
ORNAMENT OF CLEAR REALIZATION  10 AUGUST 2017 
 
We are on page 235 at the top of the page. 
  
We will explain how the commentary from Haribhadra’s Clear Meaning relates to the four 
line verse from the Ornament we have been discussing.  
 

‘Exactly just as enlightenment 
This accomplishes the desired aims. 
Enlightenment has the characteristic of thusness 
Also that is asserted to be the characteristic of that.’ 
 

Last week we had a commentary on these four lines. 
When Haribhadra’s commentary refers to the first line, the second line, the third line and the 
fourth line, this refers to this verse from the Ornament and how Haribhadra relates to those 
four lines.  
 
‘The commentary [in the above stated Haribhadra’s Clear Meaning] on the first line is:’ 
Then refer to the explanation of the first line from last week’s handout: 

 
“The mere force of Buddha’s enlightenment that establishes no special 
feature…appears in accord with the merit and wisdom of beings to be trained 
and accomplishes the desired aim by way of producing a thought”. 

 
These words from Haribhadra’s Clear Meaning explain the meaning of the first line of the 
verse in the Ornament. 
 
Then, in reference to the third line from this verse from the Ornament: 

 
‘Enlightenment has the characteristic of thusness’ 

 
 To explain this Haribhadra’s Clear Meaning says: 
 
‘Enlightenment has thusness as its mark, the nature of which is pristine wisdom free of 
elaboration’.  
of exalted wisdom without elaboration—by the nature of the truth body and so forth’ 
 
Referring to last week’s handout with the quote from Haribhadra’s Clear Meaning, second 
line: 
 
Just as the Buddha’s enlightenment in which there is no special feature, has thusness as 
its mark, where the mere force of pristine wisdom free from elaboration as the 
empowering condition [establishes] the Dharma Body and so on that appear in accord 
with the merit and wisdom of beings to be trained, accomplishes the desired aim by way 
of producing a thought’. 
 
From the words ‘has thusness as its mark’ begins to explain the characteristics of 
enlightenment. The main or first characteristic mentioned is that it is marked by thusness, it 
‘has thusness as its mark’, meaning lack of true existence.  
 



Then it continues with the nature of this characteristic, [referring to the handout].  
‘the nature of which is wisdom free from elaboration’.  
This is talking about the nature of enlightenment and its main characteristics.  
 
Then we have the explanation of the fourth line of the verse from the Ornament: 

‘Also that is asserted to be the characteristic of that.’ 
 
Haribhadra’s Clear Meaning says:  
‘So too this path, the nature of this path which is marked by thatness’ [thusness]’  
 
‘So too’ refers to ‘also that’ in the root text. Here, we are linking the analogy with the thing 
we want to exemplify by that analogy. Enlightenment is the analogy. Whatever 
characteristics exist for enlightenment, if you understand enlightenment, you will see that 
these same characteristics you will find in the actual object we are discussing, the path of 
meditation. Just as enlightenment has this characteristic: 
 
‘Also too’ this path of meditation. 
 
‘the nature of which’ refers to the actual thusness. The nature of this path is also marked by 
thatness or thusness.  
 
Then we have the explanation of the second line of the verse from the Ornament: 
‘This accomplishes the desired aims.’ 
 
In Haribhadra’s commentary, if you blank out all the other words that explain the first, third 
and fourth lines, the remaining words relate to the second line: 
‘…acts to directly [realize] by separating from adventitious stains through meditation, 
and conventionally acts to accomplish the desired aims.’ 
 These are the remaining words we have in that paragraph.  
We have modified the first paragraph of page 235 to accord with the translation of that 
paragraph of Haribhadra’s Clear Meaning. Then it continues: 
 
‘Furthermore, with respect to this, there are: 
A. Pervasion not established conventionally 
B. Response of acceptance ultimately 
C. Combined Answer’ 
  
‘Furthermore, with respect to this’ can be taken to refer to either the root verse from the 
Ornament: 

‘Exactly just as enlightenment 
This accomplishes the desired aims. 
Enlightenment has the characteristic of thusness 
Also that is asserted to be the characteristic of that.’ 

 
In relation to this verse, you can break it down or analyse it in terms of  these three outlines. 
Or you can say that these three outlines refer to the paragraph from Haribhadra’s text.  
 
So  ‘Furthermore, with respect to’ either the root text or Haribhadra’s commentary, it will 
be further analysed in this way.  
 



From the first outline we will see how: 
‘A. Pervasion not established conventionally 
B. Response of acceptance ultimately 
C. Combined Answer’. 
 
We need to understand that the root verse 4.57 of the Ornament:  
 

‘Exactly just as enlightenment 
This accomplishes the desired aims. 
Enlightenment has the characteristic of thusness 
Also that is asserted to be the characteristic of that.’ 

 
is a response to the previous verse that has expressed the doubt, the root of the debate on the 
bottom of page 232: 
‘Maitreya’s Ornament of Clear Realization] (stanza 4.56) says:  
 
It is inappropriate for properties that are not expressible 
To diminish and increase.  
What is diminished and what is attained  
By way of the path called “meditation?”’ 
 
Here someone raises the objection that if something is inexpressible, in other words, it does 
not ultimately exist, it is inappropriate to say that for that thing, there is increase and decrease. 
So how can you say that the path of meditation increases or decreases anything? 
 
The response to this objection comes in the next verse 4.57: 
 

‘Exactly just as enlightenment 
This accomplishes the desired aims.’  

 
We are taking enlightenment as the example in order to illustrate how the path of meditation 
functions. Enlightenment also does not also truly exist. It does not ultimately exist. However 
enlightenment is capable of bringing about the aim, which is to establish the benefit of all 
sentient beings.  Just as this happens for enlightenment, similarly the path of meditation does 
not ultimately or truly exist. However it is able to establish its desired aims, to abandon the 
objects of abandonment and increase the antidotes to them.  
 
‘A. Pervasion not established conventionally’. 
 
The pervasion: 
 

- Take the Mahayana path of meditation.  
- It follows that it does not increase any antidotes and it does not diminish any objects of 
abandonment,   
- because it does not exist ultimately. 

  
We say, if you phrase it like this, we cannot accept the pervasion conventionally. The reason 
you give is ‘because it does not ultimately exist’. 



We do not accept the pervasion on a conventional level, because, although it does not 
ultimately exist, conventionally it performs the function of producing the antidotes and 
abandoning the objects of abandonment. 
 
‘B. Response of acceptance ultimately’ 
If you state this pervasion differently saying: 
 

- Take the Mahayana path of meditation.  
- It does not increase the antidotes and does not diminish the objects of abandonment 

ultimately,  
- because it does exist ultimately.  

 
Our response would be to accept, to agree. Ultimately, our response is a response of 
acceptance.  
 
‘C. Combined Answer’. 
At the end, we give an answer, where in one sentence we combine a description of what it 
does ultimately and what it does conventionally.  
First we give one answer in terms of the ultimate. Then we give one answer in terms of the 
conventional. Then we give the answer that combines those two.  
Last week we analysed that paragraph of Haribhadra’s Clear Meaning. Refer to the very last 
line: 
 
From ‘And therefore’ we have the combined answer. It reads: 
‘And therefore since at that time there is no yoga’. 
 
‘At that time’ refers to the time of meditative equipoise of the path of meditation.  During 
meditative equipoise, the path of meditation is actively applying antidotes and actively 
eliminating objects of abandonment. This is what ‘At that time’ refers to. When it is actively 
doing that, ultimately, ‘there is no yoga of increase and decrease’.  
‘There is no fault in the yoga’ because conventionally, it is doing just that, at this time of 
meditative equipoise.  
 
So the combined answer is: 
 
The Mahayana path of meditation ultimately does not have any increase and decrease. 
However, conventionally it does exactly that.  
 
We have explained what those three outlines refer to, so you have an idea of what it is.  
 
The text identifies lines and verses from this paragraph. 
 
‘A. Pervasion not established conventionally 
A1. Stating the analogy 
A2. Correlating the meaning 
A1. Stating the analogy 
This is explained by:  ‘Just as there is no special feature…’ [Refer to last week’s handout, 
the first line]. 
 
The ellipsis includes the first phrase in the paragraph from Haribhadra’s Clear Meaning:  



‘Just as the Buddha’s enlightenment in which there is no special feature, has thusness as 
its mark, where the mere [focus of] pristine wisdom free from elaboration as the 
empowering condition, [establishes] the Dharma body and so on, accomplishes the 
desire aim by way of producing a thought in which appears a special entity that is in 
accord with the merit and wisdom of beings to be trained’. 
 
This is stating the analogy. It states the characteristics of enlightenment, which is our analogy. 
In the root verse, it is the first line: 
 
‘Exactly just as enlightenment’ 
 
Then we have: 
 
‘A2. Correlating the meaning 
This is explained by: “the path that is actualized in a manner of separating from 
adventitious stains through meditation…” 
 
B. Response of acceptance ultimately’ 
 
Refer to the second sentence of that paragraph from Haribhadra’s Clear Meaning:  
This refers to the actual thing, the path of meditation: 
 ‘So too, the nature of this path which is marked by thatness, acts to directly [realize] by 
separating from adventitious stains through meditation, and conventionally acts to 
accomplish the desired aim.’  
 
First it explains the conventional. Conventionally it meditates and through meditation it 
separates and so forth.  
 
‘B. Response of acceptance ultimately’  
Refer to the second last sentence of that paragraph from Haribhadra’s Clear Meaning:  
‘Ultimately, they assert it in the manner of negating decline and increase’. 
 
‘C. Combined Answer’ 
This is explained by: 
‘Since at that time there is no yoga, there is no fault in the yoga’. 
 
Now we go to the meaning: 
 ‘The meaning is as follows. Although the exalted wisdom truth body has no gradual 
increase or decrease ultimately, there is not the contradiction that it does not enact the 
welfare of those beings to be subdued because, although there is no increase or decrease 
ultimately, it enacts the welfare of those beings to be subdued in dependence on the 
conventional and ultimate minds of enlightenment that were familiarized with on the 
occasions of the previous learner paths.’  
 
We can refer again to root verse from the Ornament: 
‘Exactly just as enlightenment’ 
which is explained here: 
‘Although the exalted wisdom truth body’ 
 Here ‘the exalted wisdom truth body’ refers to enlightenment.  



‘Although the exalted wisdom truth body has no gradual increase or decrease 
ultimately, there is not the contradiction that it does not enact the welfare of those 
beings to be subdued’. 
 
Although enlightenment ultimately has no increase and decrease, conventionally it 
establishes the aim or purpose of sentient beings, ‘those beings to be subdued’. There is no 
contradiction here because: 
Although there is no ‘increase or decrease ultimately’ - there is no such thing - it enacts 
‘the welfare of those beings to be subdued in dependence on the conventional and 
ultimate minds of enlightenment that were familiarized with on the occasions of the 
previous learner paths.’  
 
This explains the sequence of events; how you reach the state of enlightenment as the result. 
You reach that because earlier on in the path you have developed familiarity with the two 
types of bodhicitta: conventional bodhicitta and ultimate bodhicitta. Because you did that 
previously in previous times in the path, you developed those two types of bodhicitta and in 
dependence upon that, you reached the state of enlightenment.   
So conventionally there is increase and decrease. Ultimately, there is no such thing as 
increase or decrease. This is how ‘it enacts the welfare of those beings’, those to be trained. 
 
‘If the Mahayana path of meditation were to lack increase or decrease ultimately, then 
it follows that it does not cause the decrease of the objects of abandonment and the 
increase of antidotes because although it is like that [ultimately], it causes such activities 
conventionally. It is just as in the case of the exalted wisdom truth body enacting the 
welfare of those beings to be subdued conventionally, although it has no gradual 
increase or decrease ultimately.’  
 
This paragraph explains the meaning.  The first 5 and 1/4 lines refers to the first line from the 
Ornament: 
‘Exactly just as enlightenment’ 
 
The following 5 and a quarter lines explain both the first and the second lines of the verse 
from the Ornament: 

‘Exactly just as enlightenment 
This accomplishes the desired aims.’  
 

‘This’ refers to the path of meditation. 
Although the path of meditation ‘ is like that[ultimately] ’ it doesn’t have increase or 
decrease, however, ‘it causes such activities conventionally’, that is, it causes increase and 
it causes decrease conventionally.  
 
‘It is just as in the case of the exalted wisdom truth body’ goes back to the analogy, saying 
that it is just like enlightenment.  
This is how this second group of lines explain both the first and the second lines from the 
Ornament.  
 
‘The subject—the consequence “It follows that the Mahayana path of meditation does 
not cause the decrease of the objects of abandonment and the increase of antidotes 
because it lacks increase or decrease ultimately. [This] —is not a correct consequence 



damaging the Middle-Wayers because, not only will they respond ‘no pervasion’ 
conventionally to it, they will make an affirmative response ultimately.’ 
 
We take this consequence as our subject. The reason they state is “because it lacks increase or 
decrease ultimately.” This is where we say: conventionally we do not accept the pervasion, 
but ultimately we accept it.  
 
They say: 
‘it follows that it does not cause the decrease of the objects of abandonment and the 
increase of antidotes’. 
This is their position. The reason they state for that is because it lacks ‘increase or decrease 
ultimately.’  
 
You can formulate the reason like this or you can go back to the previous reason:  
Because the path of meditation does not exist - ultimately. 
 
Whether you say it does not exist ultimately, or whether you say it lacks increase or decrease 
ultimately, it is the same type of reasoning.  
 
They formulate this consequence and express this consequence to the followers of the middle 
way thinking this will harm the position of the middle way.  
Those who say this are proponents of the mind only school and below or anyone who has this 
view of true existence.  
They think it will damage the position of the followers of the middle way. However the 
followers of the middle way will respond that there is no pervasion conventionally. They will 
say that conventionally that is not the reason and ultimately, in terms of the ultimate meaning, 
they will accept this. They will give an affirmative response in relation to the ultimate.  
 
 ‘Hence, the fault of it being incorrect to divide the Mahayana path of meditation into 
nine antidotes to the objects of abandonment of the path of meditation does not exist 
because it does not cause the decrease of the objects of abandonment and the increase of 
antidotes ultimately, but does so conventionally.’ 
That was the three types of response.  
 
Next we have:  
‘2A1B-2B2B-2B3B-1C2B–2B. ‘Dispelling objections to it’ in terms of the conventional 
level.  
You can trace back the outlines to see this is the second outline.  
 
First we had:   
‘2A1B-2B2B-2B3B-1C2B–2A Giving a response’.  
Prior to that we had the debate in relation to the ultimate level and the conventional level.  
So we have to eliminate any disputes by giving responses on two levels: on both the ultimate 
level and the conventional level.  
The main question, the main debate and response is on the ultimate level.  
 
This is illustrated by verse 4.56  on page 232: 
 
‘It is inappropriate for entities that are not expressible 
To diminish and increase.  



What is diminished and what is attained  
By way of the path called “meditation?”’ 
 
‘Entities that are not expressible’ refers to the inexpressible, the ultimate. We have given 
response in terms of the ultimate.  
Here we have dispelling objections in terms of the conventional level, not the ultimate.  
 
‘2A1B-2B2B-2B3B-1C2B–2B. Dispelling objections to it 
2A1B-2B2B-2B3B-1C2B–2B1. Objection  
2A1B-2B2B-2B3B-1C2B–2B2. Response 
2A1B-2B2B-2B3B-1C2B–2B1. Objection  
2A1B-2B2B-2B3B-1C2B–2B1A. Making a connection 
2A1B-2B2B-2B3B-1C2B–2B1B. Root text 
2A1B-2B2B-2B3B-1C2B–2B1C. Commentary 
 
2A1B-2B2B-2B3B-1C2B–2B1A. Making a connection 
The subject—the teaching “Enlightenment is not / By an earlier mind, nor by a later 
one.” (stanza 4.58ab) 
 
This indicates both the question- the objection- and the response.  
It  ‘—has a purpose because it was taught for the sake of anticipating the qualm that 
thinks, “Since there is no decrease and increase ultimately, not only is it [not suitable to] 
enact the welfare of others ultimately, it is not suitable to enact the purpose of attaining 
enlightenment even conventionally.”’ 
 
This line from the Ornament has a particular purpose since: 
‘it was taught for the sake of anticipating the qualm that thinks, “Since there is no 
decrease and increase ultimately, not only is it [not suitable to] enact the welfare of 
others ultimately, it is not suitable to enact the purpose of attaining enlightenment even 
conventionally.”’ 
 
We see a similar response in Haribhadra’s Clear Meaning: 
‘In order to make the above connection, [Haribhadra’s Clear Meaning] says:  
To anticipate the qualm that thinks, “Even if that is so, it is not suitable to enact 
purposes even conventionally.”’ 
  
This refers to the path of meditation. Even if ultimately it is like this, then: 
‘it is not suitable to enact purposes even conventionally.’ 
 
Someone has raised this question. This is why we are discussing this.  
 
‘2A1B-2B2B-2B3B-1C2B–2B1B. Root text 
Sutra says: 
 [He] said, “Bhagavan, how is it: will one who has generated the first mind [of 
enlightenment] become manifestly enlightened in the unsurpassable complete 
enlightenment of great enlightenment, or one who has generated a later moment 
become manifestly enlightened in unsurpassable complete enlightenment of great 
enlightenment?”… {253} “Bhagavan, thus if the mind and phenomena arisen from 
mind do not accompany each other, how will the roots of virtue become a collection? 



Without accumulating the roots of virtue, one is unable to become manifestly 
enlightened in unsurpassable complete enlightenment.”’ 
 
The sutra begins with a question. Someone is asking the Buddha ‘how will one become 
enlightened?’ The question comes here because previously we mentioned that the Dharma 
body enacts the benefit of sentient beings by allowing them to generate bodhicitta- both 
conventional and ultimate.  
At the time of the path, they generate familiarity with these two minds. This means they must 
have earlier moments of bodhicitta and later moments of bodhicitta. This familiarity in stages 
will take them to the state of enlightenment. We mentioned that this is the function of the 
Dharma body. This is what the Dharma body causes in the mind of the disciples.  
 
Someone heard that and is asking: you told me it is this familiarity with the two minds of 
bodhicitta, conventional and ultimate. So now the question is asked:  is it the first moment of 
generating bodhicitta that will lead you to enlightenment or will it be the second or later 
moments?  
 
The nature of their question seems to indicate that they want to prove that neither the first 
moment, nor the second moment nor any subsequent moment, individually, will cause the 
attainment of enlightenment. This is where this debate is going.  
 
‘will one who has generated the first mind [of enlightenment] become manifestly 
enlightened in the unsurpassable complete enlightenment of great enlightenment, or one 
who has generated a later moment become manifestly enlightened in unsurpassable 
complete enlightenment of great enlightenment?’ 
 
‘the first mind [of enlightenment]’ This is the first moment of bodhicitta. 
 ‘a later moment’ is the second moment of bodhicitta. 
Who will become enlightened- one who has generated the first moment of bodhicitta or the 
one who has generated the second moment of bodhicitta? This is the question they ask.  
 
This paragraph here begins by setting the question. The ellipsis indicates we don’t have the 
whole passage. After the ellipsis, the person asking the question is stating their reason. They 
say that individually, each one of those moments of bodhicitta will not bring about 
enlightenment. They say that when you generate the first moment, you only have the first 
moment of bodhicitta. You have not yet generated the second moment of bodhicitta.  
Just one moment, the first moment of bodhicitta, individually, will not bring you 
enlightenment.  
 
Then they say that by the time you have the second moment of bodhicitta, your first moment 
of bodhicitta has been destroyed, since it is impermanent. It does not remain. So then you just 
have the second moment of bodhicitta.  It will not bring enlightenment. Their argument is 
that these moments of bodhicitta do not meet.  They do not link with each other. They do not 
co-exist. Therefore it is not logical to say that familiarity with bodhicitta will bring you 
enlightenment. 
 
“Bhagavan, thus if the mind and phenomena arisen from mind do not accompany each 
other, how will the roots of virtue become a collection? Without accumulating the roots 
of virtue, one is unable to become manifestly enlightened in unsurpassable complete 
enlightenment.”’ 



 
‘accompany each other’ means they don’t meet; they don’t co-exist. 
 
These lines are also part of the question. It asks: if you don’t have a collection how are you 
going to amass the accumulation that you need to amass in order to establish enlightenment? 
 
‘The mind’ is the mind of bodhicitta. 
‘Phenomena arisen from the mind’ are the mental factors that are concomitant with the 
mind of bodhicitta. You have the main mind and the other mental factors with it.  
 
They ‘do not accompany each other’ means they are not present at the same time. Then 
how will you gather an accumulation? You tell me that to attain the state of enlightenment 
you need to amass an accumulation of merit over three countless great eons. Yet here you 
cannot combine even two moments together. When you have the first moment of bodhicitta 
you have not yet generated the second moment. By the time you have the second moment 
you have lost the first moment, because it is impermanent, and has been destroyed. So how 
are you going to accumulate three countless great eons of moments of various things that 
have to be present and compounded upon each other? There is no accumulation. You do not 
have anything more than one moment at any given time. That’s the question. 
 
‘In order to explain the meaning of this, [Maitreya’s Ornament of Clear Realization] 
(stanza 4.58ab) says:  
 
Enlightenment is not  
By an earlier mind, nor by a later one.’ 
 
These first two lines of the verse present the question and the reasoning of the person asking 
the question.  
 
‘Mind’ in the second line of this verse [4.58ab] from the Ornament is the mind of bodhicitta. 
It is not logical to say just one instance of an earlier mind will establish enlightenment.  
Enlightenment is not established like this. Similarly a later instance of that mind of bodhicitta 
is not going to establish enlightenment. It is illogical.  
 
Then in the remaining two lines comes the answer comes: 
  

‘Through the mode of the analogy of an oil lamp, 
The eight aspects of profound dharmata.’ 
 

The debate or doubt arises: we are taught that we will attain the state of enlightenment by 
generating bodhicitta and then by developing further familiarity with that mind of bodhicitta 
as we go along the path. How can that stand logically? It doesn’t stand logically. In order to 
attain the state of enlightenment you must have a collection. You must bring together this 
accumulation over three countless great eons. What accumulation is there to be achieved?  
When you have the first moment of bodhicitta, you have not generated any other moments of 
bodhicitta. They are yet to be generated.  So it is not an accumulation. It is just a single 
moment and that single moment is not familiarity, it is not a collection, it is just a single 
moment. By the time you have a later moment- the second moment and so forth - you have 
lost your first moment.  The first moment and the later moments ‘do not accompany each 
other’.  They do not meet. If they do not meet, you do not have an accumulation. You do not 



have a piling up, an amassing of anything.  This presentation that you need to accumulate 
various things over three countless great eons in order to attain enlightenment, logically does 
not make sense. It doesn’t make sense conventionally- how is it going to function? Also 
ultimately it doesn’t stand.  
 
The answer that comes after these first two lines is that it is similar to the way the flame ‘of 
an oil lamp’ exists. The response is given by way of an analogy of the flame of a lamp.  
If you want to understand how bodhicitta actually will produce enlightenment, you have to 
look at this example of the flame of the lamp.  
 
With the flame of a lamp, there are previous and later moments of that burning flame. It is the 
same thing- once you have the second moment you don’t have the previous moment. The 
explanation is that these moments depend upon each other. Through dependence you have a 
continuum of a flame that is burning. The short answer is ‘just like the flame of an oil lamp 
remains.’ 
 
The full answer is that each moment separately - its previous and later moments separately - 
of that flame will not burn and exhaust the wick of the lamp. Also the moments together will 
not will not achieve that. By the time you have the later moment, the earlier moments have 
ceased. They do not exist. When you have the earlier moments, you don’t have the later 
moments.  
A combination of earlier and later separate moments will not burn the wick. It is achieved 
through uninterrupted continuity where the later moments depend upon the earlier moments.  
 
The correct answer we have at the end  and it is that there is a mutual interdependence 
between the earlier moments and the later moments. That mutual interdependence creates an 
uninterrupted continuity where that flames keeps burning. This is how you exhaust the wick. 
If we apply that analogy into the path of meditation and the moments of generating bodhicitta, 
we understand that there must be an interdependence between later and earlier moments of 
the path of meditation or developing familiarity with moments of bodhicitta. It is a case of 
dependent arising. That gives you a continuum. That continuum will then take you to 
establish the state of enlightenment.  
 
We continue: 

‘2A1B-2B2B-2B3B-1C2B–2B1C. Commentary 

In order to explain this by means of the meaning of the words, [Haribhadra’s Clear 
Meaning] says:  

If said, “To each mind which is former and latter…”’ 
 
Refer to today’s handout for the additional text here: 
‘Even though the sutra and the root text only have 2 objections, the Master-intending a 
thorough investigation- supplies the 2 [that are missing] and makes them 4.’  
 
 
<<FROM HERE ONWARD THE TRANSCRIPT IS MISSING. WHAT YOU FIND HERE 
IS PARTIAL NOTES>> 
 
Dispute investigating each instant separate 
Can each separate moment of bodhicitta bring about the enlightenment 



This is what  
‘Each mo sep’ I the thing  
We have a reference of all the methods will establish Buddha’s enlightenment 
 
Looking at the eight topics outlines  in the Ornament, the first seven are the causes and the 
eighth  is the result. 
 
The causes 
Base awareness; path awareness and omniscience,  then there are four types of preparation 
You need to have all these types of realisations. All the causes that are  
If you look at each one of those separate 
They do not appear in each separate moment of bodhicitta. 
It is illogical to say if you have single moments of bodhicitta they will establish 
enlightenment 
That is the meaning of this quotation.  
‘It is not established from the previous moment and the mo’ [ref handout] 
The lines do not appear in each separate earlier and later production of though 
This explains the former and latter moments.  
Even though the two objection 
You cannot have production of resultant enlightenment through earlier later second moment 
These are the only  
However the master intending a thorough investigation 
Analyse in great detail then you have more objections  
 
‘Even though the sutra and the root text only have 2 objections, the Master-intending a 
thorough investigation- supplies the 2 [that are missing] and makes them 4.’  
 
From the first moment of bodhicitta 
From a later moment of bodhicitta 
Enlightenment is not established from many moments  
Enlightenment is not established from a simultaneous accumulation of many that are 
produced in sequence.  
 
‘2A1B-2B2B-2B3B-1C2B–2B1C. Commentary 
In order to explain this by means of the meaning of the words, [Haribhadra’s Clear 
Meaning] says:  
If said, “To each mind which is former and latter…” 
 ‘With respect to this, there are two: 
2A1B-2B2B-2B3B-1C2B–2B1C-1. Stating the consequence 
2A1B-2B2B-2B3B-1C2B–2B1C-2. Proving the sign 
 
2A1B-2B2B-2B3B-1C2B–2B1C-1. Stating the consequence 
[Haribhadra’s Clear Meaning] explains:  
Therefore, how [does it] enact the purposes by means of the generated mind to which 
the special purposes appear?’  
 
This refers to the two purposes of bodhicitta. How can you attain enlightenment by means of 
the mind of bodhicitta? 
The way it is phrased it is expressing a consequence: 



It follows that the mind of bodhicitta is not suitable, it is not appropriate to establish 
enlightenment because the earlier moment does not establish enlightenment and the later 
moment does not establish enlightenment. 
 
In addition, ‘the Master-intending a thorough investigation supplies the 2 [that are 
missing] and makes them 4.’  
It is inappropriate bodhicitta establish enlightenment because many simultaneous 
And since the accumulation of many simultaneous moments of bodhicitta produced in a 
sequence do not establish 
‘The master’ mentioned here is Haribhadra. 
 
‘2A1B-2B2B-2B3B-1C2B–2B1C-2. Proving the sign 
There are two: 
 
2A1B-2B2B-2B3B-1C2B–2B1C-2A. Dispute investigating each instant  
2A1B-2B2B-2B3B-1C2B–2B1C-2B. Dispute investigating many instants’ 
 
2A1B-2B2B-2B3B-1C2B–2B1C-2A. Dispute investigating each instant i.e. investigating if 
any earlier or later moment will establish enlightenment  
It is not logical that [bodhisattvas] reach enlightenment from each [earlier moment] 
separately because all [methods] that establish a Buddha’s enlightenment [that have 
been explained] in Knowledge of All aspects and so on, do not appear in each separate 
earlier and later production of the thought.’’ 
 
Four reasons 
A is the earlier or later moment 
B is any instant simultaneous… or many instances generated sequentially 
 
We have already explained A.  
 
‘2A1B-2B2B-2B3B-1C2B–2B1C-2B. Dispute investigating many instants 
This has two: 
2A1B-2B2B-2B3B-1C2B–2B1C-2B1. Dispute investigating many instants being 
generated simultaneously 
2A1B-2B2B-2B3B-1C2B–2B1C-2B2. Dispute investigating many instants being 
generated serially 
 
2A1B-2B2B-2B3B-1C2B–2B1C-2B1. Dispute investigating many instants being 
generated together 
 
In order to indicate the first, [Haribhadra’s Clear Meaning] says: 
[Enlightenment] does not happen because of a number of simultaneously produced 
instants of thought [in which all the methods to] establish the desired aim appear. That 
is impossible because “the mainstreams of sentient beings are one consciousness [of the 
same type.]”’ 
 
Briefly for tonight, the meaning of this quotation: 
‘[Enlightenment]’  is the desired aim we want to establish. To reach enlightenment you must 
have the correct method i.e. how  
The causes are a vast number. 



The three types of pristine wisdom are: base awareness; path awareness and omniscience.  
The four types of preparation you must have the mind meditation 
To ‘establish the desired aim’, the state of enlightenment, you must have a vast number of 
realisations. These will not arise simultaneously in your mind. 
It is impossible to have that number of simultaneously realised 
Sutra says “the mainstreams of sentient beings are one consciousness [of the same 
type.]”’ Just one.  
 
 
WE WILL STOP HERE 
 
 
 
 
 
 


