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ORNAMENT OF CLEAR REALIZATION     23 MARCH 2017 

We are on page 183 starting with: 

'In agreement with that, [Gyel-tsab’s] Ornament of the Essence also says: 

Although specific [some] persons do not know some attributes of persons, 

beginning from the Mahayana path of accumulation, there is no proceeding 

to other paths even in the slightest; it is impossible to degenerate from 

having generated the Mahayana mind, therefore they will definitely attain 

unsurpassable enlightenment. However, they are not described as 

possessing a sign of irreversibility.' 

Gyeltsab Je's text is in agreement with Lama Tsong Khapa's Golden Rosary. 

Whatever Gyeltsab Je says here, his statements are in agreement with Lama Tsong 

Khapa's statements.   

The 'specific persons' Gyeltsab Je is talking about here are bodhisattvas on the 

Mahayana path of accumulation. These persons are irreversible from great 

enlightenment. From the path of accumulation they have the certainty of 

irreversibility in terms of attaining great enlightenment, therefore, 'there is no 

proceeding to other paths even in the slightest'.  Since they are irreversible in terms 

of attaining great enlightenment it is not possible 'even in the slightest' that they will 

move into other inferior paths.  

'it is impossible to degenerate from having generated the Mahayana mind' since 

they have activated the Mahayana lineage, they have ‘the Mahayana mind’ and it is 

impossible to degenerate from that, 'therefore they will definitely attain 

unsurpassable enlightenment.' 

'However, they are not described as possessing a sign of irreversibility.' Even 

though they possess signs of irreversibility, if they don't know it themselves, this is 

even more true for others. Others don't know that these practitioners are irreversible. 

These persons show signs through the force of the lineage; however they do not yet 

show signs through the force of their realisations.  

The text continues, stating that the person has the signs of the lineage. 

'Likewise, just as has been said, “Perfect practice of compassion, patience, 

belief, and virtue prior to the preparations should be known as signs of the 

lineage'. 

Here we have a list of the signs of having activated the lineage. These are signs of 

lineage activation.  

'prior to the preparations' here means prior to entering the path of accumulation. 

Here 'the preparations' refer to bodhisattva knowledge. It refers to bodhisattva 

practice. Prior to beginning to meditate on any of those bodhisattva practices, even 
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prior to entering the Mahayana path of accumulation they show certain signs. We 

have four signs listed here.  

'Perfect practice of compassion'. Compassion is number one: always working for the 

sake of others. When they experience the suffering of others they show great 

compassion. The second one is 'patience'. Obviously bodhisattvas work to relieve the 

suffering of others and they have the patience to endure whatever difficulties, 

whatever sufferings, whatever it might take to bring about the benefit of others. Great 

patience is a sign of having awakened the lineage.  

The third sign, translated here is 'belief', is more like appreciation for the vast 

practices of the Mahayana that are for the sake of a great number of sentient beings. 

The fourth one here is 'virtue' which refers to things like great enthusiastic effort. 

They really exert themselves strongly. These four: compassion, patience, appreciation 

and great enthusiastic effort, even prior to beginning meditating on the path of 

accumulation and so forth, are signs of having activated the lineage.  

Here we have a very clear list of signs that are signs through the force of having 

activated the lineage. 'Activating the lineage' means you have become someone of 

definite Mahayana lineage. That activation or awakening of the Mahayana lineage 

happens when you activate great compassion. Prior to generating bodhichitta, at a 

prior time, you generate great compassion. This is the moment you have activated the 

lineage. You have not activated any path yet. You are not even on the path of 

accumulation.  

Here there is a lot of effort to describe those signs of having activated the lineage. We 

want to make the differentiation between signs which come through the strength of 

the lineage and signs which come through the strength of realisation. So we have this 

list of four signs here: great compassion- the sign of activating the lineage; then we 

have patience, then appreciation for the lineage, then enthusiastic great effort.  

Last week we also mentioned we also have signs of activating the lineage such as: 

when you hear about the suffering of sentient beings you cry or your hair will stand 

on end and so forth. Here we have a list of very clear signs that come just through 

activating the lineage. In the paragraph before that we had the expression for someone 

on the path of accumulation: 

'this [person] lacks the excellent qualities that cause conviction in others in 

accordance with his realizations'. 

If that is true for someone on the path of accumulation, it is even more true for 

someone who has not even entered the path. The person we are discussing here who is 

prior to even beginning to meditate, is not even on the path of accumulation. We see 

that they exhibit some signs; however these are signs of having activated the lineage.  
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However they lack 'the excellent qualities that cause conviction in others'. These 

come through the strength of realisations. They don't have signs through the strength 

of realisations. They just have signs through the strength of lineage.  

'Likewise, just as has been said, “Perfect practice of compassion, patience, 

belief, and virtue prior to the preparations should be known as signs of the 

lineage...' 

This is clear now. Continuing in the passage: 

'those possessing the great compassion that observes sentient beings prior to 

cultivating the preparations':  

Here we are talking about someone who has generated great compassion, however has 

not yet generated bodhichitta. They are at that stage where they have activated the 

lineage but they have not yet entered the Mahayana path of accumulation. They are in 

that place in-between. They are: 

'prior to cultivating the preparations and vast forbearance [patience], and those 

possessing belief in the vast Mahayana Dharma and conduct in the vast virtues 

such as generosity'. 

Those who have all those four signs 'possess the Mahayana lineage.' In other words 

they are definite in terms of the Mahayana lineage and they show those signs of 

having activated the Mahayana lineage.  

'Nevertheless, they are not posited as having attained the signs of irreversibility' 

because they have not attained signs that are in accordance with the level of their 

realisation.  

'the signs of irreversibility' are physical and verbal signs that are in accordance with 

the level of your realisation. They have not reached that level yet, so they don't have 

those specific signs.  

'Hence, one who possesses those signs that will be explained is posited to 

have attained a sign of irreversibility. Furthermore, there is the 

presentation that the sharp-faculty will attain a sign of irreversibility from 

the heat level of the path of preparation, the middling from the path of 

seeing, and even those of faculty no matter how dull from the eighth 

ground.' 

'Hence' indicates that due to the prior reasons given, therefore, 'one who possesses 

those signs that will be explained…' 

Here it is talking about the signs of irreversibility. They have not been explained yet. 

These are the 44 'signs' plural 'that will be explained' further in the text.  
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One who possesses any of those signs that will be explained later 'is posited to have 

attained a sign of irreversibility.' 

Then we have the presentation according to their capacities: 

Those who are of 'sharp-faculty will attain' it on 'the heat level of the path of 

preparation.' Those on 'the middling from the path of seeing' and those who are the 

dullest 'from the eighth ground.' 

Here he is explaining that we can have various signs which are signs of having 

activated the lineage. We have a list of four here. However we can include other signs 

such as when you hear about the suffering of sentient beings you find it unbearable 

and that causes you to cry or your hair stands on end and so forth. Those are signs of 

having activated the lineage. They can occur for someone who is prior to the path of 

accumulation; someone has not even entered the Mahayana path yet. Such a person 

will definitely demonstrate certain signs that are significant and other people can see 

those signs. However these are not signs that are shown in relation to the level of their 

realisation. When you have a very stable realisation in terms of your wisdom and 

special method, depending on the level of that stable realisation, you exhibit another 

set of signs. These practitioners have not reached that level. They don’t have that 

level of realisation. Therefore the signs that are produced through this realisation do 

not become manifest in terms of physical and verbal actions.  

We say that those signs of irreversibility are produced through stable realisation. This 

is stable realisation in terms of special wisdom and method. In reality here we are 

talking about two levels of special realisation. One which is special realisation in 

terms of the method and the other which is special realisation in terms of wisdom. It is 

the depth of their realisation of special method that will bring about the sensitivity 

when they hear about the suffering of sentient beings. This is what will make them 

cry or make their hairs stand on end. It is a special method, a special compassion they 

have for sentient beings.  

As for the signs of stable of special wisdom, this will mainly manifest in terms of 

their speech. When they give teachings of the great vehicle and in particular when 

they teach emptiness, that individual will use special terms and special examples. 

They will teach the subject in a very special way.  

Here, by observing those signs; by seeing someone crying because they cannot bear to 

witness the suffering of other sentient beings; that sign is able to establish to you that 

this person has a special realisation in terms of their method. When you hear their 

speech, teaching emptiness in a unique manner, that is the sign that makes you realise 

that this person has a special realisation in terms of wisdom. This is what the signs do. 

They indicate or prove to you or lead you in the direction of understanding that this 

person has special realisation in terms of method and in terms of wisdom.  
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Remember we said it is not enough to see an indication of those signs once or twice. 

They should be stable, repeated signs and you understand those signs through 

familiarity with that person over a long period of time. Then you understand that these 

are signs that indicate the level of their realisation. That causes conviction or faith 

within you that this person indeed has some depth of realisation.  

That long quotation from Gyeltsab Je's Ornament of the Essence finishes by giving 

the three-fold classification: 

'Furthermore, there is the presentation that the sharp-faculty will attain a 

sign of irreversibility from the heat level of the path of preparation, the 

middling from the path of seeing, and even those of faculty no matter how 

dull from the eighth ground.' 

That finishes the quotation. And then:  

'Similarly, a person possessing great compassion in his continuum who is definite 

in the Mahayana lineage but has not entered a path is also irreversible from 

unsurpassable complete enlightenment.' 

Again we are talking about someone who has not entered the path yet, someone who 

has activated great compassion. A person like this is definite in terms of the 

Mahayana lineage. However they have not indicated the special signs yet.  

Question: Last week we said the sharp-faculty would attain the signs of irreversibility 

from the second moment of the path of preparation. Is that the same as the heat level 

of the path of preparation? 

Geshela: Yes. It is very important to understand all the signs, whether we are talking 

about signs of the path of preparation or signs of the path of seeing or signs of the 

eighth ground. All the signs have to become manifest in post-equipoise, since you 

cannot show any signs when you are in equipoise. So they are all signs manifesting in 

post-equipoise. When you begin the path of preparation, you begin it on the heat 

level. It will have to be the second moment because it has to be posited in post-

equipoise, not in equipoise.  

Here we are skipping the debates, but this comes up in one of the debates here. The 

debate goes like this: 

If it is a sharp bodhisattva on the path of preparation, it is not pervasive that they have 

signs of irreversibility, since they might still be in equipoise. While still in equipoise, 

they have not attained signs of irreversibility. The signs that are induced through the 

strength of their stable realisation of special method and wisdom become manifest in 

post-equipoise. Although during equipoise they have stable realisation of special 

method and wisdom, at that time they do not manifest special physical and verbal 

signs induced by that realisation. During equipoise they do not talk and so forth. So 

unless they rise from that equipoise, they do not possess these signs. Therefore a 
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sharp bodhisattva on the path of preparation does not necessarily possess signs of 

irreversibility, since he or she might still be in equipoise. Even though it is sharp 

bodhisattva, s/he has not yet attained the post-equipoise signs of irreversibility, if they 

are still in equipoise. To manifest these signs they must rise from equipoise, witness 

the suffering of sentient beings and so forth, and react accordingly.    

You can apply the same reasoning to a middling bodhisattva on the path of seeing. It 

doesn't necessarily follow that they will show signs of irreversibility, since they might 

still be in equipoise. Similarly if you take the dullest of the bodhisattvas who is on the 

eighth ground, it is not necessary that they will manifest those signs since they are 

still in equipoise.   

'Therefore the range of a bodhisattva who has attained a signs of irreversibility is 

from the heat level of the Mahayana path of preparation through the end of the 

continuum of a sentient being.' 

The range begins from post-equipoise, the heat level of the path of preparation. This 

is the earliest or starting point that applies to sharp bodhisattvas. The upper limit is the 

final moment of the continuum of a sentient being. 

'C. Meaning of irreversibility 

If someone: 

has destroyed the opportunity for generating a manifest attitude seeking 

liberation solely for his own sake in terms of attitude, and  

possesses a stable realization of special method and wisdom in terms of 

preparation then he is posited to have attained a sign of irreversibility.'  

'In terms of attitude' indicates that having attained stable realisation of special 

method, they destroy the opportunity for generating a manifest attitude seeking 

liberation solely for their own sake.  

'In terms of preparation' indicates that they have attained stable realisation of special 

wisdom. Although the text indicates 'special method and wisdom', it mainly refers to 

wisdom.  

A bodhisattva who has both ‘is posited to have attained signs of irreversibility.’  

Due to the strength of their stable realisation of special method, they attain signs of 

irreversibility that become manifest during post-equipoise.  

Even prior to entering the path the thought to attain liberation solely for oneself does 

not manifest. Once bodhichitta is generated there will be no manifest self-cherishing 

seeking only personal liberation. Once you generate bodhichitta, you do not generate 

such thoughts any more.  
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However merely not having the opportunity to generate the manifest attitude seeking 

liberation for one’s sake, is not posited as having 'destroyed the opportunity' to 

generate such an attitude. For example, for a practitioner on the path of accumulation, 

it is impossible to generate the manifest attitude seeking liberation for one’s sake. It is 

impossible that self-cherishing becomes manifest at that point. However, if you ask 

“has this practitioner [on the path of accumulation] destroyed the opportunity of 

generating such an attitude?” the answer is that they have not destroyed it. Someone 

who has destroyed the opportunity to generate such an attitude has attained signs of 

irreversibility.  

In order to destroy the opportunity you must attain the stable realisation of special 

method. Until you attain the stable realisation of special method you cannot say that 

you have destroyed the opportunity for generating such an attitude. Therefore the 

word 'destroyed' is significant here because it indicates that the practitioner has 

attained stable realisation of special method. Such a thing does not occur for a 

practitioner on the path of accumulation. It can only occur for those who are sharp, 

from the heat level of the path of preparation.  

The second point is about having attained stable realisation of special wisdom – 

although the text mentions 'special method and wisdom.' 

'If it is a person in whom it is impossible to generate a manifest attitude seeking 

liberation solely for his own sake, then he is not pervaded by having attained a 

sign of irreversibility in terms of attitude…' 

For example, it is impossible for a bodhisattva on the path of accumulation to 

generate a manifest attitude seeking personal liberation. Similarly, it is impossible for 

a dull bodhisattva on the path of preparation to generate such an attitude. Although it 

is impossible that they generate such self-cherishing thoughts, they have not attained 

signs of irreversibility.  

'…because a dull-faculty bodhisattva on the path of preparation is such a 

person.' Specifically here the example of a dull bodhisattva on the path of preparation 

is given. Although it is impossible to generate the attitude of seeking personal 

liberation, such a person does not have sings of irreversibility through the strength of 

'a stable realization of special method.'  

'This is turn is because there is no bodhisattva on the path of preparation who 

possesses such a manifest attitude in his continuum. 

This is because there is no [bodhisattva on the path of preparation] who will 

discard the Mahayana mind that has been generated.' 

The 'attitude' is manifest self-cherishing. As we have said, this applies for 

bodhisattvas on the path of accumulation as well as those on the path of preparation. 

Once someone generates bodhichitta, it is impossible to possess manifest self-

cherishing.  
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'If it is one who has attained a stable realization of method and wisdom, he is not 

pervaded by [having attained a sign of irreversibility] in terms of preparation 

because a dull-faculty bodhisattva abiding on the patience level of the Mahayana 

path of preparation has attained [a stable realization of method and wisdom.] 

This in turn is because he has attained the patience level of the Mahayana path 

of preparation.'  

If someone has attained the patience level of the Mahayana path of preparation, it is 

pervasive that they have attained a stable realisation of method and wisdom. But they 

have not attained a stable realisation of special method and wisdom. When they attain 

'stable realization of special method and wisdom' they attain signs of irreversibility 

in terms of preparation. So this practitioner on the patience level of the path of 

preparation has attained stable realization of wisdom but has not attained 'stable 

realization of special method and wisdom' and therefore has not attained signs of 

irreversibility through the strength of preparation.  

The reason we say that they have not attained signs of irreversibility through the 

strength of their preparation is because they have not attained stable realisation of 

special wisdom.  

It’s not enough to have stable realisation of wisdom. They need to have stable 

realisation of special method and wisdom.  

When we discussed the 20 types of preparation, the 4
th

 preparation was called the 

'preparation of definitely emerging from the phenomena hindering omniscience.' 

[Refer to page 94 of the root text.] 

 This indicates that the practitioner overcomes or definitely emerges from anything 

that hinders the attainment of omniscience. This means that they do not encounter 

obstacles – they abandon obstacles – because they have attained stable realisation of 

method and wisdom. The opposite states of that stable realisation are (a) the mind 

seeking liberation only for one’s own sake and (b) true-grasping. These are mostly 

manifest, imputed stains. The stable realisation of method and wisdom suppresses 

these manifest states.  This preparation is practised on the patience level of the path of 

preparation. Therefore when one is on that level, it is pervasive [certain] that one has 

attained stable realisation of method and wisdom.  

Here we are taking such a practitioner as an example and we ask the question: Since 

they have stable realisation of method and wisdom, why do they not have signs of 

irreversibility? The answer is: because they do not have stable realisation of special 

method and wisdom. 

By having stable realisation of method, it is certain that these practitioners will not 

fall into the lesser paths of hearers and solitary realisers because they will not 

manifest self-cherishing thoughts. We have mentioned in the past that when one 

reaches the path of preparation in general, one gains the certainty of not falling into 
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lower migrations from that point onward. But when one reaches the Mahayana path of 

preparation, one gains the certainty of not falling into the lesser-vehicle paths due to 

not having the self-cherishing attitude seeking liberation solely for oneself.    

By having stable realisation of wisdom, they suppress manifest, imputed, true-

grasping, through their realisation of emptiness. It is not the case that they completely 

abandon true-grasping, from the root, but they suppress it.   

Due to these two stable realisations they are called 'definitely-emerging.' 

So in the case of these practitioners, we say that although they have stable realisation 

of method and wisdom, they do not have signs of irreversibility. Because they do not 

have the stable realisation of special method and wisdom.  

It is not easy to explain the meaning of ‘special’ here. If we analyse in detail, that dull 

bodhisattva on the path of preparation has attained stable realisation of method. Is 

their method special? Yes, it is due to their bodhichitta.  

This dull bodhisattva on the path of preparation has attained special realisation of 

wisdom. Is their wisdom special? Yes, it realises emptiness. What could be more 

special than realising emptiness? 

So if we ask separately, 'is their method special' and 'is their wisdom special' we 

cannot deny that they are special. However they have not attained signs of 

irreversibility. If they have stable realisation of method that is special and stable 

realisation of wisdom that is special, why are they lacking the signs? They have not 

attained the signs because they have not attained the 'stable realization of special 

method and wisdom.'  

As you can see it is difficult to defend this point in debate. To defend our point we 

have to say that although they have special method and special wisdom, they have not 

attained the 'stable realization of special method and wisdom.' 

Here we are discussing a dull bodhisattva on the path of preparation. That person has 

not attained signs of irreversibility. These physical and verbal signs become manifest 

in post-equipoise. They are induced from the 'stable realization of special method 

and wisdom'. Since they have not attained that type of realisation, they do not exhibit 

the signs that come from it.  

This is not an issue for a sharp bodhisattva on the heat level of the path of preparation. 

But for a dull bodhisattva, they are missing.   

'D. Signs of irreversibility 

The entity of a sign of irreversibility is: a pure proof that causes conviction 

that the person who possesses it in his continuum is irreversible from 

unsurpassable complete enlightenment.  
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When divided, there are 44: 

20 signs of irreversibility of one on the path of preparation, 

16 signs of irreversibility of one on the path of seeing, and 

8 signs of irreversibility of one on the path of meditation.' 

We are now discussing the signs of irreversibility that are induced through the stable 

realisation of special method and wisdom. These become manifest during post-

equipoise. The person who manifests such signs is said to have signs of irreversibility. 

These signs are 'a pure proof that causes' others to be 'convinced that the person 

who possess' the signs 'is irreversible from unsurpassable complete 

enlightenment.' 

In total there are 44 signs and are classified into '20 signs' that exist for those 'on the 

path of preparation, 16 signs' that exist for those 'on the path of seeing,' and '8 

signs' that exist for those 'on the path of meditation.'  

There are 20 signs that become manifest for sharp bodhisattvas on the heat level of 

the path of preparation. These are attained during post-equipoise. They are not 

attained during equipoise.  

Similarly, the 16 signs that become manifest for intermediate bodhisattvas on the path 

of seeing, are only attained on post-equipoise. They are not attained on equipoise.  

Also, the 8 signs that become manifest for dull bodhisattvas on the path of meditation, 

are only attained on post-equipoise. They are not attained on equipoise.  

When that sharp bodhisattva who attained 20 signs in post-equipoise of the heat level 

of the path of preparation reaches the uninterrupted path of seeing, in equipoise,  

- has attained signs of irreversibility in the path of preparation 

- however when s/he is in equipoise on the path of seeing, s/he does not possess the 

signs, even though s/he has attained them. When you possess the signs you must 

manifest the signs – which means that you will cry, you will teach in an exceptional 

manner and so on. But since you are in equipoise, none of these activities is taking 

place. So in equipoise you do not possess signs.  

We must make the fine distinction between 'having attained' and 'possessing' signs of 

irreversibility.  

When that sharp bodhisattva who attained 20 signs in post-equipoise of the heat level 

of the path of preparation moves into post-equipoise on the path of seeing, such a 

person:  

- has attained and 



11 

 

- possesses signs of irreversibility.  

Now that this sharp bodhisattva has reached post-equipoise on the path of seeing, they 

manifest signs of irreversibility. They possess signs of irreversibility on the path of 

seeing. 

However these are not signs of irreversibility of the path of seeing. 'Of the path of 

seeing' here indicates 'attained during the path of seeing.' This is because these 

bodhisattvas attained those previously on the path of preparation.  

In order to attain signs of irreversibility on the path of seeing you must be a middling 

bodhisattva. However here we are dealing with a sharp bodhisattva.  

A sharp bodhisattva has attained signs of irreversibility on the path of seeing. This is 

because they a) have attained signs of irreversibility already from the path of 

preparation and b) they are now on the path of seeing. But these are not signs of 

irreversibility of the path of seeing – because they are signs of irreversibility of the 

path of preparation.  

It is very important to differentiate these issues carefully.  

The same is true for a sharp bodhisattva who attains signs of irreversibility on post-

equipoise of the path of preparation and then reaches the path of mediation.  

The same is true for an intermediate bodhisattva who attains signs of irreversibility in 

post-equipoise on the path of seeing and then reaches the path of meditation.   

In both of these cases we have to say that they have attained signs of irreversibility on 

the path of meditation – it could be on the 1
st
, 2

nd
, 3

rd
, 4

th
 ground and so on – but they 

have not attained signs of irreversibility of the path of meditation – because they are 

respectively sharp and intermediate bodhisattvas.  

Signs of irreversibility of the path of meditation become manifest from the 8
th

 ground 

onward, for dull bodhisattvas.  

It is very important to differentiate these issues, carefully. The specific time in which 

the signs are attained is determined by the degree of sharpness of the bodhisattva. 

That sharpness does not change, as they progress along the path. A sharp bodhisattva 

is not going to become duller as they progress along the path, and a dull bodhisattva is 

not going to become sharper.  

'E. Explanation of the way in which those signs illustrate irreversibility 

The subject – a sharp-faculty bodhisattva on the path of preparation - 

possesses special wisdom because he is a bodhisattva who possesses special 

conventions of body and speech, such as teachings emptiness by means of 

infinite enumerations of reasoning.'  
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If we look at the end of the sentence, the signs are 'special conventions of body and 

speech, such as teachings emptiness by means of infinite enumerations of 

reasoning’. Such signs have the power to prove that the person 'possesses special 

wisdom'. What type of person possesses that? 'A sharp-faculty bodhisattva on the 

path of preparation'. By relying on these signs we infer that the person possesses a 

stable realisation of special method and wisdom. The sign must prove or indicate that.  

We can also analyse the sentence starting from the beginning:  

Take the person who is 'a sharp-faculty bodhisattva on the path of preparation'. 

They 'possesses special wisdom' because they 'possesses special conventions of 

body and speech, such as teachings emptiness by means of infinite enumerations 

of reasoning.' 

It works both ways and it shows how the signs indicate that the person possesses this 

special realisation.  

'The same subject, possesses special method because he is a bodhisattva 

possessing special signs of body, such as his hairs standing on end and tears 

welling up in his eyes, who is unable to bear the sufferings of sentient 

beings.' 

As before we can start by identifying the sign at the end of the sentence. The sign is 

the 'special signs of body, such as his hairs standing on end and tears welling up 

in his eyes, who is unable to bear the sufferings of sentient beings.' These are 

external signs proving that the 'sharp bodhisattva on the path of preparation' 

possesses stable realisation of 'special method'.   

'The same subject, will reach complete enlightenment having cause, ability 

and strength by means of exhaustively destroying the opportunities for 

generating a manifest attitude seeking liberation solely for his own sake 

because he is a bodhisattva abiding in Mahayana components of definite 

separation who possesses a stable realization of special method and 

wisdom.'  

Here the sign will prove that this bodhisattva is irreversible from 'complete 

enlightenment', due to having 'destroyed the opportunities for generating a 

manifest attitude seeking liberation solely for his own sake'. This is achieved due 

to their attitude. Having destroyed this, they have 'cause, ability, and strength', and 

therefore will reach 'complete enlightenment'. It is certain that in the future they will 

reach complete enlightenment. They have all this because they are 'a bodhisattva 

abiding in Mahayana components of definite separation who possesses a stable 

realization of special method and wisdom.' 

Starting from the end of the sentence, the sign is 'possesses a stable realization of 

special method and wisdom.' This sign proves that they 'will reach complete 

enlightenment.' It proves that they are irreversible from complete enlightenment. So 
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the sign proves the certainty of their irreversibility in terms of complete 

enlightenment.  

 

We stop here.  

 


