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ORNAMENT OF CLEAR REALIZATION 12 October 2017 

 

We are on page 256. Last week we finished the Commentary, with some words from 

Haribhadra’s Clear Meaning:  

  

‘Through the instances of the worlds of sentient beings and their environment’ and so 

forth. 

 

There is a quite good explanation of that point in Lama Tsong Khapa’s Golden Rosary. It 

explains that in terms of purification there are two fields to be purified, the field of sentient 

beings and the field of the environment.  

 

First you begin with purifying the world of sentient beings. The aspects that need to be purified 

are the aspects of hunger and thirst and so forth that sentient beings experience, as well as the 

fact that they engage in the ten non-virtuous actions and that they do not correctly enter the 

paths of the three vehicles. They actually have completely reverse ideas in terms of the paths 

of the three vehicles. They are afflicted by the five obscurations: harmful intent; excitement; 

regret; sleep and confusion. They have complete misunderstanding in terms of the correct view. 

There are two types of correct view: the worldly correct view and the transcendent correct 

view. They misunderstand both. The other aspect is that of taking rebirth in any of the three 

lower realms. All these things must be purified in relation to sentient beings. 

  

The aim of the bodhisattva is to train to create antidotes for each of those things. For each 

particular aspect we have mentioned, there is a specific antidote.  

 

To purify the aspects of hunger and thirst, the antidote is to generate divine substances in great 

abundance. You imagine that in the future when I become a buddha and I have my own pure 

land, all the beings there will have abandoned these aspects and have easy access to divine 

substances. As an antidote to them right now engaging in the ten non-virtuous actions, I see 

them all engaging only in the path of virtue.  

 

As antidotes to them not entering any of the three vehicles correctly and to the final 

obscurations, you imagine the sentient beings in my pure land will only have love and 

compassion for each other. They will have enthusiastic effort. They will have faith. They will 

have concentration. They will develop correct views, the exact opposites of what you have 

observed them having now. You imagine them going the exact opposite things to what you 

observe them engaging in currently and that they are engaging in the six perfections and so 

forth.  Whatever practice you are doing at this point, you are gathering the roots of virtue of 

that practice and you dedicate it towards that future event.  

 

That is the first aspect, purifying the field in terms of sentient beings. The second is purifying 

the environment. We have mentioned the things that need to be purified are things such as 

thorns, stones, cliffs, precipices, the ground being uneven and so forth. The antidote for those 

is to think: in the future when I establish my pure land, the ground, the foundation will be made 

of gold and it will be decorated with precious substances such as lapis. It will be like in a 

beautiful drawing on top of the gold. Everything will be perfect. The ground will be even, flat 

and so forth. With great enthusiastic effort, the bodhisattva who is training in that, is amassing 

the roots of virtue and dedicating it towards that. 
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‘Meaning of the text  

The subject—the exalted [pristine] wisdom of one on the eighth ground—is [posited as] a 

preparation of pure land because it is a yoga of the pure grounds that is a powerful 

potency of roots of virtue of prayers and so forth that will establish a special buddha land 

of environment and inhabitants.’ 

 

‘The subject—the exalted [pristine] wisdom of one on the eighth ground—is a preparation 

of pure land.’ 

 

It is important to understand that ‘a special buddha land’ is one’s own private buddha land, 

the one you will establish in the future, when you become a buddha.  

 

It ‘is a powerful potency’ that comes through the ‘roots of virtue of prayers and so forth’. 

‘and so forth’ includes all those antidotes we mentioned before, the antidotes that will purify 

all the impurities: the antidotes that will purify the ten non-virtuous actions; the antidotes that 

will purify the lack of love; the antidotes that will purify incorrect views and so forth.      

 

The definition of a preparation of pure land is: a yoga of the pure grounds in which the 

potency of causal roots of virtue—prayers and so forth that will establish a special 

buddha land where one will become a buddha—has become powerful. 

 

Again here we understand that ‘and so forth’ includes all the antidotes that will bring about 

the purification.   

 

One ‘will establish a special buddha land’ refers to the personal buddha land that one will 

establish ‘where one will become a buddha’.   

 

It is not difficult to understand this definition. It says that in the future when I become a buddha 

I will establish my own pure land. This will be established through special prayers and other 

things I do right now. Those prayers are repeated prayers. While you are still a bodhisattva, 

you are thinking that in the future when I become a buddha, I will have my own pure land and 

this is how I want things to be. This is something you engage repeatedly in terms of the prayers.  

 

However, it will not be established just by means of prayers. You need to have some other 

causes. These are include in ‘and so forth’.  

 

That includes all the antidotes. Every practice you do, you do as an antidote to impurities that 

you have seen. What is included here along with your prayers is your practice of the ten virtues; 

your own development of love, compassion; engaging the path of the three vehicles; engaging 

the six perfections and so forth. All this creates the roots of virtues, which you put together 

with your prayers to create your future buddha land.  

 

Question: What does the word ‘yoga’ here mean? 
 

Geshela: There are different ways to explain the word ‘yoga’. There is a general explanation 

and a specific explanation. We have said that in the context of this text, the word ‘yoga’ refers 

to bodhisattva yoga, which is bodhisattva knowledge. This is the specific understanding here. 

The general etymology or explanation of the word ‘yoga’ is union with reality. That refers to 

concentration. Concentration is reality, so you develop concentration.  
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We are talking here about the preparation of the pure land. The preparation of the pure land is 

whatever meditation or familiarisation you develop when you are on the pure ground. Since 

you are on the pure grounds that practice that you familiarise yourself with is done by means 

of having pacified the gross level of effort. Therefore it is not as difficult. It doesn’t require as 

much effort as before. It does require a subtle level of effort. 

 

It is developing familiarity through having pacified gross levels of effort in order to create the 

causes to bring about the purity of sentient beings and the environment is preparation of the 

pure land.       

 

‘When divided, there are two: 

(1) preparation of pure land of environment, and 

(2) preparation of pure land of inhabitants.’ 

 

If we go back to the bottom of page 255, there is a verse from Maitreya’s Ornament that says:  

 

‘Through establishing them, 

The world of sentient beings, and likewise 

The impure world of the environment as pure, 

The pure buddha land.’ 

 

It is interesting to investigate the placement of the word ‘likewise’ here at this point in 

the sentence. It is saying: in the say way that you purify sentient beings, in a similar way, 

‘likewise’, you will purify the environment. However where it refers to the way that you 

purify ‘The world of sentient beings’, this refers to your own mind. This means the way 

that you will purify any afflictive obscurations and knowledge obscurations; the way in 

which you will completely subdue your own mind. By subduing your own mind, you 

will reach the state of enlightenment. In the same way that you create these antidotes that 

overcome the impurities in the minds of sentient beings- yourself being the first one- the 

prime one; similarly you will have to purify impurities in the environment.  

 

Here we can see we have the two impurities. First there is:  

‘The world of sentient beings’.  

Then, just as you purify them, it is understood that you will purify ‘The impure world 

of the environment as pure’. 

 

We have finished topic ten.  

 
 

‘TOPIC 11: EXPLANATION OF THE PREPARATION OF SKILLFUL MEANS 

2A1B-2C3. Explaining the cause enacting welfare in that buddha land 

2A1B-2C3A. How it is taught in the sutras  

2A1B-2C3B. How the treatises comment upon it  

2A1B-2C3A. How it is taught in the sutras  

Sutra says: 

Then Venerable Subhuti said to the Bhagavan, “Bhagavan, how does a 

great bodhisattva who practices the perfection of wisdom fully familiarize 
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with emptiness?’ 

 

Here Subhuti is asking the Buddha: How does a bodhisattva who is practising the perfection 

of wisdom develop familiarity with emptiness? That is the first question. In the following three 

questions, he is asking how does this bodhisattva enter concentration in the three doors of 

liberation.    
 

‘How does he enter absorption on the meditative stabilization on 

emptiness?’  
 

Emptiness here is the first of the three doors of liberation. That refers to the nature of 

phenomena, which is emptiness.  
 

‘How does he enter absorption on the meditative stabilization on 

signlessness?’  

 

This is the second one, the cause.  
 

‘How does he enter absorption on the meditative stabilization on 

wishlessness?’  

 

This is in terms of the result. The first question is how they familiarise with emptiness. The 

following three questions ask how they develop concentration in relation to the three doors of 

liberation.   

 

‘How does he familiarize with those ranging through the qualities of 

enlightenment? How does he cultivate the qualities of enlightenment?’ 

 

Having indicated the objects of skillful means, in order to indicate the preparation of 

skillful means’: 

 

There are ten skilful means. In this paragraph, we identify the ten objects. We have outlined 

the three doors of liberation, which are three of the list of ten objects. The remaining seven 

included here are the categories of the 37 aspects of enlightenment. Those seven categories 

plus the three doors of enlightenment make the ten.  

 

‘How does he familiarize with those ranging through the qualities of 

enlightenment? How does he cultivate [become familiar with] the qualities 

of enlightenment?’ 

 

Is asking: how do they develop the 37 aspects of enlightenment? If you know the classification 

into seven, you know that you will add it to the other three.  

 

The list of the seven categories of the 37 aspects of enlightenment are: 

1. The four types of mindfulness 

2. The four types of effort  

3. The four miracles 

4. The five strengths 

5. The five powers 

6. The eightfold noble path 

7. The seven factors of enlightenment.  
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Altogether, these are the seven categories comprising the 37 aspects of enlightenment.  

  

‘Having indicated the objects of skillful means’ above, then:  

 

‘in order to indicate the preparation of skillful means, sutra says: 

He said thus and the Bhagavan said, “Subhuti, regarding this, the great 

bodhisattva should investigate that called ‘empty form’…” 

2A1B-2C3B. How the treatises comment upon it  

2A1B-2C3B-1. Making a connection 

2A1B-2C3B-2. Root text 

2A1B-2C3B-3. Commentary  

2A1B-2C3B-1. Making a connection 

QUALM: When [Maitreya] explained in the presentation of the corpus [in his Ornament 

of Clear Realization] “Unsurpassable pure land; / along with this, skillful means / Clear 

complete realization of all aspects.” (stanza 1.14bcd), what is the reason for explaining 

the preparation of skillful means after the preparation of pure land?’ 

 

‘Unsurpassable pure land’ refers to preparation of the pure land where one meditates on a 

pure field in order to purify and remove the impurities in terms of sentient beings and the 

environment. That type of meditation is what is described here as ‘Unsurpassable pure land’.  

 

‘skillful means’ are cultivated in order to fully mature the minds of sentient beings. This is the 

eleventh topic. With that, we are at the end of complete realisation of aspects.  

 

‘Clear complete realization of all aspects’ becomes complete because we have come to the 

end of the list. It mentions here the last two preparations, ten and eleven. 

 

When you come to preparation of ‘skillful means’ you have come to the end. You have 

complete preparation.  

 

With this, we have ‘Clear complete realization of all aspects.’ First, we look at what is this 

preparation that the bodhisattvas do. There are two ways to look at it. One way is to look at the 

nature of the preparation itself. From the eleven topics, five topics exemplify the nature of the 

preparation. The remaining topics explain different aspects of the preparation.  

 

The five that really show the nature of the preparation are: 

1. The preparation in relation to the path of accumulation.   

2. The preparation in relation to the path of preparation.   

3. The preparation in equality of samsara and nirvana.  

4. The preparation of the pure field.  

5. The preparation of skilful means.  

 

For the remaining from the eleven topics, some talk about the benefits of the preparation; some 

talk about the faults of the preparation; some talk about the object of preparation; some talk 

about the basis which is the individual person who will develop this preparation. They are 

talking about the objects of abandonment in relation to this preparation; faults; benefits; the 
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qualities of the person and so forth. They are explaining the preparation from different aspects, 

but not the nature. The nature is the above five from the list of eleven. 

 

‘RESPONSE: There is a reason for doing so; it is because, having achieved the pure 

buddha land where one will become a buddha, since it is necessary to enact the deeds of 

a buddha exactly in accordance with the fortunes of those to be subdued through skillful 

means that will accomplish others’ welfare, thus they are explained in this way. 

 

The question here is ‘having achieved the pure buddha land’ why do you then develop those 

‘skillful means’? The question is: you make all this effort to first of all purify the environment. 

Then you make effort to purify sentient beings. You have established ‘the pure buddha land’.  

In other words, you have become a buddha. Why did you do all that? What was the purpose 

for that? The purpose for that was then to act for the benefit of sentient beings. Once you have 

finished purifying your pure field, once you have become enlightened, then you are enacting 

the activities of a buddha: 

 

‘exactly in accordance with the fortunes [needs] of those to be subdued’. That is, exactly 

according to the predisposition, the needs and the inclination of the disciples. You have to act 

accordingly and for that reason you have to be very skilful.   

 

‘In order to make the above connection, [Haribhadra’s Clear Meaning] says:  
 

Having achieved one’s pure buddha land, since it is necessary to enact the 

deeds of a buddha exactly in accordance with the fortunes of [those to be 

subdued] through skillful means, skill in means.’ 

This paragraph shows the sequence of events. 

‘Having achieved one’s pure buddha land,’ you become enlightened. You create your own 

personal, pure land of a buddha. The remaining two lines of this paragraph explain the reason. 

You did this because from that point onwards, you have to work for the sake of sentient beings. 

Since they have different needs, different predispositions and so forth, you will have to act 

‘through skillful means’. Therefore, ‘skill in means.’  

This indicates: first you purified; why? for the sake of others. What will you need next is:  

‘skillful means’. 

‘2A1B-2C3B-2. Root text 

In order to explain the meaning of the sutra, [Maitreya’s Ornament of Clear Realization] 

(stanza 4.62-4.63) says:  

 

Objects, this bearer of the preparation 

Transcended the enemies; 

Not abiding; according to force; 

Characteristics not in common; 

Not grasping; not observing; 

Signs; extinguishment of wishes; 

The signs of that; and immeasurable: 

The ten types of skillful means.’ 
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‘Objects’ are the objects of that preparation. We have already explained there are 

ten. They are the three doors of liberation and the seven categories of the 37 aspects 

of enlightenment.  

 

‘this bearer of the preparation’.  Actually, it is the preparation which is the bearer. 

It is talking about the object-possessor. You have a preparation that possesses or 

engages those ten objects. Since there are ten objects, there are also ten preparations.  

 

Then the verses continue with enumerating the ten types of preparations that possess 

the ten objects.   

 

‘Transcended the enemies’ is the first in the list of ten. This is presented by means 

of an analogy. Imagine someone who has a very well developed body, a very good 

physique, who has great physical training and has developed muscles. He is very 

brave; very firm; very courageous; has both physical muscle power and mental 

courage power. They are trained in 64 different physical skills. When you have 

someone this, even if they meet with enemies, the enemies will not be able to harm 

them, since they have superior physique, superior training and great metal strength.  

 

Just as you would have a hero like this, here you have a bodhisattva who is 

undergoing training, who is skilled in 64 ways to overcome all sorts of enemies who 

might create obstacles, such as those in the grounds of hearers and solitary realisers, 

the four maras and so forth. The four maras are: 
 

1. The mara of aggregates 

2. The mara of afflictions 

3. The mara of death 

4. The mara personified as a god. 

 

We will have a more extensive presentation of the maras later. 

 

‘Transcended the enemies’ means that you transcend or go beyond anyone who 

might create harm or obstacles. You are not affected by them.   

 

The first type of preparation, ‘Transcended the enemies’ can be described as the 

preparation in skilful mean that go beyond obstructing phenomena such as the four 

maras. For each one we will give a name of that preparation in skilful means and 

modify what comes after that.  

 

The second in the list is: 
 

‘Not abiding’ 
 

The analogy is given here of a bird that is flying in the sky. By flying in the sky, it 

remains suspended. It doesn’t fall to the ground. There are two ways of explaining 

this analogy. One line of commentary explain this as not falling into the two extremes 

of permanence and nihilism. However, according to Lama Tsong Khapa’s Golden 

Rosary, it is not falling into the extremes of samsara and nirvana and just abiding in 

emptiness.  
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This can be described as preparation in skilful means that abides in emptiness by 

‘Not abiding’ in the two extremes of samsara and nirvana.  

 

The third one is ‘according to force’. This is described by the metaphor of someone 

who is a very skilled archer who is very forceful. They are throwing arrows one after 

the other. However he is so strong that he makes the arrows stay in the sky. Usually 

when you throw a succession of arrows, by the time you have shot the second or the 

third arrow, the first one has already run its course and is already falling to the 

ground. However when this archer throws the arrows, they remain in the sky. Even 

the first arrow remains in the sky.  

 

That is the analogy for ‘according to force’ of their previous prayers. They have 

made very intense prayers that the roots of virtue they are creating will not come into 

full maturation until they reach the final result. The final result is enlightenment. 

Although they are ready. They could enter this deep concentration. They have 

eliminated suffering. For their own purpose they could enter that state of 

concentration in which they would remain unaffected. However out of their 

compassion, with the wish to work for others they delay that. They are ready. They 

have made prayers to not enter that type of concentration.  

 

Here we are talking about falling into the extreme of peace. Hearers and solitary 

realisers reach a point where they have eliminated all afflictions. They have 

eliminated the enemy. They can enter this peaceful concentration and remain 

undisturbed for eons.  

 

However, the bodhisattva has made previous prayers that whatever root of virtue I 

have amassed; I don’t want to end up entering this type of concentration. I don’t want 

my roots of virtue to come into maturation until I reach my final attainment, which 

is the state of my enlightenment. This is like the arrow that keeps flying in the sky 

through the force of those previous prayers. Their aim is not to fall into the extreme 

of peace.  

 

This is preparation in skilful means where one is propelled by the force of prayers 

for the sake of others.  

The fourth is ‘Characteristics not in common’. This refers to the fact that the preparation of 

a bodhisattva is always different, always unique compared to the preparation of hearers and 

solitary realisers. It is not the same, it is uncommon. It is different to theirs. Everything the 

bodhisattvas do is always special. It is always different. This is preparation skilful in means 

that is uncommon to that of hearers and solitary realisers.   

  

The fifth is ‘Not grasping’ at phenomena. It refers to not becoming attached to various paths 

and in particular different types of concentrations, absorptions and so forth. We have an 

explanation of not grasping at being truly existent, not grasping phenomena. In particular, it 

could mean not grasping at grounds and paths and absorptions in those grounds as being truly 

existent.  
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Next, the sixth, seventh and eighth refer to the three doors of liberation.  

The sixth is ‘not observing’ the nature of any phenomena as being truly established. Therefore 

it refers to the nature of being emptiness.  

The seventh is ‘Signs’ is skilful preparation realising that the causes are signless. This is the 

second door of liberation that is causes.  

The eighth is ‘extinguishment of wishes’ or prayers. It is the third door of liberation. It is 

preparation in skilful means that realises the results are empty of truly established wishes.  

The ninth is ‘The signs of that’. The sign is irreversibility. It is preparation skilful in means 

that communicates to others that this individual has signs of irreversibility. This is called 

preparation skilful in means of signs of one’s own irreversibility or signs that one is irreversible 

The tenth is ‘immeasurable’.  Immeasurable here refers to having incredible knowledge in 

terms of realising ‘immeasurable’ objects of knowledge. It is skilful preparation in terms of 

immeasurable realisations.  

The verse concludes: 

‘The ten types of skillful means.’ 

We continue: 

‘2A1B-2C3B-3. Commentary  

In order to explain this by means of the meaning of the words, [Haribhadra’s Clear 

Meaning] says:  
 

by perfectly crossing beyond obstructing phenomena…’ 

 

The ‘obstructing phenomena’ are hindrances or obscurations to one’s own preparation.   
 

‘crossing beyond’ means you overcome these obstacles. The main obstacles here are the four 

maras. You have a preparation that overcomes your main obstacle, which is the four maras. 

You are on the pure grounds. This is your preparation. This is the obstacle you have and you 

overcome it. You train in the preparation to overcome this, to go beyond this.  

 

‘With respect to this, there are:’ 
 

‘this’ here refers to preparation in skilful means.  

‘With respect to this’ we have four: 
 

‘2A1B-2C3B-3A. Objects of the preparation  

2A1B-2C3B-3B. Entity of the preparation, the object-possessor 

2A1B-2C3B-3C. Individual divisions 

2A1B-2C3B-3D. Summary by way of object and property’ 
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We have already explained the ten ‘Objects of the preparation’, the three doors of liberation 

and the seven categories of the 37 aspects of enlightenment.  

 

Next we have the ‘Entity of the preparation’. Since there are ten ‘Objects of the 

preparation’, ‘the object-possessor’ matches that in number, so we have ten types of 

preparation.  

 

We have already said there are ten ‘Individual divisions’. 

Finally, we will have a ‘Summary by way of object and property’. 

 

We have the ten ‘Objects of the preparation’. This is preparation of skilful means. You have 

bodhisattvas who are trying to perfect their wisdom. In their practice, they will have to engage 

those ten objects, the three doors of liberation and the seven categories of the 37 aspects of 

enlightenment.  

 

The question arises, how do they do it? How do they engage those ten objects? The answer is 

they do it by being skilful in means. What does being skilful in means actually mean? It means 

they have the actual understanding of exactly when, at which time, a particular practice will be 

beneficial for sentient beings and at which time it will not be of benefit to sentient beings. They 

will practise accordingly. This is the meaning of skilful in means. 

 

There are ten types of preparation skilful in means which means they have the direct knowledge 

of when a practice is beneficial for sentient beings and when it is not beneficial for sentient 

beings. Those ten are, for example, preparation overcoming the force of the four maras and so 

forth.   

‘2A1B-2C3B-3A. Objects of the preparation  

In [Vimuktisena’s] Illuminating the Twenty-Five Thousand and Eight Chapters, the three 

complete liberations and the seven sets of the harmonies of enlightenment, making ten’. 

 

That is the list of ten we have. 

 

‘and in Many Chapters the nine serial abidings, the powers, the unmixed, and so forth are 

taught to be the objects.’  

 

On top of the list of ten we have enumerated, it seems here to be giving a much longer list 

‘the nine serial abidings, the [ten] powers, the [eighteen] unmixed [qualities of the 

Buddha], and so forth.’ 

 

This alternative list appears in the footnotes. It is not in the actual body of the text. Someone 

has mentioned this alternative list as perhaps something to examine, something to consider.  It 

is not necessarily a list that we will accept.  

 

‘In order to explain the meaning of this, [Maitreya’s Ornament of Clear Realization] 

(stanza 4.62a) says:  
 

Objects, 



11 

 

2A1B-2C3B-3B. Entity of the preparation, the object-possessor.’ There are ten.  

‘The practice of not abiding in the two extremes—due to acting to familiarize with all 

phenomena by means of wisdom’  

 

You have a bodhisattva who through their wisdom is cultivating familiarity with various 

phenomena. This is someone who is practising to achieve the perfection of wisdom. With their 

wisdom, they become familiar, they engage different objects and they become more and more 

familiar with that. By doing this, they are creating an accumulation of roots of virtue,  
 

‘but out of compassion not enacting the result of one’s welfare through [wisdom]’, they 

will always do it for the benefit of others. They make sure that this accumulation of roots of 

virtue they create through their wisdom analysing will not be for the sake of ‘enacting the 

result of one’s welfare’, that is, for their own sake. It will only be for the sake of others. This 

is their attitude, the particular way in which they practise. This is: 

 

‘The practice of not abiding in the two extremes’, the extremes of samsara and nirvana. 

 

‘—is the preparation that has the previously explained existents as its objects’ 

 

In the Tibetan, the first part of the sentence and the last part of the sentence are next to each 

other. In English, they are separated by the three lines between the hyphens. In the Tibetan it 

reads  

 

‘The practice of not abiding in the two extremes’ and ‘is the preparation that has the 

previously explained existents as its objects’. 

 

This states that this eleventh topic, this preparation, is practised in a similar way to what was 

explained before, the preparation of equality of samsara and nirvana. Here the beginning of the 

sentence is talking about: 

 

‘not abiding in the two extremes’ of samsara and nirvana. This sentence is to explain that the 

preparation in skills in means is similar to the previous preparation of equality of samsara and 

nirvana.  

  

‘sutra says: 
 

Engaging compassion in the realms of sentient beings without placing in 

meditative equipoise’. 

 

The bodhisattva here ‘out of compassion’ will not engage ‘meditative equipoise’ 

unless it is the right time. The right time here is the time when it will be of benefit to 

sentient beings. Whether the bodhisattva will enter or will not enter meditative 

equipoise and the exact time at which they will enter, ‘out of compassion’ is always 

taking into consideration the benefit of sentient beings.  

 

‘in the realms of sentient beings’ refers to having that understanding of when the 

time is right. This is what the bodhisattva does.  

 

‘and even during the in-between periods.  

The in-between periods are periods where they are not in equipoise.  
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‘not degenerating from the qualities of enlightenment.’ 

All the objects of practice; all the paths of practice - the three doors of liberation and 

whatever else is the path of practice - when they are in-between equipoise they will 

never let those practices deteriorate.  

 

In order to explain the meaning of this, [Maitreya’s Ornament of Clear Realization] 

(stanza 4.62a) says: 
 

… this bearer of the preparation’. 

 

After ‘Objects’ we have the ‘bearer of the preparation’. 

 

 

WE WILL STOP HERE 

 
 


