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(From http://www.webref.org/sociology/a/authority.htm ):

Authority:

"Power assigned according to norms and generally accepted as legitimate by those 

over whom it is exercised."

Max Weber was an early sociologist.

Weber's model or theoretical framework of Authority:

(From http://en.wikipedia.org/wiki/Authority ):

"The first type discussed by Weber is Rational-legal authority. It is that form of 

authority which depends for its legitimacy on formal rules and established laws of 

the state, which are usually written down and are often very complex."

[...]

"The second type of authority is Traditional authority, which derives from long-

established customs, habits and social structures. When power passes from one 

generation to another, then it is known as traditional authority. The right of 

hereditary monarchs to rule furnishes an obvious example."

[...]

"The third form of authority is Charismatic authority. Here, the charisma of the 

individual or the leader plays an important role. Charismatic authority is that 

authority which is derived from "the gift of grace" or when the leader claims that 

his authority is derived from a "higher power" (e.g. God or natural law or rights) or 

"inspiration", that is superior to both the validity of traditional and rational-legal 

authority and followers accept this and are willing to follow this higher or inspired 

authority, in the place of the authority that they have hitherto been following."

[...]

"History has witnessed several social movements or revolutions, against a system 

of traditional or legal-rational authority, which are usually started by Charismatic 

authorities. What distinguishes authority, from coercion, force and power on the 



one hand and leadership, persuasion and influence on the other hand, is legitimacy. 

Superiors feel that they have a right to issue commands; subordinates perceive an 

obligation to obey. Social scientists agree that authority is but one of several 

resources available, to incumbents in formal positions. For example, a Head of 

State is dependent upon a similar nesting of authority. His legitimacy must be 

acknowledged, not just by citizens, but by those who control other valued 

resources: his immediate staff, his cabinet, military leaders and in the long run, the 

administration and political apparatus of the entire society."

"Most major religious groups have always considered God as the supreme 

authority. Many religious texts have considered God to have an authority and 

wisdom that is infinitely superior to any human authority or wisdom: see LORD. 

The source or reason behind this authority usually involves tremendous power and 

compassion, along with primacy in the physical and spiritual realms. That which is 

divine is usually thought of as the creator and therefore, superior to ordinary 

creatures."

Profane can be defined as:

"In religion, the designation of an object, experience, idea, symbol, or person as 

part of the natural world."

(- From: http://www.webref.org/sociology/p/profane.htm )

According to the field of cultural anthropology:

(From: http://en.wikibooks.org/wiki/Cultural_Anthropology/Ritual_and_Religion ):

"Origin of Religion

Anthropologists have suggested that religion was created out of a failure of magic 

to give a satisfying answer to the 'big questions' inherent across human civilization. 

Initially, the term religion was used to describe a domain of western culture and 

belief in the supernatural. The definition of religion has been disputed among 

anthropologists because some would define the 'supernatural' as something that 

does not exist, and some define it as something that is simply 'beyond sensed'. 

Recently, evolutionary biologist and psychologists have begun to look at relgion in 

terms of it being a natural evolution of human culture over time. Much like the idea 

of culture itself, they believe that religion was replicated, adapted and evolved 

from generation to generation in much the same way that human genes do."

Cultural Anthropology catogorises professional practitioners of religion into the 

following categories:



(From: http://en.wikibooks.org/wiki/Cultural_Anthropology/Ritual_and_Religion ):

"Shaman

A shaman is a part-time religious practitioner who acts as a medium between the 

human and spirit world. A shaman is believed to have the power to communicate 

with supernatural forces to intercede on the behalf of individuals or groups. The 

term shaman,as defined in Schultz and Lavenda,"comes from the Tungus of eastern 

Siberia, where it refers to a religious specialist who has the ability to enter a 

trance through which he or she is believed to enter into direct contact with 

spiritual beings and guardian spirits for the purposes of healing, fertility, 

protection, and aggression, in a ritual setting [16]." Shamans are generally thought 

of as healers, and yet they may also be feared or mistrusted by their own people 

because of their supernatural capabilities. Although having the power to converse 

with spirits may make them subject to suspicion, shamans are usually considered 

to be powerful,influential and valuable members of their society. There are even 

some tales among the peoples of North America about shamans succeeding in 

bringing the souls of the dead back to earth. [17] Shamans are often prevalent 

among hunter-gatherer societies."

[...]

"Priest and Priestess

A Priest or Priestess, male and female respectively, is a person who has the 

authority to practice religious rituals. Priests do not have direct contact with the 

god or deity that they worship within their specific religious group. They exist to 

guide others in worship.

A priest's main role is to mediate contact between a group or individual and the 

divine. These rites are carried out for the benefit of the people, generally to 

connect them with cosmic forces or some form of healing or absolution.

Unlike shamans, priesthood is usually a full-time occupation, although in some 

areas it is not. In some religions it is a chosen calling and in others it is a 

preordained destiny determined by other priests or by familial lines.

Priests are most often found in hierarchical societies and are generally hold a 

higher status in their societies that those they preside over. Priests hold power 

due to their association with their respective religious institutions. Priests and 

priestesses exist in branches of Judaism, Christianity, Shintoism, and Hinduism to 

name only a few."

[...]

"Pastors



Pastors are generally known as ordained leaders within the Christian church. 

Unlike priests, pastors do not serve the role of mediating between a person/group 

and God; instead, they are in charge of leading and mentoring the church towards 

developing and deepening a personal relationship with Jesus Christ. Not only do 

pastors help people develop a deep relationship with Jesus, but they also help with 

marriage counseling and other types of counseling for everybody and anybody in 

the church."

[...]

"Prophets

The basic definition of the word "prophet" is someone who has encountered the 

supernatural or divine. Prophets are often regarded as someone who has a role in 

their society in which they are able to promote change due to their messages 

and/or actions. However, the word "prophet" is extremely subjective, depending on 

which religious context it is being used in. To some, an individual may be 

considered an "authentic prophet", while to others that same individual may be 

considered a "false prophet"(regardless of their religious background). Some 

religions that include the use of prophets are Christianity, Judaism, Islam, the 

Sybilline and Delpich Oracles practiced in Ancient Greece, and Zoroaster. [22]

In regards to the non-religious use of the word in the late 20th century, "prophet" 

refers to either people who are successful in analyzing the field of economics (the 

"prophets of greed") or to those who are social commentators that suggest there 

may be an escalating crisis within their environment and society due others' lack of 

compassion ("prophets of doom"). In more modern times, however, the concept of 

"prophets" as a whole has come under scrutiny, passing off the visions that the 

prophets have as mere, cases of Schizophrenia."

[...]

"Monk

The term "monk" is used to describe a religious specialist who conditions the mind 

and body in favor of the spirit. This conditioning often includes seclusion from 

those who do not follow the same beliefs, abstinence, silence, and prayer. Monks 

were originally present solely in Christianity, but through a looser definition 

created by modern westerners, the term has been applied to more religions (ex. 

Buddhism). The term is also often used interchangeably with the term “ascetic,” 

which describes a greater focus on a life of abstinence, especially from sex, 

alcohol, and material wealth. In Ancient Greece, “monk” referred to both men and 

women, as opposed to modern English, which uses the term “nun” to describe a 

female monk. Before becoming a monk in a monastery, nearly every monk must 

take some sort of vow, the most famous being the Roman Catholic vow of 



“poverty, chastity, and obedience.” It is also common to have a hierarchy within a 

monastery through which monks can rise over time with the growth of spiritual 

excellence. Monks are often confused with friars. Although they are very similar, 

the main difference between the two terms is the inclusion of friars in community 

development and aid to the poor."

The Sumerians, the earliest major society on record:

"The Sumerians seem to have developed one of the world's first systems of 

monarchy; the early states they formed needed a new form of government in order 

to govern larger areas and diverse peoples. The very first states in human history, 

the states of Sumer, seemed to have been ruled by a type of priest-king, called in 

Sumerian, a ; among their duties were leading the military, administering trade, 

judging disputes, and engaging in the most important religious ceremonies. The 

priest-king ruled through a series of bureaucrats, many of them priests, that 

carefully surveyed land, assigned fields, and distributed crops after harvest. This 

new institution of monarchy required the invention of a new legitimation of 

authority beyond the tribal justification of chieftainship based on concepts of 

kinship and responsibility. So the Sumerians seemed to have at first justified the 

monarch's authority based on some sort of divine selection, but later began to 

assert that the monarch himself was divine and worthy of worship. This 

legitimation of monarchical authority would serve all the later peoples who settled 

or imitated Mesopotamian city-states; the only exception were the Hebrews who 

imitated Mesopotamian kingship but construed the monarchy not as a divine 

election but as disobedience to Yahweh, the Hebrew god.

   The principal character of Sumerian government was bureaucracy; the 

monarchy effectively held power over great areas of land and diverse peoples by 

having a large and efficient "middle management." This middle management, which 

consisted largely of priests, bore all the responsibility of surveying and distributing 

land as well as distributing crops. For city living greatly changes the human 

relation to food production: when people begin to live in cities, that means a large 

part of the human population ceases to grow or raise its own food, which means 

that all those people who do grow and raise food need to feed all those who don't. 

This requires some sort of distribution mechanism, which requires the greatest of 

all inventions of civilizations, the bureaucrat. And to make sure that the entire 

mechanism works, the newly urbanized needs to invent a tool to make the 

bureaucrat's life easier: record-keeping. And record-keeping means writing in 

some form or another."

[...]

" We know very little about the early Semitic religions, but the Semites that 

invaded Mesopotamia seem to have completely abandoned their religion in favor of 

Sumerian religion. Sumerian religion was polytheistic, that is, the Sumerians 

believed in and worshipped many gods. These gods were incredibly powerful and 



anthropomorphic, that is, they resembled humans. Many of these gods controlled 

natural forces and were associated with astronomical bodies, such as the sun. The 

gods were creator gods; as a group, they had created the world and the people in 

it. Like humans, they suffered all the ravages of human emotional and spiritual 

frailties: love, lust, hatred, anger, regret. Among the gods' biggest regrets was the 

creation of human life; the Sumerians believed that these gods regretted the 

creation of human life and sent a flood to destroy their faulty creation, but one man 

survived by building a boat. While the destruction of the earth in a great flood is 

nearly universal in all human mythology and religion, we can't be sure if the 

Semites had a similar story or took it over from the Sumerians. This is, of course, 

a question of contemporary significance: according to Genesis, the originator of 

the Hebrew race, the patriarch Abraham, originally came from the city of Ur.

   Although the gods were unpredictable, the Sumerians sought out ways to 

discover what the gods held in store for them. Like all human cultures, the 

Sumerians were struck by the wondrous regularity of the movement of the heavens 

and speculated that this movement might contain some secret to the intentions of 

the gods. So the Sumerians invented astrology, and astrology produced the most 

sophisticated astronomical knowledge ever seen to that date, and astrology 

produced even more sophisticated mathematics. They also examined the inner 

organs of sacrificed animals for secrets to the gods' intentions or to the future. 

These activities produced a steady increase in the number of priests and scribes, 

which further accelerated learning and writing.

   Sumerian religion was oriented squarely in this world. The gods did not occupy 

some world existentially different from this one, and no rewards or punishments 

accrued to human beings after death. Human beings simply became wisps within a 

house of dust; these sad ghosts would fade into nothing within a century or so."

(Source: http://www.wsu.edu/~dee/MESO/SUMER.HTM )

SECRET SOCIETIES:

Hermeticism:

(From: http://www.light.org/hermeticMeaning.php3?

churchoflight=680662d1e1c7e2e7c1f36fbaa1523511 ):

"Hermes Trismegistis - Out of the same region comes the legend of the Egyptian 

Thoth or Hermes Trismegistis. It is from the lore surrounding Hermes that the 

term Hermetic evolves. Though his actual existence seems mythological, reference 

to his name appears across many languages suggesting a wide range of 

consistency and influence by someone or something. Whether a single person 

actually existed is probably not of much importance. The tradition and the soul 

science that is associated with his name are of importance.



He is said to be the author of a large number of Hermetic books among them The 

Divine Pymander, which is considered the Hermetic bible by some. Among the arts 

and sciences he was associated with were medicine, chemistry, law, art astrology, 

music, rhetoric, magic, philosophy, geography, mathematics, anatomy and oratory. 

Most of these embody Neo-Platonic, Judaic and cabalistic ideas as well as magical, 

astrological and alchemical doctrines. It is the latter three that The Brotherhood of 

Light Lessons employ as the framework for its knowledge base.

The early Christian Church incorporated much of the hermetic ritual and 

knowledge base into its corpus. However, as the priesthood became more 

politicized and power became vested in the material world, much of this arcane 

knowledge was banned and those who studied it went underground. Though 

evidence of this tradition grew faint over time, much of it was preserved and 

evolved as far as it could within the confines of the secret societies or mystery 

schools."

(From: http://wapedia.mobi/en/Hermeticism?t=6.#6. ):

"6. Hermetic brotherhoods

Once Hermeticism was no longer endorsed by the Christian Church it was driven 

underground and a number of Hermetic societies were formed. The Western 

esoteric tradition is now heavily steeped in Hermeticism. The work of such writers 

as Pico Della Mirandola, who attempted to reconcile Jewish Kabbalah and Christian 

mysticism, brought Hermeticism into a context more easily understood by 

Europeans in the Renaissance.

A few primarily Hermetic occult orders were founded in the late Middle Ages and 

early Renaissance . Hermetic magic underwent a nineteenth century revival in 

Western Europe, [48] where it was practiced by people and within groups such as 

the Hermetic Order of the Golden Dawn, Aurum Solis, Ragon, Kenneth M. 

Mackenzie, Eliphas Lévi, Frederick Hockley, William Butler Yeats, and Arthur 

Machen [49] . Many Hermetic, or Hermetically influenced, groups exist today, 

most of which are derived from the Golden Dawn, Rosicrucianism or 

Freemasonry."

"6. 1. Rosicrucianism

Main article: Rosicrucian

Rosicrucianism is a Hermetic/Christian movement dating back to the 15th century. 

Some[who?] believe it ceased to exist sometime during the 19th century, though 

Rosicrusians claim [50] that it merely fell into complete secrecy. It consists of a 

secretive inner body, and a more public outer body under the direction of the inner 

body.



This movement is symbolized by the rose (the soul) and the cross (the body of 4 

elements). In other words, the human soul crucified on the cross of the material 

plane.

The Rosicrucian Order consists of a graded system (similar to The Order of 

Freemasons) in which members move up in rank and gain access to more 

knowledge. There is no fee for advancement. Once a member is deemed able to 

understand the knowledge, they move on to the next grade.

There are three steps to their spiritual path: philosophy, qabbalah, and divine 

magic. In turn, there are three goals of the order: 1) the abolition of monarchy and 

the institution of rule by a philosophical elect, 2) reformation of science, 

philosophy, and ethics, and 3) discovery of the Panacea."

(From: http://wapedia.mobi/en/Freemasonry):

"While Freemasonry has often been called a "secret society", Freemasons 

themselves argue that it is more correct to say that it is an esoteric society, in that 

certain aspects are private. [21] The most common phrasing being that 

Freemasonry has, in the 21st century, become less a secret society and more of a 

"society with secrets". [24] The private aspects of modern Freemasonry are the 

modes of recognition amongst members and particular elements within the ritual. 

[25] Despite the organisation's great diversity, Freemasonry's central 

preoccupations remain charitable work within a local or wider community, moral 

uprightness (in most cases requiring a belief in a Supreme Being) as well as the 

development and maintenance of fraternal friendship - as James Anderson's 

Constitutions originally urged - amongst brethren."

[...]

Anti-Masonry (alternatively called Anti-Freemasonry) has been defined as 

"opposition to Freemasonry". [63] [64] However, there is no homogeneous anti-

Masonic movement. Anti-Masonry consists of radically differing criticisms from 

sometimes incompatible groups who are hostile to Freemasonry in some form. 

They include religious groups, political groups, and conspiracy theorists.

There have been many disclosures and exposés dating as far back as the 

eighteenth century. These often lack context, [65] may be outdated for various 

reasons, [38] or could be outright hoaxes on the part of the author, as in the case 

of the Taxil hoax. [66]

[...]

"Regular Freemasonry has in its core ritual a formal obligation: to be quiet and 



peaceable citizens, true to the lawful government of the country in which they live, 

and not to countenance disloyalty or rebellion. [32] A Freemason makes a further 

obligation, before being made Master of his Lodge, to pay a proper respect to the 

civil magistrates. [32] The words may be varied across Grand Lodges, but the 

sense in the obligation taken is always there. Nevertheless, much of the political 

opposition to Freemasonry is based upon the idea that Masonry will foment (or 

sometimes prevent) rebellion.

In 1799 English Freemasonry almost came to a halt due to Parliamentary 

proclamation. In the wake of the French Revolution, the Unlawful Societies Act, 

1799 banned any meetings of groups that required their members to take an oath 

or obligation. [84] The Grand Masters of both the Moderns and the Antients Grand 

Lodges called on the Prime Minister William Pitt (who was not a Freemason) and 

explained to him that Freemasonry was a supporter of the law and lawfully 

constituted authority and was much involved in charitable work. As a result 

Freemasonry was specifically exempted from the terms of the Act, provided that 

each Private Lodge's Secretary placed with the local "Clerk of the Peace" a list of 

the members of his Lodge once a year. [84] This continued until 1967 when the 

obligation of the provision was rescinded by Parliament. [84]

Freemasonry in the United States faced political pressure following the 

disappearance of William Morgan in 1826. Reports of the "Morgan Affair", together 

with opposition to Jacksonian democracy (Jackson was a prominent Mason) helped 

fuel an Anti-Masonic movement, culminating in the formation of a short lived Anti-

Masonic Party which fielded candidates for the Presidential elections of 1828 and 

1832.

In Italy, Freemasonry has become linked to a scandal concerning the Propaganda 

Due Lodge (aka P2). This Lodge was Chartered by the Grande Oriente d'Italia in 

1877, as a Lodge for visiting Masons unable to attend their own lodges. Under 

Licio Gelli’s leadership, in the late 1970s, the P2 Lodge became involved in the 

financial scandals that nearly bankrupted the Vatican Bank. However, by this time 

the lodge was operating independently and irregularly; as the Grand Orient had 

revoked its charter in 1976. [85] By 1982 the scandal became public knowledge 

and Gelli was formally expelled from Freemasonry.

Conspiracy theorists have long associated Freemasonry with the New World Order 

and the Illuminati, and state that Freemasonry as an organisation is either bent on 

world domination or already secretly in control of world politics. Historically, 

Freemasonry has attracted criticism - and suppression - from both the politically 

extreme right (e.g. Nazi Germany) [86] [87] and the extreme left (e.g. the former 

Communist states in Eastern Europe). [67] The Fraternity has encountered both 

applause for supposedly founding, and opposition for supposedly thwarting, liberal 

democracy (such as the United States of America).

Even in modern democracies, Freemasonry is sometimes viewed with distrust. 



[88] In the UK, Masons working in the justice system, such as judges and police 

officers, have since 1999 been required to disclose their membership. [89] While 

there has been no evidence of wrongdoing, it is felt that any potential loyalties 

Masons might have, based on their vows to support fellow Masons, should be 

transparent to the public. [88] [89] [90] Freemasonry is both successful and 

controversial in France; membership is rising, but reporting in the popular media is 

often negative. [88] In some countries anti-Masonry is often related to anti-

Semitism and anti-Zionism. For example, In 1980, the Iraqi legal and penal code 

was changed by Saddam Hussein's ruling Ba'ath Party, making it a felony to 

"promote or acclaim Zionist principles, including Freemasonry, or who associate 

[themselves] with Zionist organisations." [91] Professor Andrew Prescott, of the 

University of Sheffield, writes: "Since at least the time of the Protocols of the 

Elders of Zion, anti-semitism has gone hand in hand with anti-masonry, so it is not 

surprising that allegations that 11 September was a Zionist plot have been 

accompanied by suggestions that the attacks were inspired by a masonic world 

order." [92]"

Karl Marx and Max Weber on religion:

(From: http://web.grinnell.edu/courses/soc/f01/soc295-02/marx_weber.html ):

"Marx on Religion: Religion as an Opiate and a Form of Social Control

People who have no other experience with Marx’s approach to religion may have 

heard that Marx called religion “the opiate of the masses.”  This, Marx’ best-

known comment on religion, comes from the “Contribution to the Critique of 

Hegel’s Philosophy of Right: Introduction,” and is found in the following context:

    Religion is [the world’s] general basis for consolation…The struggle against 

religion is…a struggle against that world whose spiritual aroma is religion. 

Religious suffering is at the same time an expression of real suffering and a 

protest against real suffering.  Religion is the sigh of the oppressed creature, the 

sentiment of a heartless world, and the soul of soulless conditions.  It is the opium 

of the people.  The abolition of religion as the illusory happiness of [people], is a 

demand for their real happiness… [in Tucker, Marx-Engels Reader, 1978: 53-4]

Opium, of course, provides only temporary relief for suffering, and does so by 

blunting the senses.  In making suffering bearable, Marx argues, opium (and 

religion) actually can actually be said to be contributing to human suffering by 

removing the impetus to do whatever is necessary to overcome it – which, for 

Marx, is to relinquish religion and turn to revolutionary politics. Hamilton (1995: 

82-3) points out the ultimate practical outcome of religion’s palliative function, 

from a Marxian perspective: “Religion offers compensation for the hardships of 

this life in some future life, but it makes such compensation conditional upon 



acceptance of the injustices of this life.” 

Beyond its functions in keeping the disempowered in their place with “pie in the 

sky when we die by and by,” religion, according to Marx, assists those in positions 

of power by offering divine justification for the status quo, thus serving a 

legitimating function.  When the current distributions of power, status and money 

appear, not just natural but God-given, authority becomes sanctified and social 

control becomes easier.  Religion’s ideological function is, for Marx, related to the 

idea of reification.  Reification occurs when the social character of labor becomes 

objectified and obscured by ideologies in which “divine law” (rather than human 

beings with particular interests) is viewed as the true author of social relations. 

Reification thus conceals that which is actually arbitrary and socially changeable 

by representing it as immutably given. As such, reification is an excellent form of 

social control, since the workers control themselves rather than forcing the 

owners to control them in visibly unjust or brutal ways (which could lead to 

rebellion or revolt).

For Marx, then, religion is always ultimately ideological, and the form it takes will 

depend on the shape of social life as determined by those in control.  Religion may 

serve as a painkiller for the masses, but it is a painkiller doled out by the 

oppressors (since, for Marx, “the ideas of the ruling class are in every epoch the 

ruling ideas;” in Tucker 1978: 136), and religion always serves to benefit the 

oppressors in the end.  Religion, to Marx, will never lead the masses to revolt.  As 

a dependent variable, religion does not have the power to lead to social change. 

Needless to say, Marx’s theory cannot explain liberation theology, or religion more 

broadly connected to activism for change – what Smith (1996) calls “disruptive 

religion.”

WEBER

If Karl Marx provides us with an account in which religion serves merely as social 

opiate and agent of social control, Max Weber offers us a different vision, one in 

which religion can in some instances be an independent variable and, as such, a 

source of social change.  The study of comparative religion forms a major part of 

Weber’s program, and one of his books on the subject (The Protestant Ethic and 

the Spirit of Capitalism) is regularly taught in sociology courses.  While this book 

should be considered in the broader context of Weber’s comparative studies and 

agenda, it is easier to summarize it separately and then go on to mention some key 

elements of Weber’s broader work in the sociology of religion. 

Weber begins The Protestant Ethic by noting an apparent association between 

certain religious affiliations (particularly Protestantism) and business success, and 

suggests that this association might indicate a causal connection between the two. 

He then goes on to characterize the “spirit of capitalism” by quoting a number of 

passages from Benjamin Franklin’s writing that he considers exemplary of this 

spirit in its purest, ideal-typical form.  At the core of the spirit of capitalism is a 



work ethic in which any time spent not actually making money is wasted time. 

Franklin champions the pursuit of profit for its own sake, and by the most 

systematic and rational means possible.  Weber identifies Franklin’s approach, not 

as form of business practice, but as an ethos (or, as Weber describes it, an ethic). 

It is this ethic, claims Weber, that is specific to modern western capitalism, and it 

is based on Luther’s idea of the calling or vocation. 

At this historical point in Weber’s story, most of the key precursors to modern 

capitalism are in place.  Popularization of the idea of the calling has drawn 

religious life out of the monastery and planted it in “the world.”  Business 

advances (in, for example, bookkeeping) have laid the groundwork for the technical 

aspects of capitalism.  And, if Franklin is to be believed, the right kind of work 

ethic is in place.  What remains to be added, according to Weber, is the motivation 

for strenuous capitalist development that involves reinvesting the fruits of one’s 

labor. 

Weber finds this motivation in the Calvinist doctrine of predestination.  This 

doctrine states that (a) the elect are saved and everyone else is damned, (b) God 

has selected the chosen even before their birth and humanity has no way of 

knowing who will be saved, and (c) salvation cannot be earned, for if it could be, 

humanity would have a kind of power over God.  At the core of Weber’s argument 

is the sense of helplessness and loneliness that he claims the Calvinist must have 

felt.  The Calvinist, thinks Weber, would have found this worry psychologically 

unbearable, and would have needed to find a way of knowing that he[2] was saved. 

Fortunately, it was possible to look for a sign of being among the elect.  Such a 

sign might include worldly success, and worldly success, of course, involved 

ascetic, rational regulation of one’s life conduct.  One could thus prove oneself 

before God, not to earn salvation (which was impossible) but to assure oneself that 

one already had it.  Weber ties this Calvinist strategy to the Lutheran devotion to 

one’s life calling (which could take place in the business world) and claims that this 

combination of worldliness and ascetic discipline was pivotal for the development 

of modern capitalism.  Since the Calvinists were not allowed to spend their wealth 

on profligate living, reinvestment made the most sense.  Over time, this led to 

increasing accumulation of capital, minimization of consumption, and ultimately the 

continuous economic growth and industrial energy of modern capitalism. 

At the heart of The Protestant Ethic, then, is a causal claim about the impact of 

beliefs on practices, and the ultimate impact of both on institutions.  In this work, 

Weber provides an explicit challenge to Marx in using religion as an independent 

variable, and particularly as one that can have an impact on economic institutions. 

Weber’s work beyond The Protestant Ethic similarly focuses on the way that ideas 

act back on interests and shape activities, especially economic activities.  For 

example, Weber views salvation as a key idea that drives action, noting that his 

“concern is essentially with the quest for salvation…insofar as it produced certain 

consequences for practical behavior in the world,” particularly “a positive 



orientation to mundane affairs” (1963: 149).  Weber posits four general approaches 

to salvation (1963: 166-170).  One can either escape from the world or find means 

of adjusting to it; Weber terms the “escape” approach “other-worldly,” and 

adjustment as “inner-worldly.”  Weber then turns his attention to whether one 

practices resignation (“mysticism”) or self-mastery (“asceticism”) in regard to the 

world’s temptations.  Of the four possible approaches that emerge from this double 

pairing, inner-worldly asceticism is of the greatest interest to Weber because (as 

suggested by the above discussion of Protestant Ethic) it leads to the development 

of modern capitalism.  It demands both hard work in the world and abstemiousness. 

Other-worldly mysticism, of which Buddhism is a good example, requires 

indifference to the world, which, Weber argues, never leads to the kind of activity 

that undergirds capitalism.  Inner-worldly mysticism (e.g., Taoism) accepts the 

world, but focuses on contemplative practices rather than strenuous economic 

activity.  Other-worldly asceticism, which is found in monastic Christianity, offers 

salvation through the mastery of desires, but this takes place away from “the 

world,” rather than in it.  The conquering of desire is important, but not in a way 

that impacts society more broadly.

Weber’s interest in social change also leads him to be particularly interested in the 

issue of religious leadership, since social change requires leaders for motivation 

and for the direction of action.  Here, Weber focuses on the prophet as the 

quintessential religious leader that drives change.  Weber identifies two kinds of 

prophets, the exemplary prophet and the emissary prophet (Gerth and Mills 1946: 

284-6; Weber 1963: 55).  The exemplary prophet challenges the status quo by 

living an exemplary life, with an example being the Buddha (and with Asian 

religions generally furnishing other examples).  The prototypical emissary prophet 

is the kind found in the Hebrew Bible, who is sent by God to bring a message that 

people need to live differently.  It is, of course, the emissary prophet who calls for 

change – active ascetic change, according to Weber – and in so doing ultimately 

leads to modern capitalism."

===============================

Some secret societies and/or priesthoods/mystery religions or ideology:

- Gnosticism

- Knights Templar

- Rosicrucianism

- Freemasonry

- Scientism

- Illuminism

- Hermeticism

         - Theosophy



Winston's links:

“The Curriculum of Necessity or What Must an Educated Person Know?” -

http://www.informationliberation.com/?id=27324

“Fahrenheit 451” -

http://en.wikipedia.org/wiki/Fahrenheit_451

“Dreaming 5GW: Invisible War” -

http://www.skilluminati.com/research/entry/dreaming_5gw_invisible_war/

More on 5GW -

http://www.skilluminati.com/research/archive/category/5gw_project_2008
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