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MUSLIM REVIVALISTS 
AND 

THE REVOLT OF 1857 

If one reads through the official and British records of 1857 one gathers 
the vague impression that Muslim revivalist groups and the Wahhabis' in 
particular had something to do with it. There are casual references to calls for 
Jihad (holy war) in almost all places, to Fatwas of Maulavis in big cities, to the 
display of the Green Flag in important rebel centres—all of which suggest a 
certain Muslim revivalist colouring to the events of 1857. It was even put on 
record at the trial of Bahadur Shah that the rebel leader General Bakht Khan was 
a Wahhabi, and he had appointed a certain Sarfaraz Ali as the leader of the 
jihadis (religious warriors), and that Wahhabi contingents joined the Delhi rebels 
from various places, including one from Tonk. 

All this gives, however, no comprehensive or clear picture of their role in 
or of their contribution to this revolt. In fact, it is never fully appreciated that the 
‘revivalist trend was the decisive factor in the political orientation of the Muslims, 
and the Wahhabis were the only people who came not only armed with a 
consistent anti-British ideology but also with the backing of a network of 
prganised centres spread all over northern India, with contacts in the south and 
moral influence on the Muslim intelligentsia throughout the country. In a sense, 
jhe Wahhabi outlook on politics and religious life embodied the century-old 
hostility of the Muslim ruling classes to the growing encroachments of the 
British, as also, the urge of the working masses for better and happier conditions 
f life. It is not, therefore, surprising if the Wahhabi leaders of the day displayed 

‘poth the vigour and tenacity of the working people and the confusions of a 
' ecadent ruling class. 

The term “Wahhabi” is certainly inaccurate inasmuch as the political objectives of the so- called Indian Wahhabis and their social outlook in general. were derived, not from the 
doctrines of Abdul Wahhab of Nejd (d. 1787). but from ie earlier teachings of Shah Waliullah of Delhi (d. 1762). Some Muslim revivalists like Ubaidullah Sindhi (1861-1948), Ghularn Sarwar and Ajmal Khan have therefore chosen to! lc *hemselves “Waliullahis” or followers of Shah Waliullah. I have. however, retained the term because of its popular and if historical associations. 
Trial of the Ex-King of Delhi. 
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In this paper we propose to examine the role of the Wahhabis during the 

Revolt of 1857. But for a proper understanding of the factors which gave its 

specific form to the Muslim revivalist tradition in India, we shall have to begin 

somewhat earlier. \ 

I. THE TRADITION 
Shah Waliullah | 

The Ulema (especially those of the Sunnite variety and belonging to the 

School of Abu Hanifa), were the traditional adjuncts of the Moghul Empire. Asa 

rule they took charge of the educational institutions, supplied cadre for the 

judiciary and supervised state charities. With the compilation of Fatawa-i- 

Alamgiri, the great compendium of Shariat Law under Aurangzeb, and its 

enforcement, the Ulema acquired a fairly decisive voice in state affairs. This 

became all the more pronounced after his death as the Moghul Empire began to 

decline soon after and the problem of the rehabilitation of the Timurides became 

desperately urgent both for the Moghul rulers and for the Ulema who depended 

on them. It is at this stage that Shah Waliullah (d. 1762) emerged as the most 

original and constructive thinker of the revivalist school as he had a clear 

appreciation of political realities. He began by recognising that the concentration. 

of wealth in some families and its maldistribution in general, were evils which. 

inevitably led to degeneration and chaos in society. He, therefore, observed that 

there was the imperative need for a fair and equitable distribution of national 

wealth, a corresponding balanced structure of society and guarantee of security 

and social freedom to all producers. The denial of these conditions, he 

maintained, spelt the destruction of civil society. 

Shah Waliullah traced the decline of the Moghul Empire to the heavy 

and unbearable taxes which peasants, artisans and traders, in other words, those 

engaged in production, had to pay to maintain the ruling class in comfort and 

luxury. To create a new ideological basis for the reconstruction of the Muslim 

state, he emphasised the original teachings of the Koran in the light of 

Muhammad’s traditions and also tried to bridge the ever-widening gulf between 

the doctrines of Khilafat and Imamat (or between the Sunni and the Shia schools 

of thought) on the one hand, and between the Shariat and Tariqat, or the 

formalistic-dogmatic and mystic trends, on the other. Shah Waliullah is easily the 

foremost inspirer of all revivalist schools of 19th century which organised and 

led a series of anti-British movements.” 

Sultan Tipu 

In the Deccan, the Muslims were faced not with the abstract problem of 

idealistic radical reconstruction of Muslim society, but with the concrete fact of 

3 For a brief review of Shah Waliullah’s teachings, see History of Philosophy — Eastern and 

Western, vol. I, article on Waliullah. For a detailed study of his theories and philosophical 

exposition of Islam, see his Hujjat-allah-al Baligha, (Arabic text, Cairo edition). 
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British aggression. Sultan Tipu, who raised the standard of Islamic revivalism, 
therefore, instead of looking backwards, lavishly borrowed both from the 
contemporary revolutionary ideas of the French Revolution of 1789 and trom the 
military science of Napoleon. His “Ahmadi™ contingent of Muslim: neo-conyerts 
was modelled on the most modern European pattern and resembled the 
Janissaries of the Ottoman Turks rather than the army of the Moghul nobles. lo 
fortify his professions of Islamic revivalism he sometimes referred to the writings 

of Sayyid Ahmad Sirhindi of Jahangir’s time. According to the Wellesley Pupors 

a regular Jacobin club was established in Seringapatam and one night th: 
members, including Tipu, ceremoniously burnt all symbols of royalty and 
thereafter addressed one another as “citizen.” This trend towards egalitarianism is 
corroborated by the fact that Tipu issued orders requiring his soldiers to greet one 
another in the simple Islamic style, the Salam-o ‘Alaikum being answered by 
Wa'-Alaikum-as-Salam,* without the usual elaborate ceremonial of the feudal 
courts. Within his own territory Tipu undertook to provide means of livelihood 
for all Muslims; and those of them who wanted to engage in trade or take to 
husbandry were provided by the State with the necessary funds and land, 
according to the needs of the individual.” 

Tipu had singled out the British as the main enemy of the Muslims. He 
appealed to all Moghul rulers, including the Moghul Emperor, Shah Alam, to 
join him in the new anti-British crusade.° As Shah Alam, being merely a 
pensioner of the Scindhia, did not join in the venture. Tipu ordered his own name 
to be inserted in the Friday sermon thereby superseding that of the Moghul 
Emperor.’ As a sovereign ruler of Islam and the upholder of revivalism Tipu not 
only preached Jihad against the British within his dominions and in the 
neighbouring State of Hyderabad, but also sent his emissaries to far-off Bengal 
and Kathiawar.* It is symptomatic of the new spirit of revived Islam that Tipu 
chose to fight and die, sword in hand, when Seringapatam was occupied by the 
British in 1799. 

The spirit of anti-British resistance which he had aroused was very much 
in evidence soon after in the Vellore Mutiny of 1806, which in the words of 
General Briggs was “the first effort made by the discontented Mohammadans to 
affect the destruction of our power in the South.” The General further noted that 
the Mohammedan soldiers of his own regiment, then stationed in Hyderabad, 
were “deeply implicated in hostile intrigues” and that many of his British officers 
slept “with loaded pistols under their pillows.”” This was, in fact, a dress 
rehearsal for 1857 and Lord Bentinck, the then governor of Madras, noted that 

Mahmud, Sahifa-i-Tipu Sultan, vol. Il., p. 244. 
Ibid., pp. 250-52. 
Ibid., p. 238. 
In his letter of 2 August 1786 to Shah Alam, he calls himself Khadim-i-Din-i Muhammadi 
(Servant of the Faith of Muhammad), (/bid., vol. II., p. 8). 

8  Ibid., vol. 1, p. 381. 
Evans Bell, Memoir of General Briggs, p. 24. 
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the Indian infantry and cavalry “had been” ingeniously worked up into a question 
of religion “and the malcontents were planning to re-establish a Muslim | 
government under one of the sons of Sultan Tipu.”'° To prevent “a great 
explosion” as the conspiracy had reached the most remote parts of the army, he | 

called for extreme vigilance.'! g | 

Under these conditions it was only natural if in 1857 the Muslims of j 

Seringapatam regularly prayed for the success of the Delhi rebels at the tomb of 

Tipu,'? and Bahadur Shah, the titular head of the Delhi rebel government, in turn, 

remembered with shame and humiliation that the anti- British crusade of Sultan ” 

Tipu had not been supported by the Indian soldiery."* 

Faraizi Revivalists of Bengal 
The Faraizis of Bengal represent a radical agrarian trend in the 

development of the Muslim revivalist movement. They followed in the wake of | 

the Permanent Settlement (1793), and the British economic policy which had 

overthrown the old Muslim landlords and ruined the handicrafts of Bengal, 

reducing the population of Dacca from 150,000 to 20,000. The, Faraizis openly 

preached the expropriation of landlords without compensation.'* Shariatullah of 

Faridpur, who founded the Faraizi movergent in 1804, thus began by uniting the 

peasantry against the exactions of the new zamindars in the name of resuscitated” 

faith. “There was also a general feeling at that time that the real object of the 

Faraizis was the expulsion of the alien rulers and the restoration of Mohammedan 

power.” This significant observation was_ later made by Dampier, the 

Superintendent of Police to the government of Bengal,'* and was, in any case, 

confirmed by the open anti-British activities of Dudu Miyan, the son and 

successor of Shariatullah. 

Dudu Miyan followed the military campaign of Sayyid Ahmad Barelvi 

against the Sikhs in 1831 (to be discussed later) by his own independent, though 

unsuccessful action, against the soldiers of the East India Company in Baraset. 

He went further than his father in openly advocating that “No man has a right to 

levy taxes on God’s earth,” He also established village courts under pious elders 

and “anyone daring to take cases to British courts was dealt with by social 

penalties.”'° The Faraizis were thus “Red Republicans” in politics and “broke 

into the houses of Hindu and Muslim landholders with perfect impartiality.” 

Dampier had further noted that the gathering of 80,000 Faraizis, which asserted 

10 

i 
John Bradshaw, Sir Thomas Munro. pp. 135-26. 
loc. cit. 

Mahmud, op. cit,. vol. I., p. 29. 
The relevant verse runs as follows: /tabar-i-Sabr-o-tagat Khak men rakkhun Zafar—Fauj-i 

Hindustan ne kab sath Tipu ka diya (Trust and patience be damned, oh Zafar, when did the 

soldiery of India support Tipu). Quoted by Amir Ahmad Alavi, Bahadur Shah Zafar, p. 182. 

They taught: “Land belongs to God and its yield to those who plough the land.” Quoted by 

Ashraf, Notes on the Muslim Question, (MS.), p. 12. 
Chaudhuri, Civil Disturbances in India, p. 113n. 

"© [bid., p. V1 

ee 
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complete equality, was drawn from the “lower classes.”!” Dudu Mivan. thus 
inevitably came into conflict with the Hindu and Muslim landed aristocracy and 
the British planters in the districts of the 24 Parganas, Nadia, and | aridpur. He 
even organised the peasant riots in 1838, 1841, 1844 and 1846. In 1857. when the 
news of the Delhi uprising arrived, he was arrested and taken into custody 

The Wahhabi Call for Jihad 
With the entry of Lord Lake into Delhi in 1803 began a new chapter in 

the history of the Ulema, who were now called upon to define the legal position 
of Muslims vis-a-vis the British rulers in the light of Koranic doctrines and the 
injunctions of the Shariat. This was by no means a simple task since the Shariat 
had nowhere provided for the concept of Muslims as a conquered people 
Luckily for them, the mantle of Shah Waliullah had fallen on the worthy and 
fearless Shah Abdul Aziz, who unhesitatingly declared that the whole land from 
“this city (i.e., Delhi) to Calcutta” had passed into the possession of the 
“Nasranis” (the British), who now held sov ereign and paramount power, and that 
the so-called Muslim rulers of Hyderabad, Lucknow and Rampur existed only on 
their sufference.'” In other words, India, according to Shah Abdul Aziz, had 
technically ceased to be “land of Islam” (Dar-ul-Islam) and was henceforth to be 
considered an “enemy territory” (Dar-ul-Harb). 

This created an entirely new and grave situation, for in case of India 
being declared a Dar-ul-Harb, it was incumbent on the Muslims either to wage a 
Jihad against the British or migrate to some free Muslim country. There was no 
other choice. If, for some unavoidable reason, they were to live under the British 
tule, they were to make all possible efforts to overthrow it. There could be no 
amity or friendship with the British usurpers. It was in fact absolutely forbidden 
(haram). 

The next task was to choose the leader (Imam) who would conduct the holy war and to pledge one’s fealty and service (b ‘eat) to him.2° 
In due course Sayyid Ahmad Barelvi (1786-1831) was selected as the 

Imam and the Commander of the Faithful (Amir-al-Muslimin), with Muhammad 
Ismail (d. 1831) of Waliullah’s family, as his lieutenant and chief organizer of military campaigns. The latter fanatically held that those who refused to accept 
the Imamate (in this case of Sayyid Ahmad Barelvi), or backed out after accepting it, were to be treated as traitors to Islam and were subject to the same penalties as any other infidel.”' It is also significant that these Wahhabis (who later formed a government under Sayyid Ahmad Barelvi based professedly on Koranic principles) considered all time honoured illegal cesses and impositions 

‘7 Hunter, The Indian Mnsalmans, pp. 101-02. 
"8 Chaudhuri, op. cit.. p. 113. 
9 Abdul Aziz, Fatwa-i-A.zizi, vol. L., pp. 16, 17. 
2° “Once the Imam is chosen by the Muslims....It is not permissible to delay the pledge of fealty si to him” (/bid., vol. II., p. 77). 

Mirza Hairat, Hayat-i-Tayyiba, p. 278. 
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on petty traders, ryots and artisans as opposed to the letter and spirit of Islam. 
They openly censured the local officials, including the Kazis and Kotwals for 
their extortionate demands. Mohammad Ismail’s ingenuity discovered the basis 
for these radical reforms in Fatwa issued during the rule of Timur himself, the 
great ancestor of the Moghul emperors.” The Wahhabis similarly taught the 
people to take the law into their own hands and to defy the government “if 
obedience to its laws amounted to a breach of God’s commandments.” Their 
followers went about openly preaching that all acts of an oppressor and a tyrant 
were to be resisted.”* 

Curiously enough the concept of Imam, as evolved by the leading 
Wahhabi thinkers, was defined in the spirit of absolutism and their Amir (leader) 
was modelled on the military despots who had sat on the throne of Delhi. Any 
popular or democratic pattern of government appeared to be completely alien to 
them. In their terminology the Imam was a “Son of the Prophet” and his | 
functionaries were his “dutiful servants and devoted slaves.” If any of the Imam’s 
followers considered himself equal to him in status, he was accused of 
“disloyalty to salt” (namak harami) and such lapse on his part naturally incurred 
“royal displeasure.’”* Sayyid Ahmad Barelvi himself used to address Muhammad 
Ishaq, the son of Shah Abdul Aziz, as “Hig Exalted Highness” (Sahibzada’ wala | 
tabar). This partly explains why the Wahhabis ended up by restoring the old and 
decadent feudal order and by entrusting to the feudal chiefs even the sacred cause 
of Islamic revival for which so many of them had laid down their lives. 

For our immediate purpose, however, it is well to remember that the 
Wahhabis of India aroused the masses of Muslims to free themselves both from 
the political tyranny cf the British and the Muslim oppressors, as well as from the | 
economic exploitation of Indian vested interests. They helped to eliminate — 
somewhat class distinctions within Muslim society and inspired the intelligentsia 
to unite with the discontented mass of common people for the cause of 

| 
| 

— 

regeneration. Thanks to the pioneering efforts of these Wahhabi leaders, the 
movement of religious revivalism created a broad basis of unity against the 
British among the various sections of Muslim society—the expropriated 
aristocrat, the ruined handicraftsman,. the frustrated Ulema and the discontented 
soldier—as also among Muslims and Hindus. In the words of Dr. Hunter, their 
system was “essentially adapted to the hopes and fears of a restless populace.””® 

To appreciate fully the magnetism and appeal of the Wahhabi demand — 
for Jihad, let us study the reactions of two notable aristocrats, Momin Khan | 
(1800-52), a leading Urdu and Persian poet, and Sir Syed Ahmad Khan (1817- — 

Ibid., p. 283. The word used for “illegal impositions” is “Malhai-Na-haq.” 
The doctrine is laid down in the form of a hadis: See Muhammad Ismail, Mansab-i-I/mamat. 
In this context, see verses quoted from Harig-al-Ashrar in Muhammad Ismail, Taqwiyat-al- 
Imam. 

Mohammad Ismail, op. cit. 
Hunter, op. cit., p. 102. 

TT 
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98), the famous social reformer and Wahhabi who later tried to repudiate what he 
had preached up to 1846.7” 

Momin Khan composed a masnawi,”* both in Persian and in Uirdu, to 
glorify the Jihad of “the Amir of Islamic armies and the virtuous Imam” (ie. 
Sayyid Ahmad Barelvi) against the Sikhs, and, incidentally, to “refresh his own 
faith.” He was no friend of the Christian invaders either and his activities 
involved him in serious trouble with the British authorities of Delhio’ His 
devotion to the Imam and to the cause of the Wabhabis in general, remained 
unshaken to the end of his life.’ He concluded his Urdu masnawi with a prayer 
asking God for his martyrdom in the company of the “warriors of Islam.” 

Sir Syed Ahmad Khan while speaking of eminent personalities of Delhi 
in his book, not only includes some of the Wahhabi leaders, but also extols the 
Wahhabite call to Jihad in exaggerated terms of religious piety. To him Shah 
Abdul Aziz is “the foremost among the Ulema” and their undisputed leader and 
teacher, Sayyid Ahmad Barelvi is not only blessed with “the honour of 
martyrdom in the company of believers of pure faith” but had previous intimation 
of the event from God through divine inspiration (kashf). It is, therefore, natural 
if millions of Muslims feel convinced of the great virtue of holy war, look upon 
the sacrifice of their life and property in “the way of God” as a religious blessing 
(sa‘adat) and follow the “royal road” of Jihad shown to them by Mohammad 
Ismail and Abdul Hai."! 

Fifteen years after the death of Sayyid Ahmad Barelvi and Mohammad 
Ismail (when the Wahhabi volunteers were trekking to the far-off colony of 
Sittana beyond the North West Frontier Province to fight the British) Sir Syed 
still persisted in his admiration for this “obedience to the precepts of 
Muhammad” and considered Jihad an “act of extreme religious piety, the 
spiritual benefits (sawab) of which accrue to the sacred soul of Muhammad 
Ismail, the martyr who led it.”*? When, late in his life, Sir Syed passed over to the 
camp of the British, he prompted Chiragh Ali to explain away the Koranic 
doctrines relating to Jihad as designed only for defensive purposes and, in any 
case, without a mandatory character.** 

The spark of Jihad which gave faith and courage even to Sir Syed before 
1846 became a glowing flame by the time of the 1857 revolt and there are 

7 Sir Syed’s comments on the Wahhabi leaders reproduced here were first published in 1846 in 
his Asar-as-Sanadid (chap. IV) but were deleted from subsequent editions of the book. This 
chapter has now been republished (in Urdu) under the title Tazkira-i-Ahl-i Dehli by Anjaman-i 
Taraqqi Urdu of Pakistan. 

8 Momin Khan, Kulliyat. 
°° He refers to it in a verse. Vide Momin Khan, Persian Diwan (MS.). 
in Momin Khan, op. cit.: 

Sir Syed Ahmad Khan, op. cit. 
2 Ibid., p. 80. 

Chiragh Ali held that the Jihad, far from being a Farz-i-Ain (Absolute and mandatory duty) 
was Farz-i-kifayat, that is, of a permissive and symbolic character. Vide p. 137 of his book 
Tahqiq-al-Jihad. 

33 
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instances on record when men of academic taste gave up their life-long 
occupation of teaching and joined the “warriors” in fighting the British.** 

Wahhabis in Action before 1857 
It is outside the scope of the present essay to discuss either the lives or ~ 

the military exploits of the early Wahhabi leaders. Those interested in such 
details may read the story in Hunter’s book. What interests us in the context of 
1857 is their plan of organisation together with their technique of conspiratorial } 
work, which survived their military collapse in 1831. 

As early as 1820 Sayyid Ahmad Barelvi, the Imam, appointed his trusted 
agents in all important towns of north India who were put under the regional 
Khalifas, nominated by the central leadership. Patna, for instance, as the regional 
centre for Bengal, was put in charge of Muhammad Husain.*> ' 

It is interesting to note that no sooner was Jihad declared against the 
Sikh government on December 21, 1826, than these agencies started to enlist 
recruits—for Mujahid camp on the frontier. Similarly, when a regular Wahhabi _ 
government was established, first at Peshawar and then at Sittana and financial 
assistance was demanded, this network of Wahhabi organisations immediately 
began to collect the zakar, or religious tithés, for its support. Since the work was 
secretive and dangerous, the khalifas, or regional organisers were required to 
make periodic reports in person at the headquarters in Sittana. In due course the 
Wahhabis established a regular secretariat, a finance department and other 
paraphernalia of government under an Imam-king, who functioned until long 
afterwards in full vigour. But the activities of the Wahhabi centres in north India 
were assuming slowly a pronounced anti-British character and aroused the 
suspicion of the British authorities. 

The Wahhabis, it should be remembered, were sometimes obliged to 
send recruits and funds over distances of up to 2,000 miles which led to the 
establishment of a chain of khangahs (hospices) under trusted and experienced 
agents all along the route from Bengal to Sittana. To conceal their real vocation 
these agents engaged in various kinds of trade and professions. For instance, 
Suppose a recruit set out from Bengal, say, for the Wahhabi camp on the frontier, 
he was received on his way at the end of each stage of his journey by the head of 
the Wahhabi hospice, and thus passed from stage to stage until he arrived at his 
destination. A code language was similarly developed to help the transmission of 
large sums of money and of arms and ammunition. 

In fact, the three striking features of this conspiratorial technique, as 
revealed in the course of the Wahhabi trials after 1857, were the resourcefulness 
and sagacity of their agents; the secrecy with which complicated operations were 
conducted; the absolute fidelity which the members of the organisation displayed 

' 

: 

** Take for instance, the Pathan tutor in the service of a Delhi nobleman who joined the rebels 
“in search of martyrdom.” Vide Agha Mirza Beg, Karnama-i-Sarwari, p. 7. 

** Hunter, op. cit., p. 5. 

a 
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towards each other, and their resolve to persevere till death in the service of the 
cause which they believed to be God's own.” 

When in 1820 Sayyid Ahmad Barelvi went to Calcutta in pursuance of 
his professed object of fighting the Sikhs (on account of the alleged suppression 
of Islam in Ranjit Singh's domains) the British were almost anxious to encourave 
and support him. But sometime later when the Wahhabis of the frontier enlisted 
the support of the Swat ruler (whose Anglophobia was well known) and bevan to 
engage in anti-British wars, the British had to revise their attitude and policy 
This became all the more urgent when they discovered that the Wahhabi 
volunteers were fighting on the side of their enemies during the Afghan War, and 
Mubariz-ud Dowlah, a brother of the Nizam, claiming to be a deputy of the late 
Sayyid Ahmad Barelvi and the Rais-al Muslimin (ruler of Muslims) was 
establishing contacts all over the country with the aim of ov erthrowing both the 
British and their henchman, the Nizam." 

In 1851 the British learnt to their dismay that the Wahhabis were plotting 
in the Punjab to overthrow them and were in correspondence **with our troops” 
for that purpose. Between 1850 and 1857 the Wahhabis continued to instigate the 
frontier tribes against the British, which led to no less than 16 British 
expeditions, involving 33,000 regular troops. In 1857 the Wahhabi centre on the 
frontier coordinated its plans with those of the rebels in Delhi and Lucknow. and 
tried to organise an anti-British rising on a countrywide scale. In this connection. 
the ruler of Swat, the Akhund, contacted the Indian army units on the frontier and 
in the Punjab”** and the situation became so menacing that General Sir Sidney 
Cotton had to proceed to the frontier with 5,000 men, By 1883, when measures 
were taken for the final destruction of the Wahhabi centre at Sittana on the 
frontier, the British had undertaken 20 military expeditions, aggregating 60,000 
regular troops besides irregulars and police auxiliaries,” 

Il. THE ROLE OF WAHHABIS IN 1857 
Organisation and Programme 

Some Indian scholars hold that the revolt of 1857 was no more than an 
uncoordinated and spontaneous outburst of a section of the discontented soldiery 
and should not be treated in any sense as a war of independence or a national 
uprising. This view of 1857 is not supported by some of the best informed British 
observers who carefully investigated the problem on the spot. For instance, 
Alexander Duff, whose series of letters on “the Indian Rebellion” was published 

LL 

© Ibid, pp. 84-90 for details. 
7 Ibid, pp. 13, 14. In 1838 Wilayat Ali and Maulavi Salim, two important Wahhabi leaders had 

gone to the Deccan and established a strong secret organisation under Mubariz-ud Dowlah 
which was discovered by the British Resident only in 1839. Mubariz-ud Dowlah was 
eventually imprisoned in Golconda Fort and died there in 1851 (Freedom Struggle in 
Hyderabad, voL |., pp. 128-33). 
Ashraf, op. cit., p. 13. 
Hunter, op. cit., for details. 

Marfat.com 



622 1857 IN THE MUSLIM HISTORIOGRAPHY 

immediately after the revolt, “could not but regard and pronounce the mutiny and 
rebellion as the result of political conspiracy.”“° He considered it “not a mere 
military revolt, but a rebellion, a revolution,” “a rebellion on the part of vast 
multitudes beyond the Sepoy army, against British supremacy and 

sovereignty.”"' Similarly Malleson, whose exhaustive, account of 1857 is well 
enough known and who renewed his enquiries later when Indians could 
communicate with him freely, was convinced that “extraneous causes were at 
work to promote an ill-feeling, a hatred not personal but national.” 

If one notes the sequence of events ever since the days Sultan Tipu, who 
tried to mobilize the whole of India in his anti-British crusade, and the Mutiny of 

Vellore (in 1806), when India witnessed a miniature 1857, it is difficult to resist | 

the conclusion that during the intervening half century Indians as a whole were 

consciously preparing for a countrywide movement of resistance against the 
British rulers. The only notable exceptions were the class of new landholders and 
the Anglicized intelligentsia of the Presidency towns who owed their newly 
acquired wealth and social position to the British and somehow felt that their 
fortunes were linked up with them.”® 

Thanks to this long preparation, the freedom fighters of India had, by 
1857, acquired a certain grasp of the natignal and international situation and a 
solid base in the Indian army. For instance, towards the end of the 18th century 

both Tipu, the Sultan of Mysore, and Vazir Ali, the Nawab of Oudh, had tried to 
enlist the support of anti-British forces home and abroad, and such diplomatic 
moves were very much in evidence in 1857. 

Besides, ever since the rising of Indian soldiers in Vellore (1806), 

unofficial political committees of soldiers were a regular feature of army life. In 
the forties these committees, especially in the Punjab and the Frontier Provinces 
formed contacts with the Wahhabi leaders, who had already developed their 
technique of conspiratorial work through a chain of hospices and secret agents. 
Out of such traditions and contacts emerged eventually both the elected 
committees of soldiers which virtually took over the government in Delhi and 
Lucknow in 1857, and the trained military personnel, who displayed amazing 
resourcefulness and courage in fighting the British army. 

It is equally important to note that by 1857 the leaders of the anti-British 
movements had begun to talk in terms of a popular programme. That the old 
machinery of the feudal state needed overhauling was taken for granted, at least 

among the Wahhabi leaders, ever since the days of Shah Waliullah. Sultan Tipu 

had, in fact, improved on this when his government took over the responsibility 

of providing for unemployment. The most difficult was the problem of poor and 
landless peasants and the Faraizis of Bengal had already included the abolition, 

a ee 

Duff, The Indian Rebellion, p. 195. 
Quoted by Desai, Social Background of Indian Nationalism, pp. 282-283. 
Malleson, The /ndian Mutiny of 1857, Preface, p. viii. 
Duff, op. cit., p. 181, gives an estimate of the various classes of Indians who stood by the 
British in 1857. 
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even the expropriation of the landlords in their programme. Thus Bakht Khan 
was only putting into practice a traditional demand of the anti-British movement 
when he abolished the salt and sugar taxes and penalised hoarding in’ Delhi 
Similar measures were taken by Maulavi Ahmadullah and) the soldiers’ 
committee in Lucknow. It is interesting to note that on one occasion the rebel 
government of Delhi offered five bighas of rent-free land in perpetuity to the 
family of every soldier who gave his life fighting against the British |! Some 
scholars, in fact, hold that the popular upsurge both in Delhi and Qudl) in 1857. 
soon assumed the character of a regular peasant war in the countryside which so 
scared the vested interests in the Provincial government of the “mutineers” that 
they “committed suicide as a free people” and passed over to the camp of the 
enemy." 

This is not to deny that the patriots sometimes exhibited rank 
opportunism in exploiting the religious prejudices of the masses and denounced 
some of the beneficent reforms of the British administrators, for instance the 
abolition of Sati, the encouragement of widow remarriage, and to some extent the 
modification of caste.“ Since the Hindu and Muslim masses were united, the 
rebel government at Delhi banned the slaughter of cows as a gesture of good will 
to the Hindus; while the Hindu rebel leaders (for instance Nana Sahib) returned 
the compliment by maintaining all the state symbols of the Moghul 
government—for instance, the use of the lunar calendar, the inscription of 
“Bismillah” in official communications and reports and even the observance of 
Friday as a public holiday. 

Bahadur Shah: A Symbol of National Unity 
The popular leaders of the revolt of 1857 similarly realised that in 

Bahadur Shah, the nominal King of Delhi who was just then facing the prospect 
of complete effacement at the hands of the British.” they had a priceless symbol 
of national unity behind whom the various classes and communities of India 

_ could unite.“* They agreed not only to put him at the head of the central 

“ Zakaullah, Tarikh-i Uruj, etc. 
“India To-day, Feb.-March 1952, p. 55. 
ye Kaye, Mutiny Papers Misc., 727. 
“The British authorities had already informed Bahadur Shah that he was to vacate the Red Fort 

along with other members of the royal family and was not to nominate anyone as his 
Successor. In other words, the very name of the Timurides was going to be effaced from the 
memory of the people. Bahadur Shah refers to this prospect of extinction of the Moghul rule in 
a pathetic verse saying that “the business of (formally) administering the State was confined to 
him alone. After him, there was to be neither a successor nor the name of the (Moghul) state” 

4 (Quoted in Zakaullah, op. cit., p. 310. 
Sleeman notes with anger and sorrow that the ruler of Dholpur and the chiefs of Bundelkhand, 
though created by the British and could not conceivably benefit by the regime of Bahadur 
Shah, still designated themselves on their Seal of office as the “Slave and creature of that 
Imperial Warrior for the Faith of Islam” (Rambles and Recollections, p. 309). 
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government with Delhi as the capital, but also to observe the traditional 
formalities of the highly centralised Moghul administration.” 

Such a prospect was particularly pleasing to the soul of the Muslim 
revivalists who had always dreamt of a strong and unified state and would have 
rejoiced to see a descendant of the great Amir Timur playing the role of an 
Imam-King. It may be said to the credit of Bahadur Shah that he did come up to 
the expectations! To the Muslim revivalist he was a Ghazi, to the Iranian for the 
Shi‘ites of Lucknow an Imamate, to the mystic a Murshid and Pir who had his 
disciples (chelas) after the Hindu fashion. The intelligentsia universally admired 
for his genuine love of poetry and literature. Besides in the event of the 
restoration of his regal authority he held out the prospect of considerable 
concessions to win the support of all classes of people. To the ruling Hindu 
chiefs he offered the right to adoption; to the old landholding classes, the 
annulment of the Permanent Settlement together with very substantial reduction 
of rent; to the Indian tradesmen, the abolition of all British monopolies and the 
burdensome taxes, coupled with government subsidies and facilities for the 
transportation of their goods. To the government employees was offered | 
substantial increase of pay —a minimum of from two to three hundred rupees to 
higher officials—and double the pay tq the soldier. Even the artisans were | 
promised security of employment which would no doubt ensure their prosperity.” 
The saintly monarch, of course, remembered the pundits, faqirs and other holy 
men, who were to receive big endowments of rent-free lands from him in the 
grand manner of an Akbar or Alamgir.’! In fairness to the short-lived regime of 
the patriots under Bahadur Shah, it should be admitted that the functionaries of 
the new administration in Delhi, Lucknow, Bareilly and in several other places, 
discharged their duties with remarkable efficiency, discipline and 

As an illustration: The leaders of the popular army in Lucknow made it clear to Mirza Birjis 
Qadr, who was anxious to ascend the throne of Oudh, that his status and position were to be 
determined by the Emperor of Delhi. And when the royal firman confirming his appointment 
as ruler of Oudh, arrived, it was received with the traditional salute of 21 guns. Similarly, 
when the question of coinage came up for discussion, the leaders of the army refused to accept 
the suggestion that the coins should be issued in the name of the ruler of Oudh. It was a royal 
prerogative of the Emperor of Delhi and was maintained as such. In fact, some of the higher 
functionaries of the Oudh government. not excluding commander-in-chief and governor, were 
directly appointed by the central government and the official reporter—the akhbar-navis—of 
Bahadur Shah was always present at the Lucknow Durbar to report to the headquarters any 
and every breach of rules or conventions. It was because of these well-known conventions that 
no sooner was the government established in Oudh than a duly accredited emissary proceeded 
to Delhi with the customary Nazar and when on 16 November 1857, news of the Delhi 
massacres at the hands of the British was received in Lucknow, six or seven English prisoners 
were immediately killed as a measure of retaliation (Kamaluddin Haider, Qaisar al-Tawarikh, 
vol. II., pp. 225-40, 242, 262: also Ram Sahai, Tatimma Tarikh-i-Suba Awadh, p. 86). 
For his farman relating to adoption, see Kanhayya Lal, Tarikh-i Baghawat, etc., pp. 386-387. 
Bahadur Shah’s farman, quoted in Kaye, Indian Mutiny Papers, Misc., 726. (India Office, 
London). 
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conscientiousness and upheld the honour of the provisional, government even é ‘ os 
after its overthrow at the hands of the enemy 

IH. LEADERSHIP OF 1857 AND THE WAHHABIS 
There have been vague speculations as to who were the leaders behind 

the great national movement of 1857 and some people naturally imagine that the 
uprising was probably planned by Bahadur Shah and Wajid Ali Shah. as 
representatives of the two distinguished royal families of northern India lt 
even suggested that they joind/y incited the Hindustani army and planned a 
general massacre of Europeans, to be followed by an attack of the other Indian 
ruling chiefs on the British army.” There is, however, very little evidence to 
support this contention. On the contrary, from materials available, it appears that 
Wajid Ali Shah or Bahadur Shah for that matter, played a very minor role even 
when they had a say in the affairs of the provisional government. From the letters 
discovered at the house of one Pir Ali in 1857 at Patna, one gathers that besides 
the Wahhabis, two other groups were operating professedly on behalf of the 
rulers of Delhi and Lucknow respectively. But the evidence is by no means 
conclusive to prove that they were authorised by these dignitaries.” Among the 
meinbers of the royal family of Delhi who can claim to have actively participated 
in and led the resistance movement, Prince Firoz Shah,* a grandson of the 

2 It is instructive to note that the emissary of Oudh mentioned earlier arrived in Delhi just when 
the British army was on the point of forcing its entry into the city and no one could have 
blamed him if he chose to return. But the emissary refused to go without delivering his Vazar 
to the Emperor in person and receiving a Proper receipt from the royal treasury (Kamaluddin 
Haider, op. cit.. pp. 240-242). 

When in 1872, Liagat Ali, the famous rebel leader who formed the provisional 
government at Allahabad in 1857, was brought to trial before a British Court and charged with 
waging, war against Her Majesty, he justified his action with great dignity by declaring: “| 
considered myself subordinate to Bahadur Shah.” He was condemned to transportation for life 
and cheerfully submitted to the sentence without a hint of retracting (The Times, London, 
June, 17, 1872). 
Kanhayya Lal, op. cit., p. 7. 
Jata Shankar Jha, The Patna Conspiracy of 1857, Indian Historical Records Proceedings. 
1956. 
Few details are available about this valiant Moghul prince. He was a son of Mirza Nazim and 
a maternal grandson of Shah Alam. Sometime in 1856, that is, before outbreak of the revolt he 
had gone to Mecca on pilgrimage (Haj) and found to his great satisfaction on return that there 
was a countrywide revolt against the British. The “rebel” soldiers from Indore and the Afghan 
Mujahids from Gwalior and Dholpur joined him on the way, and with this force he laid siege 
to Agra and then proceeded to Mewar. Delhi had probably fallen to the British when he was 
trying to contact the patriotic leaders in the capital. In any case, we find him proceeding to 
Lucknow via Farrukhabad and Shahjahanpur (which were the strongholds of the patriots), to 
join forces with Ahmadullah. He was invited and agreed to join the provisional government of 
Ahmadullah at Mohammadi. His movements thereafter are somewhat obscure. There is a 
legend that he crossed over to Russia (Kamaluddin Haider, op. cit, vol. II, p, 468). Another 
version, which is more likely to be correct, traces him back to Mecca where we find him in the 
company of other distinguished Wahhabi Ulema, for instance, Muhammed Ishaq, Haji 
Imdadullah etc., who had fled to Arabia after the collapse of the resistance movement. He is 
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Moghul emperor Farrukh Siyar, depended for support on the Wahhabi Pathan 

contingent of soldiers who had joined him after being discharged from the 

service of the Mahratta princes. In the case of the Begum of Oudh, the guiding 

pirit was, of course, the famous “Maulavi of Fyzabad,” who, from all accounts f 

can legitimately claim to be “the rain and the hand of the conspiracy.” It can be 

asserted ith confidence that while Ahmadullah was not strictly a Wahhabi, in 

other words, belonging to the Sect of Ahl-i-hadis or a traditionalist, he was 

certainly a revivalist like Deccanese countryman, Sultan Tipu, and worked for 

the same ideals of political regeneration. In any case, he working in closest 

cooperation with the group of Wahhabis and the followers of Sayyid Ahmad 

Barelvi.”” ‘ 
The dominating figure of the revolt and the leader of the central 

government at Delhi, however, is Bakht Khan, the Rohilla warrior from 

Sultanpur (Oudh). Bakht Khan possessed a rich experience of military training — 

under the British and assumed the title of “Lord Commander” when he 

superceded the decadent prince, Mirza Moghul, in the command of the patriotic 

forces in Delhi.® Bakht Khan was, from all accounts, a confirmed and fanatical 

reported to have died in Arabia in 1895 (IntizaMullah Shahabi, Ghadar ke Chand Ulema, p. 

135). 

Malleson, op. cit., pp. 17-18. 

(Maulavi) Ahmadullah is a meteoric figure in the 1857 movement. He is a not even a — 

northerner and hails from Madras, claiming descent from the Qutb Shahi dynasty of Golconda. 

What is really significant is the fact that his father is reported to have been a courtier of Tipu. 

In any case, he was probably educated in Hyderabad and then in London and returned to India 

after a visit to Iran and Arabia. His itinerary in India on return is a very long and interesting 

one. We find him visiting Sambhar, Jaipur, Tonk, in Rajputana, then Gwalior (presumably to 

visit his Pir, Mahrab Shah who was important enough to be mentioned on the coins of the 

Mohammadi government), Delhi and Agra, before settling down in Fyzabad. He was 

essentially a revivalist in his outlook and while in Delhi, he was in contact with persons like 

Sadruddin, the Mufti, and Fazle Haq, the Sadr of Delhi. In Fyzabad, he was arrested by the 

British for his seditious activities and was actually waiting to be hanged when the rebellion 

broke out in Lucknow. Henceforth the story of the resistance movement in Lucknow, is the 

record of his perseverence, courage, resourcefulness and of his military talents displayed in 

battles against the trained generals of thé British army. When Delhi, Kanpur and Allahabad 

fell to the British, Lucknow kept the standard of national resistance flying, and when it was no 

more possible to defend it, Anmadullah and the patriotic leaders from other centres fought in 

Shahjahanpur and finally entrenched themselves in Mohammadi with Ahmadullah as king and 

head of the new government. He now assumed the title of “Defender of the Faith of 

Muhammad” (Hami-i-Din-i-Muhammad) in true revivalist style and struck his coins in the 

name of Mahrab Shah, his spiritual preceptor. Before long, however, he was treacherously 

murdered on 15 June 1858 (Intizamullah Shahabi, East India Company Aur Baghi' Ulema, pp. 

48-49). 
Little is known about the early life of Bakht Khan who was a Rohilla and claimed to be related 

to the royal family of Oudh through his mother. He is reported to have served the British army 

as an ordinary Risaldar in the Afghan war, then promoted to the rank of an artillery officer and 

finally as Subedar at Neemuch. After the outbreak of 1857 we find him in. Bareilly for a while 

helping Nawab Bahadur Khan (the Rohilla leader of provisional government in Bareilly) in 

driving the British out of Rohilkhand. From Bareilly he went to assist Nana Sahib in recruiting 

soldiers from Badaun and Farrukhabad. Finally he started for Delhi with 14,000 troops, and 
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Wahhabis who arrived in Delhi with a band of Wahhabi organisers and appointed 
his spiritual guide, Maulavi Sarfaraz Ali” as the “Imam” of the contingent of 
“religious warriors” (\fujahids) numbering several thousands.” 

It is thanks to these Wahhabi activists that the morale of the army was 
| kept up to the last moment in spite of serious initial mistakes of stratezy and the 
| political backwardness of the royal family.°! The Wahhabi volunteers not only 
| carried on the fight in difficult situations but occasionally snatched the initiative 
| from the enemy even when patriotic resistance had broken down.” Some idea of 
| the spirit of Wahhabis may be gathered from the fact that every soldier in the 
_ camp of Bakht Khan had taken a pledge to fight the British to the last. When 
Delhi fell, Bakht Khan first tried to persuade Bahadur Shah to accompany him 
and lend his support in building a second front on a better strategic site and when 
the king refused, he joined forces with Ahmadullah in the provisional 
government at Mohammadi and became the comrnander-in-chief and defence 
minister with Sarfaraz Ali as the “Chief Qazi” and Nana Sahib as diwan or prime 
minister. Finally when they had to give up Mohammadi, the last stronghold of 
the patriots, in face of the British attack and Ahmadullah was treacherousls 
killed, Bakht Khan crossed over into Nepal with Nana Sahib and others. 

The administration of Delhi under Bakht Khan and the Wahhabis is well 
worth a study for its democratic policies. We have already noted that Bakht Khan 
abolished duty on such articles of common consumption as salt and sugar, 
penalised hoarding and offered five bighas of rent-free land in perpetuity to the 
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three regiments of cavalry, a park of artillery and a few lakhs of rupees in cash, appropriated 
from the Bareilly treasury (Kamaluddin Haider, op. cit.) 

°° Maulavi Sarfaraz Ali was a disciple of Karamat Ali of Jaunpur, the famous Khalifa of Sayyid 
Ahmad Barelvi and a leading figure in the Wahhabi movement (Kamaluddin Haider, op. cit.. 

ie p. 445). 
Among Wahhabi volunteers who came to Delhi, those from Jaipur, Jhansi, Hissar, Bhopal 
including 6,000 from Nasirabad are specially mentioned. The Wahhabi centre on the Frontier 
offered to send 1,400 volunteers under the Akhund, the ruler of Swat who was known to be a 
patron and supporter of the Wahhabis. Tonk sent a contingent of 600 with the promise of a 
further batch of 2,000. 200 men arrived from Najibabad, the old Rohilla centre (now in Bijnor 

| district in Uttar Pradesh) (Amir Ahmad Alavi, op. cit., p. 242; see also Hasan Nizami, Ghadar 
i; ki Subh-o Sham, for details). 

When Delhi fell and Bahadur Shah was in panic, Bakht Khan explained to him the reason for 
the failure, viz., the initial mistake they had committed in choosing to fight with the city of 
Delhi as the base and the heights of the Ridge in the hands of the enemy. He also related how 
Prince Mirza Moghal, who was an amateur and a fool took up the command and made a mess 

a of everything. (Amir Ahmed Alavi, op. cit., pp. 138-139). 
When on 14 September 1857 British troops succeeded in forcing their way into Delhi, the 

j Wahhabis mobilised the Muslims in the Jama Masjid area and in their initial attack, they drove 
‘ but the advancing British columns, inflicting on them more than 400 casualties (Hasan 

Nizami, Ghadar ki Subh-o Sham, for details). Eventually, when the Jama Masjid area was 
occupied by the enemy there was nothing to see but piles of corpses for over a furlong right up 
to Kotwali (Zahir Dehlavi, Dastan-i Ghadar, pp. 113-14). This explains why the Jama Masjid 
was not restored to the Muslims for a long time and the British authorities were planning to 
demolish this mosque as they had destroyed several others. Most of the houses of Muslims, 
however, in this area were destroyed (Ghalib’s Urdu letters, for details). 
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families of those soldiers who happened to die in the fight against the British. We! 
have also mentioned the pledge of the patriotic army to fight to the last and their) 
amazing morale even when the enemy had surrounded them on all sides. i 

The administration under Bakht Khan was based on the support of the} 
common people, on the alliance of the soldiery (who were mainly outsiders) andl 
the artisans and the workers from within the city.°’ Bakht Khan was himself an’ 
embodiment of the spirit of the revivalist movement. Simple in habits, he lived 
and moved about like a common soldier who could not be recognised on his first 
entry in Delhi and was ridiculed both for his uncouth appearance and for his 
unsophisticated, even boorish manners. But he fought the British and out- 
generalled them for weeks together. He made sincere though unsuccessful 
attempts to see that the civilian population of Delhi was not inconvenienced 
because of the army, and strict discipline was observed under all circumstances, 
No wonder if the whole of the degenerate crowd of princely commanders, and/ 
aristocrats who formed the advisory council of Bahadur Shah during the first few” 
weeks of the provisional government, just faded away after the arrival of Bakht 
Khan and the formation of the soldier’s committee with its democratic | 
constitution and attempt at observance of rules. 

A 
‘ 

? 

IV. WAHHABIS OUTSIDE DELHI 
We have already noted that long before the outbreak of 1857, the leaders 

of the Wahhabi movement had built up a network of their organisation in all 
important centres in North India, with regional khalifas and trusted local agents. 
After the death of Sayyid Ahmad Barelvi in 1832 they also established contacts 
with Muslim centres of the Deccan like Hyderabad and Mysore and with some of 
the States of Central India and Rajputana, for instance, Bhopal, Tonk, Jaipur, etc. 
Their influence in cantonments and in soldiers’ committees of the Hindustani 
army was already noticeable in 1840. In a word, one might say that by 1857 the 
Wahhabis had developed a countrywide political organisation and in the region 
of the Doab in particular, say from Delhi to Allahabad, every town of note had its 
organised and functioning group of Wahhabis and other Muslim revivalists, all 
united in their intense hatred of the British and anxious to participate in a general 
uprising. This provided, in fact, the political and organisational base which 
helped Bakht Khan and other Wahhabi leaders to capture the provisional 
government of Delhi. 

The year 1857 opened with the distribution of chappatis all over the 
countryside, accompanied by inspired rumours of the impending overthrow of 
British rule and some sort of consultations among the soldiers’ committees. 
This was soon followed by the “cartridge incident” in Barrackpur and thereafter 

® Ghalib, Kulliyat-i Ghalib, p. 192. 
“ Malleson is of opinion that the plan of chappatis was designed by, Ahmadullah. Numerous 

Bhavisyavanis (or auguries of future events) were then in circulation and Zakaullah, in his 
Tarikh (op. cit.), has quoted one in Persian verse which was probably meant to influence the 
Muslim intelligentsia. 

; 
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any one could see that some kind of general uprising was going to break out. In 
fact, tentative dates for such an uprising were announced to the people all over 
North India through popular whispering campaigns. Meanwhile, on the hisher 
plane, leaders like Ahmadullah, who was in touch with various proups. of 
Muslims and Nana Sahib, who represented the views of the Hindu aristocracy, 
contacted one another and mutually agreed on some plan of action which was 
popularised among the lower ranks by all kinds of local people the t lena. the 
tradesmen, the old landlords, even common sadhus and itinerant fagirs. In ans 
case, the Hindustani soldiers of Meerut and the gate-keepers of Delhi city both 
knew the tasks that were allotted to them for the 10th of May, 1857." 

Once the signal was given by the entry of Meerut Sowars and the 
proclamation of the provisional government in Delhi under Bahadur Shah, the 
network of Wahhabi organisations immediately came into action all over 
northern India, particularly in predominantly Muslim areas. True to. the 
convention, members of every revivalist group first chose their leader (Amir) for 
the holy war (Jihad) and bound themselves to him by an oath of fidelity (‘eat 
Then unfurling the green flag of Islam, they took out a procession, calling for the 
enlistment of volunteers (Mujahids) and popularising the Fanwa relating to Jihad 
Meanwhile, the armoury was raided, the treasury was looted, and the prison gates 
were thrown open. In some cases, the revenue records were burnt. and the 
Sahukars were forced to write off debts. 

This was followed by some sort of armed attack on the British barracks 
or on the local English officials, as the case may be, and the central government 
at Delhi was asked either to nominate one of their men as administrator for the 
area, failing which they delegated such powers to one of their own nominees, 
invariably to the leader of the local group. In any case, in the new administrative 
set-up of the area, the common people had a very big voice and if there was a 
regular unit of the army in the locality, the elected committee of the soldiers took 

_ charge of the affairs. 
Let us illustrate these developments with examples from some of the 

cities and towns of India. 
Lucknow: No sooner the news of the revolt spread in the city on 30 May, 

the Wahhabis of Lucknow unfurled the green flag and paraded the streets, 
followed by a crowd of about 1,500 people. They asked the people to enlist as 
volunteers in the cause of the Jihad against the British. In due course, they 
released the famous Maulavi Ahmadullah who was waiting to be hanged and 
asked him to assume the leadership of the resistance movement. In fact, the 
revivalist sentiment was so strong, that the army commander of the provisional 
government himself adopted the green flag his official banner and, to add to its 
sanctity, tied a copy the Koran over it. In due course, flags of other denomiations 

65 Ghalib, op. cit. 
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also appeared and every group tried to hoist its flag high as possible. 

Patna: \n Patna, before the Wahhabi leaders ol Sadiqpur could take an 

steps, they were put under arrest by the British commissioner. A local bookseller, 

however, who had very close association with the Wahhabi centre, took over the 

leadership of the resistance movement and organised an armed detachment of, 

volunteers. Their action resulted in the death of an Englishman and was of such, 

magnitude that Sikh troops had to be called to suppress them. o 

Agra: The people of Agra immediately raised a force of Mujahids und 

the leadership of Dr. Wazir Khan, the noted Wahhabi scholar and surgeon, ani 

besieged the British garrison in the Fort. Dr. Wazir Khan, however, was tog 

important a person to be left out of account. He had to join the central leadership 

of the Wahhabis and followed Bakht Khan and Sarfaraz Ali first to Delhi and 

then to Lucknow and Mohammadi. The Wahhabis then merged with the local 

resistance movement as a whole. 

Hyderabad: Hyderabad, as we know, was a strong centre of thi 

Wahhabis ever since the days of Mubariz-ud Dowlah and the revivalist 

sentiments were particularly strong among the Muslim soldiery. During the 1857 

movement two well-known Wahhabi,leaders, Turrabaz Khan and Maulav; 

Allauddin organised an attack of the soldiery against the British Residency, ir 

spite of the efforts of the Nizam to dissuade Muslims from joining the movement. 

Eventually the attack failed and the Wahhabi leaders were arrested. Turrabag 

Khan was later shot and Maulavi Allauddin was deported to the Andamans.” 

Allahabad: \n Allahabad, as soon as the news of the revolt reached, the 

Hindustani soldiers in the Fort killed the British officers and took charge of th 

ammunition and of military stores. Meanwhile, Liaqat Ali, the famous Wahhab 

leader, who lived originally in Chail but had then settled in Allahabad city 

unfurled the green flag in the name of Bahadur Shah and, accompanied by Ran 

Chandra, another leader of patriotic forces, established the headquarters of th 

Allahabad government in Khusraw Bagh. 

Liagat Ali was either authorised by the central government at Delhi 0 

invested by the local rebels with necessary powers; in any case, he functioned a 

the governor of Allahabad on behalf of the king of Delhi until the British troop 

This provided an excellent opportunity to British spies who took out a flag of their own in th 

name of Hanuman, the popular God of Hindus, and hoisted it in the midst of the rebel camp 0 

a pipal tree. The trick was only discovered when British guns started using it as target for thei 

. Shells (Kamaluddin Haider, op. cit., pp. 286-87, for details). 
6” Ali Muhammad Shad, op. cit., p. 178. 

Wazir Khan came originally from an Afghan family of Bihar and went to Murshidabad for hi 

English education. He was then sent to England for the study of medicine and returned as 

qualified surgeon. He was then appointed as surgeon to a Calcutta hospital and later at Agr 

where he came in touch with Ahmadullah and formed an association (Majlis) of the Ulem 

He was fond of the study of Greek and Hebrew and used to engage in polemics with Christia 

missionaries. In 1857 when he arrived in Delhi he was nominated to the state council ( 

Bahadur Shah and occupied a similar position in the government at Mohammadi. 

6° Ashraf, op. cit., p. 14. 
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dislodged him after the initial victory of the patriote forces. Liaqat Ali then 
joined Ahmadullah in Lucknow and took part in the resistance movement until he 
was arrested on the border of Nepal. We have already referred to his trial and 
deportation in 1872. 

Similar actions on a smaller scale were reported trom Aligarh 

Shahjahanpur, Hissar, Bareilly and from several other places, not excluding the 
cantonment area in the Punjab and the Frontier, We shall conclude these 
illustrations with a passing reference to the founder of the Deoband seniinars 

(situated in Sahranpur district of Uttar Pradesh). 
Shamli: In Shamli, near Meerut, the local unit of the revivalist Muslims 

chose their Imam-commander and a Kazi to form the nucleus of the rebel 
government, and immediately organised their armed volunteers to attack the local 
unit of the British artillery.” But since the resistance movement collapsed soon 
afterwards and the provisional government of Delhi fell, the leaders of the 
Shamli rising migrated to Arabia. However, Muhammad Qasim, one of the 
participants in the Shamli engagement who founded the Deoband Dar-u/-ulim or 
religious seminary and in that connection laid down the fundamental rules of the 
institution, forbade his followers to accept any government aid and banned the 
teaching of English.”! 

V. AFTER THE REVOLT 
After the failure of the 1857 revolt the entire Muslim population in 

several places was massacred and the Wahhabi leaders were hunted out 
throughout Northern India for summary execution. Hundreds of them, including 
several distinguished Ulema, were blown by the cannon, while others were 
deported to the penal settlement of the Andamans. In fact, among the first batch 
of prisoners to arrive in the Andamans were such well known Wahhabi leaders of 
the revolt as Mufti Mazhar Karim of Delhi and Munishi Inayat Ahmad of 
Lucknow, followed by the victims of the Ambala (1865) and Patna (1869) 
Wahhabi trials. It is a remarkable testimony to the undying vigour and tenacity of 
these Wahhabi leaders that the irrepressible Maulana Ahmadullah of Patna who 
was deported there, organised the assassination of Lord Mayo, the viceroy of 
India, on his official visit to the Settlement in 1872. Meanwhile, the Wahhabi 
centre at Sittana, continued to function — “the centre towards which the hopes 
alike of our disloyal subjects and our enemies beyond the frontier turn” (Hunter). 

It is interesting to note that in 1888 when Sir Syed Ahmad Khan founded 
his Patriotic Association to wean the Muslims away from the Indian National 
Congress, the Wahhabis of Ludhiana (in the Punjab) published a book of Fatwas 
in support of the Congress entitled Nusrat-al Abrar, comprising over one 

Husain Ahmad, op. cit., vol. Il., pp. 43-44. 
Manazir Ahsan Gilani: Sawaneh Qasimi, vol. Il., p. 221. It is interesting to note that Husain 
Ahmad, himself a congressman and the principal of Deoband seminary recently declined the 
title conferred on him by the President of the Indian Republic. 
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hundred Fanwas, including two from the leaders of Deoband.” Similarly, when \ 
World War I broke out, the Wahhabi centre on the Frontier took a leading part in | 
the establishment of the first “Indian independent government’’ at Kabul. The 
end of the war saw the Wahhabis participating in and leading the great movement 
of non-cooperation, initiated by Mahatma Gandhi. A Wahhabi nucleus still exists | 
on the Frontier though it is now devoid of any political significance.”* 

One could easily point to Fazle Haq Khayrabadi as the symbol of the 
Muslim spirit of 1857. Although technically not a Wahhabi himself and even 
hostile to their creed and religious practices, he consistently supported their anti- 
British actions. In his Risala-i Ghadariyya,” written in elegant Arabic during his 
imprisonment in the Andamans, he characterised his anti-British stand as the only 
true path a Muslim could follow, irrespective of the fact whether he was a 
Wahhabi or not.” This helped the Wahhabis in assuming the unchallenged 
leadership of the Muslims as a whole in the events of 1857 and it is no wonder if 
the British authorities considered them “a persistently belligerent class” and “a 
source of permanent danger to the Empire.””° 
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