Napoleon and the Jewish supremacist factor

The French Revolution was a period of radical social and political upheaval in French history.

The absolute monarchy that had ruled France for centuries collapsed in three years, abolishing the different treatment of people according to religion or origin that had existed under the monarchy.

The 1789 Declaration of the Rights of Man and of the Citizen was a fundamental document of the French Revolution, defining individual and collective rights as universal, and for all time, guaranteeing freedom of religion.

At that time, most other European countries implemented measures restricting the rights of people in minority religions, particularly Judaism.

Isn’t it interesting, then, that the concept of freedom of religion arose in France and America at the same time.

When we see the hand of the Illuminati, run by elite Jews, behind both the French and American Revolutions, this isn’t so surprising after all.

For the elite Jews, having enjoyed so many centuries of reeking havoc in countries all across Europe, wanted to be able to continue playing their games, but without having to worry about being banished.

Incidentally, notice the following fascinating statement once made by Samuel Adams:

“We have come to found this country to be the New Israel.”

You might also be interested to know that Adams refused to help veterans who lost their farms when they went off to fight in the Revolutionary War.

Was this because of Jewish supremacist influence upon him, who wanted to steal the homes of these veterans?

============================

Napoleon enters the scene

The conquests of Napoleon Bonaparte had the effect of spreading the idea of revolutionary France with respect to the equality of citizens in religious matters.

Thus, whether he knew it or not, Napoleon was doing the bidding of elitist Jews.

His personal attitude toward the Jews is not always considered to be clear, as he made a number of statements both in support of, as well as in opposition to, the Jewish people at various times.

Statements he made in opposition to Jews include the following:

 “Legislation must be put in effect everywhere, that the general well-being is in danger.  The government cannot look with indifference on the way a despicable nation takes possession of all the provinces of France.  The Jews have to be treated as a special people.  They are a state within the state.  It is discouraging for the French nation to end up under the sway of the lowest of peoples.  The Jews are the master robbers of the modern age;  they are the carrion birds of humanity.…They must be treated with political justice, not with civil justice.  They are surely not real citizens.”

 “The Jews have practiced usury since the time of Moses, and oppressed the other peoples.  Meanwhile, the Christians were only rarely usurers, falling into disgrace when they did so.  We ought to ban the Jews from commerce, because they abuse it.…The evils of the Jews do not stem from individuals, but from the fundamental nature of this people.” - (From Napoleon’s Reflexions, and from speeches before the Council of State on April 30 and May 7, 1806.)

 In a letter to his brother Jerome, king of Westphalia, dated March 6, 1808, Napoleon wrote:

“Nothing more contemptible could be done than the reception of the Jews by you.  I decided to improve the Jews.  But I do not want more of them in my kingdom.  Indeed, I have done all to prove my scorn of the most vile nation in the world.”

 “Checks and other obligations are only redeemable if the Jew can prove that he has obtained the money without cheating.” - (Ordinance of March 17, 1808.  Code Napoleon.)

 Another law Napoleon passed pertaining to Jews stated:

“Every big and small Jew in the peddling trade must renew his license every year.”

------------------

Historian Rabbi Berel Wein is an American-born Orthodox rabbi, scholar, lecturer, and writer.

In his book Triumph of Survival, he claims that Napoleon was primarily interested in seeing the Jews assimilate, rather than prosper as a community.

He wrote:

“Napoleon’s outward tolerance and fairness toward Jews was actually based upon his grand plan to have them disappear entirely by means of total assimilation, intermarriage, and conversion.”

This ambivalence can be found in some of his first definitively recorded utterances on this subject, in connection with the question of the treatment of the Alsace Jews and their debtors, which he raised in the Imperial Council on April 30, 1806.

On the other hand, his liberation of the Jewish communities in Italy (notably in Ancona in the Papal States), and his insistence on the assimilation of Jews as equals in French and Italian society, indicate that he was sincere in making a distinction between usurers (whether Jewish or not), whom he compared to locusts, and Jews who accepted non-Jews as their equals.

This attitude can be seen from the letter he wrote on November 29, 1806, to Champagny, Minister of the Interior:

“[It is necessary to] reduce, if not destroy, the tendency of Jewish people to practice a very great number of activities that are harmful to civilization and to public order in society in all the countries of the world.  It is necessary to stop the harm by preventing it;  to prevent it, it is necessary to change the Jews....Once part of their youth will take its place in our armies, they will cease to have Jewish interests and sentiments;  their interests and sentiments will be French.”

The net effect of his policies, as a result, significantly changed the position of the Jews in Europe, and he was widely admired by the Jews as a result.

Starting in 1806, Napoleon passed a number of measures supporting the position of the Jews in the French Empire, including assembling a representative group elected by the Jewish community, the Sanhedrin.

In conquered countries, he abolished laws restricting Jews to the ghetto.

The ghetto was originally used in Venice to describe the area where Jews were compelled to live.

A ghetto is now, of course, viewed as an overcrowded urban area often associated with a specific ethnic or racial population;  especially because of social, legal, or economic pressure.

In 1807, Napoleon made Judaism one of the official religions of France.

Nevertheless, he rolled back a number of reforms in 1808 (the so-called décret infâme of March 17, 1808), declaring all debts with Jews annulled, reduced, or postponed, which caused the Jewish community to nearly collapse.

Jews were also restricted in where they could live, in hopes of assimilating them into society.

However, these restrictions were eliminated again by 1811.

Though Napoleon had to be extremely careful in defending oppressed minorities such as Jews, he clearly saw political benefit to his Empire, in the long term, in supporting them.

And why?

The Rothschilds had set up a branch bank in Paris in 1800--France’s central bank--and as the years rolled on, Napoleon became more and more dependent upon it.

Napoleon also hoped to use equality as a way of gaining support from discriminated groups, like Jews or minority Christian sects.

Both aspects of his thinking can be seen in a response he gave to a physician (Barry O’Meara) who asked why he pressed for the emancipation of the Jews, after his exile in 1816:

He wrote:

“My primary desire was to liberate the Jews and make them full citizens.  I wanted to confer upon them all the legal rights of equality, liberty, and fraternity, as was enjoyed by the Catholics and Protestants.  It is my wish that the Jews be treated like brothers, as if we were all part of Judaism.  As an added benefit, I thought that this would bring to France many riches, because the Jews are numerous and they would come in large numbers to our country where they would enjoy more privileges than in any other nation.  Without the events of 1814, most of the Jews of Europe would have come to France where equality, fraternity, and liberty awaited them, and where they can serve the country like everyone else.”

Bottom line:  Napoleon found himself in a no-win situation, as most political leaders have found themselves throughout the centuries.

He was torn between wanting to restrict Jews because of their propensity to economically rape everything in their path, and yet to seek their economic favors.

We see the same thing from our politicians today, do we not?

====================================

Bonaparte and a Jewish state in the Ottoman Empire

The Siege of Acre of 1799 was an unsuccessful French overthrow of this Ottoman-defended walled city, and was the turning point of Napoleon’s invasion of Egypt and Syria.

In 1799, Bonaparte prepared a proclamation declaring a Jewish state.

But, of course, it never came to fruition.

A homeland for the Jewish people was an idea that again rose to the fore in the 19th century, in the wake of growing “anti-Semitism” and Jewish assimilation.

Naturally, the elite Jews themselves spawned anti-Semitism for that very purpose--to gain assistance in establishing for themselves a homeland.

Some historians believe that Napoleon’s proclamation was intended purely for propaganda purposes, and that he was not serious about the creation of a Jewish state.

It’s possible that the proclamation was made in order to win the heart of Haim Farhi, the Jewish advisor to the ruler of Acre, Ahmed al Jazzar, and to bring him over to Napoleon’s side, as Farhi was the actual commander of the defense of Acre on the field.

Henry Laurens, a French historian, one of France’s foremost experts on the Middle East, and author of several reference works about the Arab-Muslim world, holds that the proclamation never even took place, and that the document which supposedly proves its existence is a forgery.

Still, this proclamation in 1799 is counted by some as having historic importance in the history of Zionism.

Is it Zionist propaganda?

Or is the idea of it being a forgery itself Zionist propaganda, designed to take attention away from the manipulative elitist Jews and their influence on governments down through the centuries?

After all, is this not the case with another document--the Protocols of the Learned Elders of Zion?

========================================

Napoleon’s legacy

Napoleon’s indirect influence on the fate of the Jews was even more powerful than any of the decrees recorded in his name.

By breaking up the feudal trammels of mid-Europe, and introducing the equality of the French Revolution, he effected more for Jewish emancipation than had been accomplished during the three preceding centuries.

Thus the Jews had looked upon Napoleon as a Messianic figure.

And these changes were effected all over Europe, and not just in France.

For example, the consistory of Westphalia is a region in Germany that became a model for other German provinces until after the fall of Napoleon, and the condition of the Jews in the Rhine provinces was permanently improved as a consequence of their subjection to Napoleon or his representatives.

Consequently, the German Jews have also always regarded Napoleon as one of the chief forerunners of emancipation in Germany.

When Jews were selecting surnames, some of them are said to have expressed their gratitude by taking the name of “Schöntheil,” a translation of “Bonaparte,” and legends grew up about Napoleon’s activity in the Jewish ghettos.

Also, Italian Jews often chose Napoleone as their given name, to recognize their liberator.

The advances that the Jews made under Napoleon did not remain permanently in place through much of Europe, after Napoleon’s fall.

The Jewish community in Europe did suffer some setbacks.

Yet these setbacks, as always, really only affected low-level Jews, but not the elite ones, who still continued to run Europe‘s central banks that were popping up all over the place during the 19th century.

======================================

The reactions of the major European powers

The first to object against the creation of the Great Sanhedrin was the Russian Czar Alexander I.

He violently denounced the liberties given to the Jews, and went further still, demanding that the Orthodox Church protest against Napoleon’s tolerant religious policy.

He referred to the Emperor in a proclamation as “the Anti Christ” and the “Enemy of God.”

Many today would call him an “anti-Semite,” of course.

But Alexander I knew what he was talking about.

He was an avid student of history, and knew where every society wound up whenever Jews were allowed to exert their influence in any given country.

No wonder the Zionist pigs hated Czarist Russia, and ultimately took it down in 1917.

Anyway, the Holy Synod of Moscow, under Alexander I, proclaimed:

“In order to destroy the foundations of the Churches of Christendom, the Emperor of the French has invited into his capital all the Judaic synagogues, and he furthermore intends to found a new Hebrew Sanhedrin, which is the same tribunal that dared long ago to condemn the Lord Jesus to be crucified.”

In Austria, the Chancellor Metternich wrote:

“I fear that the Jews will believe [Napoleon] to be their promised Messiah.”

And indeed, he was right.

In Prussia, the Lutheran Church was extremely hostile, while in Italy the reactions were less virulent, but remained unfriendly.

The reaction of London was unequivocal, rejecting the principle and doctrine of the Sanhedrin.

The Czar was able to persuade Napoleon to sign a decree on march 17, 1808, restricting the freedoms accorded to the Jews.

As cited earlier, this decree stated:

“Checks and other obligations are only redeemable if the Jew can prove that he has obtained the money without cheating.”

Napoleon hoped that, in exchange, the Czar would keep his promise to put pressure on London to end the war.

But three months later, the Emperor effectively cancelled the decree by allowing local authorities to implement his earlier reforms.

More than half of the departments restored the freedoms guaranteed to Jews.

================================

Jews in early 19th century Europe

As stated, all the states under French authority applied Napoleon’s reforms.

In Portugal, the State allowed Jews the same rights as other citizens, and authorized them to open the synagogues for the first time in over 300 years.

In Italy, in the Netherlands, and in the German states, the Jews were able to take their place as free men for the first time in the society of their respective countries.

After the defeat of the Empire at Waterloo, the counter-revolution restored discriminatory measures in many countries.

In the Papal States, Pope Pius VII re-established the ghettos and imposed the wearing of a yellow hat (the color associated with betrayal, and thus Judas Iscariot) and the Star of David.

============================

The Congress of Vienna

Just as the meeting at Versailles was orchestrated at the end of WW I by Jews, supposedly in the name of establishing “peace,” so too was the Congress of Vienna orchestrated by Jews, and with their own interests totally in mind, but under the guise of being for the benefit of all of Europe, to ensure “peace” in the wake of the demise of Napoleon‘s empire.

This international series of meetings, which lasted from September 1814 to June 1815, met in the Apollosaal (or Apollo Hall) built by the English-born Jew, Sigmund Wolffsohn.

The Jewish question, raised explicitly for the first time at an international conference, arose in connection with the constitution of a new federation of German states.

The Jews of Frankfort and of the Hanseatic towns of Hamburg, Luebeck, and Bremen, had previously attained equal civil rights under French rule.

The Hanseatic cities were annexed to France in 1810, and Jewish emancipation in France was effective there.

The Jewish Frankfort community paid the French staff of the duke a vast sum of money in 1811, in return for being granted equality.

They now sent delegates to the Congress to seek confirmation of their rights, as well as emancipation for the Jews of the other German states.

The delegates for Frankfort were two Jews, Gabriel Oppenheimer and Jacob Baruch, while the Hanseatic towns were represented, among others, by a non-Jewish puppet for the elite Jews, Carl August Buchholz.

They succeeded in gaining the support of such leading personalities as Metternich (Austria), Hardenberg, and Humboldt (Prussia).

In October of 1814, a committee of five German states met to prepare proposals for the constitution of the new federation.

Bavaria and Wuerttemberg, fearing the curtailment of their independence, opposed Austria, Prussia, and Hanover, especially on the question of Jewish rights.

At the general session of the Congress in May of 1815, the opposition to Jewish civil equality grew, despite favorable proposals by Austria and Prussia.

On June 10, paragraph 16 of the constitution of the German Federation was resolved.

It stated:

“The Assembly of the Federation will deliberate how to achieve the civic improvement of the members of the Jewish religion in Germany in as generally agreed a form as possible, in particular as to how to grant and insure for them the possibility of enjoying civic rights in return for the acceptance of all civic duties in the states of the Federation;  until then, the members of this religion will have safeguarded for them the rights which have already been granted to them by the single states of the Federation.”

In spite of all the Jewish pressure, things didn’t quite go so well for the Jewish community at this Congress.

In fact, in many places throughout Europe, this Congress actually worsened the Jewish position.

But then again, it could be argued that things went exactly as the elite Jews had planned.

For, as it turns out, nothing has more effectively aided the cause of the elite Jews than so-called anti-Semitism through the centuries.

The Jewish question arose again at the Conference of Aix-la-Chapelle, in 1818, when the European powers met to determine the withdrawal of troops from France, and consider France’s indemnity to the allies.

Various Jewish communities turned to the conference for relief, and Lewis Way, an English clergyman, presented a petition for emancipation to Alexander I of Russia.

Despite a sympathetic reception, however, there were no practical results.

------------------------

The 19th century for European Jewry, as a whole, was a struggle.

Suspicions of them remained at an all-time high throughout most of Europe.

Though the elite Jews continued to control the banking systems of most European countries, the average Jew was left to struggle, just as the elite Jews intended.

In the meantime, through this Jewish domination of the European banking scene, wars broke out all across Europe during the 19th century--the early stages of the elite Jew conquest of the continent.

At the same time, communist ideology arose through Karl Marx, which led to many revolutions that tightened the Semitic stranglehold.

And then, toward the end of the 19th century, the Zionist movement arose through Theodor Herzl, which was to dominate the world political scene into the 20th and 21st centuries.

As you can see, history only makes sense when we consider the deliberately-hidden elite Jew factor, pulling the strings from behind the curtain.


