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Ornament of Clear Realization 9 March 2017  

We are on page 178, the last paragraph. 

'The meaning of these is as follows. There is a purpose for:  

teaching the three—preparation, seeing, and meditation—in the first three chapters, 

and teaching the three—preparation, seeing, and meditation—in the first three 

preparations, because there are two purposes—the negative and the affirmative—with 

regard to each of them.' 

The first line deals with the first three chapters of the Ornament. The second line deals with 

chapters 4, 5 and 6 of the Ornament in which the three preparations: complete preparation, 

peak preparation and serial preparation are presented. 

There is reason we talk about the three paths: ‘preparation, seeing and meditation’. 

Actually, there are two purposes: 

1. ‘the negative’ which is the negative exclusion, and 

2. ‘the affirmative’ which is the positive comprehension ‘with regard to each of them’.  

We will look at each of those in each chapter. We have already introduced these things. Here 

the translator is using the words, ‘negative’ and ‘affirmative’. However we should use the 

full terms ‘negative exclusion’ and ‘positive comprehension’.   

‘There are affirmative and negative purposes for teaching the three—[the paths of] 

preparation, seeing, and meditation—in the first chapter because it is for the sake of: 

refuting the wrong conception thinking “The aspects of an exalted knower of all 

aspects...’. Here it is talking about the aspects of omniscience. 

‘...are cultivated only on the occasions of [the paths of] accumulation and preparation; 

they are not cultivated on occasions other than those” with regard to the negative’.  

The negative exclusion is for the sake of refuting this wrong conception. ‘and making 

known that it is necessary to meditate [on the aspects of an exalted knower of all aspects 

(omniscience) on the occasions of the three—[the paths of] preparation, seeing, and 

meditation—with regard to the affirmative’, which is the positive comprehension. 

Here in the first chapter we are dealing with when those aspects of omniscience are meditated 

on. The negative exclusion is there in order to refute the wrong conception that those things 

are meditated on, only on the paths of accumulation and preparation. When we were first 

introduced to this subject a few pages back, it said: 

‘they are only meditated on, on the path of accumulation’  

This was a concise introduction. Here we have a more complete presentation.  

Here it says that these are meditated on, on the path of accumulation and on the path of 

preparation.  

The point of the negative exclusion is to eliminate the misconception that you only meditate 

on certain things on a very narrow path, only on a a specific occasion of the path and that the 

meditation you do on these aspects generates the aspects simultaneously. Simultaneously can 
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mean in a minute or in a stretch of time.  We are talking about how they are generated in one 

continuum.  

We have here the negative exclusion in order to negate two things. First, the idea that you 

only meditate on them on a specific occasion and secondly, that they are generated 

simultaneously. We say, you actually meditate on them on path of preparation, on the path of 

seeing and on the path of meditation. Furthermore, there is gradual generation. As you go 

through those paths, you have to first generate the small level, then the middling level, then 

the great level. So the negative exclusion is to exclude that misconception. 

We continue with the second chapter: 

'There are affirmative and negative purposes for teaching the three in the second 

chapter because it is for the sake of: 

refuting the wrong conception thinking “The aspects of  path awareness  are meditated 

only from the first ground through the sixth; they are not meditated on, on occasions 

other than those” with regard to the negative’.  

it being necessary to cultivate [the aspects of a knower of paths]  on the occasions of the 

three—[the paths of] preparation, seeing, and meditation—with regard to the 

affirmative.’ 

Here in the second chapter we are dealing with path awareness. The position of the opponent 

is that you only meditate on those aspects of path awareness from the first to the sixth ground. 

When that material was first introduced it said: 

Some Indian scholars assert that you only meditate on path awareness from the second 

ground onwards. Here we have a more detailed presentation. Here it says ‘from the first 

ground through the sixth;’ 

Again we have negative exclusion. We say it is not the case that you only meditate on the 

aspects of path awareness for that limited period. You actually meditate on them on the path 

of preparation, on the path of seeing and on the path of meditation and you will do so 

gradually by going through the small, the middling and the great levels for each one of those 

paths. So you meditate on all the aspects on all three paths gradually. 

We continue with the third chapter: 

‘There are purposes for teaching the three in the third chapter’. 

In each chapter 1, 2 and 3, it says ‘there are purposes for teaching the three’. ‘the three’ 

here are  the three paths: the path of preparation, the path of seeing and the path of 

meditation. There is reason for teaching the three in the third chapter. 

‘because it is for the sake of: 

refuting the wrong conception thinking “The aspects of a base awareness are meditated 

only on the seventh ground; they are not cultivated on occasions other than that” with 

regard to the negative’. 

The negative exclusion here refutes the wrong conception that all those aspects are generated 

simultaneously only at a particular stage, that is, on the seventh ground. We refute that.  
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‘And as before with regard to the affirmative.’ 

‘As before’ means you don't just meditate on them on a specific occasion and they are not all 

generated simultaneously.  You meditate in a combined way by going through the paths of 

preparation, seeing and meditation and they are generated gradually. 

We continue with chapter 4. Again it presents the same pattern. 

‘There are purposes for teaching the three in the fourth chapter’.  

‘the three’ are  the three paths: the path of preparation, the path of seeing and the path of 

meditation. 

‘because it is for the sake of: 

dispelling the wrong conception thinking “The preparation in complete aspects’. Here 

we are dealing with all the aspects of complete preparation.  

The misconception is that all those aspects are ‘meditated only on the eighth ground; it is 

not cultivated on occasions other than that” with regard to the negative,  

This is what we are negating, that they are only meditated at a specific time on the path, that 

is, on the eighth ground, and that they are generated simultaneously.  

‘and as before with regard to the affirmative’ means they are generated by meditating on 

the path of preparation, the path of seeing and the path of  meditation and they are generated 

gradually not simultaneously. 

We continue with chapter 5 

‘There are purposes for teaching the three in the fifth chapter’ Again the   

Again ‘the three’ are the three paths: the path of preparation, the path of seeing and the path 

of meditation. 

because it is for the sake of: 

dispelling the wrong conception thinking, “The peak preparation is meditated only on 

the ninth ground and the earlier half of the tenth ground; it is not meditated on 

occasions other than those” with regard to the negative’. 

With the negative exclusion we dispel the misconception that peak preparation is generated 

only at specific times of the path and that all of its aspects are generated simultaneously in 

one stretch in one continuum.  

‘and as before with regard to the affirmative.’ We have the positive comprehension that 

we meditate on all those things on all three paths gradually. 

Again we have a similar pattern in chapter 6. 

‘There are affirmative and negative purposes for teaching the three in the sixth chapter 

because it is for the sake of: 
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refuting the wrong conception thinking “The serial preparation is meditated only on the 

later half of the tenth ground; it is not cultivated on occasions other than that” with 

regard to the negative’. 

Here with the negative exclusion we overcome the misconception that all the aspects of serial 

preparation are only meditated upon on one specific occasion, the later part of tenth ground 

and that all those aspects are generated smultaneously in one stretch in one continuum. We 

negate all that. We stop all these misconceptions.  

‘and it being necessary to cultivate [the serial preparation] on the occasions of the 

three—[the paths of] preparation, seeing, and meditation—with regard to the 

affirmative.’ 

with regard to the affirmative’ not only do you have meditate on all three paths, on these 

aspects, but you will have to generate all these aspects sequentially, serially, not 

simultaneously. You will have to go through the small, the middling and the great levels. 

From this presentation it becomes quite clear that we have a very different position to the 

position of the opponents. Here the two positions have been clarified.  

The position of the opponent is called the position of meditating only on certain occasions on 

the path. Whatever you meditate upon will be generated in your mind simultaneously, 

instantly. They do not see any differentiation of stages such as the small, the middling and the 

great.  This is their position.   

When they talk about the aspects of omniscience they say you only meditate on them on the 

path of accumulation and the path of preparation and those things are generated 

simultaneously in your mental continuum. When they talk about path awareness they say you 

only meditate on them from the first to the sixth ground. Regarding base awareness, they say 

you only meditate on them on the seventh ground and everything is generated simultaneously 

in your mind.  

We have the exact opposite position.  Our position is that you don’t just meditate on them on 

specific occasions. We say that you meditate on them in a comprehensive way, all the time on 

all three paths and you will do it in stages. We say there is no such thing as simultaneous 

generation. You will have to go through the small, the middling and the great levels and this 

is how you generate them.  

There are more than one opponent positions we have to deal with.  

One position of the opponent talks about only meditating on a specific occasion and 

generating everything simultaneously. We have covered this quite clearly. We refute this and 

have various ways of explaining that you don’t do it like this, you have to meditate on all three 

paths and you have to do it in stages.  

By refuting that we correct a mistake that has to do with a misunderstanding in terms of the 

order of meditation.  

They think that when you generate on omniscience you can only meditate on this on the path 

of accumulation and on the path of preparation: when you meditate on path awareness you 

only meditate on this from the first to the sixth ground. They got the order or stage or the 

stages of meditation wrong. We have clarified this. We have refuted this position and stated 

our own position. That is quite clear.  
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Another opponent position relates to whether those paths are real paths or whether they are 

imputed paths. They the you are not really dealing with the real path, but you are calling it the 

path of preparation, the path of seeing or the path of meditation as you go through the first, 

the second, the third chapter and so forth.  

This position has to do with the topic of ‘Abandoning repetition’. 

We have explained abandoning the misconception of mixing up the order of meditation. The 

other position we have to deal with is showing there is no fault of repetition. 

Their position is that you have already meditated on the path preparation, the path of seeing 

and the path of meditation.  Why are you saying that you meditate on them again? Is this not 

repetition which is a fault? We have to abandon the idea there is a fault of repetition.  

We have a comment here relating to the two previous paragraphs by Haribhadra. These two 

paragraphs of Haribhadra address both issues. We can use it as a refutation of the claim that 

there is repetition. Also it deals with the issue of what is the correct order of meditation 

Initially we took these two paragraphs from Haribhadra and used them as an argument to 

over this misconception regarding the order of meditation.  

However Lama Tsong Khapa in his commentary The Golden Rosary of Explanation says we 

can use these same two paragraphs in order to abandon the fault of repetition. 

Here we are dealing with previous Tibetan scholars, not with Indian scholars. Scholars such 

as Buton Rinpoche or from within the Sakya tradition. They have questioned that with the 

first second and third chapter, regarding the three types of exalted knower, are you saying 

that you have to meditate on the three paths of preparation, seeing and meditation. And then 

with chapters 4, 5 and 6 dealing with the three preparations again you are telling me you have 

to meditate on the paths of preparation, seeing and meditation. You have already done that. 

Isn't that repetition? 

Lama Tsong Khapa says we can use these paragraphs to negate or refute this position of 

earlier Tibetan scholars that there is an issue of repetition here. How do we do that? 

Lama Tsong Khapa in the Golden Rosary makes a lot of effort to examine the position of 

previous Tibetan scholars. Previous Tibetan scholars had a particular way of getting around 

this issue of whether there is repetition or not. The question of whether there is repetition or 

not arises since in the first three chapters where we are dealing with the three types of exalted 

know we are told that we have to meditate on the three paths and then the following three 

chapters, dealing with the three preparations,  again say to meditate on the three paths.  

The question arises whether there is repetition or not. The previous Tibetan scholars have 

said there is no repetition. They say that on the first three chapters you meditate on the actual 

paths of preparation, seeing and meditation. However on the following three chapters you 

don’t meditate on the actual paths, you meditate on something else that is imputed as such. It 

is called that, but it is not that.  This is how the previous Tibetan scholars explained that there 

is no repetition.  

Let’s go back to those two paragraphs on page 178. They are very difficult and considered as 

very important. This is why there are a lot of different arguments, a lot of different views and 

different explanations of these two paragraphs.  
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For the first paragraph, the meaning here is as explained previously.  

‘By dividing the cultivation on all aspects, paths, and bases sequentially’.   

We know here we have a division of the Ornament in chapters 1, 2 and 3. This is a division 

because we are meditating on different aspects on the different occasions that we meditate.  

First we have the aspects of omniscience, then the aspects of path awareness, then the aspects 

of base awareness.  

‘By dividing the cultivation on all aspects, paths, and bases sequentially, regarding the 

three clear realizations- an exalted knower of all aspects and so forth’  

Here we have the three types of exalted knower: omniscience, path awareness and base 

awareness.  

‘through prior realization of the mundane components of definite separation the 

supramundane [paths of] seeing and meditation are realized.’ 

First have to cultivate the mundane path of preparation.  

‘components of definite separation’ is an alternate name for path of preparation. It is 

mundane because it exists in the continuum of an ordinary being. By meditating on that, that 

acts as a cause for generating ‘the supramundane [paths of] seeing and the path of 

meditation’.  

With regard to the explanation of the first paragraph we are not changing anything. 

It is very important to understand that we posit the mundane path as being the cause. By 

meditating on that cause we will produce the result. The result is to bring about the 

supramundane paths of seeing and meditation so ‘the supramundane [paths of] seeing and 

the path of meditation are realized’.  

The argument here is whether or not we are dealing with the actual paths or imputed. In this 

context, since we are trying to show that we are abandoning repetition, we have to add the 

words the actual ‘supramundane paths of seeing and meditation are realized.’ 

‘actual’ here is understood to cover all three.  The actual mundane path of preparation acts as 

the cause and that produces the actual paths of seeing and the actual path of meditation as a 

result. 

The first paragraph is understood to clearly say that when you meditate on the first three 

chapters, you meditate on the actual paths of preparation, seeing and meditation.  

That prepares us for what comes in the second paragraph, dealing with the three preparations. 

So when you meditate on the three preparations you are not meditating on the actual paths, 

you are meditating on things that are imputed as such but are not the actual things.  

The second paragraph is dealing with chapters 4, 5 and 6 where we meditate on the three 

preparations: the complete preparation, the peak preparation and the serial preparation. 

"Concerning the three- clear and complete realizations of all aspects and so forth' 

remains the same. 
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‘Concerning the three- clear and complete realizations of all aspects and so forth 

through the differences of the occasions of higher and higher cultivation- since the 

uncontaminated exalted wisdoms included within the paths that are different in all ways 

are generated serially, - small, middling and great- in order to refute their simultaneous 

generation they should be known as being taught with the convention components of 

definite separation and so forth.’ 

"Concerning the three- clear and complete realizations of all aspects and so forth'. The 

explanation we gave previously remains the same here. 

‘through the differences of the occasions of higher and higher cultivation'. The 

explanation remains the same as before, that we are getting higher cultivation of stability and 

control with the three preparations 

since the uncontaminated exalted wisdoms included within the paths that are different 

in all ways are generated serially’. Here is where we begin having different explanations.  

'within the paths that are different in all ways’. Previously we explained that since we are 

dealing with the paths of bodhisattvas, these are paths that are superior to paths of hearers and 

paths of solitary realisers in all ways.  

Now, it means, we have ‘paths that are different in all ways’ meaning they are superior to 

paths of hearers; they are superior to paths of solitary realisers and they are superior to paths 

from the first to the seventh ground. So here, he is saying you are dealing with bodhisattvas 

on the 8
th

 ground and beyond. Here ‘higher and higher’ means you are on the 8
th

 ground and 

above.  

'since the uncontaminated exalted wisdoms included within those paths'. Here ‘the 

uncontaminated exalted wisdom’ is the uncontaminated exalted wisdom from the eighth to 

the tenth ground. This is a different meaning.   

‘small middling and great’ here refers to how you progress on the 8
th

 ground. The 8
th

 

ground is presented as ‘small middling and great’. Also the 9
th 

ground has those three 

divisions and the 10th ground has those divisions.  

'in order to refute their simultaneous generation they should be known as being taught 

with the convention..' Previously we explained last week that you should understand them as 

being known as this convention, we were talking about the actual path of preparation. We 

said the actual path of preparation is also known by the term: ‘components of definite 

separation' but we were talking about the actual path.  Here, being known by the convention 

is saying, this is not the real thing.  We are just applying the name components of definite 

separation: so we are just applying the names: path of preparation, path of seeing and path of 

meditation, but they are not the actual paths.  

'you should know' indicates there is necessity. You should understand these are not the real 

things. We are just calling them such.  

So 'you should know them as being taught by the convention' here means you should 

understand that there is a reason for using that.  

In this explanation, this second paragraph is saying that when you are dealing with the three 

types of  preparation you are not actually meditating on the real paths of preparation, seeing 

and meditation.  
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In reality what you are meditating on them on the 8
th

, 9th and 10th ground. Those things will 

be generated in stages, the small, the middling and the great since we have bodhisattvas who 

have different capacities. Some are sharper, some have middling capacities and some are 

more dull. Those things will be generated in stages according to their capacity.  

In reality you are meditating on the 8
th

, 9th and10th ground but we are using the convention 

path of preparation, path of seeing and path of meditation. 

In the second paragraph you meditate on something which is not the actual paths of 

preparation, seeing and meditation. However that thing, which is not those actual paths is 

imputed or called those three paths 

Why do you call something that which it is not? There is an elaborate outline which explains 

this in five points.  

The 1
st
 point: What is the thing that is imputed or called path of preparation the path of seeing 

the path of meditation? It is not this, but is called that. So there is something that is imputed 

or called path of preparation the path of seeing the path of meditation. What is that? It is the 

8
th

, 9th and 10th ground.  

The 2
nd

 point: What do we impute it as? We call this the path of preparation, the path of 

seeing and the path of meditation. 

The 3
rd

 point: Why do we do this?  Is there some similarity between them? 

The similarity is that there is a progression of power or capacity. As you move from the path 

of preparation to the path of seeing to the path of meditation your power increases. On the 

path of preparation you only realise things through a generic image. On the path of seeing 

you have direct realisation. On the path of meditation you have familiarity with direct 

realisation. There is this gradual increase of your capacity when you go through the three 

paths.  

As you progress through the 8
th

, 9th and 10
th

 grounds again there is a gradual increase in the 

capacity of the practitioner. We have practitioners who are very sharp. We have those of 

middling capacity and we have those who are of lesser capacity.  Due to that similarity they 

are called these names.  

We have explained what it is called, by means of what similarity. 

The 4
th

 point: Why call them that? There must be some reason, some necessity.  

Why call the small, middling and great levels of the 8
th

, 9th and 10th grounds path of 

preparation, the path of seeing and the path of meditation? 

The reason refers back to the negative exclusion and the positive comprehension. This time 

they are negating different things and establishing other things.  

The 8th ground and beyond are called the grounds that have pacified exertion [effortless]. As 

you progress along the seven grounds, you have to put a lot of effort into your practice. From 

the eighth ground onwards you no effort is required. That needs to be explained. When you 

say ‘It is effortless from the 8
th

 ground on, someone can say that if it is effortless, those things 

must be generated simultaneously, thus asserting simultaneous generation of all these aspects. 

They question why should these be generated in all these stages?  
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To counteract the misconception that from the 8th ground you have simultaneous generation, 

we apply these names. Here we are talking about those uncontaminated wisdoms, plural.  

There are many. Only we talk about having pacified exertion, we have only pacified the gross 

level of exertion. The subtle levels of exertion are still. They are still required. Again things 

will have to happen in small stages with a little bit of effort. 

We should be clear that the negative elimination is elimination of the misconception that 

from the 8
th

 ground onwards everything can up generated simultaneously because there is 

pacification of exertion. The positive comprehension is that those things are generated 

serially in stages by relying on small amounts of exertion.  

Referring back to that second paragraph: 

‘since the uncontaminated exalted wisdoms included within the paths that are different 

in all ways are generated serially- small, middling and great- in order to refute their 

simultaneous generation’.  

You can see now those words have a different meaning.  

The 5
th

point: Objection to their actually being what they are labelled. 

The practices we do in the first three preparations [complete, peak, and serial] in chapters 4, 

5, and 6 are the 8
th

, 9
th

, and 10
th

 ground. They are labeled as “path of preparation” “path of 

seeing” and “path of meditation”. If we were to accept that they are not just labeled as such, 

but they are that in reality, what fault would ensue? 

Here we look at quotations of the Sutra, the Ornament and so forth. There is the verse in the 

Ornament that describes practitioners on the patience level of the path of preparation 

presented in the 4
th

 chapter as “faultless abiding bodhisattvas.” This is unacceptable because 

if someone is on the path of preparation, that person has faults. It cannot be referred to as a 

“faultless” person. It would make sense to use that term from the 8
th

 ground onward since at 

that state the person has abandoned faults. So if the path presented in the 4
th

 chapter was the 

actual path of preparation, how could you describe the practitioner who practices it as 

“faultless”? A practitioner on the path of preparation still has faults. The practitioner can be 

described as “faultless” only after the 8
th

 ground. Since that would be a contradiction we 

object to that. Therefore it can only be the imputed path of preparation.  

Also another verse in the Ornament, describes those who are on the heat level of the path of 

preparation as “those have destroyed all latent afflictions”. This implies that afflictions are 

not manifest. But if this were the actual path of preparation, the practitioner would not be 

able to destroy latent afflictions. This capacity only comes from the 8
th

 ground and beyond. 

Since it would be a contradiction, we object to that.  

Similarly, the Ornament describes practitioners on the 5
th

 chapter who are on the path of 

preparation and engage Peak Preparation as “having complete perfect knowledge.” But if we 

are dealing with the actual path of preparation, this is impossible.   
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Although we state our objection by stating that if we accept them as the actual paths, these 

quotations from scriptures would be undermined, out main objection is this: If we were to 

accept the paths in all 6 chapters as the actual, real, paths of preparation, seeing, and 

meditation, then how could we abandon repetition? 

Keep in mind that these reasons that are quoted here – that scriptural quotations would be 

undermined – are the position of Earlier Tibetan Scholars. They are not valid reasons. When 

the Ornament talks about “faultless bodhisattvas” it doesn’t mean that they are completely 

faultless, but that they are free from faults associated with that particular level. Similarly 

when it talks about having “destroyed all latent afflictions” it doesn’t mean that they have 

destroyed all existing afflictions, but only afflictions that are their measure of abandonment at 

that particular level, and so forth. So in reality there is no harm to the scriptures. So this logic 

that Previous Tibetan Scholars present is not acceptable.  

Not only that but there would be an issue with signs of irreversibility. Signs of irreversibility 

are classified into 3 categories: those that arise at the path of preparation, those that arise at 

the path of seeing, and those that arise at the path of meditation. If we are going to accept that 

the uncontaminated wisdoms of the three preparations are in reality the 8
th

, 9
th

, and 10
th

 

grounds and their three sub-levels [small, medium, and great] are imputed as “path of 

preparation” “path of seeing” and “path of meditation”, the following fault would arise:  

The 8
th

 ground is actually the path of meditation. So any signs of irreversibility of the path of 

preparation would have to become signs of irreversibility of the path of meditation. Similarly, 

any signs of irreversibility of the path of seeing would have to become signs of irreversibility 

of the path of meditation. In effect all signs of irreversibility would have to become signs of 

irreversibility of the path of meditation. This is an unwanted consequence.  

There are many faults that would follow if we accept this position. Signs of irreversibility that 

are developed by depending on the Complete Preparation of the 4
th

 chapter, are such an 

example: they would all become signs of irreversibility of the path of meditation.  

So for our position we come to Lama Tshongkhapa’s remark:  

“So it seems the objections of the Panditas are not always totally valid. As for the arguments 

of the scholars of the Snowy Lands, it is extremely hard to respond to them.” 

The objections presented by Indian scholars are not always valid – they only address the issue 

of abandoning repletion partially. Not in a completely satisfactory manner. As for the 

argument of the previous Tibetan scholars  - the scholars of the Snowy Lands – that we must 

distinguish between “real” and “imputed” paths of preparation, seeing and mediation, it is 

very difficult to respond to this because it contradicts many texts.  

The way that we really abandon the fault of repetition is as follows: 

 “Here on this terrain it is correct to follow Arya Vimuktisena because, even if he does not 

say whether the six realizations are authentic or not, he says [the stages of the path Maitreya] 
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discusses in the three Knowledge chapters [that is chapters 1, 2, and 3 on Omniscience, Path 

Awareness, and Base Awareness] are objects of listening and thinking and…” 

The paths of preparation, seeing, and meditation presented in the first 3 chapters - that are the 

chapters of Omniscience, Path Awareness, and Base Awareness- are presented as objects for 

listening and thinking. This indicates that through listening and thinking the practitioners 

become clear and settled about the paths of preparation, seeing, and meditation. 

 “…and that those he discusses in the three Practice chapters [that is chapters 4, 5, and 6 on 

Complete Preparation, Peak Preparation, and Serial Preparation] are based on practice. ” 

This means that the paths of preparation, seeing, and meditation that are presented in the 

following three chapters of the three preparations are objects of practice. This means that 

practitioners develop familiarity by meditating on them.  

He says the paths of the first [three chapters] stand as illustrations for the three knowledges 

[Bodhisattvas] must reach, produce, and eliminate, respectively, and… ” This means that the 

paths of preparation, seeing, and meditation that are presented in the first three chapters are in 

order to understand that Omniscience taught in the 1
st
 chapter is what we must reach; Path 

Awareness in the 2
nd

 chapter is what we must produce or generate; and that Base Awareness 

in the 3
rd

 chapter is what eliminates incompatible states. In other words, the three paths 

eliminate incompatible states.  

 “… and that the difference between the paths of the later [three chapters] is that [the first] is 

for the purpose of gaining mastery, [the second] when they gain mastery, and [the third when 

Bodhisattvas] again habituate themselves. ” This means that the paths of preparation, seeing, 

and meditation that are presented in the following three chapters are in order to understand 

that bodhisattvas train in Complete Preparation in the 4
th

 chapter to attain control, that they 

have attained control in Peak Preparation in the 5
th

 chapter, and that they develop further 

familiarity in Serial Preparation in the 6
th

 chapter.  

 “Just this is enough to eliminate unnecessary repetition in general, and in specific cases.” 

Therefore there is no fault of repetition because in chapters 1, 2, and 3 the paths of 

preparation, seeing, and meditation teach what is to attain, what is to produce, and what 

eliminates incompatible states. While in chapters 4, 5, and 6 the paths of preparation, seeing 

and meditation teach the manner in which bodhisattvas attain control, when they attain it, and 

how they develop further familiarity with it. So there is not repletion.  

 

We stop here.  

 


