
	 1	

ORNAMENT	31	AUG	2017	
	
2A1B-2B2B-2B3B-2	Main	Topic	
	
2A1B-2B2B-2B3B-2A.	Making	a	connection	
2A1B-2B2B-2B3B-2B.	Root	text	
2A1B-2B2B-2B3B-2C.	Commentary	
	
2A1B-2B2B-2B3B-2A.	Making	a	connection	
The	subject	–	the	teaching	“There	is	profound	production,	cessation…”	
(4.59a)	–		
	
This	teaching	is	verse	4.59	of	the	Ornament	that	reads:	
	

Profundities	with	respect	to	production,	cessation,		
Thusness,	objects	of	knowledge,	
Knowledge,	practice,	non-duality,	
And	skill	in	means.		

	
has	a	purpose	(1)	because	of	observation	in	order	to	indicate	the	response	
to	the	qualm	‘In	which	feature-possessing	objects	are	the	eight	types	of	
profundities	that	have	previously	occurred	just	in	name	in	“The	eight	
aspects	of	profound	dharmata”	(4.58d)?		
	
The	previous	verse	4.58	of	the	Ornament	simply	mentions	that	there	are	eight	
aspects	of	profundity,	and	the	following	verse	4.59	actually	lists	these	eight	
indicating	that	they	are	profound	production,	profound	cessation,	profound	
thusness,	and	so	on.	This	is	taken	as	a	response	to	the	question	“where	can	you	
find	these	eight	profound	aspects?”	
	
and	(2)	because	it	is	for	the	sake	of	describing	the	characteristics	of	the	
signs	of	irreversible	bodhisattvas	abiding	on	the	path	of	meditation.	{257}	
	
The	second	reason	is	that	the	signs	of	irreversibility	of	bodhisattvas	on	the	
path	of	meditation	are	indicated	through	these	eight	profound	aspects.		
	
		In	order	to	make	the	above	connection,	[Haribhadra’s	Clear	Meaning]	
says:	
	
If	asked,	“In	order	to	describe	the	characteristics	of	the	irreversible	
bodhisattvas	who	abide	on	the	path	of	meditation,	in	which	objects	are	the	
eight	aspects	of	profundity?”	
	
The	characteristics	are	the	characteristics	of	the	signs	of	irreversibility.	In	
order	to	describe	these	characteristics	we	examine	where	these	eight	
aspects	of	profundity	are	found.		
	
2A1B-2B2B-2B3B-2B.	Root	text	
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The	root	text	is	the	Ornament	
	
In	order	to	indicate	respectively	the	eight	profundities:	

(1) profound	production,	
(2) profound	cessation,	
(3) profound	thusness,	
(4) profound	objects	of	knowledge,	
(5) profound	knowledge,	
(6) profound	practice,	
(7) profound	non-duality,	and	
(8) profound	skill	in	means,	

	
I	will	give	a	brief	introduction	of	these	eight	here,	but	we	will	study	them	in	more	
detail	further,	as	they	occur	again	on	page	243.	
Profound	production	refers	to	the	fact	that	compounded	phenomena	are	not	
produced	ultimately,	but	they	are	produced	conventionally.	This	is	profound.	
This	is	also	a	reference	to	the	topic	that	we	have	been	discussing	the	last	couple	
of	weeks:	enlightenment	is	produced	in	dependence	upon	developing	familiarity	
with	former	moments	of	bodhichitta.	This	production	of	unsurpassed	
enlightenment	occurs	conventionally,	even	though	it	does	not	exist	ultimately.	
Therefore	enlightenment	is	produced	conventionally	but	not	ultimately.	This	
conventional	production	is	profound.		
	
Profound	cessation	is	also	interpreted	in	a	similar	manner:	compounded	
phenomena	do	not	ceases	ultimately,	but	they	cease	conventionally.	In	the	
specific	context	of	enlightenment	and	former	moments	of	bodhichitta,	these	
former	moments	of	bodhichitta	cease	momentarily.	This	conventional	cessation	
is	profound	since	ultimately	they	do	not	cease.			
	
Profound	thusnessness	is	like	this:	thusness	refers	to	emptiness.	At	the	time	of	
the	path	bodhisattvas	meditate	on	emptiness,	but	they	do	not	actualize	it	or	
realize	it	for	their	own	sake;	they	realize	it	for	the	sake	of	others.	Therefore	
profound	thussness	refers	to	the	profound	way	of	realization	or	the	profound	
mode	of	practice.	It	is	profound	because	it	is	not	done	for	their	own	purpose	but	
for	the	purpose	of	others.		
	
Profound	objects	of	knowledge	can	be	interpreted	in	two	ways.	The	first	way	
is	to	take	the	object	of	knowledge	to	be	emptiness.	In	particular,	the	emptiness	
of	the	mind.	Although	mind	and	the	emptiness	of	the	mind	ultimately	are	not	one	
and	distinct,	conventionally	they	are.	So	to	understand	such	an	object,	is	
profound.		
The	second	way	is	to	take	objects	of	knowledge	to	refer	to	the	various	practices	
that	constitute	our	accumulations	–	such	as	the	6	perfections	of	generosity	and	
so	forth.	All	these	are	phenomena	that	have	the	nature	of	lacking	true	existence.	
Therefore	they	don’t	exist	ultimately	–	only	conventionally.	Ultimately,	there	are	
no	practices	to	be	practiced	and	accumulated.	Conventionally,	there	are.	
Therefore	these	are	objects	of	practice,	or	objects	of	knowledge,	that	are	
profound.		
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Profound	knowledge:	all	phenomena	have	the	nature	of	suchness	that	is	
freedom	from	all	elaboration.	Arya	equipoise	is	knowledge:	it	does	not	see	any	
elaboration	of	duality	or	true	existence.	By	not	seeing	any	such	elaborations,	it	
directly	sees	the	actual	nature	of	phenomena.	As	the	sutra	says	“not	seeing	is	
seeing.”	The	arya	equipoise	that	sees	in	this	way	is	profound	knowledge.	
	
Although	arya	equipoise	is	posited	as	profound	knowledge,	profound	knowledge	
is	not	limited	just	to	arya	equipoise.	Wisdom	realizing	emptiness,	arisen	from	
hearing,	from	reflection,	and	from	meditation	can	also	be	posited	as	profound	
knowledge.	It	is	profound	because	the	wisdom	investigating	the	ultimate	does	
not	find	anything	existing	[truly/conventionally]	and	in	this	way	it	finds	their	
ultimate	mode	of	existence.	As	long	as	you	have	this	type	of	investigation,	you	
can	posit	it	as	profound	knowledge.		
	
If	we	examine	the	etymology	of	the	term	‘does	not	exist	ultimately’,	there	are	two	
ways	to	interpret	it.	(Translator’s	note:	In	Tibetan	this	changes	the	order	of	the	
words	in	this	phrase	and	therefore	the	way	they	relate	to	each	other	
grammatically.	As	a	result	the	English	translation	of	the	term	must	also	be	
modified	accordingly.)	The	first	way	is	to	say	“they	do	not	exist	for	the	ultimate.”	
“Ultimate”	here	is	arya	equipoise.	And	since	conventional	phenomena	do	not	
exist	for,	or	in	other	words	do	not	appear	to	the	equipoise	that	realizes	
emptiness,	“they	do	not	exist”.	
The	second	way	is	to	say	that	in	the	case	of	wisdom	arisen	from	hearing,	
contemplating,	and	meditating,	that	realizes	emptiness	since	the	wisdom	
investigating	the	ultimate	does	not	find	conventional	phenomena,	“they	do	not	
exist	ultimately.”	
In	both	cases,	knowledge	is	posited	as	awareness	and	it	is	profound.		
	
Profound	practice	is	also	explained	in	two	ways.	The	first	way	is	to	say	that	
they	do	not	practice	anything	ultimate.	This	is	because	there	is	no	phenomenon	
that	is	established	ultimately.	Since	they	do	not	practice	anything	that	is	
ultimate[ly	existing],	they	practice	emptiness.	Alternatively,	even	though	they	do	
not	practice	anything	ultimately,	conventionally	they	do	the	practices	of	the	six	
perfections.	Therefore	the	practice	is	profound.		
	
Profound	non-duality:	ultimately,	there	is	no	agent	of	practice	and	no	object	of	
practice.	Conventionally	enlightenment	is	established	through	practicing	a	path.		
Conventionally	there	is	amassing	of	the	two	accumulations	of	merit	and	wisdom.		
	
Profound	skill	in	means:	‘Skill	in	means’	refers	to	accumulating	merit	and	
wisdom.	Ultimately	there	is	no	amassing	of	accumulations	that	establishes	
enlightenment.	Conventionally	there	is	amassing	of	two	accumulations	in	order	
to	establish	enlightenment.				
	
Sutra	says:	

(1) [He]	said,	“Bhagavan,	thus,	even	one	who	has	generated	the	first	
mind	[of	enlightenment]	does	not	become	manifestly	enlightened	in	
the	unsurpassable	complete	enlightenment	of	great	
enlightenment…”	
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For	all	points,	the	ellipsis	indicates	that	we	only	have	sections	of	the	relevant	
quotations	from	the	Sutra.		
The	first	point	refers	to	profound	production.	As	we	have	explained	
enlightenment	is	not	produced	from	each	separate,	individual	moment	of	
bodhichitta.	It	is	produced	by	developing	familiarity	with	earlier	and	latter	
moments	of	bodhichitta	that	rely	upon	each	other.	In	terms	of	this	production,	
enlightenment	is	not	produced	ultimately,	but	it	is	produced	conventionally.	This	
is	profound.			
	

(2) The	Bhagavan	said,	“Sumbhuti,	what	do	you	think?	Does	that	
produced	have	the	feature	of	cessation?”	Sumbhuti	said,	“Bhagavan	
it	does	not	have	the	property	of	cessation…”	
	

This	refers	to	profound	cessation.	The	Buddha	asks	Subhuti	if	something	that	is	
produced	has	the	feature	of	cessation	or	no.	The	interesting	point	is	that	in	
Shariputra’s	response	some	texts	include	the	negating	particle,	reading	“does	not	
not	have”	while	other	texts	omit	it,	reading:	“does	have…”	
If	we	take	the	answer	to	be	“does	not	have	the	property	of	cessation”	we	
interpret	it	as	ultimately	they	don’t	have	cessation	[although	conventionally	they	
do.]	
If	we	take	the	answer	to	be	“does	have	the	property	of	cessation”	we	interpret	it	
as	conventionally,	they	have	cessation.	Just	as	they	have	production	
conventionally,	they	also	have	cessation	conventionally.		
Lama	Tsongkhapa’s	Golden	Rosary	has	the	negating	particle.	
Gyeltsap	Je’s	Ornament	of	the	Essence	doesn’t	have	it.	It	might	be	a	printing	
omission.	Whichever	is	the	case,	we	can	interpreted	the	answer	accordingly.		
	
Cessation	is	profound	because	although	it	does	not	exist	ultimately,	it	does	exist	
conventionally.	Otherwise	there	is	nothing	profound	about	cessation.	But	once	
linked	to	emptiness	and	you	say	“ultimately	it	does	not	exist”,	it	becomes	
profound.	To	be	able	to	posit	a	subtle	level	of	conventional	existence,	saying	
“although	it	does	not	exist	ultimately,	nevertheless	it	exists	conventionally”		-	
that	is	profound.		

	
(3) The	Bhagavan	said,	“Sumbhuti,	what	do	you	think?	Will	thusness	

abide	only	in	that	mode?”	[Sumbuti]	said,	“Bhagavan,	thusness	will	
abide	only	in	that	mode.”	

	
This	refers	to	profound	thusness.	Thusness	is	the	ultimate	mode	of	existence.	It	
is	emptiness.	Sumbhuti’s	response	is	that	since	thusness	is	the	ultimate	mode	of	
existence	of	phenomena,	it	is	established	just	in	the	mode	that	it	abides.	
Therefore	it	is	posited	as	profound	because	it	abides	or	exists	only	in	that	way.	
	
As	explained	earlier,	the	profundity	of	thusness	can	also	be	posited	from	a	
different	perspective:	at	the	time	of	the	path	they	meditate	in	order	to	realize	
emptiness.	This	meditation	is	done	for	the	sake	of	others,	conjoined	with	
compassion.	This	renders	the	way	we	practice	or	the	way	we	meditate	on	
emptiness	profound.		
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Thus	we	say	that	thusness	is	profound	(a)	either	because	this	is	the	ultimate	
mode	in	which	it	exists	or	(b)	because	it	is	always	realized	for	the	sake	of	others.			

	
(4) The	Bhagavan	said,	“Sumbhuti,	what	do	you	think?	Is	thusness	

mind?”	[Sumbhuti]	said,	“Bhagavan,	it	is	not.”	
	
This	refers	to	profound	object	of	knowledge.	Thusness	here	refers	to	emptiness	
of	the	mind.	The	question	therefore	is	this:	‘do	you	think	that	mind	and	
emptiness	of	the	mind	are	the	same,	or	not?’	The	emptiness	of	the	mind	and	the	
mind	are	not	the	same.	They	are	same	nature	but	different	conceptual	isolates.	If	
they	were	one	conceptual	isolate,	they	would	be	one	[the	same].	However	they	
are	different	conceptual	isolates.	The	emptiness	of	the	mind	that	is	one	in	nature	
with	the	mind	but	distinct	conceptual	isolate	from	it,	is	a	profound	object	of	
knowledge.		
	
Alternatively,	we	can	take	objects	of	knowledge	to	refer	to	many	objects,	such	as	
the	practices	of	the	six	perfections.	These	are	things	that	we	have	to	practice.	
Their	nature	is	thusness.	Therefore	they	do	not	exist	ultimately.	Therefore	there	
is	no	such	thing	as	amassing	the	accumulation	of	practices	that	exist	ultimately.	
On	the	conventional	level,	there	is	accumulation	of	practices.	Since	they	do	not	
exist	ultimately	but	exist	conventionally	we	can	say	that	they	are	all	profound	
objects	of	knowledge.		
	

(5) The	Bhagavan	said,	“Sumbhuti,	what	do	you	think?	Is	thusness	
perfectly	and	subsequently	seen	due	to	thusness?”	Sumbhuti	said,	
“Bhagavan,	it	is	not.”	
	

This	refers	to	profound	knowledge.	Please	note	that	the	Tibetan	text	has	a	
printing	mistake:	it	reads	de	bzhin	nyid	kyi	de	bzhin	nyid,	but	it	should	read	de	
bzhin	nyi	kyis	de	bzhin	nyid.	Therefore	the	English	translation	should	also	be	
amended	from	“thusness	of	thusness”	to	“thusness	…due	to	thusness.”	The	
particle	“kyis”	indicates	reason.	Thusness	in	the	phrase	‘due	to	thusness’	is	
thusness	that	is	free	from	all	elaboration.	The	second	thusness	in	the	sentence	is	
nature.	Since	all	phenomena	have	the	nature	of	thusness	that	is	free	from	all	
elaborations	–	this	indicates	the	reason	–	they	are	empty.	Therefore	the	arya	
equipoise	sees	[their	nature],	without	seeing	any	elaboration.	In	other	words,	it	
sees	the	ultimate	mode	of	existence	since/because	it	does	not	see	any	
elaboration.		
In	the	response	“it	is	not”	Subhuti	is	saying	that	it	is	not	seeing	any	elaboration,	
such	as	conventional	phenomena.	As	the	Sutra	says:	“This	not	seeing	is	seeing	[of	
the	ultimate	nature.]”		
	
In	terms	of	freedom	from	elaboration,	there	are	two	types:	
-There	is	freedom	of	elaboration	of	tree	existence	
-There	is	freedom	of	elaboration	of	conventional	phenomena.	
		
Freedom	of	elaboration	is	posited	in	relation	to	the	subject	[awareness]	that	
engages	the	object.		
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If	we	take	the	subject	to	be	arya	equipoise,	then	the	object,	emptiness,	is	free	
from	all	elaborations.	There	are	many	elaborations	but	they	are	subsumed	into	
two:	elaborations	of	true	existence	and	elaborations	of	conventionality.		
Therefore	emptiness	[the	object]	is	posited	as	completely	free	from	all	
elaborations,	from	the	perspective	of	arya	equipoise.	
		
The	same	object,	emptiness,	is	posited	as	having	partial	freedom	from	
elaboration,	from	the	perspective	of	conceptual	wisdom	realizing	emptiness	that	
is	arisen	from	hearing,	reflection,	or	meditation.		
This	is	something	that	we	discussed	in	the	Special	Insight	section	of	the	Great	
Exposition	of	the	Stages	of	the	Path.	There	it	says	that	emptiness	of	conceptual	
wisdom	arisen	through	hearing,	reflection,	and	meditation	has	only	partial	
freedom	from	elaboration.	This	is	because	since	these	are	conceptual	minds	they	
are	not	free	from	the	elaboration	of	conventional	phenomena.	Conventional	
phenomena	appear	to	them.	They	only	have	the	partial	freedom	from	true	
existence.	
In	the	section	of	Special	Insight	we	find	the	terms	“fully	qualified	ultimate”	and	
“non-fully	qualified	ultimate.”	Emptiness	realized	by	arya	equipoise	is	fully	
qualified	ultimate,	since	it	is	free	from	both	elaboration.	Emptiness	realized	by	
conceptual	wisdom	arisen	from	hearing,	reflection,	and	mediation	that	involves	
inference	through	logical	reasoning,	is	non-fully	realized	ultimate:	it	is	free	from	
the	elaboration	of	true	existence	but	not	free	from	the	elaboration	of	
conventional	appearance.		
	
So	keeping	this	in	mind,	you	can	understand	this	phrase	that	says	“thusness…	
due	to	thasness.”		
	
The	same	object	–	emptiness	–	can	have	different	degrees	of	freedom	depending	
on	the	subject.	If	the	subject	is	arya	equipoise	it	has	compete	freedom	from	both	
elaboration.	If	the	subject	is	conceptual	realization	it	has	only	partial	freedom.	
	

(6) The	Bhagavan	said,	“Sumbhuti,	what	do	you	think?	Is	that	practice	
thus	a	practice	in	the	profound	perfection	of	wisdom?”	[Sumbhuti]	
said,	“Bhagavan,	that	practice	thus	practiced	is	a	practice	in	the	
profound	perfection	of	wisdom.”	
	

This	refers	to	profound	practice.	The	question	is	“if	you	practice	without	seeing	
any	phenomenon,	such	as	the	six	perfections,	as	truly	established,	is	that	the	
practice	of	emptiness?”	The	answer	to	that	is	that	yes,	it	is	the	practice	of	the	
profound	perfection	of	wisdom	because	your	practice	does	not	exist	ultimately,	
only	conventionally.	This	applies	to	any	practice:	to	any	of	the	six	perfections	and	
to	the	perfection	of	wisdom	itself.	As	long	as	you	see	your	practice	in	this	way,	
then	the	practice	becomes	the	practice	of	the	perfection	of	wisdom	or	emptiness.			
		

(7) The	Bhagavan	said,	“Sumbhuti,	in	what	is	the	practice	of	a	great	
bodhisattva’s	practice	in	the	profound	perfection	of	wisdom?”	
[Sumbhuti]	said,	“Bhagavan,	it	is	that	in	which	one	practices	the	
ultimate	where	there	is	no	movement	of	duality.”	

	



	 7	

This	refers	to	profound	non-duality.	In	the	question	the	Buddha	asks	what	is	the	
practice	of	emptiness	of	great	bodhisattvas.	From	the	response	we	understand	
that	ultimately	there	is	no	duality	between	the	agent	[or	method]	of	practice	–	
bodhichitta	–	and	the	object	achieved	through	practice	–	enlightenment.	
Conventionally	though,	for	the	sake	of	attaining	enlightenment	we	practice	the	
path.	This	is	profound	lack	of	duality.	Their	mind	remains	in	that.		

	
(8) The	Bhagavan	said,	“Sumbhuti,	a	great	bodhisattva	completely	

destroys	the	discrimination	without	signs.”	[Sumbuti]	said,	
“Bhagavan,	the	great	bodhisattva	does	not	apply	himself	with	the	
discrimination	[thinking,]	“The	practice	in	the	profound	perfection	
of	wisdom	should	in	this	way	completely	destroy	signs;	it	should	
completely	destroy	non-signs’…”	“Sumbhuti,	in	this	way	a	great	
bodhisattva	abides	in	the	three	concentrations	that	practice	the	
perfection	of	wisdom	and	fully	ripen	sentient	beings.”		

	
This	refers	to	profound	skill	in	means.	I	have	doubt	about	this	section	fro	the	
Sutra.	It	appears	to	me	that	it	is	still	talking	about	profound	non-duality.	Usually	
skill	in	means	refers	to	amassing	the	two	accumulations.	It	is	profound	because	
ultimately	there	is	no	amassing	of	accumulation	of	merit	and	no	accumulation	of	
wisdom.	However	conventionally,	by	completing	both	accumulations	we	attain	
enlightenment.		
	
However	since	here	there	is	mention	of	“discrimination	of	signs”	and	
“discrimination	of	no	signs”	to	me	it	seems	that	it	talks	about	duality.		
The	practice	of	the	perfection	of	wisdom	should	completely	destroy	
discrimination	of	signs,	or	in	other	words	completely	destroy	elaboration	of	
conventional	appearances.		
As	we	have	explained	there	are	two	types	of	elaboration,	so	we	can	interpret	
sings	to	refer	to	both	elaborations	of	conventional	appearance	and	elaborations	
of	true	existence.	As	we	have	explained	when	you	practice	the	fully	qualified	
ultimate,	both	elaborations	must	be	destroyed.		
Non-signs	is	lack	of	elaboration	on	both	levels.	So	this	is	something	that	should	
not	be	destroyed.	In	other	words	they	actually	practice	non-signs.	If	they	were	to	
destroy	non-signs,	it	would	be	complete	nihilism.	
	
Signs	refer	to	elaboration	of	conventionality.	So	we	have	discrimination	of	signs,	
that	is	elaboration	of	conventionality,	and	discrimination	of	non-signs	that	is	lack	
of	elaboration	of	conventionality.		
	

“Sumbhuti,	in	this	way	a	great	bodhisattva	abides	in	the	three	
concentrations	that	practice	the	perfection	of	wisdom	and	fully	
ripen	sentient	beings.”		

	
The	three	concentrations	refer	to	the	three	doors	to	liberation	–	emptiness,	
signlessess,	and	causelessness.		
	
Another	way	to	explain	the	passage	above	is	to	say	that	there	is	no	
discrimination,	either	in	signs	or	in	non-signs.	When	there	is	discrimination,	
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there	is	elaboration.	If	we	look	at	the	arya	equipoise	single	pointedly	
concentrating	on	emptiness,	that	equipoise	has	completely	destroyed	all	
elaborations,	and	all	signs.	There	is	no	elaboration	of	conventional	appearances	
and	no	elaboration	of	true	existence.	Even	though	both	elaborations	are	pacified,	
if	there	is	the	discrimination	thinking	“I	have	pacified	them”,	then	that	means	
that	one	is	not	in	equipoise.	If	there	is	discrimination	there	is	duality.	So	it	is	
important	that	there	is	no	duality.		
	
So	previously	we	posited	the	practice	of	emptiness	from	the	perspective	of	non-
duality	in	terms	of	agent	of	practice	and	object	to	be	achieved	through	this	
practice	and	said	that	although	these	do	not	exist	ultimately,	they	exist	
conventionally.		
Here	another	interpretation	can	be	that	the	practice	of	emptiness	is	from	the	
perspective	of	having	non-discrimination	of	signs	and	non-signs.	
If	we	interpret	it	in	this	way,	it	is	clear	that	the	passage	refers	to	non-duality.	
But	if	we	do	it	this	way,	we	lose	the	8th	profundity!		
	
The	problem	is	that	“skill	in	means”	refers	to	the	accumulation	of	merit	and	the	
accumulation	of	wisdom.	And	in	this	sutra	passage	there	is	no	direct	mention	of	
these	words.	Of	course	you	could	see	how	lack	of	signs	and	so	on	are	applicable	
to	the	two	accumulations	–	but	it	is	strange	that	there	is	no	direct	reference.		
Alternatively,	you	could	say	that	there	is	reference	to	the	accumulation	of	
wisdom	since	we	are	discussing	arya	equipoise	focusing	on	emptiness	–	it	is	the	
state	of	non-duality	in	terms	of	discrimination	of	signs	and	non-signs,	that	has	
pacified	all	elaboration.	But	still	there	is	no	mention	of	the	accumulation	of	merit.	
This	is	to	be	further	examined.		
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