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*‘ALLAMAH FADL-I-HAQQ 

The glorious part played by the ‘u/ama in the movenrent which culminated 
in the War of Independence has not received the attention it deserves. In the period 
that followed the catastrophe of 1857 it was not possible to say or write anything 
against the British rule. The westerners, of course, had their own prejudices and 
short-comings, but even our own historians could not express their views wilh 
freedom. It is only in the beginning of this century that we notice a change in the 
approach of the historians, particularly those who wrote on this movement. Of the 
many ‘ulama who had devoted their lives to preparing the nation for a decisive 
struggle against the foreigners the name of ‘Allamah Fadl-i-Haqq occupies a place 
of distinction. He commanded great respect for his learning and was considered to 
be an authority on rationalistic sciences. But more important in the present context 
is his pamphlet on the War of Independence which has already been published 
with an Urdu translation under the title Baghi Hindustan.' It is a brief but 
eye-witness account of some events of the War. Besides this. he composed two 
gasidahs— hamziah and daliah— during the period of his internment in the 
Andamans. He wrote them out on pieces of cloth and paper and sent them through 
Mufti ‘Inayat Ahmad to ‘Abdul Haqq. The latter made copies of these 

| compositions and distributed them among the pupils of the *Allamah. 

Early life 

The ancestors of the ‘Allamah traced their descent, from the Second 
Caliph of Islam. They came to the Sub-continent from Iran and some of them acted 

\ jas muftis or qadis during the later Mughul period. His father, Fadl-i-Imam. was 
\the Sadr-u's-Sudur of Delhi. He used to spend his spare time in teaching and 

This was written by the ‘Allamah during the period of his life imprisonment in the Andamans 
In 1277 A. H. he sent the pieces of paper and cloth on which he had written it out with charcoal 
to his son through Mufti ‘Inayat Ahmad who had been released at the recommendation of a 
British officer. The son of the ‘Allamah (‘Abdul Haqq) had these fragments put together and 
arranged in a proper form. Copies were made and distributed among select pupils of the 
“Allamah. Vide, Introduction to Baghi Hindustan. 
He was a great scholar of philosophy and logic and is the author of several works, some of 
which have been published. His Mirgat is quite a popular book on logic. The author’s own copy 
of the Talkhis-u'sh-Shifa is preserved in the Lytton Library, Muslim University, Aligarh. Sir 
Sayyid Ahmad Khan speaks of him in very respectful works in his well-known book, 
Athar-u's-Sanadid. 
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writing books. Fadl-i-Haqq was born in 1797, and is said to have completed the 

course of his studies at the early age of fourteen. The Mughul Emperor was now 

completely under the influence of the East India Company, but even under these 

circumstances his Court had some attraction for scholars and poets. Of his early 

life an interesting incident has been related by the author of the 

Tazkira-i-Ghauthiah.* His father had entrusted to him the charge of a rather 

eldelry student, who was not only unimpressive but also showed complete lack of 

intelligence. Young as the “Allamah was, one day he got excited and expelled him 

from his class. The student went to the ‘Allamah’s father and related the whole 

story, weeping bitterly. The ‘Allamah was asked to explain his attitude and was 

slapped on the face for showmg discourtesy to a student. This acted as a great 

corrective, for never after did he show any harshness to any of his pupils. 

For some time the ‘Allamah worked as Sarrishtadar under the Resident of 

Delhi, But he soon became disgusted with the atmosphere of Government service 

and resigned his post. When the Nawab of Jhajhar heard this he invited the 

‘Allamah, offering him a monthly stipend of rupees five hundred. At the time of 

his departure the heir-apparent to the Mughul throne who later became Emperor 

Bahadur Shah presented him with a shawl and with tears in his eyes he said, “Since 

you have decided to leave, there is no optidn but to accept the positon. Yet God 

knows it is difficult to utter the words ‘good-bye.’ 4 After sometime he went to 

Alwar at the invitation of the Maharaja, and then to Tonk where the Nawab 

received him with cordiality. Ultimately he accepted a post in Rampur and at the 

recommendation of Mirza Ghalib became the Nawab’s adviser in the composition 

of poetry.” After staying here for about eight years he went to Lucknow where he 

was appointed Sadru's-Sudur. Like his father he used to spend his spare time in 

teaching his students on an honorary basis. The author of — the 

Tazkirah-i-‘Ulama-i-Hind says: “In 1264 A.H. I went to Lucknow and saw the 

Mawlana (FadI-i-Haqq) at a game of chess, smoking his huqgah and at the same 

time giving a lesson on the Ufug-al-mubin. He was lecturing so nicely that the 

pupils could easily follow and grasp whatever he said.” 

Scholar and Poet 

His reputation as a great scholar of Philosophy, Literature and Prosody 

soon spread far and wide and students came to him from distant places. He is stated 

to have composed about four thousand couplets.’ He was a great friend of Mirza 

Ghalib and took active interest in his poetical compositions. He suggested to the 

Mirza that he should give up his difficult and enigmatic style. The poet is stated not 

only to have changed the style but also agreed to the ‘Allamah’s making 4 

selection from his previous compositions. According to Azad the current Diwan 0 

3 
: p. 123. 

Yadgar-i-Ghalib p. 355, Panj-Ahang of Mirza Ghalib, p. 122. 

. Intikhab-i-Yadgar, Mufti Amir Ahmad Minai: Preface to Makatib-i-Ghalib, p 8. 

> p. 164. 
Siyar-al‘Ulama, p. 22. 
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the Mirza is the same selection. Of the poetical compositions of the *Allamah the 
gasidahs and risalah written during his imprisonment are of considerable interest 
to the students of history. It may be of some interest. to mention here that the 
‘Allamah took an active part in the religious controversies of the day. He was 
opposed to the views of the well-known Shah Isma‘il Shahid on a number of 
questions, particularly in regard to the doctrine of imitina ‘uw n-nazir)§ What makes 
the story more interesting is the fact that Ghalib also composed a ma//manwr on this 

issue in Which he expressed the same view as was held by his friend. the > \lamah 
The *Allamah’s stand was that there was no possibility of creation of another 
prophet like the Holy Prophet, as he was undoubtedly the last of the prophets 

It is not possible to give here an account of the delicate stage through 
which the Muslims of the Sub-continent had been passing during the two decades 
preceding the War of Independence. It may however be pointed out that after the 
publication of the famva of Shah ‘Abdul ‘Aziz that Hind-Pakistan was 
dar-al-harb,’ the followers of his school became active. The tragedies of Bala Kot 
where Sayyid Ahmad Shahid and Shah Isma‘il had been killed and Hanumangarhi 
where a number of Muslims had been butchered in a mosque which was seized by 
the Hindus" had filled the atmosphere with great excitement. None who had any 
regard for Islam, much less a person like the *Allamah, could remain unaffected by 
the severe blows that the Muslims had been receiving at the hands of the Britishers 
as well -as the Hindus and the Sikhs. 

Fadl-i-Haqq joins the Freedom Movement 
One of the leading figures among the active workers of the freedom 

movement was Mawlawi Ahmadullhah Shah'! of Madras. He came to Kanpur and 
met Nana Sahib and Mawlawi Azimullah Khan. From here he went to Lucknow 
where large groups of persons became his disciples. *Allamah Fadi-i-Haqq also 
resigned his post of Sadru's-Sudur and proceeded to Alwar, devoting himself to 
the task of preaching privately the cause of freedom. 

In May 1857, the storm which had been brewing for some time burst forth 
with great violence and the sepoys of a regiment of the Bengal army rose against 

| their officers and marched on Dehli. The events moved so fast and in so 

Ab-i-Hayat, p. 512: Yadgar, p. 201. 
Fatawa-i-'Aziziyah, Vol. 1, p. 17. (Mujtabai Press). 
Qaisar-u 't-Tawarikh, Il, p. 112. 
He was the son of a courtier of Tipu Sultan. Naturally from the beginning be hated the British 
rule. He left his home and went out to Jaipur and then to Gwalior where he became a disciple of 
Mihrab Shah Qalandar. The latter took bi ‘at from him for jihad against the foreigners. After this 
he came to Agra and stayed with Mufti “Inamullah who was in the service of the Government. 
Here he started preaching and is stated to have gained considerable influence among the 
Muslims of the city. After some time he went to Fyzabad passing through Kanpur and Lucknow. 
At Fyzabad he was arrested. He was later on taken out of the jail in 1857 he siezed Lucknow and 
supported Prince Birjis Qadr. After the fall of Lucknow he went to Muhmmadipur and set up an 
independent government. Here too they continued to struggle against the British Government. 
Unfortunately on the 15th June 1858, Ahmadullah Shah was treacheously murdered by a Hindu 
Zamindar, Baldeo Singh. 
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unexpected a manner that it was after some hesitation that the old Emperor agreed 

to join the movement and declare his independence. ‘Allamah Fadl-i-Haqq also 

left for Dehli and attended the durbar on the 16th August. He signed the fatwa for 

jihad with some other ‘ulama, on which a very large number of people joined the 

ranks of the fighters for freedom. After a few victories in the initial stages of the 

movement the liberation forces began to lose ground, the main causes of the failure 

being disruption. and lack of organization. When the position became too weak to 

be repaired the ‘Allamah is said to have suggested to General Bakht Khan to 

advise the emperor to leave Delhi for Rohilkhand where he would have the support 

of 50000 Rohilla fighters. It is difficult to say how the events of later history would 

have moved if the emperor had agreed to leave his capital, but as Fate would have 

it he declined the Rohilla chief's request." Ultimately the Emperor had to leave 

the Fort and take shelter in the Rohilkhand and Fadl-i-Haqq too left Delhi. For 

about two years tomb of Humayun where he was arrested, Bakht Khan retired to 

the ‘Allamah seems to have remained in hiding. When a declaration was made to 

the effect that the Queen “offered pardon to all rebels and mutineers who had not 

directly taken part in the murders of Europeans “ he came out of his concealment 

and decided to live in peace in Khairabad. He was however soon arrested and 

subjected to a trial in Lucknow." The trial story is not without interest. The piety 

and goodness of the ‘Allamah created a deep impression on the former who in 

order to save his life made a statement saying that he was not the same Fadl-i-Haqq 

who had singed the fatwa of jihad. But the ‘Allamah ‘s devotion to truth would not 

allow him to save himself by taking advantage of a false statement. He 

immediately contradicted the informer’s assertion and made an unqualified 

confession, adding that he was the person who had signed the fatwa and that, as he 

had done it to please his God, he would do it again if he were so asked. He was 

sentenced to life imprisonment and deported to the Andamans. 

After some time Mawlawi Shamsu’l Haqq, the son of the ‘Allamah, 

assisted by Khwajah Ghulam Ghauth Bekhabar succeeded in securing a release 

order for his father. He took it to the Andamans, but unfortunately reached there 

just at the time when the dead body of his father was being taken to the burial 

ground.'* 

From the brief account of ‘Allamah Fadl-i-Haqq’s life and activities one 

can easily conclude that the widely-publicized theory that the revolt of 1857 was a 

mere mutiny of the sepoys is absurd. Nor is it the entire fact that the movement had 

remained confined to certain areas or that it was the result of an ‘*awakening 

discontent, here and there provoking thoughts of rebellion, in certain groups of 

civil population.”"* In fact the disasters and losses suffered by the Britishers were 

so terrible and consequently the memories left in their minds were so bitter that 

The diary of Munshi Jiwan Lal records this and later visits of the ‘Allamah to the durbar. 

He refers to this in his gasidah, known as Hamziah. 

He died on the 12th Safar. 1278 A.H. Shaikh Mohd. Ikram’s statement in his Rawd-i-Kauthar 

(p. 417) that Mawlana Fadl-i-Haqq was exiled to Rangoon after the “Mutiny” is not correct. 

Cambridge History of India, V1, p. 167. 
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they were unable to take a detatched view of the entire movement. The part played 
by the various leaders of the Muslims, specially the role of the ‘Ulama in preparing 
their co-religionists for a regular war of independence, is yet to be assessed in the 
light of material which has not been properly handled and utilized. The official 
documents of the Government and the diaries and despatches of military officials 
and civilians, who were associated with the work of suppressing the movement are 
no doubt contemporary evidence, but they give us only one side of the picture. Lo 
reconstruct the other side is a difficult task which requires long and sustained 
labour. But it would be worthwhile to undertake the task. For several decades after 

_ the War it was impossible to talk of liberation or independence. Even intelligent 
observers like Sir Sayyid Ahmad Khan had to condemn the war as a mutiny and 
propound their theories in that light. The historians of the nineteenth century and 
even those who wrote in the earlier decades of the twentieth, could not carry us far 
Nevertheless, for a patient worker there is sufficient material. particularly in Urdu 
and Persian, to work upon. It has however to be examined carefully before it can be 
utilized. 

(in: Journal of the Pakistan Historical Society (Karachi), vol. |, pt. IL. (April 1953), 
pp. 157-163). 
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