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Ornament of Clear Realization 3 August 2017 

Question: We were discussing the three types of compassion. Ordinary beings can have the 

first type of compassion. The question arose around the other two types of compassion. The 

compassion observing Dharma and non-observable compassion.  Are these referring to the 

person who has realised impermanence or emptiness, or is it only referring to a Buddha? 

Geshela: The person who has realised impermanence can have the second type of compassion. 

It is about the realisation of impermanence or emptiness. You first need to realise Dharma 

focussing on impermanence or emptiness. Then those persons who observe sentient beings 

generate compassion influenced by the realisation of impermanence. That is the second type 

of compassion which is influenced by impermanence.  

Similarly for the third type, non-observable compassion. The bodhisattva or practitioner who 

has realised emptiness generates compassion which is influenced by the realisation of 

emptiness.  

Question: For the third type, non-observable compassion, is that someone on the path of seeing 

who has realised emptiness? 

Geshela: It is not necessarily on the path of seeing. It is the bodhisattva who has realised 

emptiness. It doesn’t have to be a direct realisation of emptiness- any realisation of 

impermanence or emptiness. The bodhisattva even from the path of accumulation who realises 

emptiness can achieve that third type of non-observable great compassion. 

Last time we discussed that the focal object of compassion is sentient beings, not emptiness. 

When we describe the third type of compassion, if we say the focal object of this compassion 

is emptiness, then it would become the case that compassion is not focussing on sentient beings. 

Lama Tsong Khapa refers to the second and third types of compassion the individual must have 

an earlier realisation of the momentariness, that is, impermanence or an earlier realisation of 

the lack of inherent existence of sentient beings. Therefore compassion itself does not need to 

focus on those two previous things. You have the previous realisation and that influences your 

compassion. 

Lama Tsong Khapa says compassion does not need focus on those. However we need to posit 

these two features as the aspect. In other words, compassion must be influenced by the thought 

‘sentient beings are impermanent’ or ‘sentient beings lack inherent existence’. 

Question: If the focal object of compassion is sentient beings then that compassion can be 

influenced by a realisation of impermanence and Dharma. If you have compassion focussed on 

emptiness, is this only for a Buddha? 

Geshela: All who generate compassion. It is not even necessary to be a bodhisattva to generate 

great compassion.  

Question: But then the focal object of compassion instead of being sentient beings is 

emptiness? 

Geshela: The focal object of compassion always has to be sentient beings.  

Question: How does that work when the mode of apprehension has to have a single focal 

object? You can only have one focal object at the same time.  
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Geshela: There is a quotation coming later in relation to the mode of apprehension. This point 

is presented in different ways. We will have a full explanation of that later when we are looking 

at conventional bodhicitta. 

We need to look first at the actual quotation from the sutra, then how that is interpreted. There 

is a passage in the sutra that says: 

In the case of sentient beings, awareness has to be individual and it cannot be a 

multitude of awarenesses all at once.  

This is the original quotation. This quotation is interpreted in different ways.  

When it says that awareness for sentient beings has to be individual or separate, this refers to 

the mode of apprehension. To explain that we say that the mode of apprehension has to be of 

similar type and it cannot be different substance. 

Then, when we say the mode of apprehension has to be of similar type, this is not just the mode 

of apprehension. It includes three things:- the focal object; the mode of apprehension and the 

aspect. That means that from eye awareness you will have eye awareness. From mental 

awareness you will have mental awareness. That is the similar type.  

This will be explained later, when we explain conventional bodhicitta. This is a crucial point. 

In conventional bodhicitta we are talking about a double aspiration. We have to posit there that 

you are not exceeding the limit of focal objects or apprehended objects. On one hand, you the 

aspiration aiming to accomplish your own aim. On the other hand, simultaneously you have 

the aspiration to establish the benefit of others. This has to be posited as fulfilling that definition 

that there is similar type but not different substance. 

We just discussed that awareness has to be of similar type and we explained that in one way. 

Another way to explain it is to look at awareness that is of dissimilar type.  We can talk about 

different types of awareness that have contradictory modes of apprehension. For example, you 

have awareness focussing on a particular object and holding that object to be truly existent. 

Then you have another awareness that is holding the same object in the exact opposite or 

contradictory way:- that the object is not truly existing. This is an example of having two 

different types of awareness where the mode of apprehension is not of similar type. They are 

dissimilar type.  

One way to explain that quotation from the sutra is that you cannot generate at the same time 

for the same object, two different types of awareness that are of dissimilar type- for example- 

at the same time thinking it exists and it does not exist truly. This is one way to interpret that.  

Going back to the original presentation that talks about awareness of similar type. What does 

it mean that you have awareness with the mode of apprehension of similar type that are not 

different substance?  When you say they are not different substance it means you do not end 

up with multiple awarenesses.  

For example, you have awareness focussing on the impermanence of the vase. We have to look 

at three things. The focal object is the vase. The mode of apprehension is holding the vase. The 

aspect is the vase. It is not the case that you generate three different types of awareness, three 

types holding the vase. It is just one awareness holding the vase with those three different 

aspects. Although we have three different things to examine: the focal object, the mode of 

apprehension and the aspect, we don’t end up with a plurality of different substances. It is just 

one awareness, one substance. 
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Question: If I am aware of sentient beings and have compassion for sentient beings. At the 

same time I cannot have awareness of the emptiness of sentient beings and compassion for 

sentient beings?  

Geshela: This quotation indicates we are mostly here talking about mental awareness. We say 

similar type can refer to other awarenesses, but here we are talking about mental awareness. 

The quotation says you have mental awareness and we are going to examine the focal object, 

the aspect and the mode of apprehension. We have mental awareness of similar type. However 

you will not generate a plurality of different awarenesses that are of different substance. That 

is, you are not generating a different type of awareness every time. It is one awareness of similar 

type that has those three aspects: the focal object, the aspect and the mode of apprehension. 

You don’t have three. You have one. We will discuss more when the sutra quotation comes in 

a few pages. 

We will continue from page 233. 

‘2A1B-2B2B-2B3B-1C2B-2. Reply 

2A1B-2B2B-2B3B-1C2B–2A. Actual reply 

2A1B-2B2B-2B3B-1C2B–2B. Dispelling objections to it 

2A1B-2B2B-2B3B-1C2B–2A. Actual reply 

2A1B-2B2B-2B3B-1C2B–2A1. Making a connection 

2A1B-2B2B-2B3B-1C2B–2A2. Root text 

2A1B-2B2B-2B3B-1C2B–2A3. Commentary 

2A1B-2B2B-2B3B-1C2B–2A1. Making a connection 

In order to make a connection, “It is not like it does not cause the forsaking of objects of 

abandonment and the attainment of the antidotes, since the reason is just as it occurs 

below.” 
 

 [Haribhadra’s Clear Meaning] says: 

It is not like that since it is like this:’ 

 

We are in the section of the ‘Actual reply’ and ‘Dispelling objections to it’. The important 

thing to understand here is that there is a debate and to that dispute we are giving a reply.  

The dispute or debate appears in brief at the bottom of page 232:  

‘ [Maitreya’s Ornament of Clear Realization] (stanza 4.56) says:  

 

It is inappropriate for properties that are not expressible 

To diminish and increase.  

What is diminished and what is attained  

By way of the path called “meditation?”’ 

 

This is the debate in brief.  

In relation to all entities beginning from the practice of generosity up to enlightenment, we say 

that it is inappropriate for them to say there is ‘diminish and increase.’ 



4 

 

Although we say all entities from the practice of generosity up to enlightenment, here we are 

really talking about the path of meditation. We say that it is inappropriate to say that the path 

of meditation has decrease and increase, because the path of meditation does not truly exist.  

Here the debate is with the Mind-Only proponents who believe that the path of meditation truly 

exists. That is the context for the debate and our answer to it.  

‘Making a connection  

In order to make a connection, “It is not like it does not cause the forsaking of objects of 

abandonment and the attainment of the antidotes, since the reason is just as it occurs 

below.”’ 

We are talking about the path of meditation. The question is whether or not it can cause a 

diminishing of the objects of abandonment and an increase of the antidotes. The path of 

meditation has these nine rounds of antidotes that have the power to eliminate nine types of 

objects of abandonment. We say that it is not the case that it cannot abandon the objects of 

abandonment and that it cannot increase the antidotes.  

‘since the reason is just as it occurs below.’ 

This indicates that even though the path of meditation doesn’t truly exist, this doesn’t mean 

that it does not have the power to eliminate objects of abandonment and increase antidotes. 

‘[Haribhadra’s Clear Meaning] says: 

It is not like that since it is like this’. 

This quotation indicates that even though it does not exist truly, it has the power to do all that.  

‘Root text 

2A1B-2B2B-2B3B-1C2B–2A2A. Indicating that it causes decrease and increase in the 

scope of appearance’. 
 

‘In the scope of appearance’ means conventionally. We want to teach that conventionally it 

can cause the decrease of the objects of abandonment and the increase of the antidotes.  

The second one is 

‘2A1B-2B2B-2B3B-1C2B–2A2B. Indicating that there is no decrease and increase in 

nature’. 

‘In nature’ means ultimately. Although conventionally it can do those things, ultimately there 

is no decrease and no increase.  

We are doing to first one.  

‘Indicating that it causes decrease and increase in the scope of appearance’ 

conventionally.  

We have a quotation from the sutra: 

‘The Bhagavan said, “Subhuti, it is like that; it is like that. The meaning of 

inexpressible is that there is no increase and full diminishment…”’ 

 
The Buddha is confirming to Subhuti that conventionally there is increase and decrease but 

ultimately there is no such thing as increase and decrease. 

To explain the meaning, in the context of this, we have a quotation from Maitreya’s Ornament. 
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‘Exactly just as enlightenment,  

This accomplishes the desired aims’. 

 ‘Enlightenment’ is taken as the example that will show us what is the case with the path of 

meditation.   

Here we can take ‘enlightenment’ to refer to the wisdom Dharma body. The wisdom Dharma 

body does not have decrease or increase ultimately.  However conventionally it establishes the 

aim of sentient beings. 

Just as enlightenment has these characteristics: 

‘This accomplishes the desired aims’.  

‘This’ refers to the great vehicle path of meditation.  

Just as these are the characteristics of enlightenment, this great vehicle path of meditation 

ultimately does not have decrease and increase. However conventionally it is able to cause the 

decrease of the objects of abandonment and the increase of the antidotes. 

Being able to perform the function of eliminating the object of abandonment and increasing 

the antidote, it allows us to attain our desired aim, which is enlightenment itself.  

We continue with the second outline: 

‘Indicating that there is no decrease and increase in nature’. 
 

The first outline was: 

‘Indicating that it causes decrease and increase in the scope of appearance’ 

conventionally. 
 

Here we are dealing with the ultimate. So there is no decrease and no increase ultimately.  

Sutra says: 

 [He] said, “Bhagavan, what is unsurpassable complete enlightenment like?” 

The Bhagavan said, “Subhuti, the thusness, the mode of all phenomena, is 

similarly unsurpassable perfect complete enlightenment…” 
 

Starting with the second line: 

‘unsurpassable complete enlightenment’ is similar to ‘unsurpassable perfect complete 

enlightenment’. 

The Buddha takes all phenomena as an example. The Buddha says that ‘unsurpassable 

complete enlightenment’ is like the ‘thusness’, the nature, the mode of existence of all 

phenomena. The mode of existence of all phenomena is to lack true existence.   

‘similarly unsurpassable perfect complete enlightenment’ also has the same nature, 

meaning it is also lacking true existence.  

 

 ‘In order to explain the meaning of this, [Maitreya’s Ornament of Clear Realization] 

(stanza 4.57cd) says:  
 

Enlightenment has the characteristic of thusness;  

Also that is asserted to be the characteristic of that.’ 
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 ‘Enlightenment has the characteristic of thusness.’ We are talking about unsurpassable 

complete enlightenment. We want to understand the nature of that. The nature of that is to be 

lacking true existence.  

This ‘thusness’ that is the lack of true existence is a characteristic, a feature of enlightenment. 

Enlightenment has this feature, this characteristic of thusness that is lack of true existence.  

‘Also that’, that same characteristic: ‘that is asserted to be the characteristic of that’. ‘That’ 

[the second “that” in the sentence] here refers to the path of meditation. Whatever is the feature 

of enlightenment - the lack of true existence - is also the feature of the path of meditation. The 

path of meditation also has the nature of thusness, lacking true existence. 

This comes under the sub-heading:  

‘Indicating that there is no decrease and increase in nature’. 
 

 ‘in nature’ here means ultimately. 

Although we have said that conventionally the path of meditation performs the function of 

increasing the antidotes and decreasing the objects of abandonment, ultimately it does not have 

any such function of increase and decrease. We prove that by asserting that the characteristic 

or feature of the path of meditation is the lack of true existence. There is the comparison here 

with enlightenment. Just as enlightenment has the feature of lacking true existence and this is 

the ultimate nature, also the path of meditation has this feature of ultimately lacking true 

existence. Since it is lacking true existence, ultimately it doesn’t have any increase or decrease. 

 

 ‘2A1B-2B2B-2B3B-1C2B–2A3. Commentary’ 

This is the commentary to the two lines above from Maitreya’s Ornament 

‘Enlightenment has the characteristic of thusness;  

Also that is asserted to be the characteristic of that.’ 

 

This is not just a commentary to these two lines, there is the four line verse.  

‘Exactly just as enlightenment 

This accomplishes the desired aims. 

Enlightenment has the characteristic of thusness 

Also that is asserted to be the characteristic of that.’ 

 

‘[In order to explain this by means of the meaning of the words, [Haribhadra’s Clear 

Meaning] says:  

Just as the Buddha’s enlightenment in which there is no special feature, has thusness as 

its mark, where the mere force of pristine wisdom free from elaboration as the 

empowering condition [establishes] the Dharma Body and so on that appear in accord 

with the merit and wisdom of beings to be trained, accomplishes the desired aim by way 

of producing a thought,  
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So too, this path, the nature of which is marked by thatness, acts to directly [realize] by 

separating from adventitious stains through meditation, and conventionally acts to 

accomplish the desired aim. 

Ultimately they assert it in the manner of negating decline and increase, and therefore 

since at that time there is no yoga, there is no fault in the yoga.’ 

 ‘Just as’ introduces an analogy, showing a comparison through using an example. 

‘there is no special feature’ indicates that ultimately there is no feature of increase and 

decrease. Ultimately, there is no increase and decrease in enlightenment. That enlightenment 

has a special characteristic. It is marked by ‘thusness’, the lack of true existence. 

Enlightenment has this characteristic of lacking true existence. Ultimately it doesn’t have any 

‘special feature’ of increasing or decreasing anything.  

‘The pristine wisdom free from elaboration’ is yet another feature of enlightenment. He is 

describing different features of enlightenment.  

‘Without elaboration’ of true grasping and so forth.  

‘Dharma body’ is another aspect of the Buddha’s enlightenment. 

‘Dharma body and so on’ includes the other two Buddha bodies, the enjoyment body and the 

emanation body.  

The order of establishing those Buddha bodies is that first the wisdom Dharma body is 

established. That acts as ‘the empowering condition’ that will establish the enjoyment body. 

The enjoyment body acts as ‘the empowering condition’ that will establish the emanation 

body. This is how the needs or purposes of different disciples is established.  

The enjoyment body is established for the purpose of arya disciples. It is not perceived by 

ordinary disciples. Therefore we have the emanation bodies that are perceived by ordinary 

disciples. There is a sequence for establishing the three Buddha bodies with the previous one 

acting as the empowering condition to establish the next and the next.  

It begins by talking about the Buddha’s enlightenment and the special features of 

enlightenment. We come to the point of talking about: 

‘the mere force of pristine wisdom free from elaboration as the empowering condition 

[establishes] the Dharma Body and so on’. 

Here we are talking about how the three bodies of the Buddha: the Dharma body, the enjoyment 

body and the emanation body are established. They all need an ‘empowering condition’. The 

‘empowering condition’ here is a unique uncommon cause. There is a unique cause for 

establishing the Dharma body; a unique cause for establishing the enjoyment body and a unique 

cause for establishing the emanation body. You can trace one back to the other.  

Understanding this, ‘the empowering condition [establishes] the Dharma Body and so on… 

accomplishes the desired aim by way of producing a thought’ in which appears a special 

entity ‘that is ‘in accord with the merit and wisdom of beings to be trained’.   

‘that appear’ means what appears to trainees is the two bodies, the enjoyment body and the 

emanation body. They appear and cause a special thought to arise. The special thought here is 

mind generation – in other words, bodhichitta.  
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The appearance of the two bodies causes to disciples to generate bodhicitta, in accordance with 

their merit and their wisdom.   

Although ultimately it has this particular nature of lacking true existence and it not causing 

anything to increase or anything to decrease, conventionally it causes the production of the 

generation of bodhicitta in the minds of disciples to be trained.  

We have completed the first paragraph that explains certain features of enlightenment. Having 

taken that as the example, we then come to the second paragraph: 

‘So too, this path’, the path of meditation. Just as enlightenment has these particular features 

where ultimately it doesn’t have any function of increase and decrease - however 

conventionally it can establish the purpose and aims of sentient beings, similarly this path, 

which has a nature marked by thusness or ‘thatness’,  

‘acts to directly [realize] by separating from adventitious stains through meditation, and 

conventionally acts to accomplish the desired aim.’ 

Although ultimately it doesn’t do anything like that, conventionally it performs this function 

of fulfilling the aim since through meditation it can remove the objects of abandonment. 

‘So too’, meaning just as applied to enlightenment. Here we see the analogy; similarly, the path 

of meditation. 

 ‘the nature of which is marked by thatness’ meaning the path of meditation has the same 

nature lacking true existence.  

This path of meditation:  

‘acts to directly [realize] by separating from adventitious stains through meditation’ on 

selflessness. It: 

‘conventionally acts to accomplish the desired aim’ by increasing the antidotes and reducing 

the objects of abandonment. 

Up to here we have the response regarding the conventional function of the path of meditation. 

The first outlines is: 

‘Indicating that it causes decrease and increase in the scope of appearance’ 

conventionally. 
 

We say that this path of meditation conventionally acts to accomplish the desired aim by 

increasing the antidote and decreasing the objects of abandonment, just as enlightenment has 

this aspect of conventionally establishing the benefit or aim of sentient beings. 

The last sentence of this paragraph explains how it is asserted ultimately. This refers to the 

second outline: 

‘Indicating that there is no decrease and increase in nature’, the ultimate. 
 

‘Ultimately they assert it in the manner of negating decline and increase, and therefore 

since at that time there is no yoga, there is no fault in the yoga.’ 

‘at that time’ refers to the equipoise of the path of meditation. At the time of the equipoise of 

the path of meditation ‘there is no yoga’ of ‘decline and increase’. You are not decreasing or 

increasing anything.  
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Therefore: 

‘there is no fault in the yoga.’ This last ‘yoga’ is the yoga of emptiness, which means union 

with reality,  

In the text we have two outlines. However, in the commentary we can see that there is scope 

to increase the outlines from two to three.  

We have the first outline: 

‘Indicating that it causes decrease and increase in the scope of appearance’ 

conventionally.  
 

We had the response to that: 

It ‘conventionally acts to accomplish the desired aim. 

Then we have the second outline: 

‘Indicating that there is no decrease and increase in nature’, the ultimate. We say ultimately 

there is no decrease and no increase.  

Then, in the last line, it says: 

‘and therefore’. From there you can say we have the third outline where we have a 

combined answer for both the conventional and the ultimate.   
 

We have one answer for what we accept conventionally. Then we have an answer about how 

we describe the nature ultimately. At the end, we have a combined answer that says 

conventionally and ultimately this is how it is. The combined answer in brief: 

‘and therefore since at that time there is no yoga’ refers to the ultimate.  Ultimately, ‘at that 

time’ there is no yoga of increase of any antidotes or decrease of any objects of abandonment. 

However conventionally, ‘there is no fault in that yoga’ since conventionally it does perform 

those things.  

‘Meaning of the text  

If the Mahayana path of meditation has no increase and diminishment ultimately, then it 

follows that it is not necessarily the case that the Mahayana path of meditation does not 

cause the decrease of the objects of abandonment and the increase of antidotes. For 

example, although unsurpassable enlightenment has no increase and decrease ultimately, 

conventionally it has the nature of enacting the welfare of the beings to be subdued.]’ 

This explains the meaning of: 

‘Enlightenment has the characteristic of thusness;  

Also that is asserted to be the characteristic of that.’ 
  

The meaning: 

‘If the Mahayana path of meditation has no increase and diminishment ultimately’ 

We know that ultimately there is no increase and no decrease in ‘the Mahayana path of 

meditation’. However, that doesn’t mean it cannot have increase and decrease conventionally. 

Ultimately it doesn’t have this function however conventionally it has this function.  
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‘If the Mahayana path of meditation has no increase and diminishment ultimately, then 

it follows that it is not necessarily the case that the Mahayana path of meditation does not 

cause the decrease of the objects of abandonment and the increase of antidotes’. 

The way that it is phrased, although this happens ultimately, it doesn’t have to have this 

conventionally. Conventionally it is the opposite.   

‘For example, although unsurpassable enlightenment has no increase and decrease 

ultimately’. 

Here, ‘unsurpassable enlightenment’ is the wisdom Dharma body. The wisdom Dharma 

body ‘has no increase and decrease ultimately’. 

However conventionally it has the nature of enacting the welfare of the beings to be 

subdued.]’ 

We continue: 

‘Hence the meanings of these root text and commentary are individually explained 

through correlation as follows. In [Haribhadra’s] Illuminating the Ornament Twenty-Five 

Thousand, the first two lines having been taken as the response of the pervasion not being 

established conventionally, the last two lines indicate the modes of being of enlightenment 

and the path exactly as they are.’ 

We had the quotation from the Ornament. Then we had that long paragraph from Haribhadra’s 

Clear Meaning. Here, we come to another text by Haribhadra Illuminating the Ornament 

Twenty-Five Thousand which has a slightly different take on those.  

The first response we had in Haribhadra’s Clear Meaning was a response in terms of the 

ultimate nature and after that we had the conventional. This text Illuminating the Ornament 

Twenty-Five Thousand reverses the order. It takes the first one to refer to the conventional and 

the second one to the ultimate.  

The ‘root text’ is the Ornament. The ‘commentary’ is Haribhadra Clear Meaning. 

‘In [Haribhadra’s] Illuminating the Ornament Twenty-Five Thousand, the first two lines 

having been taken as the response of the pervasion not being established conventionally’. 

It takes the first response to refer to the conventional nature and the last two lines: 

‘Enlightenment has the characteristic of thusness;  

          Also that is asserted to be the characteristic of that.’ 

‘indicate the modes of being of enlightenment and the path exactly as they are’, the 

ultimate nature of enlightenment and the ultimate nature of the path of meditation. 

To explain: 

‘the first two lines having been taken as the response of the pervasion not being 

established conventionally’, 

we can formulate the pervasion: 
 

Take the great vehicle path of meditation. It does not perform the function of increase and 

decrease since it does not truly exist.  
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When you say the great vehicle path of meditation does not perform any function of increase 

and decrease, are you talking about ultimately or are you talking about conventionally? 

The fact that ultimately it does not truly exist does not undermine the fact that conventionally 

it can have the function of increase and decrease. So here the doubt is there. Does this pervasion 

refer to the ultimate nature or to the conventional nature. How is this to be interpreted? We say 

that conventionally the pervasion does not stand.  

Haribhadra’s Clear Meaning gives an answer in a very structured way, which corresponds to 

the outlines we have. It deals with conventionally, it deals with it ultimately and then gives a 

response combining the two.  

Illuminating the Ornament Twenty-Five Thousand separates the lines and gives an answer in 

terms of what happens conventionally. However it does not necessarily clearly indicate what 

happens ultimately. Instead of giving an answer for the ultimate, it just talks about the mode of 

existence of enlightenment and mode of existence of the path of meditation. It does not connect 

the response in terms of the conventional and the response in terms of the ultimate.  

In terms of  the ultimate it says:  

‘Enlightenment has the characteristic of thusness;  

          Also that is asserted to be the characteristic of that.’ 

Enlightenment lacks true existence. This is the nature of enlightenment. Also the path of 

meditation is said to have the same characteristic of lacking true existence. He is referring to 

the ultimate, but he is not clearly saying that.  

As for the conventional, this text is just saying that conventionally the pervasion is not 

established. 

The pervasion there is as we explained: 

 Take the great vehicle path of meditation. It does not perform the function of increase and 

decrease since it does not truly exist.  

This pervasion doesn’t make sense conventionally. If you use as the reason, the fact it is does 

not truly exist actually doesn’t negate the fact that conventionally it can increase the antidotes 

and it can abandon or eliminate the objects of abandonment. Conventionally the pervasion 

doesn’t stand because you don’t give the right reason conventionally.  

If the pervasion had to do with the ultimate, not the conventional, then we would accept it.   

You could say: 

Take the Mahayana path of meditation. Ultimately it has no increase and decrease since it does 

not truly exist.  

If it was formulated like this, we would accept it, since: 

‘Enlightenment has the characteristic of thusness;  

          Also that is asserted to be the characteristic of that’, of the path of meditation 

They lack true existence. If it lacks true existence, ultimately it will not increase anything or 

decrease anything. If it had the word ultimately we would accept the pervasion. However for 

the conventional, the pervasion is not proving anything. 
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‘In this commentary, having taken the third line prior to the first as the analogy, and the 

fourth line prior to the second as the meaning, they are taken together and indicate the 

response of the pervasion not being established conventionally. Since the reason of 

enlightenment and the path not enacting the welfare ultimately, explicitly indicates their 

being of the nature of thusness, that bearing the reasons is implicitly indicated.’ 

Here he is talking about taking each of the four lines from the root verse from Maitreya’s 

Ornament. 

He takes the third line as the example: 

3rd line: 

 ‘Enlightenment has the characteristic of thusness;’ [Enlightenment has thusness as its mark]. 

Enlightenment is the example 

Explanation of 3rd line: ‘has thusness as its mark… the nature of which is pristine wisdom free of 

elaboration’. 

 Haribhadra’s Clear Meaning begins with the third line of the Ornament, since it is in the third line of 

the Ornament that we have this reference, that: 

‘Enlightenment has the characteristic of thusness;’ 

Look at enlightenment. It has thusness as its characteristic and it doesn’t have any special 

feature of increase and decrease.  

The it goes to the 4th line of the Ornament:   

‘Also that is asserted to be the characteristic of that.’ [ that path of meditation has that mark as well.]  

The path of meditation is the object exemplified 

Explanation of 4th line from Haribahdra’s Clear Meaning, at the beginning of the second paragraph: 

“So too, this path, the nature of which is marked by thatness’. 

Then we have the 2nd line from the Ornament:  

‘This accomplishes the desired aims.’ [this path  of meditation too accomplishes the desired aims]. 

Referring to the second paragraph of Haribhadra’s Clear Meaning: 

‘So too, this path, the nature of which is marked by thatness, acts to directly [realize] by 

separating from adventitious stains through meditation, and conventionally acts to 

accomplish the desired aim.’ 

The path of meditation acts to accomplish the desired aim through meditation, by removing 

adventitious stains. This is how you established your desired aim in the path of meditation.  

Prior to that, referring back to the fourth line, it is talking about the nature of the path of 

meditation which is marked by thusness, 

This is the fourth line of the Ornament 

          ‘Also that is asserted to be the characteristic of that’.  

Haribhadra’s Clear Meaning talks about the nature first. Then it talks about the function, that 

through meditation it removes adventitious stains and establishes the aim.  

The fourth and second line refer to that exemplified by the example, which is the path of 

meditation.  
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The third and first lines are talking about enlightenment. Enlightenment is taken as an analogy 

here.  

At the top of page 235: 

‘In this commentary, having taken the third line prior to the first as the analogy’. 

The 1st line:  

‘Exactly just as enlightenment.’ [This also accomplishes the desired aims, just like enlightenment].  

Explanation of the 1st line: ‘The mere force of Buddha’s enlightenment that establishes no special 

feature…appears in accord with the merit and wisdom of beings to be trained and accomplishes 

the desired aim by way of producing a thought’. 

The third line from the Ornament is: 

‘Enlightenment has the characteristic of thusness;’ 
 

Haribhadra’s commentary first talks about the characteristics of enlightenment, then it says: 

‘Exactly just as enlightenment.’ 

This is how it takes: 

‘the third line prior to the first as the analogy’. 

 ‘..and the fourth line prior to the second as the meaning’. 

The meaning is the thing exemplified by the analogy, that is, the path of meditation. We take the fourth 

line:  

 ‘Also that is asserted to be the characteristic of that.’ 

In the commentary this is explained prior to explaining the second line: 

 ‘This accomplishes the desired aim’ 

It is saying that the Ornament presents it in one way. You have to understand that two lines 

refer to the analogy of enlightenment and two lines refer to the meaning, which is the path of 

meditation. In the commentary the explanation follows a different order to that.  

It continues: 

‘they are taken together and indicate the response of the pervasion not being established 

conventionally.’ 

‘They are taken together’ means you combine the meaning you have for the enlightenment 

that acts as the analogy and the actual thing that is exemplified, the path of meditation. You 

combine those four lines together, the explanation together, to  

‘indicate the response of the pervasion not being established conventionally.’ 
 

The pervasion is: 

Take the Mahayana path of meditation. It does not increase and does not decrease since it does 

not truly exist.  

Conventionally this pervasion doesn’t stand. It is not enough reason. You don’t prove anything. 
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The end of the paragraph is straightforward: 

‘Since the reason of enlightenment and the path not enacting the welfare ultimately, 

explicitly indicates their being of the nature of thusness, that bearing the reasons is 

implicitly indicated.’ 

If you look at the last two lines of the verse from the Ornament: 

‘Enlightenment has the characteristic of thusness;  

Also that is asserted to be the characteristic of that.’ 
 

It teaches explicitly the nature of enlightenment and the nature of the path of meditation, that 

is to lack of true existence. The reason that is explicitly given is their nature.  

By talking about the nature explicitly, implicitly it is indicated that they are not going to 

perform any function of increase and decrease. If something has the nature of lacking true 

existence it is not going to ultimately perform any function of increase and decrease.   

However it doesn’t give the explicit reason, saying they do not perform the function ultimately. 

Explicitly is says, look at their nature. Their nature is lack of true existence. It explicitly 

indicates one thing.  Implictly it proves that since they have this nature they cannot perform 

any function ultimately. 

It continues: 

‘The commentary [in the above stated Haribhadra’s Clear Meaning] on the first line is: 

“Just as [it] does not exist as an object of qualification” and “the mere mastery of a 

buddha, enacts the desired welfare by means of the generated mind that appears as [the 

two form bodies], the special purposes in accordance with the merit and exalted wisdom 

of the beings to be subdued. Similarly.” The commentary on the third line is: 

“enlightenment [with the characteristic] of thusness—the essence of exalted wisdom 

without elaboration—by the nature of the truth body and so forth.” The commentary on 

the fourth line is: “this also characteristics of thusness.” The commentary on the second 

line is all the rest.’ 

 

In summary: 

3rd line: “enlightenment has the characteristic of thusness” [Enlightenment has thusness as its 

mark] – Enlightenment is the example 

1st line: “exactly just as enlightenment” [This also accomplishes the desired aims, just like 

enlightenment] 

4th line:  “also that is asserted to be the characteristic of that” [that path of meditation has that 

mark as well] The path of meditation is the object exemplified 

2nd line: “this accomplishes the desired aims” [this path too accomplishes the desired aims] 

Explanation of the 1st line: “The mere force of Buddha’s enlightenment that establishes no 

special feature…appears in accord with the merit and wisdom of beings to be trained and 

accomplishes the desired aim by way of producing a thought” 

Explanation of 3rd line: “has thusness as its mark… the nature of which is pristine wisdom 

free of elaboration” 
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Explanation of 4th line: “so too, this path, the nature of which is marked by thatness” 

Explanation of 2nd line: the remaining lines.  

 

WE WILL STOP HERE 


