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2A1B-2B2B-2B3B-1C2B-2B2C-2.	The	way	in	which	it	illustrates	further	
topics.	
	
[Maitreya’s	Ornament	of	Realization]	(stanza	4.58d)	says:	
	

The	eight	aspects	of	profound	dharmata.		
	
This	line	is	part	of	the	verse	4.58.	It	follows	from	line	c	that	says:	
	

Through	the	mode	of	the	analogy	of	the	oil	lamp	(c)	
The	eight	aspects	of	profound	dharmata.	(d)	

		
And	Haribhadra’s	Clear	Meaning	explains:	
	

With	the	analogy	that	was	just	mentioned,	the	eight	types	of	profound	
reality	should	also	be	understood.		

	
What	we	understand	from	that	is	that	through	the	analogy	of	the	oil	lamp	we	
can	also	understand	these	eight	profound	realizations.	Therefore	the	analogy	of	
the	lamp	helps	us	understand	further	topic	[not	just	how	enlightenment	is	
attained.]	
	
Also	with	respect	to	the	first,	there	are	two:	
	

1. Stating	the	analogy	
2. Relating	the	analogy	to	the	meaning	

	
1	Stating	the	analogy	
1A	No	burning	without	reliance	
1B	Burning	in	reliance	
	
1A	No	burning	without	reliance	
1A1	No	burning	without	the	first	instant	
1A2	No	burning	without	the	second	instant	
	
The	first	outline	is	“stating	the	analogy”.	We	know	that	the	analogy	is	that	of	
the	oil	lamp.	There	is	no	burning	without	reliance.	This	is	further	explained,	as	
no	burning	without	the	first	instant	of	the	flame	relying	upon	the	second	
instant	and	so	on,	and	no	burning	without	the	second	instant	relying	on	the	
first	instant	that	is	its	cause.		
	
1A1	No	burning	without	the	first	instant	
	
[Haribhadra’s	Clear	Meaning]	explains:	
	

It	is	just	as….	
	
These	are	the	first	words	from	the	paragraph	of	Haribhadra’s	Clear	Meaning	that	
we	examined	last	week.	Reading	from	pg.	239:	
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It	is	just	as	the	first	instant	of	contact	of	the	flame	and	the	essence,	because	
[the	two]	do	not	create	a	distinctive	[ability	to	burn	the	wick]	since	they	are	
mutually	produced	by	their	own	causes	[in]	simultaneous	contact,	without	
the	second	instant	the	characteristics	of	cause	and	effect	–	what	acts	to	
burn	and	what	is	burned	–	do	not	exist.		

	
	
1A2	No	burning	without	the	second	instant	
	
[Haribhadra’s	Clear	Meaning]	explains:	
	

Similarly,	also	in	the	second	instant	[when]	the	flame	and	the	essence	
bearing	a	distinctive	[ability]	is	produced…	it	will	not	arise	even	
conventionally.	The	characteristics	of	cause	and	effect		-	what	acts	to	
burn	and	what	is	burned	–	do	not	exist.		

	
Continuing	from	the	same	paragraph:	
	

Similarly,	also	in	the	second	instant	[when]	the	flame	and	the	essence	
bearing	a	distinctive	[ability]	is	produced,	because,	since	it	would	
[absurdly]	follow	that	it	will	always	exist	and	so	forth,	without	the	first	
instant	it	will	not	arise	even	conventionally.		

	
We	have	already	explained	the	meaning	of	this	paragraph	last	week.	To	explain	
in	brief,	if	the	first	moment	does	not	rely	on	the	second	moment,	the	wick	will	
not	burn	down.	The	reason	for	that	is	because	the	first	moment	of	flame	merely	
comes	in	contact	with	the	wick	but	it	does	not	have	an	enhanced	ability	to	burn	
the	wick.	The	first	moment	on	its	own,	has	no	burning	ability.	A	single	moment	is	
not	sufficient	to	burn	the	wick	because	there	is	not	enough	duration	and	not	
enough	heat.	It	has	a	limited	ability	and	that	is	to	simply	come	in	contact	with	the	
wick.		
Similarly,	the	second	moment	alone,	without	relying	on	the	first	moment,	cannot	
burn	the	wick.	If	the	second	moment	does	not	rely	on	the	first	moment,	it	
becomes	causeless	–	since	the	first	moment	is	its	cause.	If	it	is	causeless	it	will	
either	always	be	there,	or	never	be	there.	As	the	text	says,	if	the	second	moment	
does	not	rely	on	the	first,	it	will	not	arise	even	conventionally.		
Therefore,	if	the	first	does	not	rely	on	the	second	and	the	second	does	not	rely	on	
the	first,	the	characteristics	of	cause	and	effect	–	what	acts	to	burn	and	what	
is	burned	–	do	not	exist.	The	characteristic	of	the	cause	–	the	fire	–	is	to	be	the	
agent	that	burns.	The	characteristic	of	the	result	–	the	wick	–	is	to	be	burned.	
Unless	the	first	and	second	moments	rely	upon	each	other	there	will	be	no	
burning	activity,	and	we	will	not	be	able	to	posit	“fire”	as	the	agent,	or	cause,	of	
burning	and	the	“[burned]	wick”	as	the	burned	result.			
	
1B	Burning	in	reliance	
	
Having	examined	and	excluded	the	possibility	of	any	burning	happening	if	the	
first	and	second	moments	of	flames	do	not	rely	upon	each	other,	we	now	
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continue	in	order	to	explain	that	burning	actually	happens	but	only	when	there	
is	reliance.		
	
[Haribhadra’s	Clear	Meaning]	explains:	
	

Why?	Because	it	is	like	that.	Whenever,	through	the	reality	of	
dependent	arising	of	the	nature	of	just	this	conditionality,	by	the	
strength	of	relating	cause	and	effect	agreeably	solely	without	
investigation,	having	relied	on	the	first	instant	bearing	the	feature	of	
contact	of	both,	if	there	is	a	second	instant	and	so	forth	bearing	the	
feature	of	possessing	surpassing	power	created	by	that,	then	at	that	
time	although	[the	first]	has	disintegrated	without	causes,	through	
observing	cause	and	effect,	in	sequence,	there	is	simultaneous	
production	and	disintegration,	and	what	acts	to	burn	and	what	is	
burned,	exists.		

	
It	begins	with	a	question:	Why	is	it	like	that,	that	there	is	no	burning	if	the	first	
and	second	moments	do	not	rely	upon	each	other?	The	response	is:	because	it	is	
like	that:	there	is	burning	only	when	there	is	reliance.	It	explains	that	it	happens	
through,	or	due	to,	the	nature,	that	is	the	way	that	things	exist,	or	in	other	
words	due	to	the	reality	of	dependent	arising.	“Without	investigation”	
indicates	that	the	logic	analyzing	the	ultimate	is	not	investigating	this.	If	it	did,	it	
would	not	find	anything	because	these	things	exist	conventionally	[and	the	logic	
analyzing	the	ultimate	only	finds	what	exists	ultimately.]	All	causes	and	effects	
can	be	posited	conventionally	by,	or	through	the	strength	of,	relating	to	each	
other,	even	though	they	do	not	existing	ultimately,	and	the	mind	is	comfortable	
with	that	conclusion.	Therefore	this	is	agreeable	to	the	mind,	since	the	mind	
does	not	find	any	contradiction	between	the	fact	that	cause	and	effect	do	not	
exist	ultimately	but	conventionally	they	–	i.e.,	agent	and	activity,	cause	and	result,	
etc.	-	still	function.			
	
Having	relied	on	the	first	moment	describes	how	that	first	and	second	
moments	of	the	flames	rely	upon	each	other.	When	there	is	contact	of	both	the	
flames	and	the	wick,	that	are	the	agent	of	burning	and	the	object	burned,	then	
the	actual	burning	will	happen	by	this	mutual	reliance.		
The	feature	of	the	first	instant	of	flame	is	to	simply	come	in	contact	with	the	
wick.	In	that	first	moment	there	is	contact	of	both	the	fire	and	the	wick.	
However	that	first	instant	does	not	have	the	special	feature	of	having	the	power	
to	burn	down	the	wick.	The	second	moment	and	other	subsequent	moments,	
gain	that	special	feature	of	being	able	to	burn	the	wick	by	relying	on	that	first	
moment	[or	any	earlier	moment.]		
These	sentences	describe	how	burning	occurs:	there	is	a	first	moment	that	
simply	comes	in	contact	with	the	flames	without	any	special	burning	ability.	
Then,	if	that	first	moment	is	followed	by	a	second,	and	so	on,	moments,	these	
subsequent	moments	will	gain	increased	capacity	to	burn.	Under	such	
conditions,	burning	will	take	place.		
	
At	the	time	of	the	second	moment	the	first	moment	has	disintegrated	without	
requiring	any	additional,	or	new	causes.	From	the	beginning,	the	first	moment	of	
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the	flame	is	established	with	an	impermanent	nature.	This	means	that	it	will	
naturally	disintegrate	without	requiring	an	additional	reason.		
We	observe	the	cause	–	the	flames	that	act	to	burn–	and	the	effect	–	the	
burned	wick	–	in	sequence,	simultaneously.	The	word	“simultaneously”	here	
does	not	indicate	that	the	cause	and	result	exist	at	the	same	time.	At	the	time	that	
the	effect	exists,	the	cause	has	disintegrated.	This	is	how	the	result	comes	about:	
through	the	disintegration	of	the	cause.	So	what	is	simultaneous	is	(a)	the	
activity	of	the	disintegration	of	the	cause	and	(b)	the	activity	of	the	production	
of	the	effect.	Since	at	that	time	you	will	observe	–	or	in	other	words	realize	–	the	
cause	and	the	effect,	we	can	say	that	what	acts	to	burn	and	what	is	burned	
exist.		
	
This	describes	impermanence	in	a	very	subtle	level,	since	we	are	talking	about	
separate	instances.	We	identify	a	first	moment	whose	special	feature	is	to	simply	
come	in	contact	with	the	object	that	will	be	burned.	We	then	identify	separate,	
subsequent	moments,	with	different	function	and	with	increased	capacity	to	
burn.	Our	eyes	cannot	perceive	such	moments	individually,	and	this	is	not	how	
we	experience	a	fire.	But	since	we	are	describing	this	process	momentarily,	we	
are	talking	about	subtle	impermanence.		
There	is	a	stream	or	continuum	of	subsequent	moments	and	in	that	we	see	a	
continuous	activity	of	disintegration	as	well	as	a	continuous	production.	All	these	
moments	that	are	causes	[of	their	next	moment]	disintegrate	naturally,	without	
requiring	an	additional	external	cause	for	their	destruction.	It	is	not	the	case	that	
there	is	only	one	activity	–	that	of	disintegration	–	taking	place.	There	are	two	
activities	occurring	simultaneously:	disintegration	and	production.		
Although	the	cause	and	the	effect	are	not	simultaneous		-	in	the	same	way	that	
the	seed	and	the	sprout	do	not	co-exist	–	nevertheless	the	disintegration	of	the	
cause	and	the	production	of	the	effect	are	simultaneous.	This	is	something	that	
we	observe	–	or	realize	–	and	therefore	there	is	that	which	burns	and	that	which	
is	burned.		
	
A	good	example	of	this	is	the	domino	effect.	When	the	first	piece	collapses,	it	
causes	the	collapse	of	the	second	piece.	The	second	piece	would	not	collapse	
unless	the	first	piece	had	collapsed.	The	collapsing	of	the	first	piece	generates	the	
collapse	of	the	second	piece.	So	the	collapse	[or	disintegration]	of	the	first	piece	
produces	something:	the	collapse	of	the	second	piece.	This	creates	a	wave	of	
collapsing	pieces:	as	one	piece	collapses	it	gives	rise	to	or	activates	the	collapsing	
next	piece,	that	also	collapses.		
Production	is	said	to	come	from	disintegration	itself.	In	our	example,	the	collapse	
of	the	second	piece	is	produced	from	the	collapse	[or	disintegration]	of	the	first	
piece.	The	cause	produces	a	result,	but	if	the	cause	were	permament	it	could	not	
produce	anything.		This	is	because	production	comes	from	disintegration,	it	does	
not	come	from	permanent	endurance.	Only	disintegration	produces	an	effect.	In	
our	case,	only	the	collapse	of	the	previous	piece	will	cause	the	collapse	of	the	
next	piece.	The	rising	or	the	standing	[as	opposed	to	the	collapse]	of	the	earlier	
piece	does	not	cause	the	next	piece	to	collapse.		
	
When	we	discuss	impermanence,	we	describe	the	production	of	something.	
Production	can	only	happen	in	any	of	these	two	ways:	either	from	disintegration,	
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or	from	permanence.	Obviously	permanence	is	not	going	to	produce	anything,	so	
the	only	option	is	to	come	from	disintegration.	In	the	case	of	our	domino	
example,	the	activity	of	collapsing	comes	through	the	disintegration	or	the	
collapse	of	the	previous	piece.		
This	is	how	we	posit	and	describe	impermanence/impermanent:	there	is	a	
continuous	momentarily	disintegration	of	earlier	moments	that	momentarily	
produces	the	later	moments.			
	
2.Relating	the	analogy	to	the	meaning	
[Haribhadra’s	Clear	Meaning]	explains:	
	

Therefore,	“the	essence	is	not	burned	by	the	first	instant	without	
relying	upon	the	second	instant	of	the	flame,	nor	is	the	essence	
burned	by	the	second	instant	without	relying	upon	the	first	instant	of	
the	flame.”	Thus	through	using	the	mode	of	the	analogy	of	a	butter	
lamp	you	must	strive	to	known	the	preparation	of	the	two	former	and	
latter	instants	to	a	single	object.		

	
As	before,	the	“essence”	is	the	wick.	The	wick	is	not	burned	by	the	first	instant	
alone,	without	the	first	instant	relying	on	the	second	instant	of	the	flame.	
Similarly,	the	wick	is	not	burned	by	the	second	instant	alone,	without	relying	
on	the	first.	These	words	belong	to	the	analogy.	By	relying	on	the	analogy	we	
will	understand	that	actual	meaning.	The	analogy	of	the	lamp	tells	us	that	there	
is	a	first	moment	of	contact,	followed	by	latter	moments	that	become	
increasingly	capable	to	burn	the	wick	–	the	single	object-	when	there	is	reliance.	
These	two,	the	former	and	latter	instants	affect	the	wick	that	is	the	single	
object	to	be	burned.		
You	must	use	this	analogy	in	order	to	understand	the	meaning	[the	actual	issue	
we	are	examining].	In	other	words,	the	real	meaning	must	be	understood	
through	using	the	analogy.		
For	us,	the	actual	meaning	is	to	understand	how	enlightenment	is	attained.	
Enlightenment	is	the	single	object.	The	two	-	former	and	latter	instants	of	
bodhichitta	–	combine	and	rely	upon	each	other,	increasing	their	strength.	In	this	
way	they	benefit	or	aid	each	other	and	become	a	preparation	for	enlightenment.	
This	is	the	preparation	that	will	affect	the	single	object	–	enlightenment.	The	
two	in	the	analogy	are	former	and	latter	moments	of	flames,	while	here	they	are	
former	and	latter	moments	of	bodhichitta.	The	single	object	in	the	analogy	is	the	
wick,	while	here	it	is	enlightenment.	This	is	how	we	understand	the	meaning	
through	the	mode	of	the	analogy.	We	must	make	an	effort,	or	strive	to	know	it	
through	the	analogy.	
	

{256}	Hence,	just	like	the	former	instant	[in	the	analogy],	having	
depended	on	a	former	consciousness	to	which	appeared	a	limited	
property	acting	to	achieve	enlightenment,	through	generating	a	latter	
consciousness	to	which	appears	an	object	that	is	greatly	superior	
isolated	from	the	object	that	appeared	from	that	[former	
consciousness],	it	is	suitable	to	attain	enlightenment.		
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The	former	instant	of	flame	has	a	small	capacity	to	burn	but	it	is	the	cause	that	
produces	a	latter	instant	of	flame	of	increased	capacity.	This	is	what	we	have	
seen	in	the	analogy.		
Just	as	this	is	the	case	in	the	analogy,	in	the	case	of	enlightenment	limited	
properties	will	appear.	These	limitted	properties	can	be	explained	to	be	either	
moments	of	bodhichitta,	or	any	of	the	173	realizations	that	are	causes	of	
enlightenment	–	starting	from	the	4	close	applications	all	the	way	to	the	final	
aspect	of	Omniscience,	according	to	the	quotation	that	we	had	before	refering	to	
the	entire	range	of	causes	of	enlightenment.	The	term	“limitted”	indicates	that	
these	are	distinct	units	with	limited	capacity.	If	we	take	limited	properties	to	
refer	to	bodhichitta,	we	can	see	that	the	first	moment	of	bodhichitta	has	limited	
capacity.	The	capacity	increases	from	the	second	moment	onward.		
“Consciousness”	refers	to	bodhichitta.	By	relying	on	former	moments	of	
bodhichitta	that	have	limited	capacity,	later	moments	of	bodhichitta	are	
generated	with	superior	capacity.	
	
So,	if	we	take	“limited	properties”	to	refer	only	to	bodhichitta	–	as	opposed	to	the	
173	aspects	that	are	causes	of	enlightenment	–	then	just	as	in	the	case	of	the	
analogy,	the	first	instant	of	the	flame	has	a	limited	burning	capacity	and	only	
comes	in	contact	with	the	wick	but	in	dependence	upon	it	latter	instants	of	flame	
are	generated	and	their	capacity	increase,	resulting	in	the	total	burning	of	the	
wick	–	similarly,	earlier	instants	of	bodichitta	have	limited	capacity	to	produce	
enlightenment,	but	in	dependence	upon	them	latter	instants	of	bodhichitta	with	
increased	capacity	are	produced,	resulting	in	enlightenment.		
	
If	we	take	“limited	properties”	to	refer	to	realizations	that	are	the	173	aspects	
that	are	causes	of	enlightenment,	then	just	as	in	the	case	of	the	analogy,	each	of	
these	causes	is	limited	and	can	not	establish	enlightenment.	So	starting	with	the	
realization	of	any	of	the	4	close	placements,	that	on	its	own	cannot	produce	
enlightenment.	But	in	dependence	upon	that	initial	type	or	level	of	realization	
the	practitioner	can	generate	correct	abandonments,	limbs	of	miracles	and	so	on,	
continuing	with	the	remaining	aspects	of	Base	Awareness,	then	Path	Awareness,	
and	finally	Omniscience.	By	relying	on	the	earlier	realizations,	the	practitioner	
gradually	generates	realizations	of	increased	power	that	eventually	attain	
enlightenment.		
	
The	former	instant	of	the	flame	has	limited	capacity,	however	from	it	latter	
moments	with	increased	capacity	appear.	Similarly,	the	former	moments	of	
bodhichitta	have	limited	capacity,	but	from	that	earlier	consciousness,	later	
consciousness	with	increased	capacity	appears.	[Please	note	that	Geshe	la	
explains	the	point	as	“from	that”	instead	of	“to	that”	on	page	241,	line	3.]	
	
“Isolated”	indicates	that	something	is	left	behind	or	cut	off.	Naturally,	due	to	
impermanence	earlier	instants	become	isolated	from	the	latter	ones,	since	they	
disintegrate.	What	appears	from	the	earlier	instants	is	that	the	capacity	is	very	
limited.	Also	the	fact	that	they	disintegrate	appears.	But	as	the	latter	instants	are	
produced	in	dependence	upon	the	earlier	ones,	it	appears	that	their	capacity	is	
greatly	increased	and	they	are	greatly	superior.	Having	isolated	or	left	behind	
the	earlier	moments	of	consciousness	of	bodhichitta,	or	the	earlier	levels	and	
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types	of	realizations,	the	latter	ones	appear	to	be	greatly	enhanced	capacity	to	
establish	enlightenment.		
It	is	not	just	that	former	instants	generate	latter	instants.	They	also	generate	
increased	capacity.	Therefore	it	is	feasible	to	attain	enlightenment.		
	
Meaning	of	the	text	
	
The	meaning	of	the	text	explains	the	same	subject,	in	a	manner	that	is	easier	to	
understand,	since	the	previous	passages	from	the	commentary	are	difficult	to	
understand.		
	

If	the	successive	former	and	latter	instants	of	the	Mahayana	generated	
minds	are	without	true	[existence],	then	there	is	no	fault	that	it	will	
[absurdly]	follow	that	the	summation	of	the	two	does	not	produce	its	
result,	enlightenment,	because	even	though	the	two	do	not	exist	truly,	
the	successive	arisal	of	the	former	and	latter	instants	produces	their	
result,	the	three	exalted	bodies,	by	means	of	mutual	reliance.	For	
example,	it	is	just	as	in	the	case	of	former	and	latter	instants	of	the	
lamp	acting	to	burn	the	wick	with	oil.		

	
Those	who	believe	in	true	existence	–	proponents	of	the	Mind	Only	School	and	
below	–	say	that	if	something	does	not	exist	truly,	it	does	not	exist	at	all.	So	for	
them,	if	these	instants	of	bodhichitta	do	not	exist	truly,	it	would	[absurdly]	
follow	that	they	do	not	produce	any	result,	because	they	do	not	exist	at.		
For	followers	of	the	Middle	Way	who	do	not	believe	in	true	existence,	such	faults	
and	unwanted	consequences	do	not	occur.	The	former	and	latter	instants	of	
bodhichitta	lack	true	existence,	and	arise	successively,	so	we	have	the	
summation	of	the	two	–	former	and	latter	instants.	By	relying	upon	each	other	
they	produce	a	result	that	is	the	three	Bodies:	Dharma,	Enjoyment,	and	
Emanation	bodies.		
Then,	going	back	to	the	analogy:	For	example,	it	is	just	as	in	the	case	of	former	
and	latter	instants	of	the	lamp	acting	to	burn	the	wick	with	oil.		
In	the	analogy	we	have	former	and	latter	instants	of	flame	that	burn	a	single	
object,	the	wick.	This	illustrates	how	former	and	latter	instants	of	bodhichitta	
bring	about	the	attainment	of	a	single	object,	enlightenment.		
	
The	subject	–	responding	by	means	of	this	example	–	has	a	purpose	because	
it	is	for	the	sake	of	easily	realizing	the	eight	types	of	profundities,	such	as	
profound	production	and	cessation,	in	dependence	on	it.		
	
As	the	Root	text	says:	
	

Through	the	mode	of	the	analogy	of	the	oil	lamp	
The	eight	aspects	of	profound	dharmata.	

	
We	have	seen	how	the	analogy	of	the	burning	lamp	illustrates	how	former	and	
latter	instants	of	bodhichitta	establish	enlightenment.	The	analogy	also	
illustrates	the	eight	profound	realizations	of	the	path	of	meditation.		
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Therefore,	responding	in	terms	of	this	analogy	is	done	for	the	purpose	of	
illustrating	how	the	eight	profound	states,	such	as	profound	production.	
By	relying	on	this	analogy	we	will	understand	how	these	eight	profound	
realizations	of	the	path	of	meditation	–	such	as	profound	production,	profound	
cessation,	profound	thusness	and	so	on	–	are		generated.	They	are	not	generated	
by	a	single	former	instant	of	an	earlier	realization	and	they	are	not	generated	by	
a	single	latter	instant	of	a	realization.	Individual,	separate	instants	do	not	have	
the	power	to	establish	such	realizations.	By	generating	successive	moments	that	
rely	upon	each	other	we	create	a	continuum	in	which	the	capacity	of	each	
subsequent	moment	increases.	Therefore,	by	relying	upon	each	other,	with	the	
former	moments	generating	and	relying	upon	latter	moments,	and	latter	
moments	being	generated	from	and	relying	upon	the	earlier	ones,	these	
realizations	are	established.	
	
The	subject	–	the	first	instant	of	the	lamp	–	is	unable	to	completely	burn	the	
wick	with	oil	without	relying	on	the	second	instant	of	the	lamp	because	it	
relies	on	the	second	instant	of	the	lamp	to	completely	burn	the	wick	with	
oil.	
	
The	first	instant	of	the	lamp,	on	its	own	is	not	able	to	completely	burn	down	
the	wick.	For	any	burning	to	take	place	that	first	moment	must	rely	upon	the	
second	instant.		
	
The	subject	–	the	second	instant	of	the	lamp	–	is	unable	to	completely	burn	
the	wick	with	oil	without	relying	on	the	first	instant	of	the	lamp	because	it	
does	not	arise	without	relying	on	the	first	instant	of	the	lamp.	If	you	say	
that	the	sign	is	not	established,	then,	that	subject	[the	second	instant]	–	
follows	as	being	either	always	produced	or	impossible	to	be	produced	
because	of	arising	causelessly.		
	
If	we	examine	the	second	instant	of	the	lamp,	we	see	that	on	its	own	is	not	
able	to	burn	the	wick	without	relying	on	the	first	instant	of	the	lamp.	If	you	
say	that	the	sign	is	not	established,	meaning	that	you	say	that	the	second	
instant	arises	without	relying	on	the	first,	then	the	second	instant	becomes	
causeless.	If	it	is	causeless	with	will	either	always	be	there,	irrespective	of	any	
causes	or	conditions,	or	it	will	be	impossible	to	produce	and	will	never	be	
there,	despite	any	causes	and	conditions	being	present.	Such	unwanted	
consequences	will	follow	if	you	accept	causeless	production.		
	
You	asserted	the	sign.		
This	means	that	you	accept	that	the	second	instant	arises	through	relying	on	the	
first	
	
We	have	already	explained	the	first	and	second	subjects	raised	here.	The	first	
subject	refers	to	the	fact	that	the	first	instant	on	its	own	does	not	have	the	
capacity	to	burn	the	wick.	It	mainly	has	the	characteristic	of	coming	in	contact	
with	the	wick.	Therefore	for	any	burning	to	take	place,	the	first	instant	must	rely	
on	the	second.		
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The	second	subject	refers	to	the	fact	that	the	second	instant	on	its	own	becomes	
causeless	if	it	does	not	rely	on	the	first	moment.	A	causeless	latter	moment	does	
not	even	exist	conventionally.	If	it	existed	causelessly,	it	would	either	always	
exist,	or	be	impossible	to	generate.		
	
It	is	correct	that	the	lamp	and	the	wick	are	what	burns	and	what	is	burned	
because,	through	the	strength	of	the	lamp	being	generated	progressively,	
the	wick	is	progressively	being	completely	burned.		
	
Having	explained	that	there	can	be	no	burning	of	the	wick	without	mutual	
reliance	of	the	former	and	latter	instants,	we	now	explain	the	proper,	or	correct	
way	in	which	burning	happens.	Former	and	latter	instants	of	flames	are	
generated	progressively,	by	relying	upon	each	other	and	in	this	way	their	
burning	capacity	increases.	This	gradual	progression	of	instants	of	flames	is	able	
to	gradually	burn	down	the	wick.		
	
The	former	and	latter	arisal	of	the	Mahayana	generated	minds	produces	
their	result,	the	three	exalted	bodies,	by	means	of	mutual	reliance	because,	
for	example,	it	is	just	as	in	the	case	of	former	and	latter	instants	of	the	lamp	
burning	the	wick	with	oil.	
	
Having	understood	the	analogy	of	the	lamp,	we	understand	the	actual	meaning:		
how	former	and	latter	moments	of	bodhichitta	generate	the	result	of	the	three	
bodies	by	relying	upon	each	other.	The	process	of	attaining	enlightenment	is	
similar	to	the	process	of	burning	the	wick.		
	
The	subject	–	mentioning	the	lamp	as	the	analogy	for	the	Mahayana	
generated	minds	producing	their	result,	the	three	exalted	bodies	–	has	a	
purpose	because	the	eight	types	of	profundities	will	be	easily	realized	in	
dependence	on	it.		
	
As	the	Root	text	says:	
	

Through	the	mode	of	the	analogy	of	the	oil	lamp	
The	eight	aspects	of	profound	dharmata.	

	
The	analogy	of	the	burning	lamp	helps	us	to	understand	two	things:	(a)	how	
former	and	latter	instants	of	bodhichitta	establish	enlightenment,	by	relying	
upon	each	other	and	(b)	how	former	and	latter	instants	of	realizations	establish	
the	eight	profound	realizations	of	the	path	of	meditation,	by	relying	upon	each	
other.		By	relying	upon	each	other	there	is	an	increase	of	the	power	of	the	
realizations.		
	
This	discussion	is	part	of	the	presentation	of	SIGNS	OF	IRREVERSIBILITY	OF	THE	
PATH	OF	MEDITATION.	Before	explaining	the	actual	signs	of	irreversibility,	the	
author	describes	features	of	the	path	of	meditation,	and	the	path	of	meditation	
that	is	the	basis	possessing	such	features	(see	outlines	on	pg.	220).	Part	of	that	
presentation	includes	the	classification	of	the	path	of	mediation.		
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[In	that	we	have	actual	divisions	and	dispelling	objections	regarding	the	division	
(see	pg.	224).	Further	we	had	dispelling	objections	regarding	the	definitive	
number	of	antidotes	and	objections	regarding	their	function	(see	pg.	229)]		
	
That	lead	to	dispelling	objections	on	whether	there	is	increase	of	antidotes	and	
decrease	of	abandonments]	ultimately	and	conventionally	(see	pg.	233)	
Having	dispelled	all	these	objections,	we	are	now	ready	to	look	at	the	actual	
signs	of	irreversibility	of	the	path	of	meditation	that	will	be	explained	through	
the	eight	profound	realizations.	Having	presented	the	2A1B-2B2B-2B3B-1	
Ancillary	topics,	we	will	continue	with	the	2A1B-2B2B-2B3B-2	Main	Topic,	
next	week.		
	
We	have	seen	how	the	analogy	of	the	burning	lamp	helps	us	understand	how	
former	and	latter	moments	of	bodhichitta	establish	enlightenment	by	relying	
upon	each	other.	This	is	also	applicable	to	any	aspect	of	our	practice.	For	
example,	we	say	that	realization	of	emptiness	leads	to	the	attainment	of	
liberation.	It	is	not	as	simple	as	it	sounds!	
	
We	must	realize	emptiness	first	through	settling	the	view	and	then	by	relying	on	
logical	valid	inference.	Then	we	must	further	develop	that,	by	uniting	calm	
abiding	and	special	insight.	We	must	go	through	the	stages	of	generating	wisdom	
derived	from	hearing,	from	contemplating,	and	from	meditating.	These	three	
types	of	wisdom	must	be	developed	gradually,	in	sequence.	When	we	attain	
wisdom	derived	from	meditation	we	attain	the	union	of	calm	abiding	and	special	
insight.	That	initial	realization	of	emptiness	through	union	of	calm	abiding	and	
special	insight	is	conceptual.	We	must	then	work	hard	to	make	that	
concentration	of	union	of	calm	abiding	and	special	insight	non-conceptual,	
through	developing	familiarity.	We	must	overcome	the	generic	image,	in	order	to	
have	direct	realization	of	emptiness.	From	that	point	onward	the	realization	of	
emptiness	becomes	the	actual,	direct	antidote	to	afflictions.		
	
Again,	having	attained	an	antidote	is	not	enough.	We	have	to	develop	further	
familiarity,	that	happens	with	the	successive	generate	of	latter	moments	that	rely	
upon	former	moments.	This	is	how	the	afflictions	are	abandoned	gradually	in	
nine	rounds,	divided	into	great,	middling,	and	small.	It	is	a	gradual	process.	One	
antidote	cannot	eliminate	all	of	them.	Afflictions	come	in	various	degrees	of	
subtlety	and	coarseness	and	require	antidotes	of	appropriate	strength.	Just	
attaining	one	level	of	realization	or	one	antidote,	will	not	bring	about	liberation.	
We	must	increase	the	strength	of	the	initial	antidote	through	generating	latter	
instants,	and	cultivating	familiarity.	This	becomes	easy	to	understand	through	
the	example	of	the	burning	lamp:	the	first	moment	alone	is	not	able	to	burn	the	
wick.		
	
Therefore	this	is	something	that	applies	to	every	aspect	of	our	practice,	on	a	
personal	level.	We	must	understand	that	the	entire	presentation	of	path	and	
result	hinges	upon	this	principle	of	needing	to	develop	familiarity.	Without	
familiarity	there	is	no	attainment	of	any	result.	This	is	what	we	understand	
through	this	example	of	the	burning	lamp.		
WE	STOP	HERE	


