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Ornament of Clear Realization 16 March 2017 
 

We are on page 181. 

 

TOPIC 8: EXPLANATION OF THE SIGNS OF IRREVERSIBILITY 
This is the 8th from among 11 topics.  

 

2A1B-2B. The person who is the support for generating the special preparations  

2A1B-2B1. How it is taught in the sutras  

2A1B-2B2. How the treatises comment upon it 
 

2A1B-2B The person who is the support for generating the special preparations 
  

How to trace back the outlines: go pack to pg 2of the Ornament: 

2A1B: Extensive explanation of the phenomena of all aspects 

  

2A1B-1 Generating in one’s own continuum complete preparation, the principal topic taught 

in the fourth chapter 

 2A1B-2 The stages of meditation after having generated complete preparation in the 

continuum 

  

2A1B-1 Generating in one’s own continuum complete preparation, the principal topic taught 

in the fourth chapter 

2A1B-1A Aspects of preparation 

2A1B-1B The person who mediates on the preparation 

2A1B-1C Entity of the preparation itself 

2A1B-1D Phenomena that precede the preparations (includes the qualities of preparations, 

the faults of preparations, the characteristics of preparations, and path of accumulation.) 

  

2A1B-2 The stages of meditation of one who has generated the special preparations in his 

continuum 

2A1B-2A The time the special preparations are generated 

2A1B-2B The person who is the support for generating the special preparations 
2A1B-2C The stages of meditation of that person  

 

Here we are dealing with the person who is the support for generating the special 

preparations.  

 

'2A1B-2B1. How it is taught in the sutras  

 

Sutra says: 

It was said and Venerable Subhuti said to the Bhagavan, asking, “Bhagavan, what are 

the types of great irreversible bodhisattvas? What are the signs? What are the marks? 

How are these great bodhisattvas themselves irreversible?” It was said and the 

Bhagavan said to Venerable Subhuti, “Subhuti, with regard to this, you should 

understand the irreversible bodhisattvas from the statement that ‘The thusness 

[emptiness] of all those explained as the grounds of ordinary beings, hearers’ grounds, 

solitary-realizers’ grounds, bodhisattvas’ grounds, and tathagatas’ grounds is 

immutable and non-dual non-conceptuality.’” 
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We begin by looking at a series of questions from Subhuti. 

First he asks: 'what are the types of great irreversible bodhisattvas?' There must be more 

than one type.  

Then he asks: 'What are the signs? What are the marks?' of irreversibility. 

There is not a great difference linguistically between the words 'signs' and 'marks'. 

Here the distinction is made between physical signs of irreversibility and verbal marks of 

irreversibility. The 'sign's denote physical characteristics and the 'marks' denote verbal 

characteristics. 

Then he asks: 'How are these great bodhisattvas themselves irreversible?' that is, how do 

we posit them? How do you recognise someone as being irreversible? How do you 

understand that someone is an irreversible bodhisattva? 

The Buddha responds: 

 

"'Subhuti, with regard to this, you should understand the irreversible bodhisattvas from 

the statement that ‘The thusness of all those explained as the grounds of ordinary 

beings, hearers’ grounds, solitary-realizers’ grounds, bodhisattvas’ grounds, and 

tathagatas’ grounds is no other than being immutable and non-conceptuality.'" 

 

The thusness or emptiness of all these different grounds is immutable. The emptiness, the 

ultimate nature of all those things is unchangeable. 

'non-conceptuality' means it is free from being conceived of as true existence. 

Here 'no other than’ means that it is not separate. The thusness of all those grounds is not 

other than immutable and non-conceptuality. This is how it should read.  

 

'Having thus indicated in general the signs of irreversibility, in order to differentiate 

them individually and explain them, sutra says: 

Subhuti said, “Bhagavan, how many types and how many signs…”' 
 

Subhuti is asking how many types of irreversible bodhisattvas are there? How many signs of 

irreversibility are there? How many marks of irreversibility are there? 

By responding to each of these questions everything becomes clarified. 

 

The main thing to understand is the signs of irreversibility which will be taught in brief and 

then elaborated. There are 44 signs of irreversibility. A bodhisattva who has any of those 44 

signs is said to be an irreversible bodhisattva.  

'in general' means it has not gone into great detail, it hasn't classified anything. In this 

general presentation there is no distinction between bodhisattvas who have sharp capacity, 

those who have middling capacity, those who have the least capacity, not those who are on 

the path of preparation or those on the path of seeing or the path of meditation.  They are all 

grouped together. So it is a general presentation without going into specific instances.  

 

Having given the general presentation, 'in order to differentiate them' there are further 

questions.  

'Bhagavan, how many types'? The Buddha answers that there are three different types of 

bodhisattva with irreversibility.  

Then Subhuti asks 'how many signs?' There will be 44 signs arising at different levels 

according to their capacity and so forth. First there is the general presentation not 

distinguishing those things. Then there are further questions that introduce that specific 

information.  
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'2A1B-2B2. How the treatises comment upon it 

2A1B-2B2A. Making a connection 

2A1B-2B2B. Explanation of the meaning 
 

2A1B-2B2A. Making a connection 

QUALM: [The section on] the presentation of the corpus [in Maitreya’s Ornament For 

Clear Realization] (stanza 1.13cd) says: 

components of liberation; components of definite separation; and 
The assembly of irreversible learners;' 

This is the sequence in which things are presented.  

 

'What is the reason for explaining the signs of irreversibility after components with 

definite separation?'   

RESPONSE: There is a reason for doing so; it is because the signs of irreversibility 

arise from the previously explained components of definite separation, thus they are 

indicated so.' 

 

There is a lot indicated here in this short response. The response gives the reason why they 

are presented in this way.  'Components of definite separation' is the path of preparation. 

Those signs of irreversibility will only arise after you are on the path of preparation.  Here it 

is describing the order in which those signs of irreversibility appear.  

For those who are the sharpest faculty bodhisattvas, the signs will become manifest from the 

second moment of the path of preparation. Since 'signs' here basically refer to physical and 

verbal signs, they cannot be signs that are obvious in equipoise. They can only become 

manifest in post-equipoise.   

On the first moment on the heat level of path of preparation you are still in meditative 

equipoise. When you are in meditative equipoise you are not demonstrating anything with 

your body and your speech. There are no special signs.  

However from second moment, when you arise from that equipoise there is something about 

the way you carry your body; there is something about your physical reaction to certain 

things and there is something about the capacity of your speech. Your body and your speech 

become signs that indicate something about you. They indicate that during your equipoise 

when you were meditating on emptiness you developed a special level of realisation.  This is 

a very stable realisation in terms of your special method. That means you have very strong 

compassion; you have very stable realisation in terms of strong compassion. When you come 

out of equipoise, when you contemplate, see or witness sentient beings suffering, you have an 

immediate reaction. You could start crying involuntarily or the hairs on your body would 

stand up. That is a result of your stable realisation and that is manifesting physically. In 

relation to verbal signs when you teach, you will teach in a very charismatic way, your 

speech will be very clear and will reveal very deep meaning. These become physical and 

verbal signs.  

 

For the very sharp bodhisattvas these signs manifest early from the second moment of the 

path of preparation.  You are still on the heat level of the path of preparation.  

This response explains that the reason we have this particular order of presentation is that it 

follows the order in which those things are generated in the continuum. 

 

'In order to explain the above, [Haribhadra’s Clear Meaning] says:  
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Since the previously explained components with definite separation arise in the 

irreversible bodhisattva sangha, the characteristics of the irreversible bodhisattva 

sangha' 

 

2A1B-2B2B. Explanation of the meaning 

2A1B-2B2B-1. Brief indication by way of the existence of the signs 

2A1B-2B2B-2. Extensive explanation of the entities of the signs that exist 

2A1B-2B2B-3. Summary of the two—the signs and those who have the signs 
 

2A1B-2B2B-1. Brief indication by way of the existence of the signs 

2A1B-2B2B-1A. Root text 

2A1B-2B2B-1B. Commentary 
 

2A1B-2B2B-1A. Root text 

In order to explain the meaning of that sutra passage by means of a brief indication, 

[Maitreya’s Ornament for Clear Realization] (stanza 4.38) says: 

 

Those bodhisattvas abiding  

Beginning from the branches of definite separation,  

On the paths of seeing and meditation 

Are the assemblies of the irreversible here. 
 

2A1B-2B2B-1B. Commentary 

In order to explain this by means of the meaning of the words, [Haribhadra’s Clear 

Meaning] says:  

 

Any heroes on the four components of definite separation, the path of seeing, and the 

path of meditation which will be explained, those abiding in a manner of realizing this 

and that, are the irreversible learner bodhisattva sangha. 
 

Here, Harbhardra's Clear Meaning and Maitreya's Ornament are very similar. First Maitreya 

is describing who is the irreversible bodhisattva sangha. What is this group of bodhisattvas 

who have signs of irreversibility.  

 

'Those bodhisattvas abiding  
Beginning from the branches of definite separation'. 

 

'Definite separation' is the path of preparation which has four branches. Beginning from 

those branches on the path of preparation and then on the path of seeing and on the path of 

meditation- this gives us three benchmarks: bodhisattvas on the path of preparation, on the 

path of seeing and on the path of meditation.  

 

Haribhadra's commentary begins by saying: 

 

'Any heroes'. Heroes here are the bodhisattvas. 

Again 'components of definite separation' is the path of preparation. It says this has four 

levels. The four levels on the path of preparation are: the heat, the peak, patience and 

supreme mundane Dharma. Here we have differentiation according to the sharpness of the 

bodhisattvas. The sharpest bodhisattvas are those who on the path of preparation will 

demonstrate those signs of irreversibility. Those with middling capacity will demonstrate 
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them on the path of seeing and those with the least capacity will demonstrate them later, on 

the path of meditation from the 8th ground onwards.  

 

'Any heroes' on any of those levels 'which will be explained'. The the 44 signs 'will be 

explained'.  

 

'this and that' indicates that bodhisattvas realise that they possess those signs. They 

recognise the signs as being signs of irreversibility.  

These 'are the irreversible learner bodhisattva sangha.' Having any of those 44 qualifies 

them to belong to that particular group of the irreversible bodhisattva sangha. 

 

It is quite important to understand this term 'irreversible bodhisattva sangha'. There is a 

general way in which we use the term 'irreversible bodhisattvas' and then there is  

specific context in which we talk about bodhisattvas who possess signs of irreversibility. 

These two things do not refer to the same thing.  

 

In general when we talk about irreversible bodhisattvas this describes how bodhisattvas are 

irreversible in terms of attaining the final ultimate great enlightenment. If you are talking 

about a bodhisattva who is of 'definite lineage', then from the very beginning of the path of 

preparation, they engage, they enter into that path and they will not look into other paths. 

They will not be interested in, they will not fall into the paths of hearers and solitary realisers. 

That means that uninterruptedly and therefore quickly they will go from beginning to end: 

from the path of accumulation, because they are definite lineage. They will reach that final 

enlightenment.  

In that sense they are irreversible bodhisattvas.  This is a term that applies to everyone who is 

of definite lineage.  They will straight up to enlightenment.  

In this context we are not looking at this point that everyone will eventually become 

enlightened. Even the hearers will eventually abandon their vehicle and enter the great 

vehicle and eventually reach the great enlightenment. The solitary realisers will also do that. 

Even individuals who are not of definite lineage, eventually you can say everyone is 

irreversible in terms of enlightenment.  

 

However here the signs of irreversibility is something else. It is something that for the very 

sharp bodhisattvas will become manifest from the second moment of the path of preparation. 

Here it is not general irreversibility in terms of reaching enlightenment. It is other signs of 

irreversibility that we are talking about.  

Irreversibility is a different thing to possessing signs of irreversibility. The signs of 

irreversibility communicate a message and other people look at those bodhisattvas and say: “I 

know there is something special about them.”  How these physical and verbal signs come 

about for the bodhisattvas is that they are induced through the stable realisation of special 

method that they have. Because they have this special realisation in relation to method, they 

speak and physically carry themselves in a special way.  Those physical and verbal 

behaviours indicate to others in such a very clear manner that they become a sign that this 

person has stable realisation. We will look at all those signs in detail.  

 

'Meaning of the text  

Bodhisattvas who have attained the signs of irreversibility are of three types because 

there are: 

(1) sharp-faculty bodhisattvas on the path of preparation who have attained the signs of 

irreversibility, 
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(2) middling-faculty bodhisattvas on the path of seeing who have attained the signs of 

irreversibility, and 

(3) dull-faculty bodhisattvas on the pure grounds who have attained the signs of 

irreversibility.' 

 

We have here the enumeration of the three types according to the sharpness of the 

bodhisattvas. In total we have 44 signs.  

For the first category, those that manifest on the path of preparation, there are 20 signs. 

This is for the sharp bodhisattvas for whom the signs appear early, on the path of preparation.  

For the 'middling-faculty bodhisattvas on the path of seeing'  there are 16 signs. For the 

least sharp bodhisattvas, those signs, will appear late, from on the 8th ground. There are 8 

signs.  

 

'General meaning'. 

These five outlines are very important.  

'A. Entity of irreversible persons'. This describes the nature or the type of person who has 

become the irreversible person.  

'B. Divisions' or classifications enumerates how many types of these persons there are.  

'C. Meaning of irreversibility' explains what we mean when we use the term 'irreversibility' 

in this context.  

'D. Signs of irreversibility'  describes the nature of all those signs.  

'E. Explanation of the way in which those signs illustrate irreversibility'. We will explain 

when you detect those signs in a person, how the presence of those signs makes you think 

this is a special bodhisattva with special realisations.  

 

'A. Entity of irreversible persons 

The definition of a bodhisattva sangha who has attained a sign of irreversibility is: a 

bodhisattva who has attained in his [or her] continuum any of the forty-four signs, such 

as having turned away from manifest adherence to forms and so forth as truly existent. 

 

The example here 'having turned away from manifest adherence to forms' enumerates the 

first in the list of 44 signs. Then it continues 'and so forth' which includes the remaining 43 

signs.  

If you have any of those 44 sings in your mental continuum you belong to the 'bodhisattva 

sangha who has attained a sign of irreversibility.' 

 

The definition states 'any of the forty-four signs'. In actuality you cannot find a person 

manifesting all 44 signs, so any one will do. Some will have attained the signs of 

irreversibility that you attain on the path of seeing without having attained the signs of 

irreversibility on the path of preparation, or the path of meditation. There are some who have 

attained signs of irreversibility on path of meditation without having attained the signs of 

irreversibility you attain on the path of preparation and the path of seeing.  

Remember that we have three classifications here of signs of irreversibility.  Those who 

manifest those signs on the path of preparation are the very sharp bodhisattvas.  If you have 

signs of irreversibility on the path of preparation, you will not generate the signs of 

irreversibility of the path of seeing, let alone those for the path of meditation since these are 

signs for bodhisattvas who are duller than you are. You are the very sharp. You are not going 

to manifest those signs of those who are duller than you. This is why we say there is no one 

person who has the whole list of 44 signs.  
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Similarly, someone who has attained the signs of irreversibility of the path of seeing will not 

attain the signs of irreversibility of the path of preparation since these are for someone who is 

sharper. Also they will not attain the signs of irreversibility of the path of meditation since 

they are for someone who is duller.  

Again, someone who has attained the signs of irreversibility of the path of meditation will not 

manifest any of the signs of irreversibility of the previous two since they are for those of 

different capacities.  

This is why in the definition we have the word 'any'. No-one can have all of them. You can 

have some of them, but not all.  

 

Question:  What happens if you are dull first, and then go from middling and then to great? 

Wouldn't you then have all 44 signs? 

Geshela:  The dull one has to wait for a very long time up to the 8th bodhisattva ground to get 

any signs. The ones who are dull are not going to show the signs of the sharp ones. They will 

just show signs of dullness. 

 

Question: What is the definition of dull and what is the definition of sharp? 

Geshela:  We have explained that this sharp faculty refers to how sharp is your faith, how 

sharp is your enthusiasm, and so forth. Remember that list of five we have covered 

previously. If those are intense you are sharp.  

Translator's note: Another translation says 'soft' instead of 'dull' 

 

Those signs of irreversibility appear in post equipoise and they relate to your physical and 

verbal behaviour. What induces them, what brings them about, is your very stable realisation 

in terms of special method.  Those signs of irreversibility are there to make others recognise 

that that being who possesses those signs is indeed special.  

How do you have a correct reason to have faith in those signs? It is not enough to hear 

someone else praising a particular lama, a particular teacher saying “they are a great teacher, 

a great bodhisattva, a great being, you should go to their teachings.” Just by hearing a second-

hand account of someone else's qualities is not a correct reason to instil in yourself the faith 

that this person has the actual qualities. It has to be first-hand knowledge and you have to 

acquire this by cultivating familiarity with this person for a long time, not just a day or two, 

not a few months, not just one year. You have to observe and examine that person for a long 

time. You have to stay close to that person.  Then you will come to recognise for yourself 

that this person is exhibiting some special signs.  

The signs should be easy to understand and easy to recognise. It shouldn't be something 

obscure that you keep missing. The signs should be obvious. When you observe those signs 

first-hand, they communicate to you that this person has special ability and that generates 

faith towards that person.  

 

It is very important that those signs of irreversibility are obvious and clear, easy to recognise. 

Unless they are clear and obvious they will not prove anything to you, they will not make you 

establish faith or belief towards that person.  The level of realisation of another person is an 

extremely hidden phenomenon. No-one knows how stable or how high the realisation of 

another person is. Unless the signs are obvious we will not be able to generate faith that this 

person has a high level of realisation. It will remain hidden to us.  So the signs have to be 

clear, obvious. 

 

Also the signs should be stable. This is why there is an emphasis that you should spend a lot 

of time examining that person. You want to make sure their behaviour is consistent. You are 
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looking for consistency, not just that they behaved like this one day and changed the next. 

When there are clear consistent signs, then you can generate that faith and respect for the 

person and say that they have those realisations.   

 

'B. Divisions 

There are the three: bodhisattvas on the path of preparation who have attained a sign of 

irreversibility and so forth.' 

 

We have already explained that there are three: 

- Those who are very sharp will attain it on the path of preparation. 

- Those who are middling capacity will attain it on the path of seeing. 

- Those who are least sharp will attain it on the 8th ground of the path of meditation. 

 

'If it is a bodhisattva who is irreversible from unsurpassable complete enlightenment, it 

is not pervaded by being a bodhisattva who has attained a sign of irreversibility because 

a bodhisattva on the path of accumulation who is definite in the Mahayana lineage from 

the very start is: (1) a sangha who is irreversible from unsurpassable complete 

enlightenment, and (2) has not attained a sign of irreversibility. 
 

This is because [Dharmamitra’s] Clear Words says: 

If we were to take the reason of a definite lineage as principal, then even this root of 

virtue of components with liberation would be called ‘irreversible.’ However, this 

[person] lacks the excellent qualities that cause conviction in others in accordance with 

his realizations and, even though the properties are certain in him, there are no easily 

apprehended signs that cause certainty. Therefore, since he does not serve as the basis 

for designating the convention, “This [person] is irreversible” is also not taught with 

regard to him. 

Hence, the explanation that one may not have attained a sign of irreversibility even 

though one is irreversible is taught in [Dzong-kha-pa’s] Golden Rosary.' 

 

This explains that if you have someone 'who is irreversible from unsurpassable complete 

enlightenment' that person is not necessarily someone who has signs of irreversibility. These 

are two different things.  

For example 'a bodhisattva who has attained a sign of irreversibility because a 

bodhisattva on the path of accumulation who is definite in the Mahayana lineage from 

the very start is: (1) a sangha who is irreversible from unsurpassable complete 

enlightenment' but '(2) has not attained a sign of irreversibility.' They are still on the path 

of accumulation. This is what we mentioned before. If you are dealing with someone of 

'definite Mahayana lineage' that person is irreversible in terms of reaching complete 

enlightenment. There is no question about that. From the very beginning when they enter the 

path, they enter the path that leads to enlightenment. They will not be diverted, they will not 

fall back into any other path of hearers or solitary realisers. Since they will not be diverted, 

they are of definite lineage from the beginning all the way to enlightenment. In that sense 

they are 'irreversible from unsurpassable complete enlightenment'. This means have they 

entered the path that leads to 'unsurpassable complete enlightenment' and they will not 

abandon it, falling back. So 'irreversible' means they will not fall out of this path. They will 

stay with this path.  

 

We are dealing here with someone 'who is irreversible from unsurpassable complete 

enlightenment' which means they will not be diverted into any other path. They will not fall 
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into other paths. They will definitely go straight to 'unsurpassable complete enlightenment'.  

However even though they have achieved irreversibility, there is no guarantee that they have 

attained signs of irreversibility.  That it is different thing.  

It is similar to the case of a student on the first year of university. In general the university is 

an institution that has organised classes so that it will definitely lead you to graduation. Once 

you graduate you will obtain your diploma. So once you enter the ranks of university students, 

it is certain that this path leads to graduation and a diploma. But in terms of a specific student, 

we can not be certain when they will become confident in their studies.  

It is like this with bodhisattvas on the path of the accumulation:  it is certain that they will 

reach complete enlightenment, but it is not certain that they have signs of irreversibility.  

Let’s look at the quotation from Clear Words: 

 

If we were to take the reason of a definite lineage as principal, then even this root 

of virtue of components of liberation would be called ‘irreversible.’ However, this 

[person] lacks the excellent qualities that cause conviction in others in accordance 

with his realization and, even though the properties are certain in him, there are 

no easily apprehended signs that cause certainty. Therefore, since he does not 

serve as the basis for designating the convention, “This [person] is irreversible” is 

also not taught with regard to him.  

 

The definite lineage here refers to the person being of definite Mahayana lineage. It is a 

person prior to entering the path who has generated great compassion in his or her 

mindstream. This person is of definite Mahayana lineage because they have awakened [or 

activated] great compassion in their mindstream. So a person who has activated great 

compassion is certain to attain enlightenment, even prior to entering the path.  

So the phrase If we were to take the reason of a definite lineage as principal refers to a 

particular logic that says: a person who has activated great compassion, even prior to entering 

a path, is certain to attain enlightenment. That person will not deviate to other paths, will not 

fall into lesser paths, and will therefore uninterruptedly, and quickly, proceed straight to great 

enlightenment. This person is irreversible from achieving great enlightenment. Since the 

person is irreversible [in terms of great enlightenment] we can call them “irreversible.” 

If that were true, then someone on the path of accumulation – someone who has the root of 

virtue of components of liberation - should also be called “irreversible.” The person on the 

path of accumulation at least has entered the path. So if we are going to call someone who 

has not even entered the path “irreversible” by reason of having generating great compassion 

and being irreversible from great enlightenment, we would have even more of a reason to call 

someone who has entered the path of accumulation also “irreversible.” 

 

However, this [person] lacks the excellent qualities that cause conviction in others in 

accordance with his realization and, even though the properties are certain in him, 

there are no easily apprehended signs that cause certainty. 
 

This sentence describes the practitioner on the path of accumulation. This person on the path 

of accumulation lacks the excellent qualities that cause conviction in others in 

accordance with his realization. In other words this person lacks signs of irreversibility. 

The phrase in accordance with his realization refers to stable realization in terms of special 

method. This phrase is very important. In general when someone activates or awakens the 

Mahayana lineage, that person demonstrates signs of lineage-activation. These sings include 

tears filling their eyes, their hair standing on end, generating great patience toward sentient 

beings, having great appreciation for the Mahayana, engaging in greatly meritorious activities 
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and so on. These are signs of lineage-activation, but they are not signs that are induced 

through the strength of their realization. So there are not signs in accordance with their 

realization – even though the list of signs is quite similar. When signs are induced through 

the strength of a stable realization of special method, then in accordance with that level of 

realization, the signs cause certainty and conviction in others. These are the signs of 

irreversibility. But since the person on the path of accumulation lacks these, that person 

should not be called “irreversible.”  

In general the practitioner on the path of accumulation will possess physical and verbal signs, 

but just these signs do not make the person suitable to be called “irreversible.”  

 

In terms of this person, the bodhisattva on the path of accumulation, even though the 

properties are certain in him, there are no easily apprehended signs that cause certainty. 

Physical and verbal signs of irreversibility that (a) are induced through a stable realization of 

special method and (b) are easily recognizable are not found in bodhisattvas bellow the path 

of preparation. Even though the properties  -that is the lineage-activation – are certain in 

that person, the signs that cause certainty in others are lacking.  

 

Therefore, since he does not serve as the basis for designating the convention, “This 

[person] is irreversible” is also not taught with regard to him. 
The convention “this person is irreversible” is designated upon a correct basis. This basis 

is those signs that are induced through stable realization, are easily recognizable, and cause 

certainty in others. Since bodhisattvas on the path of accumulation do not possess such signs, 

the term “irreversible person” is not taught with regard to them. Although bodhisattvas 

on the path of accumulation are certain to achieve enlightenment and are irreversible from 

great enlightenment, they do not possess those special signs induced from realization and 

therefore no text or commentary ever teaches them to be “irreversible.”  

 

Hence, the explanation that one may not have attained a signs of irreversibility 

even though one is irreversible is taught in [Dzong-kha-pa’s] Golden Rosary.  

 

This is what we have been discussing: the bodhisattva is irreversible in terms of great 

enlightenment but does not possess signs of irreversibility. This is also taught in Lama 

Tsongkhapa’s Golden Rosary.  

 

There is another explanation that might help you understand this in a better way. We can say 

that in terms of irreversibility, there are 2 types of signs: 

 - sings of irreversibility through the strength of the lineage and 

 - sings of irreversibility through the strength of the realization.  

 

Irreversibility through the strength of the lineage occurs when a person activates the 

Mahayana lineage in their mindstream, by generating great compassion. As we have 

explained, this can occur even prior to entering the Mahayana path of accumulation. The 

signs of this type of irreversibility include things such as tears, goosebumps, and so on. These 

are genuine signs of having awakened or activated the Mahayana lineage. As the text said “If 

we were to take the reason of a definite lineage as principal ….” then of course a 

bodhisattva on the path of accumulation would possess these signs of lineage-activation. This 

is a person that is irreversible from great enlightenment. It is a person of definite bodhisattva 

lineage, endowed with great compassion, who has all the signs of lineage-activation. So this 

person “would be called irreversible”. This person is irreversible to great enlightenment 

through the strength of the lineage. The physical and verbal signs this person demonstrates 
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are induced through the strength of their lineage-activation. Even though this person has not 

generated any special realization, through the strength of having generated great compassion 

in their mindstream they induce obvious signs. These are signs of lineage-activation.   

 

Irreversibility through the strength of the realization is different. It occurs to some 

bodhisattvas in addition to irreversibility through the strength of the lineage. Not only they 

have activated the Mahayana lineage, but in addition to that they have also generated a stable 

realization in terms of the special method. Due to the strength of that realization, they induce 

manifest signs. These are signs through the strength of their realization.  

 

If you have the first type of signs, there is no certainty that you will also have the second type. 

This is because the second type of signs, that are signs of irreversibility, are induced through 

the strength of a specific level of realization.  

This is the meaning of the phrase “in accordance with his realizations”. It means that signs 

of irreversibility are induced through the strength of their realization. Since this person – that 

is a bodhisattva on the path of accumulation – lacks the excellent qualities that cause 

conviction in others in accordance with his realizations, the person is not called 

“irreversible.” Although the properties are certain in him, in other words he is irreversible 

from complete enlightenment, he lacks the signs induced from special realization.  

 

 

We stop here 

 


