
The Salem witch trials 
 

On a hill that used to overlook Salem Harbor in Salem, Massachusetts--a view that is now 

blocked by high-rise apartments--is the actual site where 20 suspected (and / or framed) 

witches were killed by their Puritan neighbors. 

 

It’s called Gallows Hill. 

 

19 of them were hung there, and one was crushed to death--progressively heavier rocks 

were placed on his chest until he died. 

 

These executions were horrific, inhuman, and, for the most part, totally unwarranted. 

 

So why did they happen? 

 

Was it really just a matter of misguided religious fanaticism? 

 

Or was there something else involved? 

 

============================== 

 

The trials 

 

The Salem witch trials were a series of hearings before county courts to prosecute people 

accused of witchcraft in the counties of Essex, Suffolk, and Middlesex, in colonial 

Massachusetts, between February 1692 and May 1693. 

 

Despite being generally known as the Salem witch trials, the preliminary hearings in 1692 

were conducted in a variety of towns across the province:  Salem Village (now Danvers), 

Ipswich, Andover, and Salem Town. 

 

The best-known trials were conducted by the Court of Oyer and Terminer in 1692, in 

Salem Town. 

 

Over 150 people were arrested and imprisoned, with even more accused but not formally 

pursued by the authorities. 

 

All twenty-six who went to trial before this court were convicted. 

 

The four sessions of the Superior Court of Judicature in 1693, held in Salem Village, but 

also in Ipswich, Boston, and Charlestown, produced only three convictions in the thirty-

one witchcraft trials it conducted. 

 

The two courts convicted twenty-nine people of the capital felony of witchcraft. 

 



Nineteen of the accused, fourteen women and five men, were executed by hanging. 

 

One man, Giles Corey, refused to enter a plea and was crushed to death under heavy 

stones in an attempt to force him to do so. 

 

At least five more of the accused died in prison. 

 

=============================== 

 

Background 

 

In medieval Europe, witchcraft had been widely practiced. 

 

Peasants had heavily relied on particular charms for farming and agriculture. 

 

But over time, the idea of “white magic” transformed into “dark magic,” or “black magic,” 

and had become associated with demons and evil spirits. 

 

From 1560 to 1670, witchcraft persecutions became common as superstitions grew. 

 

In “Against Modern Sadducism” (1668), Joseph Glanvill claimed that he could prove the 

existence of witches and ghosts of the supernatural realm. 

 

Glanvill warned people to be wary of those who engaged in the “denial of the bodily 

resurrection, and the [supernatural] spirits.” 

 

In his treatise, he claimed that ingenious men should believe in witches and apparitions;  if 

they doubted the reality of spirits, he reasoned, they not only denied demons, but also the 

almighty God. 

 

Glanvill wanted to prove that the supernatural could not be denied;  those who did deny 

apparitions were considered heretics, for it also disproved their beliefs in angels. 

 

Glanvill wasn’t alone in promoting fear of demons. 

 

Cotton Mather, a Boston minister, also played a major role in hyping up the public mind in 

fear of demons behind every rock. 

 

One book he wrote along this line was “Memorable Providences Relating to Witchcrafts 

and Possessions,” published in (1689). 

 

Men and women of the day believed that all their misfortunes were attributable to the 

work of the devil, such as infant death, crop failures, and friction among the congregation. 

 

Thus, anyone accused of dabbling in the realm of spiritualism was considered a serious 

threat to the community. 



 

=========================== 

 

Local issues 

 

Salem Village was known for its many internal disputes between neighbors. 

 

Arguments about property lines and grazing rights were rife, and the population was seen 

as “quarrelsome” by its neighboring communities. 

 

In 1672, the village had voted to hire a minister of their own, apart from Salem Town. 

 

Their first two ministers, James Bayley (1673–79) and George Burroughs (1680–83), 

stayed only a few years each, departing after issues with the congregation failing to pay 

their full rate. 

 

Despite the ministers’ rights being upheld by the General Court and the parish being 

admonished, they had each chosen to leave. 

 

The third minister, Deodat Lawson (1684–88), had decided to leave as well, although 

apparently with less open conflict about himself, and more about the fact that the parish 

was not being allowed by the church in Salem to ordain him. 

 

There was disagreement about the choice of Samuel Parris as their first ordained minister. 

 

On June 18, 1689, the village agreed to hire Parris for ₤66 annually, “one third part in 

money and the other two third parts in provisions,” and they granted him use of the 

parsonage. 

 

On October 10, 1689, however, they voted to grant him the deed to the parsonage and two 

acres of land, despite a vote by the inhabitants, in 1681, stating: 

 

“…it shall not be lawful for the inhabitants of this village to convey the houses or lands or 

any other concerns belonging to the Ministry to any particular persons or person:  not for 

any cause by vote or other ways.” 

 

Though the prior ministers’ fates and the level of contention in the village were valid 

reasons for caution in accepting the position, Reverend Parris still took on the job, but 

wound up increasing the village’s division by delaying acceptance of his position in Salem 

Village. 

 

Neither had he any talent for settling his new parishioners’ disputes. 

 

Instead, by deliberately seeking out “iniquitous behavior” in his congregation, and making 

church members in good standing suffer public penance for small infractions, he made a 

further significant contribution toward the tension within the village, and the bickering 



continued to grow unabated. 

 

In this atmosphere, serious conflict among the villagers may have been inevitable. 

 

Was this minister trying to create more contention, to further divide this community? 

 

It would certainly appear so. 

 

============================= 

 

The accusations begin 

 

In Salem Village, in 1692, Betty Parris, age 9, and her cousin Abigail Williams, age 11, 

the daughter and niece (respectively) of the Reverend Samuel Parris, began to have fits 

described as “beyond the power of Epileptic Fits or natural disease to effect” by John 

Hale, minister in nearby Beverly. 

 

The girls screamed, threw things about the room, uttered strange sounds, crawled under 

furniture, and contorted themselves into peculiar positions, according to the eyewitness 

account of Rev. Deodat Lawson, the former minister in the town. 

 

The girls complained of being pinched and pricked with pins. 

 

(For reasons that we’ll discuss later, these girls appear to have been victims of Satanic 

ritual abuse, perhaps at the hand of their own father / uncle, the “Reverend.”) 

 

A doctor, historically assumed to be William Griggs, said that he could find no physical 

evidence of any ailment. 

 

But then again, he could have been a ritual abuser himself. 

 

Soon thereafter, other young women in the village began to exhibit similar behaviors. 

 

When Lawson preached in the Salem Village meetinghouse, he was interrupted several 

times by outbursts of the afflicted. 

 

The first three people accused and arrested for allegedly afflicting Betty Parris, Abigail 

Williams, 12-year-old Ann Putnam, Jr., and Elizabeth Hubbard were Sarah Good, Sarah 

Osborne, and Tituba, a slave. 

 

The accusation of Ann Putnam Jr. is seen by historians as evidence that a family feud may 

have been a major cause of the Witch Trials, as there was a particularly vehement vicious 

rivalry between the Putnam and Porter families. 

 

Let’s look at the three above-named accused witches in a little detail: 

 



 Sarah Good was a homeless beggar who begged for food and shelter from neighbors. 

 

She was accused of witchcraft because of her appalling reputation. 

 

No one would doubt such a thing about someone who was already un-liked, and most 

people wanted to get rid of her anyway. 

 

At her trial, she was accused of rejecting the puritanical expectations of self-control and 

discipline, and choosing instead to torment and “scorn [children] instead of leading them 

towards the path of salvation.” 

 

 Sarah Osborne rarely attended church meetings. 

 

So she was disliked as somewhat of an outcast and somewhat of a heretic. 

 

She was also disliked for having been remarried to an indentured servant. 

 

Also, local citizens found it distasteful when she attempted to control her son’s inheritance 

from her previous marriage. 

 

 Tituba, as a slave of a different ethnicity than the Puritans, was an easy target for 

accusations. 

 

She was accused of attracting young girls like Abigail Williams and Betty Parris with 

enchanting stories from the book Malleus Malefic Arum (The Hammer of Witches). 

 

The tales in this book about sexual encounters with demons, swaying the minds of men, 

along with fortune-telling, stimulated the imaginations of young girls and made Tituba an 

obvious target of accusations. 

 

------------------ 

 

All of these outcast women fit the description of the “usual suspects” for witchcraft 

accusations, and no one stood up for them. 

 

These women were brought before the local magistrates and were interrogated for several 

days, starting on March 1, 1692, then sent to jail. 

 

Accusations against others followed in March:  Martha Corey, Dorothy Good, and 

Rebecca Nurse in Salem Village, and Rachel Clinton in nearby Ipswich. 

 

Martha Corey had voiced skepticism about the credibility of the girls’ accusations, 

drawing attention to herself. 

 

The charges against her and Rebecca Nurse deeply troubled the community because 



Martha Corey was a full covenanted member of the Church in Salem Village, as was 

Rebecca Nurse in the Church in Salem Town. 

 

If such upstanding people could be witches, then anybody could be a witch, and church 

membership was no protection from accusation. 

 

Dorothy Good, the daughter of Sarah Good, was only 4 years old, and when questioned by 

the magistrates, her answers were construed as a confession, implicating her mother. 

 

In Ipswich, Rachel Clinton was arrested for witchcraft at the end of March, but on charges 

unrelated to the afflictions of the girls in Salem Village. 

 

======================= 

 

Mather the monster 

 

Reverend Mather was most instrumental in hyping up religious fervor in the public, which 

led to the whole fiasco blowing up the way that it did. 

 

At the time of the hanging, several townspeople cried foul, pleading that the executions 

not go forward because the accused were innocent. 

 

Mather replied: 

 

“The devil is most dangerous when appearing as an Angel of Light.” 

 

One accused woman, Mary Easty, spoke her last words in her defense, which were said to 

have been delivered in a “serious, religious, distinct, and affectionate” manner, had driven 

the gathered crowd to tears. 

 

Yet, they went ahead and hung her anyway, at the insistence of Mather. 

 

Interesting that the main driving forces behind these executions were “men of god.” 

 

============================ 

 

Why? 

 

Why did this all really happen? 

 

There was obviously nothing to the accusations. 

 

Or was there? 

 

It is quite clear that there was indeed something going on in Salem Village. 

 



There really were people who were engaging in strange, dark practices, but it was not 

witchcraft--it was, instead, Satanism. 

 

And it was being practiced way out in the forest, away from the populated area of Salem 

Village. 

 

In 1980, when construction workers began clearing land to make a new exit for Route 128 

on the outskirts of modern-day Salem, old foundations from the 17th century emerged. 

 

Discovered among these foundations were dried cornhusk dolls with pins stuck in them. 

 

This, in and of itself, would simply seem to indicate witchcraft. 

 

But do you remember how Reverend Parris’ daughter and niece talked of being stuck with 

pins, and how they also had screamed, thrown things about the room, uttered strange 

sounds, crawled under furniture, and contorted themselves into peculiar positions? 

 

Does this not all sound like symptoms of those who have been subjected to horrific ritual 

abuse, such as being stuck with pins? 

 

Were Reverends Parris and Mather involved? 

 

Mather, remember, was particularly adamant about the accused “witches” (victims of 

ritual abuse) being executed. 

 

Did he want them to be killed so that they wouldn’t spill the beans on what had really been 

going on? 

 

To prove that what was actually going on in Salem Village was really Satanism, instead of 

witchcraft, let us consider some further, indisputable pieces of evidence. 

 

In an area about a mile from the old John Proctor farmhouse was found a large boulder 

with Satanic symbols painted on it, which are still visible to this day, although now very 

faint. 

 

One symbol, in particular, is a black inverted pentagram--a powerful occult symbol used 

in Satanic rituals. 

 

It’s quite large--over three feet in diameter, and it is surrounded by two concentric circles--

a classic occult configuration dating back to unknown antiquity, and still in use by Satanic 

occultists today. 

 

“Witch Rock,” as it is called, even contains a very faint carving of a face with horns, 

which obviously represents the devil. 

 

Between the two circles are several other poorly-preserved occult symbols. 



 

To the left and right of the inverted pentagram are snake-entwined staffs and a composite 

figure made from the upside-down astrological sign for Aries and the Archiepiscopal 

Cross (two ovals horizontally joined). 

 

This produces, of course, a vesica pisces, which is a powerful Cabalistic occult symbol. 

 

And you know what that means! 

 

Anyway, Harvard analysis of the pigment revealed that it was made of a hematite resin 

embedded in an organic binder, which was either a milk protein or egg white. 

 

Interestingly, these are precisely the materials that 17th century English occultists used to 

make black paint for occult ritual practices, and for dabbling in Druidic rock symbol 

drawings. 

 

Farmer Proctor, himself one of the Witch Trial victims, was the owner of the land on 

which this “Witch Rock” sits. 

 

At the trials, his housemaid vehemently testified that Proctor frequently roamed the woods 

late at night. 

 

And Proctor gave no explanation for his walks. 

 

“Witch Rock” was a mere ten minute walk from his home, and again, it was on his land. 

 

Was he going there at night to perform occult rituals, and did others accompany him, such 

as Reverends Mather and Parris? 

 

Did Parris bring his daughter and niece to participate in these rituals, which most likely 

involved, not only physical, but sexual abuse? 

 

What seems clear is that there was much more than typical witchcraft being practiced on 

the Proctor property--it was outright Cabalistic Satanism. 

 

Let’s not forget that the “dark arts” have always been big in Judaism, including child ritual 

abuse and murders. 

 

To this day, Satanism, witchcraft (Wicca), the New Age movement, etc., are all run, at the 

top, by elite Jews. 

 

So, was the whole Salem Village travesty another elite Jew pig operation centered around 

the Proctor property? 

 

It appears that they got caught with their pants down, and that Proctor was allowed to take 

the fall, along with several others that were mere victims of Satanic rituals, and not 



practitioners thereof. 

 

It looks like witchcraft was used as a cover for something even more dark and sinister--

Cabalistic Satanism. 

 

The Satanism factor was covered up because this would have pointed a finger right at Jews 

as being behind it all, since Satanic ritual abuse and murder was well known to be a Jewish 

practice all over Europe. 

 

It’s important to point out that the Puritan movement was an elite Jew pig creation--British 

Israelitism. 

 

It was created to make Jews more acceptable in England, to help facilitate the Jews being 

allowed back into the country under Cromwell, having been banished from there since the 

13th century. 

 

Elite Jews are known for their orchestration of civil wars, revolutions, and various other 

types of political uprisings, in order to change a nation’s political climate and thereby 

make it more favorable to Jewish interests. 

 

The British Civil War, which occurred just a few decades before the Salem witch trials, 

was also known as the Puritan Revolution. 

 

On the surface, it was made to look like a Protestant movement, which wanted to purify 

the Church of England. 

 

This “Protestant” movement, interestingly enough, was obsessed with the Old Testament, 

and many Puritans--whether Gentiles or secret Jews--bore Jewish names, such as 

Jeremiah, Ezra, Benjamin, etc. 

 

Anyway, the “Protestant” Puritan movement in England was just a cover for another elite 

Jew uprising, which worked brilliantly, as always, since it led to the creation of the elite 

Jew-run Bank of England, in 1694. 

 

And it was the Puritans that were behind the witch trials in Salem. 

 

Get the picture? 

 

Elite Jew pig fingerprints are all over this thing. 

 

But, as always, the common Puritan folk were oblivious to what was going on. 

 

They bought the whole religion thing to the hilt. 

 

It was only their leaders who were privy to what Puritanism was really all about. 

 



Incidentally, the Puritan seperatists first came to America in 1620, on the Mayflower. 

 

This was the first attempt of the elite Jews to set up their “New Jerusalem” in the New 

World. 

 

The whole New England colony was established on the premise of “religious freedom” 

(which, in this context, meant freedom for the Jews, since they had little or no freedom in 

Europe), and the Puritans, of course, had a special sympathy for Jews, having identified 

themselves so much with them (naturally, since the Jews created the whole movement for 

this purpose). 

 

But that’s another story. 

 

Nevertheless, it helps to put into perspective just how “Jewish” the whole setting of the 

Salem witch fiasco really was. 

 

And by the way, “Salem,” or “Shalem,” was the ancient name for Jerusalem. 

 

Hmmm… 

 


