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INTRODUCTORY. 

‘ Studies in Santal Medicine and connected Folklore ’ consists mainly of two 

parts, one treating of the medicines used by the Santals, their administration 

and application, and one called The Santals and Disease, dealing with the general 

attitude of the Santals when they have to face disease, their ideas as to the 

origin and causation of disease, their superstitions and fears, their various attempts 

to appease and satisfy the malevolent powers supposed to be responsible for disease, 

the professional medicine-men, especially the ojha and his doings, his magic and 

religious endeavours; it is further told, how they act when disease is thought 

to have become a matter of public concern. In an appendix is described, how 

a Santal becomes an ojha ; a description is given of the annual village-course in ojha- 

science and of various matters connected with this; a number of songs used 

when this course is finished off are recorded; specimens ot the ojha’s mantars 

and jhqvnis are also given. The table of contents will show what is found in 

this paper and its appendices. 

There is one matter to which I should like to draw attention here. It has been 

touched on in the paper itself in several places and is of interest, as it may possibly 

contribute towards showing, how certain religious ideas may change, especially how 

people belonging to the stage of development found amongst the Santals may adopt 

and transform the beliefs and practices of others. My remarks, which shall not be 

many, concern the attitude of the Santals towards the spirits, bohga, as they 

are called (the Supreme Being, differently styled and sometimes called the bohga 

of the bohgas, being here always left out of consideration). 

The ordinary Santal attitude is shortly as follows: They believe in the existence 

of a large number of bohgas, all more or less malevolent, often immoral and downright 

bad. They worship these bohgas, that is to say, they offer sacrifices to them; they 

do so, not because they love them or respect them or expect anything good from them, 

but because they fear them. The sacrifices are a kind of tribute, or payment, to 

ensure the non-interference of these spirits with the Santals, with their health and 

their substance. 

Any grown-up male Santal may perform a sacrifice, provided he knows the 

‘ritual,’ i.e., the manner of proceeding, the invocation (bakhcr, as it is called), the 

kind of sacrificial animal required and the name of the bohga, and provided he dares 

to act. No sid is necessary. To perform sacrifices for the community they have in 

every village two priests; tor the annual hunt, they also have a special priest. No 

sid or initiation is necessary to become such a priest; they are really chosen by the 

community and appointed. In the case of the hunt-priest. (,dihri), they make sure 
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that he has the requisite knowledge, and in the case of one of the village priests (the 

ato naeke, the village priest, but not in the case of the kudam naeke whose special work 

is to worship the spirits, supposed to reside on the village borders, and some others) 

the priest is formally fchosen’ by the bongas themselves. The village people, in the 

case of a vacancy, go to the holy grove and call on the bongas, whereupon a man is 

‘ possessed’ [rum, see p. 34) by one of the spirits, and in this state goes and embraces 

one of those present, and in this way selects a priest. It is not called sid ; the bongas 

are in this way supposed to show by whom they will be pleased to be served. 

There is no special course of training to be enabled to worship, it is free totevery- 

one who wants, and knows, so far as all private worship is concerned, apart from 

the public functions referred to. 

They do not use any mantars, only invocations (bakher). 
With the ojha the attitude seems to be considerably different. His work is 

confined to a particular sphere, and due allowance must be made for this. 

He has to go through a course of training, and after having passed a couple of 

preliminary ceremonies, he has to receive a formal initiation or sid. 

Whilst the ordinary Santal stands in fear of his bongas, the ojha does not show 

fear, whatever he may feel. So far as one can see, it would be contrary to his 

profession and work to fear those whose assistance he engages. His constant ‘ associa¬ 

tion’ with his bongas may breed familiarity. The specimens of ojha-invocations 

quoted speak for themselves. There is no reverence in the ojha s way of addressing 

his bongas-, he tries to use one bohga against another, appealing to the knowledge 

and grace of his tutelary bongas, more especially the first and original ojha-guru, now 

a bohga. 

On the whole the ojha acts as one familiar with the bongas, and as one able to 

enlist the use of the power of certain bongas. This is obviously foreign to the Santal 

mind. 

The ojha is in supposed communication with a large number of bongas and spirits 

not generally known to the Santal, anyhow not invoked by the ordinary Santal. 

The nature of his bongas does not seem to be much different from that of the ordinary 

Santal ones. Hindu ideas have, however, influenced the ojha mind to some extent, 

especially when the greater Hindu deities are referred to. But it is not the holiness 

or righteousness of the bongas that are thought of (even if such qualities should be 

found) ; it is the power of the bongas to which they appeal, and which they try to 

secure for their purpose. They will appeal to the bohga s trustworthiness, and 

threaten or cajole them to be honest in their transaction with the ojha. 

There are two special matters that should be mentioned, the mantar and the 

saket, peculiar to the ojha. 

It has in the paper all along been taken as a matter of course, that the ojha 

has originally received his ‘ science ’ from Hindu sources, and there does not seem to 

be any reasonable doubt as to this. Now a faultlessly recited mantra is supposed to 

have power over the gods ; the one who knows and is able to recite faultlessly a mantra 

is supposed to be able to obtain his object. 
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Santali mantar is the same word as mantra, and with the word the thing itself 

has been borrowed; but I am under the impression that the Santal ojha’s use of his 

mantars is different from what was stated above. It is naturally necessary, that the 

ojha knows the appropriate mantar; but it does not seem necessary that the wording 

and the recitation of the mantar should be faultless or according to some acknow¬ 

ledged formula. What is considered essential seems to be a knowledge of, and the 

proper use of the names of the appropriate bohgas and some matters connected with 

the disease in question. Any one knowing the Santals will here recognize a peculiar 

trait of theirs, their need of having to do with concrete realities. 

Further, there does not seem to be any thought of a bonga being compelled to do 

the bidding of an ojha by his uttering a mantar alone. It rather seems to be 

that the ojha stands in a particular relation to the bohgas concerned and, by 

the mantar and special means, is able to enlist the assistance of these, provided the 

inducement is sufficient. It is a remodelling of foreign tenets to suit Santal concep¬ 

tions. 

The ojha is generally exhorted to make sure the saket. To the Santal, saket 

means a sacrifice vowed to a bonga by an ojha, to be performed when the 

patient recovers. It is also used as an adjective, meaning the particular bonga to 

whom the ojha makes such a vow, and whose assistance the ojha is supposed to 

secure. These saket bohgas are many and different, invoked according to the predilec¬ 

tion and faith of the ojha (see p. 64). The saket consequently is the power behind 

the scene, known to and engaged by the ojha, supposed to be available on certain 

conditions, the ojha’s spiritual power. That the appeal is ineffective does not cause 

any difficulty; it is easy to find a plausible explanation. 

Saket is not an original Santali word; I do not think one is mistaken in connect¬ 

ing it with Hindi Sakt, able, powerful, Sakit (a part, form meaning capable), compar¬ 

ing it with Hindi (Sanskrit) takti, ability, power, etc., also the energy or active power 

of a deity personified as his wife. Etymologically saket can scarcely be the same as 

iakti ; there is no reason why this word, except for the sibilant, should not in this case 

be reproduced in Santali; besides, a saket bonga may be either male or female, so the 

idea of female energy does not apply. But it is not impossible that the idea 

mentioned of Sakti may in some vague and unreflected way have taken hold of ojha 

imagination and transformed itself into what is actually observed. This would be in 

keeping with the nature of other loans. 

If the supposed origin is correct, we consequently have here an example of how 

Santals adopt a foreign idea, and adapt this to their own system of thought and 

belief or superstition, so that it ultimately becomes something different from what it 

was or is in its own sphere. 

What is said about the saket also applies to the mantar. The idea is borrowed, 

but what has been felt to be impossible to the Santal has been permitted to become 

non-essential, whilst other points have been made essential, or even added to the 

original idea, as mentioned above. It would be of considerable interest to know, 

whether a similar line of development might be found with other peoples than the 



VI INTRODUCTORY. 

Santals, whether aboriginals or people now belonging to the lower strata of the large 

Hindu system, when they borrow in this way. 

To sum up, so far as the c spiritual ’ side of the ojha’s work is concerned, he seems 

to bei dealing in imitations. His attitude towards the bohga-world is influenced by 

the ideas of those from whom he has originally borrowed. 

The ojha is a Santal, living in his village in constant intercourse with his com¬ 

patriots and, apart from his professional work, following the same pursuits as the 

other villager s; whilst he himself is influenced by his origin and his surroundings, he 

may also to some extent influence the mental vision of his fellows, on the one hand 

by lessening the fear of the bongas and altering the common view of these, on 

the other hand by assisting in turning the Santal mind away from his old bongas to¬ 

wards the Hindu pantheon. The influence of the ojha in this respect should not be 

overestimated, his own position or the estimation in which he is held, does not count for 

much; but his influence works in the direction mentioned, and it falls into line with 

the process of development that may be observed among the present-day Santals. 

Mohui,pahari, Santat, Pakganas. 

22nd June, 1925. 



THE PRONUNCIATION OF SANTAIJ. 

Vowels : 

a like in father. 

e like in German See, or in English men. 

i like in police or bit. 

o like in Norw. stor or sort. 

u like in moon or put. 

e is the open vowel, like in Engl. air. 

o is the open vowel like in Engl, law or not. 

a, a vowel sound peculiar to Santali, sounds to an English ear somewhat like 

u in hut; it is, however, a different sound. 

All vowels may be nasalized, this is shown by the circumflex (-) above 

the vowel. 

The consonants are pronounced as follows: 

h like in house (never mute). 

k, kh, g, gh like the corresponding gutturals in Hindi. 

n is the velar nasal, like ng in song. 

c, ch, j, jh like the corresponding palatals in Hindi (practically). 

n is the palatal nasal, like the Spanish n. 

V is always the open medio-palatal fricative, like in Engl. yes. 

t, th, d, dh, r, n are the so-called cerebral sounds, pronounced very much like 

the corresponding Hindi ones. 

t, th, d, dh, n, r, l like the corresponding consonants in Hindi. 

p, ph, b, bh, m like the corresponding labials in Hindi. 

v, w practically like in English, 

s like in Engl, sink; Santali s is always voiceless. 

k, c, (, p are sounds peculiar to Santali, checked consonants, without the off- 

glide. The consonant is formed in the mouth, but checked, just as the 

off-glide should ordinarily come. 
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THE SANTAES AND DISEASE. 

By The Rev. P. O. Bodding, Mohnlpahari, Santal Parganas. 

I. 

The general attitude. Beliefs as to life and death, God and the spirits. 

The Santals look upon illness and disease as something unnatural, and make their 

own deductions from this proposition. 

They have an idea, perhaps never well defined, found out more by deduction 

than from any direct statement of theirs, that a human being has a natural right 

to health and life, and that consequently he ought to live to old age. Disease is 

something foreign and inimical to man. How is it then that all are liable to be 

attacked by disease and carried off by death at any time ? That is the problem, also 

to the Santals. 

On the other hand, they theoretically profess to believe, that just as man is 

brought into the world and given what is necessary for support by the Creator or 

Supreme Being, so man is also carried away by His order. God, Thakur, as He is 

called by the old gurus, “measures out to every one his seer,” as they express 

themselves, at the time of birth (more will be found on this subject later on), and as 

long as this lasts, no one can take us away. The life of man is, according to this 

belief, predestinated by God. And man is not immortal, although his soul is 

believed to be so. 

Now, if they acted up to this belief, the logical consequence would be, that 

death'comes according to the will of God, and not according to the will of any other 

being, specially not the will oi evil spirits and witches. If this is so, the next 

deduction might be that whatever ends in death must also be caused by God. But 

to this they do not agree. 

They reason as follows: God is good; it is ordinarily unnecessary to worship 

Him, i.e.y to make sacrifices to Him. God is thought to be fairly well satisfied 

with the Santals and will not distress them, except when it may be absolutely 

necessary. Famine, the result of unseasonable weather (according to Santa! belief, 

God is the giver of rain), is thus deemed to be a sign of the displeasure of the 

Supreme Being. This implies that man is not always good and may be punished by 

God. As a matter of fact, also certain diseases are considered to be the direct 

punishment for certain acts estimated especially sinful. 

Besides in a Supreme Being the Santals also believe in a number of spirits, 

without exception evil and enemies of man. These bohgas, as they are called, are 

supposed to harrass humanity, to ‘eat’ people (as the Santals express it), because 

they are hungry, displeased, hurt or envious, and this ‘eating’ is the devouring of the 
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health and substance of the person exposed to the displeasure of the spirits. These 

spirits may further be used by, or themselves use, the witches who are always women. 

It is strange that, except in connection with the evil eye which either sex may 

have, men are not suspected of exercising an evil, not natural or, in a way, 

supernatural influence ; only women. It is one of the many silent testimonies to their 

distrust of, but also to their acknowledgement of, the qualities and powers of 

woman. As is known, the Santals are not alone in this attitude. 

In short, it will be understood that the Santals believe in a good power who 

gives life, provides the necessaries for life and allots the span of life; and in destruc¬ 

tive, inimical powers; and that man is exposed to the action of the latter. 

II. 

General beliefs as to the origin of disease. 

To understand the Santal attitude towards disease it is necessary to bear in 

mind what has just been stated. They acknowledge natural causes of illness; they 

cannot avoid seeing effect and immediate cause; as a rule they can also see the 

material nature of a disease. But there is always a suspicion that the natural cause 

is not the original one, but that evil influences are at work in the first instance. 

If any illness or disease is of a commonly known nature and runs its course, and 

a person is well again within a reasonable time (i.e., within a few days), they will 

naturally let the matter rest there and not trouble themselves further. Even if they 

have had suspicions, it would serve no purpose to give heed to such, and it would 

entail unnecessary expense, to mention only one thing, if they would move in the 

matter. 

But if there is a recrudescence, if the disease won’t cease, if it commenced 

suddenly and is of an unusual character, not known, or anyhow, not understood, 

and above all, if death ensues, the always latent suspicion will assert itself. Nature 

should run its course; any disturbance must be due to extraneous malevolent 

influence. The origin cannot be found with man, nor, except as mentioned above, 

with the Supreme Being (in this case not malevolent, but acknowledged as just 

retribution). 

Even when there is an evident immediate cause, as with accidents, who knows ?— 

there may be something behind. To take an example : it is not by one’s own will 

that one falls down from a tree; it is legitimate to climb a tree; if one climbs a tree 

and tumbles down, breaking his neck, have they not seen over and over again, 

that such a tree has dried up and died within a year of the accident?—A sure sign 

that the tree has been cursed. And why ? I have heard this kind of reasoning over 

and over again ; it apparently does not enter their minds, that part of the happenings 

might be explained by the fact that the tree was in a decaying condition, even if 

there were no external signs of this. 
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If, to take another example, a boy accidentally kills another boy by shooting him 

with an arrow, there is no doubt that the arrow is the immediate cause of death; but 

as the one boy had no intention of hitting the other one, and as a matter of fact 

was aiming at something else, is there not a possibility that some inimical power had 

something to do with the fatal direction of the arrow ? The natural cause is 

there, undoubtedly; but there is, according to their mind, room for something more. 

In cases like those described action against anybody is excluded, except that 

they will take up for investigation whether the shooting boy intended to do harm 

or not. 

Left to themselves the Santals will let a matter of this kind rest with a secret 

suspicion. 

If their suspicion in case of disease becomes directed towards a concrete 

object, or if their natural affections are specially touched (as when children or 

grandchildren die), they will as often as not take action, and the ojhas will egg them 

on, as we shall hear further down. 

III. 

The supernatural influence. The qualities of the bongas. Medicines 

against all ills provided by the Creator. 

How the supernatural influence is brought into action, on this they do not much 

reflect. They are satisfied with the supposed fact. 

As this supernatural influence is always inimical and evil, and according 

to their ideas, there is no possibility of the malevolent influence being turned to 

a benevolent or good one, the only practical question for them is, how to stop it, and, 

in the case of witches, how to stop and punish it. 

It is believed and freely acknowledged by the Santals that the bongas can work 

only evil, and that they have no power to make good again what they have 

committed of evil. The only thing they can do, and the only thing that can be 

expected of them is, that they may be induced to cease doing mischief. It will be 

seen from the specimens of invocation given further on, that there is no thought 

of asking for positive help from these spirits. 

Santals may be heard to express themselves like this: “ It is not sufficient to 

‘make bohga ’ (i.e. to worship the spirits called bohga with animal sacrifices) in order 

to bring about recovery. Bongas and witches know how to ‘eat they do not know 

how to make well. They only know how to cause distress. It is with them, as it is 

with us: we are able to fell a tree, but we do not know how to join the tree on to the 

stump and make it a living tree again. In the same way the spirits know how to fell, 

but not how to restore. ” 

Cando (a name often used by the Santals for the Supreme Being who is 

confounded with cando, the sun), the Creator, is the only one who can give and 

restore life, and He has created the trees and plants that contain remedies against 
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all ills. He has ‘sown’ the seeds of these all over the earth. To bring about 

recovery from any disease it is necessary to find the medicine which suits or is 

intended for any particular disease or illness. If, to use a common expression of 

theirs, “medicine and disease meet one another, ” a patient will recover. 

From their point of view this is not bad reasoning. If we were to follow up 

their thoughts on the different subjects here mentioned to their logical ends, we 

would likely be able to point out some contradictions. It will not, however, serve 

our present purpose to say more on this subject. What has already been said 

will furnish some explanation of the Santal attitude towards the matters here 

referred to. 

As mentioned above, disease is something foreign and inimical to man. Their 

language shows their attitude. They will not say, as we do, that somebody catches a 

cold, or gets measles, etc. It is always the other way: it is the disease which 

catches, makes a commencement with, attacks or overpowers man. 

Now we also frequently make use of similar expressions; people suffer from an 

attack of fever, gout, lumbago, etc. Whatever our expressions may have originally 

implied, we do not now combine with them thoughts of malevolent action. We 

should not, perhaps, put too much meaning into the Santal expressions either. One 

gets, however, an impression that the Santals attribute to certain diseases a kind of 

separate existence. One may hear them talk of somebody having gone to some 

place or other, and there having met with and been caught by some disease or other. 

How much their ideas amount to, I have not been able to fully ascertain. They do 

not look upon disease as a kind of spirit with a will of its own, but perhaps as a kind 

of concrete, localized, specific influence. Their language is to be taken more literally 

than we can do our own. 

Like other people the Santals divide disease into several categories, besides 

having different names for a great number of ailments (on this subject more is 

written in another place). 

They naturally also have the many different kinds of complaints commonly 

supposed to be of no consequence. The Santals treat these very much as we do. A 

very few hypersensitive persons are met with also among them; but the rule is to 

look upon such things as negligible. They do not reflect on such matters, or think 

that such complaints have any other than a natural explanation, provided they do 

not come as the commencement of some serious disease. 

IV. 

Santal philosophy on bodily health. 

As among us we may hear a chill or a cold mentioned as something to be treat¬ 

ed with respect, so the Santals think something analogous with regard to what they 

call hadi. This is with them the name for a swelling of certain muscles of the neck 

and back. It is very common and is painful, but soon cured when they use their 
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excellent massage. They have a saying, that hqdi is the raebaric (lit. marriage 

broker) of disease ; from hqdi many kinds of disease will arise according to their belief. 

I have heard a Santal give the following explanation: “Our body,” he said,” is 

like a kol gqdi (lit. a machine carriage, any vehicle propelled by an engine). This 

moves by the power of the engine. As long as the engine works, we can go and come 

as we like; because of our machinery we can stretch or bend our arms and legs. Our 

machinery is made up by sirs (by sir the Santals understand the muscles and sinews, 

the nerves, arteries and veins ; if not specified, the sir may be any of these ; generally 

there is an idea that blood is found in the sir). When any part of a machine is out 

of order, the machinery will not move, but stands still, until it is repaired. In the 

same way, if any of the sirs of our body gets out of order, we first feel out of sorts; 

we stretch ourselves and say, ‘ To-day I feel unwell in my body.’ Some sir or other 

has been sprained or dislocated or twisted. If you get massage quickly, well and 

good; if not, some disease or other will commence. People say, that the blood flows 

along in the sirs, and if these are twisted or dislocated or sprained, the blood cannot 

flow along. And then there you are. It is mostly from the sirs of the back that 

disease arises. In the back such a lot of sirs meet together. One goes from the neck 

above the ear to the forehead ; if this gets out of order, you get a headache. From 

the neck again another sir goes forward and down through the opening behind the 

collar-bone and into the lungs; that gives you a cough. One sir goes from the back 

below the shoulder-blade and inside; that gives betha (pain in the breast, pleuresy or 

pneumonia). Another one goes in between the ribs on the side; that gives rise to 

certain kinds of convulsions. 

“Further, if you lift or carry anything heavy, you may suddenly feel a sharp 

pain in the middle of the back; you get lumbago. There is also a sir below the ribs, 

just above the hip-bone; if this gets out of order, you get spleen. 

“ When a sir gets bad, if you do not get medicine quickly, it will gradually be¬ 

come worse; then some day the sir will suddenly stand like a cord, and convulsions 

will ‘get hold of you’ ; the sir will be drawn tight, and then your soul will depart 

(i.e. you will die, death being due to the departure of the soul from the body).” 

So far the Santal “authority.” It will be seen, that part of his explanations 

and speculations cannot be of any great antiquity ; otherwise his statements fairly 

well represent the Santal ideas concerning these matters. I suppose, their ideas about 

sir are more or less founded on the observations of those who practise massage. 

The Santals are aware that the stomach plays a great role with regard to health. 

The man cited above is responsible also for the following speculations: “ People say, 

we have a body like a railway engine. We eat food ; that is the coal. Just as they 

feed an engine with coal and water, so we also feed our body. We break wind; that 

is the smoke that gets out. What we eat, they say, first passes into the belly; there 

the food is diluted. If there is too little water, we feel thirsty and have to drink. 

Finally it all turns into the substance of rice-water, and this is turned into blood. 

When we sneeze, they say, this fluid is drawn up through some narrow sir, and as it 

passes through the liver and lungs, it becomes blood. The water is squeezed out 
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and becomes urine, and what dries uselessly becomes excrement and is expelled. In 

this way disease may come through the medium of food and drink.” 

They are aware that errors of diet will produce trouble. The Santals generally 

live on a vegetable diet, because they cannot afford to eat meat often. When they 

get meat, they may take too much, or the meat may be bad or not properly prepared, 

with the unavoidable result. They speak figuratively of this, saying that ‘ the pig 

has rooted him up,’ ‘ the ram has battered him,’ ‘ the buffalo has struck him (with 

his horn),’ the meaning being that a person has got a disordered stomach through 

eating curry prepared from the kind of meat mentioned. It is, however, astonishing 

to observe what kind of meat and food a Santal can eat with impunity. 

They are not, however, very apt at distinguishing between serious and indiffer¬ 

ent symptoms. They may become rather exercised in their minds, when their stom¬ 

achs rumble or ‘sound,’ as they express themselves, or when their urine becomes 

‘ like that of a goat,’ as it generally will during the hot season ; but they may go with 

really serious complaints for a long time without paying much attention to them. 

V. 

The tejo theory. 

The Santals have some curious ideas about several diseases being due to what 

they call tejo, by which name they ordinarily understand larvae, worms, etc.; a tejo 

may be fairly large, but may apparently also be so small as to be invisible to the 

naked eye. 

To give some examples: rabies the}^ believe to be caused by some infinitely 

small tejo; they have their medicine against this disease ; when giving it they admon¬ 

ish the patient to look at his urine. If something like oil is seen floating on the 

surface, they are sure the tejos have come out; the patient is out of danger. 

People are supposed to have two tejos at the root of their nose. If these work 

their way up into the brain in the forehead and commence to butt one another, the 

person gets an attack of epilepsy. 

Caries of the teeth is caused by tejos which are ‘demonstrated,’ when they 

endeavour to smoke them out. The proceeding is described elsewhere. 

Leprosy and cancer of the jaw are caused by some specific tejos. Indeed, our 

whole body is supposed to be full of tejos of sorts. If you feel the need of scratching 

yourself, it is because tejos are eating you. There are the tejos of scabies, ring¬ 

worm, eczema, and so on. 

With such ideas one might think that they should be more understanding than 

they really are as to infection. They are, of course, aware of the contagious nature 

of some skin diseases, of the venereal diseases, and to a certain extent also of the 

infectiousness of epidemic diseases; but their views with regard to most other 

infectious diseases are hazy. 
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The following description given by a Santal will give some idea of their beliefs 

in certain cases: “If any one eats oneself full, or eats without measure, cholera is 

apt to ensue. When a person has overeaten himself, he gets pain in the stomach; 

the food is not digested; there are eructations, and the stomach rumbles, and he 

passes stools incessantly; sometimes this will empty him out and finish him. Now 

his stools will dry up; when this takes place, a kind of vapour arises from the place; 

if any one goes there and inhales this vapour, the disease will get into his body, and 

so you have it in the country.” 

They have also an idea that stools of such and like patients may dry up and lie 

innocuous anywhere ; but when the rains come, the dry stuff becomes fresh again 

and is carried along by the water; if any one drinks such water or bathes in it, he is 

sure to get the disease. Cholera may also come, they say, from eating new (fresh) 

grain. 

As already mentioned, the Santals believe that leprosy is caused by a tejo; 

some, however, say that this disease and paralysis (hemiplegia) are the direct punish¬ 

ment by the Creator for some unrighteousness committed before Him, and that they 

consequently are incurable. Leprosy is, moreover, passed from parents to children 

for generations. But infection, they say, may be avoided, if one does not eat food 

touched or left by the leper. 

Tuberculosis, they say, runs in the families; they do not, however, understand 

the nature of this disease, so they do not take any measures that might help to 

check its spreading. 

In connection with many different diseases and infirmities they have theories of 

a gross superstitious nature. i\s it would necessitate going into a number of details, 

we shall not here make any lengthy mention of these. 

They have a superstition that witches every year go to a place called Kundli 

pukhri 1; from this tank they bring back with them the germs of certain diseases, 

specially epidemic ones, and in accordance with what they bring any year the peo¬ 

ple will have to suffer. 

They further believe that a certain kind of pain in the back (lumbago) is caused 

by direct witch-action (the same belief must have been common in certain parts of 

Europe, to judge from the name given to the same complaint, cf. Norwegian 

‘hexeskud,’ lit. witch-shot). They also believe, that witches cut out and eat the 

liver of people, whereby these get some disease or other, not by any means always, 

or even generally, in the liver; from such disease no one will recover, if the witch is 

not forced to make restitution. 

Other ideas are, that people mostly get disease through carelessness with their 

body. If we eat anything in an unclean way, we get into trouble. Mist and fog cause 

1 Kundli pukhri, lit. the Ring tank, is in these parts reported to be somewhere to the north-east. The Santa 

witches do not, like their European ‘ sisters,’ travel riding on broomsticks, which are unknown, but go along sitting on 

the branches of the pipol tree (Ficus religiosa, L.), or, as some tell, in a matkom tree (the rnahua, Bassia latifolia, Roxb.); 

at their behest the tree rises up into the air and flies along with the witches. One tree is supposed to be sufficient for 

a large number of them. 
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cough, and bathing in dirty water when the first rain falls, gives rise to ophthalmia, 

and so on. 

On the whole, sense and superstition are curiously mixed up together, with a 

premium on superstition. 

VI. 

The Stamina of the Santals. Influence of fear and supposed calls from the other 

world. Optimism and despair. 

Before commencing to describe the attitude of the Santals during illness and 

disease, there are a few matters that might be conveniently mentioned here. 

First as to their physical strength. They are accustomed to a life of exposure 

and many privations ; they are from childhood inured to hardship. So long as they 

can go about their daily work without serious hindrance, they do not think it neces¬ 

sary to make any fuss. I should say, they act very much as a good many of us 

would do. 

Whilst they are apparently able to bear up for a long time against disease, one 

is often surprised to see, how little is required to take them off. 

A Santal may be seen sitting, right up to the time of death ; they make use of 

the expression ‘ to sit down to die,’ equivalent to what we would call to be lying on 

one’s death bed. I have actually seen a man sitting on his bed in extremis a few 

minutes before death. It might be remarked, that I have never heard such behaviour 

having anything to do with the superstition found among certain other peoples, that 

if one lies down, it means that one throws up the sponge. 

Some may pull through the most serious diseases; others get a little fever and 

‘ a little headache,’ and die in a very short time, according to Santal ideas, without 

sufficient or reasonable cause. 

This apparent lack of stamina may be caused by lack of proper nutrition, some¬ 

thing very common with them ; but it may perhaps also have something to do with 

their mind. It is sometimes quite patent that they give up fighting for existence; 

they make up their mind that they are going to die—and die. The cause may be 

self-suggestion; they have been frightened; they are sure that they have been exposed 

to the deadly enmity of witches, or they believe that they have run foul of bohgas. 

It is not so astonishing, as it may seem at first sight; their lack of knowledge and a 

proper estimation of the natural causes of disease will easily lead them to exaggerate 

or to admit the thought and conviction of evil spirits being at work. 

They may sometimes believe, that they have got a call from the other world, 

and start on the long journey, often at a previously specified time. Any one who 

has had to do with the Santals will have met with, or heard of, examples of this kind. 

These phenomena are of considerable psychological interest. One may be tempted 

to think, that their simple minds are in nearer contact with nature, than ours are. 

The Santals may be optimistic with regard to illness, or more or less careless, 

until they think it is serious. If they do not get the idea that supernatural powers 
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are at work, it will, as a rule, as already mentioned, take a lot to make them believe 

that something really serious is the matter with them. 

This should not, however, be taken as meaning that they do not care what 

happens. If their children are ill, they will watch over them constantly, and will often 

leave everything, even most necessary work, to attend to those who suffer. It is a 

pitiful sight to see them, when they come and sit round the bed of a relative, in des¬ 

pair and hopelessness, especially when they harbour suspicions that evil spirits or 

witches are at work. The behaviour of the frightened and hopeless surroundings 

must affect the patient very seriously. 

The carelessness mentioned is probably mostly due to a lack of knowledge of 

the real nature of the complaint, combined with an idea that there is no hurry. One 

may find among them any number of neglected cases, often serious and even hopeless, 

where it might have been easy to help, if they had come in time for proper medical 

aid. 

VII. 

First attitude on being faced by disease. The medicine-man and the ojha. 

We shall then proceed to see how a Santal generally acts when faced by illness 

and disease. 

When somebody in a family falls ill,—if it is not something unquestionably of a 

serious nature which demands immediate assistance by a ‘doctor,’—they will not as 

a rule call in a medicine-man at once. They prefer to wait and see how it will go. 

There is the question of expense and bother, although this is not permitted to play 

any large role with them, if any role at all, in case of disease. They have also an 

idea, that they should let the disease ‘become tired,’ as they express themselves, 

exhaust itself, so to say. 

In the meantime the people of the house will apply the household remedies, 

sekao, and iskir, and if the nature of the complaint seems to call for such, then tobak 

and Soso. The nature and the manner of application of these remedies have been de¬ 

scribed in the Introductory remarks to the paper on Santal Medicine (sect. IX) to 

which the reader is referred. 

As a rule the average Santal ‘ knows ’ one or more of what they call redid ran, lit. 

‘ root-medicine,’ and the responsible head of the household will, if he thinks it will 

answer, try to make use of his knowledge, or, may be, some friend or relative may, 

in a friendly and unprofessional way, be able to assist. 

If, however, the disease is of a pronounced nature, or does not give way to the 

household remedies, or if it does not stop of itself in a few days, they will call in a 

‘doctor,’ a medicine-man or an ojha, from the village or the neighbourhood. 

Both these are ‘physicians,’ the difference between them being, that the first 

named gives only medicine, whilst the ojha in addition to giving medicine, or rather 

previous to the administration of it, will try to drive away the disease by magic, 

incantations, etc., i.e. by the assistance of his special bohgas whom he knows how to 

2 
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make to work; the ojha professes to know how to find out and deal with the possible 

supernatural powers at work. The last mentioned abilities are the qualifications on 

which the ojha rests his claims as a f physician,’ just as much as, or perhaps more 

than, on anything else. 

Among the medicine-men there may sometimes be found persons with a natural 

gift for ‘ medical ’ work, and with quite a remarkable amount of knowledge of medi¬ 

cinal plants, etc. 

The Santal name for this kind of c doctor ’ is raranic, one who administers ran, their 

name for medicine, a Santali word. Sometimes, specially in more recent time, one 

hears them called kubraj, the Santal way of pronouncing kaviraj or the Bengali 

This is perhaps thought to be much grander. 

There are, of course, no 'schools’ for them, any one having an inclination for 

such work must try to acquire wherever possible whatever knowledge he may be able 

to pick up. Any one wishing to learn will arrange to follow and learn from some 

known raranic. It might be mentioned, that many Santals seem to take an interest in 

‘ medicine. ’ 

The ojha requires to be mentioned somewhat more fully. 

First as to the name used: ojha is a Hindi word (asftw); in Hindi it is used for 

‘a diviner,soothsayer, sorcerer, wizard, enchanter, conjurer, exorcist, magician;—one 

who pretends to cast out evil spirits, to cure snake-bite, etc., by means of charms 

and incantations’ (Platts, Dictionary of Urdu, Classical Hindi and English). The 

word is derived from the Sanskrit a sub-teacher who instructs in a part only 

of the Veda,—a spiritual teacher, a teacher in general (Monier Williams, Sanskrit Dic¬ 

tionary.) The old idea of deriving the word from Hindi ojh, entrails, comparing ojha 

with the Latin haruspex, is likely abandoned. There does not seem to be any found¬ 

ation for such a construction in Indian practice. 

As the name is Hindi and undoubtedly adopted by the Santals from Hindi-speaking 

peoples, and as the work of a Santal ojha in nature partly resembles that of the Hindu 

ojha, it is most probable that they have received the 'institution’ also from the 

Hindus. Incidentally it might be mentioned, that the special bohgas invoked by the 

Santal ojhas all have names of Hindi origin (in addition to their special bohgas they 

also invoke the common Santal godlings). Although, taking all circumstances into 

consideration, this cannot be said to be conclusive proof, it goes far towards making 

the here mentioned supposition probable. 

A comparison between the Santal ojha and his Hindu confrere, as he lives in his 

village at the present day, might be interesting, but cannot be given here. Much of 

the practices of the Santal ojha seems to be essentially outside the Hindu fold. On the 

other hand the ojha’s special bohgas seem to be of a nature somewhat different from 

that of the ordinary Santal bohgas. 
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VIII. 

More about the ojha. 

As mentioned in Appendix II, the Santals themselves have a tradition that-they 

have learnt to be ojhas from a personage called Kambru or Kamru guru, probably a 

Hindu, whether he was a person so named, or, as is possible, a man fromKamrup. 

There is no cause whatever to doubt the correctness of their statement that they have 

learnt this ‘ craft ’ from an outsider, only as already pointed out, this should not be 

taken to mean, that Santal ojhas and Hindu ditto are, at the present time, or for that 

matter have ever been, the same. 

A Santal ojha is supposed to be able to perform certain things that are outside 

the knowledge and power of ordinary people. These things are mainly six, according 

to the Santal traditions as told by Kolean guru, viz. : 

(1) To consult the oracle, or, divination by leaves and oil (described later on, see 

Sec. X). 

(2) To ‘sow’ rice (described Sec. XII, adwa caole and but may dm). 

(3) To make disease gather at one point of the body and to get the evil out by 

biting and sucking (see Appendix I). 

(4) To remove bohgas, or rather their symbols, by digging (see below Sec. XVI). 

(5) To exorcise bohgas (described below, Sec. XVI). 

(6) To administer medicine. 

To this should be added that the ojha is also able to perform sacrifices, when 

required, and that he knows the necessary mantars and jharnis and how to use these 

(see below, and Appendix I). 

To become an ojha it is necessary to become a disciple with such a one, to learn 

from him the different mantars, jharnis and invocations, formulae, songs, etc., that 

have to be used at the different occasions, and also to learn the medicines and their 

application. When his course is thought completed, the disciple asks the old o]ha 

for, and receives, what is called sid, the final touch or initiation. 

There are at the courses mentioned two classes of disciples, some (and these are by 

far the majority) who only learn some mantars and songs, so as to be able to go the 

rounds and beg Indian corn in the villages at the time of the Dasde porob, the Santal 

name for the Durga festival; and a few others who take up ojha-work as a serious 

business. These last ones ask for and receive the sid, the others not. 

In Appendix I there will be found a description of the Santal ojha, how he is 

taught and initiated, and how he works his magic, a number of things that cannot 

conveniently find a place in this part of the paper. 

With regard to the ojha and the medicine-men it may in a general way be said 

that, so far as medical knowledge and skill are concerned, they are about equal. Among 

the mediqine-men are found perhaps the best; they are generally honest according 
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to their lights and have a strong belief in their craft. Among the ojhas many are rank 

humbugs; perhaps an even stronger expression might fit them better. 

Whenever these ojhas are unable to effect a cure, the bad result is not, of course, 

due to their own lack of ability, or the insufficiency of their remedies. The responsib¬ 

ility is elsewhere, with the powers behind the scenes. The ‘ eaters ’ (that is to say the 

destructive powers, whether they are bongas or witches) have gained the upper hand, 

the ojha will say, and he considers himself free from all responsibility. 

Sometimes they may very likely believe that they have not been able to appease 

the malevolent powers; but very often they play on this string to make money and 

also to get some good food. The spirits are appeased through sacrifices; the ojha 

will perform these or, at least, participate in them, and consequently get his portion 

of the flesh of the sacrificed animals and of the perquisites. It is thus in a double 

way to the ojha’s interest to bring the supernatural in : they are relieved of responsib¬ 

ility, and benefit by the sacrifices. 

All honour is due to those who try to do their best according to their lights. An 

up-to-date physician and surgeon can do very much that a Santal ojha would never 

dream of being able to do ; but there is also very much that no modern doctor is able 

to do, any more than an ojha. The criticism of the ojha comes rightly in where he 

acts as a humbug. 

IX. 

The ojha commences. 

After this description of the professional we shall come to his work. When an 

ojha or medicine-man is called in, he will act more or less as he, according to his 

lights and the rules of his profession, ought to do. He will start with asking the 

messenger calling him, and then the head of the household, or the person responsible, 

about the patient, to get a general idea of the state of matters, and also to get an 

inkling of the opinion of all concerned as to the nature and cause of the complaint. 

He will enquire how long the patient has suffered, and also whether other ojhas have 

been called in. 

They will tell him what they have done, and say that they have tried to apply 

what they know themselves; but that they as this had no effect have called him, the 

professional, in. The ojha is careful all along to act, not as one who seeks employ¬ 

ment, although he indirectly does all he can to persuade the people concerned to 

engage one of his craft. He endeavours to make it look, as if he undertakes the task 

only after much imploring and persuasion. 

After these preliminaries the ojha will approach the patient, question him, look 

at his face and tell him to put out his tongue. Thereupon he will sit down on his 

haunches beside the sufferer snapping the ground several times with his fingers, 

preparatory to feeling his pulse, first of the right hand, then of the left. Whilst he 

with one hand (the index finger) feels the pulse at the wrist, he takes loosely hold of 



THE SANTALS AND DISEASE. 13 

the fingers with his other hand, all along exhibiting an attitude of the most profound 

attention and thought. While feeling the pulse he must not let himself be distracted, 

and therefore looks down and away from the patient. It is meant to be impressive 

and solemn. 

The ojha can make much more out of the pulse than his European confrere 

will ever be able to do. He has no watch to count by and has no certain knowledge 

of the nature of the blood circulation; but this, of course, is no impediment; on 

the contrary it leaves him a good deal more latitude. I have heard it told that some 

ojhas can distinguish as many as 23 different kinds of pulse in each of the arms, and 

if the ojha is at the top of his profession, he is expected to know from the pulse, 

what ails the patient, where the seat of his complaint is, and so on. 

If, according to their idea, the pulse comes towards the thumb or the index 

finger, it is a sign, that bohgas, the orak bohga (that is, the house bohga) or some of the 

other bohgas are at work (are ' hungry, ’ as it is called). If the pulse comes towards 

the middle finger, the abge bohga (a kind of tutelary, but rather uncertain and feared 

bohga) is 'hungry’; if towards the ring or little finger, a spirit of the field or of 

the village outskirts is at work. The pulse is further supposed to reveal, whether 

the complaint is due to 'sudden fright ’, to inflammation, to poison, and so on. 

Having felt the pulse, the ojha will come away from the patient to be questioned 

by the people of the house. He will tell them that the complaint will likely take 

some time to run its course, will urge them to get hold of some o]ha, and not on any 

account to delay taking the necessary steps, until the patient becomes so weak that 

no ojha will be able to do anything. Besides, an ojha may, by exercising his specific 

knowledge and powers, be able to drive away the trouble immediately. In any 

case, to start with a complaint, he tells them, may be nothing more than a local 

thing or some muscular pain; but, he explains, a small and insignificant thing 

may become anything and grow into the most formidable disease. 

The head of the house, or the person responsible, will, of course, tell the ojha 

that they have called him in to avail themselves of his services; the lady of the house 

chimes in and implores the ojha to do his best. He need have no fear; they will 

provide him with the necessary fowls and animals for sacrifices, without fail. The 

o]ha gets what he wants, an unqualified assertion that he is engaged, and commences 

to act. 

The preliminaries will not always be so many and circumstantial as those just 

described; often the ojha starts work without any further prelude. But according 

to what the writer has been told, the dignity of the 'profession’ should really 

demand something of the kind described. 

The first thing an ojha, after the preliminaries mentioned and after having 

‘diagnosed’ the case, will do, is to try to drive away the complaint or disease by 

uttering a mantar, as they call it (a kind of magic formula), or singing a jharni over 

the patient. These, which differ according to disease, will be found described in 

Appendix I. Having finished the mantar (it is always very short) the ojha blows 

over the patient, commencing at the head and finishing downwards and towards 
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the back. This blowing comes immediately at the end and as the finishing touch of 

the mantar. A.mantar followed by blowing is never repeated. If once is of no help, 

it is useless to try again. 

In certain cases (principally when the case is due to poison, as in cases of 

snake-bite, or when a person has been bitten or touched by some snake, lizard, frog, 

etc., supposed to be poisonous, further when the patient suffers from convulsions, 

giddiness, has swooned off, in cases of pneumonia and some other complaints) in 

addition to, or instead of, uttering a mantar, they practise what is called jhar. 

The patient is kept lying down, ornaments, as e.g. earrings, necklaces, armlets, 

anklets, etc., are taken off, the dora, a string always worn round the waist by men, is 

cut off, the hair-top of a woman (or of a man, if he wears one) is loosened, 

everything is removed that is artificial or foreign to nature and might act as a 

hindrance; in cases of snake-bite the person is put on his back on the ground naked, 

so that there is nothing between him and the earth, and with only just enough cloth 

to cover the middle part of the body in front. 

The ojha now takes in his left hand a feather of the adjutant bird, a peacock 

feather or a straw or two of a broom (in these cases the broom must have been made 

of sirom, Andropogon muricatus, Retz., or saparom, Nyctanthus arbor-tristis, L.), 

and moving this just above or just touching the body of the patient from the head 

downwards towards the fingers or extremities, he sings a kind of mantar. It may be 

the same words as the spoken mantar; generally the words are different. This ‘song’ 

is called jhqrni. The jhqrni itself is not sung more than once, but the jhar with the 

melody whistled is sometimes repeated. 

The general contents of both the mantar and the jhqrni are apparently an 

attempt at pacifying, or commanding the disease (or whatever may be supposed to be 

behind) to cease or to come out of the patient. The whole is a rigmarole, enumerat- 

xng supposed possible causes, etc., with few exceptions ending in a reference to 

Kqmruguru or some other guru or godling, by whose authority and with whose power 

the ojha is supposed to act. Whatever may be their personal convictions the ojhas 

act, as if they have an implicit belief in the magical power of the mantar and the 

jhqrni, the words of which they often do not understand, perhaps one reason for 

belief in their efficacy. It does not trouble them, that they are never effective; the 

cause of this is, as mentioned, found with the powers behind. 

Mantar, 'jhar and jhqrni are Hindi words; the mantar is generally in some 

corrupt Bihari or Bengali, sometimes with some Santali interspersed; the jhqrni is 

sometimes in a kind of Santali. As already mentioned, the Santal ojha generally 

has only a very limited understanding of the contents, and on account of his lack of 

knowledge of the language in question, the language of the mantar or jhqrni used is 

often very far from correct. One might, taking all into consideration, think oneself 

justified in supposing that the whole method has been originally borrowed from 
the Hindus. 1 

1 The writer has sometimes been wondering, whether the practice of jhav might possibly originally have had some 

thing t do with hypnotism, that is to say, whether the present practitioners might, through any number of intermediary 
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It was forgotten to mention above that the jhar is also concluded by blowing 

over the patient treated. The idea seems to be that the personality, or the life 

principle, of the ojha, as represented by blowing, or of those he represents through his 

invocations, etc., is thought strong enough to drive the foreign influence away, 

or something similar. In this connection cf. the supposed vitiating influence of 

one's breath, kept back during the application of certain medicines. In this case 

the natural breath of a person will interfere with the effect of the cmedicine’ ; it is 

obviously different with the ojha whose personality is not supposed to be antagonistic. 

Cf. also the common practice of blowing into the ears, etc., of persons fainting or 

believed dying. 

After this digression we return to the doings of the ojha. 

When the mantar, or jhar, or both, have no effect, as they naturally never have 

in cases of disease, the next thing the ojha will do is to call for some sal leaves and a 

little oil, to perform what is called sunum bohga or khari (or khari mqti). He is by 

this means to verify the correctness of his diagnosis, arrived at by feeling the pulse, 

or otherwise, and more especially to ascertain the ultimate cause and origin of the 

disease, if at all necessary. This process will be found described in detail below. 

When this is done he will give what he considers the necessary instructions with 

regard to food and treatment, and himself bring or order to be brought the 

ingredients wanted for the medicines he is going to give, and will then administer 

these according to his custom and knowledge. This part of an ojha's or medicine¬ 

man’s work is treated of in detail in the part of the present work called fSantal 

Medicine,’ to which the reader is referred for information on this point. 

It is perhaps unnecessary to mention that the ojha is careful not to let other 

people know all the secrets of his profession, for instance, not all the ingredients of 

his medicines. 

The ojha is optimistic; to be so is one of his tenets. He knows how important 

it is that a doctor should be cheerful. Except in obviously hopeless cases he will 

announce that there is no need of anxiety or fear; he will cure the patient in the 

course of a few days. 

If this does not come about, it must not be acknowledged that the remedies of 

the ojha are at fault. He guards himself against being judged incompetent by 

always presupposing the possibilities of inimical and malevolent powers behind the 

scene. The blame rests anywhere else than with the ojha. 

As elsewhere remarked, the Santals expect a speedy cure. If the case develops 

favourably, it is all right; if not, it will not be long before they will find it necessary 

links, have received something, the nature and proper practice of which they have never known or understood, but 

which originally was some kind of hypnotic passes or the like. I do not know, but I should not wonder to learn that 

some form of hypnotism has been known in old India. If this should be so, one might possibly think that persons 

having knowledge of hypnotism may have attempted to use their knowledge to counteract the collapse so frequently 

supervening, e.g., in cases of real or supposed snake-bite, and often due to sheer fear. There are examples of persons 

having died in the course of a couple of hours after having been bitten or touched by absolutely harmless lizards 

from collapse due to fright. It is possibly a wild idea; but it is difficult to get any satisfactory explanation of how 

anything like jhar should have come to the Santals, or be practised by them. 
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to call in some other ojha. On the whole, the people will take a generous view of 

the ojha. They may doubt his ability, and whether through his means ‘ medicine and 

disease have met.’ But it is probably more his ability to appease the bohgas that 

they will doubt. 
Whilst the ojha acts as stated, the medicine-man will take a similar course, that 

is to say, he will feel the pulse and do all he knows to diagnose the case, he will give 

instructions as to treatment and prescribe or himself prepare medicines, very much 

like the ojha; but being only a medicine-man and not an exorcist of spirits he con¬ 

fines himself to the remedies of nature, omitting all dealings with the supernatural. 

The ideas in vogue among the people being what they are, it is not strange that 

the people themselves generally want an ojha; they want to make sure against all 

possibilities. They will think it wise, perhaps a necessary precaution, to have 

sacrifices performed to appease the supernatural powers, and to have the powerful 

assistance of the ojha's special bohgas. 

I have heard of otherwise really sensible medicine-men who had a fair knowledge 

of Santal medicine and used their knowledge according to their best ability, and did 

not care to mix themselves up in performing sacrifices and so on, but who were forced 

by the superstitions of their clientele to add bonga-worship to their medical practice, 

partly not to lose this, partly to keep their patients at ease. It is quite an interest¬ 

ing phenomenon to observe, how the parties in question influence one another. 

One gets the impression that the raranko, i.e., the medicine-men, are honest 

according to their lights and abilities, and really know more than the ojha whose 

work may be more or less spoilt by his double activities. 

X. 

Divination by leaves described. 

Before proceeding further we shall hear how the divination by leaves is per¬ 

formed. It plays a rather important role with the Santals when they wish to find 

out the final cause or origin of disease and death. As already mentioned, the 

Santals call this process sunum bonga (lit. oil offering), or khari or khari mati (lit. 

chalk earth). 

To perform this the ojha needs some leaves, the leaves nearly always used being 

those of the sal tree (Shorea robusta, Gartn.); but also the leaves of Bauhinia 

Vahlii, W. and A., are thus used. Besides he needs a little (mustard) oil and a little 

water. The ingredients are always brought by the person who engages the services 

of the ojha. 

Having received the leaves and the oil (in a leaf-cup) and the water the o]ha sits 

down on his haunches, facing any direction, a little away from those who have 

asked him to ‘divine,’ not further, however, than so that his every act may be 

observed. 
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He first jerks his head a couple of times upwards to the right side. Thereupon 

he dips his right-hand index-finger in the oil, and filliping sprinkles a few drops 

about, more specially in the direction of the sun. Then he puts a mark of oil on the 

ground with the same finger, this last being for Dharti mae (lit. earth mother, 

a goddess not otherwise much recognized by the Santals and not worshipped by 

others than ojhas, a sign that the here described proceedings are not of unmixed 

Santal origin. Dharti mae or only mae seems to be mixed up with Kali sometimes). 

The ojha now takes the sal leaves and looks first at the one, then at the other 

with an intense look, keeping them high up. The rib of the leaves may be torn off, 

and the two leaves are often folded and creased, so as to make marks across the sur¬ 

face. This assists in localizing, as will be seen. 

On one of the leaves he now commences to put oil-marks. A sal leaf has 

a number of strong ribs or veins, dividing the surface into a number of c compart¬ 

ments.’ In separate places the ojha with his right-hand index- or middle-finger puts 

a drop of oil, saying at the same time, what each oil-mark is to stand for, viz., the 

supposed possible cause or origin of the patient’s disease or trouble. 

The possibilities are supposed to be found among four classes: natural causes, 

human beings, bohgas, and the Ancestors. 

The natural causes are mostly counted into two headings, natural disease and 

disom duk, i.e., an epidemic with high mortality; disom duk is mentioned elsewhere 

in the Introductory Remarks to the Santal Medicine to which the reader is referred; 

disom duk is somewhat doubtful as to its natural or other origin, hence it is kept 

separate for possible later investigation. 

The human beings who cause disease are the witches, and as every woman is 

considered a potential witch, separate marks are put down for the women of the 

household of the patient, of the wife’s father’s household, and of the wife’s mother’s 

original household. Individual beings are not sought for at this stage, only the 

household in which a possible witch may be found. A mark, or several, may also be 

put down for the village households. 

The bohgas are several; the most commonly suspected are the family bohga of 

the patient, or of his wife’s father (if the patient is a grown-up and married person), 

the sima bohga (the spirit of the village boundary), the bohgas supposed to reside 

outside the village, those invoked in the rice-fields and on the threshing-floor; on the 

whole bohgas who have a reputation for being particular, exacting, easily hurt, and 

for being specially malevolent. 

The fourth class consists of the forefathers, hapvamko. They might be classified 

as bohgas; there is, however, a decided difference, to mention one thing, sacrifices to 

bohgas are performed by beheading the sacrificial animal, whilst to the hapvamko it 

is always done by a stroke of an axe-head on the neck. The Ancestors are seldom 

brought in, perhaps mostly when the ojha has a suspicion that some recently dead 

person in the family may have a grudge of some kind. 

The ojha in this way puts marks here and there on the leaf, at the same time 

muttering to himself, that this is for such and that for such, and a third for something 

3 
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else, and so on, whereupon he commences to rub each mark in with his finger. This 

should be particularly noted, because here the ojha has an opportunity of using his 

‘art’ and discretion. It is not wholly accidental when this or that cause is finally 

shown up. 

Whilst rubbing in the oil as described, the ojha mutters the following mantar or in¬ 

cantation : Tel tel, rae tel, man tel, kusum tel, kocrak tel, arndik tel, bherndak tel, rae 

mi tel, i tel porhaete ki utho ? dan utho, bhut utho, jugin utho, bis utho ; kc porhez guru 

porhe; gum gid, mae porhe, porhasre kahri gid, Kamru guru dohaere dohae porhe. 

The meaning of this rigmarole is about as follows : ‘ Oil oil, mustard oil, man oil 

(oil from some kind of mustard seed), kusum oil (from the seeds of Schleichera trijuga, 

L-; the Santali name of the tree is bam), kocrak oil (from the seeds of the mohua tree, 

Bassia latifolia, Roxb.; the name of the tree is in Santali matkom, of the fruit kuindi, 

hence also of the oil in Santali kuindi oil), castor oil (the name of the tree, Ricinus 

communis, b. used by the Santals is eradom), bherndak oil (oil of Jatropha curcas, Iv., 

in Santali generally called bhcrnda), rae mi oil (meaning uncertain, rae is mustard, mi 

is the cotton of the Bombax malabaricum, D.C.; the expression is possibly meant to 

give a general name for oils expressed by the Hindu tili caste, an explanation offered 

by Santals), this oil reading over (or, to read), what will appear ? a witch ma3^ 

appear, a jugin (female demon, sorceress or witch) may appear, an imp may appear 

{bhut in Santali is supposed to be the spirit of a child, dead before getting a name, or 

before birth; it may be something a little different here), poison may appear; who 

reads ? the gum reads, the guru’s knowledge {gid is possibly a corruption of gyan, a 

form, in Santali pronounced gean, that is also sometimes heard; another explanation 

heard is that gid is the same as aggya, command, order), mae (see above, perhaps 

a name for Kali) reads, do read (or, reads, as the word is also heard pronounced 

porhe siri), by Kahn’s knowledge; by Kamru guru’s grace, grace he reads.’1 

The mantar is finished off by the ojha blowing on the leaf. Having muttered 

the mantar the ojha takes the other leaf and places this on the top of the one marked 

with oil. nips off the tips and presses the two leaves together and rubs them against 

one another. He salutes the leaves and mutters a fresh mantar, of which the follow- 

1 The translation of this and other mantars reproduced is as literal as possible, but always in accordance with the 

ideas the Santals themselves combine with the words; the text is, however, often obscure. I might mention that I 

have not succeeded in finding any Santal, ojha or others, able to explain certain words and phrases in these formulte. 

They simply state that they are repeating what they have learnt from their gurus. That the text is corrupted from 

what it may have originally been, is only what may be expected. On the one hand these mantars are in a language 

foreign to, and not always understood by a Santal; on the other hand the method ot teaching is far from perfect. 

The writer has heard several ojhas reeling off these mantars, and it has been very difficult to make out exactly what 

was said. The words come tumbling on the top of one another, reeled off in a great hurry, spoken, not freely, but with 

bent head, muttered into the clothes, indistinctly. If the mantars are pronounced in a similar way, when the ojha disci¬ 

ples learn, it will not be strange, if they do not catch all that is spoken ; it must be difficult for them to get the words 

correctly. It must also be difficult for the ojha guru to hear whether the disciples repeat his wording correctly. The 

experience of the writer has been, that the ojhas have difficulty in remembering the words of a mantar or jharni, if they 

are to be pronounced fairly slowly ; in such cases they are liable to leave out several words and are often unable to say 

how it should be; they have to start the rigmarole again from the beginning and reel it off at top speed to get all pro¬ 

perly out. This is, of course, a phenomenon not unknown with people who cram without understanding or reflecting on 

the meaning. It is naturally not the sense of it that interests, but its supposed inherent magic. The meaning of Kahri 

is obscure. See below, Appendix I, p. 48, footnote 2. 
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ing is a sample : Pat pat, sal pat, cihur pat, bhelar pat, ki ki uthe ? dan uthe, jugin lithe, 

dhargar uthe, debta uthe; ke dekhe? guru dekhe, dekhase uthas. 

Translated it runs something like this: (L,eaf leaf, sal leaf, cihur leaf (here is 

meant the leaf of Bauhinia Vahlii, I am informed, and not of what the Santals call 

cihur, Spatholobus Roxburghii, Benth.), bhela leaf (leaf of what the Santals call soso, 

Semecarpus anacardium, Iv.) : what, what appears ? A witch may appear, a female 

demon may appear, some demon may appear, some godling may appear ; who sees ? 

the guru sees ; let yourself be seen, come out.’ 

Making a fresh obeisance to the leaves he puts them for a short while on the 

ground; he just presses them down and leaves them there; if there is any wind, he 

puts a small clod of earth or a small stone on top to prevent the leaves being blown 

away. Then again saluting the leaves he picks them up and keeps them like a 

shield for a moment up against the sun or sky, whereupon he removes the covering 

leaf and proceeds to investigate the result, which is judged according to the way in 

which the oil spots are found in the different parts of the leaf marked off as men¬ 

tioned above. In one place the oil may look like a ring, in another there is a streak, 

and so on. * 

Above is a description of the practice followed by most ojhas. There are, as 

might be expected, variations in detail. The mantars may differ a little, and the 

whole may be a little more or a little less circumstantial. 

Some ojhas are in the habit of offering a short invocation (bakher), before the 

leaves are taken up for inspection, this to secure the benevolence of those invoked. 

This bakher (nearly all of it in Santali) runs somewhat like this: Johar tobe, am 

Sin bohga ar Dhqrii mae, endekhan nuihor cei lekate nara pirih namakat, niqge ac-arke, 

bicqrkeape, dud ke dud, pqni ke pqni, Gosae bqpu Thqkur tin do.' 

Translated this means: ‘ Hail then, thou Sin bohga (lit. day-spirit, i.e., the sun, 

often confounded with the Supreme Being) and Dhqrti mae (see above) : now then, 

how this person has acquired this troubling matter may you (it might be noted that 

the plural is used, and not the dual, as might be expected) judge and settle, milk for 

milk, water for water, Gosae bqpu Thqkur tin do.' 1 

Another form of the invocation may be translated as follows: ‘ Hail then, thou 

Sin bohga, I am offering oil in the name of so and so. If it is to be true, let the true 

show up. Do not let anything false show up.’ 

This last to some extent reminds one of certain oaths taken by the Santals, 

when the Supreme Being is invoked to be a witness to the truth. 

As already remarked, these invocations are not always, or even frequently 

used. 

Before leaving this matter it might be mentioned that the mantar ‘ Tel, tel, etc. 

] The last words, sometimes omitting gosae, are a stereotype ending of nearly every Santal bakher or invocation, 

addressed to the bohgas. It is an address. Gosae is the Hindi word and is borrowed from the Hindus; the Santals have 

a female deitv, worshipped in their ‘ holy ’ groves, called Gosae era, Gosae's wife. Bqpu is rustic Bengali for * father ; 

Thqkur is a word met with in late Sanskrit, likely of Sanskrit origin, used by the Santals, specially by their gurus, as 

their name for God. Tin means ‘ mine ’, do is a particle not generally translatable. The whole might thus be rendered ; 

‘ Lord, Father, my God .’ 
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or something like it, sometimes is ‘ read’ over oil in a leaf-cup, when the oil is to be 

used as an embrocation. This is called sunum parhao, to ‘ read ’ oil. 

When in the mantars so many different names of oils and leaves, etc., are used, it 

may be explained by a wish to have any possibly used kind of oil mentioned. Only 

one kind is used at the time, but there is no objection to any kind of oil. If the 

particular kind used should not be mentioned in the mantar, the magic would be 

spoilt. 

In addition to the above described sunum bohga the ojha will sometimes make 

use of the following means to ascertain the nature of the disease and the name of the 

bohga who is making mischief. 

Sitting down he makes, with a twig or the handle end of a sirom broom, three 

long lines on the ground, drawing a number of short lines across the three long ones, 

consequently getting a figure with a number of squares. When the figure is ready he 

fixes the twig in the ground inside one of the squares (or if he uses a broom, he 

keeps this in a vertical position, handle down, for a little while); he then takes the 

twig (or broom) and raises it to his forehead, as if he were saluting it, whereupon he 

destroys the figure. He repeats this operation a couple of times, every time 

destroying the figure drawn. When saluting the twig, a disease is mentioned; if the 

hand trembles, it is the disease then just named. 

This is called tank, this word being in Santali used in the meaning, not only of a 

date, but also of ascertaining, finding out; here one might call it diagnosing by 

divination. The tarik operation is, as will be understood, to find out what kind of 

disease it is. 

Next he takes a broom (of sirom, Andropogon muricatus, Retz., straw). With 

the handle end of this he draws a circle on the ground. The ojha sits on his haunches 

facing the east. Having drawn the circle he puts the handle end of the broom down 

in the centre. Taking the broom up to his forehead he salutes it; naming the 

name of a bohga he puts the handle end down again in the middle of the circle and 

keeps the broom there in a vertical position for a few moments. He keeps on 

saluting, mentioning a bohga’s name and putting down the broom again, until his 

hand holding the broom commences to tremble, of course, involuntarily. Then he 

knows, it is the bohga just named that is making the mischief. 

It is strange to meet with practices of this kind among people like the Santal 

ojhas. 

The marks made on the ground are in all cases obliterated by spitting on them 

and then rubbing them out with the heel of the left foot. They are never left for 

others to see.' 

1 Divination is not something peculiar to the ojha s mental attitude : it is resorted to even by Santal boys at an 

early age, as the following examples will show, also called khqri. 

Santal boys are from infancy, one might say, accustomed to use the bow and arrow. A small bow is one of the 

earliest playthings a Santal father will give his sou; the small boys often spend their time shooting at whatever may 

suit. If—as sometimes happens—an arrow cannot be found, in spite of all search, the boys sit down, and one of 

them, takes a bow, strung tight and bent, and puts one end down on the ground; keeping the bow upright with one 

hand on its upper end lie makes the bow spin round and round, whilst he pronounces the following hnkher: Tripe, nrir 
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XI. 

The result of the divination. Alleged causes of disease. 

Whether the of ha believes in the possibility of any revelation by the above describ¬ 

ed supposed supernatural means, it is difficult to say. It is scarcely likely, and 

many have confessed to the whole being done to keep people satisfied, for show. 

There may possibly be found some ojhas who have a belief. It is in any case to the 

ojha’s interest to keep this thing going; it is also part of his profession. 

As to the result of this ‘divination’: the of ha will, without great difficulty, be 

able to get an inkling of the mind of those whom he is called in to serve. There are 

also some points which it is always safe and profitable to bring out. The desired 

result is, as suggested above, obtained by more or less rubbing when applying the 

oil. And even if all should not be exactly as expected, this might be taken as a special 

‘ revelation.' Except when invited by the ojha, no one will look at the leaves ; he is at 

liberty to declare what he sees, and very few would think of challenging his ‘ vision 

this might involve disrespect of the supernatural and taking responsibility on 

oneself. 

According to circumstances the ojha finds out that the origin of the trouble is a 

natural one, or is to be sought with witches, or some bohga or other, and so on. 

Frequently a mixed cause is ‘found.’ 

It is a general belief among the Santals that the several bohgas supposed to reside 

on the outskirts of the village are more than ordinarily malevolent and very difficult 

to propitiate. It is not within the competence of everybody to perform the necessary 

here ; but the ojha knows. 

As previously mentioned, the bohgas are all looked upon as evil and malevolent. 

If they are in any way ‘hurt ’ (e.g., if a sacrifice has not been offered ; or, offered, 

but not with a faultless liturgy, and so on), or they are ‘hungry’ (for a sacrifice), 

they may cause disease : how, is not reflected on. 

bandia kakra, namok khan do namok nra, bah khan hoponme lah dal gojea, that is, Tailless uric (a small bird, supposed 

to give omen), lizard without a tail, if it is to be found, may it be found ; otherwise we two (inclusive dual, as commonly 

used in threatening language) shall strike thy young one dead. 

The boy then suddenly takes his hand off, the bow turns round a few times and falls down. The direction in which 

the bow falls indicates where they are to look for the arrow. 

Another proceeding of a similar kind is the following. When boys are playing together it will happen that some one 

breaks wind. The matter is taken up, and the offender is asked to confess. All deny any knowledge, but the offender 

must be found. The boys sit down in a circle; one boy takes a small twig and breaks it to the requisite length ; stand¬ 

ing in the middle of the circle he spits in his left hand, and putting one end of the small bit of the twig in the spittle he 

presses it down, so it will stand upright for a moment, when he takes his right hand off. When the twig falls, the one 

towards whom it points is the culprit. He is at once charged with the offence, and if he does not confess, they all of 

them commence to slap him, so he has to confess ! If he does not confess, the others wiil not let him play with them. 

The oracle cannot fail! 

Some time ago 1 read about a iauiuus assyriologist who had been digging in vain to tind something he thought 

must surely be somewhere there Then he closed his eyes, turned himself round several times, and having lost all sense 

of direction he threw a potsherd or something, whereupon he gave orders to dig where this was found, and right enough, 

that was the place ! ! Nihil sub sole novi. 
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Having performed the divination, the ojha will tell those who have employed him 

what is needed. He will say something like this: ‘Such and such a bohga (mention¬ 

ing a tribal or family bohga) comes out on the oil leaf. Somehow he has been offend¬ 

ed or hurt. Please satisfy him and make him friendly again. Libate water to him 

(this is done, coupled with a promise of a sacrifice on recovery). Do something your¬ 

selves; do not trust in the ojha alone. However, there are also signs, that some 

spirit of the outskirts is at work. I myself shall take care of him. You look after 

your own. And if you have any doubt, please seek corroboration elsewhere. It will 

sometimes happen, that the divination points in a wrong direction. It is satisfactory 

to get corroboration from elsewhere; then all doubt vanishes.’ 

It is felt necessary to take this last reservation. The ojhas have plenty of evi¬ 

dence that their divinations have pointed the wrong way. The cause is, of course, 

not that the whole is humbug, but (what is always suspected) that witches have been 

at work. These are supposed to have power to prevent the divination of an ojha 

from exposing them (the witches), and to throw the blame on others. But to tell the 

Santal beliefs on this point belongs to elsewhere. 

XII. 

The ojha propitiates the spirits of the outskirts of the village. Bui mayam 

performance. Kombro sim. Bulau. 

The o]ha will next call for some adwa caole (i.e., rice husked without having been 

previously boiled in the husk ; only adwa rice is used for sacrificial purposes, and the 

husking is, for this purpose, done by grinding the adwa grain in a winnowing fan with 

a gurgu, a cylindrical stone used ordinarily for grinding spices, etc.), and for a little 

sindur, the red lead or vermilion stuff, which he packs in a leaf and first takes to the 

patient, instructing him to touch this with his left hand. This sindur is taken along 

if they intend to perform a sacrifice. 

Having got these things the ojha and the head of the house go out a little way 

off. Here the ojha with a thorn pricks himself on his thigh and on his stomach, so 

that blood comes out (by pressure). If the patient is very ill, he will do the same on 

his breast (the nipple), the tongue and the scrotum. He has up to thirtv-tbree (some 

say a hundred) places on his body where he may prick himself. The blood extracted 

is smeared on the rice and all well mixed; whereupon he scatters this rice on the 

ground (without first making any kond or magic circle) as an offering to the bohgas, 

one portion for each bohga, as they are mentioned. The first to be mentioned at this 

occasion is the bahre bohga (the spirit of the outskirts) ; then Mar ah burn (lit. the 

great mountain, the principal national Santal godling), and so on. 

This offering of blood is called to administer bul mayam ; mayam is the Santali 

word for blood, bul is a word otherwise used for a drunken, unconscious state ; the 

word seems also to mean ' impregnated with, infused with ’ in a few expressions. As 
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this does not seem to give any good meaning, it might be suggested to compare the 

word with the Hindi bali which may mean an oblation, offering. In support of this 

bal kali might be mentioned ; the ojha’s fee for this special work is called so.1 

In explanation of this act of the ojha it might be suggested that it is meant to be 

vicarious, or possibly to induce the bohga to believe that the patient is dead. Any¬ 

how, the object is to make the bohga satisfied. 

Blood is given to satisfy a malevolent spirit. As they express themselves: 

Seeing or tasting blood the bohgas are very pleased and are quickly ready to listen. 

It will be told further on, how they try to deceive certain deities by having a funeral 

in effigie. It might possibly be that something of the same kind is intended here also, 

and that the expression is meant to convey the idea, that it is blood of a person in 

extremis. This is, however, only a conjecture. 

When strewing the blood-soaked rice, the ojha will at the same time invoke 

the bohga. The following is a specimen of such an invocation: “Now then, thou so 

and so (name of bohga); for some reason or other thou hast been filled with covetous¬ 

ness and desire and hast run foul of and set thyself against this house : or, who knows, 

perhaps somebody has engaged thee and egged thee on, and thou hast therefore 

caused illness and transgression to commence and be started in this house. 

“ To-day we two {i.e., thou and I) have caught thee, have clutched thee like a fish, 

like a crab; wherever thy place, thy abode may be, thither thou wilt go, thou wilt 

start. From to-day may the pain, the suffering cease and give way. From to-day 

mayest thou leave alone, keep clear of the house of this so and so (name of house¬ 

holder) ; also may a thief commit adultery with thy mother. 

“Now then, if I see thy trustworthiness, in some days I shall give thee, hand 

to thee thy dues, thy sacrifices and thy offerings. May a thief commit adultery with 

thy mother. 

“Now then, look here, you of the holy7 grove, you Five-Six, thou Lady of the 

grove, Gosae lady, Great mountain, Pargana, Mahjhi haram (the different national 

godlings or bohgas who are ordinarily worshipped in the villages), do not assist, do not 

support this (name) bohga. Wherever his place, wherever his abode, thither you will 

lead him and follow him. From to-day may he leave alone, keep clear of this one’s 

house. You also, may you warn him, may you rebuke him. 

“Now then, look here, within the surrounding boundaries of this (name) village 

as many as ye are found, big big ones on hills and hillocks, in roots and stumps, in pits 

and holes, to all of you I give and hand this offered blood, this soaked blood (bul 

mdydm sitka mdydm). May ye warn, may ye rebuke this (name) bohga. 

' 1 have not succeeded in getting a satisfactory explanation from any Santal as to what they really understand 

by the expression, except, of course, that it is their name for this specific sacrificial performance. In the bakhir (invo¬ 

cation), cited below, they use as a kind of synonym the word sitka (bul mdydm, sitka mdydm); now these bakh$r have 

nearly always doublets to express their meaning ; the doublets are really about the same, but may each lay stress on a 

different side of the same idea or action. Sitka is theirname for fever (in females) combined with strong thirst, specially 

also for puerperal fever. I may mention that I have heard a Santal ojha give the following explanation of this last 

mentioned : sitka mdydm is the blood of menstruation ; witches soak rice iti this and give it to bongas and in this way 

seduce them. How this should fit the ojha, the man could not explain. 
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“Now then, look here, ye Bhuyas, Nayas, Doms, Hadis, Jolhas, Dhunyas (these 

castes and races, all of a low order and living in the country, here stand for their 

respective godlings), ye naked males, ye naked females, have a care, to all of you I 

give and hand this bul may am sitka may am. This one (name) is ill; may he get well, 

may he recover. 

“Now then, ye who draw near, come near; ye who do not come near, from a 

distance give witness to it, give splendour to it with your presence. 

“Now then, Patcira (lit. torn leaf, name of a bohga), be greeted. Look here, to 

thee also I am giving, I am handing this here. If any widow, or woman of ill omen, 

has selected this one for destruction, has put a stop like a dried leaf, a rolled up leaf, 

drive her away like the dust of the road ; like a whirlwind may she be carried off. ” 

Truly a very comprehensive invocation. Here is another specimen, addressed 

to only one bohga, the name of which is supposed to have been found out by repeated 

divination by leaves. .Some of the expressions have been considerably toned down 

in the translation, because they would be impossible of literal rendering. 

Now then, look out, Kal Candi (name of a female bonga, as the name shows, 

borrowed from other races), thou hast set thyself against, hast run foul of (some one) 

in the house of such and such a Santal. Some widow, some ill-omened woman 

whoever it may be, has hired thee, invited thee. Therefore thou hast become fixed, 

become nailed down in so and so’s house. Now look here, like a fish, like a crab 

I have caught thee, have clutched thee. From countryside to countryside, every¬ 

where it was made evident, it was proved that it is thou (i.e. annum bohga has been 

performed in many places, and this bohga has been shown up). 

“Now look here, on that account, with buffaloes, with rams I give thee, I hand 

to thee bul mdyam, sitka mayam, broken grain, rice grain. From to-day mayest thou 

hiss at, mayest thou drive away (ill) in the house of so and so. Wherever thy place, 

wherever thy abode, thither thou wilt start, wilt go. From to-day if any widow, 

any one who has lost her husband, destines for perdition, shuts up any one on a torn 

leaf, a folded leaf (hints at the procedure followed in performing sunum bohga, see 

above), then thou wilt rub, wilt scour the principal stool, the principal sitting board. 

If from to-day thou wilt not listen to this, thou and I shall dishonour thy mother, 

thou and I shall buy twelve gums and pierce thee with twelve thorns; root and 

branch thou shalt be eradicated, be left without descendants. Like salt thou shalt 

melt away ; like ashes thou shalt be blown away. If thou art living with, committing 

incest with thy father, with thy brother, thou wilt not in any way listen to this, 

certainly not; but if thou livest innocent in righteousness, thou wilt listen to this. ” 

An invocation like the above reveals a good deal, both as regards the ojha and as 

regards the conception he, and the others, have of the nature of the bohgas. 

As the o'jha mutters his invocation, he strews the rice soaked with blood on 

the ground ; having finished this he goes to where there is water, to wash the parts 

where he has pricked himself. He also sprinkles a little water on his head. Those 

who are with him (there will naturally always be some besides the person who has 

engaged him) also sprinkle water on their heads, whereupon the ojha expresses himself 
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to the effect, that now he has done this thing and his part, and exhorts the person 

responsible to do his part; then they will see that, all will be well. 

Before, or after, the bid mayam performance the ojha may take some other 

precautions. He calls for a kombro sim, a thieving fowl. They bring him a speckled 

fowl or a visa fowl {visa sim is their name for a fowl with the feathers standing the 

wrong way; these are considered to be of special merit for certain purposes; it must 

not, however, be white, if intended for a sacrifice to a boiiga other than Maraii 

burn). 

The proceedings are as follows: The ojha gets some charcoal and some earth or 

burnt clay (called etko hasa), scraped from the inside of a fireplace; these two stuffs 

he grinds to powder and puts temporarily aside wrapped up in two leaves (they are 

not mixed). 

He has brought with him a leaf of the sal tree on which he has performed sunum 

boiiga (see above Sec. X; it might be remarked that whilst boiiga, when used as a 

verb, generally means to sacrifice, and also figuratively is used for beheading, it is 

here used for rubbing oil on a leaf, whilst invoking spirits) ; the covering leaf is there, 

it has not been thrown away. 

As a rule, the ojha performs wdiat is here mentioned inside the house, where the 

patient is, not far from the door; some say it must be done here ; apparently it may 

also, if thought more satisfactory, be performed at some place away from the 

houses. 

Sitting on his haunches the ojha first with a small bit of wood, a twig or the like 

makes a circle on the floor, some ten to twelve inches in diameter. Thereupon he 

takes the two sal leaves mentioned in his left hand, removes the covering leaf, and 

keeps the other up in the air, looking intently at the ‘ figures’ or marks seen on it. 

Inside the circle drawn on the floor he now with the twig makes a number of marks, 

so far as possible resembling those on the leaf; thereupon he spits on the marks made 

on the floor and puts his left heel heavily down on the circle, and finally with the 

same left heel rubs out the marks he has drawn. 

This performance is repeated several times from beginning to end; it is called 

dk raftuf (to break the figure, i.e. the marks supposed to be caused by a witch). The 

ojha does not say anything during the operation. The object is to undo the decep¬ 

tion of a possible witch. 

When ready with this he gets a leaf-plate (of the same kind as those used to eat 

from). Putting this down on the ground he makes a circle on it by dropping down 

on it the above mentioned etko hasa (burnt clay from a fireplace). He takes a 

little between his fingers and lets it gradually fall down, as he moves his hand in a 

circle; thereupon he makes cross marks inside the circle in the same way, only that 

he for these makes use of the powdered charcoal. The cross lines (diameters) may 

be two or four, dividing the circle into four or eight sections or sectors. These cross- 

lines are called dhera dag, dhera mark; dhera is their name for the wooden cross¬ 

pieces of a hand-spindle. 

He next turns over the leaf-plate, and so most of the figures made are destroyed 
4 
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by the powdered stuff falling down (it is all dry). He repeats the process two or three 

times; then he puts his left heel down in the centre of the figure on the leaf-plate, 

and ultimately bites the plate with his teeth and in this way turns it over. 

Thereupon he makes a last figure on the leaf-plate, just like what has been describ¬ 

ed. They give the ojha some adwa rice ; he takes a little with his fingers and lets it 

fall in a couple of the sectors of the figure, also making some sindur marks in the 

middle of the plate. 

Now the above-mentioned fowl is given into his hand, and the ojha applies 

sindur to its head. He then calls for the patient who is brought and sits down in 

front of the ojha. The ojha is facing towards the east, the patient consequently 

more or less towards the west. The ojha has the fowl in his left hand ; at his command 

the patient touches the fowl, also with his left hand, whereupon the ojha makes the 

fowl feed on the rice put on the leaf-plate. 

After this the ojha performs what is called bulau with the patient. He takes 

the fowl and moves it thrice round the patient (to do this the ojha must stand up), 

making a circle alternately from right to left, and alternately thrice the opposite way 

passing the fowl on its way between his legs from behind and forwards; the fowl is 

first taken in the right hand round the patient, passed between the ojha’s legs from 

behind underneath the right thigh; here the ojha takes hold of the fowl with his left 

hand and passes the fowl round the sitting patient and beneath his left thigh, when 

he again changes hands.1 

The fowl is made to feed on the rice three or five times, and the bulau is perform¬ 

ed as many times. 

Hereupon the ojha takes some cowdung and with this obliterates the traces 

of the circle he at first made on the floor with the twig. With his left-hand little- 

finger he makes a small circle or square at the spot; from this he pinches off a little 

earth; this he mixes with the remnants of the cowdung used and rolls it all into a 

ball. This ball he puts into a cup with water, at the same time dipping his fingers 

well so as to clean them a little. A leaf-cup with water is also brought; in this 

he throws some ashes (some say, also some salt, sometimes one cup is made to suffice 

for all). 

The ojha then takes the leaf-wrappers (in which the charcoal and etko were), and 

wrapping these and whatever else he has used, up in the leaf-plate used for making 

figures on, he walks out (or if outside, away from the place) with the fowl in his 

hand. He must not look back. When he passes out, all people belonging to 

the house enter and go well inside (people not belonging to the household may 

be staying in the court-yard, it does not matter). The people inside the house now 

take the cup with the cowdung-mixed water and throw the water after the ojha; 

the same is done with the leaf-cup with ashes and water, only in this case the cup it- 

1 It is of no consequence ; but as the proceedings have been described a little differently by the late Dr. Campbell in 

his Santali dictionary, specially remarking that the fowl is taken by the right hand underneath the left thigh, which is 

only possible if the fowl is passed between the legs from the front side, I may remark that the ojhas in these parts ex¬ 

pressly deny that so is done. There are also other differences. 
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self is also thrown out. Hereupon they take a broom and sweep any water that may 

have been spilt on the floor or on the threshold, out and away, and quickly close the 

door. They remain inside shut up in this way for a few minutes, long enough to let 

the ojha get away from the house. The ojha apparently takes the ' difficulty ’ along 

with him. 

Followed by some of the village men the ojha goes straight off to the forest or to 

some other place away from people. Here he sacrifices the fowl in the name of some 

bohga of the outskirts (the name has been ascertained by khari previously), offering a 

bakher (invocation) similar to those cited above. 

Some decapitate the fowl and eat it forthwith (i.e., the ojha and those who have 

followed him). Others perform the sacrifice by wringing the fowl’s neck; in this case 

they do not eat the fowl; it is left at the spot with some stones thrown over it. 

This last procedure is likely the most common. 

The ojha after having done all this returns to the house of the patient, where he 

'brings down oil and sindur ’ (argo), as it is called. He makes in the court-yard some 

marks with sindur, at the same time making vows of offering sacrifices to some special 

bohga of his, when the patient recovers (this is the saket). 

Now the ojha is ready to commence administering medicines. 

It might be remarked, that the performances just described are generally only 

gone through when the state of the patient is considered grave or difficult. 

XIII. 

Behaviour awaiting results. Saket. Proceedings on recovery of patient. 

The ojha has now done what is required of his profession, and the man responsi¬ 

ble will invite him to come home along with him. Here he is well fed, treated with 

great consideration and flattered ; he is told, that they now look to him for help. 

He is particularly asked to bring medicinal roots and prepare the necessary medicine. 

“It is not enough,” they repeat, “to make bohga {i.e., to worship the spirits with 

sacrifices) in order to bring about recovery,” and so on (vide supra). 

To this the ojha answers that “ this is the truth, and according to this I shall bring 

the proper medicine. But as the saying is: it is God who makes well, so even if I 

do my utmost, it may happen, that the patient does not recover.” “However, I 

shall exert myself to the extent of my knowledge of medicine. But I am no God, that 

I should be able to make the patient well and sound at once. We must try by 

medicine as far as we can ;• whatever Bidhi Bidhanta have written on our foreheads 

that happens. There is also something written about life and death; and when we 

reach that we die. ” 1 

i The belief here referred to is, as the two names at once show, not of Santal origin, but has some time or other, per¬ 

haps in a not very remote antiquity, been adopted from the Hindus, and thereupon adapted to suit Santal ideas. The 

Santals have a hazy kind of belief that life and life’s happenings are predestined. This belief does not play any great 
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After this or some similar harangue the ojha goes home ; but for the next three 

days or so he-will exert himself, all he can, in administering medicine. 

The people who have called in the ojha will, if they have not already done so, 

now say to him : “ Please make sure the saket and then administer medicine.” The 

saketisthe. sacrifice to be offered to the special tutelary bohga of the ojha (referred to in 

the previous chapter); the meaning of the above is that the ojha shall give a formal 

vow to sacrifice to his bohga when the patient recovers. The object is double, to make 

the ojha exert himself and to secure the co-operation of the bohga. 

The saket bohga varies; the different ojhas often have different bohgas. 

The ojha will then make a vow of sacrificing a goat or a ram, or pigeons, or a pig ; 

and so administer medicine. 

With the beliefs a Santal has, it is possible to understand the “remedies” 

resorted to. 

Provided the patient recovers, there is nothing more to do than what has been 

described, except that-they have to fulfil their vows and pay the ojha. They will wait 

a couple of months after recovery, and when they feel sure that there will be no re¬ 

lapse, they approach the ojha and say that they will give him the saket sacrifice, 

whatever he may have promised to give to his special bohga. When the ojha has told 

what animals will be required, they procure these, if they have no suitable ones in the 

house; they also brew some beer. When they have all ready, they tell the ojha that 

at such and such a time he must not go anywhere; they want to settle and get finally 

rid of the ‘difficulty of some time ago.’ A day is then appointed on which the ojha 

is fetched. The headman and the deputy headman of the village are also invited. 

role in the ordinary life of a Santal, but may be brought out as a kind of solace or explanation at times of death or calam¬ 

ities. There is with many a belief in fate, accepted as a matter of course, but not reflected on. 

The following is told by Santal gurus :— 

Thqkur, the Supreme Being, previous to the creation of man, created two beings, Bidlii and Bidhanta, and appointed 

them to be his muhril■ (the Santali form of the Hindi word moharrir), i.e., writers. When a human being is born 

these two beings have to attend at once, immediately after birth, to write on the forehead of the newborn babe what 

is to be his or her fate. At the same time they measure out the seer to the newborn (see above, p.i). 

It is further told that at the birth of every human being all diseases appear, elbowing each other to reach the babe 

first. It is just like what is to be seen when a crowd of people attempt to get a sight of anything strange; all try to 

push their way to the front. Whichever disease is able to come first gets a kind of proprietary right in the child from the 

Bidhi and Bidhanta. When your seer is finished or eaten, i.e,, when your time for dying is come, this disease will catch 

hold of you and carry you off. Do whatever you like, there is no rescue. 

To modify this, so far as possible, the following is done :—When labour has commenced with a woman, some one of 

the household, such as the husband (it must be a man, not a woman) lights a fire in the court-yard just outside the door. 

As soon as the child is born, some one comes hurriedly out of the house (this time a woman, as men do not attend at 

labour) and strikes the roof of the house heavily with a stick. The cause of these actions is said to be the following : 

A human being will in any case have to ‘ go away’ by fire, i.e., his dead body will be cremated. So let the fire, here 

called Borma Thqkur, be the first to attend. The beating of the roof is meant to frighten the different diseases away. 

It might, however, be noted, that the commonly given explanation of the roof-beating is that it is done to prevent 

the newborn child from becoming timid. If it is omitted, the child will, they say, be frightened and startled even at 

the least sound. 

A variant of the preceding is as follows :—Immediately after birth all kinds of animals, specially tigers and snakes, 

urther trees, water, fire, in short all beings and natural objects that may kill or be the cause of death, appear before 

Thqkur and put in their claim to getting possession of the child. The one succeeding in coming first will take the life 

some day. The fire is lighted to ensure chat the person when dead shall be burned, i.e., that death shall not take place 

when the body cannot be recovered. The last variant sounds like an attempted improvement. 
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They coiiimenee their ‘ business ’ with rice-beer. Then the ojha goes to bathe 

(bathing is always necessary before performing a sacrifice); after returning he pre¬ 

pares a kond, a small place levelled and ‘ cleaned ’ with cowdung, puts a few handfuls of 

adwa rice in the kond and makes some marks (always an uneven number) with mus¬ 

tard oil and siudur. 

The sacrificial animals are then brought to the ojha who sprinkles some water on 

their front-heads and paints their front-heads and shoulders with sindur, whereupon 

he lets them feed on the rice in the kond. He then invokes the bohga to whom he 

made his vow somewhat like this : 

“Now observe, thou so and so (name of bohga), when so and so (person is named) 

was ill, I called on thee and made a vow to thee. Now here to-day I am giving thee, 

handing to thee twice thrice of what I promised. Don’t ask questions; don’t make 

difficulties ; mayest thou stand it, like it. Some day in the future I may again call on 

thee, invoke thee in a like way. Then also be quick to stand np.’’ 

Having invoked the bohga in this way he performs the sacrifice by cutting off 

the heads (as is invariably the custom, see remarks above). The sacrificed animals 

are then prepared for eating. They do not flay the animal, but put the decapitated 

body on a smouldering fire and singe off all the hair, whereupon it is cut open; the 

stomach is taken out, all the intestines are ‘ milked ’ empty and the flesh is cut into 

small pieces (it should be remembered that as the fingers only are used when eating, 

everything has to be of such a size that no cutting is necessary). The head is put 

aside (the head of a sacrificed animal can never be eaten by others than males, often 

only by the sacriAcer alone). The liver and lungs are cut into bits and cooked in rice 

together with the head (a process called sure, the result being something like a meat 

and rice hash). This last mentioned stuA is on this occasion eaten by four men, viz., 

the ojha, the village headman and his deputy (the mahjhi and the paranik) and the 

head of the household. All the rest is divided into three equal parts, of which the 

ojha gets one and the head of the house one. The third part is given to the village 

people who happen to be present. The meat falling to the head of the house is made 

into utu (i.e. curry); rice is also prepared, and the whole is eaten by the people 

assembled. 

After having eaten they start afresh drinking rice-beer. Whilst this is going on 

the head of the house gives the ojha Re. 1-4-0, called dadni (fee). Of this the o]ha 

gives the village headman four annas; the rest he keeps for himself. In this wa}7 all 

concerned get their dues and more, and there is great jolliflcation, no one thinking of 

anything else than the happy cure. 

When one year has passed without relapse, the ojha often gets a Anal fee of 

Ave rupees and a loin cloth. 
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XIV. 

Proceedings in case of continued disease. More ojhas. Mock funeral. Jib dan. 

Now this was all under the supposition that the patient gets better and is cured. 

If this does not happen within a few days, if the patient continues the same or gets 

worse, the ojha will profess to be astonished and give pretty broad hints that all is not 

as it should be. A common Santal belief, referred to above, is that the witches, when 

having set into action their evil influence, are able to prevent their activities being 

shown up in the oil-leaf divination. This, of course, leaves the gate open to suspi¬ 

cion ; something has been seen; but there is the possibility that something wrong, 

something else than the truth, has been shown on the leaf through the influence of a 

witch who is the real culprit. 

If no betterment comes, the ojha will offer to withdraw and will advise the calling 

in of others, not so much people who might know a little more medicine than he him¬ 

self (has not he cured any number with the same symptoms ?), as some one who might 

perhaps know a little more about reducing bohgas to sense. “ It will not come to any¬ 

thing through me,” he will say. 

In some cases the relatives of the patient may have some doubts as regards the 

ojha, both as regards his medicinal knowledge and as regards his ability to accurately 

recognize the nature of the disease. Consequently it may be advisable to call in 

another man; but they will generally ask the first man also to remain. 

The new ojha will start work on the same lines as the first one. According to 

circumstances he may either praise the work of the first man or act so as to show that 

they, in his opinion, were foolish to engage the services of a person like the first one. 

Whereupon they have the whole over again. And so they may go on, until the 

patient dies, or until they have called in all the ojhas they know or have heard of, 

have spent in medicines and sacrifices all their worldly possessions, and have on the 

top of this got inextricably involved with the money-lenders. So long as the fight 

against the disease and the malevolent spirits go on, there is, with the Santals, 

generally very little thought of the after-effects of borrowing. Such extreme cases 

may be comparatively rare, although they are to be met with; but it is not rare to 

come across people who have suffered seriously in a pecuniary way, in the manner 

described. 

Before proceeding further, mention shall be made of a curious, in parts revolting, 

attempt to bring about recovery. It is of rare occurrence. 

After having performed sunum bohga (as described above) they make a tiny 

model bedstead. The legs of this bed are made of the leaf stalk of the Ricinus-tree, 

cut to a length corresponding to the length of the two outer joints of one’s little 

finger; the two end pieces of the bed-frame are ‘the length of the index finger,’ and 

the two long pieces are the ‘ length of the index finger and down to the root of the 

thumb.’ The bed-bottom is woven with thread. 
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A figure is then made from the stalk of a banana, cotton or Ricinus leaf, the 

length of the figure being as that of the middle finger. 

A leaf is found with three or five ribs (i.e. a palmate leaf) ; on this the spaces 

between the ribs are painted alternatively red (with sindur) and black (with soot). 

Now they draw magic marks on the floor (as previously described), and catch a 

fowl wdiich is made to feed on the adwa rice put down in the magic spot {kond) after 

having let the patient touch it. 

Thereupon they draw a bedsted on the floor with a tirsur (trident) at the head. 

They now again let the fowl feed on the rice in the kond, first making it face towards 

the h)ast; whilst doing this they break its left leg. Then they make it face towards 

the West and break its right leg, and whilst making it face towards the North and 

South they break its wings. The fowl is made to feed in the name of the Jomraj {i.e. 

the king of death). 

They also catch two grasshoppers (of a large kind, resembling locusts) which are 

made to ‘ feed ’ on rice put on the leaf painted red and black, these two in the name 

of Dharti mae. The rice and sindur for the grasshoppers are kept separate Before 

they let the grasshoppers ‘feed,’ they c exorcise' the patient by blowing upon him, 

whereupon they cover him up. 

The magic marks are destroyed in the way previously described ; ashes and salt 

are also put in water and poured out. 

Thereupon they go out some distance away from the houses and build a tiny fu¬ 

neral pyre. The fowl mentioned is sacrificed, but the two grasshoppers are buried in 

a small hole dug for the purpose. 

The above-mentioned c bedstead ’ with the figure on it is put on the pyre; the 

ojha takes off his bhagwa {i.e. the piece of cloth worn between the legs and fastened 

in the dora or loin-string at front and back) and, naked, sets fire to the pyre. As 

soon as the smoke rises, he says: “Now Jomraj, having seen this smoke, depart.’’ 

Hereupon they return to the house and the ojha gives the patient what is called 

jib dan {jib dan is a Hindi or Bengali word meaning gift of health or life). This is 

done as follows : They catch a black chicken (other colours are believed to be of no 

use), cut it open and take out the liver from the living fowl. The cut is sown up again 

and they let the chicken go, only, of course, to die immediately. The liver thus pro¬ 

cured is mixed with a little blood, a bit of the nest of white ants and a new shoot 

of dhubi ghas (Cynodon dactylon, Pers.), all ground together. With part of this the 

ojha rubs the patient on the breast; some of it he gives him to eat. 

Some say there is no invocation combined with this revolting procedure, and 

they will call it medicine. Others say that this fowl is sacrificed to Kali mae. The 

whole horrible performance, combined with the name given to it, makes it reason¬ 

able to suppose that the jib dan is meant partly as a vicarious act. The liver is a 

vital part; it is also the part of the body which the witches are reputed to c eat.’ 

Both performances, the mock funeral and the jib dan, are resorted to when 

nothing seems to avail. 
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XV. 

Inimical influence of malevolent spiritual powers suspected (witches). Public 

called upon to assist. Village takes action. 

If the patient does not recover, and the medicines and exertions of the ojha do 

not avail, the suspicions always latent gain strength. The relatives of the patient 

feel that the case has become so serious, that they ought not any longer to try to 

tackle the disease alone; they need the help of the community ; moreover the case has 

possibly become one of public interest; it may, of course, be that the cause of it all 

is witchcraft in their midst, a public danger that must be put down. 

The responsible relative of the patient will therefore go to the village officials, 

the headman and his deputy, and request them to take action, as nothing they 

themselves have been able to do has had any effect. It might be noted, that the 

whole village is always more or less interested in cases of illness in their midst; 

every family will make constant enquiries how the patient is progressing. 

The headman orders the godet (village headman’s messenger) to call together the 

village people (naturally only the men) at the house of the patient, whereupon he 

(the headman) makes some remarks to the assembled men that ‘they’ (i.e. some¬ 

body or other) have made so and so very ill. 

The village people reply that they must all of them help and get the proper o]ha 

for whom they promise to be surety that he gets his dues, etc. At the same time 

they exhort the relative of the patient to ‘ follow the case up.’ The responsible 

relative implores the headman to do so for him. This is really the point for which 

he has applied to the village people. 

Hereupon the headman arranges to send people out to seek ‘enlightenment.’ 

The people thus sent take sal leaves and a little oil with them, and go in pairs (never 

only one alone) to a number of known ojhas in the vicinity, to make these consult 

the oracle (divine by leaves) and find out the cause of the disease. 

When they find the ojha, they give him the leaves and the oil, asking him to 

perform sunum bonga. The ojha asks, in whose name he is to do this, and thereupon 

does what is required, in the way previously described, tells the messengers what he 

has seen in the leaves, and gives advice and warning. 

In the evening when all the messengers have returned, the village people (that is, 

the men) again come together in the house of the patient to hear the results. The 

messengers are called on to report, and do so one after the other. As a rule they all 

have very much the same to tell; there may be a few differences in the minor 

details, but the essentials are the same. That this should be so is not strange The 

ojhas follow the system of the fraternity; there are only a few-classes of causes 

to choose between (see above, Sec. X); there are certain causes of disease, according 

to the beliefs of the people, which are safe to be mentioned. And naturally innthe 

course of their talk with the ojha the messengers will let out the general idea of the 
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village people as to what is at the bottom of the matter, specially whether they sus¬ 

pect anybody of having practised witchcraft. The ojha will listen for any utterance, 

however small, which may give him a clue to follow. 

The result, as a rule, is that when the messengers come back they tell that the 

ojhas have found the cause of the disease to be that some bohgas are at work, 

being hurt or hungry, the family-bohgas a little, those of the outskirts very much. 

Or, they have ceased to worship a peculiar bonga which their father or grandfather 

specially worshipped; or they may have neglected one of the Ancestors, and so on. 

The message generally ends with a more or less strong admonition to take the neces¬ 

sary and proper precautions at once. They must engage a first class ojha. 

The assembled men then speak to the person responsible, saying that he now can 

see the result of their help; he must himself look after the family-ftcwgas, and not 

trust in the ojha alone. To the already engaged ojha they will address some words, 

instructing him to make sure of his saket (the godling who gives him, or is, his power), 

and assuring him that they shall be responsible for his getting the necessaries for 

his work. “ They will not let his legs be broken,” as they express themselves. 

The ojha acts at once. They bring him water in a lota and a little cowdung. 

Having washed his hands and feet he ‘cleans’ a small bit of the ground with cow- 

dung. He first stands up in front of this facing the East with the lota in his hand. 

Then he takes a piece of cloth, twisted like a rope, round his neck, the two ends 

being twisted together in front (an ancient custom, signifying submission), puts three 

marks of sindur on the spot plastered with cowdung, and standing with his hands 

‘ folded ’ together over the lota he offers an invocation to Sin bonga., promising a 

sacrifice as soon as the patient is well. He then obliterates the plastered and sindur- 

marked place, feels the pulse of the patient (as previously described) and proceeds to 

bring and prepare medicine. And the whole goes on as previously described, with 

sacrifices by the head of the household and the ojha, only that now the case has be¬ 

come a public affair with the village officials, as representing the community, in co¬ 

operation. 

XVI. 

Propitiating the naihar bonga. Sending away the kisar bonga. Buried bohgas, 

If all continues to be in vain the various ojhas engaged will take counsel together 

and find out that since nothing avails, specific treatment of the bonga in question 

must be resorted to. 

There are two or three kinds of bohgas that can be treated in this way. One is the 

so-called naihar bonga, the spirit of the father-in-law’s household, which is believed 

sometimes to follow the bride to her new home. The naihar bonga is a difficult and 

muchvfeared personage, really belonging to another subsept and accustomed to some 

treatment different from what is customary where he has come. He has followed the 

girl, because there was something or other to which he was attached and would not 
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be parted from, or for any other reason. As soon as a Santal is convinced, that the 

naihqr bonga has come along, he will either make yearly sacrifices to him, or, as there is 

some risk connected with that, as one does not know the requirements of this ' foreign 

bonga, he will make arrangements to send him back at once. Of himself he will 

not return. If either is not done the consequences are disease and death in the house. 

If in cases of disease divination by leaves shows this bonga up, imminent danger 

is proved, and the only remedy is to make him return to his old place. To bring 

this about it is necessary first to s.end back everything that the bride has brought 

with her from her father’s house, and then to take two animals to the naihqr, there 

to be sacrificed to this bonga. 

Another bonga that must be exorcised, if leaf-divination shows him to be respon¬ 

sible, is the so-called kisar bonga, a spirit somewhat akin to the hobgoblin, or the 

nisse of Scandinavian folklore. The kisar bonga is of a rather uncertain charac¬ 

ter. A man who has got such a one into his house, will be made wealthy through 

the bonga who steals from others and carries all to the house of his ( master,’ but if 

he is offended, there is no end to the mischief he will make. If on his account dis¬ 

ease is brought into a family, the whole of it will be eradicated, if the kisar bonga is 

not effectually sent away from the house. 

How this has to be done, is told by the old Kolean guru, as follows: They first col¬ 

lect all the necessaries: a silk cloth, a small box of red lead, a tassel, a long plait of 

horse or cow’s hair, an iron hairpin, a small box of eye-paint, a winnowing fan, a wide 

flat basket, an iron stick, five chains, five iron nails, a pair of wmoden clogs, a w’ooden 

stool, a miniature cart, a straw bundle containing a little of each of all the crops culti¬ 

vated by the Santals, five rupees, two cows, a pig, a goat, a ram and five fowls. 

They tie a bell to the ram. When they have completed collecting all the above, 

they fetch the ojha who knows the proceedings. 

Thereupon the ojha summons the kisar bonga spirit, that is, he causes a man 

there present to be possessed by the spirit. The ojha puts an old and worn winnow¬ 

ing fan in front of the man to be possessed (generally one who has been through an 

ojha’s course)1; putting a handful of sun-dried (adwa) rice in the winnowing fan he 

says: ‘‘Come, my lord (Gosae), come thou, such and such a spirit, to the house of so 

and so. I am calling upon thee; I am crying unto thee, come running, hurry up, 

the disciple, the pupil is sitting, is waiting” (i.e., the one to be possessed). 

1 The Santals believe that bongas may possess people. The external sign of this possession is a many times repeated, 

violent turning of the head from one side to another. The hair must be loosened (it is not so very long ago, that the 

Santal men also were in the habit of keeping their hair long, tied up in a knot). It seems strange that a person can sit 

quietly down performing this operation ; they must have found a method of twisting their head' and neck that does not 

give too much giddiness. To be possessed in this way is called rum. When a man is ‘ possessed,’ he loses his own 

identity and is for the time of ‘ possession ’ supposed to be the possessing spirit, is addressed as such and speaks and acts 

as such. The Santals believe that rum in olden times was genuine. Now-a days they apparently believe in its possi¬ 

bility, but have doubts as to any special occasion. The custom is, however, kept up. Many ‘ rascals ’ act being run to 

make people give them beer and the like; such persons have, e.g., observed that all was not absolutely according to ritual 

at a festival (with sacrifices); shortly afterwards they go to the place, sit down and become rum, telling the people that 

they are such and such a bonga who has come being offended at their doings; the people thereupon give them drink etc., 

to make them satisfied. See further on the subject of rum in Appendix I, p. 57 aud p. 59. 
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The man soon becomes possessed, when they ask him : " Well, my lord, now thy 

master has come to an end with serving and worshipping; well then, he will not keep 

thee any longer, what hast thou to say ?” The bongo, thereupon gives a grunt and 

says: "If he won’t keep me, I shall take myself off; let him give me all that is 

mine. ” 

They thereupon bring all the necessary things out to him and say : “ Here are 

thy belongings, art thou pleased or not?” He says: "Pleased,” whereupon he 

enters the cowshed to choose cows for himself. He slaps two on the back and comes 

out again, whereupon the others ask him : " Well, hast thou got everything ? ” "Yes, 

I have, ” he replies. The sliding bars at the entrance to the cowshed are then let down 

and the two cows selected by the bongo come out of their own accord, it is told; the 

two cows are tied together with a rope. Hereupon the people take all the requisite 

things and say to the bongo: "Come along, lead us to where thy dwelling place, thy 

abode is.” At this stage the bongo leaves the man possessed. 

The two cows lead the way of their own accord, the people following behind. 

The ojha takes the winnowing fan along, carrying it under his arm. Wherever the 

two cows come to a stand and lie down, there the sacrificial animals are behead¬ 

ed. The ram’s head is strung on the chains and nailed to a tree. The flesh of the 

sacrificed animals is cooked with rice and eaten there on the spot by the people assem¬ 

bled. All the things brought are left behind at this place. No one will touch them; 

should any one do so, the kisar bongo will follow his goods home to such people. The 

man from whom the bongo has been driven away will be impoverished before the ex¬ 

piry of a year ; his cattle and buffaloes will all die, his paddy and rice will somehow or 

other disappear; in fact, the family will become paupers. 

So far old Kolean who adds: " This has been actually seen. Wealth unright¬ 

eously acquired will not remain.” 

Even now-a-days such proceedings take place; but according to what is told, 

the ojha is not afraid of taking possession of the things left. 

Sometimes the ojha tells that he has seen in the divination leaf that a c bongo ’ is 

buried in their house, and that this is the cause of the disease they have. 

The patient’s relatives then send people round to other ojhos to get this vision 

verified. It is serious, because witches are supposed to be at the bottom of this. It 

isalso , by its nature, a public affair (see below, Sec. XVII, where the witches are men¬ 

tioned) ; the person affected therefore seeks the assistance of the village community. 

A day is fixed for doing the necessary, that is, for removing the buried (thapna) 

bongo, as it is called. An ojha who is reputed to understand this, is brought; he comes 

accompanied by one or two assistants, generally his pat cela (a disciple of the ojha’s, 

who is fairly advanced in ojha science and has passed the preliminary degrees; see 

below in Appendix I, p. 51 and p. 59), ai^how somebody who may be used. The 

village people also come together to assist. 

First the ojha ascertains through divination (sunum bongo) that a bongo is buried 

in the house. They are supposed to be buried just in front of or inside the bhitar 

(the ancestors’ stall), in front of the fire-place, just inside the threshold, or also just 
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outside, and in the cattle-shed or outside this. The site apparently depends on what 

or where the suspected enemy works to hit. 

The ojha now sits down in the court-yard or in the cattle-shed; in front of him¬ 

self he has a large brass cup with a little oil in it. At his side some of the village people 

sit down to watch. Looking at the oil he sees that bohgas have been buried in several 

places; he orders his assistant to go in and show the places (the ojha himself remains 

seated). The assistant points out the places making a circle with a stick or with a 

sickle, whereupon the people commence to dig with, preferably, a khonta (a wooden 

bar with a flat iron at one end) ; the earth dug up is taken outside, crushed and sifted, 

but nothing is found. The ojha continues to look at the oil and exclaims, that he sees 

the bohga ; it is moving. The ojha’s assistant then goes in with his stick ; this should 

be what is called taini thehga (see below, Appendix I, p. 69), a bamboo stick with 

an iron ‘crown’ as a head ; but as these are seldom found, an ordinary bamboo stick 

will do. Going inside the assistant stamps the ground with the stick (this is called 

tak taki), until it suddenly stops by itself, a sure sign that it is above the buried bohga; 

as it stops, he hawks loudly, and shortly afterwards the ojha declares, that now he sees 

111 the oil that the bohga will be found. They consequently again dig, and the bohga 

is found. This is generally a small bit of stone (quartz or the like), painted with 

sindur and with human hair tied round it. It may also be some other object; see 

below. 

The secret is, that the ojha has brought the ‘ bohgas ’ with him; when the assistant 

performs the tak taki he has one of these in his hand with which he holds the stick, and 

lets it drop where convenient. Inside the house there is no difficulty, because a 

Santal house is dark; outside it is more difficult; the crowd is, however, ordered to 

keep away, as they might have an adverse influence on the tak taki operation. I have 

been told, that ojhas or rather their assistants have been caught in the act when digging 

for such bohgas. When they are unable to ‘ plant ’ the thing, no thapna bohga is found, 

and the ojha has to explain this as best he can. 

The holes dug are not small, often half a yard deep and as broad. 

When!the\bohgas have been found, the ojha takes possession of these, and the 

whole company goes to the nearest forest or somewhere away in the open field, and 

the oyha here performs the necessary sacrifices of he-goats, rams or pigs; these are 

eaten in the usual way; nothing is brought back to the house. 

The thapna bohga digging described concerns one household only, that has been 

exposed to the enmity of witches who are believed to be at the bottom. 

For the sake of completeness it might be mentioned, that it also happens that a 

whole village is believed to have been exposed to the same kind of evil action. 

Such is believed to be the case when a previously prosperous village becomes poor, 

when the cattle die, when the cows cease to give milk, when the crops, for some 

reason not understood, deteriorate or fail, and so on. 

The proceedings are similar to what has been described; the village people, 

headed by the village chief, seek enlightenment with an ojha who performs the leaf 

divination; when thapna bohga is shown, the matter is verified from other ojhas, 
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whereupon the village people collect the money necessary for the expenses (ojha’s 

fee and sacrificial animals). An experienced ojha is brought; performing sunum 

bonga he sees in the oiled leaf , that ‘ bongas ’ have been buried in several places, as, 

e.g. at the end of the village street (i.e. at the entrance to the village), in the middle 

of the village street, at the manjhi than (where the original village headman has his 

place of worship), at cross-roads, in the jaher (the holy grove of the village), and so 

on. 

In this case the buried bongas are considerably more elaborate; they may be the 

shell of a large snail, a silk cocoon, the horn of a ram, of a goat, or even of a bullock, 

a hollow bone, or something similar to serve the purpose. This is the receptacle for 

sundry goods, such as a sample of all cultivated cereals, milk, ghee, or anything that 

may be the cause of the envy of enemies. It is believed that the burying of such 

goods as those mentioned (with the self-understood accompanying imprecations and 

in the names of bongas) will cause injury to the vicinity and its inhabitants. 

It should be mentioned that the shells, etc., also have some sindu/ inside 
) 

generally painted on a small bit of stone, and that these shells, etc., may also be 

buried when used against individual households. 

As mentioned the bongas are located through divination by oil-leaf, here not in 

a cup of oil; but I have heard it said, that if the diggers do not find the buried bonga 

quickly, the ojha moves excitedly about looking into a small mirror (they are up-to- 

date, the mirror takes the place of the oil), calling out that he sees it is there and 

there. 

He does not always himself dig, and the man who digs has to do so naked ; 

women are kept away during this operation. When the bongas have been found the 

ojha takes them along, and they all go to the forest, or somewhere away, with the 

animals that are to be sacrificed. The proceedings here are as described above ; but 

the bongas dug out are here burnt to ashes. Being for the whole village the sacri- 
» 

fice is larger and more costly. 

This last described bonga digging is called to ‘clean the village’ (ato saphae). 

How the bongas are ‘ planted ’ in this case I am unable to say ; it cannot be 

done as in the first case. There is, of course, the possibility that some ojha or some 

one hired by the ojha, has done it some time previously to the here described opera¬ 

tion. There is also the possibility that witches have buried the things. In such 

case the object would be to cause mischief by working on the fears of the supersti¬ 

tious people. They will naturally let it be known. I have heard of such cases, 

and have had such bongas brought to me, where it seems to have been proved that 

women (supposed to be witches, see Sec. XVII) have with evil intent buried bongas. 

It is not the place to take this matter up for discussion here; I have heard several 

circumstantial stories of buried bongas, and whatever may be thought of the ojha, the 

village people have been very excited and in great fear. 

When the name bonga is used for the buried things, it is likely because they 

believe that the powers of a bonga may be joined to the buried stuff; the buried 

things are a concrete manifestation of the power of a bonga. When such a thing is 
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found, it is a sure sign to the ordinary Santal mind, that a witch has prevailed upon 

a bohga to do mischief. 
The old guru Kolean says, that the sacrifices on such occasions were : one ram, 

one pig, one goat, five fowls and one pair of pigeons. 

The result of these exertions to overcome disease is—to follow the Santal course 

of thought—always doubtful; sometimes the patient recovers, sometimes he gets 

worse. If bohgas are at the bottom, it is not so easy to make them give up their 

enmity. They are malevolent and it may be outside the powers or knowledge of man 

to satisfy them to the full. Then what can man do ? 

The character of the ojha does not come out well here. It is strange that the 

people with all they have to show them the humbug of the proceedings just 

described still will practise them. 

XVII. 

The witches. Proceedings against them. Locating the witch. The withering 

branch oracle. Testing the verdict. 

As has been mentioned several times, there is according to Santal ideas, another 

possible cause that may be at the bottom of all the trouble. This is witchcraft. 

We shall not here enter on the very large subject of witchcraft among the Santals, 

but tell how the Santals try to combat and overcome this source of disease. Witch¬ 

craft is a very real thing to the Santals. Many have tried to pooh-pooh the whole; 

but more is required to get rid of this nuisance. If we define a witch as a woman 

who belongs to a secret “ society, ” the members of which meet at certain places and at 

certain times, have their own secret songs and mantars and very likely also their own 

worship, there is among the Santal villages scarcely one where some such are not to be 

found. Most of these are likely quite innocuous ; but some are bad and downright evil; 

they know it, believe themselves to be in collusion with evil spirits and try to exert an 

evil influence. They may possibly also themselves believe that they have magic 

powers and are able to influence supernatural beings. I have heard them assert this. 

They are, of course, powerless to do anything, except through suggestion and putting 

people under the influence of fear, and through giving poison. 

There is no genuine Santal who does not believe in witches. This being so, it is 

not strange that a suspicion is always present that witches may be at work when people 

fail ill and do not recover. If they have got, to them satisfactory, proof that a woman 

may be a witch (e.g., by observing any woman out at night where she has no business 

to be, or a woman who has shown traits of character which ought not to be found in 

any good woman, and so on), the suspicion materializes and gets an object. Although 

they are very careful and reticent, this will leak out. I take it that such felt 

suspicion is the most common cause of ojhas ‘ seeing ’ witches in the divination 

]eaf. 
We have previously heard about the leaf divination. If witchcraft comes out, 
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it is, of course, very serious, not only for the patient, but for the whole community, 

and no one would think of tackling a matter of this magnitude on his own respons¬ 

ibility. The village authorities are called in, and the headman takes action. 

Followed by the village men he walks at evening time (when all are supposed to be 

at home) through the village street, calling out outside every house in a loud voice, 

“ Beware, phalna (lit. so and so, no name is mentioned, or could be mentioned here): 

so and so is ill; may he recover. We have caught thee; if he does not recover, we 

shall certainly not call thee good.” 

As will be observed, it is a threat at random. They have no doubt that a witch 

is at the bottom of it; but they do not know, or have so far no ‘ proofs/ whatever their 

suspicions may be, who may be the actual witch; she may be in any house in the 

village; it is consequently advisable and politic to warn all; then possibly the guilty 

one may think better of it and leave off. 

If the patient after this should recover, well and good. It is to nobody’s inter¬ 

est to go further into the matter. Wife, daughter, sister or mother of any of the men 

of the village might be ‘ proved ’ to be a witch. The headman’s wife is more often than 

not suspected. 

If, on the other hand, there is no improvement, the headman sends men out in 

pairs, as previously described, to get other ojhas to divine by leaves, what is the 

cause of the disease. If the verdicts do not agree, they next day send to other ojhas. 

If the messengers bring the same verdict of witchcraft from three different ojhas, all 

doubts are thrown away. 

The next thing is to find out, or rather, to ‘prove ’ by divination, where the witch 

is. There is likely not one of those concerned who does not suspect a certain person; 

but suspicion is not enough, and as there is no possibility of direct evidence, they have 

to rely on divination again. But now it is not the sununt bohga that is brought into 

operation. 

Under the leadership of the village headman (it will be remembered, that the 

community has taken the matter up) they proceed as follows: Going to a place 

where there is water they plant along the edge of the water a number of fresh-cut 

small branches. First of all they plant a branch in the middle as a c witness,’ then 

in succession one for the house-god {orah bohga) of the patient’s household, then one 

for the house-god of his father-in-law’s household, then one for each of the several 

fraternal relatives, one for daughter and for sister, one for the unrelated part of the 

village and one for disom duk (epidemic disease). The number of branches will vary 

according to the number of relatives, and they may sometimes plant one for each 

house-hold, also unrelated, in the village. As each branch is planted, sindur is 

applied to it. 

After having scattered adwa rice over the place the following invocation is made : 

“Greeting then, Day-god of the heavens! Thou art spread out like a mat, thou 

hast overspread the four corners, the four worlds; here then, as thou seest, we have 

planted branches to ascertain the delinquent; what is guilty thou wilt pronounce 

guilty, let that dry up and wither—thou wilt bring out witness,—and if it be other- 
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wise, thou wilt bud fresh, thou wilt remain unaltered and sound ” (this to the witness 

branch). 
It will be observed that they have planted twigs also for bohgas ; even if the 

leaf-oracle has pronounced the culprit to be a witch, here the appeal is made to the 

Supreme Deity, and no possibility must,.in justice to all, be left unnoticed. Hence 

these twigs. They also address these bohgas, somewhat in the following strain: 

“.Take care then, if thou art a bohga, let this one dry up and wither, and if it be 

not thou, remain unaltered and sound. Thou wilt bring out witness.” This formula 

is repeated over each branch. Having done all this they return home. Some five 

hours afterwards (when they think that withering may have commenced), or if the 

1 planting ’ takes place in the evening, then early next morning, they return to have 

a look at the branches. Whichever branch is dead, the one in whose name it was 

planted is understood to be proved responsible. If it is ‘ proved ’ to be a witch, the 

female occupants of as many households as the representative branches of which 

have died are considered possible witches. 

To be adjudged a witch is a serious matter; they do not therefore rest satisfied 

with doing this twig-planting only once. They repeat it twice or thrice, and each 

time inside the boundary of another village. It may, of course, happen that the 

oracle gives a different verdict in the different places; in such cases there is to the 

Santal mind no doubt that the witches have been at work to hinder them in finding 

out the truth. However, they continue, until they are satisfied. 

It will have been observed that they do not always put more than one branch 

down for all the houses in the village occupied by other people than blood relations 

of the patient. In such cases they work on the supposition, that one s enemies are 

those of one’s own house or family. If the one branch planted for the non-related 

houses should wither, they proceed to repeat this divination by planting branches 

for every house in the village. 

Sometimes they try to test the result by putting a leaf with some adwa rice 

wrapped up in it in a white-ant hill. If the white ants attack the leaf and the rice, 

the case is clear ; if not, there is something wrong. The house is innocent. 

Some people will let the matter end here; it is no small responsibility to carry 

it further. The parties moving in the matter may be sure to expose themselves to the 

bitter enmity of the ‘witches’ themselves, and of their husbands and near relatives. 

As has been seen, the divination proceeds by eliminating the various possibilities. 

The whole has by this time been narrowed down to a certain household. The indivi¬ 

dual has not been singled out as yet, although there is pretty little doubt in their 

minds. 

It should be specially noted, that the operations undertaken by theojhas and the 

village people, viz., the sunum bohga and the other kinds of divination, do not 

profess to single out any individual (except, of course, bohgas who are specifically 

mentioned when they consult the oracle). So far as human beings are concerned, 

they do not go further than pointing out certain limits within which the culprit is to 

be sought. They do not attempt the responsibility of naming individuals. 
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XVIII. 

Identifying the witch. The jan, or witchfinder. 

To name the individual is the business of the jan (the soothsayer, also a word 

borrowed from Hindi). He is the man who ‘knows,’ viz., by revelation. ‘The 

fans,’ says old Kolean from whose description much of the following is gleaned, ‘are 

our High Court in witchcraft matters. Those which the fans pronounce to be 

witches, we deem witches. Whether they really find them out, or the whole is 

humbug,—we believe that they find them out.’ 

If the patient or his relatives decide to carry the matter to a jan, they always 

go along in quite a crowd. If the whole village is down with some disease, the head¬ 

man will go along ; if not, he only gives advice as to who ought to go. There are, as 

a matter of course, a couple of men representing the patient, the husband and male 

relatives of some woman clearly suspected, and half a dozen or so for the village 

people as witnesses. They go together and never lose sight of one another to 

prevent any one from secretly informing the jan about their business. The mutual 

trust is never very great. 

They will, as a rule, go to a jan living at a distance who cannot be supposed to 

have personal knowledge of the matter or of the persons concerned. When they reach 

the jan’s village, they camp outside and are careful not to tell anybody any particu¬ 

lars as to why they have come or who they are. They go to the village headman 

and ask him to introduce them to the guru, which he does, whereupon the headman 

tells them to bring out the things necessary for divination, viz., one betel nut, one 

leaf-cup, some adwa rice, mustard oil, sindur, resin of the sal tree, and some leaves of 

the bael tree. 

The jan fells them to come to him at a specified time, and they return to their 

camping place. If any one asks them any question, they either do not answer, or if 

they do, they purposely give wrong answers. 

At the fixed time they return to the jan, who will transact his business with 

them either in his own house, in the jaher (the holy grove of the village), or some¬ 

where outside the village. The clientele sit quiet and look on. The jan puts down 

small handfuls of the adwa rice in a number of places in the name of different bohgas, 

puts alongside all these heaps of bael-leaves, and finally, having mixed the oil and 

sindur, puts sindur marks in front of the rice. He then throws the resin on burning 

coals, blows the shell, sounds the bohga bell and worships his bohgas. (It will be 

noted, that the proceedings are entirely different from the ordinary Santal worship ; 

much is obviously directly adopted from Hindu practice.) 

Next he becomes ‘possessed’ by the spirit of divination and in this state com¬ 

mences to utter incessantly incoherent words. He ultimately first names the part 

of the country where they come from, then their village, then tells how the village 

street runs, the name of the headman, of the person at whose behest they have come, 

6 
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the names of his uncles, brothers, sisters, sons, daughters, and how many they are. 

All to prove that he has knowledge, outside the ordinary. 

It is very impressive, and when the jan asks: “Well, gentlemen, have I told 

you this right or not ? ” they answer : “ Absolutely correct; we are convinced ; now 

let us hear the oracle.’’ 
The jan, however, first demands his fee, one rupee, and if they have made any 

vow before starting, then the full amount of this in addition. When he has received 

all he tells them who is at the bottom of their troubles, a bonga or a witch, and also 

reveals the names of these. 

To confirm them in their faith the jan next asks them, whether they have not 

planted branches in so and so many places, and whether they did it properly. The 

answer is, of course, in the affirmative. And the jan dismisses them saying : “ If 

you are not satisfied, seek confirmation with seven soothsayers. If any such should 

tell anything else than what I have told, I shall return you the fees you have paid.” 

Hereupon the deputation returns home. If the jan has mentioned a bonga, the 

patient will promise sacrifices. If he has declared any woman to be a witch, this 

woman is harrassed in every possible way, is ill-treated and fined (that is to say, 

the nearest male relative, father, brother, husband, son, will have to pay), or the 

c witch ’ is driven ignominiously out of the village, and her home, being often treated 

in a most revolting way. 
Sometimes the relatives of the woman pronounced a witch will try their luck 

with another jan; but. it is futile, says Kolean ; every jan will tell the same. How¬ 

ever, there are a few witches (according to their belief) who are able to muddle up 

things even for a jan through their magic. 

The present-day jans are, according to Santal belief, not like the old righteous 

ones. The jans of old were, according to tradition, not possessed by a divination 

spirit; they got their knowledge through dreams at night or through visions in the 

day time. The bongas appeared to the old jans and told them what to reveal. 

Now-a-davs the jans are, according to Kolean guru, rank humbugs; they have no 

visions, but keep informers who find out and tell them all particulars, and if they 

cannot manage to find out all at once, the jans will tell that there is a ‘hindrance 

that must be got rid of, and they instruct them to get the informer to make a sacri¬ 

fice for this purpose of a fowl, a grasshopper, a pig, a white cat, or the like. This 

person will, of course, naturally ask for whom he is to perform this sacrifice, and so 

all comes out. The informer is careful not to go to the jan ; but when he has found 

all out, his wife takes the tale to the jan’s wife. 

Sometimes, when a jan thinks it possible, he will sit in front of the deputation 

and look well at their faces whilst he, pretending that he talks ‘possessed,’ mentions 

the first syllable of names. A look will betray them, if he has mentioned the first 

part of the name of their village, etc. 

It is strange that the Santals with their lack of belief in the present-day jans 

will keep on going to them. But it requires some strong-mindedness to leave such 

an old custom, so long as they keep to the beliefs and superstitions which they have. 
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Iii many cases what makes them seek the jan may possibly be, that they want to get 

a kind of ‘moral’ support for doing what they want to do, but for which they other¬ 

wise cannot find a proper pretext; it may also possibly be an attempt to free them¬ 

selves from a responsibility which they would otherwise have. 

It may be that the jans have during latter years commenced to find it safer to 

fix the blame on some bongo, or other in preference to on a witch. They have been, 

and undoubtedly still are, the cause of much unjust suffering and hardship. They 

are unmitigated scoundrels who have not even got their own superstition as an 

excuse. 

Jans are now-a-days seldom met with ; they are also careful, as they may make 

themselves liable to imprisonment. Many have been sentenced to jail for their doings. 

It is not here the place to tell about the fate of women pronounced witches.* 

The wives of influential persons, specially of village headmen, may manage to keep 

their position or even to turn the tables on their accusers. Others have, as mention¬ 

ed, suffered horribly. Even now women, both young and old, are found in the 

country who have been driven away from husband, home and children, because a jan 

has called them a witch. 

It should be added, that the prosecution of a supposed witch will be continued 

after the death of the patient, partly in revenge and as a punishment, partly as 

a public duty, to save the community from such dangerous individuals. Strangely 

enough, they do not seem to reflect, that if these women really had such powers, or 

anyhow, could make use of the powers of the spiritual world, it would seem likely, 

that they might use these against their oppressors, and ceat’ them. 

The story of witchcraft among the Santals has to be told elsewhere. So much 

has here been recorded, because it is tied up with their superstitious beliefs in con¬ 

nection with the causation of, and remedies against disease. 

XIX. 

Concluding remarks. 

From what has been told in the preceding chapters it will be seen that the San¬ 

tals, whilst accepting disease as possibly natural, that is to say, as due to natural 

causes, are always liable to suspect or believe that the ultimate cause of disease and 

death may be found with evil spirits and witches, or, very rarely, with dead persons. 

These beliefs of theirs naturally influence their attitude. On the one hand, they 

have to take steps to counteract the inimical influence of the powers behind the 

scenes, partly to pacify, propitiate, or satisfy these, partly to fight, and punish them 

(in the case of witches). How this is done has been told in the preceding chapters. 

To do what is deemed needed they resort to the ojhas and the. jans, the first 

ones professionals in combating disease, the last ones in finding out the witches. 

They do not, however, let a matter rest with taking only so-to-say ‘ religious ’ 
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precautions. They believe, that the Creator has furnished remedies against all ills, 

if they can only find them. This belief does not always seem to be compatible with 

their belief in the doings of the evil spirits ; but they exert themselves to cure also 

by natural means. They make use of symptomatical remedies, such as fomentation, 

massage and blistering. They administer medicines, made up from a large number 

of plants and trees and also other natural objects. Many of these are undoubtedly 

worthless, not to use a stronger expression; many of them are very much of the 

same class as that found in vogue with other peoples of the same stage of develop¬ 

ment as that of the present-day Santals. Many of their remedies may likely have 

little or no value, but it may be that proper pharmacological investigation might 

show a few to have some real worth. 

» This side of the subject will be found described in detail in the part of this 

work, called Santal Medicine. 



APPENDIX I. 

The Santal ojha (from within). 

i. 

In the following pages very many details are found, possibly of no great interest 

to the ordinary reader. Among the reasons for recording so much, the following 

may be mentioned :—It has been the writer’s wish to give a full description of 

the functions and customs here reported, with ever)Thing that appertains to them. 

The ideas and beliefs underlying these are of considerable interest from an ethnolo¬ 

gical and psychological point of view. 

A full description will assist in elucidating the origin of these practices. It is 

not likely that they are originally, all of them, the property of the Santals. The 

details will to some extent show, how the property of others may, without permission 

and not properly, have been taken over, and thereupon adapted, transformed and 

often added to, in accordance with the ideas and understanding of the adopters. 

The present-day Santals are religiously, ethnologically and linguistically under 

the influence of the peoples surrounding them, specially of the Hindus. What is 

here told, will, as far as it goes, show in part, how this development or change 

is taking place. 

The origin of the name of ojha and the probable origin of the institution have 

been mentioned above, see Sec. VII, and Appendix II, to which the reader is refer¬ 

red. Whatever the origin may be, the institution has been adapted and is kept up 

by the Santals according to their own ideas, and is propagated among themselves, an 

ojha guru or authority transmitting his ‘ knowledge’ and f power’ to a cela or disciple. 

Much has already been told about the ojha and his doings. Heaving out what 

has been already stated, I shall here try to give an account of how a Santal becomes 

an ojha, how he is initiated, and also give samples of his mantars and jharnis, and how 

an ojha makes use of these; a description of the yearly ojha-course and its conclusion 

is also given. 

One might say that two classes of ojhas are met with among the Santals, 

amateurs and professionals, those who take the work up in earnest, and those who 

only play at it, and are never finally initiated; a special object with these last ones being 

to be able to participate in certain begging ceremonies that will be mentioned below. 

Apparently it is thought proper for a Santal man to have some knowledge of the 

ojha’s ‘ science ’ ; and there are in fact a large number of Santals who have been in 

contact with ojha ism and have got a smattering of this particular ‘ knowledge ’ ; they 

soon forget what they may have learnt and are not styled ojha, but, as long as the 

course lasts, cela, disciple, or cela catia, disciple pupil, and when the course is finished, 
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then by the village people Dasde kora, that is, Dasde boys. dhose who take the 

matter up as a kind of profession are comparatively few. 

The first beginning is generally the same both for the amateui and for the pro 

fessional, and as this beginning also plays some small role in Santal village life, we 

shall describe it here. 

As mentioned, to become an ojha one has to become a cela with a guru, one who 

already is an ojha. It is customary, although in no way compulsory or obligatory, 

with the Santals that young men (naturally never women) have once yearly a course 

in ojha ‘ science. ’ The course lasts ordinarily from one of the last days of May up to 

the end of September, or the beginning of October, that is, to the day of belboron, with 

the Hindus the fifth day in the Dasde porob, as the Santals call the Durga puja (Dasde 

is their name for the month of Aswin, September to October; porob means festival), 

with the Santal ojha, practically always, a couple of days earlier. That day the guru 

may also give his disciples (only those who may want it) the sid, that is, the initiation 

as ojha. The same day ojha and disciples commence their begging in the villages. 

To return to the beginning: Towards the end of the hot season custom reminds 

the young men, that they should learn this bidia, science, as they express themselves. 

They consult together, and having made up their mind they go to the ojha and ask 

him to teach them, at the same time intimating that they are prepared to meet all 

expenses and otherwise pay what is customary. 

There is an ojha in practically every village, so there is no need to go outside, 

and it is not done, according to what is told. This lack of interaction will naturally 

to some extent influence the teaching both as to form and as to contents. 

The ojha agreeing, they commence the course at the time of ruhni, the first day 

of which falls on the 13th day of the month of Jhet, as the vSantals call Jaishtha, that 

is, ordinarily one of the last days of May, their first sitting being on a Sunday, or, in 

some cases, on a Friday. 
They go to the guru after having had their evening meal in their respective 

homes; so the first day and all along. They sit in the guru’s court-yard. Having 

commenced the course they come daily, till it is finished, as stated above. 

The ojha has in his court-yard a small than, a place for the worship of his bongas. 

Sacrifices are also performed here. The than itself is a small mound of earth, a foot 

or so high and half a yard or a little more long and broad, square or rectangular in 

shape. At the head of this is planted a tursi plant (Ocymum sanctum, H, the same 

as the tulsi, the holy basil, worshipped by Hindus). 

When the rains come the guru and celas will require some shelter. For this pur¬ 

pose the disciples erect a small shed in the court-yard not far from the than; the shed 

is called can. It is generally built in the bahgla fashion, that is, with a gable-roof, 

some three yards long and about two broad, just sufficient to seat and shelter 10-12 

persons. According to size the shed has six or nine posts, one at each corner, one at 

each end in the^middle, and, if large, one post in the middle of each side and at the 

centre. ,The posts are fixed by unmarried celas; married ones must not have any¬ 

thing to do with the erection of the shed. The posts are of sal; a wood like that of 



THE 8ANTALS AND DISEASE. 47 

ter el (Diospyros tomentosa, Roxb.) is not permissible, because the bohgas are believed 

to be afraid of this. The shed is thatched with straw of some sort; the whole is 

open on the sides ; it is only meant to be temporary, just to last out the course, some¬ 

how. In the middle of the shed a hen’s egg and a chir sakom, a thin kind of iron 

wristlet or arm ornament, are kept. This is meant to prevent witches from molesting 

them. 

Some may leave, before the course is finished, others may join the party ‘ after 

the work,’ that is, when they have finished their work of planting rice, or any time 

up to the ripening of the Indian corn ; these are not, however, considered proper or 

real celas ; their object is to learn a number of songs and some kind of dancing and 

acting, so as to be able to join the others in the fun when they go begging in the 

villages (the so-called Dasae damn, the Dasae wandering). 

The first act of the ojha when they have come together is to do what is called 

akhra rara, that is, to perform the opening ceremony to ensure that all may go well 

and without hindrance. Akkra is a place of performance, also the (single) perfor¬ 

mance itself, and rara means to untie, release, set free, open. 

It is done in the following way. The ojha has certain special bohgas whom he is 

in the habit of invoking. The first evening the disciples bring along with them some 

sindur which is given to the guru. In five different places in the court-yard the ojha 

makes sindur marks in the name of five different bohgas, viz., Kamru guru (the reputed 

first teacher of ojha-science to the Santals, now considered a bohga and worshipped as 

such by all ojhas), Serma sin Thakur (lit. heaven, or sky, day Thakur; also called Sin 

bohga, the day god, the sun, representing the Supreme Being), Kali mai (the Hindu 

goddess Kali), Dibi mai (the Hindu goddess Durga), and Gahga men (the Ganges 

goddess). In the three last names sometimes the form mai, in Santali meaning ‘ girl ’ 

is used, sometimes mae, the Hindi pronunciation, meaning c mother.’ 

To each of these he offers the following invocation (a kind of bakher), only 

changing the name for each bohga : 

Nokoe, Kamru guru (or, as the case may be, Serma sin Thakur, etc.), amih tikawam 

kana; nokoe cela korako durup akana ; ado hinda huta ko hijuka calakako; tobe badi 

bairi noko cela alo bare lagaoako ma, alo jemon hoe husii, tatka birki hoy ok ma; nae 

napae bareko hijuk calak mako ! 

That is, translated : “ Here you see, Kamru guru, I am making a mark for thee ; 

here you see, disciples are sitting ; they will come and go at night in darkness; then 

may malevolence and enmity not come in coutact with these disciples pmay there be 

no spell of an evil eye, no sudden fright; in perfect safety may they come and go! ” 

There may with different ojhas be small variations in the wording of the invoca¬ 

tion, but the meaning is the same. It should be noted that the language’of the invo¬ 

cation is Santali, whilst most of the mantars and jharnis, etc., are in some corrupt 

form of Bengali or Bihari, frequently not understood, and scarcely ever fully under¬ 

stood, by the ojhas themselves. 

It might be noted that the sindur is used only this first evening, with consequent 

invocation of the bohgas mentioned ; some say, however, that sindur may be applied 
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also at the time of the Monsa and Jithia festivals. The bongas are, as will be re¬ 

marked, mostly of Hindu origin, intermixed with genuine Santal, or aboriginal ones, 

an interesting fact from which some deductions as to the origin of the craft are 

possible. Something will be found on this point later on. 

After having invoked the bongas mentioned, the guru utters the opening mantar 

which, with variations, runs as follows: * 1 

A khra khollom, makra khollo, pir khollo, kt khollom ? Guru khollo, guru gia ; mac 

khollo, khollom siri Kahri gia, Kamru dohae khollo. 

This may be rendered as follows : “ I have opened the place of performance, 

I have opened the site of performance (makra is only a jingle to akhra, a word not 

otherwise heard); I have set free the stools to sit on. Who has set free (or opened) ? 

The guru has set free, by the guru's knowledge (or possibly ( command,’ see p. 18 ; a 

Santal understands it, as if a 1 by ’ were spoken); the Mother (likely Kali) has set free ; 

I have opened by the knowledge of Sri Kahri (or, knowing the fortunate wording), 

by the grace of Kamru I have opened ” * 

1 It might, once for all, be remarked that the mantar, jhqvni, etc., here and elsewhere cited, are invariably written 

down as muttered by the oihas from whom I have received them, or as written down for me by Santals. It has 

never been attempted to polish them or in any way to correct, the often very faulty, partly unintelligible language. I 

have attempted to transcribe them exactly as heard. The Santal ojha does not himself know the foreign language 

properly, if he knows it at all. In pronouncing the mantar, etc., he invariably follows the phonetic law ' of his own lan¬ 

guage, makes free use of what has beeu called the resultant vowels (not met with in the surrounding Aryan languages), 

and the open vowel sounds. In writing these I have followed the system of transliteration used by us in writing 

Santali. 

The Santali language does not, in the verb distinguish the persons formally, otherwise than by making use of the 

personal pronouns. Very likely this peculiarity influences the ojha, so he does not always distinguish the person of the 

verb he utters. It has been elsewhere mentioned that the form of the third person may be meant to be that of the first. 

I have as a rule translated the verbal form ending in -e or -e as being third person. I am, however, inclined to think 

that the first person is often meant. It is the ojha himself who is operating and speaking. The same may be said about 

the form -lo that is used alternatively with lom (the o is pronounced as if it were resultant) ; here the first person is 

generally meant. See also p. 52. 

In the mantars verbal forms ending in -ae have generally been taken to be a Beng. causative form, although a similar 

form in Bihari is simple Present. 

The language used seems originally to have beeu a form of Bihari or rustic Bengali, but forms belonging to 

Hindi are occasionally met with. This mixing may perhaps be partly due to the ojha's, personal knowledge of any 

particular foreign language ; unconsciously this may influence him. 

In support of the above suggested interpretation of e,the following story may be told. Many years ago now, a large 

number of Santals emigrated from these parts and settled to the south, in Birbhum. Some of our preachers once on a 

tour down there came across a Santal whom they had known here ; the man, however, refused to be recognized. They 

spoke to him in .Santali ; he affected not to understand and said : ami deko bote! (that is, literally, I is a deko), according 

to what the Santals told me. 

To examine these matters properly must be left to others. 

I shall only add that the translations given are in accordance with what the Santals believe they understand by the 

words cited ; in one or two places the misunderstandings have been pointed out; it has been thought to be of more 

interest to hear what the persons concerned think they are saying, than to get a possibly correct rendering. 

i The meaning of siri kahri is very uncertain, and not understood by the Santals. Siri cannot well be anything else 

than the same word found in Hindi and also used in Santali; the question is whether it is to be taken as a noun or as an 

attribute to Kahri. Kahri may be a name, in which case siri (i.e., Sri) belongs to this. The Santals apparently do 

not know any person or godling having such a name, but those from whom the ojha has originally got this uord may 

‘ know’ such a person. A Mar ojha (a man belonging to the local Paliaria tribe) has told that Kahri is the name of a 

godling residing in Hades, something akin to Jom raj, the king of Hades; it might be added that Santal ojhas have 

learnt also from Paharia confreres. Another possible explanation might be to connect it with Urdu (Arabic) qahr, force, 

power; this, however, seems to be a little too far-fetched. Some Santals try to connect the word with Hindi kahna, to 
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The following is another formula : 

Akkra khole, pir khole, khuti khole, rola khole, bata khole, cal khole, calin khole, 

mndhaini khole ; ke khole ? Guru khole, guru gean ; mae khole, kholae siri Kahri gean, 

Kamru guru dohae. 

That is, He sets (or possibly, I set) the place of performance free; he sets free 

the stools to sit on ; he sets free the poles, he sets free the rafters; he sets free the 

laths, he sets free the roof, he sets free the thatch, he sets free the roof-ridge. Who 

sets free ? The guru sets free, by the guru’s knowledge; the Mother sets free; he 

causes to be set free by knowing the propitious wording (or as above); by the grace 

of Kamru guru. 

When the opening ceremonies have been gone through, as stated, all is ready 

for the commencement of the teaching. 

•The teaching of this course comprehends the following :— 

(1) Mantar, rigmaroles to drive away disease, or the supposed supernatural cause 

of any disease, the mantars being different for the different diseases. See previous 

paper, Sec. IX, and below. 

(2) Jharni, also different for the different cases, and used only in connection with 

certain complaints ; the jharni is sung or chanted to a special melody that differs 

somewhat according to the words; the disciple has to learn the words, the melody 

and the manner of application. See previous paper, Sec. IX, and below. 

(3) The songs to be used at the Dasde damn, the dancing and begging wander¬ 

ing, when the course is finished off at the time mentioned above. 

(4) The special dances and play- acting, and how to be possessed {rum). 

(5) Medicines to be used when mantar or jharni, or both, are ineffective. 

Details will be given further on. 

When the evening’s lesson is done (the guru sits with his disciples in his court¬ 

yard for an hour, more or less, at a time), the celas start for their respective homes. 

The writer has naturally never been present at any such occasion; but from the 

experience he has had of ojhas, it seems natural to draw the conclusion that it must 

take a fairly long time to teach anybody a short mantar. Cf. footnote, p. 18. 

Before the disciples go away, the guru ‘ closes ’ the business of the evening; he 

first mutters a special mantar or charm, the object of this being to close the akhra, so 

that persons not concerned may not vitiate the proceedings; the court-yard, mo¬ 

mentarily ‘consecrated’ for the purpose, is made an ordinary court-yard again. 

Thereupon he mutters another mantar to ensure the safety of the disciples when 

.say, tell. etc. ; from the same root they have a couple of words kqhni, a folktale, kahtuk, a proverb. How the word 

should have got this form, is outside their thoughts, these people give the word the meaning of * saying,’ 1 wording’ or 

' formula.’ In this case the words would mean ‘ by the fortunate, propitious wording,’ i.e. the mantar proper. This 

gives some sense to the ojha, one might think. The following renderings may thus be attempted : ‘ or luck (or, by for¬ 

tune, luck), by the knowledge (or, command) of Kahri,’ or ‘ by the knowledge of the fortunate (luck-bringing, propi¬ 

tious) wording,' or • by the knowledge (or command) of Sri Kahri.' Whilst ‘ by knowing the fortunate, lucky, propi¬ 

tious wording’ is the meaning attached to the expression by most ojhas, the most probable translation is ‘■ by the 

knowledge of Sri Kahri"; Kahri is then taken as the name of a now entirely forgotten guru who taught the old ojhas 

and in this way made himself remembered. 

7 
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going home. These mantars are called bandhon mantar, a mantar to tie up by a 

charm. 

The first is as follows : — 

Akkra bandhon, ke bandhe ? Guru bandhe ; pir bandhe, cal bandhon, calin bandhon ; 

ke bandhe? Guru bandhe, guru gean, Kamru guru dohae bandhon. 

Translated it means: To close up the place of performance; who closes up ? 

The guru closes up; he closes up the stools to sit on, to close up the roof, to close up 

the thatch. Who closes up ? The guru closes up, by the guru's knowledge. Close up 

by the grace of Kamru guru. 

The charm to protect the disciples runs as follows :— 

Kulhi jaete kulhi bandhon, chatka jaete chatka bandhon, ahgna jaete ahgna ban¬ 

dhon, duar jaete duar bandhon, ghor jaete ghor bandhon, khati jaete khati bandhon, par 

jaete par bandhon, rola bandhon, kher bandhon; ke bandhe ? Guru bandhe, guru gia ; 

mai bandhe, bandhe siri Kahri gia, Kamru dohae bandhe. 

The meaning is somewhat as follows : 

<c When going through the village street, the village street to be closed (to evil 

influence); when entering the door to the court-yard, the door to be closed (to evil 

influence); when entering the court-yard, the court-yard to be closed (to evil) ; 

when entering the door, the door to be closed (to evil); when entering the house, the 

house to be closed (to evil); when going between the poles of the house, the poles to 

be closed (to evil) ; when going under the beams, the beams to be closed (to evil) ; 

when going under the rafters, the rafters to be closed (to evil); the thatching grass 

to be closed (to evil influence). Who closes (to evil influence) ? The guru closes by 

the guru’s knowledge; the Mother closes (to evil influence) ; closes knowing the fortu¬ 

nate wording (or as above), closes (to evil influence) by the grace of Kamru.” 

When above-mentioned bandhon has been executed, the young men are free to 

go home, without fear. They return next evening at the same time. The first thing 

then to be done is to c release ’ this bandhon; it is done in the same way as the first 

evening, by the guru pronouncing the Akkra khollom, etc. whereupon they proceed 

with the mantar, etc., as the first day. Before separating the}7 go through the same 

bandhon. 

The same routine is gone through every evening, so long as the course lasts. 

2. 

Parts of the course specially concerned with the Dasae daran. Final touches. 

Up to about the beginning of the month of Bhador (Aug.-Sept.) they continue 

learning mantars and jharnis and nothing else. The guru makes the celas repeat 

before him what they have learnt and he corrects them. How much of a precaution 

this may be, may be judged from what has been stated previously. By this time 

the guru will also have gained some insight into the qualities of his disciples, espe¬ 

cially will he know whether any of them takes sufficient interest in the real ojha 

work, or whether they have come to his course mostly to be coached for the Dasae 

daran. 
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From this time on, the guru will pay attention, on the one hand, to make his 

disciples fit to participate in the Dasae day an fun, and on the other hand, to give 

those of his disciples whose interests are of a more serious character, the final 

touches before he gives them the sid or initiation. 

They now pass through what is called paisari. 1 The guru collects some five or six 

fowls or pigeons from his disciples, or money with which to buy these. It is said that 

not all give, but only the most proficient ones among the disciples, especially the so- 

called pat cela, who intend to receive sid ultimately. The guru takes his disciples 

out somewhere away from the village houses and there sacrifices these fowls or pige¬ 

ons to the guru bohga and other bongas of the ojha. One object of these sacrifices is to 

secure the disciples who are now soon ready to act their part, against the enmity of 

malevolent powers. They are performed in the afternoon. 

The following is a sample of the invocation offered on this occasion :— 

Johar tobe, Kamru guru (or Lohbor guru, or Buan guru, etc.) cela catian dump 

akat’koa ; tobe onko nutumten emape kana, bes bareko cet idi ma, ar tehen khonko dakao- 

pea : khusite kusalte hijukpe ; arko eneca, jdhae bqdi bqiri jinthi pqthri lagao alo bajao 

alo lioyok ma. Judi jahae menae khan se gun pqthri emanteak jotoge pe sahar gidia, 

cela cetanre alo bare bajaok ma. 

That is, Be greeted then, Kamru guru (or Bohbor guru or Buan guru etc.). I 

have made the disciples and pupils sit down (to learn); then on their behalf I am giving 

you this; may they continue to learn well, and from to-day they will commence to call 

you: with pleasure, with enjoyment come ; they will dance and play : let no spell or 

evil charm of any enemy or adversary be thrown or hit. If there is any such, or any 

magic or evil charm, or the like, you will move all such away ; may nothing fall on 

the disciples ! 

Thereupon the guru applies sindur to the peacock feathers of the disciples, and 

also to their cymbals. 

When this is done, the disciples commence to learn to dance Dasae fashion ; 

this will be described later on ; most of them will know the proper way of Dasae 

dancing from before, as it is to be seen every year in the villages. They further 

learn the songs sung at the same occasion ; these will be found in a separate section 

below. 

They are also taught to ‘ call ’ the bongas and to become rum (see p. 34, footnote). 

This, of course, refers to bongas wdiose names are not kept strictly secret, anyhow not 

to the disciples, more specially to the guru bongas and some others, nameless ones, 

called, according to the actions of those ‘ possessed ’ by these, ‘ cow ’ bohga, 1 cowherd 

bohga, ‘ tiger ’ bohga, and so on, as will be presently told. 

1 The word paisari is used, so far as I know, in Santali only about what is here mentioned. Some Santals apparently 

connect the word with Hindi pai and say it really means to staud straight on one leg and worship or implore; others have 

offered the explanation that the word is derived from paesa (or poesa), pice, because the guru collects pice to buy fowls 

for the purpose here mentioned. The two explanations are mentioned as an example of popular etymology. I suppose 

one might compare the Hindi paisar which means ‘access, entrance, admission, ability, power’ (Platts’ Dictionary). 

No ojha has been able to give a satisfactory explanation ; but I suppose, one will not be much mistaken, if one takes it 

to mean to be given preliminary admission to the o'jha craft, a kind of certificate that one has been through a course, 

giving them the right to call on certain bongas. 
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To call the bohga they clash cymbals and beat brass-cups, and sing the following 

gibberish: 
Kasa thokle kasirn rawae, kon kon debta yawaere? 

Yawae se ho, Kqmru guru (Gando guru, Lohbor guru, etc.). 

Harii bohga (Jugi bohga, etc.). 

That is: 

They beat the brass, how it is sounding! Which godlings are coming ? 

Come then, Karnru guru (Gando guru, Lohbor guru, etc.). 

Hanuman bonga (Jugi bonga, etc.). 

Naturally only one guru, or one bohga, is mentioned at the time. During this 

singing and cymbal beating one after the other of the disciples becomes rum, that is, 

possessed by one or the other of the bohgas mentioned (they are also possessed bv 

the former, now dead gurus). 

What here follows is a description of ‘ possession ’ by the above-mentioned 

‘ nameless ’ bohgas; they go through regular rehearsals of the plays they are to act in 

the villages during the Dasde daran (also acted at the chata festival). The order in 

which these bohgas are made to appear may vary ; only some of them have to come in 

groups. I shall mention the plays in the order in which they are said to be mostly gone 

through. The different songs are recorded exactly as heard ; some of them are in 

Santali, generally far from perfect as to form ; others are in a rustic kind of Bengali 

or Bihari, also far from correct; on the one hand there is the ‘licentia poetica,’ on 

the other, a very curious negligence of the Bengali eonjugational forms, the form of 

the third pers. sing, being, e.g., used for the ist pers., according to what Santals 

explain. There are also some ‘ songs ’ in a mixture of Santali and Bengali, Bihari or 

Hindi; it is very common for them to use Bengali and Hindi nouns with Santali 

verbal suffixes; here the opposite is done. 

First of all the harii bohga, the Hanuman bohga, is mentioned. 

The guru and cela sing: 

Kal Bhaero, Masah Kal, 

Gahga Gqurq, sqrimre 

Huluman bir ya Lohkae dahaoket. 

That is: Kal Bhaero, Masah Kal, Ganga Gaura—the mighty Hanuman is on 

the roof, he burnt up Lanka. 

The first three names are names of bohgas who are addressed. 

According to Santal traditions, the ancestors of the present people went along 

with Rama to Lanka. The song is in Santali. 

When this is sung, two or three of the disciples become 'possessed ’ and act like 

monkeys, mount to the roof of the house, etc. It is said that this ' possession ’ is 

resorted to at the Dasde daran, when they see pumpkins on the roof of a house visited, 

and want to get these. When they have been f possessed,’ the others sing: 

Lut, puta, Haluman Lohka jabe, 

Lohka jabe, puta, Pholohka jabe. 
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That is (according to Satitals) : Jump, my boy; Hanuman is going to Lanka; he 

is going to Lanka, my boy; he is going to Phalanka. 

Lut is said to be pronounced also lup, equal to Beng. lapha. 

Next they will call for the jugi bonga. In Santali jugi means a wandering Hindu 

ascetic. They sing: r . 
Jugit gosae, Siram Parbati, 

Ram Ram Harit bolo he! 

That is, O Jugi Gosae, say ‘ Sri Ram Parbati, Ram Ram Harr ! (The t at the 

end of jugi and Hari is ‘poetical.’) 

Generally two are then possessed, and the others sing : 

Jugikin, jugikin, sat jugikin na, naego, koemar jugikiu. 

Toka disomem ddrdleia? sat jugikin na, naego, koemar jugikin. 

Turuk disomem ddrdleia ? sat jugikin na, naego, koemar jugikin. 

That is : 

The two jugis, the two jugis, the trustworthy two jugis, girl (na); o mother, 

the two begging j ugis. 

What country did s’t thou wander to ? the two trustworthy jugis, girl; 

o mother, the two begging jugis. 

Dids’t thou wander to the Mogul (Turk) country ? the two trustworthy jugis, 

girl; o mother, the two begging jugis. 

(The language of this gibberish is Santali, but not as it is spoken at present in 

these parts.) 

The two ‘ possessed ’ ones sit down on their haunches and say : dirrr bul bill bul 

bul, rohga lati dao, sill dao, tumba dao, tilok dao, dirrrr bul bul bul bul, gahja dao! The 

first words are only meant to draw attention; next they order (using a Hindi verb, 

but otherwise mostly Santali names for the things wanted) a knotted stick, a hair 

rope (twisted of a cow’s tail hair, supposed to be effective in driving away the 

boiigas), a gourd (tumba, the hard shell of Cucurbita lagenaria, used by the Santals for 

water bottles, when out on tour, and as receptacles for small things), a mark on the 

forehead (the Hindu tilak, not otherwise used by the Santals), and finally ganja, the 

Indian hemp. It might be remarked that some of the pice collected (as referred 

to above) are spent to buy ganja, which is only exceptionally used by the Santals. 

The two bohgas are supplied with all this and play their role, until the audience 

is tired and somebody gives them a thump in the back, whereupon they come 

to. 

Next comes a call for the gai (cow) bonga. One is possessed as a cow, another 

as her calf. The}?- walk on all fours ; the one possessed by the f cow ’ bonga makes a 

sound like a lowing cow, saying beeee (the sounds represented as repeated are meant 

to express only one long sound; they are otherwise written as pronounced by the 

.Santals). 

The others sing : 
Y o goat goalre ! Yo goal kahare ? 

Bachure to baghe mare ! 
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That is: 
O goala, goala ! where are you, o goala ? 

The calf—the tiger is killing ! 

Or else they sing : 
Bagalre bagal! kaha roilore ? 

Sugi gai baghe mar dilore ! 

Jande tande bachur bavdhe. 

Sugi gai baghe mar dile ! 

That is: 
O cowherd, cowherd ! where are you ? 

The tiger has killed the Sugi cow. 

Somewhere the calf is tied up, 

The tiger has killed the Sugi cow ! 

Immediately another is 'possessed,’ this time the mahra bohga, the goala bohga. 

This one walks upright and says iaaa iohei iohei! according to the manner of the 

goalas, when calling to their cattle. The cow bonga follows after him, and a stick is 

given into his hand. He pats the calf bohga on the back, and this one answers, emit¬ 

ting a sound like a calf’s. The others again sing: 

Lakwalah icqk hqiqr, hoborwalah mile dhqurak'. 

Gateh ho delah calak ran gola do! 

Gateh ho delah calak muhge darere sahga ! 

That is, 

We two shall pare the icqk 1 bar, we two shall take the mango branch in 

our arms; 

Come along, my companion, to go to the medicine store-house"; 

Come along, my companion, let us go, there is a beam in the muhga tree.1 2 3 * 5 

Now the baghut (that is, tiger or leopard) bohga appears a little distance away 

from the others, moving on all fours and saying hmmmm or uuu, imitating the call of 

a tiger or a leopard. The mahra bohga naturally has to take action to save the ' cow ’ 

and the calf; he attacks the ' tiger ’ and beats him with his stick. It is, of course, 

only fun, but they may handle each other rather roughly, so the others try to 

prevent the 'goala’ hitting with his stick, and the guru and cela blow into the ears of 

both to hinder them from fighting. 

The others also sing : 
Dqu ma dqu mar mar dqu! 

Taramre ma timqre tamare, 

Sulahre ma. limqhe lamah. 

1 leak is the Santal name for Woodfordia floribunda, Salib., a common jungle bush, small bars of which are often 

used for digging up wild roots in the forest. 

2 Gola is the name for round grain granaries; here naturally the forest is meant, where the ojha has his ‘ stores.' 

3 Munga is the Santal name for Moringa pterygosperma, Gartn. The tree is commonly planted. The leaves 

are much used for curry ; the flowers and fruit are also eaten. The tree or rather its products are made use of in several 

ways; the wood is, however, unsuitable for carpentry of any kind. The Santals believe that the odour of the wood 

will drive snakes away, specially when put in their holes. 
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That is, 
It is flaring up, at it! at it! it is flaring up ! 

Walking it is flowing down, 

Joyfully playing it is trailing along.' 

When all is finished, the ‘possessed’ ones come to. 

Next they sing: 

Sat dhubin kapor kacae, cauda se porilo dhubi to ; 

Na bolo yolohka tolohka, dhubi to Hori bolo he. 
That is, 

Seven dhubi (washerman) women are washing dumping cloth ; the dhubi 

is down giddy and prostrate ;1 2 3 
Don’t say ornaments tornaments, the dhubi is saying Hori .s 

Immediately one is ‘ possessed ’ by the dhubi (washerman) bohga. He moves in 

a bent position and calls out kapor kace, kapor kace, several times (that is, according 

to Santal explanation, not he, but 1 am dumping cloth; see remark above). He takes 

his own cloth, if he has any suitable on; otherwise, and preferably, he catches hold of 

the clothes of somebody present and commences, dhubi fashion, to beat the ground 

with this, at the same time emitting sounds like those emitted by the dhubi, when 

dumping cloth. 

Now they sing: 

Jal pkeko, keota guru ho ! 

Keota guru ka biti ya suru suta kate, goi; 

Nana suta jhimri bonae de! 

That is, 

Cast the net, o fisherman guru! 

The fisherman guru's daughter is spinning fine thread, hey ! 

Make a fish-trap of thin thread (slips) and give here ! 

A man is ‘ possessed ’; he stands or kneels and says boro mac, boro mac (big fish, 

big fish) again and again. The dhubi bohga goes up to this one, takes him by the 

throat, scolds him that he is making muddy the water in which he washes clothes 

and they have a great quarrel, until the others separate them. 

Then they sing: 

Lehgaka hate raja yayela debta ; 

Ghurq ho ghurq, sqkip ghurq ho Lehga ghurai ; 

Ghurq ho sator bhaia, ghurq ho caware dolae! 

1 The words are in Santali, with some ot the additions often used to make the words fit in with the tune. What 

this and the preceding ‘ song ’ have to do with the ‘ tiger ’ bonga, is difficult to say. They may possibly be something 

formerly found in some other connection, and then kept on here. It would be a misunderstanding to think that 

these ‘ songs ’ always convey any special sense to the public or the actors. 

2 The word translated ‘ giddy and prostrate ’ means ‘ fourteen,’ his head feels like turning rouud to fourteen sides, 

3 That is, being on the point of dying he calls out to Han, Krishna. 

1 Sqki is a female friend, a mendicant dressed as a female ; it is the same as Hindi sakhi. 
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That is, 

In the hand of the Lenga {bongo),' o king, the godling has come ; 

Turn round, o turn round, friends, turn round, o Lenga, cause to turn 

round! 

Turn round, o seventy brothers, turn round, o, swinging the hair-wisp ! 

During this singing a couple of the young men are ‘possessed’ by the car cari 

bonga, the scourge bonga.* 

The f possessed ’ ones call out lele lele, car cari ho (bring the scourge !) ; they clap 

their hands and wheel their right arm round. 

The others sing : fore, raja ho yayela ; 

Duio bohin sonc kiri tad. 

That is, 
Brass-cups rows rows, the king has come; 

Both sisters (have) tad made of gold.15 

When they call out lele lele car cari, they put their hands and feet out to be 

struck ; they do so, at the same time facing towards the east. 

Sometimes one is possessed by the bindi (spider) bonga. They sing: 

Bindigor bindi raimat lendoh, 

Taramre ma timare tamare ; 

Sulahre ma limane lamah. 

Sarukiari norak lah-, 

. Bindi rarore lah-. 
That, is, 

Spider’s spider, raimat centipede, 

Walking it is trailling along, 

Joyfully playing it is flowing along. 

Sarukiari’s 1 2 * 4 house we two shall—, 

At the spider rock-rapids we two shall—. 

The spider bohgas mount the roofs and move on all fours there. 

Sometimes they are possessed’ by the raekakarbak (chameleon) bonga. Those 

‘possessed’ move on all fours with the peculiar backward and forward swaying 

motion of the chameleon, and say hoooo. 

1 I have not heard any Santal understanding the real meaning ; they have learnt it and repeat it, mostly only part 

of it, leaving out the last line. Lenga is here said to be the name of a bonga ; the word otherwise means ‘ left. This 

bonga is in the hand, it is said. 

2 Car cari is the name of a kind of rope’s end, made for the purpose, of backom (Pollinia eriopoda, Hance.), 

the sabai grass. They take as much as can be held in the grip of one hand and tie this together at the root end. The 

grass is then divided into three parts; the first two of these parts are twined together, then the third is wound round 

the other two, the whole being again tied at the top end. They strike with this first at the wrists and then at the ankles. 

■5 The translation is as the words are understood by Sautals. The ‘ king’ is the bonga. Lad is an ornament worn 

on the upper arm by women; it is large aud hollow; it is not seen now in common use, only very exceptionally. 

I have heard it said that Santal women at the time of the Santal rebellion (in 1855) carried money hidden inside these 

ornaments. 

* The translation is doubtful ; no Santal has been able to explain to me the real meaning, if there is any 

Sarukiari is supposed to be the name of a bonga. The text probably refers to the way in which some spiders move. 
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Some also are possessed by the hati (elephant) bonga. They sing: 

Hatigor can, raigor tandi, 

Tavamre ma dhamase dhumus, 

Sulanre ma Hole royol. 
That is, 

The elephant shed, the mustard field ; 

When walking it is heavily, 

When joyfully playing it is high stepping. 

The elephant bonga moves slowly and heavily along on all fours; when he puts 

one hand down, he puts the other up on his back; the hand on the back is perhaps 

meant to show the trunk’s motion. 

Then there is the backar bonga (backar is a juggler or conjurer). One is ( possess¬ 

ed ’ by this bonga, saying baji dek, baji dek! (summersault, look!) and turning 

summersaults. 

The others sing : 
Baji bajilo, backar? 

Kali lobe bajilo, backar? 
That is, 

Did you turn summersault, o juggler ? 

What is your profit turning summersaults, o juggler ? 

They also call out singing : 

Dudu dudu bajilom, backar, dudu. 

That is, Drumming, drumming, I turned summersault, o juggler, drumming. 

(The word baji is here taken in the meaning it has in Santali.) 

When they have seen enough they give him a thump in the back, and he comes 

to. 

Sometimes the bir sindic bonga also will take possession of someone. I have not 

heard any song in connection with this one, nor anything about how he is acting. 

Bir sindic is a name the Santals have for a kind of monkey; this monkey is not, 

however, found in the forests where the Santals now live. I have heard Santals 

visiting the Calcutta Zoo wondering whether the orang-utan seen there might not be 

the bir sindic. 

We shall now return to the ojha’s course of instruction. He teaches his dis¬ 

ciples, so far as he knows, the songs, etc., mentioned, and also how to act the 

respective roles, so far as this might be thought necessary. The acting is otherwise 

left to the sense and ability of the actors who have personal knowledge of most of 

the animals or persons they are to represent. 

During the Dasde daran the whole string of bohgas are naturally not shown at 

every place they visit, but some here and some there. As already remarked, some of 

these ‘bongas ’ are always shown in groups, thus the Wow,’ the ‘ cowherd ’ and the 

‘ tiger ’ bongas, and the ‘ washerman ’ and the ‘ fisherman ’ bongas together. 

These proceedings throw some light on the real conception of rum among the 

Santals. Those who are ‘possessed’ for this play act, to start with, just like one 



P. o. BODDTNO. 58 

‘ possessed ’ by an ordinary bohga, that is, one of those ordinarily worshipped by the 

Santals. The bohgas here acting are, however, never otherwise represented as such 

among the Santals, and, of course, never worshipped. The idea seems to be, that in 

order to be able to play a role properly, one has to be ‘ possessed’ by the spirit of the 

part acted. The same as with us, only otherwise expressed ; something concrete is 

wanted by the Santals. 

As already remarked, possession is brought to an end in every case when the 

action has been going on sufficiently long, generally by a sharp reminder in the back 

of the actor. 

In connection with the preparation for the Dasae damn there are one or two 

matters more to be mentioned. The disciples have to learn to use one or the other of 

two kinds of stringed ‘musical’ instruments. One is called kab kubi. It is a hollow 

cylinder, generally of wood, but may also occasionally be seen made of a hollow 

gourd. One end is covered with skin (generally of a goat or a sheep, occasion¬ 

ally also of a kind of large lizard or of a large snake). This skin is pierced and 

a double string of catgut is run through, a small bit of- wood or anything suit¬ 

able being put in the string loop, to prevent it from slipping through the skin. 

When playing, the cylinder is kept in the left armpit, the covered end towards 

the back. The double string, coming through the cylinder, is often (not always) 

run through a small ‘pipe’ (mostly the narrow end of the hard shell of a gourd, 

Cucurbita lagenaria) and tied together, a small bit of wood or gourd stalk being 

used as a kind of handle to keep the strings taut. Keeping the strings in his 

left hand the player strikes them with a tiny stick; whilst doing this he alter¬ 

nately tightens and slackens the strings. The sound produced is remarkable. 

Another instrument is the buah. This consists of a bow with two strings of 

catgut, fixed like the string of an ordinary bow ; the bow has a hollow gourd fixed to 

its middle. When playing the gourd is kept against the player’s stomach; he 

strikes the strings with a small stick, alternatively pressing the gourd hard against his 

body and loosening it. The sound produced is very much like that of the kab 

kubi. Any one hearing it must needs think that the players must suffer from hunger. 

The two instruments mentioned are used only during the Dasae damn, not other¬ 

wise ; they are, as will be understood, neither elaborate nor expensive. They some¬ 

times last from one year to the next; they will in any case have to be repaired. 

This and the making of new ones must, as a matter of course, be done during day¬ 

light, and does not come into the business of the evening 1 sessions.’ 

The other instruments used during the begging are not peculiar to this occasion 

and need no special mention here. 

What has been described above concerns, as will have been seen, matters specially 

concerned with the Dasae damn. The ojha guru does not, however, neglect his seri¬ 

ous disciples. These, of course, also participate in the fun, but they receive instruc¬ 

tion in genuine ojha practices at this stage. They are thus taught, how to perform 

sunum bohga (see Sect. X.,p. 16, where the proceedings are described) and other mat¬ 

ters. 
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Previous to the last named instruction in play-acting the more proficient celas go 

through certain exercises, the only object of which seems to be to assist them in their 

future professional work. It belongs to the course, but is not practised outside. 

To assist a cela to become proficient in being 'possessed’ (rum) the following is 

done: The guru makes the cela sit down on a guvgu, the cylindrical stone used in a 

Santal household for crushing spices ; the cela sits on his haunches with his feet on this 

stone; in order not to tumble down he supports himself with his two hands on the 

ground spread out. He now commences to turn round (apparently always to the right) 

having the guvgu as a pivot. After some turns round he becomes giddy and falls down 

‘ possessed’. If any one has any difficulty in becoming rum, the guru ties the cela’s hair 

in knots; this is supposed to produce the desired effect; the cela is in this way given 

into the charge of the bohga, and the bohga is egged on. The man is supposed to be 

literally taken by the hair by the bohga. 

By this time the pat cela, the principal disciple (there may, of course, be more than 

one) asks the guru to be made kat khura} 

He wants to go through a ceremony that makes him a recognized candidate 

for receiving the final sid. The ojha does not object, but orders the cela to bring the 

required samagiri, the things necessary for the performance, viz. a guvgu, a 

new hatak (winnowing fan), a chir sakom (a kind of wristlet, of iron, now7 not in use 

among the Santals), and a jonok (a broom made of sirom, x\ndropogon muricatus, 

Retz.). 

When these things are brought, the function is gone through. The cela sits down 

on his haunches ; the guru hands him the hatak which he keeps in his lap, the rimmed 

bottom-end outwards, and the other end close to his body. When the cela is sitting 

properly, with his left hand holding the hatak, the guru puts a small handful of adwa 

(sundried) rice in the hatak. The cela commences to rub out this rice heap, moving 

his hand round and round. 

During this the cela becomes possessed, whereupon the ojha addresses him as fol¬ 

lows : Dewa janu sewa janu raja janu math, Gosde ! Raj do munda do sadoman catoman- 

teko hit hcc hojor hijuka ; inatele badaea oroma, ni raj ni munda kanae mente. Bohga do 

bum do celate catiate durupen betharen, bum mat mahle hatak sapket tohopket khan, sok 

caole bagar caole ghasaokei suturkefkhan dhiru gai dhinuar gai leka air hec ho'jor hecenkhan 

sir a gando pata gando belket atciket khan sewakak maswarkakale. 

That is : To worship, you see, to adore, you see, a king, you see, a head, my Lord ! 

Kings, Mundas with horses, with umbrellas they come running, come hurrying; there¬ 

by we know, understand, this one is a king, this one a Munda. A bohga, a spirit, 

through a disciple, a pupil has sat down, has taken a seat, wThen a winnowing fan made 

by a Mahle of hill bamboo is held, taken hold of, when clean rice, impure rice has been 

rubbed out, rubbed down, when like a cow in milk, like a cow with calf he came run- 

1 So far as the writer knows, the expression is not otherwise used in Santali : I shall not here make any attempt ai 

finding out the original meaning. Possibly this expression and paisqri both refer to some specific action, now quite forgot¬ 

ten. The word is in Santali used about what is here described. Popular Santal etymology connects the word with 

iiqkhur, proficient. 
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ning, came hurrying, when the principal stool, the solid stool has been placed, been 

put, we shall make worship, pay homage.1 

The possessed one grunts and is further addressed: De dekhon Gosde, okoetak m 

iicen, em borena, hesak latar bare latar sir a gando pata gando belkei atelkel, jatak janamak 

lailem, tobe nahl ale kdrd andhra manwale badaea oromale, nui bonga nui buru kanae 

mente ; lobe ndhile sewakak maswarkakale. 

That is : Please let us see, my Lord, who thou art who art stretched like a string, 

like a straw rope; under the pipol tree, under the banyan tree the principal stooi, the 

solid stool has been placed, been put; tell first (thy) race (thy) birth, then we blind 

sightless human beings shall know, shall understand, that it is this bonga, this spirit 2; 

then only we shall make worship, pay homage. 

Then the ‘ bonga ’ (that is, the possessed man) replies : Sd ha lid hdk ! Dek tobekhan 

in do khojkidih tapuskidihkhan dhiru gai dhinuar gai lekati hir hec hojor hecenah. Hesak 

latar bare latar sira gando pata gando belkei atelkelkhan durupenah betharenah. Tobe in 

do Lohbor guru kanah; tobe cele mente jatak janamak don oko dohoea, rebel dohoea. 

Porasale bankhan uhilk 1 Dek ja bhoro bhoc ! 

That is: Yes, yes, yes! Took, since you asked for me, enquired for me, like a 

cow in milk, a cow with calf I came running, came hurrying. As under the pipol tree, 

under the banyan tree the principal stool, the solid stool has been placed, been put, 

I sat down, I took my seat. So then, I am Lohbor guru (this name as an example) ; 

now then for what purpose shall I keep hidden, keep back what is (my) race, (my) 

birth. That is all and true, else nothing here, no ! Look out, you bulky bump¬ 

kin P 

1 The translation is in a couple of places only tentative. The words are as uttered by Santals; but the language is 

faulty, and according to ordinary usage, in several places ungrammatical, the subject pronouns being mostly omitted. I 

have not heard of any Santal understanding all of it. The thrice repeated jqnu is not Sautali ; it may.possibly be the 

same as Hindi janno. Mundq means here, not the Mundas of Chota Nagpur, but the Paharias of the northern parts of 

the Santal Parganas. The Paharias were the zemindars or landowners in former davs. 

2 Buru in Santali means ‘ mountain, hill Some have tried to make out that ‘ spirit ’ is the original meaning of the 

word, but they are very likely mistaken. Bum is the general name the Sautali language has for mountains and hills; 

there are a number of other words also, but these refer to some particular form of hills and could not be used about moun' 

tains in general. According to Santal traditions, when the godets of Thakur, the Supreme Being (godet is the village 

headman's messenger), once rebelled, saying that as they were doing all the work they should also have the power, they 

were driven away from the presence of Thakur and came and settled down on the earth, on hills, in streams and pools, 

rocks and crevices, etc. (it is a very curious tradition resembling what has been told from the Hawaian islands, and the 

biblical narrative of the fall of the angels ; it would be intensely interesting to find out the origin of this tradition anion** 

the Santals). It is Santal belief that all hills have resident spirits. It is against all analogy that a name for spirits (for 

which moreover the Santals have other words) should be employed as a name for a natural object. On the other hand 

we find all over the world, both at the present time and in former ages, that the name of a place or of the abode of a 

king or some power is used for the resident. It is unnecessary to give examples, such as Pharaoh, Mikado, the Sublime 

Porte, Rome, the Holy See, Downing Street, Ouai d’Orsay, etc. Bonga is the common name for spirit, whatever its deri¬ 

vation may be; buru is a mountain, and a spirit that resides on a mountain. Bonga buru is a general name for spirits 

and mountain spirits, a kind of collective to include all sorts; buru bonga, a very common expression, means literallv a 

hill or mountain spirit. Etymologically' possiblv near related words in other languages mean • mountain ’ 

1 he first words sd ha ha hdk (there may be as many hd as one likes) are iuterjectional and used to signify that the 

bonga is present, in accordance with expectation. They are always used in similar circumstances. Porasale, at the end. is 

not understood by the Santals, the commonly offered explanation being that it stands for purq and sari, that is, that the 

rigmarole is finished and true. It may possibly be some corrupt word or other, meaning that the ‘ exhibition ’ is at an 

and. The last word is mostly used in jest about very stout people. 
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The ojha has rehearsed the whole with the man beforehand and taught him his 

answer. 

The invocations quoted are samples; there are several variants, but what has 

been cited will be sufficient to show the nature of these proceedings. 

The cela who has been made kat khurq, as described, is henceforth given special 

treatment. The ojha takes him along when he goes on professional visits, shows him 

how to feel the pulse, to understand the different symptoms, etc., teaches him to 

prepare the medicines, and where to find them, in short, does what he can to qualify 

him to become an ojha. 

There are one or two matters more that should be mentioned. The ojha instructs 

his disciples, besides in what has already been told, also in some specific kind of 

divination. They are to learn how to foretell what kind of a calf a cow will bring 

forth, sex and colour, whether a woman will give birth to a boy or a girl, how to 

tell what kind of food people eat, and so on. It is done very much in the same way 

as when divining by oil-leaf. The disciple takes a sal leaf, marks it with oil in several 

places, e.g., one mark for a bull calf, one for a female calf, one for a red, one for a white 

calf, and so on, one mark for every possibility. Uttering an appropriate mantar (the 

same as in the ordinary divination, only omitting the unsuitable parts, and adding 

what is thought necessary) he puts a covering leaf on, places the whole on the ground, 

takes it up, salutes the leaf, takes the covering off and sees what the 'oracle’ tells. 

Time will show whether the disciple has been successful 'or not; one for whom the 

oracle shows what proves to be correct is deemed lucky. he has the favour of the 

powers behind. It is perhaps also to find this out that this kind of divination is 

practised by the celas; one hears otherwise very little of it in the villages. 

Only those who take a sufficient interest in ojha science among the celas will 

attempt these matters; the others may be more or less interested onlookers. 

3- 

The sid or initiation. 

To become a full-fledged ojha it is necessary to receive what is called sid.1 The 

ojha gives this to a cela, who asks for it and who is deemed fit for it. 

The course of instruction described is, as mentioned, brought to its conclusion 

shortly before the Dasde damn. All celas are supposed to become pqisqri, that is, in 

reality a person who has been through a course; one or two may be made kat khurq, 

and such a one is supposed to be fit for receiving the sid. One who is made kat khurq 

has generally attended two or three years’ courses. 

As already touched on, only a very few of the disciples receive sid, or care to go 

< Sid is a word come from Hindi (originally Sanskrit siddhi) ; in Hindi it means ‘ accomplishment, perfection, proof, 

final emancipation, etc.; also the acquisition of supernatural powers by magical means or through the performance of 

certain mystical or alchvmical rites or processes, and the supernatnrai faculty so acquired ’ (Platts. Dictionary giving prac¬ 

tically the same meanings as in Sanskrit). In Santali the word is used exclusively for a ceremony initiating in anv- 

thing more or less occult, more especially for the final function making anybody an ojha. and the initiation of a dan, 

making a woman a witch. 
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so far; those who receive sid may do so on the morning of the day of belboron (as 

understood by the Santal ojha and his disciples) ; often, perhaps generally, it is given 

at some other time; there is no rule as to time, provided the recipient is a finished cela. 

It might be noted that it is not the ojha who declares that a cela is now ripe for 

receivingithe initiation. It is the disciple who takes the initiative, asking the ojha to 

give him the final touch. He has been following the old ojha some time, has learnt 

his practice and thinks that he may now be able to work independently. The ojha 

will not refuse, he only demands the necessaries for the function. These are the fol¬ 

lowing: A new loin-cloth, a goat, one pair of pigeons and some fowls (these are all to 

be sacrificed; the number of fowls varies, but is generally five; and all ojhas do not 

want pigeons), one rupee (some ojhas demand five rupees) and one ‘ pot ’ of beer. 

On the cela agreeing to this, the ojha guru will, as soon as the cela has collected 

the necessaries, go to the house of the disciple, alone or accompanied by his wife, and 

give the sid there. It is not done in the guru’s house. It is done in the following 

way:— 

The two concerned first go and bathe, such being a necessary preliminary to a 

sacrificial performance. Having returned, they c clean ’ a small place in the court-yard 

with cowdung, and the ojha here puts down a few small handfuls of adwa rice and 

makes some sindur marks at each small heap, the number of heaps, and consequently 

also of sindur marks, varying according to the number of sacrifices to be made. The 

cela provides the rice and the sindur, handing it to the guru in leaf-cups, according to 

custom. 

Sitting down on the new loin-cloth, spread in the court-yard for the occasion, the 

ojha performs the sacrifices; the cela holds the goat, the fowls and the pigeons whilst 

the guru beheads them. In one corner of the cloth the money to be given to the guru 

is tied up, and when the sacrifices are performed, he takes cloth and money. 

The head of the sacrificed goat is cooked with rice, and the brain is made into 

c cakes ’ ; this is all eaten by the two principals. 

In addition to the goat mentioned, the ojha will sacrifice a pair of pigeons, or a 

fowl to some special bohga of his. This is done in the following way :—The cela holds 

the fowl and lets it feed on the rice put down. The ojha thereupon utters the follow¬ 

ing or some similar invocation : — 

Men tobe, phalna, phalnae cet’joh kana, uni thenih jima kam kana : uni hatte 

atahme ; uni thenih soprotkam kana ; jahare ojhakae, jdhd hilokre ante tikawam khan ar 

ante humlem khan, rugiye bogelen khan ddrem hamkoa; bae bogelen khan bam hama. 

Translated, this ‘invocation ’ (which is in Santali) means: “Beware then, thou 

so-and-so (name of bohga is mentioned), so-and-so (name of disciple) is learning; I am 

giving thee into his charge, receive by his hand; I am handing thee to him; some¬ 

where or other he will do ojha-work ; when he some day or other makes a mark for 

thee and he names thee, then if the patient gets well, thou wilt receive sacrificial 

animals; if he does not recover, thou wilt receive nothing.” 

At this time the guru tells his cela the names of the different ojha bohgas to be 

invoked. 
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The two men are not alone ; any one may be a spectator. When the flesh of the 

sacrificed animals is ready prepared for cooking, the ojha will instruct the father of 

the cela to call the headman of the village and some of the more important villagers- 

At the same time, he gives instructions with reference to the above mentioned ‘ cakes,’ 

and also that the flesh of the two pigeons (if such are sacrificed) is to be kept separate 

and made into ‘cakes.’ 

Whilst the flesh of the goat and the fowls is cooked as cuny and eaten by all 

present, the ‘cakes’ mentioned are reserved for the two ojhas; the cake prepared 

from the pigeons (or if pigeons are not sacrificed, then from a fowl) the cela is instruct¬ 

ed to divide into two. The guru arid cela are now covered by a cloth, so they can¬ 

not be seen ; they sit in the middle of the court-yard. The guru instructs his dis¬ 

ciple to take forcibly away from him the part of the ‘ cake ’ that he first takes to 

eat; even if he has got it into his mouth and is chewing it, he is to pick it out and 

eat it. If he is not able to do this, the ojha says, he will not be able to take up the 

work like his master ; his inability is a sign that he has not learnt. 

This is gone through whilst they are hidden by the cloth; likely Santals seeing 

them doing this would feel disgusted It is probably meant as a symbolic act; the 

guru gives his disciple of his very own, and the cela shows his power. 

The sid has now been given ; it is consequently the revealing of the names of 

certain bohgas, combined with sacrifices and the symbolic ‘ cake’ eating, as described. 

From now on the disciple is through the action of the guru brought into direct contact 

with the supernatural powers invoked by ojhas. 

After all formalities have been gone throug h, the people collected commence to 

drink the beer. The guru announces, that lie has given the young man the sid. The 

beer is to celebrate the occasion, and they are witnesses. 

When they have eaten and finished the beer, they separate. 

The cela is now a full-blown ojha. It will, however, be easily understood, that 

the course described is not sufficient to teach a man what an ojha is supposed to know 

or to be able to do. He may possibly be able to pick up a sufficiency of mantars, etc., 

to be able to perform this part of an ojha’s work. So far as the other part of his work 

is concerned, the real treatment of disease, according to their lights, he will have to 

seek knowledge and experience wherever it is to be found. 

Remembering the nature of his ‘knowledge’ and ‘science,’ it is obvious that his 

success as an ojha must to a very large extent depend on his personal ability to 

make people believe in him. Cf. the preceding paper Sect. VIII. On the whole I 

should say, that taking all into consideration it is difficult for a working ojha to avoid 

becoming an utter humbug and a cheat. There may be some who believe in their 

‘art’ ; but there are just as many who only practise because they earn money and 

good food. I have heard several ojhas confess that it is all humbug, so far as the 

‘ spiritual ’ side of their work is concerned. 

What an ojha is expected to know and be able to do has been described in detail 

in the body of this paper; his medical knowledge and practices have been described 

in the Santal Medicine, to which the reader is referred. 
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4. 

The bongas invoked by the ojhas. 

Besides the five bongas mentioned above the ojhas have quite a number of others 

that may be invoked. Some have a predilection for one, others for another, and 

certain bongas are invoked in certain diseases only. 

The names of these bongas, so far as the writer has been able to ascertain, are the 

following : — 

Sib Thakur (probably a form for Shiva). 

Bolman Thakur (lit. the powerful Thakur). 

Dharti muni mai (or mae, a female bohga, possibly another name for one 

of the Hindu goddesses; muni is undoubtedly Hindi, but may in 

Santal pronunciation be the same as either muni, or mani). 

Dharti mae, probably the same as Dharti muni mae-, it might be noted that 

this female bohga sometimes seems to be taken as the complement or 

necessary adjunct to the Serma Sin Thakur. 

Jitu sin (invoked at the time of the Jitiya festival). 

Ma Monsa (invoked at the Monsa festival; these last ones are females). 

Gahga gaura. 

Parbati. 

Pirthi kuar. 

Based kuar. 

Bds bir, probably the name of a bamboo-clad hill. 

Mahabir, the same as Hindi mahavira, whether it is meant to represent 

Vishnu, or the Jain teacher; possibly the ojha does not know; it is 

sufficient that there is a bohga so named. 

Maha parasnat, the bohga supposed to reside on the Paresnath hill in the 

Hazaribagh district to the west of the Santal Parganas. 

Miluhcu, or Malohca, the spirit supposed to reside on the Maloncha hill in 

the southern part of the Jamtara Sub-division of the Santal Parganas; 

this spirit is much feared and believed to be very powerful; ordinary 

people make vows to him, and it is reported that human sacrifices have 

been offered to him formerly. 

Sin bahni (also Sin bqhni), a bohga supposed to reside on the Karakata Tiill 

in the Santal Parganas; supposed to be a very powerful spirit; Santals 

passing the hill when on their way, e.g., to a tea garden, make vows to 

this spirit to offer a sacrifice when they return. The name is very 

likely a corruption of Skr. Sinha vahini, borne on a lion, an epithet of 

Durga; the bohga is, however, supposed to be male. 

Bas pahar, lit. bamboo hill or mountain, a hill bohga of a hill so named. 

The orak bohga or house-god of the Santal Hasdak tribe has the same 

name. 

Rahga pahar, a hill bohga, male. 
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Boka pqhri, a female hill boiiga, residing at a hill so called. 

Pdcbqhni, a hill boiiga, residing on a hill so called, female. 

Pahar dana, a hill boiiga, said also to be the name of an abge boiiga. 

Dhan ghara, the same is the abge boiiga of the Santal Marndi and Tudu 

septs; also said to be the name of a kisqr boiiga. 

Nqrsih, a hill boiiga. 

Lila bati, a female boiiga supposed to reside on a hill in the district of Man- 

bhum, said to be the greatest boiiga of the witches. 

Mavail burn, lit. the great mountain, the principal national godling of the 

Santals; he has a peculiar double position, as he is also worshipped 

(specially libated to) together with the Ancestors. 

Mqnjhi haram, the village-headman boiiga, by many counted to be identical 

with Pilcu Haram, the first man; supposed to reside in every village, 

where there is a Mqnjhi than, a small structure in the village street just 

outside the entrance to the headman’s house. 

Pargana, the overchief boiiga, a rather feared spirit. 

Des mqnjhi, a boiiga supposed to be a departed sub-overchief, so called. 

This last mentioned boiiga is not commonly worshipped by others than 

the ojhas, like the three others just mentioned. 

Gosae era, a lady of the holy grove, national godling, invoked against sores 

(uri). 

Jaher era, also a national godling, female, invoked in cattle disease. 

Kauq condon. 

Sikra bari. 

Mae sqhri. 

Sirkauk. 

Nag nqgin (or Lag lagin), likely not different from the well-known godlings, 

but adapted to ojha ideas, supposed to be able to prevent epidemics, 

also to end such; invoked also in cattle disease. 

Lila cqndi, female, also the abge boiiga of the Santal Hembrom sept. 

Gar dana, also an abge boiiga of the Santal Besra sept. 

Karhar dana. 

Gar sihkq, also an abge boiiga of the Santal Hembrom sept, said to be resid¬ 

ing on some hill or other. 

Sihghasor nat. 

Siiisor ekot. 

Bhansin, a jatra boiiga with Dular sin, his wife. 

Sagram Sin, also a jatra boiiga. 

Gurqiq, also the orak boiiga, house or family god of the following Santal 

septs, viz., the Hembrom, Marndi and Soren. Guraia is a well-known 

godling of the lower strata of Hindus (cp. Crooke, Popular Religion). 

Thunta tursa, also the orak boiiga of the Santal Tudu sept. 

Gurqiq cdora, also an orak boiiga. 

9 
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Cor dana, lit. theft giver, said to be the bongo, specially invoked by thieves; 

this is, however, quite outside the Santal pale ; they have no profes¬ 

sional thieves, 

Jata cdora. 
Dhara cdora (has cdora any connection with Hindi cauva, the funeral pile on 

which sati is performed ?). 

Rongo ruji, a bonga to whom worship is made the night before the men start 

for the annual tribal hunt, with utterly obscene songs and practices. 

Kal cdora. 
Lila cdora (should lila have anything to do with Malto lila, a tortoise ? 

The writer has, some years ago, seen a place of worship called hla 

than; in the vicinity there is a stone tortoise; the place has been 

a Paharia one.) 

Luri lor a, invoked in small-pox. 

Ghat cdora. 

Gar cdora. 

Jog dana. 

Sara dana. 

Candi dana. 

Lila dana. 

Band knar. 

Jolon kuar. 

Koelo kuar. 

Tak biral. 

Kal bisa. 

Duria bardo, invoked in madness. 

Kudra candi, female. 

Kal candi, female. 

Dhana candi, female. 

Dhara candi, female. 

Sara candi, female. 
Bisa candi, female (also named Besa candi), invoked when there is poison. 

Risa candi, female. 

Nason candi, invoked in madness. 

Ban duri, female, said to be identical with Sara candi. 

Bhelwa rahgi, female. 

Ratni rangi, female. 

Kundli pukhri, the bonga of the tank so named; see p. 7, footnote. 

Kapat darha, the bonga of a waterpool so named, said to be on the south 

side of the Brahmini river, not far from the Haripur Inspection Bunga¬ 

low in the Dumka Sub-division, S.P. 

Nahgin koilo (or Nagin koelo), female. 

Lelori, female. 
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Gohal ghura. 

Ak duara. 

Ak deora, female. 

Kal deora, female. 

Dharap kiari. 

Bisa rangi, female. 

Koelo rangi, female. 

Barchi rangi, female. 

Rangin cahgin, female. 

Solma Sure, female (also Solma Sere.) 

Hisi, female. 

Dumni, female. 

Ulumpaika. 

Julumpaika, this and the preceding one are bongas whom the traditions tell 

the Santals’ ancestors invoked to find their way when they were run¬ 

ning away out of fear for Mandho Sin. 

Kapi Karan, lit. battle-axe Karan. 

Bhalua Bijai, lit. swallow Bijai; bhalua is likely short for bhalua kapi, the 

name of a common form of their battle-axes. The two last named 

are personages from the same event or period as Ulumpaika-, all these 

last named four are seldom invoked; they are said to be specially 

invoked when labour is protracted. 

Pat cira, female. 

Kal Bhaero. 

Masan Kal. 

Rokot Kuan, female. 

Most of the bongas mentioned are worshipped by sacrificing animals, pigeons or 

fowls to them, mostly as a result of a vow in case of recovery. This has been des¬ 

cribed in the previous part of the paper. To some of them bid mdyam is offered, viz.,' 

to those who are supposed to have come out when the oil-oracle was consulted ; the 

operations have been fully described previously (see p. 22 ss.). 

In addition to the bongas also the ojha gurus are invoked, more especially in the 

mantars. Every ojha. is supposed to invoke his own guru from whom he has learnt and 

received his sid ; it is not, however, always, or even commonly practised, anyhow not 

so long as the guru is alive. When a guru is dead, he becomes, according to Santal 

belief, a bohga. 

Among the gurus the following are specially remembered and invoked: First of 

all the reputed original teacher, Kamru (or, Kambru) guru who is mentioned in the 

great majority of mantars. Further, Gando guru, Sidha guru, Bir hor guru, Keota 

guru, Dandu guru, Rohm guru, Bhaero guru, Mansih guru, Tirom guru, Buah guru, Pota 

guru, Lohbor guru, Jitu guru, KerJia guru, Buhor guru. 

All the names mentioned, both of bongas and of gurus (and 1 have no doubt 
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they might be considerably added to), are of very little interest to the ordinary 

reader. They have, however, for several reasons been recorded here. 

They may be of some slight assistance towards tracing the connection between 

the Santal people and part of the religious worship found among the lower strata of 

the inhabitants of northern (and north-eastern) India. The writer is under the im¬ 

pression that there is considerably more of this kind of interaction or dependence 

than is generally thought. 

When it is remembered that the Santals believe that the hills and rivers, etc., 

are the residence of some bonga or other who may get his name from such a hill or 

river or pool, these very names may, if it is possible to locate them, possibly show a 

connection between such localities and the ancestors of the present people, or, any¬ 

how, that these ancestors have had some connection with people who have been 

living near, or have known such places. The wanderings of the Santals are so little 

known that one likes to press into service an}^thing available to try to find out a 

little. A few of the names recorded above are easy of identification. 

The names may, in their San tali garb, have some small philological interest.1 

5- 

The Dasae daran, the September wandering. 

The course of instruction is, as mentioned, finished for the year a few days before 

the Dasae porob, the festival of the Dasae, or Aswin, month. This is the common 

name among the Santals for the Durga puja. This is naturally not a Santal festival; 

it is celebrated by the many Bengalis living in the country, the Santals participating 

as active spectators. The festival plays some role in the life of the Santal villagers, 

a large number of people, especially young men and girls, going hehel, looking, as it is 

called. They go and view the image prepared for the festival, and sometimes even 

bow to it. At the final act, when the image is immersed, Santals are often hired to 

carry it, and the din and noise always accompanying this last act in these parts is to a 

large extent due to the drumming and shouting and hubbub of the Santal spectators. 

Incidentally it might be remarked that the Dasae porob is one of their time-markers. 

The Santals do not worship Durga. 

When the guru and his disciples have held their final function, the belboron (as 

described here below, and generally a few days before the Hindu belboron), they are 

ready to commence the Dasae daran, lit. Dasae wandering about. 

Those who may participate are, as remarked, the ojha and his disciples; besides 

I It lias previously been stated (see p. 1) that the Santals consider all bongas to be malevolent and inimical, the 

only exception being Cando bonga ; but he is confused with the Supreme Being who is good. 

As regards the ojha bongas there is likely little difference in the ojha's and tne ordinary Santal opinion, as to the 

nature of bongas. The ojhas may have adopted some ideas concerning them from the Hindus ; specially may this be 

the case with the most known and publicly worshipped members of the Hindu pantheon adopted by them. 

There is one idea concerning the bongas, borrowed from Hinduism, and foreign to the ordinary Santal mind, viz.. 

that the bongas may be obliged to obey a manlar. It does not, however, seem to be the mantar knowing ojha whom 

they must obey, but the ojha acting as the representative of certain gods. 

This shows from where the ojha must have received his ‘ science,’ and at the same time, that the Santal ojha has 

adapted the ‘ doctrine ’ to serve his own ideas. It might be interesting to discuss these matters. 
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those of the current year, also any of previous years’ courses who may remember 

enough of the songs, etc., and who may wish to participate in the fun, and even the 

disciples of other ojhas, provided they live in the village. 

The raison d’etre of the Dasde damn is on the one hand the fun and merry-mak- 

ing and the showing off of the ( scholars; ’ on the other hand there seems to be some 

sense of appreciation that these young men have gone through a course of instruction 

in fighting the foes of man. 

Those who participate have to dress in a special manner. Instead of the ordi¬ 

nary denganak, or loincloth, such as worn by the Santals, they wear what is called 

kacni.. This is a bit of cloth some three to four yards long, taken plaited round the 

waist and fixed by being turned in over the dora (this is the string worn by all male 

Santals round the waist). The kacni is consequently a kind of skirt; over the kacni 

they have a narrow bit of cloth tied round the waist. Inside they have a bhagwa, a 

narrow strip of cloth passed between the legs and fastened in the dora in front and 

behind. I have been told, that formerly it was not the custom to use kacni; they 

had ordinary denganak or dhuti on. 

To cover the breast they may use anything, even a coat at the present day, often 

a small bit of cloth just thrown round the shoulders and breast. On the head they 

have a kind of turban, never anything very elaborate. 

They may, or may not, according to ability or wish and predilection, have one 

or more of the following: Paingan, hollow anklets, with small pebbles or bits of iron 

inside, making a sound at the least motion; lipur, an anklet of leather with small 

jhunka, globe-shaped metal bells, fixed on, and urinal, a loin belt, of the same stuff 

and make as that of the lipur, also with jhunka. All these make a tinkling sound. 

They may also put on what is called a komor piti, a broad waist belt, of skin with 

red cloth and mica, etc., sown on; sometimes also what is called komor kathi, a kind 

of loin ornament, made with shells and tied round the waist so that part of it stands 

out behind like a kind of short tail. None of these ornaments is obligatory. 

All have peacock feathers; during their dancing these are kept in the right hand 

high up, and the hand is twisted in time with the dancing steps, giving the feathers 

a peculiar roundabout swing. Formerly they were in the habit of having the taini 

thenga, the taini stick. This is a stick, from five to six or even more feet long, and 

one to two inches thick, of bamboo or other suitable wood. At the top it has a 

peculiar c crown ’ of iron. A bit of iron is divided into three or four ‘ branches ’; these 

are twisted (to the left) and a few small iron rings (often also twisted) are slipped in 

on the ‘ branches ’ (one I have before me has six small twisted rings). The c branches ’ 

are joined together and the whole driven like a nail into the top end of the stick. 

The iron ‘ crown ’ is some three inches high more or less. When this stick is stamped 

on the ground the rings tinkle. 

The taini is now very seldom seen, and is practically not used any more by the 

Dasae kora-, but the ojha himself may carry one along during the daran. When 

a taini is carried they use denganak and not kacni for loincloth, I am told. 

Formerly, it is said, every disciple had a taini thenga, and this was the only thing 
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they had when going begging: their dancing was simply to walk round and round 

in the court-yard, constantly stamping the taini stick end down on the ground. 

It is said, that formerly the ojhas were in the habit of carrying such a stick 

when going on professional visits. When in J apan some years ago, the writer saw 

at Nagasaki in a temple yard a Shinto priest walking with a stick that to me looked 

just like a taini; it was, of course, not possible to examine the thing more closely. 

In connection with this taini stick it is of interest to note that several of the Santal 

subsepts are by custom not permitted to make use of it. 

The Dasae kora (lit. Dasae boys, September boys) as they are called at the time, 

have a number of ‘ musical ’ instruments. The kab kubi and the buqh have already 

been described; they further carry cymbals and brass cups (used as bells), some 

small bells, a (ledger (a small kettle-drum), a dhulki (a small drum of wood, both 

ends covered) and Santal flutes. They also carry the common Santal banam (a 

one-stringed violin, played with a bow) with them, both banam and bow being for 

the occasion furnished with tassels and feathers. 

It will be seen the Dasae kora are fairly well furnished with instruments, anyhow 

for making noise.' 
The begging party consists of some twenty to thirty young men, ac cording to the 

size of the village and its number of young men. As previously remarked, former 

celas will join, and also other youngsters go along, even if they have learnt nothing; 

such, however, only to swell the crowd. One such party will carry with them some 

four to five pairs of cymbals, one or two brass cups, four to five kab kubi, a couple of 

buqn (the carriers of this are always placed at the end of a row because the buqit 

would otherwise interfere with the movements of the other dancers), one (ledger, one 

dhulki, three to four small bells (ghanti), a couple of banam and one pair of flutes 

(these last ones, in Santali called tirio, are always made in pairs tuned together). 

We shall then hear how the actual Dasae damn is gone through. On the morn¬ 

ing of the ojha belboron day (as already remarked this does not generally fall on the 

same day as the belboron of the Durga puja, but is taken one or a couple of days 

earlier) the guru and celas start for some place at a distance away from the village, 

preferably close to a forest. They are all on an empty stomach. They have some 

rice and flour with them, sindur and aenom, cooking pots, fire and fowls (and pigeons) 

for sacrifices. When they have found a suitable spot, preferably at the foot of a 

tree, a fairly large kund is made and plastered with cowdung ; small handfuls of rice 

are put down here, sindur is applied (five streaks for each bohga or guru) ; the aenom 

1 It might be mentioned that this Dasae daran is imitated by others who have nothing to do with the ojhas, but 

make use of the occasion to go round and beg Indian corn on their own hook. These competitors generally operate in 

couples; they nearly always use the buah, and frequently carry with them what is called tap and cador badoni, puppets 

worked with the finger-, sometimes quite a show with a number of figures, mostly, however, ouly one figure put on one 

finger and two wooden hands put on two other fingers of the same hand. The hands are clapped before the puppet, 

and songs are sung. The Dasae kora and these others should not be mixed up together ; they have nothing to do with 

each other; only they operate at the same time. Incidentally it might be remarked that, otherwise, clapping hands is 

the opposite of applause with the Santals : it means derision, a fairly sure sign, if needed, that this puppet show is 

not original with them. 
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(black eye-paint) is also applied. The disciples sit in a row, whilst the guru sacrifices 

the fowls, one after the other in the ordinary way, first letting the fowl feed on the 

rice. When sacrificing the ojha mutters an invocation of which the following is a 

sample : 

Johar lobe-, Kamru guru (or, Lohbor guru, or Gando guru, etc.) tehen dole belboro- 

nok kana, disom belboron hutumteie belboronok kuna ; ona hutumtele emape kana. 

Disomle darana hinda nuta, tatka birki alo hoyok ma ; jahae guniye badaekhan, ban 

pathriye calaokhan, alo lagao bajaoale ma ; ape dohaete disomle dard agui ma. Horho 

akale, jahge akale tahenpe ! 

That is: Be greeted then, Kamru guru (or Lohbor guru, etc.), to-day we are 

performing the belboron ; we are performing this on account of the belboron of the 

country ; in the name of this we are giving you. We shall wander about in the 

country at night in darkness, may there be nothing to frighten, to suddenly scare • 

if any one knows sorcery, if any one works black magic, may it not have effect or hit 

us! Let us by thy grace wander through the country and come back. Keep watch 

over us, be our constant guard ! 

These invocations vary according to the knowledge of the guru. At this time 

the ojha applies sindur to the peacock-feathers of the disciples, viz., to those they 

are to carry along, during the Dasae daran. 

When the sacrifices have been performed, the ojha party is joined by the village 

people, any man who cares. The fowls (and pigeons, if such have been sacrificed ; 

some say that pigeons are not taken, others assert the opposite) are then singed and 

all what is not eatable destroyed, whereupon they cook the fowls with the rice to a 

kind of hash. 

Whilst this is being cooked, the disciples pass the time calling up the- bongas, 

specially those 'nameless’ ones mentioned in the previous chapter,land are 'possess¬ 

ed ’ by one or the other of these. 

At this time one revolting thing happens. One young man has been ' possessed ’ 

by the baghut bohga, the tiger spirit. The other disciples are sitting round him, sing¬ 

ing; a white fowl is then let loose there, and the bohga pounces on the fowl and 

bites through its neck.1 When the play is over, the young man who acted as ' tiger ’ 

bohga makes 'cakes’ of this fowl and eats these himself alone. 

When they have all eaten, the kond is destroyed and they start on their way back. 

As many as are going to be dancers change their clothes at this stage. 

It will be understood that there is very little more than the name in common be¬ 

tween the Durga Puja belboron and that of the ojha’s, except the particular time 

observed. 

I One would not think of meeting anything of this kind with the Santals. They explain it themselves by saying that 

at the moment they are rum, they are bonga. and not man. It might be remarked, that at one of their festivals (the 

haha, flower, festival, in the spring when the sal trees stand in blossom) some men who have been ‘ possessed ’ by certain 

bongas and act as such, suck up blood of fowls that have been sacrificed to them (viz., the bongas they represent). It 

is significant that a man < possessed ’ can get himself to do such a thing; a Santal in his senses would abhor the thing 

just as much as anybody else. 
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The ojha guru does not go straight home. Now comes what is called ran jagao, a 

kind of * blessing ’ of the medicinal roots, etc., used by the ojha. Followed by his pat cela 

and a few others who carry a wooden bar(khonta) or something to dig with, he goes round 

in the forest. In his hand he has a leaf-cup, in which he has flour kneaded out with a 

little water. When they pass a tree or a bush that is considered to have medicinal 

value, the ojha takes a little of the kneaded flour and sprinkles this on the ground, tell¬ 

ing that this is medicine against such and such a disease. The celas who follow then 

dig out a bit of the roots and take this along. 

From these performances they all return to the ojha guru's house. In some cases 

they are reported to come so late, that there is time for nothing more that day; in 

such cases they go from the guru’s house to their respective homes and return to the 

guru next morning, to start from there. As a rule they will be back during the after¬ 

noon. They first dance in the guru’s court-yard ; here also some of them are ‘poss¬ 

essed,’ and they act as described. In the meantime, the ojha guru crushes the medici¬ 

nal roots, etc., brought, mixes the stuff with rice-flour and water in a leaf-cup (bhautic, 

a small cup made of one leaf, this being plaited and stitched with a straw in four cor¬ 

ner places), and taking this cup and his taini stick he and his followers commence the 

daran, their wandering to beg. Whilst walking along the village street, they sing the 

following over and over again: 

Jagao guru ho, jagao cela, atharo gonda mantar jagao 

Solo gonda biru, 

Jagao jagao ho, Thakin Thakran, 

Jagao jagao ho, sara des ■jagao! 

That is: 
Make efficient, o guru, make efficient, o disciples, seventy-two mantars make 

efficient, 

Sixty-four forest-roots, 

Make efficient, o, make efficient, Thakin Thakran, 

Make efficient, o, make efficient, the whole country make efficient! 1 

As is proper the first object of their walk is the house of the ato mahjhi, the 

village headman. When they reach this place, they enter the court-yard in Indian 

file style, the pat cela leading, all keeping their peacock feathers high, jerking them 

at each step, as they enter and walk round the court yard some three to four 

times. When entering they sing the following (or some variant; there are several, 

different according to different gurus) : 

Dasaea ka jhala mala, Dibire Durga, 

Nay aka jhala mala, keo ho, jhalaeloma, jhalaelom? 

Jhala mala Kqmru des ho. 

I Jagao is used for making efficient; we might perhaps often translate it ‘bless.’ In Hindi it means to awaken; 

here to awaken the inherent properties or power of what is mentioned. During the Sohrae festival the cattle are 

similarly made jagao. 

Atharo gonda, lit. eighteen sets of four, a very common way of counting. Solo gonda, lit. sixteen sets of four. These 

numbers may possibly have some reference to the numbers of mantars and medicines taught, fhakin Thakran refers to 

Durga. 
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Hate tela silia, desere jugia yeho yarwa cala, 

Desere jugia, yeho kahca duda paire ma paikate, 

Maha garura bunaloma sar khelaere. 

Hate lela silia, kande lela duria, 

Mae to yaelom, des desi jugia, 

Mae to yaelom nahgare bulai. 

Hari Han, kal baje kdsd baje, 

Mahakaete sir a sindur, 

Dibire Durga sar khelaelom. 

(or,—telek sindur, Tinik debta sar khelaere.) 

Translated (it is a rather mixed language, just a little Santali with partly quite 

misunderstood and not correct Hindi-Bihari) it is something like this (I might again 

remark that I translate in accordance with what the Santals believe to understand to 

be the meaning) : 

The resplendence of the Dasde festival, o Dibi Durga, 

Is there no resplendence ?‘ Who then? I made it resplendent, I made it re¬ 

splendent, 

Resplendent, the country of Kamru. 

With the sili (hair) rope in their hand the jugis give them this sundried rice; 

Give the jugis this fresh milk, pai (pint) by pai ; 

I have become a great Adjutant bird,* * the play is true ! 

With the sili (hair) rope in the hand, with a tassel on the shoulder, 

O mother, I have come, jugis from all countries (are there), 

O mother, I have come, to walk about in the town. 

Time after time they call out Hari, Hari ! time after time they sound the brass 

(cymbals), 

Making it smell sweetly the finest sindur, 

O Dibi Durga, I have made play the real thing. 

(or,—-marking sindur, A number of godlings, the play is true, or real, or in 

straight rows. The words are differently understood). 

Whilst the dancers walk round and round the court-yard, the guru goes with his 

leaf-cup and sprinkles a little of its contents on the waterpot stand and a little over 

the entrance door (on the eaves). The lady of the house or some other female (daugh¬ 

ter or daughter-in-law of the headman) brings a stool for the guru to sit down on. 

Now the dancers form up in lines of eight to ten and commence to dance; one with 

a buah is, as already remarked, always the last of a line, the others place themselves as 

1 This is how the Santals understand it, or rather guess at its meaning. As is known Nayaka is one of the Saktis of 

Durga’s. Such a misunderstanding is instructive. 

* The Adjutant bird (Ardea argala) plays a certain role in the superstitions of the Santals. A feather is thought to 

be efficacious against snake bite, even only the mentioning of its name. It is told and believed that if the shadow of an 

Adjutant bird sweeping past falls on a snake on the ground the snake dies. The Hindu origin of this belief in the 

magical powers of the bird is obvious. Garur is borrowed from Hindi where the word is the common forno for Skr. 

oaruda. 

10 
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they please. The ‘ dance ’ is of a very simple kind. The dancers take a few steps 

with a swaying motion forwards, and the same steps backwards, drumming and play¬ 

ing anything they have, holding their peacock feathers up as described and jerking 

them, all singing one or the other of the Dasae songs (these will be mentioned further 

on). When they have made these steps backwards and forwards a few times, the danc¬ 

ing ‘ master ’ says dirrrr dirrrr, and the whole company turns round, at the same time 

making a kind of cringing bow. Thus they continue, playing, dancing, singing, until 

the headman’s wife or some other lady of the house comes out with some Indian corn 

in a winnowing fan. She lets the Indian corn fall into a basket which the Dasae kora 

have brought along. They expect to get a quantity, so they always take along a 

man with a shoulder-stick or banghy-pole and slings (bharia marar and sikuar) and 

baskets, to take the Indian corn. This is for the Dasae kora, the performing young 

men. 

The guru also gets a share, generally the same quantity as that given to the 

boys. In his case the Indian corn is put on the ground in front of him and he has 

to pick it up himself; he twines a piece of string and puts the cobs on this, carrying 

the whole on a stick over his shoulder. 

When they have got the Indian corn, they stop dancing (it is understood that 

the people are satisfied withi what they have seen and heard) and go away in Indian 

file, singing the above quoted Jagao guru ho, jagao cela, etc. After this visit to the 

headman’s house they proceed to visit the other houses of their village, taking all in 

succession, until they reach the end of the village street, when they go back and visit 

the houses on the other side of the headman’s house. The homesteads of a Santal 

village lie on both sides of the village street, ordinarily well away from each other 

(that is, where outside influence has not made the Santals alter their own com¬ 

paratively sanitary way of building). When ‘taking’ the street they do not work one 

side first and the other side coming back, but take both sides at once. They do not 

visit only the Santals, but if people of other races are living in their village, they will 

also visit them and beg, even Mohammedans. Brahmins, they tell, may ask them to 

become rum and act before them. 

As soon as they get out into the street, they walk along two, three or four 

abreast ; they sing again, as they walk, Jagao guru ho, etc. 

When they enter any court-yard, they act in the same way as they did entering 

the headman’s house, sing the same, dance and drum, etc. The guru in every house 

sprinkles his medicinal rice-water on the waterpots or their stand and over the 

entrance door. When they have received the Indian corn, they start for the next 

house. 

The same is repeated in every house with only few variations. When they on 

entering a court-yard see that an ojha lives here (that is, see an ojha’s than, cf. above 

p. 46), or know that such a one is living there (there may be several in a fairly large 

village), they go through the same performance as in other houses, but here in addition 

the following: a couple of the young men become rum, possessed by some guru bohga or 

other, and also (but not always) by some of the ‘play ’ bongas. The house-wife, or, if 
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she is not there, or is incapacitated, another grown-up female, brings some sindur 

mixed with oil in a bhautic (see above p. 72) leaf-cup and gives this to the guru who 

proceeds to make sindur marks in five places, beside the than or somewhere in the 

court-yard; he also smears sindur on the foreheads of the rum young men and on 

their backs (it should be remarked that this is always done when anyone is possessed 

by a bonga). When all is done and they have received what they want, they walk 

out, one after the other saluting the housewife who stands at the entrance door with 

her hands kept turned upwards and together, as a woman does when receiving a 

salute. The guru takes the unused sindur along with him ; it is his. 

There is one other variation, referred to previously. If they, on entering 

a court-yard, see a number of pumpkins on the roof, presently one of the Dasae 

kora becomes ‘ possessed ’ by the hard bonga, climbs up on the roof and takes a 

pumpkin. 

In the evening they return with their spoils to the guru's house, where they 

finish the day, dancing, singing, becoming ‘possessed’ and the like. They do not 

stay long, and return to their respective houses for the night. 

The next morning they return to the guru’s house, clothe themselves according 

to custom, dance a little, and start to finish the village. 

When there is no house left to beg in, they again go to the guru’s house, and 

make ready to visit some other village. The object is the same, to beg and to 

have some fun. 

Before they start they dance a little, whereupon they sing : 

:/: Delabon guru ho :/: 

Disomte do ho, guru ho, disomte do ho! 

:/: Delabon guru ho :/: 

Deste do ho, guru ho, deste do! 

Disomre do ho, guru ho, 

Cetko hamoka, guru ho ? cet’ko hamoka ? 

Desre do ho, guru ho, 

Cet’ko hamoka, guru ho ? Cetko hamoka ? 

Disomre do ho, guru ho, 

Sunume sindur ho, guru ho, sunume sindur ; 

Desre do ho, guru ho, 

Naenom kajar ho, guru ho, naenom kajar. 

Sunume sindur do, guru ho, 

Cekae anecem, guru ho, cekae anec? 

Naenom kajar do, guru ho, 

Cekae anecem, guru ho, cekae anec ? 

Sunume sindur do, guru hoh 

Sindur lagit ho, guru hoh sindur lagit'. 

Naenom kajar do, guru hoh 

Kajar lagit, guru hoh kajar lagit'. 
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That is, 

Come let us go, o guru, 

Out in the country, o guru, out in the country ! 

Come, let us go, o guru, 

Out in the land, o guru, out in the land ! 

In the country, o guru, 

What things are to be had, o guru ? What things are to be had ? 

In the land, o guru. 

What things are to be had, o guru ? What things are to be had ? 

In the country, o guru, 

Oil and sindur, o guru, oil and sindur, 

In the land, o guru, 

Eye-paint and lamp-black, o guru, eye-paint and lamp-black. 

Oil and sindur, o guru ; 

What are you going to do with that, o guru, what are you going to do with 

that ? 

Eye-paint and lamp-black, o guru, 

What are you going to do with that, o guru, what are you going to do with 

that ? 

Oil and sindur, o guru, 

Oil and sindur, o guru, I am going to apply, going to apply ; 

Eye-paint and lamp-black, o guru, 

Eye-paint and lamp-black, o guru, I am going to apply, going to apply.1 

Having finished this song they start, walking across the field to the village 

they intend to visit. On their way they stop at some suitable place to arrange their 

clothes, specially to take on the loin cloth kacni fashion (if they start in the morning 

without previous dancing anywhere, they go dressed as usual). When they 

reach the end of the village street, they march along to the first house (here not to 

the headman’s house first), singing as they pass along the street the following:— 

Kulhi jagao nat bati, raja ho, 

Nakhra jagao nat bati, raja ho, 

Raja puta dhorome duar, 

(or, raja puta, dara mahjur ae) 

Han, Hari raja ho, 

Raja puta dhorome duar. 

1 The here cited song is, as will be seen, really an alternating song between guru and disciples. It is, however, sung 

by all. The language is genuine Santali with a couple of ‘ poetical ’ peculiarities, and one form that is often heard with 

certain individuals, but is not otherwise ordinary language, viz., nee, or fully, anec, added to the finite verb instead 

of simply a. There are some individuals who have got into the habit of nearly always using this. 

Sunum sindur is the sindur with the oil that is necessary to prepare the ‘ paint’ used Aenom (naenom is the poeti¬ 

cal form with prefixed n) kajar are two words for the same thing. The first word is ‘ eye-paint,’ the second is their name 

for lamp-black that is used as eye-paint. They paint this on the eye lids. They also use the same stuff in certain sacri¬ 

ficial performances, that is to say. not the ordinary sacrificer, but the ojha. (Cf. p. 31.) 
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That is, 

The village street make efficient, the brass-cup of the dance, o king, 

The place of dancing make efficient, the brass-cup of the dance, o king, 

The king’s son, at the sacred entrance. 

(or, The king’s son, coming along the road like a peacock,—according to 

Santal translation). 

Hari, Hari, o king, 

The king’s son at the sacred entrance. 

Whenever they pass along the street of a village not their own they sing the 

above gibberish. 

When they enter the court-yard of a house they sing Dasaea ka yhala mala, etc., and 

otherwise act just as in their own village. Here, however, the guru does not bring 

any medicine-water with him to sprinkle on the water pots. When they enter the 

court-yard of an ojha, they go through the same as in their own village. Whilst in 

their own village everybody is supposed to give some Indian corn, many in ‘foreign’ 

villages are not inclined to give. When they enter a house of such people they are 

at once informed that they have no one there who could give. No woman shows her¬ 

self, and the Dasae kora naturally do not stop, but go to the next house. 

During their wandering about they will frequently meet a party from some other 

village out on the same business; in such cases they get some extra fun. This will 

be described in a chapter below. 

According to the size of the villages visited and the number of houses where 

they are received, they manage to 1 do ’ two or three (not more) villages in one day. 

Every evening, often long after sun-set, they return to their own village and deposit 

the results of their begging in the guru’s house, and again start from there the next 

morning. 

As a rule they go begging up to three days, the last day in any case being the 

basan hilok, the day of immersion or dismissal, as the Santals call it. On this day 

they may attempt some begging in the forenoon, but will not get much. They all 

march with their guru to the dibi tandi, lit. the goddess plain, the open place near the 

house where the Durga image has been standing, and where generally crowds of people 

come together, in these parts also very large numbers of Santals. Here they dance 

and sing, drum and play; here they are one after the other ‘possessed ’ by the differ¬ 

ent bongas mentioned and perform their various plays. Sindur is not used here, and 

there is no begging. 

When all is over they march to their guru’s house and have some final dancing 

and other performances, whereupon they go to their respective homes. 

The Indian corn collected remains in the meantime in the charge of the guru. 

The amount collected varies. In each house visited they receive, I am told, from 

one to four jhumbli. One \humbli is four cobs of Indian corn, tied together by the 

covering leaves of the cobs that are pulled back. The amount of maize given may 

consequently turn out to be anything from half a seer to two seers in each house. 

In this is not included what is given to the guru. He receives his corn separately and 
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keeps all for himself; it is his due, a kind of payment for all the trouble he has 

taken. 

The celas go to the guru every evening, now not for instruction or anything similar, 

but to separate the Indian corn from the cobs. The maize must first be properly dry ; 

it generally takes a couple of weeks to get this done. They may ultimately have 

a couple of maunds of Indian corn. They will now do one of two things; they may sell 

the maize and for the money buy a khcisi or a badhia; or they have a festival called 

cela karam. 

A khasi is a castrated he-goat, a badhia a castrated pig. The animal is killed 

and divided between those who have participated, besides which every household in 

their village gets a share ; they are particular that none shall be left out.' They do 

not have a public feast, eating together ; each takes his share home, where it is pre 

pared as curry (utu, as they call it) and eaten with their rice. 

When they have done as described some years in succession, the guru who, as a 

matter of course, still leads them, proposes to them that they should have the karam 

festival. He supports his proposal by saying that they have now so many times 

given their own village people food; now they ought to do something for the whole 

country-side, and let them taste their Indian corn. 

Agreeing to this they measure what they have of Indian corn and possibly janhe 

(Paspalum scrobiculatum, L., a millet grown by the Santals and said to give intoxi¬ 

cating beer. Where people have no Indian corn they may give some janhe instead, 

I am told), to find out how much beer (handi) they may be able to manufacture. 

They may brew from the maize and the janhe; sometimes they exchange the Indian 

corn for rice or janhe. The stuff is portioned out to the different households in the 

village, and the people are requested to brew. In consultation with the village 

headman, his deputy and other village people, a day is fixed for the celebration, and 

those who have received the Indian corn, etc., for brewing are requested to have the 

beer ready on the day notified, adding that on that day they are all to come together 

at the guru’s house. The intended celebration is announced in the neighbouring 

villages and all are invited to come. 

In the morning of the day appointed all the beer is brought to the guru’s house, 

and one pot is drunk at once; this is called jan handi, the beer of knowing, or inti¬ 

mation. In the evening people come together. During daylight they have looked 

out a karam tree in the forest; after sunset a dozen or so start with drums to fetch 

a branch (karam is the Adina cordifolia, H.f. & B., a large forest tree). A small 

branch is cut and brought by two unmarried young men, and by the same two 

planted in the village street just outside the entrance to the guru’s house. Now the 

actual festival commences. 

A little beer is libated beside the planted branch, some for Pilcu haram and 

1 When the Santals club together to buy an animal for food, they are anxious that all may get equal and just 

shares according to their contributions. All eatable parts are cut up into small bits and divided into as many portions 

as there are‘shares’ (one such portion is called joyo), every portion getting the same amount of each kind of meat, 

fat, intestines, etc. It is quite a serious business with them. 
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Pilcu budhi (the first man and woman), some for Manjhi haram (the spirit of the 

original village chief, by many vSantals considered identical with the first man) and 

some to Mavail burn (the principal national godling). The libation to Manjhi haram 

may be omitted. Some one recites the binti for the occasion.* 1 

Now the beer drinking and dancing commences. First the village people drink 

in the ojha guru's house and go out to dance. They dance some four akhar (rounds). 

When they have done they call the people of some village or other whom they have 

seen present. These come in, get each two leaf-cups of beer and commence to dance. 

When these have had two akhar of dancing, the people of another village are called 

and treated in the same way, and so on, until all villages present have had their turn. 

According to the number of villages represented this dancing may go on until cock¬ 

crow or even longer. Up to this time they dance in the street round the planted 

karam branch a certain kind of dance, called karam enec, or also rinja (enec means 

dance or play). There are songs sung to a special melody, the dancing drum is 

beaten to a special time. No one commences dancing before he is called with his 

village; but as soon as they have commenced, they may continue as much as they 

like, only not too close to the karam branch, in order not to hamper those ‘legiti¬ 

mately ’ there. 

When all have been called, the dance is changed to what is called bhinsar, that 

has other dancing steps, other drumming and songs with other melodies. At sunrise 

the two young men who brought and planted the karam branch go and pluck it up. 

The one who takes hold of it runs round with it a couple of times, keeping it high up. 

The girls present jump up and try to pluck a leaf of the branch. If there are girls 

present wishing to pledge themselves to special friendship, they put the leaf they 

have taken in each other’s hair; from this time on these pairs are connected in 

special intimate friendship ; they call each other karam dar (karam branch) and do 

not use their names. 

The two young men thereupon run with the branch to a tank or other fairly 

deep water, enter the water until they are sufficiently in to be able to immerse them¬ 

selves. The one who has the branch lets it go whilst under water.2 Hereupon they 

return to the others, after having bathed. Then the dancing ceases and all visitors 

return to their respective villages. Those of the village continue drinking what beer 

may be left and dance (now lagre, the most common Santal dance) until noon. 

Then all is over. 

No sacrifices are offered, only beer libated as described. 

There are a couple of things that should be mentioned. The Santals have a 

large number of different dances, with corresponding different songs and different 

drum beating. The dance used at the Dasae daran is called Dasae or loboe ; the 

1 A binti is a recitation of appropriate tradition and precepts, statements, often in figurative language, of what 

they are at the particular occasion occupied with. The binti varies ; at certain occasions it is a long story, reciting the 

traditions from the very commencement of the world, literally ab ovo, down to the moment of recitation. So here, 

there are not many who know the binti properly ; one who is known to know is therefore generally called in to recite. 

1 Very much the same kind of diving is gone through when they go to the Damuda river with the bones of dead 

people. The bones are let go by the man carrying them whilst he is immersed in the water. 
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songs and melodies have the same name ; of the last named there are several differ¬ 

ent ones. 

(->. 

When Dasae begging parties meet. 

The Dasae damn is not restricted to begging in one’s own village; as a matter 

of fact they do more begging in other villages than in their own, although they, of 

course, will receive more liberal gifts at home than abroad. As every village is 

supposed to have a guru and every year to have a course of instruction as described, 

and as they all end their courses at the same time and in the same manner, it will 

naturally happen that the begging parties meet. 

When meeting they have some wrangling, one party trying to outdo the other 

and to show themselves superior in power. It may to an outsider sound rather 

harsh ; the fact that they have learnt these songs and questions and answers at 

their course shows that it is not to be taken at its face value. 

As soon as they see one another, they both sing : 

Jhari lota cepel cepel, horlo lolo; tokoe guru doe lever seteren? 

Horlo lolo, tokoe cela doe lever seteren ? 

That is : 

A lota with a spout, brimful, swaying, lulling, which guru has come swaying 

here ? 

.Swaying, lulling, which disciple has come swaying here ? 

Yore tapua, hamar soiige lagis kencre? 

Bdwe bdwe ban cala.bo, tole tole pathri yurabo. 

That is : 

Hey, you dunce, why will you pit yourself against me ? 

High through the air I shall set magic in motion, deep below I shall cause 

the (opposite) sorcery to disappear. 

Dabka lad bad, dabha paki gel, 

Tomara biconme khae jaga, amar sotc juan ke? 

That is: 
The orange is soft, the orange is ripe; 

I shall eat your seed ; who is stronger than myself ? 

Thereupon the answer comes : 

Gun calare gunia, 

Hae, hae ! guru gunia, 

Hae hae ! guru na gunia. 
That is: 

Work your magic, sorcerer ! 

Alas, alas ! the guru sorcerer, 

Alas, alas! the guru is no sorcerer. 

Gun menaktam khan mar ge calaome! 

Pathri menaktam khan mar ge hedehme ! 
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Gunern sambraotinkhan marge tehgonme ! 

Pathrim daramtih khan mar ge hijukme ! 

That is: 
If you have any magic power, do work it! 

If you have any sorcery, do hit me fatally ! 

If you can restrain my magic, do stand up ! 

If you can meet my sorcery, do come here! 

After this braggadocio they come nearer and commence a more friendly inter¬ 

course. They ask each other (using a Bihari dialect) : Snluk jaebe na guru, badi 

jaebe? Will the guru not go in peace, will he go with ill-will ? They answer: Suluk 

jaebo, we shall go in peace. Hereupon they sing : 

Johari guru ho, debo johara ; 

Johari guru ho, debo beohara. 

Johar, johar, guru ho, cete johar ? 

Beohar, beohar, guru ho, cete beohar ? 

Cela celakin do balaea johar, 

Guru gurukin do so johar. 
That is: 

Be greeted, o guru, come let us greet each other ; 

Be greeted, o guru, come let us show courtesy to each other. 

Greeting, greeting, o guru, what greeting ? 

Courtesy, courtesy, o guru, what courtesy ? 

The disciples between themselves the greeting of men whose children are 

married; 

The gurus between themselves the ‘ equal’ greeting.1 

There is then some greeting gone through. Next they ask each other for lime 

and tobacco. The most common way of using tobacco among the Santals is to chew 

tobacco leaf pounded and mixed with unslaked lime of mussels in the hollow of one’s 

hand ; this tobacco chewing is in use among men (formerly never among women) 

and is a very common way of commencing a talk with other people. Strangers (pro¬ 

vided they are Santals) will ask each other for lime and tobacco; if the party ad¬ 

dressed is unwilling it means either great hurry or non-acceptance of the invitation 

to talk. The Dasde boys may ask for tobacco in the ordinary way; but they have 

also some songs, used at this occasion. The following is one of these. 

They sing: 
Thamakur, thamakur ; gosae, manda thamakur, 

Baha leka daka, sehgel leka paura, 

I The greeting or salutation performed between two men whose children are married is a very elaborate and rather 

curious acting; it is the finest form of salutation between equals known to Santals. The so johar, lit. equal greeting, is 

a form used by persons who are unrelated and do not know their respective ages. They both ‘ receive ’ each other’s 

salutation. See the writer’s paper on the different kinds of salutation used by the Santals, J.A.S.B., Vol. LXVII, 

Part III, (1898), where a full description is found. 

11 
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Burhi chagol mare cobor rase, 

Andia manjhi, mandia paranik. 

Den balm, cun thamakur emok talahme. 

Mit din Ian joma, juger jug hutum taken talaha. 

Den ho pera nahearretam ghet thamakur, 

Dandaretam rebel cun ; 

Het guru bhet celalah jomletamge. 

Makre sutam, makre jhilmil, 

Ke judi belware mala gathe pare, 

Se am khaete pare. 
That is: 

Tobacco, tobacco, my lord, pounded tobacco, 

Cooked rice like flowers, liquor like fire, 

Old juice of an aged she-goat, just sufficient, 

A powerful headman, a vigorous deputy headman. 

Do, young man, give us two lime and tobacco, 

It is one day we two eat; age upon age a name will remain for us two. 

Give, o friend, the tobacco tied up in the edge of your cloth, 

The lime stuck in your waist; 

The outdone guru, the visiting cela, we two shall first eat what you have. 

Twisted thread, twisted shutter ; 

If any one can string the bael necklace, 

He will be able to eat the mango. 

The language is a curious mixture. 

Whilst sitting together to chew tobacco, they attempt to try each other’s 

knowledge, and to show their superiority, if they have any, something like the rivalry 

between the disciples of different schools. They ask questions and expect answers, all 

stereotype, and strangely enough, generally in a foreign, mixed and incorrect langu¬ 

age. The following are examples. 

Bin bhituak phule jo hilai lagae, 

Bin baklak kather nam jo kahi dehore, guru ho. 

That is, 
The stalkless flower waving, 

The barkless tree’s name, please, guru, tell. 

The answer is: 

Tumi ho guru, ami ho guru, 

Bin bhituak phule jo hilai lagae, 

Bin baklak kather nam jo kahi dcho re, guru ho. 
That is, 

You are a guru, I am also a guru, that is, the stalkless, etc. 

Kon kon bin rokot kat, babap ? 

Uhi je bajae lakta he, 

Uhi je bin rokot kat, babap. 
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That is, 

What can you cut without shedding blood, o babaji ? 

Why, listen, it is sounding, 

Why, that is cutting without shedding blood, o babaji. 

The following is an answer to a scolding : 

Are, sala sala bolis na, sal gac to mota hoilo, 

Huluk na buluk na, marte marte camme charega ; 

Dedger dapkate lagre salve huduk dubuk karta he re. 
That is. 

You fellow, don’t say sala (brother-in-law), the sal tree has become thick ; 

Don’t loaf about; thrashing you I shall flay your skin off; 

Covering a kettle-drum with it I shall make it sound lustily at the lagre 

dancing place (sal). 

The play on sala, the sal stick that may be used, and the dancing sal, might be 

noted. 
Hal bhanglo, pal bhanglo, jual bhaiiglo, des jae. 

Kon des ? Des jae, Kamru des. 
That is, 

The plough broke, the ploughshare broke, the yoke broke ; I have started for 

the country. 

Which country ? I have started for the country, Kamru’s country. 

The samples given must suffice ; most, if any, of the conundrums with their 

answers have nothing to do with ojha ‘science’ and are of very little interest, except 

it should be from a linguistic point of view, as they show, how a foreign language can 

be ' murdered ’ by those who do not know anything of it. One is often reminded of 

the Latin of the Epistolae obseurorum virorum. 

7- 

The Dasae songs. 

When the Dasae kora, the ‘September boys,’ dance in the court-yards they have 

as mentioned, a number of special songs sung to special melodies that fit in with their 

dancing steps. These are, as mentioned above, called Dasae sereh, also loboe sereh ; 

sereh is the Santali name for a song; loboe refers to the steps of the dancing. 

The Dasae songs are practically all in Santali, with many poetical peculiarities, 

as to the form of words and also as to the grammatical construction. 

Bindire sutamteben tundah kan do, 

Bindire torcteben gemeh kan do ; 

Bindire Sin bir do lok kan do, 

Bindire Man bir do hasa digiren. 
That is, 

O spider, you two are moving along the thread (web), 

O spider, you two are climbing slowly up the gossamer; 
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O spider, the Sin forest is burning, 

O spider, the Man forest has become dust and ashes.1 2 

Ot ma lolo, Kamru guru, serma\setoh, Buahguru, 

Yo haere, cela dolan lalaoketko. 

Sui sutam gutukate senerre lan galahkako, 

Rear kanda, sita nala latarrelah dohokako. 
That is, 

The earth is hot, o Kamru guru, the sky is fierce sunshine, o Buan guru; 

Alas, alas, we two have tantalized the disciples; 

We two shall thread a needle and weave them on the rafter, 

In a cool waterpot, below the Sita valley we two shall put them. 

Cetan khon con latar khon con koemar jugi darae kan, 

Koemar jugi cetete lan bidaye? 

Koemar jugi toatelah bidaye, 

Koemar jugi dahetelan bida bahere. 
That is, 

Whether from up-country or from the low country a jugi is coming, 

Wherewith are we two to send the begging jugi off ? 

We two shall send the begging jugi off with milk, 

We two shall send the begging jugi off and aw^ay with curds. 

Singi sin singi hinda has basil cere, dai, kin rodon akada; 

Do se, do se laiaepe, 

Jaher nera laiaepe, 

Bareakin manewakin nupel akana. 

That is, 

All day and all night the swan pair, o elder sister, have been bothering, 

Do, do, tell her, 

Tell the Lady of the holy grove/ 

Two human beings have appeared. 

Tokoe gum nuralte pohoko doko nargolen ? 

Tokoe cela baherte pakareko tundah kan ? 

Kamru guru nuralte pohoko doko nargolen, 

Kamru cela baherte do pakareko tundan kan. 
That is, 

Through which guru’s incitement did the locusts come down ? 

Through which disciples’ calling out are the larvae moving about ? 

1 Tore is a fabulous thread mentioned in the traditional account of the creation of the world, as going between 

heaven and earth. Gossamer thread floating in the air is called tore; apparently they are not quite certain whether it is 

gossamer. Sin bir and Man bir are forests mentioned in the Santal traditions. 

2 According to Santal traditions the first human pair came out of two eggs of a pair of swaus. When the Creator 

first made a human pair from earth, the Day horse came and kicked them to pieces just as he was going to give them 

souls. So he made a pair of swans from what he plucked off his breast, and these two got two eggs from which the first 

human pair came out. The introduction of Jaher era is entirely unknown in the traditions. 



THE SANTALS AND DISEASE. 86 

Through the incitement of Kamru guru the locusts came down. 

Kamru's disciples calling them out the larvae are moving about. 

Naive ma naigov hako biole boy ole-, 

Hae, hae! gadave ma tayan biole boyole ; 

, • Hae hae ! natore ma nato kuvikin bilii balan. 
That is, 

In the big river the river fish are swimming about; 

Alas, alas! in the big river the crocodile is swimming about; 

Alas, alas, in the village the two village girls go glittering about. 

Howe hesak sakam hipire hipive, 

Hoete hesak sakam hipiv hipiv; 

, • Dahawe bare sakam hohove hohove. 
lhat is, • • 

On the road is the trembling pipol leaf, 

The wind makes the pipol leaves tremble; 

On the cart-track is the glossy banyan leaf. 

Howe kasmav kulai bir ma tilai lo, 

Kulai pedel pedel, gate, kulai homov homov, 

yiarna lagae kulai do, 

That is Kulai pedel pedel, gate, kulai homov homov. 

On the road a kasmar tree, a hare, in the forest the tilai bush is burnt, 

The hare is jumping about, the hare is mourning, o companion, 

The hare is going to die, 

The hare is jumping about, o companion, the hare is mourning. 

Logo buvme, guru ho, kqdlqk matkom ho, guru ho, kqdlqk matkom ho, 

Hae hae! ghanta bqrire, guru ho, caole savjom ho, guru ho, caole savjom ho ! ■. , 

Hae hae! halaii hapatih ho, gum ho, kqdlqk matkom, guru ho, kqdlqk matkom 

ho, 

Boeha boehakin, guru ho, halan hapatih ho, guru ho, halah hapatih, 

Natea hateakin, guru ho, cepec hapatih, guru ho, cepec hapatih. 

That is, 

On the Logo hill, o guru, there is a middle sized mahua tree, o guru, a middle 

sized mahua tree, 

O dear, dear ! on the Ghanta bari, o guru, there is sal grain, o guru, sal grain ; 

O dear, dear! to pluck and divide, o guru, the middle sized mahua tree, 

o guru, the middle sized mahua tree. 

The two brothers, o guru, will pluck and divide, o guru, will pluck and divi¬ 

de ; 

The two wives of the two brothers will, o guru, suck between them, o guru, 

will suck and divide.' 

1 Matkom, the mahua, Bassia latifolia, Roxb. 

Ghanta bari, lit. the stir about field (or homestead) may possibly refer to the Mandar hill (in the south of the 

Bliagalpur district) where the gods churned the oceau. 
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Cetane disom do, guru hoe dakketa ho, guru hoe dakketa ho ; 

Latare disom do, guru hoe 'jariketa ho, guru hoe jariketa ho. 

Gah nai do, guru ho, perecena ho, guru ho, perecena ho, 

Sora nai do, guru ho, corahenare, guru ho, corahenare. 

Cekate, cckate, guru holah parom calak ho, guru lah parom calaka ? 

MU sutam do, guru ho, cote lobere, hae hae! 

Bar sutam do, guru ho, buahe dandire, guru ho, buahe dandire; 

MU jahga do, guru ho, tore sutamre, guru ho, tore sutamre, hae hue! 

MU jahga do, guru ho, buahe dandire, guru ho, buahe dandire. 

That is, 
In the up-country, o guru, it rained, o guru, it rained; 

In the low-country, o guru, it poured, o guru, it poured. 

The Ganges river, o guru, was filled, o guru, was filled, 

The Sora river, o guru, ran overflowing, o guru, ran overflowing. 

How, how, o guru, will we two get across, o, guru, we two get across ? 

One thread, o guru, high above, o dear, dear! 

Two threads, o guru, in the buan stick, o guru, in the buan stick; 

One foot, o guru, in the gossamer thread, o guru, in the gossamer thread, 

o dear, dear! 

One foot, o guru, on the buan stick, o guru, on the buan stick. 

Tokoe gururen cela doko nodohen dahades do, guru ho, dahades ? 

Tokoe-gururen cela doko nodohen ? sarag dihan bharndo leka dhuriko notahei. 

Kamru gururen cela doko nodohena, dahades do, guru ho, dahades do, hae hae ! 

Kamru gururen cela doko nodohena, sarag dihan dhuriko notahei. 

That is, 
Which guru’s disciples have come out over the country, o guru, over the 

country ? 
Which guru’s disciples have come out ? right up to heaven like a whirlwind 

they spread the dust. 

Kamru guru’s disciples have come out over the country, o guru, over the 

country ; alas, alas ! 

Kamru guru’s disciples have come out, right up to heaven they spread the 

dust. 
Hako hako, guru ho, danda danda, hae! 

Dhiri cetan, guru ho, hako bele, hae hae! 

Caura cetan, guru ho, hakoe bubrum kail. 
That is, 

Fish, fish, o guru, fins, fins, o dear, dear! 

Upon the stone, o guru, the fish egg, o dear, dear ! 

Upon the rock, o guru, the fish is sitting on eggs ! 

Kurikin na toreteben tundah kana, hae hae! 

Kurikin na toreteben gemeh kana, hae hae! 
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Kuvikin na naben nasul sahgarte, nisi senna h tetahena; 

Nardo kuvikin tohon nasulleben, 

Nardo kuvikin tohon sahgarleben ! 

That is, 

You two girls, you are moving along the gossamer, o dear, dear, 

You two girls, you are crawling along the gossamer, o dear, dear! 

You two girls, supporting and taking about you two for twenty years I became 

utterly destitute; 

Any more, you two girls, I shall certainly not support you two, 

An}^ more, you two girls, I shall certainly not take you two about with me ! 

Tokoe gururen cela doko nodohena tale lal do, guru ho, lale lal do ? 

Tokoe gururen cela doko baherena, mat barahe, guru ho, carhi barahe? 

Kamru gururen cela doko nodohena lale lal do, guru ho, lale lal do, hae hae! 

Kamru gururen cela doko baherena, mat barahe, guru ho, carhi barahe! 

That is, 

Which guru’s disciples have come out so red, o guru, so red ? 

Which guru’s disciples have come out in the country, with a rope of bamboo, 

o guru, with a three-stranded rope ? 

Kamru guru’s disciples have come out so red, o guru, so red, o dear, dear! 

Kamru guru’s disciples have come out in the country, with a rope of bamboo, 

o guru, with a three-stranded rope ! 

Kuvikin na, dhinki lebedben na, kuvikin, 

Numul noyohben, hae hae! kuvikin ! 

Caole sokojben na, kuvikin, sahkha natenben! 

That is, 

You two girls, tread the dhmki, you two girls, 

Look down where the shade is, o dear, dear! you two girls ! 

Toss up the rice, you two girls, listen to the sound the shell wristlets are 

making! 

Tokoe guru racare hesak belek kan, guru ho, 

Hesak belek kan, hae hae? 

Tokoe guru batere bare belek kan, guru ho, 

Bare belek kan, hae hae? 

Care kisnikin cero berok kan. 

Mane huhar do gurukin kena kinik kan, 

Gurukin kena kinik kan. 
That is, 

In which guru’s court-yard is the pipol ripening, o guru, 

The pipol ripening, o dear, dear ? 

In which guru’s property is the banyan ripening, o guru, 

The banyan ripening, o dear, dear ? 

The two pied-starlings are twittering, 
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The two tine green doves, o guru, are chattering, 

O guru, the two are chattering. 

Tokoe guru racare divhe joLok kan, guru ho, 

Hae has, divhe bamberok ? 

Kamru guru racare divhe jolok kan, guru ho, 

Hae hae, divhe bamberok. 
That is, 

In which guru’s court-yard is the lamp burning, o guru, 

O dear, dear, the lamp shining ? 

In Kamru guru’s court-yard the lamp is burning, o guru, 

O dear, dear, the lamp is shining. 

Tokoe guru ho, guru hoe akhraleta ho, 

Guru hoe akhraleta ho, hae hae ? 

Kamru guru hoe akhraleta ho, 

Guru hoe akhraleta ho, hae hae ! 
That is, 

Which guru, o guru, provided the place for performance, 

O guru, provided the place for performance ? O dear, dear! 

Kamru guru provided the place for performance, 

O guru, he provided the place for performance, o dear, dear ! 

Hae hae, Kamru cela do cela doe pindleta ho ; 

Cete lagit ho guru hoe akhraleta ho, 

Guru hoe akhraleta ho ? 

Sunume sindur lagit guru hoe akhraleta ; 

Naenom kajar lagit cela hoe pindleta do. 
That is, 

O dear, dear! Kamru’s disciple, the disciple made an altar; 

For what purpose did the guru provide a place for performance, 

O guru, did he provide a place for performance ? 

To use oil and sindur, o guru, he provided a place for performanc 

To use eye-paint and lamp-black the disciple made an altar. 

Hae hae! sedae Siarsih kumah 

Kode pitha silpihteko sihlede, 

Janhe dombok dakateko lebdaledea. 
That is, 

O dear, dear! in the old days father’s sister’s husband Siar vSin 

They shut up with a door of kode millet bread, 

With a ball of cooked janhe millet they threw him down. 

Tokare do ho, guru ho, dhak sade kan, guru ho, hae hae? 

Tokare do ho, gum ho, rankhi rdwaok kan, hae hae ? 

Ot ma patalre, guru ho, dhak sade kan, hae hae ; 

Serma cotere do, guru, rankhi rdwaok kan, guru ho. 
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That is. 

Where, o guru, is the kettle drum sounding, o guru, o dear, dear ? 

Where, o guru, are the brass cymbals chiming, o dear, dear ? 

The earth, in the world below, o guru, the kettle drum is sounding, o dear, 

dear; 

In the sky above, o guru, the brass cymbals are chiming, o guru. 

Hae hae ! dur dese yaile, buhin, jhatkaite bidai de ! 

. Hae hae! jaite jaite badi dur jhatka, buhin, bidai de! 
That is, 

O dear, dear! I have come to a country far away, o sister, be quick to send 

me off! 

O dear, dear! walking, walking I have come very far, be quick, o sister, and 

send me off! 

Hae hae! kisar nera mec gando macire goe dur up akan, 

Hae hae! dahgua kuri safere goe racak kan. 

Hae hae ! koce koceteye bengdadih, 

Hae hae ! kokombeye landawadih. 
That is, 

O dear, dear! the master’s wife is sitting on the chairs, planks and stools, 

o brother-in-law, 

O dear, dear! the maiden is standing pulling the straw of the eaves, o brother- 

in-law. 

O dear, dear! she looked at me sideways, 

O dear, dear! she turned her head aslant and laughed to me. 

Hae hae! Sarag dihon patalreko enec kana, 

Hae hae! guru do, guru doe nemok kan do sunume sindur, 
Hae hae! cela do, cela doe nemok kan do naenom kajar. 

That is, 

O dear, dear ! right to heaven and in the netherworld they are dancing, 

O dear, dear ! the guru, the guru is giving oil and sindur, 

O dear, dear! the disciple, the disciple is giving eye-paint and lamp-black. 

Hae hae! de go yayo bhik yayo, 

Arwa cal, eka dali dar lagif, 
Hae hae! eka kodar mati lagit; 

That is Yuhi dekho mora sangare bhai yayo. 

O dear, dear! do, o mother, o mother, give what I beg, o mother, 

Sun-dried rice, one basket for the branches. 

O dear, dear ! one hoe for the earth ; 

See him, my dead brother-in law, o mother. 

Hae hae! kuli kuli sunte jabo ghore ghore ; 

Hae hae! khelte jabo, hae hae! na hami jabo, go, 

Sebokero bavi duare. 

12 
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That is, 
O dear, dear ! I shall go through the street to listen from house to house ; 

O dear, dear! I shall go to dance, o dear, dear! No, I am not going 

To the door of the worshippers’ house. 

Hae hae! nape do, go nayo, norak duarre, 

Hae hae! nale do, go nayo, serma setonre ; 

Hae hae! koe do, go nayo, nemalepe, 

Hae hae! koe do, go nayo, bidakalepe! 
That is, 

O dear, dear! You, o mother, o mother, are in your house and home, 

O dear, dear ! we, o mother, o mother, are in the heat of the sun m the sky 

O dear, dear ! what we beg, o mother, o mother, give us, 

O dear, dear ! what we beg, o mother, o mother, send us off with that! 

Hae hae! netom dahgra do, guru ho, koherekade, 

Hae hae! kohe dangra do guru hoe etomrekade ; 

Hae hae! guru hoe bururnen do, guru hoe burumen do ; 

Kuya lekan kuri, guru hoe lai barae kan, guru hoe hatha barae kan. 

That is, 
O dear, dear! The right side bullock, o guru, he has put on the left side, 

O dear, dear! The left side bullock he has, o guru, put on the right side. 

O dear, dear! o guru, he lay down, o guru, he lay down; 

A girl black like a wild dog, o guru, is telling it, o guru, she is spreading a 

report of it. 

Hae hae! des lobe disom cayayen, 

Hae hae! guru ho, delabon deste, 

Hae hae! guru ho, delabon disomte ; 

Hae hae! des lobe disom baheren, 

Hae hae! guru ho, delabon deste, 

Hae hae! guru ho, delabon disomte! 
That is, 

O dear, dear! the desirable country, the land has become stinking, 

O dear, dear ! o guru, come let us go out into the country, 

O dear, dear! o guru, come let us go out into the land ; 

O dear, dear! the desirable country has become defiled, 

O dear, dear! o guru, come let us go out into the country, 

O dear, dear! o guru, come let us go out into the land ! 

Hae hae! tokoekoren piari ghuri 

Likide likide, guru ho? 

Hae hae! tokoekoren pcndko sadom 

Domoge, guru ho, domoge domoge? 

Hae hae ! Kamru gururen piari ghuri 

Likide likide, guru ho. 
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Hae hae ! Kamru celaren pondko seldom 

Domoge domoge, guru ho, domoge. 
t is, 

O dear, dear ! whose lovely mare 

Is gracefully galloping, o guru ? 

O dear, dear! whose white horses 

Are jumping, o guru, jumping and plunging ? 

O dear, dear ! Kamru guru’s lovely mare 

Is gracefully galloping, o guru. 

O dear, dear! Kamru’s disciple’s white horses. 

Are jumping, o guru, jumping and plunging. 

Hae hae! sihgi sin sihgi hinda 

Has hasil cere gurukin rodon akada re. 

Hae hae! cete lagii, gurukin rodonkeda re ? 

Hae hae! manwa lagii, gurukin rodonkeda re. 

Hae hae! dal cetanre, gurukin dpi a kan, gurukin cipiq kan ; 

Hae hae! dal cetanre, gurukin tupuka kan, gurukin tupuka kan. 

Hae hae! dal cetanre, gurukin heble kan, gurukin heble kan, 

Hae hae! dal cetanre, guru ho, manwa jonom do, guru ho, manwa jonom do; 

Hae hae ! tokare do, guru ho, gqiko jonomlen, guru ho, gqiko jonomlen ? 

Hae hae! tokare do ho, guru ho, gqiko busarlen, guru ho, gqiko busarlen ? 

Hae hae! kqsi tandire, guru ho, gqiko jonomlen, guru ho, gqiko jonomlen; 

Hae hae! kqsi tandire, guru ho, gqiko busarlen, guru ho, gqiko busarlen. 

t is, 

O dear, dear ! All day and all night 

The swan pair, o guru, have been bothering. 

O dear, dear! for what, o guru, did they bother ? 

O dear, dear ! for the human being, o guru, they bothered. 

O dear, dear! on the water-dal, o guru, they are searching for each other, 

o guru, they are searching for each other. 

O dear, dear ! on the water-dal, o guru, they are making a nest for them¬ 

selves, o guru, they are making a nest for themselves. 

O dear, dear ! on the water-dal, o guru, they are laying eggs, o guru, they 

are laying eggs. 

O dear, dear ! on the water-dal, o guru, was the birth of man, o guru, was 

the birth of man. 

O dear, dear ! where, o guru, were the cows born, o guru, were the cows 

born ? 

O dear, dear ! where, o guru, were the cows brought forth, o guru, were the 

cows brought forth ? 

O dear, dear ! in the kasi grass field, o guru, the cows were born, o guru, the 

cows were born ; 
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O dear, dear ! in the kasi grass field, o guru, the cows were brought forth, 

o guru, the cows were brought forth. 

Hae hae ! Turi Pukhuri, guru ho, natal baha do, guru ho, natal baha do ; 

Hae hae! Baha Bandela, guru ho, toa baha ho, guru ho, toa baha ho. 

That is, 

O dear, dear ! at Tore Pokhore* 1, o guru, is the atal flower, o guru, is the atal 

flower ; 

O dear, dear ! at Baha Bandela, o guru, is the milk flower, o guru, is the 

milk flower. 

Hae hae! kasi tandire kakiye janamlena re, kakiye janamlenare ; 

Hae hae! ceiem cedaere mai nam helledea ? 

Hae hae! ceiem cedaere mai nam cialedea ? 

Hae hae! raca jojokreh helledea, guru hoh helledea ; 

Hae hae! guric gidireh cialedea, guru hoh cialedea. 

That is, 

O dear, dear ! in the kasi grass field aunt was born, aunt was born (or, bore); 

O dear, dear! what were you doing, o girl, when you saw her ? 

O dear, dear ! what were you doing, o girl, when you discovered her ? 

O dear, dear ! whilst I was sweeping the court-yard, o guru, I saw her, o guru, 

I saw her; 

O dear, dear ! whilst I was throwing the cow-dung away I discovered her, o 

guru, I discovered her. 

Hae hae ! hat bajarre, guru ho, dahgua kuri, guru ho, dahgua kuri; 

Hae hae! lilctm bajarre, guru ho, chadui kuri, guru ho, chadui kuri. 

Hae hae! chadui kuri do, guru ho, lumam lugri, guru ho, lumam lugri; 

Hae hae! dahgua kuri do, guru ho. lumam sari ho, guru ho, lumam sari ho. 

That is, 

O dear, dear! in the market town, o guru, a maiden, o guru, a maiden; 

O dear, dear ! in the auction town, o guru, a divorced girl, o guru, a divorced 

girl. 

O dear, dear ! the divorced girl, o guru, in silken cloth, o guru, in silken 

cloth; 

O dear, dear ! the maiden, o guru, in a silken sari, o guru, in a silken sari. 

Dentin, go, jari jote! dentin, go, kindiri banam! 

Hae hae! tokoe gururen cela doko nodohena, lale lal do, guru ho, lale lal? 

Hae hae! Kamru gururen cela doko baherena lale lal do, guru ho, lale lal. 

That is. 

Give me, o mother, the fibre yoke-rope! give me, o mother, the stringed 

fiddle! 
1 • 

I Tore Pokhore Baha Bandela is a place mentioned in the Santal traditions, where the ancestors deliberately gave up 

some old customs and adopted new ones. 
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O dear, dear! which guru’s disciples have come out so red, o guru, so red ? 

O dear, dear! Kamru guru’s disciples have come out in the land so red, o 

guru, so red. 

Hae hae! guru dQ, guru do, gel bar guru dqko nacurenare ; 

Hae hae I cela dQ, cela do, gel bar cela doko baherena. 

Hae hae! nodohako guru nera basna dak do ; 

Hae hae! belako guru nera ftata gando do. 
That is, 

O dear, dear! gurus, gurus, twelve gurus turned round; 

O dear, dear! disciples, twelve disciples came out. 

O dear, dear! the guru’s wife will bring a cup of water, 

O dear, dear! the guru’s wife will place solid stools for them to sit on. 

That is, 

Hae hae ! toka disont darakeda, guru ho ? 

Hae hae! toka disom sangarkeda, guru ho ? 

Hae hae ! bhand disom darakedah, cela ho, 

Hae hae! Turuk disom sangarkedah, cela ho. 

Hae hae! bhand disom do, cela ho, bhondgea, 

Hae hae! cela ho, Turuk disom do ban bogea. 

O dear, dear 

O dear, dear 

O dear, dear 

O dear, dear 

O dear, dear 

O dear, dear 

which country did you travel in, o guru ? 

which country did you go about in, o guru ? 

I travelled in the defiled country, o disciple; 

I went about in the Mogul country, o disciple, 

the defiled country, o disciple, is unclean ? 

o disciple, the Mogul country is not good. 

Hae hae! toka disomben darakeda, 

Jugikin, jugikin na, sat jugikin ? 

Hae hae! bhand disom darakeda, 

Jugikin, jugikin na, sat jugikin. 

Hae hae! Turuk disomben sangarkeda, 

Jugikin, jugikin na bunum bararih. 
That is, 

O dear, dear! where did you travel, 

You two jugis, two jugis, two trustworthy jugis ? 

O dear, dear! in the defiled country you travelled 

You two jugis, two jugis, two trustworthy jugis. 

O dear, dear! in the Mogul country you went about 

You two jugis, two jugis, o girl, the giant wasp. 

Hae hae! kasi tandire kasim gelelenare, kasim gelelenare. 

Hae hae ! gora mutulre bajgqr bahalenare, bajgor bahalenare. 

Hae hae! cetem cekaere kasim helledare, mat na ? 

Hae hae! raca jojokre kasih helledare, kasih helledare. 
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Hae hue! guric gidire bajgor cialedahre, bajgor cialedahre. 

Hae hae! pqchia hoeye hoekeda, kasi gele notahenare, guru ho, notahenare ; 

Hae hae! purua bharndo rakapena, bajgor baha liveienare, guru ho, liveienare. 

That is, 
O dear, dear! in the kasi grass field you formed ears, o kasi grass, you 

formed ears, o kasi grass. 

O dear, dear! at the cattle-shed gable the bajgor bush blossomed, the baj¬ 

gor bush blossomed. 

O dear, dear ! what were you doing when you saw the kasi grass ? 

O dear, dear ! whilst I was sweeping the court-yard I saw the kasi grass, I 

saw the kasi grass. 

O dear, dear! whilst I was throwing the cowdung out I discovered the baj¬ 

gor, I discovered the bajgor. 

O dear, dear! the west wind was bl owing, the kasi grass ears were blown 

away, o guru, were blown away ; 

O dear, dear ! a whirlwind from the east came up, the bajgor blossom 

drooped, o guru, it drooped. 

Purua dak do poroye poroye, pachia dak do halaye halaye, 

Gada mundu dak, dai na, hudure hudure. 

Hae hae! Logma buru, Ghanta bari cetante 

Talse rakapen, guru ho, false rakapen. 

That is, 
Rain from the east is drizzling, rain from the west is storming and pouring, 

Rivers and jungle full of water, o elder sister, thundering, thundering. 

O dear, dear! Over the Logma mountain, the Ghanta bari hill 

(The water) dashed up, o guru, dashed up. 

Hae hae! delabon, delabon ho jhimbri, 

Deste do re, jhimbri, disomte do re! • 

Hae hae! cete lagii do jhimbri, 

Deste do re, jhimbri, deste do re ? 

Hae hae! cete lagii do jhimbri, 

Disomte do, jhimbri, disomte do? 

Hae hae! sunume sindur lagit jhimbri 

Deste do re, jhimbri, deste do re. 

Hae hae! yaenom kajar lagii jhimbri, 

Disomte do re, jhimbri, disomte do re. 

That is, 

O dear, dear! come along, come along, o fish-trap, 

Out in the land, o fish-trap, out in the country ! 

O dear, dear! for what purpose, o fish-trap, 

Out in the land, o fish-trap, out in the land ? 
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O dear, dear! for what purpose, o fish-trap, 

Out in the country, o fish-trap, out in the country ? 

O dear, dear! to catch oil and sindur, o fish-trap, 

Out in the land, o fish-trap, out in the land. 

O dear, dear! to catch eye-paint and lamp-black, o fish-trap, 

Out in the country, o fish-trap, out in the country. 

Dara hara catom norak kurikin na, 

Dela se, dela se nodohlenben ! 

Hae hae! natal gondal natah pinda kurikin na, 

Dela se, dela se baherlenben ! 

Hae hae ! sona chatar chatarkate 

Rupegor badha, badhakate kurikin na, 

Dela se, dela se nondohlenben, 

Dela se, dela se baherlenben ! 

Hae hae! toka hoeye hoekeda, sona chatar notahenare ! 

Hae hae! toka bharndoe bharndokeda, rupegor badha napirenare! 

That is, 

You two girls in the splendid hip-roofed house, 

Please come, please come, come out at once! 

O dear, dear! you two girls in the large and glorious receiving veranda, 

Please come, please come, step out at once! 

O dear, dear ! shading yourselves with an umbrella of gold, 

You two girls with sandals of silver on, 

Please come, please come, come out at once, 

Please come, please come, step out at once! 

O dear, dear ! what wind came blowing, the gold umbrella was blown away ! 

O dear, dear ! what whirlwind came whirling, the silver sandals were 

swooped away ! 

Sin bir do lok kan, Man bir do hasa digiren, 

Do se, Chita, hel nagui kui dak do! 

Do se, Chita, cia nagui dadi dak do ! 

Cia hoh ciakeda kui dak do, 

Nel hoh helkeda dadi dak do. 

Kui dak do perec akan, dadi dak do talse rakapen. 

Do se, Chita, lo nagui kui dak do, 

Do se, Chita, bhurak nagui dadi dak do, 

„ . Sin bir lah dulak, Man bir lah nirci ninja. 
That is, 5 ‘ ' 

The Sin forest is burning, the Man forest has become dust and ashes, 

Do, Chita, go and see what water there is in the well! 

Do, Chita, go and find out what water there is in the spring! 

I have been and found out about the water in the well, 

I have been and seen what water there is in the spring. 
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The well is full of water, the spring is brimming over with water. 

Do, Chita, draw water and fetch it from the well, 

Do Chita dip your vessel and bring water from the spring, 

We two shall pour water on the Sin forest; we two shall sprinkle on the Man 

forest and extinguish the fire. 

Toka birko sendera ban? sisa tamak sade kan, 

Sakewa do hudure hudure. 

Toka birko kareka kan ? sisa tamak sade kan, 

Sakewa do hudure hudure. 

Sin birko sendera kan, sisa tamak sade kan, 

Sakewa do hudure hudure. 

Man birko kareka kan, sisa tamak sade kan, 

Sakewa do hudure hudure. 

Tokoekoko sendera kan? sisa tamak sade kan, 

Sakewa do hudure hudure. 

Tokoekoko kareka kan? sisa tamak sade kan, 

Sakewa do hudure hudure. 

Morekoko sendera kan, sisa tamak sade kan, 

Sakewa do hudure hudure. 

Morekoko kareka kan, sisa tamak sade kan, 

Sakewa do hudure hudure. 

That is, „ 
In which forest are they hunting ? the leaden kettle-drum is sound ng, 

The horn is making a din. 
In which forest are they following the chase ? The leaden kettle-drum is 

sounding, 

The horn is making a din. 
In the Sin forest they are hunting, the leaden kettle-drum is sounding, 

The horn is making a din. 
In the Man forest they are following the chase, the leaden kett e- rum is 

sounding, 

The horn is making a din. 
Who are those who hunt ? The leaden kettle-drum is sounding, 

The horn is making a din. 
Who are those who follow the chase ? The leaden kettle-drum is sounding, 

The horn is making a din. 
The Five (the country side) are hunting, the leaden kettle-drum is sounding, 

The horn is sounding. 
The Five are following the chase, the leaden kettle-drum is sounding, 

The horn is making a din. 

Hae hae! naire ma, guru ho, gand garur, guru ho, gand garur ; 

Hae hae! tala Gahgare, guru ho, soner gidi, guru ho, soner gidi. 
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Hae hae! naguw alah do, guru ho, soner gidi, guru ho, soner gidi ; 

Hae hae ! seterwalah do, guru ho, gdnd garur, guru ho, gand garur. 

That is, 

O dear, dear! in the river, o guru, is the Adjutant bird,1 o guru, the Adju¬ 
tant bird ; 

O dear, dear ! in the middle of the Ganges, o guru, is the king-vulture, o guru, 
the king-vulture. 

O dear, dear! we two, o guru, shall fetch the king-vulture, o guru, the king- 
vulture ; 

O dear, dear! we two, o guru, shall bring the Adjutant bird here, o guru, the 
Adjutant bird. 

Naire dak do, kurikin, dhipre hasa, 

Numhen na, kurikin, narkanben. 

Kocare dubua sunum, pakhare kundar nakic, 

Rodokben na, kurikin, nakijokben. 

Dartre caurictaben, kocare toa baha, 

. Sudukben na, kurikin bahakben ! 
That is, 

In the river there is water, you two girls, on the bank there is earth, 

Bathe, you two girls, wash your hair. 

In the corner there is bottle oil, in the niche there is a hair comb, 

Tie up your hair, you two girls, comb yourselves. 

On the pole are your plaits of cow’s tail hair, in the corner is the milk 
flower, 

Tie your hair in a knot, you two girls, fix a flower there! 

Hae hae! desre do ho, guru ho, juri jugi do, guru ho, juri jugi do ; 
Hae hae! disomre do, guru ho, juri banam do, guru ho, juri banam do. 

Hae hae! cetem cekaere do, juri banam, guru hom heleda ho ? 

Hae hae! cetem cekaere do juri jugi, guru hom cialetkin ? 

Hae hae! disom daranre do, guru hoh helleda juri banam do, 

Hae hae! disom sahgarre do guru hoh cialetkin juri jugi do, guru ho, jun jugi 

do. 

That is, 

O dear, dear! in the land, o guru, a pair of jugis, o guru, a pair of jugis, 

O dear, dear ! in the country, o guru, a double fiddle, o guru, a double fiddle. 

O dear, dear ! what were you doing when you, o guru, saw the double fiddle ? 

O dear, dear ! what were you doing when you, o guru, discovered the pair of 

jugis? 

O dear, dear! whilst going round in the country, o guru, I saw the double 

fiddle, 

O dear, dear! whilst travelling about in the country, o guru, I discovered 

the pair of jugis, o guru, the pair of jugis. 

• Gcind gumr in Santali generally means rhinoceros; here it is said to be used for the Adjutant bird. 
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Hae hue! tokare do, guru ho, gaiko janamlen, guru ho, gaiko janamlen ? 

Hue hae! tokare do, guru ho, bohgae nupellen, guru ho, bohgae impel ten ? 

Hue hae! kasi tandire, guru ho, gaiko janamlen, guru ho, gaiko janamlen. 

Hae hae! kasi tandire, guru ho, bohgae nupellen, guru ho, bohgae nupellen. 

Hae hae! cete lagif, guru ho, bohgae nupellen, guru ho ? 

Hae hae! cete lagif, guru ho, gaiko janamlen? 

Hae hae! sunume sindur lagif, guru ho, gaiko janamlen, guru ho, gaiko janam¬ 

len, 

Hae hae ! naenom kajar lagif, guru ho, bohgae nupellen, guru ho, bohgae nupellen 

That is, 

O dear, dear ! where, o guru, were the cows born, o guru, the cows born ? 

O dear, dear! where, o guru, did the bonga appear, o guru, did the bonga 

appear ? 

O dear, dear ! in the kasi grass field, o guru, were the cows born, oguru, were 

the cows born. 

O dear, dear! in the kasi grass field, o guru, the bonga showed himself, 

o guru, the bonga showed himself. 

O dear, dear ! for what purpose, o guru, did the bonga appear, o guru ? 

O dear, dear! for what purpose, o guru, were the cows born ? 

O dear, dear ! to get oil and sindur, o guru, the cows were born, o guru, 

the cows were born, 

O dear, dear ! to get eye-paint and lamp-black, o guru, the bonga appeared, 

o guru, the bonga appeared. 

Disom daranre do, Kamru guru, nam bare lahakme, 

Nale do hoe jivi, hasa hormo hoetele bindarok, nam bare berefkalem! 

That is, 

When we walk about in the country, o Kamru guru, please you go in front. 

We are souls of air, when our body of earth will by the air fall to the ground, 

you please put us on our feet. 

Nape purub khon, guru ho, nale pqchim khon, guru ho, 

Maj kulire, gurulah, gurulah nargo hapamen. 

Bohokretam, guru ho, toya dhaca, 

Tarenretam, guru ho, lal gamcha. 

Johari, guru ho, johqri, 

Johari, guru ho, de lah johara. 
That is, 

You coming from the east, o guru, we coming from the west, o guru, 

In the middle of the village street, we two, o guru, we two, o guru, came down 

and met. 

On your head, o guru, you have a plume of blue jay feathers, 

On your shoulder, o guru, a red strip of cloth. 

Greeting, o guru, greeting, 

Greeting, o guru, come let us salute each other! 
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Hae hue! cetane disom do, guru ho, nalom calak ho, guru ho ; nalom calak ; 

Hae hae! latare disom do, guru ho, nalom seterok, guru ho, nalom seterok. 

Hae hae! nasul miru leka, guruko sikri dohokem, 

Hae hae! nasul hare leka, guruko biri dohokem. 

That is, 

O dear, dear! to the up-country, o guru, don’t go, o guru, do not go; 

O dear, dear ! in the low-country, oguru, do not arrive, o guru, do not arrive. 

O dear, dear! like a kept parakeet they might chain and keep you, o guru, 

O dear, dear! like a kept maina, o guru, they might fetter and keep you. 

Except in a very few places no remarks of any kind have been made to explain 

the above quoted songs; they must speak for themselves and show what is in the 

minds of the Santals when they are out for Dasae, daran. Some of the songs recorded 

show reference to countries in which the ancestors of the present-day Santals have, 

according to their own traditions, at some time been living, and to events that 

happened in those countries, now only indistinctly remembered, that may, or may 

not, have had some connection with the predecessors of the ojhas. It is with our 

present knowledge not possible to do more than guess at the possible time of the 

events referred to. Likely they are not less than three to four hundred years old, 

perhaps more. 

Others of the songs refer to the present time, partly in veiled language, and 

others again to the doings of the Dasae kora themselves. It might be noted, that 

there generally is no direct begging in any of the Santali songs. Most of the songs 

refer to matters that ordinarily seem to have a very small place in the Santal mind. 

There are, of course, other Dasae songs than those here cited. It will be observ¬ 

ed, that the Santals do not make use of rhyme, and to make the words scan smoothly 

they very frequently introduce a vowel, not used in ordinary language, omit some¬ 

thing, or add a re not otherwise heard. I have reproduced so many verses, because 

they are of some interest to the student of the language. 

8. 

Mantar and Jharni. 

The ‘ medicinal ’ side of the ojha’ § work has been mentioned elsewhere. Previous 

to giving medicine the ojha will generally try the effect of his various mantar and jharni, 

which are supposed to be able to drive all evils away by their inherent magic powers. 

That these never are efficacious apparently do not prevent their use. So long as they 

believe, or anyhow their patients have any belief in them, there is, to them, always the 

possibility of their working power. Even if they do not have any visible effect, it may 

be thought advisable to resort to them to keep on the safe side with the spirits. 

Below will be given specimens of the different mantar and jharni. As elsewhere 

mentioned the jharni is not spoken, but sung to special melodies (see p. 14). 

According to Santal ideas there is a natural enmity between an ojha and the 

witches. The ojha tries to undo the evil work of the witches, and these will naturally 
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attempt to hinder the ojha in doing his work; he must consequently also guard turn 

self against the possible sorceries of the witches, and naturally against all inimical and 

malevolent powers. 
When the ojha guru opens his course of instruction one of his first acts is to secure 

his course and his disciples against the dangers mentioned (see p. 47) an(t to take mea 

sures to protect his disciples when they go and come (see p. 5°)- 

Here is a mantar which the disciples are taught to use to protect themselves. 

Tel tun rai sursa, cul culte cut bandhon, mul multe mul bandhon, ghica calte ghica 

bandhon, chati calte chati bandhon, pahjra calte pahjra bandhon, danda calte danda bandhon, 

cuke calte cuke bandhon, jahga calte jahga bandhon, themna calte themna bandhon, supti 

calte supti bandhon; ke bandhe? Guru bandhe, guru gean, mae bandhe, bandhe sin Kahn 

gean, Kamru dohae bandhe. 
That is translated something like this: Oil tun, rai, sursa (different kinds of 

mustard from which oil is pressed). When applied to the hair, the hairto be 

charmed ; when applied to the head, the head to be charmed ; when applied to the 

neck, the neck to be charmed ; when applied \p the chest, the chest to be charmed ; 

when applied to the ribs, the ribs to be charmed; when applied to the loins, the loms 

to be charmed ; when applied to the eyes, the eyes to be charmed; when applied to 

the thighs, the thighs to be charmed ; when applied to the knees, the knees to be charm¬ 

ed ; when ’ applied to the feet, the feet to be charmed; who charms? The guru 

charms, by the guru’s knowledge; the Mother charms, charms by the knowledge of 

Kahri (or : charms by knowing the propitious wording), charms by the grace of Kamru. 

Any of the oils mentioned is supposed to be applied at the time. 

When an ojha goes on a professional visit, he will to protect himself use the same 

mantar as that cited p. 50. When passing through a forest with dangerous animals he 

may use the following : 
Hare bagha, mur colte mur bandhon, dot colte ddt bandhon, gola colte gola bandhon, 

chati colte chati bandhon, ddra colte ddra bandhon, janghi colte janghi bandhon, gunthi 

colte gunthi bandhon, tena colte Una bandhon, suptic colte suptic bandhon, roa colte roa 

bandhon; ke bandhe? Guru bandhe, Kamru guru dohae bandhe. 

Translated: O tiger (or, leopard,) when moving the head, the head to be charm¬ 

ed ; when moving the teeth, the teeth to be charmed; when moving the throat, the 

throat to be charmed; when moving the chest, the chest to be chaimed; when mov¬ 

ing the loins, the loins to be charmed ; when moving the thighs, the thighs to be 

charmed; when moving the knees, the knees to be charmed; when moving the legs, 

the legs to be charmed ; when moving the feet, the feet to be charmed ; when the hair 

is moving, the hair to be charmed ; who charms ? The guru charms, by the grace of 

Kamru guru he charms. 
When he has pronounced this mantar, the tiger will sit quiet without moving. 

If he should meet any one who looks threatening, the following is effective, the 

ojha takes up some dust and scatters this in front of him towards the person coming; 

at the same time he says: Are Hindu Musalman, na kares, amko dekhia, mukhe dekhia 

hasi uthe! 
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That is, O Hindu, Musalman, don’t abuse, seeing me looking at my face may you 

feel inclined to laugh. 

The witches are believed to be able to hit people in the following way : they take 

a small stone or (preferably) a small bit of charcoal and blow this out from the mouth 

towards the person to be hit; if nothing is done to counteract the ‘shot ’, the person 

‘ hit’ in this way will fall down in a swoon, anyhow become suddenly ill (it is one form 

of what they call ban pathri). The following mantar is used ; Dcse porob dekhte jabe, 

dhelka mati uthai libo, porhae dibo ; kise libo? Kopale chatiye ar guru gun cale, se gun 

katia amar gun lagia jae. 

Translated : She will go and see the festival of the country ; I shall pick up a clot 

of earth; I shall ‘ read over ’ it and give it; what shall I receive it in ? In the fore¬ 

head, in the breast, another guru uses magic; doing away with that sorcery I shall use 

my own magic. 

The above is supposed to be an effective guard. 

If any one is supposed to have been f hit ’ the following is used: Pathri ke pathri 

udailom, band ke band udailom ; ke udailom ? Guru udailom, dohae Kamru guru ! 

That is, I sent spell after spell flying, I sent charm after charm flying; whom did 

I send flying ? I sent the guru flying, grace, o Kamru guru! 

Whereupon the ojha blows over the patient. Thereupon medicine. 

When children are crying without apparent cause, or when they suffer from a 

peculiar form of vomiting and diarrhoea, they are supposed to have been exposed to 

what is called aha, the effect of the evil eye. The following mantar is used : 

Kandni gelo, nidani ailo, koto khon kande he? Hat kandoni, bat kandoni, chalia 

kandoni ; i kandoni ke phuke ? Guru phuke, guru gean, mae phuke, phuke siri Kahri 

gean, Kamru dohae phuke. 

That is, Cryer went, sleepy came, how long is it crying ? Market crying, road cry¬ 

ing, child crying; this cryer who blows away ? The guru blows away, by the guru’s, 

knowledge; the Mother blows away, blows away by the knowledge of Sri Kahri, by 

the grace of Kamru he blows away. 

Finished off with blowing. 

Mantar against headache: 

Matha pira ke phuke? Guru gean,mae phuke, phukai, sin Kahri gean, Kamru dohae 

phuke, chutia ja. 

That is, Headache who blows away ? By the guru’s knowledge, the Mother blows 

away; causes to blow away by the knowledge of Sri Kahri, by the grace of Kamru 

he blows away, get away ! 

Finished with blowing. 

Against aha (another) : 

Purub pachim utor dakhin car kond car poa mati bandhon ; dos bhai non]or ban- 

dhon, hd korile mukhe nakha, Dibi Durga Sita Bhorot dohae. 

That is, East, West, North, South, the four corners, the four quarters, to be charm¬ 

ed ; the ten brothers’ view to be charmed ; if you gape (I shall give it you) in your 

mouth, in your nose, by the grace of Dibi, Durga, Sita and Bhorot. 
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'The ojha blows and performs bulau (see, p. 26) with the kernel of soso (Semecarpus 

anacardium) and a bit of a broom. 

Against met' haso (lit. eye pain) the following is used : the patient is in the even¬ 

ing after dark taken out and told to look at the stars; the ojha takes a garlic in his 

mouth and blowing into the eyes of the patient three or five times he utters the follow¬ 

ing mantar : Cok uthe; i cok kakhe uthe ? phalna ke phalni ke, i cok ke phuke ? Guru 

phuke, guru gean, mae phuke, phukai siri Kahri gean, Kamru dohae, siri dohae phuke. 

That is. The eye pains; who causes this eye-aelie ? So and so (man), so and so 

(woman), this eye-ache who blows away ? The guru blows away by the guru’s know¬ 

ledge, the Mother blows away, causes to blow away, by the knowledge of Sri Kahri, 

by the grace of Kamru, by luck, by grace, he blows away. 

After having got his eyes blown into, the patient is to go straight in without look¬ 

ing anywhere. 

The following is another against the same : 

Cok cok, i cok na dukhe, na phulc ; ke phuke ? Guru phuke, guru gean, mae phuke, 

phukai siri Kahri gean, Kamru dohae phuke. 

That is, Eye, eye, this eye does not pain, does not swell; who blows away ? The 

guru blows away, by the guru’s knowledge; the Mother blows away, causes to blow 

away, etc. (as above.) 

Against pain anywhere in the body (here called betha, a name ordinarily used about 

pneumonia, pleurisy and intercostal rheumatism) the following mantar is used : Betha 

betha, munder betha. ddter betha, kokhar betha, pahjar betha, dandar betha, i bethar bis ke 

jhare? Gum jhare. guru gean, mae jhare, jharae siri Kahri gean, Kamru dohae jhare. 

That is, Pain pain, headache, toothache, pain in the side, pain in the ribs, pain in 

the loins, who lays this pain ? The guru lays it by the guru’s knowledge, the Mother 

lays it, etc. (as above). 

Then follows the jhar, the laying or exorcising of the pain through passing the left 

hand, in which he has a peacock feather, as previously described, from the head down¬ 

wards, and singing the following jharni : Bethagor betha, munder betha, bethagor betha, 

ddter betha, bethagor betha, kokhar betha, bethagor betha, dandar betha, bis jharohre ; koner 

guru hamar jharae to iharae ? koner cela hamar jhara sere bis do ? munder betha, ddter 

betha, kokhar betha, pahjar betha, dandar betha bis jharohre. 

That is, The pain causing pain, the headache, the pain causing pain, the toothache, 

the pain causing pain, the pain in the side, the pain causing pain, the pain in the 

lions, to stroke the poison; which guru by his stroking causes me to stroke ? which 

disciple strokes the poison down in me ? Headache, toothache, pain in the side, pain in 

the ribs, pain in the loins, the poison— stroke it out. 

The above which is in a corrupt form of Bihari is immediately followed by the 

following in Santali : Delah betha; odokokme, delah betha, baherokme, goromlah doe ok- 

ta kana, hiromlan doe cinta kana ; delah betha, odokokme, delah betha, baherokme ! 

That is, Come, o pain, come out, come, o pain, get out, our (inclusive dual is 

used) namesake is speaking evil, our co-wife is backbiting; come, o pain, come out, 

come, o pain, get out! 
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If this does not help, medicine is to be applied invoking the bongas; bul may dm 

is to be resorted to. 

The following is another mantar for the same : Betha betha, go lav betha, chqtir betha, 

pahjar betha, huk betha, suk betha, bhitri betha, bohga betha, i betha ke jhare ? Guru jhare, 

guru gean, mae jhare, jhare siri Kqhri gean, Kqmru dohae jhare. 

That is, Pain pain, throat pain, chest pain, rib pain, lumbago pain, gradually 

developed pain, inside pain, bonga-pain, who is stroking this pain out ? The guru is 

stroking it out, by the guru’s knowledge, the Mother is stroking it out, stroking, etc. 

(as previously). 

The jhqrm then follows: Betha do jhar se, Kqmru guru kera betha doe jhara, 

Kqmru cela kera betha doe nija, betha do jhar se, Dando guru kera betha doe jhara, Dan- 

do cela kera betha doe nija se bis do. 

That is, The pain to be stroked out, Kamru guru will stroke the caused pain out, 

Kamru’s disciple will take the caused pain; the pain to be stroked out; Dando guru 

will stroke the caused pain out, Dando’s disciple will take the caused pain, the poison. 

The following is a third man'ar, showing what an ojha may include under the 

name of betha: Betha betha, cengha betha, dond bai, palania adgao, gola birhi sunorio, i 

betha ke jhare ? Guru jhare, guru gean, dohae Kqmru guru! 

That is, Pain pain, colic convulsion, convulsion by strangulation of intestines, 

carbuncle on the back, sores in the throat, inflammation of the gums, who strokes 

this pain away ? The guru strokes by the guru’s knowledge, by the grace of Kamru 

guru. 

This is finished off with blowing over the patient and the following jhqrni: Yore 

yore betha, mundq jo betha jharea nargoea, sirome jonokte jharea ndrgoea, saparom jo- 

nokte giragor baher. 

That is, Hey there, hey there, o pain, where pain in the head it is stroked out, 

brought down, with a sirom broom it is stroked out, brought down, with a saparom 

broom it is swept out and away. 

Against colic the following mantar is used : Nun nun, purub nun, pqchim nun, 

utor nun, dqkhin nun, i nun kc porhae? Guru porhe, i nun kakhe dei ? Phalnare, phqlni; 

ke pira pet tambhe ? Jivi chat pat jivi tambhe? Guru tambhe, tambhae sin Kqhri gean 

Kqmru dohae, guru dohae tambhe. 

That is, Salt salt, east salt, west salt, north salt, south salt, who causes to read 

over this salt ? The guru reads ; to whom shall I give this salt ? So-and-so (man), 

so-and-so (female) ; who is making the stomach ache to cease ? The soul is restless, 

who is making it quiet ? The guru is making it quiet; causing it to be quiet, etc. (as 

previously). 

This was a mantar to make the salt effective, in a corrupt and mixed lorm of 

Bihari. Then comes immediately another mantar to make the water in which the 

salt is dissolved safe. It runs thus: Pqni pqni, purub pqni, pqchim pqni, utor pqni, 

dakhin pqni, i pqni ke porhae ? Guru porhe, guru gean, mae porhe, porhae siri Kqhri 

gean, Kqmru dohae porhe. 

That is, Water water, east water, west water, north water, south water, who 
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causes to read over this water ? The guru reads by the guru’s knowledge ; the Mother 

reads, causes to read, etc. (as previously). 

The salt is during this dissolved in the water and the patient drinks it all with¬ 

out breathing. 

When a woman’s breast suppurates, the following is used : Dud dud, i dud, ghora 

angarea goborea, i dud, kc jhare? Guru jhare, guru gean, mae jhare, jhare siri Kahri 

gean, Kamru guru dohae. 

That is, Milk milk, this milk, red and black, dark, this milk who strokes it 

away? The guru strokes, by the guru’s knowledge; the Mother strokes, strokes, etc. 

(as previously). 
(The translation of three words is uncertain, viz., ghora angarea goborea, not 

known to any Santal I have met; it is also a question whether the Santals do not 

here take dud to be equivalent to ‘ breast ’ like in their own language, where they 

have same word for milk and a woman’s mamma.) 

The mantar is followed by this jharni: Dudegor dude, delah, dude, odohokme; 

delah, dude, baherokme. Dudegor dude, sehgel dude, rupegor dude, goromlah doe okta 

kana, hiromlah doe cinta kana; delah, dude, odokokme, delah, dude, baherokme, bis! 

That is, Milk of milk, come, o milk, come out; come, o milk, get out. Milk of 

milk, fire milk, silver milk, our (inclusive dual is used) namesake is speaking evil, 

our co-wife is backbiting; come, o milk, come out, come, o milk, get out, the poison! 

They call a certain complaint sagak (the word really means the awned seed of 

certain grasses, very troublesome at the time of ripening, because they stick and 

prick the skin; as a name for a complaint it is used about fever supposed to be due 

to the presence in the body of any small foreign body); against this they use the 

following mantar: Apcul karon, kahgari karon ke kukare? Guru kukare, kukarlom 

ekthene guti ailom, bqhrare upor ho. 

That is, What is caused by hair, what is caused by charcoal who rubs ? The 

guru rubs; 1 rubbed it, I brought it together at one place, get up to the surface. 

(Above is a good specimen of how a foreign language may be made to serve, being 

misunderstood, the words being partly remoulded and given a meaning correspond¬ 

ing to the meaning of a Santali word similar in sound). 

After the mantar comes a 'jharni : Lundano, lundano abe bisa lund lalare. (I 
rubbed, I rubbed, now the poison is brought here by rubbing.) 

During the operation two bohgas (saket) are also invoked. It might be men¬ 

tioned, that what is translated ‘rub ’ (in Santali lundah or lundau) is to rub gently 

with a circular motion, sometimes making use of a ball of rice, flour or other stuff to 

make the rubbing more effective. 

Another mantar for the same complaint is the following: Gada gada bag jae, nice 

nice sial jae, se bag roa, se bhaluk roa, se bilar roa, se kukur roa, se manus roa, i roar bis 

ke jhare ? Guru jhare, guru gean, mae jhare, jharae siri Kahri gean, dohae guru jharae. 

That is, The leopard (or tiger) is walking along in the river bed, below the jackal 

is going along, this leopard’s hair, this bear’s hair, this cat’s hair, this dog’s hair, this 

human hair,—the poison of that hair who strokes it away ? The guru strokes, by 
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the gum’s knowledge; the Mother strokes, causes to stroke by the knowledge of Sr 

Kahri, causes to stroke by the guru’s grace. 

Then the jharni: Konev rand ini, koner pqpini, bisa tora dilqise? yabe bisa bis 

jharohre. 

That is, Which widow, which sinning woman caused to give you the poison ? now 

the poison, stroke the poison away. 

The ]harm is continued in Santali: Cetete do, gurulah jhare nodoha ? Cetete do, 

celalah girom ba.hera ? Saparom jonokte, gurulah jhare nodoha, lukui jonokte do, celalah 

girom bahera. 

That is, Wherewith, o guru, shall we two stroke it away ? Wherewith, o disciple, 

shall we two sweep it out ? With a sirom broom, o guru, we two shall stroke it away ; 

with a lukui broom, o disciple, we two shall sweep it out. 

The following is a third specimen against the same: first the mantar : Jambir 

jambir, sonek jambir, rupek jqmbir, i jambir ke jhare ? Guru jhare, Kamru guru dohae. 

That is, Citron citron, golden citron, silver citron, this citron who strokes it away ? 

the guru strokes, by the grace of Kamru guru. 

Whilst uttering this mantar the ojha strokes the patient, applying at the same 

time some oil, over which a mantar has been previously ‘read.’ It is the same as 

the c tel tel, rae tel’, etc., (see p. 18) uttered when performing sunum bohga (see also 

p. 16 ss.). 

When the poison in this way has been gathered at one place, the ojha bites it out 

with his teeth ; he draws blood ; what he in this way gradually (biting several times) 

gets out he spits into a leaf-cup. Into this he pours a little water and takes it away 

some distance to see what has come out, whereupon he throws it away. 

Against huk (lumbago) and similar complaints they use this mantar: Huk, dandar 

huk, kokhar huk, pahjar huk, i huk ke jhare ? Guru jhare, guru gean, mae jhare, jharae 

siri Kahri gean, Kamru dohae jhare. 

That is, Lumbago, pain in the loins, pain in the side, pain in the ribs, this lum¬ 

bago who strokes away? The guru strokes, by the guru’s knowledge, the Mother 

strokes, causes to stroke, etc. (as previously). 

And then the following jharni: Huk jharon, betha jharoh, koner guru hamar 

jharae tho jharae? koner cela hamar jharae sere bis do. 

That is, Stroking away the lumbago, stroking away the pain, which guru is 

causing to stroke away for me, causing to stroke away ? which disciple is causing to 

stroke the poison away for me ? 

Against fever (malaria and others) the following mantar is used : Lag jor, pap jor, 

i jor ke phuke? Guru phuke, guru gean, mae phuke, phuke siri Kahri gean, Kamru 

dohae phuke. 

That is, Fever applied {i.e., due to the action of witches or bohga), fever due to sin 

(i.e., venereal), this fever who is blowing off ? The guru blows it off, by the guru’s know¬ 

ledge, the Mother blows it off, blows, etc. (as previously). 

A variant of above is the following : Lag jor, pap jor, amol jor, piti jor, der pohoriq 

14 
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jor, i jor ke etc., as above. That is : Fever applied, fever due to sin, fever due to aci¬ 

dity of the stomach, fever due to gall, six hours’ fever, this fever, etc., as above. 

The following is a mantar against high fever: Tarka tarka, kat kate, mat mate, 

akav bindi, bhurme phute, bap bir Narsih guru dohae ; jhiti kuti dheba band, asia guru 

dhoromia kaj jug bijun nijhur, thak thak ]ib rak Kamru guru dohae. 

That is, Quick, rat-tat, gnashing, crooked, piercing, giddy, broken, o father man 

of valour, Narsih guru, grace ! Taking all along, shutting up, having come, by the guru’s 

righteousness, doing work without hindrance, be quiet, keep the soul, by the grace of 

Kamru guru. 

Finished off with blowing. 

Language is corrupt and mixed. 

A number of complaints are called bai; generally some kind of convulsions, loss 

of control of the body, fit, etc. 

The following is a mantar against bai : Bai bai, sonek bai, rupek bai, i bai ke jhare ? 

Guru jhare, guru gean, mae jhare, jhare siri Kahri gean, Kamru dohae jhare. 

That is, Convulsions convulsions, gold convulsions, silver convulsions, these con¬ 

vulsions who strokes away ? The guru strokes, by the guru’s knowledge, the Mother 

strokes, strokes, etc. (as previously). 

The following is another ; the ojha first ‘ reads over ’ mustard, Hal dhorlom tae 

bonlom sursa, i sursa ke porhe ? Guru porhe, guru gean, mae porhe, Isor Mahadeb dohae 

porhe. 

That is, I caught hold of the plough, I sowed the mustard seed, who reads over 

this mustard seed ? The guru reads, by the guru’s knowledge; the Mother reads, by 

the grace of the Lord Mahadeb. he reads. 

The ojha thereupon scatters the mustard seed over the patient, uttering the follow¬ 

ing mantar: Sursa sursa. siri sursa, sursa phule jabo lohka gkurba toke jhar guru re bis. 

That is, Mustard mustard, fine mustard, I shall go to fetch the mustard flower 

very far away, I shall bring it back to you, o guru, stroke the poison away. 

This is a third for the same (mantar): Bai bcji, ros bai, amol bai, khepto bad, i bai 

ke jhare? Kamru dohae jhare. 

That is, Convulsions convulsions, convulsions due to the juices of the body, con¬ 

vulsions due to acidity, raging convulsions, these convulsions who strokes away ? By 

the grace of Kamru he strokes away. 

Whereupon the following jhq.rni : Yore yore bai do munde jo bai do sirome 

jonokte jharea nargoea, saparom jonokte giragor bahera; Kamru guru jhajar kanae, 

Gando guru doe giragor baherefa. 

That is, Hey, hey ! o convulsions, what convulsions are in the head, with a sirom 

broom he is stroking and bringing it down, with a saparom broom he is sweeping it 

out; Kamru guru is stroking, Gando guru is sweeping it out. 

Finished off by blowing over the patient. 

Against dond bai (strangulation of the intestines) the following mantar is used : 

Cehgha jharon, patha jharon, i bis ke jhare ? Guru jhare, guru gean, mae jhare, jharae 

siri Kahri gean, Kamru dohae jhare. 
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That is, Stroking the colic, stroking the swelling, who is stroking away this 

poison? The guru is stroking, by the guru's knowledge; the Mother is stroking, 

causes to stroke, etc. (as previously). 

Followed by the following jharni : Hatkan jharon, palania jharon, cengha jharon, 

patha jharon jharre bis. 

That is, Hatkan (a medicinal plant, Leea) stroking, stroking the sore on the back, 

stroking for colic, stroking for swelling, stroking stroke the poison out. 

Against gand (swelling of a gland, specially in the loins) the following mantar is 

used : Kond kond, agil hand, pachim hand, i bonder bis ke jhare ? Guru jhare, guru 

gean, mae jhare, jharae siri Kahri gean, Kamru dohae jhare. 

That is, Region region, front region, west region, who is stroking the poison of 

this region away ? The guru strokes, by the guru’s knowledge, the Mother strokes, 

causes to stroke, etc. (as previously). 

Against a cut by a sickle the following mantar is used: Hasua katel ghao jiri hiri 

rokote pore, jiri hiri pani pore, i robot- ke phuke ? Guru phuke, guru gean, mae phuke, 

phukai sin Kahri gean, Kamru dohae phuke. 

That is, Wound by the cut of a sickle, blood is trickling flowing, water is trick¬ 

ling flowing, who is blowing at this blood? The guru blows, by the guru's knowledge, 

the Mother blows, causes to blow, etc. (as previously). 

Against a wound caused by stumbling against anything they have the following 

mantar: Pathol katlom, ghao jiri hiri rokot pore, i robot ke phuke ? Guru phuke, guru 

gean, mae phuke, phukcii siri Kahri gean, Kamru dohae phuke. 

That is, Stumbling I cut myself and got a wound, the blood is trickling flowing ; 

this blood who is blowing at it ? The guru blows by the guru’s knowledge, the Mother 

blows, causes to blow, etc. (as previously). 

Then follows a jharni: Rokote jhahja kal. rokote bohae jhahja kal. 

That is, The blood is flowing the whole time, the blood is flowing the whole 

time gushing. 

The following is a mantar against a cut by any kind of implement: Tahgate baji- 

lom, jiri hiri rokot bohae, se rokot ke tambhe ? Guru tarnbhe, guru gean, mae tarnbhe, 

tanibhae siri Kahri gean, Kamru dohae tambhe. 

That is, I hurt myself on an axe (or, as the case may be, by a knife or any other 

instrument, which is named in the mantar), the blood is trickling flowing, who stops 

this blood ? The guru stops by the guru's knowledge, the Mother stops, causes to 

stop, etc. (as previously). 

Followed by this jharni-. Tahgate bajilom, jiri hiri rokote bohae, phukite phukitc 

yanda kale, Kamru guru, se robot tambhiloma re bis. 

That is, I hurt myself on an axe, the blood is trickling flowing, blowing blowing 

loudly, o Kamru guru, I stopped that blood, poison. 

Against sores caused by soso (Semecarpus anacardium) they have also a mantar-. 

Bhel bhelwa bhelar mukhi se bhclwa porlo, i bhelwar ghao ke phuke? Guru phuke, guru 

gean, mae phuke, phukai siri Kahri gean, Kamru dohae phuke. 
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That is The marking nut, the opening of the marking nut, that marking nut 

touched the sore of that marking nut who is blowing at it ? The guru is blowing by 

the knowledge of the gum, the Mother blows, causes to blow knowing the fortunate 

wording (or as translated above), by the grace of Kamru he blows. 

Against the bite of a mad dog or jackal they use the following manta,: Kjn 

kukur kulu dulu, e kukur ddt, e kukur bis, e Ms ke jha,(? Gum jhare, gum g'can, Mae 

jhare, sin Kahn gean, Kamru dohae jhare. . , 
That is The black bitch hanging the head, the tooth of this bitch, the poison of 

this bitch who is stroking it away ? The guru strokes by the gum’s knowledge the 

Mother strokes, causes to stroke, knowing the fortunate wording (or as tianslated 

above), bv the grace of Kamru he strokes. 
Followed by this jhanii: Kukur kata Maesa jharon, jharre bisai mndan jharon. . 

That is, The bite of the bitch Monsa is stroking, stroke away the poison, she is 

stroking the lying one. . . 
If the poison has entered the body, that is, if rabies has developed, the following 

mantar is used: Gada gada bag jae, nico nico suar jae, i bag roa, bhaluk roa, i cul ke 

outai ? Guru gutai, gutai siri Kahn gean, Kamru dohae gutia. 

That is, In the river bed the tiger (or leopard) walks along, below the boar walks, 

this tiger-hair, this bear-hair, this hair who collects ? The guru causes to collect (in 

one place), causes to collect knowing the fortunate wording (or as above translated), 

by the grace of Kamru he collects. 

Against dog’s bite the following is used: Are kukur kara kara, tokor ddt, tokor 

bis ke jhare ? Guru jhare, guru gean, mae 'jhare, Isor Mahadeb dohae jhare. 

That is, O thou black black dog, thy teeth, thy poison who strokes away? The 

guru strokes by the guru’s knowledge, the Mother strokes, by the grace of the Lord 

Mahadeb (Siva) he strokes away. 
Followed by this jharni : Seta banar se ho, seta banar se ho tundah kan, bando banar 

se ho, bando banar seko ’ gujuk kan. Tokoe guru da re jhare nargoea, tohoe gum dore 

jharni bahera? Kamru guru doye jhare nargoea. Kamru cela dove jharni bahera, kar 

dohae ? I sor Mahadeb dohae! 
That is. The dog vermin (some ant-like insects or larvae believed to come out 

after being bitten by a mad dog), the dog vermin moves about ; the bando-flower like 

vermin, the bando-flower like vermin is dying. Which guru will stroke this down ? 

Which guru will pass this out and away ? Kamru guru will stroke it down, Kamru s 

disciple will pass it out and away, by whose grace ? By the Lord Mahadeb (Siva s) 

grace. . . 
Against the bite of a chameleon they have the following mantar : Girgiti sap, i bis 

ke jhare ? Guru jhare, guru gean, mae jhare, jhare siri Kahri gean, Kamru dohae jhare. 

That is, The chameleon (or, lizard) snake, this snake, this poison who strokes 

away ? The guru, etc. (as above). 
Followed by a jharni’. Sirkut khaele, girgiti gulman khaele, kal bisa, hario, dada, 

soncro bis do haru harare kas pitarer bis. 

That is, The scolopender ate, the chameleon ate by mistake the poisonous ver- 
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min ; take it away, o elder brother, the extremely dangerous poison, o Hari, the many 

coloured lizard’s poison. 

The following is a mantar against being hurt by the sting of a scorpion : Bichi 

bichi, khulir bichi, rqhglir bichi, e bicher bis he jhare? Guru jhare.,guru gean, mae jhare, 

jharae siri Kahri gean, Kamru dohae jhavc. 

That is, Scorpion scorpion, light coloured scorpion, reddish scorpion, this scorpi¬ 

on’s poison who strokes away? The guru, etc., as above. 

The following is a variant . Bichi bichi, kuili bichi rqmbru bichi tokor ddt, tokor 

bis he jhare? Guru jhare, guru gean, mae jhare ; kar dohae ? Ma Monsa Dibir dohae. 

That is, Scorpion scorpion, black scorpion, brownish scorpion, this one’s tooth 

this one’s poison who strokes away ? The guru strokes, by the guru’s knowledge, the 

Mother strokes, by whose grace ? by the grace of the Mother Monsa Dibi. 

Against the bite of Kul sereh, a lizard so called, the following mantar: Kul 

dandka dhuruh dhusuh, gache uthlo, sarage dhua dekhele nam namre bis; e bis ke jhare? 

Guru jhare, guru gean, mae jhare, jharae siri Kahri gean, Kamru guru dohae jhare 

That is, Leopard mite, grey with dust, he mounted the tree; seeing the smoke in 

the sky come down, o poison; who strokes this poison? The guru strokes, etc., as 

previously. 

We shall now hear some of their mantars, etc., against snake bite ; it may be 

noted that the Santals believe practically all snakes to be poisonous. They 

believe that the bite of a good many lizards, of some frogs and similar animals 

is also poisonous ; and less than a bite is enough to be hurt; being touched is often 

sufficient, according to their belief. I suppose much which is believed due to poison 

is really due to fear, although the Santals as a general rule take a sensible 

view of matters; I have, however, seen cases bordering on collapse that were 

entirely due to fear. 

In connection with snake bite mantars are used, but more than mantars 

they use the jharni combined with jhar. The following are examples: 

Mantar: Ma Gandhari Gaura Rati, ami jani nare sap a kon kon jciti cioti, couti, 

malonti, bhabona, pathura surup sap, khuili sapin. Kar ghore hhuili hi kar bape jai, 

tokor guna mohgol pan? he jhare? Guru jhare, guru gean, mae jhare, Isor Mahadeb 

dohae jhare; kar dohae? Ma Monsa Dibir dohae. 

That is, Mother Gandhari Gaura Rati, I do not know what kind of snake, 

whether Russel’s viper, the couti, the malonti, the bhabona, the pathura, exactly 

what snake, black female snake. In whose house did you eat him or whose father 

will go, by whose virtue will he get felicity ? who strokes ? The guru strokes by 

the guru’s: knowledge, the Mother strokes, he strokes by the grace of the Lord 

Mahadeb (Siva); by whose grace ? by the grace of the Mother Monsa Dibi. 

Here is another .• Lila lilq je khaner bis set khaner mile jae, cat cutki curq mala, i 

bis ke jhare ? Guru lhare, Kamru guru dohae jhare. 

That is, Play play, the poison of any place shall be collected at this place, 

in the very uppermost parts; that poison who is stroking ? The guru strokes, 

by the grace of Kamru guru he strokes. 
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Followed by this jharni: Tokoe bine jojom kana bis do ? Jhara se jhar se guru 

bis do; namase nami gelare bis. Nayan bine jojom kana bis do; gandet bine jojom 

kana bis do, etc. 
That is, Which snake is c eating,’ the poison ? The guru will stroke, yes, stroke 

the poison ; come down, it came down the poison. The cobra snake is eating, its 

poison ; the karait snake is ‘ eating , its poison, etc. 

If the snake is known, only the name of this one is mentioned ; if it is un¬ 

known, the ojha will enumerate all the snakes he knows ; it is of importance that the 

name of the snake responsible should be mentioned. 

The ojha who gave above mantar and jharni is also responsible for the following 

in connection with treatment of snake-bite. The ojha first mutters the following . 

Citi citi sap citi, joler citi, maha gaura ahkare (that is, Variegated, variegated, snake 

variegated, water variegated, in the grasp of the great adjutant bird), whereupon he 

proceeds to charm the patient (bandhon it is called) to prevent the wick fiom falling, 

as it is called, that is, to secure the bitten one against dying. He does this by 

blowing into the nose of the patient, whereupon he utters the following mantar : 

Ddt bandhe, nak bandhe, jib bandhe, i bandhe; ke bandhe ? Guru bandhe, guru 

gean, Kam guru dohae bandhe. 
That is, He charms the teeth, he charms the nose, he charms the tongue, 

he charms this ; who charms ? The guru charms by the guru’s knowledge, he charms 

by the grace of Kam (i.e. Kamru) guru. At the same time he ties the limb with a 

string, some hair, or whatever may be handy, if the bite is in a place where this is 

possible. 
If blood comes out from the nose, this is taken to be a sure sign that the ' wick 

has fallen down’, that the person is beyond help, and the ojha will declare his inabi¬ 

lity to do anything, saying that ‘ the eaters have prevailed; he could not manage it. 

The following is a mantar, against snake bite : Dhonder bis nihgur ke jae, mukhe 

dekhia lorbi, tan bhelar mukhu sunbar kqhni sat sat ke bis korlom; i bis ke jhare? Guru 

jhare, guru gean, mae jhare, jharae siri Kqhri gean, Kamru dohae jhae jhare. 

That is, The poison of the dhond (a water snake, non-poisonous; here mentioned 

as an example) will come down to the tail, seeing me you engaged to fight; as soon 

as I heard the story, I at once ascertained the poison ; who is stroking this poison ? 

The guru strokes, by the guru’s knowledge, the Mother strokes, causes to stroke 

knowing the fortunate wording (or as translated above), by the grace of Kamru he 

strokes. 

Then comes the following jharni: 

Cuter sohjok namal bisa matha barire bhelase bis do, 

Mathar sohjok namal bisa data barire bhelase bis do, 

Dater sohjok namal bisa jiba. barire bhelase bis do, 

Jibqr sohjok namal bisa gola barire bhelase bis do, 

Golar sohjok namal bisa chqti barire bhelase bis do, 

Chqtir sohjok namal bisa pete barire bhelase bis do, 

Peter sohjok namal bisa danda barire bhelase bis do, 
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Bandar sonjok namal bisa gunthi barire bhelase bis do, 

Gunthir sonjok namal bisa themna barire bhelase bis do, 

Themna sonjok namal bisa thopa barire bhelase bis do, 

Thopar sonjok namal bisa ahgur barire bhelase bis do, 

That is Ahgur sonjok namal bisa gawa barire bhelase bis do. 

The poison that was in the hair has come down and is now on a level with 

the head, the poison, 

The poison that was in the head has come down and is now on a level with 

the teeth, the poison,— 

and so on, the poison is brought gradually down from the teeth to the tongue, from 

the tongue to the throat, from the throat to the breast, from the breast to the 

stomach, from the stomach to the loins, from the loins to the knees, from the knees 

to the legs, from the legs to the feet, from the feet to the toes, and from the toes to a 

level with the village (that is, down into the ground). 

If possible, the jhar against snake bite is performed with a feather of the adju¬ 

tant bird; if that is not available, a peacock’s feather is used or, if nothing else, part 

of a broom (sirom or saparom). See p. 73, footnote 3. 

Mantar is used also against cattle disease. Here is one, used when a buffalo is 

troubled with a swollen neck, so that it cannot have the yoke on. A scorpion is 

found and put on the buffalo’s neck to make it sting, and the following mantar is 

uttered: Hadgar kur kuri hihgur lore se bonhaete qsite site seromre matha. 

What this really means it is difficult to make out; as the present text stands it is 

a mixture of Santali and Bihari. It may possibly be something like: ‘ Bean, in the 

gripes, reddish. exudation, to charm this to come, coolness, a head on the neck.’ 

Even against a blight of the crops mantar is used ; the following is one: Gndi 

gudi, purub gudi, pqchiq gudi, utor gudi, dqkhin gudi, amar khete yaela gudi, sat sqmud 

Lohka gar phukiq uria jahre gudi. 

That is, Flying bug, flying bug, east bug, west bug, north bug, south bug, in my 

paddy field the flying bug came, past seven seas to the Banka fortress be blown and 

fly away, flying bug. 

I have more mantars and jhqrnis; the specimens quoted are sufficient to show 

their nature. 

It might be remarked, that jhar may be performed without a sung jhqrni; the 

ojha may make the ' passes ’ simply reciting a mantar. The jhqrni is sung only once ; 

but as elsewhere mentioned, the ojha will sometimes continue the jhar, whistling the 

jhqrni melody. 

It will be observed there is a distinct difference between a jhqrni and a mantar. 

The jhqrni is more of a persuasive character ; it seems to be an attempt to get the 

illness or its cause away by gentle means, and not by force. It is only exceptionally 

that the guru or a spirit is mentioned ; where that is done it is perhaps not a jhqrni 

proper. The mantar, on the other hand, is a reference to higher powers, an attempt to 

remove disease or its cause by the force of spirit power, or even by a word alone, if 

one only has the proper word. It does not seem difficult to deduce from what source 
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these mantars must have originally come, or in any case, the idea of the possibility of 

using them. The ojha takes care to state that he acts as the representative of and by 

the grace of some spirit or other. 
A co uple of things seem to be vital to success. The spirit at whose command the 

disease should disappear must be the proper spirit having the proper power ; and the 

disease, or whatever it may be, must be named by its proper name. 

A name is to a Santal something more than it generally is to us; it is not only a 

means of identification, it represents, is part of, somebody or something. If the prop¬ 

er name is not used, the person (or the disease) is not properly or effectually called. 

The connection between caller and called is not properly established. 

This is a peculiar trait of the Santals; with the fear they have of the bohgas they 

are quite unconcerned when speaking of them using general terms, even when using 

the vilest epithets. If the supposed real name is mentioned, all is altered. The ‘ owner ’ 

of the name is brought to one’s presence.1 
It will have been observed that when uttering a mantar a large number of names 

for different objects are used, the purpose apparently being to make sure, so far as 

possible, that the thing or disease or cause is mentioned and properly mentioned, 

partly on account of the belief just referred to, partly to ensure that nothing or no 

possibility is left out. 
In support of this one may refer to the mantars used against snake-bite. When 

the snake is known, this snake alone is mentioned ; if, as frequently happens, it is un¬ 

known what kind of snake has bitten, every known species is enumerated. 

One may further refer to the mantars used when reading ’ over oil; all likely 

kinds of oil are mentioned to make sure that the oil present is not forgotten. In the 

same way, when the ojha charms his disciples to make their going and coming sure, 

every possible source of danger is enumerated.1 

To be safe all and everything must be included. 

9- 

Special snake-bite mantars in corrupt Bengali. 

In connection with snake-bite they have quite a number of mantars. Besides 

those quoted above I have a very long and curious one, or rather a string of mantars, 

I The following may show this. It happened many years ago ; I had a Santal to pull the pankha for me. One day. I 

asked him who his abge bonga was (the abge is a kind of tutelary bonga whose name is not disclosed, specially not to women; 

it is said that when a man feels his end coming he will whisper the name into the ears of his eldest son). The man an¬ 

swered, that he did not know; when his father died, he had been quite a child ; none had mentioned the name to him, 

and he had not had anything to do with bonga worship. This was also likely true. I then asked him which sept he be¬ 

longed to; on his telling this, I asked whether his sept’s abge was not called so and so. I have seldom seen fear like in 

him. He commenced to tremble and to perspire profusely ; ultimately he ran away and did not return until a couple of 

hours had elapsed. When I asked him, why he had bolted, he answered that he had heard that these bongas were \ ery 

dangerous and powerful, and when they were mentioned by name, they might come, and he would not stay to be expos¬ 

ed to what might happen. He had no doubt as to the reality and nature of the spirits But, as will be seen, the mention - 

ing of the general term of abge did not affect him; as soon as the supposed real name was spoken, the fear of the pre¬ 

sence came. 

■2 One is here reminded of the old Norse tale of the death of Balder. All creation had been made to swear that they 

would not hurt Balder; somehow the mistletoe had been forgotten or left out; and it was the mistletoe that killed him 
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giving charms, etc., for a good many matters connected with snake-bite and the call of 

the ojha and what he must do in self-protection (it seems) and to counteract the poison. 

It is of some interest to have all these in extenso ; they number in all 66. A few are 

translated here below ; the whole of them are printed without translation p. ii6 ss. 

They are in a very corrupt form of Bengali with here and there Hindi words and 

constructions interspersed, also in a couple of places Santali. I asked a Bengali 

friend to help me with it; he sent it back saying he could not understand it; there 

are so many strange words, not found in any dictionary and not known to an educa¬ 

ted Bengali. Since I have tried to get through it myself, the whole is, however, so 

uncertain, that I do not think it would do to publish a translation. Incidentally it 

might be remarked that the ojha himself does not understand it; he has only a most 

vague idea of the contents. This does not, of course, spoil the magic, according to 

ojha ideas. 

The mantars referred to in several respects show a decided difference from those 

previously given ; one seems to be transferred to another sphere ; I take it that the 

influence of Hinduism is much stronger here. Kqmru guru is only occasionally men¬ 

tioned; strangely enough ‘ the grace of Kqmru's country’ is heard. The Hindu 

deities have a rather large place ; Monsa, the snake-goddess is very often mentioned, 

generally coupled with Dibi (•i.e., Durga) ; Krishna is also often mentioned 

under different names; further Mahadeb (Siva) and possibly also Vishnu, and often 

Vishnu’s bird, the garur. Also other deities are named, Saraswati and others. A 

few of the mantars are quoted : 

Huka bole gar a guru, hulkq bole cde, 

Hukar pani cahe guru, tar bis nae. 

The huka says gar a guru (gurgles), the huka bowl gives up ashes, 

The water of the huka the guru wants, there is no poison in that. 

Dhula dhubli, dhulqte lotae har har, bis uriq palae. 

White dust, I roll in dust again and again, the poison is evaporated. 

Dhulqte lutu putu, biser jala bqmi ache, mukher kotha ; 

Mae Monsa Hori bolo, Hori sobde nqire bis. 

Roll in dust again and again, the pain of the poison is abated,—the word 

of (my) mouth; 

Mother Monsa, say Hari, in the word Hari there is no poison. 

Sorosqti, Sorosqti, lilol borone, rokoti Sorosqti 

Kuntol korone agu jqi, ma Monsa khae ; 

Pichu jqi Mahadeb Dibi, as kore khas na; 

Amake churio na, amake churis to, 

Khqi Isor Mahadeber matha. 

Saraswati, Saraswati, blue coloured, saves Saraswati, 

Hair on ear, goes ahead, Mother Monsa eats; 

Behind go Mahadeb and Dibi, do not eat with hope , 

15 
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Do not taunt me, if you taunt me, 

I eat up the Dord Mahadeb’s head. 

(This last is used for self-protection by the ojha when going anywhere at night.) 

Thak, sapina, nicole, tor mukh bandbo lohar sikole, 

Lor cor koris na ; judi lor cor koris to khai Isor Mahadeber matha. 

Stay, snake, in your cover, I shall tie thy mouth with an iron chain, 

Don’t move, if thou movest, I shall eat the head of the Lord Mahadeb. 

Bati jagao, bati sar bati he, 

Samdor pat bati jagao nathu de. 

Lamp (of life) burn, true lamp of life, 

With a samdor leaf make the lamp burn, putting it in the nose. 

The language is mixed; bati, in Santali, lamp or wick, is used about the principle 

of life; it is specially heard when people have been bitten by snakes ; e.g. bati 

hurena, the lamp-wick has fallen, means, that there is no hope, life is extinct. Jagao 

is to awaken, make effective, keep alive. 

Sat simoler ase banka,[tae bosi gorur pahkha, 

Gorur paiikha jhape jhupe, bole Gopaler gha mukhe. 

Twisted with the fibre of seven simols, hence the garur's, wings are closed, 

Closing his wings garur says, Gopal’s sore is in his head. 

Poddo pate jonmo hoilo, Manik ar Bisai Thakur, 

Tae sati jani; kon tole agun hobe, kon tole pani? 

Kon tole bis namhe? bhatis lani Mahadeb amar ma bap? 

Gorur muher sis, ek hate bis jharbo dekho tohor this ; 

Arhai baihar jha, siar condor mukhe ja. 

On a lotus leaf they were born, Manik and Bisai Thakur; 

This I know for certain; below what will it become fire, below what 

will it become water ? 

Below what will the poison go down, o light-bringer Mahadeb, my father 

and mother ? 

With the remedy in the mouth of the garur T shall with one hand stroke 

the poison down, look, thy anger. 

Away it go past two and a half low-lying fields, off to the mouth of the 

siar condo snake. 

(Translation somewhat uncertain ; the Santals have a belief that there is a kind 

of small ball or tablet in the head of the garur bird, supposed to be an infallible cure 

for snake-bite.) 

Ban ban, sil ban,\pathri ban, i ban ke mare ? Guru mare, guru geane, 

mae mare ; kar dohae ? Mahadeb Gaurar dohae mare, raja Bhojke dohae. 

Dart dart, stone dart, flint dart, who shoots this dart ? The guru shoots 

by the guru's knowledge ; the Mother shoots, by whose grace ? by the 

grace of Mahadeb Gaura he shoots, by the grace of king Bhoj. 



THE 8ANTALS AND DISEASE. 115 

Sapi, sunu, sapina, Gokhuler kotha: pone tqri Kisun journo hoilo kotha ? 

Journo hoilo Mqdhupure doibar ghgre, bdsad tulai dile Gokhule, nai dhore Kisua 

hate mohou bdsi, matha campa phul; hasite khelite gelg Kalidoher hide sate, ehi 

lagal dhum. 

O snake, listen, o female snake, to the words of Gokhul : The rescuer of 

the five (i.e here, humanity), Kisun, where was he born ? He was born 

in Madhupur in a cow-milking house, Gokhul gave him his caste; the 

midwife put a sweet sounding flute in Kisna’s hand, the champaka 

flower on his head, laughing he went with Kalidoh’s relatives to play; 

with them he started a noise. 

Ore Nitai dhubiuir bis, kal kutir bis, gha mukhe jhare ; kar dohae ? Ma Monsa 

Dibir dohae. 

O Nitai, dhubi-woman’s poison, mortal poison, the sore with my mouth 

I charm away; by whose grace ? by the grace of Mother Monsa and 

Dibi (Durga). 

Nitai dhubin, Nitai dhubiu litui kapor kace he, chaho dese pgretg, hae hae! libo to 

libo anger saj. 

Nitai dhubi-woman, Nitai dhubi-woman every day dumps clothes, if it 

should fall to the country {i.e., the owner die), alas, alas! I should 

acquire the ornaments of the body. 

Yore yore hul sereh, yore yort girigiti, daretem dejok kan do, dela se nargolenme ; 

Nalahge bhai, nalahge bundhu ; colo colo kiser dakon. 

Yoke baba he, sorohge hi sero dhua je uriche? 

I pare Gah uadi, u pare Jabo hoyeche, baba he, 

Sarahge kiser dhua je uriche ? 

Oh oh c tiger-song ’ lizard, oh oh brown lizard, thou art mounting the tree, 

please come down at once ; 

Thou and I are brothers, thou and I are friends; come quickly, there is a 

call cf something or other. 

O father, in the heavens the smoke of what is drifting ? 

On this side is the Ganges river, on that side the Jabo is, oh father, the 

smoke of what is drifting ? 

(Above is at first Santali; refers possibly to the near approach of death and 

cremation.) 

Sat sae simol gache bosc ache gar lira, sat sae simol gache hose ache garura, Kauai 

bhaire, Kauai bhai ! 

In seven hundred simol trees garur are sitting, in seven hundred simol 

trees garur are sitting, o Kanai brother, Kanai brother. 

Asou gache Maniara kar, sat sae hat bhangia, siqr cand dhorom turia, kaha so 

sorohge dhua ? Kqriuqhgiu dohae, dohaere dohae nomou. 

In the ason trees on the one side of the Maniara country having broken 

seven hundred pieces of wood the siqr caud snake, having broken 
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righteousness—wherefrom is the smoke in the heavens ? O Kannahgin 

(the king cobra), grace, oh grace, grace, come down. 

From the specimens quoted the difference from the commonly used Santal ojha- 

mantars will be apparent. These are likely quite recently borrowed from Hindu 

sources. They are interesting from a linguistic point of view, showing how a langu¬ 

age may be ill-treated by those who do not understand it. In order to put on per¬ 

manent record a specimen, which otherwise might be lost, I add below the full text 

of the lengthy mantar alluded to in the beginning of this paragraph. 

1. Hukci bole gam guru, kulka bole cde, 

Hukar pani cahe guru, tar bis nai. 

2. Dhula dhubli, dhulate lotae 

Har har, bis uria palae. 

3. Dhulate lutu putu, biser jala 

Band ache, mukher kotha ; 

Mae Monsa Hori bolo, Hori sobde naire bis. 

4. Simol tole biccha urilo, gaye porilo ; 

Gaye comkore bis nai, bhobonc urilo bis. 

5. Gamcha lav oh, gamcha caloh ; 

Gamcha calte naire bis. 

6. Gamcha laroh, gamcha raloh ; 

I gamcha pirhi maro, bis korilam pani. 

7. Sorosati, Sorosati, lilol borone, 

Rokoti Sorosati kuntol korone 

Agu jai, ma Monsa khae ; pichu jai Mahadeb 

Dibi, as kore khas na ; amake churio na ; 

Amake churis to, khai Isor Mahadeber matha. 

8. Thak, sapina, nicole, tor mukh bandbo lohar sikolc ; 

Lor cor koris na, judi lor cor koris to 

Khai Isor Mahadeber matha. 

9. Jol bandhon, thol bandhon, 

Bandhon apon kaya, tin kon pirthinii bandho ; tin maha may a. 

10. Bcnki gundhi asudhini, 

Bad jogao nathu de. 

11. Bati jogao, bad sar bad he, 

Samdor pat, bad jogao natliu de. 

\2. Bara je badol, jol borsa par huya? 

13. Tumi katlc ase, ami puchalam ghdse. 
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14. Mae Gandhari gqura rati ami. 

Ami jani nare, sap a kon kon jati ? 

Chiuti, coati, malonti. 

15. Sorohgt garura, patalahi garura ; 

Garura jo sobde, bis je uri gglo. 

16. Sat simoler ase banka, 

Tae bosi gorur pankha ; 

Gorur pankha jhape jhup§, bole Gopaler gha mukhe. 

17. Kaliyare kaliya ! 

Kotha jas palaye ? 

Tor bis marbo, calane caline, akase cohcol; 

Patale ghor, Kaliyare kalkoti. 

18. Bhel bhelae mukhe, lag bhelake sobae mukhe. 

Sat din sat rat, i bis bojor huyd thak. 

19. Gat bhahgom, gatri bhangom ; 

Bhahgom lohar sikol. 

Tin tuhri dar samne, namre bis ; 

Dorhor bis patalke jai. 

20. Car ganda car sdpa, 

Aru lag, paru lag, celia phat liya, andi cihar candor, 

Kon sdpa khailen bap a ? 

Ami jani na, jani to Isor Mahadeb bapa. 

21. Poddo pate journo hoilo, Manik ar Bisai ThLikur, 

Tae sati jani ; kon tole agun hobc, kon tole pani ? 

Kon tole bis namhe ? 

Bhatis lani Mahadeb amar ma bap ? 

Gorur muher sis, ek hate bis jharbo, dekho tolior this ; 

Arhai baihar jha, siar condor mukhe ja. 

22. Bis bis, i bis, kal kotir bis gha mukhe jhare. 

23. Ban ban, sil ban, pqthri ban, i ban ke mare ? 

Guru mare, guru geane, mae mare ; kar dohae ? 

Mahadeb Gaurqr dohae mare, raja Bhojke dohae. 

24. Ore! sapinar bis, kal kotir bis, gha mukhe jhare. • 

25. Sapi, sunu, sapina, Gokhuler kotha : 

Pohc tqri Kisun journo hoilo kotha ? 

Jonmo hoilo Madhupure doibar ghore ; 

Bdisad tulqi dile Gokhule, nqi dhore 

Kisna hate mohon bdsi, matha campa plvul; 

Hdsite khelite gelo Kqlidoher kule sate, eki lagal dhum. 
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26. Kon montor jhqrni pokkhc ? 

Pobon colte ban sidhorni, i dhorni lore core, 

Isor M ahadeber piri. 

27. Dhorom cintq bansi dhorni, 

I dhorni na pai bat. 

Amar gurur nam Ram lari ; 

Sikkhot bansi dhorni ; i dhorni lore core, 

Gordon katia rokto khq.i, dhobar pat mathae la. 

28. Sot guru bandho, i not bandho; 

So asi hajar phirbi kundor bandho, 

Deli sordar ghore, ache du biddq ; 

Bapu mae pokher beta, pokhe ache. 

Nokhe khiciq sot bol, phutbe borna guni huya chi. 

Sap khelibar ami, ami boti Laler sik ; 

Bisnu kisnu lilq jqni, sapinar bisak korgehe. 

Gunqgara pani, Bol dekh murmuk cuq ? 

Arek kiq, ek jiq, nana super bis mat sate jhare. 

29. Gorur ban oka soka, Poromcsorer sek son manpur ; 

Rukhia koro bqri condon, kdhd jae ? 

Purub jae, purub bandho. 

Pqchim jae, pqchim bandho. 

Utor jae, utor bandho, dqkhin jae, dqkhin bandho. 

Ke bandhe ? Guru bandhe, guru chare mae bandhc, 

Bandhe sere bandhese Kqhri gia Kqmru dohae. 

30. Tilhar mqti, didir har ; 

Sob sapinake athe kuthe amake dekhe barhabe. 

Tund Isor Mahadeber mathae khas. 

31. Kon doler kon doler mohjor? 

Sob sapina athe kuthe, kon doler sorbo ma sapinake? 

Dhorom duti pa, i kon dole harabito. 

32. Dan gun at cato, carkha carhae ke kate? 

Guru kate, guru chare mae kate ; 

Kate sere? Katechi, Kahari gia Kqmru dohae kate. 

33. Chote mote nqriya kera sihghq. 

Bqtular pat, hqru har ut, Mahadeber jat sumbhqr, 

Ham har, nqi nqi jogin, Kqmru kamechake dohae. 

34. Chote mote bilqti cihcir, rokto bharlo kcs. 

Je gun gun calaeo, se gunke kate ; 

Ke kate ? Mahabeb katQ. 

Mahadeb geane guru kate ; 

Nqi nqi jugin, Kqmru kamecchake dohae. 
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35- Amar ban rage jae, 

Ramer ban are jae ; 

Se ban sil pathor bo jar huya thak! 

Kar dohae ? Isor gaura. 

Nae nae jogin, Kamru kamecchake dohae. 

36. Kqri kurthi, Monsa jqti. 

Jaore ban phalnake khate! 

Harda khdo, hqrdi khdo, muri mocrike kqrji khdo ; 

Jaore rahga dhori, dhori bis ; 

Usike satme jao! 

Kar dohae? Ma Monsa Dibir dohae. 

37. Jol bhahgo, joloni bhahgo, jolate pa bhahgo, 

Osti nohgor mathae bar, dhde dhiii ; 

Tulsir mala uliq dego, ulia de morite khqi; 

Jole morite khqi. dharc bhorsate dhumor bhase ; 

Sam sun sundori, kal bhur bhur koreche ; 

Kal kotir biske unotriske urailam. 

Kar dohae? Ma Monsa Dibir dohae. 

38. Ore sapinar bis ! 

Kal kotir bis gha mukhe jhare. 

39. Kopale kopale betola ; 

Ciron ciron tur date lagilo he. 

Je bate qilcre sapinar bis ; 

Sei bate jaibere sapinar bis. 

40. Ore raj saper bis ! 

Kal kotir gha mukhe jhare. 

Kar dohae? 

Ma Monsa Dibir dohae. 

41. Dhulq yache lutur putor, biser jala ; 

Ogo hebai ! E mukhe raj saper biser jala. 

42. Ore, mora saper bis ! 

Kal kutir bis gha mukhe jhare. 

43. Cho mase cula jhare punir sap ; 

Cho mase cula jhare punir sap ; 

Jharase gum mae, nqmi gelare bis ; 

NijasQ guru mae, nqmi gelare bis. 

44. Ore, baro rupq sap ! 

Tomar bis jobore jolon. 

Kal kutir bis gha mukhe jhare. 

Kar dohae ? 

Ma Monsa Dibir dohae. 
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45. Jahore, jahore bisohjor molae ; 

Haigo, khuler nithure kanu murmur sap. 

46. Ore Nitqi dhubinir bis, 

Kal kutir bis, gha mukhe jhare. 

Kar dohae ? 

Ma Monsa Dibir dohae. 

47. Nitqi dhubin, Nitqi dhubin 

Litui kapor kace he, 

Chaho dese poreto, hae hae! 

Libo to libo anger saj. 

48. Hqliqre, haler mqti kal poraete bis nqi. 

Gaye bis nqi, paye bis nqi. 

Bisna bhai, bistum! sobae Hori bolo, bhai , 

Hori boll 

Hori sobde bis ure ]ae. 

Kar dohae ? 

Ma Monsa Dibir dohae. 

49. Heteka khijurika piria, upor panir ghqilq. 

Heteka khijurika piria, upor panir ghqilq. 

Ogo, cudur cudur sapini ! 

Jo jaebe, guni morare paelam. 

50. Boso, hero, boso cape simoler tole. 

Biccha bhobone urilo, bis pori gaye comkore. 

Bis nqi, Bistum bir son, mon mon mot nqi. 

Pobonke ure jae, kar dohae ? 

Ma Monsa Dibir dohae. 

51. Sat sae simol gache bose ache garura, 

Sat sae simol gache bose ache garura, 

Kqnqi bhqire, Kqnai bhai ! 

52. A son gache Maniara kar, 

Sat sae kat bhahgia, siar cand dhorom turia, 

Kaha so sorohge dhua? 

Karinqngin dohae, dohaere dohae nomou. 

53. Yore yore kul sereh, yore yore girigiti, 

Daretem dejok kan do, dela se ndrgolenme ; 

Nalahge bhai, nalahge bundhu ; 

Colo colo kiser dakon. 

Yohe baba he, sorohge ki sero dhua ie uriche ? 

I pare Gan nadi, u pare Jabo hoyeche, 

Baba he, sorohge kiser dhua je uriche ? 
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54. Sap kore ke jore bhqi, rokot pore cim cim, 

Ure apone nir bis. Kar dohae ? 

Ma Monsa Dibir dohae. 

55. Chani, chani, chani, biser nam jani ; 

Rokotei tubu tabu, rokoter jani. 

A hk loker pani gha mukhe jhare. 

Kar dohae ? 

Ma Monsa Dibir dohae. 

56. Rokotei tubu tubu ; 

Pabone kdyc kamore khailen sapa. 

Caporei nqi. Kar dohae ? 

Ma Monsa Dibir dohae. 

57. Sap cahe kor sap, pitme raho? 

Sahe dhulq ale uli mare thopi bis. 

Utorke jabo ba patalke puri. 

Kar dohae ? 

Ma Monsa Dibir dohae. 

58. Sit gaga lil boron, sdk cil lil boron. 

Urao bis tin bhobon, Su campa satek bakor. 

Ur jao bis tui hatek capor. 

Kar dohae ? 

Ma Monsa Dibir dohae. 

59. Ek jhal jhalea dhuduame ; 

Huq jqgiq to jagia, mitri jagia. 

Na dise kotri sqmudor sikkhq ; 

Nam, namre bis tqjiq, Halumanke dohae. 

60. Sqpi, sunu, sapinar jonmo hoilo kotha? 

Jonmo hoilo jotha totha Doibikir ghore. 

Basudebe tule dile Gqkkhula nqi ghore. 

Hate tide dilen mohon nistu kistore bhqi ; 

Mathae campa phul, ki korite pare re bhqi? 

Sei mayer baper sapiner soron kore ; 

Gqrur mohabir, gqrur moha birore bhai; 

Ponkhe boro jor, ponkhe kore cechan. 

Guru Kalidoher jol, hete to Kqlidoh, upore to sei ghor ; 

Sei ghor bhahgia to harre bis! 

Kar dohae ? Ma Monsa Dibir dohae. 

61. Nqire, naire bisor gaye kio bis nqire nqire. 

Rombha khola phutaye biske diske korilam pom. 

Nqire nqi solo soi gopini tare ondo nond pran. 

Hori bol, bhai, Hori bol. 

16 
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62. Dhut cun cuni musri base, kaha jae? 

Gogon gorasi, he yd, he pda, he candrae ! 

Amka ohger biskc, unotiske urailam. 

Kar doliae? Ma Monsa Dibir dohae. 

63. Mahadeber pusbo dqri saji noye khola ; 

Bari rekha tole poddo pate, poddo pate jonmo hoilo ; 

Kuqri jonmo, paola bhahgia gelo patal bhobone. 

Koa deber ma nae khe, mone lagi betha. 

Saka sunu sapinar sundorer kotha. 

Upoleka leka hori, ore biske lilije. 

Ekhone ki achore bis? 

Kar dohae ? Ma Monsa Dibir dohae. 

64. Khotok dumurer trisuk, mal chara bis ; 

Tui borom kopale, bgrom kopale diye tali. 

]are bis tui kuli kuli. 

Kar dohae? Ma Monsa Dibir dohae. 

65. Bond kor kor Indujir name ; 

Meghlal megher are bose bond koreche. 

Keu na keu dekhe, lag sopi bondi kore ; 

Du bhaike rakhe, jokhon baron gel chilo ; 

Bqsupiri thaye sat hajar kolsir bis payachilen dan. 

Se bis rakho rakho, thoro thoro. 

Arqitikurer bis mal sate jhare. 

Kar dohae? Mai Monsa Dibir dohae. 

66. Khot khoton to gqrur bapa, 

Gqrur nijer ghore hamasa jachen. 

Ki korichen? Ghure mon pabo na. 

Gorurti golae roth hate, bahure bahure; 

Bis tui jao soron bate. 

Biyae gelo sapina, row a gelo kola kola. 

Sotale porbote bis namche. 

Sonar tola, arek kiq, nana super bismal sate jhare. 

Kar dohae ? 

Ma Monsa Dibir dohae? 

1 The transliteration of above is as written by a Santal, only here and there made conform with the style of writing 

use for Santali. 
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Kamru guru. 

The personage venerated above all other gurus, invoked in the majority of man- 

tars, and also regularly worshipped by the Santal ojha, is Kamru guru. He is, as stat¬ 

ed, their reputed first teacher. He is also, by some, said to be the first teacher of jan 

science (see p. 41), and also to be the one who first instructed the witches. All agree 

as to his being the first teacher of ojhaism; but some deny his being the originator of 

witchcraft. In any case he plays a large role within the range of Santal ideas and life ; 

his influence has made itself felt, and even now, is felt in a marked degree; how, may 

be gathered from the previous pages. 

On account of the place he holds in Santal medical practice and superstition it may 

be of interest to know what ideas the Santals have formed concerning him. They 

have several stories about him; these belong, as they are at present told, decidedly to 

the realm of fairy-tales; but a few grains of historical fact may possibly be extract¬ 

ed from them, and some facts may be gleaned concerning the development of the 

Santals and their connection with peoples other than themselves. The reader may 

himself judge from what is told here below. 

First a few words regarding his name. This is supposed to be Kamru or Kambru 

(the b being probably inserted in pronouncing the word ; Santali hqs several analogous 

words, as mamla and marnbla, ramra and rarnbra). I have heard a variant Kamruk ; 

the word is by ojhas often pronounced Kamru, with stress on the first syllable, and 

without resultant vowel; now and then I have only been able to hear Kam (in mantars). 

The word is not of Santali origin ; this does not, however, prove much, as the majority 

of the Santal proper names are of Aryan origin. It, seems natural to connect the word 

with Skr. kama, and kamarupa, whether in its original meaning of c taking any shape 

at will, beautiful, pleasing, ’ or as the name of a country, the western portion of Assam. 

This makes it possible to take it either as the name of a person so called, or as the name 

of a person from Kamrup. 

A tradition that the Santals learnt witchcraft from a blackmith whilst they were 

living in Kamruk seems to have its origin in a popular derivation of the name from ' 

the word kamar, a blacksmith. 

The Santal traditions as told by the old Kolean guru expressly state, that their 

ancestors have learnt ojha 1 science ’ from Kamru, and this authority adds, ‘ in very 

old times his country and our country were close to each other ’ (the word does not 

mean bordering on each other). 

The question then arises: have the Santals ever been in the east during their 

wanderings ? Their traditions, as they are recounted at the present day, speak about 

wanderings in one main direction, viz., towards the east; it is not possible to deduce 

anything else. On the other hand, I have heard Santals giving expression to a vague 

idea, that their ancestors have once been in the east. It is just possible that the name 
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of Kamru may have given rise to such tales, combined with the knowledge the pre¬ 

sent people have of Kamrup and Assam. 

Incidentally it might be noted that this question touches a problem that is com¬ 

ing to the front at present, the problem of the linguistic connection between a large 

number of races living in India and in the countries to the east, north-east and south¬ 

east of India. 

If the ancestors of the Santals have ever been in the east, in the present Assam, 

it must have been in a very remote antiquity previous to any time about which we 

have any reports. It is certain, that the ancestors of the Santals lived on the Chota 

Nagpur plateau some four to five hundred years ago, and it is probable that they had 

then been living in those parts of the country for centuries. 

The Santal traditions tell that their ancestors helped king Ram against Ravana 

on Lanka; strangely enough one school of the traditions expressly deny that they 

went there. Taking it for granted that the story of the Ramayana has some founda¬ 

tion in fact, further that the monkey-king stands for the chief of the aboriginal assist¬ 

ants, this would all go to make it probable that part of the ancestors of the Santals 

some two thousand years ago or more were living in the vicinity of the present Oudh, 

if not actually there. The Santal traditions and what may be deduced from them, 

practically all seem to point to the west. 

The language found in the mantars and jharnis does not point towards any very 

remote antiquity and certainly not to the east. 

The following is heard among the Santals about Kamru :— 

Kamru’s birth is said to have taken place on the water under a lotus leaf, and 

he is said to be of the race of godlings or bongas; therefore he is invoked up to this 

day. It is also told that Monsa (as the Santals call the snake goddess Manasa) was 

born at the same time; Kamru is, however, a little younger. According to the San- 

tali story Monsa was the daughter of Sib Thakur; he had been sitting on the lotus 

leaves ; when he returned to heaven and looked down, he to his great astonishment 

saw a girl [Monsa) sitting where he had just been. (It is a separate story and 

shall not be repeated here ; it is just mentioned to show where there may be some 

connection between the two tales.) 

They were two brothers, of whom Kamru was the younger one; the elder one of 

whom nothing is told, died leaving two sons who stayed with Kamru. Kamru was 

married, but his wife was a witch. 

Kamru apparently was a great medicine-man, although nothing is told in the 

tales about his knowledge and doings. Then it happened when Kamru was old 

that he was bitten by a snake. He called his two nephews and told them to go to 

some hill and fetch from there a certain medicine ; they were to recognize the medi¬ 

cine by seeing that it (it is not stated whether it was the tree or the ground or any¬ 

thing) was shining like fire. The two nephews at once went, found the tree, dug out 

and took with them a part of the root, and were on their way back when they were 

met by Kamru’s wife. 

She had heard her husband instructing the two young men and had followed 
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after them. When she met them, she said : “ What are you going to do with that 

medicine? Your uncle is dead.” When they heard this they became very^grieved 

and said: “What is then the use of this dirty medicine?” whereupon they threw it 

away and went home empty-handed. 

When they reached there they saw that their uncle was alive. He at once 

asked them for the medicine, and they explained that their aunt had met them and 

told them that he was dead, wherefore they had thrown away the medicine. “Then 

I am going to die,” Kamru said to them; “ now then remember, when I have been 

burnt, you two must pour water over the place ; then you will find two small pieces 

(of flesh) ; eat them, then you will acquire my bidia (science); otherwise you will be 

quite unable to acquire it.” 

Now Kamru really died, and people came together to take the body away and 

burn it. They built the funeral pyre, placed the body there and put fire to it, and 

it was burnt. The two nephews then went to pour water on the place, whilst the 

other people were there in the vicinity. 

Just as Kamru had told them, the two young men really found two small bits of 

flesh; they looked at each other, whispered and asked each other: “Look here, shall 

we two eat this ? ” Both of them urged the other one to be the first to eat; the result 

of this contention was that they said : “ By no manner of means, we shall not eat it; 

for if we eat it now, will not people see us ? ” And saying so they threw the two bits 

into the water and let it flow away. Consequently they did not acquire the ‘ science’ 

of their uncle. 

The one who did was their aunt. She had observed it, got hold of the two bits 

and ate them, and acquired her late husband’s ‘science.’ But so it always is when 

you have to do with women; a man is unable to cope with them. And now, the 

story ends, there are only women in Kamru land. 

It is difficult to decide what ' science ’ the story really refers to, whether it is witch¬ 

craft or magic. The Santals have several stories telling how women learnt witchcraft; 

these have one point in common with what has been related above, viz., that the 

women outwitted the men and by deception acquired knowledge or power really 

intended for the men. One variant of the story referred to tells how the women by 

subterfuge learnt witchcraft from Cando boiiga, the same story being otherwise told 

about Mar an burn and Kamru guru, who apparently is supposed also to have known 

witchcraft. 

We shall not enter into any discussion of these matters here. We shall only just 

hear a few words about the ideas of the present day Santals regarding Kamru or 

Kanvrup country, to see whether this can give us any assistance in deciding the ques¬ 

tion raised. 

Many now living Santals have been in Assam as labourers in tea-gardens and 

otherwise; they have also been in, or passed through, the district of Kamrup. Even 

if they do not mix up the present district of Kamrup with the traditional Kamru 

country, the similarity of the names is sufficient to make them think that the tradi¬ 

tional Kamru country is in the east. Now people who have come back from there 
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have told some very tall stories, after the fashion of some travellers, the stories 

generally going towards confirming the tales current about the Kamru country, e.g., 

telling how they have been caught and kept for years by women who during daytime 

have kept them hidden or made them into rams or the like and let them out at night, 

who have taught them sorcery, and so on, and from whom they have only escaped 

with the greatest difficulty, risking their lives. 

The contents of the folk-tales amount to the following: There is really a 

country called Kamru; it is in a direction southwards from where the Santals are 

now living; to reach there one has to cross the sea (this would not take one to the 

present Kamrup, but more towards the Chittagong and Burma side). The country 

is very rich and fertile, and there are only women living there, or else the women 

predominate, and no one is able to go there and stay. Another report is that there 

are men also, but they are not liked by the women (definite reasons that cannot be 

recorded are given). Once a Santal had gone there and was at once caught by a 

woman. He told that he had come to learn their ‘science,’ and was kept for five 

years by the Kamru woman who during daytime had him covered by a dirmi, a large 

bamboo basket, and instructed him during the night. At last he got sid ; the woman 

turned him into a kite and he flew back to his own country. 

Another story tells of a Santal child who was caught by a vulture and carried to 

Kamru country; here he grew up and ultimately married. He wanted to get back 

to his own country and with much difficulty persuaded some one to help him. But 

every time having started to go in the morning, when it became evening he found 

himself coming back to the place he started from. At last a woman told him, that 

he must leave every thing behind, not take anything of that country along ; else he 

would never succeed. On doing this he got away. 

And so on. The traditional Kamru country is a country of strange people with 

strange powers; the inhabitants can at will turn a man into a dog or any other animal. 

In those parts of the world the fabulous ekagudia and ghonnuhcl are found, with one leg 

and heads like that of horses, otherwise like human beings, who buy and eat people. 

All in all, Kamru country is a land full of magic and witchcraft ; but the stories 

told seem to imply that it is the women who are so dangerous and powerful. 

It is difficult to deduct anything from the stories told by the present day San¬ 

tals. It is possible that the ancestors of the people have in some remote time been 

in some touch with eastern people, so different from themselves that they have attri¬ 

buted what they have not understood to magic and sorcery. 

It is possible that Santals of this and the nearest previous generations, who 

have been in Assam and have brought back with them tales of strange peoples, and 

also the name of Kamrup, may have been the real originators of the idea that 

Kamru’s ‘ science’ has come from this part of the world. It would be only natural, 

if they were inclined to seek the origin of a matter like magic in a part of the world 

that they do not really know, where there is room for mysticism and what is not 

understood ; the unexplored and unknown has many possibilities other than what is 

known and seen every day. 
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I am most inclined to think that the present-day ojha ‘ science ’ among the San- 

tals has been taught them, in the first instance, not in the eastern parts of India, but 

somewhere in the western forests by a Hindu ojha, by the Santals called Kamru, 

now an entirely mythical personage, probably a western man, possibly an eastern 

man emigrated to the west, the name being either a n. py. or an appellative, in this 

case denoting a man from Kamrup or a man with Kamrup ‘ science.’ 

i 



APPENDIX III. 

Santali Tunes. 

With reference to the tunes here recorded, I have to acknowledge the assistance 

rendered by Mr. Jakob Soren, a Santal bandmaster and singing master in the 

Santal Mission’s Boarding School for boys at Kaerabani. Two of the Dasae tunes 

and three of the Buan tunes are, as they were recorded, by the late Mr. Skrefsrud 

some forty years ago; these are easily recognized by the tremolants inserted ; these 

are very common in genuine Santal song, not affected by Western ideas of music. 

Jakob has not recorded these. 

The Santals have songs in both the major and the minor key, the last one 

predominating in their music. 

The specimens here recorded are only examples; there is not a large difference 

between the tunes to which one class of songs are sung ; but they have a fairly large 

number of different classes and a large number of songs for each class. They 

apparently have no difficulty in producing verses to be sung. 

In the specimens recorded, the theme is easily recognized, also how it is worked. 

Jharni tunes. 
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SANTAL MEDICINE. 

By the Rev. P. O. Bodding, Mohulpahari, Santal Parganas. 

Introductory Remarks. 

I. 
In the paper called The Santals and Disease, the general ideas of the Santals as 

regards the nature and causation of disease, their superstitions, and their general 

attitude in connection with disease and death have been stated. The doings of 

their medicine-men and ojhas have also been told, samples of their mantars and invoc¬ 

ations have been given, and so on. For all such matters the reader is referred to 

the paper mentioned. Practically nothing has been mentioned in that paper con¬ 

cerning what corresponds to what we understand by medicine. This will be given 

in the here following pages. Before entering on details some remarks may be called 

for, as regards the origin of this work and as regards certain sides of the Santal way 

of practising medicine, and other matters that have not found a place elsewhere. 

The writer’s interest in the matters here treated of is of a double nature, partly 

and principally ethnological, and partly f medicinal.’ It should, however, be added 

that the writer is not a medical man, perhaps the very reason why he has taken up 

a work like the present one, and he hopes, it will be found that he has nowhere 

attempted to intrude into the domain of the profession. 

To know how an uncivilized people tries to face and fight disease and everything 

connected therewith, is to know how they try to tackle, or evade tackling, some of 

life’s great problems. Facing disease man often reveals what is otherwise only seldom 

seen. 

As regards their medical practice, the attitude of the Santals may be summed 

up as being, according to their lights, practical treatment, combined with supersti¬ 

tion, resulting in, sometimes, a quite sensible attitude, and sometimes in absurd 

attempts to gain the victory over the enemy. 

Knowledge of their medicine will, within certain limits, show their knowledge of 

nature, and how they use this knowledge. 

It is also of some interest to know what diseases a people like the Santals has, or 

knows of, and to ascertain their amount of knowledge in this respect. In this res¬ 

pect I have had assistance from properly qualified doctors (from Mrs. Bodding, M.B. 

& Ch. B. (Edin.) and, at one time, from Dr. B. B. Bogh). 

There is just a possibility that in the very large heap of medicinal ingredients 

made use of by the Santals there may be one or two, the qualities of which it might 

be advantageous to find out and to test. 
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When the writer in January, 1890 came out to the Santals, he was from the very 

first brought into contact with their medicine. It did not take long to be made 

aware of the Santals having medical treatment and medicines of their own, and of 

their belief in this. They might doubt the efficacy of certain medicines; but many 

were affirmed to be c proved, as they called it. 

It was not seldom to hear them profess to be able to cure what European 

doctors consider hopeless. In some cases (not hopeless ones) that came to the 

writer’s notice it also seemed to be a fact that they had applied remedies of an 

efficacious nature. 

This possibility that something of value might be found, in connection with 

ethnological curiosity, made me commence taking down f prescriptions ’ of theirs that 

I happened to come across. I think the first I ever wrote down was one of their 

remedies for rabies. One of our workers had a large scar at the pit of the stomach. 

Being asked how he had got this, he told he had once been badly bitten by a mad 

dog. His grandfather had given him some medicine, and nothing had happened to 

him, whilst others that had been bitten by the same dog and had got no medicine, 

all died. Then came a remedy for gravel, another for dysentery, and so on, to be fol¬ 

lowed by ‘ medicines’ to prevent a wife from running away, and remedies of a similar 

nature. As will be understood, I got from the very first into the middle of it and 

was met with examples of what might be sensible, and with examples of rank hum¬ 

bug and superstition. 

There is scarcely a grown up Santal man who has not some knowledge of the 

kind of medicine treated of here, as is only natural considering the lack of real pro¬ 

fessional help amongst the people; every one has to rely to some extent on himself. 

One man knows, e.g., a remedy for cough, another for diarrhoea, a third for snake bite, 

and so on. It is reported to have helped some, then why not others ? Some are 

regular specialists in the treatment of, e.g., tuberculosis or venereal disease, charging 

specialists’ fees. Some persons may have established quite a reputation and are 

sought by patients from far away. 

It might also be mentioned that the Santal young men are supposed to go 

through a kind of course in mantars and medicine among other matters. This has 

been fully described in the paper entitled The Santals and Disease. 

Some know remedies for several diseases, and a few have taken up seriously 

“ medicine ” as a profession and are all round medicine-men who try to, or profess, 

to cure all diseases and ills not caused by supernatural agencies, i.e., by bongas 

(evil spirits of sorts) or by witches. 

It should be mentioned, that there are very few Santals, if any at all, who have 

'‘medicine” for their only means of subsistence. For most it is a mode of earning 

just a little outside the ordinary, a means of getting good food and a drink now and 

then. For some few it may mean a good income in addition to their agricultural 

earnings. 

It is generally only men who practise. Women may sometimes be found 

assisting their husbands when they give certain medicines, e.g., to females. 
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A practising woman would undoubtedly be suspected of being something more than 

a “ doctor”; she would be taken to be a witch very likely. It may, however, 

happen that a woman “knows” some remedy or other and may make use of such 

knowledge. I have heard of a very few women practising, all considered ‘ doubtful,’ 

but also clever “doctors.” 

As mentioned above, the writer commenced taking down “prescriptions” and 

other matters, connected with Santal medicine some thirty-four years ago, and 

continued doing so occasionally, so long as people were found who could be 

“tapped.” How many such sources there have been, it might be difficult to say. 

I shall mention a few of my sources as examples. 

At Mohulpahari where the writer has spent most of his time in India and has 

his home, a Santal, living in the village of the same name was regularly practising. 

He was one of the most sensible of his class that I have come across. His remedies 

were all herbs, roots, barks and fruits of sorts, never a large conglomeration of all 

kinds of stuff (some of them next to impossible to procure, a method offering an easy 

expedient, although perhaps not often resorted to, of putting the blame for failure 

on the absence of some of the stuff enumerated). I also saw this man setting a 

fractured bone very nicely and doing other things which one would not think an 

uncivilized Santal capable of, and which they, for the matter of that, also generally 

are unable to do properly. 

I prevailed upon this man to sell me his knowledge. He came when he 

“remembered” something, and some three scores of the “ prescriptions” recorded 

are due to him. He made me promise, that so long as he lived I should not divulge 

his mode of treatment or any of his secrets to any one here in these parts, in order not 

to give him competitors and deprive him of certain means of income. He is dead 

now many years ago. This man did not believe in ojhaism, but I have been told, 

that in order not to lose his practice, and to please his patients he had to affect 

appeasing the bongas by offering sacrifices to them, a significant feature both as 

regards himself and as regards his patients. 

Another Santal from whom I have got a large number of prescriptions is one 

of our mission-workers now in the Dinajpur district. He had been practising both 

in this district and in Dinajpur long before he became a Christian, and has con¬ 

tinued, although perhaps not to such an extent as formerly. Having heard of his 

reputation I asked him to write down his “knowledge.” Not being much of a 

calligrapher himself he dictated what he had to tell to a schoolmaster. In many 

cases he has given also some of the symptoms of the diseases. He apparently 

has a very strong belief in the efficacy of his medicines. This man is the most 

“learned” Santal “physician” I have come across. He has collected “prescrip¬ 

tions” from all sides, according to his lights not uncritically, as I have understood 

him to know of much that he has not put down, because he did not beh.eve in it. 

Most he has got from other Santals, a few he must have got from Bengali sources. 

A third “authority” who might be mentioned is now an old man who has been 

with the writer for more than thirty years, as a literary helper and ethnological collector. 
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When he heard about this matter being looked into he became quite excited and 

forthwith commenced to go round collecting stuff from all he could get hold of. 

Many “remedies” the essential part of which is based on superstition and belief in 

magic have been collected by him. 

Other people showed a similar interest, when they heard about the prospect of 

something being published on their own medicine. Several persons came and offered 

their “knowledge,” sometimes for a consideration, but just as often out of interest 

in the fact that their own medicines were to be brought to the knowledge of others- 

The large number of contributors made it possible to follow several of these remedies 

to some common source. There may also be some common forms of treatment, 

presupposing a kind of ‘ school,’ if such an expression is permitted. 

I have to thank my old friend and colleague, the late Mr. H. J. Muston, for 

having relieved me of the drudgery of transcribing and translating most of the 

Santali original manuscripts. Wherever possible it has been thought to be of inter¬ 

est to have a literal translation. When there seems to be no doubt on the subject, 

our names of diseases have been given. 

I am sorry I have not been able to get the botanical names of all the plants 

used in Santal medicine, and I am not quite certain as to the correctness of all the 

botanical names given. The Santali names are there, and if any one should wish 

to investigate the nature of the stuffs used it will always be possible to procure the 

genuine article itself. I have, as to botanical names, drawn freely on Dr. Campbell’s 

dictionary. 

It would have been easy to cut the whole down so as to leave only the botanical 

ingredients of the different “prescriptions.” Doing this would, however, have 

made the present work serve only one of the purposes for which it is written, and 

that not the essential one, viz., to be of some possible service to medicine. When 

so much more has been recorded and a literal translation has been given, the great 

ethnological interest attached to the subject must serve as an explanation and 

excuse. 
II. 

As to the original sources of these ‘ prescriptions' it is difficult to say anything 

with certainty; it seems that the bulk of them is indigenous. The ingredients are 

mostly what is to be found in the forests of the Santal country; the names are 

mostly Santali ones. 

So far as I remember only two are of clear European origin, that of Cod-liver- 

oil for night-blindness, quite recently received Through missionaries, and carbolic 

acid used against syphilis. This last one they have very likely received from some 

compounder or other. The use of hot tea for dysuria and constipation is likely a 

‘discovery’ of their own. 

A few are easily traced to Indian bazar medicine, viz., those that for ingredients 

have stuffs bought in the bazars, all having Bengali or Hindi names. 

Some may possibly have originally come from one of the Hindu systems of 

medicine. Those who have studied these will be able to tell whether this is so or 
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not. I have understood that some Santal ojhas have learnt from non-Santal ojhas, 

from some belonging to the kamar (blacksmith), dom and other castes, also (very rarely) 

from Paharias and even Jolhas. All this will, however, amount to very little. 

It may in this connection not be out of the way to mention, that the traditions 

of the Santals state, that their ancestors have learnt ojha ‘ science ’ from Kamru guru 

undoubtedly a non-Santal, very likely a Hindu. With regard to this person the 

reader is referred to the paper The Santals and Disease. One gets, however, the 

impression that what the Santal ojha has learnt from Kamru guru, whoever he may 

be, is not so much medicine as magic, mantars, charms, etc., with which to subdue or 

drive away the supposed malevolent spirits. 

Kamru guru has in any case been a teacher of more than medicine. It might 

be remarked, that his followers, the ojhas of the present day, base their reputation 

as ‘doctors’ just as much, or perhaps even more, on their supposed ability to deal 

with the supernatural powers, as on their knowledge of medicine. 

The ojhas guard their professional secrets with great jealousy. 

Whatever there may be of foreign origin, the medicines are now generally 

‘ santalized.’ 

There are no invocations or mantars connected with the collection and prepara¬ 

tion of the medicines. The only thing of a similar nature is the ran jagao, the 

‘ awakening ’ or blessing of medicine, at the time of the Santal Dasae porob when 

the year’s course in ojha ‘science’ is finished (see paper The Santals and Disease, 

where all this has been described) ; this does not, however, refer to any special 

ingredient, but to the effectiveness of medicine in general. There are, as will be seen, 

certain instructions given as to time and mode of collection of certain ingredients ; 

but this is all, so far as I have noticed, and the medicine-men deny the use of 

invocations. This does not, as is mentioned elsewhere, exclude that mantars and 

invocations, partly combined with sacrifices or sacrificial acts or promises of such, 

are resorted to by the ojha and the patient’s relatives. This is part of the ojha's 

business. All this does not, however, seem to have anything to do with the applica¬ 

tion of the remedies as such ; it is resorted to, not to make the stuff itself efficacious, 

but as a safeguard, by excluding or preventing the influence of malevolent spirits. 

The mantars muttered when using the oil-oracle, also the ‘ reading ’ over oil, salt 

and such things, might be mentioned ; but it is not the efficacy of the remedies that 

is the primary object. 

As to the age of the ‘prescriptions’ here recorded it is with our present know¬ 

ledge not possible to say anything. Some of the remedies are of quite recent date, 

others may be followed back for some generations. They are also very likely adapt¬ 

ed to time and locality, ‘ improved ’ or otherwise. 

How they have got some of their remedies a couple of examples will show. 

The writer had many years ago a dog famed for his exploits as a snake-killer. 

Once during my absence from home this dog was badly bitten by a poisonous snake. 

His neck, I was afterwards told, swelled up to a large size and all were sure the dog 

would succumb. Then the dog was seen to go to a place in the compound and there 
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ate some herb or other, whereupon he recovered. A servant had followed the dog 

and saw what he did. He and the others were sure the dog had shown an infallible 

remedy for snake-bite. 

Santals are reported to have watched the common lizard or the mongoose and 

to have seen what these have used for sting of scorpions and scolopenders and for 

snake-bite. During such encounters lizards and mongooses, it is told, have been 

seen to eat certain plants or the bark of certain trees, and also to rub themselves 

against the same trees or plants. 

I have heard a story of a couple of men watching an old hanuman monkey 

treating and curing a couple of young monkeys bitten by a cobra. The old hanu¬ 

man was acting like a regular doctor, feeling the hands, i.e., the pulse, of the 

patients. Having in this way ascertained what was the matter he had bitten off 

the bark of a certain tree, had chewed this, and spitting it into their mouth he had 

made them eat this whilst he also applied some of the same stuff on the spot bitten. 

The young monkeys recovered very quickly, whilst before treatment they had been 

very low. 

Now this story is a rather tall one and likely invented to make people believe. 

But even so, such stories show that the Santals believe in, and are not unwilling to 

make use of the animal instinct. It should, however, be added that all stories 

of this kind that I have heard are restricted to the class mentioned, to find an 

antidote against poison, as is quite natural. 

Another remedy was got in the following way: One night a man dreamed that 

a dead relative of his came and told him about an infallible medicine for puni, atrophy 

in babes. The remedy was the egg of the humming bird, to be eaten. This is just 

mentioned because it may be of some psychological interest. 

In this connection it may be noted that the Santals have also a belief that a 

disease may be either caused or cured by some stuff the name of which sounds 

similar to the name of a disease, or the shape of which may in some way remind 

one of some of the symptoms. 

They say that eating mandargom (Anona squamosa) will cause manda, a cold. 

They do not, however, seem to heed this much; they are fond of mandargom. 

The roots of a shrub they call pet cambra (Helicteres Isora), the fruit of which 

has a peculiar twisted shape, is believed to be a remedy for colic. 

Among the ingredients used for small-pox are the conical prickles of the 

simol tree (Bombax malabaricum, DC.) and the ‘warts’ found on the leaves of the 

Ficus glomerata, Roxb., both likely reminding a Santal of the small-pox eruptions. 

The remedies just mentioned may be classified as belonging to what is called 

homoeopathic magic. They have a fair number of these, especially for the many 

kinds of what is called bai, convulsions, cramps, an involuntary state or movement 

of the body, or any part of the body, over which one has no control. They dis¬ 

tinguish a large number of bai according to the symptoms. 

For what they call dhinuk bai, bow-cramp (something like the convulsions in 

tetanus), one remedy is the dirt scraped off a bow. 
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For what is called hqlmqn bqi, monkey cramp, one remedy is to get the head of 

a monkey and mb this against a stone and smear on the stuff thus procured. 

For harnq bqi, deer cramp, so called because the patient is in trepidation, grinds 

the teeth and moves the upper lip like a deer when eating, a deer’s horn is rubbed 

against a stone ; part is smeared on his forehead, and the patient is to lick it. 

For icterus one remedy is as follows: A bit of the bark of the mango tree with 

a little lime smeared on is given to the patient who is to stand turned towards the 

sun, when it is rising, with the bark in his hand. The medicine-man then takes a 

cup of water and pours the water on the patient’s hand, whilst somebody else rubs 

him. In this way all yellowness is supposed to be washed away. 

For what is called jhapni bqi, when the patient is unable to open his eyes, as in 

coma, they use a remedy consisting of a small plant called jhapni by them (the 

leaves close up at night), and the ‘eye’ of a peacock’s feather; these are ground 

together, plastered over the whole body, and also licked. 

For what is called kandon bqi, continual crying, especially in children, they 

use the dirt from a cart axle; the more the cart was squeaking the better; the dirt 

from a carkhi, a machine used to separate the seeds from the cotton, also squeaking, 

has the same effect. 

For other examples of the same kind the reader is, among several, referred to 

Nos. 130, 134, 135, 140, 141, 143 and 148, in the work itself. 

The last one mentioned treats of what is called suqv bqi, pig cramp ; the patient 

foams at the mouth like a pig; he makes a sound like a pig smacking when eating. 

Here one ingredient is the jaw-bone or the skull of a pig, to be ground together 

with certain other stuffs, part to be plastered all over the body, part to be eaten. 

It is ‘ prescribed ’ that the pig whose bones are to be used should have been killed 

by a tiger or leopard; if such is not available the bones of a healthy pig may be 

substituted. That the bones of a pig killed by a tiger should be more efficacious than 

those of a pig killed in an ordinary manner touches another Santal belief, that qua¬ 

lities in an agent may be passed on to what has been acted on ; in a similar way an 

implement used.with success may be supposed to get special inherent qualities. VVe 

shall not follow up these superstitions here; traces are found elsewhere among the 

Santal remedies. 

A couple of other examples of the above mentioned superstition may be 

referred to. 

In diseases in which blood is seen, something of a red colour may be found 

among some of the remedies. Thus for spitting of blood in phthisis the red Nym- 

phsea rubra is used, also a bit of a red woollen blanket (preferably of European 

make). In menorrhagia similar red-coloured ingredients are applied. 

For male impotency one of the ingredients is a male sparrow to be eaten 

together with certain other stuffs. The sparrow is by the Santals considered to be 

especially strong in what is here desired, so much so, that ‘ like a sparrow ’ may be 

heard used as an opprobrium. 

The remedies resorted to in supposed female barrenness might also be mentioned 
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(see No. 261). Among the stuffs used is the dried umbilical cord ; some midwives 

will secure a bit of this, dry it and keep it to be able to give to barren women. 

One of the remedies for aha, vomiting with diarrhoea, especially in children, 

believed due to the evil eye, also belongs here. One is to take the kernel or stone 

of the fruit of Spondias mangifera, Pers., that has been sucked and thrown away; 

this is to be ground and given to be drunk in water. 

For tarn landufi, perforating ulcer of the palate, one remedy consists of a hare’s 

excrement, hare’s hair, and the stomach or quills of a porcupine. Likely the peculiar 

movement observed in the nose of the hare has been the oiigin of this remedy. 

To cause mother’s milk to dry up, a little milk is buried in a plough-furrow. 

For a suppurating breast earth heaped in front of a plough when ploughing is 

moistened with water and applied. 
A number of other ‘ homoeopathic ’ remedies may be found ; but the reader must 

be referred to the work itself. 
To sum up: As regards the origin of the great bulk of the medicines practi¬ 

cally nothing is known; but one may be justihed in supposing that what has been 

the case with others has also happened with the Santals. They have hit upon 

something in some way or other and may have thought it efficacious; they may then 

have tried the same for other complaints than the one it was oiiginally used for, 

have found it useless or possible, and have in this way been guided by experience 

according to their lights. 
Sometimes one wonders whether people like the Santals have not more of the 

primitive instinct left than we have. Certain phenomena of a psychological nature 

might seem to point this way (so to say ‘ standard ’ dreams of theirs are curious, 

e.g>, about coming rain). Any number of vegetable poisons may be found in their 

forests, but it is very seldom indeed that one hears of. a Santal having suffered by 

mistaking these for something else. To mention a concrete example of something 

similar: the Santals are very fond of eating some of the edible mushrooms. As is 

well known, some of the poisonous mushrooms may look very similar to certain 

edible ones. In Europe mistakes are sometimes heard of ; among the Santals they 

are very seldom indeed. The writer has never heard of such cases; but as they 

have medicines to be used in such cases, they must be happening. 

III. 

As may be expected, the diagnosis of disease is a great difficulty with them, as 

soon as they are confronted with anything different from the common diseases of 

every day occurrence. 

There are few grown up Santals who have not killed or assisted in killing 

animals and cutting them to pieces; they have also frequent occasion to see some¬ 

thing, e.g., when a dead body is burnt, although their natural feelings will keep 

them at some distance; they consequently must have some vague or general idea of 

the anatomy of their own bodies. They might be thought to get some assistance 

from this, but apparently do not get much. Bearing in mind how observant of 
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details a Santal generally is, it is strange that they do not know more of their own 

bodies and the nature of their ills than they seem to do. Eikely their superstitious 

fears that disease is frequently due to the malevolent influence of evil spirits may 

have something to do with this. 

In this connection attention might be drawn to their names for diseases. Most 

of these are symptomatic, as will be observed Exceptions are names borrowed 

from other races, however, also often symptomatic, and the names of a few diseases 

of a well known and easily recognized character, or of diseases attributed to some 

specific action of the spirits or the witches. The name is generally taken from 

some easily recognized, striking symptom observed. But as several diseases have 

symptoms in common the same name may be used for different diseases. On 

the other hand some diseases will show different symptoms at their different 

stages of development. The same disease may therefore be known by several 

names. 

A few examples will show the position. Take tuberculosis of the lungs. As 

may be expected, they do not recognize the nature of the disease in its first stages. 

It is then called cough of some sort, generally getting a name according to the 

peculiar sound of the coughing or the amount of phlegm expectorated. In its more 

advanced stages it is mostly called dhok ; this name is also used for some form of 

bronchitis. As soon as haemoptysis sets in, all other names are discarded, and it is 

called raj rog, the king-disease, that is, not the disease of kings, but the sovereign 

disease. I have an impression that the ordinary Santal often thinks that an entirely 

new disease has taken possession of the patient, when the spitting of blood com¬ 

mences. Tuberculosis in other parts of the body than in the lungs is naturatlv not 

recognized as such. 

Or take syphilis. To start with, any venereal disease may be called gurnti, a 

name meaning heat and also used for some other quite different ailment. During the 

later stages when sores break out, these sores have different names according to site 

and appearance, and are generally considered to be due to different diseases. 

A disease like cholera has many names. Their regular name for this is hawa 

duk, lit. air affliction,1 a name that points to the supposed origin or spreading of the 

disease. The most common name is, however, mar an lac odok, the great stomach 

outcoming, any abnormal evacuation being called lac odok, stomach outcoming. 

Another name is arhaia, lit. two and a half, viz., pohor, periods of four hours each, 

the ten hours.” This name refers to the rapid course of fatal cholera. 

Murhnc jom, leprosy, is often called mar ah rog, the great disease. Gnti, small¬ 

pox, is frequently referred to as latu kasra, large scabies. 

The use of names like these last ones is due to a peculiarity of the Santals: 

they do not like to name a thing by its proper name, especially if it is something of 

I It might be noted that the name used by the .Santals for an epidemic is disom duk. This may be literally trans¬ 

lated “country affliction” or “grief.” Duk means affliction, sorrow, grief. Duk alone is often used for separate 

instances of death, through a fatal disease or otherwise. Disom duk is used for what we call an epidemic, provided 

it is something with a high mortality. Their point of view is the way in which the whole land is affected. 
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a serious nature or something to be feared. To be bitten by a snake is thus generally 

referred to as being “hurt by a twig.” 

IV. 

The work here published will give some idea as to the occurrence of disease 

among the Santals. They have at the present day generally speaking the same 

diseases as are found in the tropics among other races. They tell that they did 

not have syphilis, tuberculosis and leprosy until after the Santal rebellion, really an 

attempt to rid themselves of the foreign money-lender, in 1855. This is very 

probably a too sweeping statement; but this rebellion marks the end of an epoch in 

the life of the Santal people. Up to that time they were living much more by 

themselves, in the forests, fairly unexposed to infection from other races, and leading 

so strenuous a life that likely only the strongest survived, persons who had the 

power of resistance. In any case the state is now quite different. Venereal disease 

is fairly common, although not at all to such an extent as it is reported to be found 

among the surrounding Bengalis and Biharis from whom they have likely acquired 

the contagion. Tuberculosis is becoming fearfully prevalent among them, in spite 

of their out-door life. Their lack of understanding the nature and the infectious¬ 

ness of this disease makes them careless. When the disease has entered a famify 

it generally reaps a fearful harvest. Leprosy was not common among the Santals 

formerly; during the last generation it has become alarmingly so. 

My wife who is a qualified doctor tells me that in her experience malaria is, 

as to prevalence, far ahead of all other diseases, also among the Santals. Next come 

skin diseases, such as scabies, eczema, ringworm, etc , and then bowel complaints. 

Dysentery is very common and often fatal. 

Bye diseases are very frequent, and many have lost their sight through sheer 

ignorance and want of timely treatment. It might be noted that the Santals 

generally have splendid eyesight; cataract is very common and often seems to afflict 

people at an earlier age than is usual in our countries. 

Pneumonia and pleurisy are of much more frequent occurrence than one would 

expect in a hot climate; the same may be said of rheumatic complaints; their 

exposed life and carelessness as to exposure explains this. 

Tumours, malignant or otherwise, are not rare. Some of the horrible diseases 

caused by Filaria, so commonly met with in other parts of India, and also fairly 

frequently seen amongst Hindus living in the same country, are very rare among 

the Santals. 

As a curiosity it may be mentioned that I have not heard that appendicitis 

has been met with among the Santals, only one suspected case has come to notice. 

Among the so-called infectious diseases common in Europe most occur also 

among the Santals, with a couple of exceptions. Scarlet fever I have never heard 

of among them, and so far as I have been able to find out, diphtheria is practically 

unknown. 

Among epidemic diseases the Santals recognize four or five, viz., cholera, small- 
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pox, measles, plague and chicken-pox. As regards the plague (with a borrowed 

name called maha mari) they have fortunately not had it among themselves and con¬ 

sequently have only vague ideas regarding it; it has, however, been near enough to 

them to let them know its deadliness. 

As regards chicken-pox, it is fairly common among them; this is not, however, 

classified as disom duk on account of its mild character, and medicines are scarcely 

used. If any one should become very ill or even die from this, it will be thought 

to be real small-pox with which this disease is often confused by them, and it 

is then treated accordingly. 

Measles are of yearly occurrence and also feared ; it is a fact that many children 

die from the after-effects of this disease, mostly on account of their ignorance of 

its nature. 

Their ideas about cholera have been mentioned elsewhere ; they know its dan¬ 

gerous character and are very much afraid of it. It will be found among the 

‘prescriptions’ that some medicine-men warn against in any way touching the 

patient and against taking food or drinking water in their houses, and the person 

who takes the medicine to the house is advised to have a quid of ginger and some 

other stuff in his mouth as a prophylactic. With regard to small-pox they know 

the seriousness of the disease, its common course and symptoms and they are very 

much afraid of it. 1 

In this connection some ‘ prophylactic ’ measures of theirs might be mentioned, 

as they specially aim at guarding against small-pox and cholera. Prophylactic must, 

however, here be taken in a sense different from what is the common meaning of the 

word with us. 

These precautionary measures are of a double nature, on the one hand invoca¬ 

tion of the spirits and sacrifices, on the other hand medicines. 

In the month of Magh (Jan.-Febr., the month when the Santals change from 

the old into the new year ; some customary remnants show that this month must 

have been the first of their year; now they follow the Bengali or the Christian year) 

the entire male population of the village, at a day fixed and after the usual prepa¬ 

rations and abstinence, at the end of the village street sacrifice a black female kid 

and a black pullet and bury them there. At the same time they make vows to the 

spirits of the village boundaries that they will give them certain sacrifices 

next year, if they remain free from disease during the whole year. This ‘ precau¬ 

tion ’ refers to all kinds of disease, both among men and beasts, also against misfor¬ 

tunes and accidents, but especially also to small-pox and cholera. The sacri¬ 

fices are followed up by giving some pills to every person found in the village. 

These pills are made by grinding some 46 different kinds of medicinal stuff and 

1 It might be mentioned that what they call babre tikq, lit. brahmin vaccination, inoculation with small-pox virus, 

has now and then been practised by them. I have not heard that it is being done at the present time; but I have met 

old people who have been through the treatment and even have been practising it themselves in their younger days, 

now some sixty and more years ago. This inoculation was naturally dangerous, and people died from the thus acquired 

small pox. Since the introduction of calf-lymph vaccination this inoculation has gone out of vogue. The name used 

shows that the Santals have got this vaccination from others. It is not. an original practice of theirs. 
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mixing them with country liquor. Where the sacrifices are performed they are 

divided into as many portions as there are house-holds in the village, whereupon 

the ojha prepares some rice-water in a leaf-cup. With the whole in a winnowing fan 

the whole assembly starts for the village, and entering every courtyard, beginning 

from the village street end, the ojha sprinkles the waterpots with the rice-water, 

whereupon the pills are given. This is thought to secure the inhabitants for the 

coming year. A full description will be found in No. 244. It may be resorted to 

even now ; but I have no concrete example to refer to. Cp. the ran jagao described 

in The Santals and Disease, p. 72. 

A similar proceeding is described in No. 243. 

Precautionary measures taken against small-pox alone are of a similar kind. The 

male members of the village prepare themselves for a sacrificial performance, and a 

brown female kid is brought. The ojha engaged for the specific performance comes 

with a stick and the bark of Oroxylonindicum (called ( bear’s winnowing fan’ by the 

Santals) and a stick and the bark of Callotropis gigantea. At the entrance to 

the village street the ojha divides the barks into two portions, calling on Sin bohga 

(the sun god) and Dharti mae (mother earth), and orders the village men to bury 

portions of the bark here and there at the end of the village street, whereupon they 

walk through the village street with the two sticks. Next they take the kid mention¬ 

ed to the eastern boundary of the village and here let her graze in the name of Nag 

Nagin ; when the kid has grazed they walk round the village boundary with the two 

sticks and the kid ; returning to the place where she grazed, she is sacrificed. The 

decapitated kid and the two sticks are left here. If they escape an epidemic, sacrifices 

are offered next year. If small-pox should appear in the village, some prophylactic 

medicines are taken by all A detailed description will be found under No. 191. 

It might also be mentioned that the Santals make frequent use of several kinds 

of amulets, worn in a string round the neck, the waist or at the elbow. The most 

rrequently used form is a mandoli, a small hollow metal receptacle ; medicines are put 

into the receptacle. Another form is what is called anisam dhiri, lit. dysentery stone, 

really ancient stone-beads found buried here and there, believed to act as a charm to 

keep dysentery away ; these beads are of various colours, some resembling the 

evacuations of dysentery, and believed, when used as an amulet, to be a charm 

against the form of the disease, the evacuations of which correspond to the colour. 

A third form is a bit of a root or a bark tied up with hair (a bear’s hair should be 

there) and kept on the body somewhere. These amulets are intended to keep away 

disease, and in some cases to keep attacks of a disease at bay (as, e.g., in epilepsy 

and bronchitis, cough, etc.). They are very commonly used and often tied by 

mothers on some part of the body of their children. 

Going through the list of diseases will show what the Santals have, or rather what 

they think they have; but the above-mentioned symptomatic nomenclature with 

the possibility of wrong diagnosis must be borne in mind, also that they necessarily 

have diseases not recognized by them, counting them as forms of something else than 

what they really are. 
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V. 

There is one matter that might be mentioned in this connection. The Santals 

have splendid teeth. It is not only that their food is likely less destructive to the 

teeth than what many other races eat; it has become a habit with them to keep their 

mouth clean. They brush and clean their teeth at least once daily. It is the first 

thing they do in the morning, many refusing even to drink water, until they have had 

a general teeth and mouth cleaning. It is performed with the help of a short twig of 

a sal branch. 

This is chewed at one end, until it becomes something like a brush, and is then 

vigorously used, whereupon the mouth is rinsed with water. The sal contains some 

resin or juice that may likely be of some assistance in preserving, in any case in clean¬ 

ing the teeth. The Santal children get accustomed to this mouth cleaning from 

their infancy, and all look upon it as an absolute necessity. This habit of theirs 

must to some extent influence their health ; if they did not take such care of their 

teeth, one would likely hear a good deal more than one does of bowel complaints, re¬ 

membering what they are treating themselves to in the way of food. 

When Santals living in this district go to visit friends settled where sal trees are 

not found, they will always take along with them a good supply of daiauni (as 

they call these toothbrush twigs) for their own use and to give to their friends who 

have difficulty in procuring them ; they know that such gifts are much appreciated. 

What has been told will show what the Santals think of the preservation of their teeth. 

Inflammation of the gums is not frequent. Caries of the teeth is, of course, met 

with; they believe this to be due to some tejo, worms or larvae, that eat the teeth. 

A few words on the sanitary conditions of the people may also find a place 

here. 

The Santals are a jungly people ; they have to be classified as agriculturists; but 

they have even now a good deal of the roaming nature of their ancestors in them. 

They like an open air life, sleep outside, and live more in the open than inside their 

houses. Their villages are much more sanitary than what one generally sees among 

the neighbouring races. They are, wherever possible, built on fairly high land, 

the homesteads lying well apart from each other, on both sides of a fairly broad 

street. The houses are put up round a courtyard, into which all doors lead. No 

door leads from the street directly into any house. There is one house for the fami¬ 

ly, until the sons grow up, when these will generally start a new household in 

separate houses, often on a separate plot of land. There may be two or three houses 

for human habitation on the same courtyard, I do not think I have ever seen more. 

Then there is a cowshed and a shed for goats or sheep. There will thus in time be 

four houses round the yard, one on each side of it. It is seldom really crowded. 

The sheds for the cattle are generally open and people often take there their bed¬ 

steads to lie on during daytime when the cattle are out. People who are ill are 

often put there during daytime. 

The Santal houses are not sanitary. They have only one door and no windows. 

They are consequently dark. The roof may permit of some ventilation, but much is 
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left to be desired here. As a rule they cook their food outside but always 

have a fireplace inside. During the cold season they generally, and also sometimes 

at other seasons, cook their food inside, the result being that the house, especially at 

night, is suffocatingly full of smoke. This does not, however, seem to affect the 

Santals much. In tbe house they store their rice and all other things for which they 

can find a place. Here the fowls also live at night. It is, of course, not possible to 

keep such a house clean, even if they tried. They have a regular housecleaning, gene¬ 

rally once yearly, all being swept and the whole inside sprinkled with a special 

kind of clay-eartli. It is considered the duty of the housewife or whomever she may 

put to do it, to sweep the floor and also the courtyard every morning before sunrise 

or just after, and once weekly, if so often, a Santal wife will clean the floor and often 

part of the yard with cowdung. This cowdung cleaning seems strange to others, and 

it may be thought to be a hot-bed for germs, but the Santals feel a house properly 

plastered in this way to be eminently clean. It keeps down the dust, whatever else 

it may do. 

The Santals have practically no furniture. They have some pieces of wood to 

sit on and also some low stools, always without a back, and they have bedsteads, a 

frame on four legs with a woven bottom of string, always their own manufacture. 

They are never large, generally much too short according to our ideas, but properly 

made, they are comfortable to lie on. They use them as beds at night, and as seats 

during daytime ; when not in actual use they are raised on one side and put out of 

the way. They are light and carried without difficulty by one person from one 

place to another. They may be said to be sanitary, really in this respect as good as 

any beds. In case of need they also sleep on mats, on straw or on anything. 

The above is a very incomplete description of the daily environment of the 

Santals, but will be sufficient to give an idea of how they are situated. In certain 

respects the circumstances are good enough, in others they leave much to be desired. 

They are fairly clean with their bodies, some scrupulously so, others rather the 

opposite. Generally speaking, there is room for improvements in this respect. They 

wash hands and feet whenever there is a need for it, and use oil of sorts to keep 

their skin soft and cool. Their own women wash their clothes, boiling them with 

ashes. 

As regards food they are scrupulously clean, both when preparing it and when eat¬ 

ing. They wash and scour their plates and cups; if they use leaf-cups, and leaf- 

plates, these are thrown away after use and never used twice. They will not eat 

what has been touched by others, except by certain near relatives. A wife may eat 

what has been left by her husband, but not vice versa. They may eat what has 

been touched by their children. Except certain near relatives they will not drink 

water from the same cup, until it has been thoroughly scoured and washed. They 

wash their hands and rinse their mouth before eating and always use their right 

hand to eat with, the left hand being used for certain ablutions, etc., and never for 

food or the like. What may be said on this point is that they are in ignorance of the 

necessity of having a ‘ clean ’ watersupply, and that they, as a matter of course, do 
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not know what is essential, and what not, to avoid contamination. When they see 

that the water is clear, they think it is good. 

They may be said to be less careful with what they buy of foodstuffs in the 

bazars. And they are not careful enough when they handle things. It is strange, 

they are sensible and careful with their own, but much less so, if at all, careful with 

things bought in the shops. 

It should further be mentioned that they have a good deal of vermin, especially 

bugs, in their houses. 

Whilst the Santals are very careful to go far away from their houses to pay their 

debt to the old usurer, as they sometimes style it, they are not so careful with pass¬ 

ing water, and when anybody suffers from some bowel complaint, they do not always 

take the proper precautions, especially not with children. They do not know the 

need of being careful when spitting. 

It should be mentioned that the Santal houses as a general rule are cheap 

structures, built by themselves. When a person has died in a house, especially when 

death is due to some dreaded infectious disease, it often happens that they let that 

house stand unused and build a new one, often some distance off. In this way the 

whole village is sometimes moved to a new site. 

VI. 

Apart from the ingredients which are bought in the bazars or from “ medicine ”- 

vendors and which are easily spotted by their foreign names, practically all the stuffs 

used by the Santal medicine-men are such as may be procured in their own villages, 

or found in their forests. 

So far as the writer has been able to judge, the genuine Santal remedies do not 

consist of a composition of a large number of ingredients. They have in each case 

one or two that are considered to be the essential ones ; one may hear the medicine¬ 

men mention these as such; then they have one or more which are considered neces¬ 

sary to bring out the proper qualities of the essential ingredients, or to make it 

possible to take the medicine. This, of course, refers to internal medicines. Exter¬ 

nally applied medicines may need to be mixed with something, but may also be 

applied pure. 

Santal medicine thus also makes use of what is called vehicles. Most of these 

will not call for any remarks. They represent what they have or use to make a 

stuff possible of being administered. It is perhaps more the last mentioned con¬ 

sideration than anything else that operates. The Santals do not object to their 

medicines being bitter or the like to taste; they rather expect it to be “tasty ” in 

this way ; then they will more readily believe that it is efficacious. It is not rare 

to hear them criticize European medicines as only tasteless water and consequently 

ineffective. 

Some ingredients used are of a disgusting nature. I remember an old very res¬ 

pectable Santal who told me in confidence that some medicines of his had helped a 

large number of people against certain diseases. I do not remember what it was, 
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and somehow none of this man’s remedies have been recorded ; but his great secret 

was that he in preparing certain medicines made use of gel bar serma reak ic, human 

excrements twelve years old. 

There is one household medicinal stuff of the Santals which may be mentioned 

here ; it is what they call kanji dak, lit. sour water, stale ricewater. When they have 

emptied the earthenware pots in which they have boiled their rice, they pour in a 

small quantity of water and let this stand in the pot until just before it is to be used 

for boiling rice next day. Then the pot is “washed ” with this water which is there¬ 

upon poured out into a separate pot reserved for the purpose. When they boil their 

rice, the superfluous water after boiling, a quart or so, is drained off and also poured 

into the pot mentioned. In a couple of days the stuff will turn sour, if it is not 

poured into already sour old kanji. 

This kanji dak is used as food for pigs and cattle which are said to like it. It is 

further used to exhibit other medicines and also as a medicine in itself, both for human 

beings and for cattle. Especially when intended for medicine it may be kept for a 

long time. The writer has seen some kanji dak which he was informed was five years 

old, an awfully horrid smelling stuff. It is kept separate in a covered pot, some 

new kanji being added occasionally to replenish what has evaporated. 

VII. 

As regards the collection of Santal medicines the following may be noted : 

As mentioned above there are no special ceremonies or religious observances 

connected with the collecting of the different ingredients, so far as the work of the 

ordinary medicine-men is concerned. Ojhas might be thought to try to copy Hindu 

medicine-men; but it is explicitly denied that they use mantars or invocations. The 

‘religious’ side of their work comes in, when they are going to apply their remedies. 

This has been described in detail in the paper The Santals and Disease. 

Some special precautions taken will be mentioned below (see Sec. IX). 

If some of the ingredients are commonly known and no mistake is possible, or 

they are of the kind that has to be bought in the bazar, the medicine-man may ask 

those who have called him in, to fetch, or, as the case may be, to buy the stuff 

wanted. As a rule he will bring all himself; as might be expected, he will not give 

much concrete information regarding the stuff he uses, or concerning his way of 

finding it. It is unnecessary to say more on this point. 

An ojha or medicine-man will generally procure and keep with him a supply of 

ingredients that are not easily procurable. Thus, if he happens to come across 

a rare medicinal tree, shrub or plant he will take some of the bark, or whatever may 

be used, home with him, and in any case keep in remembrance the exact spot where 

he has seen it. A Santal is naturally observant of details; they do not soon forget 

what they have seen with their own eyes. 

The bulk of the Santals has up to the present time been living in parts of the 

country more or less covered by jungle or forest; they have generally not far to go 

to find what they want. With some ingredients there will, of course, be difficulties. 
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It may be impossible to find the exact stuff. In such cases one ingredient may have 

to be left out, or something similar substituted. I understand that this is often 

done. The patient naturally has to pay the cost of the medicines, besides the fee. 

The medicines employed are mostly part of trees, shrubs or plants. Sometimes 

the leaves or the fruits are used ; frequently it is the bark ; or the roots, or the bark of 

the roots. This last is so much the case that a common name of theirs for their own 

medicines, as distinguished from other, e.g., European medicines, is rehet ran, lit. root 

medicine. Ihey have an idea, that the roots of a tree, or what is underground, 

will preserve the inherent qualities better than what is above ground, exposed to all 

kinds of influences. 

The medicine-man who goes to find medicines will carry along a khonta, the 

instrument always used for digging for medicines. A khonta is a wooden bar with a 

flat bit of iron fixed in one end, or it may be simply a bar of hard wood (so was the 

custom in former times, it is said). In such cases the wood is either hesel (Anogeissus 

latifolia, Wall.), reputed to be the hardest wood they have, or icak (Woodfordia 

floribunda, Salisb.). This last is common in the forests and often used by the ojha, 

e.g., at the time of ran jagao, when the ojha shows his disciples some of the most 

common root medicines (see the paper The Santals and Disease, Appendix I). 

VIII. 

As regards the preparation and administration of the medicines the following 

may be mentioned: 

Some stuff may be given in its natural form without any special preparation, 

outside what may be done with foodstuffs or drinks, but will in such cases, if taken 

in, scarcely be classified as medicine, any more with the Santals than with others. An 

example of this is the use of sihjo, the bael fruit (i\.egle Marmelos, Correa.) 

Some stuffs are macerated in gotom, the Santal name for what in North India is 

generally known as ghi, clarified unsalted butter, specially in gotom prepared from the 

milk of cows, not so often from the milk, of buffalo cows which is in many cases con¬ 

sidered unsuitable for medicinal purposes by the Santals, or even what doctors call 

contra-indicated. Some stuffs are soaked in mustard oil, others again soaked in water 

or some other fluid and then strained. Some medicines are boiled, and even boiled 

down, e.g., to the consistency of molasses. Some are prepared by infusion or by 

decoction. 

Only in chronic cases, or in diseases that are recognized and known to take some 

time to run their natural course, will they resort to a mode of preparation that 

requires any length of time. The general custom is to prepare the medicine on the 

spot for immediate use. 

The most common way of preparing medicines is to grind the ingredients on a 

flat stone with the help of a cylindrical stone called gurgu, both found in every 

Santal household as indispensable utensils, and used for domestic purposes every 

day, specially to grind turmeric and spices. These two stone implements are, as a 

matter of course, well cleaned both before and after being used for preparing 
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medicines, before, to be sure that no foreign particle shall vitiate the medicine, and 

after the operation to ensure clean food. 
The proceedings when using the guvgu are so characteristic, that a description 

may be of interest. When the stones have been properly cleaned, the medicine-man 

calls for a cup of water and some sarjom leaves (sarjom is the Santali name for the 

tree generally known as sal, Shorea robusta, Gartn. ; the leaves are fairly large and 

strong, and otherwise used by the people for making leaf-cups of sorts and plates). 

He thereupon takes the medicinal ingredients, roots, bark, leaves, or whatever they 

may be, one by one, and carefully washes them to remove all traces of earth or dirt. 

The man takes his first ingredient, washes and crushes the stuff, using one end 

of the gurgu as a hammer, and grinds it by rolling the gurgu a sufficient number of 

times over it. He then adds his next ingredient, treating it in the same way, and so 

on, until the whole is crushed, ground and mixed. As the process goes on, a little 

water is sprinkled on by hand. 
The medicine-man now takes a small leaf-cup made of one sarjom leaf, and 

squeezing the prepared ingredients in his right hand he lets the water trickle down 

into the leaf-cup ; one to two ounces of fluid extiact will be the result. If a larger 

dose is wanted, the ingredients may be ground once more with watei added and then 

squeezed anew. 
The thus prepared medicine is thereupon taken in the leaf-cup to the patient 

who drinks the stuff,being instructed to lie quietly down for a while after taking the 

dose, to prevent vomiting, if there should be any such tendency. 

Most internal medicines are administered as described. In some cases the stuff 

is warmed a little, and if anything else than a cold extract, prepared as described, 

is wanted, the medicine is boiled, as mentioned above, in water, in mustard oil or 

in ghi. 
Internal medicine is preferably given on an empty stomach in the morning, 

repeated at noon and again in the evening, if deemed necessary. 

When there is no immediate danger, consequently no great hurry, and it is 

understood from the known or supposed nature of the disease that it will take time to 

run its course, the medicine may be made up into pills and left with the patient 

with instructions to take them at certain stated times. The same may be done 

with liquid stuff, specially when the vehicle is some kind of oil, ghi or spirits. Some 

of the medicine-men seem to have a predilection for using this last stuff, something 

called paura, spirits distilled from the dried mahua blossoms. In!all such cases the 

personal presence of the medicine-man is not deemed essential. 

It is in this connection of interest to observe, how instructions are given^-as 

to dosage. With freshly prepared liquid medicine the amount given is the contents 

of a one leaf leaf-cup, anything from one to two ounces.1 

With some preparations the patient is instructed to take as much [as will'go 

in a mussel shell, of which they generally distinguish three sizes,!a small, a middle- 

1 This cup is made in the following way : a sal leaf is taken, the tip is just nipped off, whereupon the two ends of the 

leaf are folded doubly, a bit of stiff straw being pierced through the folds to keep the ends in position. 
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sized and a large one, in size equal to a small tea-spoon, a small desert spoon, or a 

small table spoon, respectively. If larger quantities are to be given at a time, 

they use either their own different kinds of leaf-cups, made of more than one leaf, as 

standards, or the common Indian measures for liquids. In the “prescriptions,” 

when measures are specially given, they have generally been reduced to their English 

equivalents. 

When the medicine is given in the form of pills, the size of these vary consider¬ 

ably. The size is given by reference to some well-known natural object of a fairly 

constant size. It may be a fly’s head, a mustard seed, a pea, the excrement of a 

hare, of a goat or of some other animal, a cross-bow ball, and so on. 

It will be observed that the dosage varies considerably. In some cases, 

perhaps generally, it is not really large ; in others it must be called heroic. In such 

cases, knowing what they are about, they will watch developments and, when neces¬ 

sary, administer counteracting medicines. 

If the remedy is for external use, an extract is not considered sufficient; some¬ 

thing stronger is wanted. The ingredients are crushed and ground as described, 

then mixed with a little water as necessary, and placed in a potsherd which is put 

over some burning charcoal until the whole is sufficiently heated, that is to say, made 

just warm enough not to burn. The medicine-man then applies the medicine with 

his left hand.1 

The plastering on of medicines is sometimes carried to extremes by ignorant 

persons and may become the cause of serious inconvenience. 

When necessary or desirable the plaster or embrocation may be covered by a 

plantain leaf tied on. Bandages, as we understand the term, are, of course, un¬ 

known ; rags and strips of old cloth, washed or dirty, have to do service. The 

plantain leaf is really a good substitute for an oilcloth or the like, and has the 

advantage of costing them nothing. 

In connection with external remedies the following further methods may be 

noted. 

The medicine is sometimes burnt to ashes and then sprinkled on. It ma3T 

be rubbed on mixed with one’s own saliva. Cuts may be first treated by passing 

water on them and then covering them with lime burnt from mussels. 

In certain cases it will be observed that the medicine-man chews the stuff and 

thereupon spits it out, either in a bit of cloth to be used for the application, or 

directly on the affected part (such as the eye or the ear), Sometimes a fowl’s 

feather is used for the application of the medicine. 

l The right hand is not considered proper or felicitous. The left hand is constantly used in their medical practice. 

Why this should be so, is not so difficult to understand. When they say that it is infelicitous to use the right hand, it 

may possibly be to have an excuse for obviating the use of this hand. The left hand is otherwise the hand of dishonour, 

very much more so with the Santals than with us, because it, as remarked above, is used for certain undignified pur¬ 

poses, especially for certain ablutions. To use the left hand for any ceremonial purpose, for handling food, for greeting, 

or for handing anything to anybody, would be considered grossly insulting in a person who is supposed to know the 

proprieties. Why the left hand with all this against it, should be propitious for applying external medicine, for this 

I have never heard an explanation offered. 

To reduce prolapsus recti they use the foot. 
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When bandaging bone-fractures splints are used made of cut pieces of sar (Sac- 

charum Sara, L-), tied together at the ends so as to become stiff lengthways and 

flexible the other way. They are not unserviceable. 

For certain maladies they resort to a kind of medicinal steam-bath. A 

simple steam-bath seems to be unknown. The ground, or otherwise prepared, ingre¬ 

dients are put in a generally new earthenware pot, the mouth of which is tied over 

with a leaf-plate. The contents are brought to boiling point, the leaf-plate is 

pierced to let the steam escape, and the pot is put under a bedstead (with a string 

bottom), on which the patient lies down covered with cloth that reaches down to the 

ground all round. The purpose is to make the patient perspire profusely with 

the help of “medicated ” steam; 

Another “medicated” steam-bath is given in the following manner: Some 

medicinal ingredients are ground and mixed with ghi. A bit of a shoot of a certain 

tree (Zizyphus Jujuba, Lam.), about six inches long, is covered three fourths of 

its length with the medicine. This “ candle ” is stuck in a ball of cowdung, the un¬ 

covered bit in the cowdung, the medicine-covered part standing out. The patient is 

made to sit on a low stool and is covered up with a sheet. The “ candle ” is lighted 

and kept under the cloth, until it is burnt down. The patient must not look at 

the “candle” during the whole operation ; otherwise it will not be effective. This 

steaming is repeated several times, the object being to remove oedema. 

In certain cases they make use of a proceeding, the idea of which seems to be to 

smoke out the tejos (worms) that are supposed to be the cause of the malady. It is 

a ludicrous sight to see when used, e.g., for rengoi, as the worms are called that are 

supposed to cause caries of the teeth, ceat’ the teeth, as they express themselves. 

A kind of cupping is sometimes, but very seldom resorted to. My impression 

is, that very few Santals know anything about this practice; it is used by non- 

Santal medicine-men. 

Surgery is practically unknown among them. They have no implements. They 

may lance a boil with a red hot iron, or make a puncture with a long thorn. Thorns, 

or now-a-days mostly needles, are used for puncturing some peculiar nose-trouble, 

called simbva by the Santals, and very common with them, whatever it may be. 

Strangely enough it is often women who perform this operation. 

The disastrous way of trying to cure cataract by pushing down the lense with 

a needle I have not heard of any Santal doing ; but I have met several Santals who 

have lost their sight utterly by having this done to them by persons of other races. 

As a curiosity it may be mentioned that the writer has heard it told, that they 

have resorted to making a person dead drunk in order to make him insensible to pain 

when they have been forced to handle painful accidents. 

They may be able to stand pain, but perhaps not more than other people 

belonging to the same stage. As an example of what they are able to do, the follow¬ 

ing may serve. Some people were out watching silkworms; then one man was 

bitten in the foot by a poisonous snake. They had a fire burning, and they took at 

once a firebrand and applied it, burning the whole out. The man did it himself. 
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IX. 

What has been stated above is a description of the way in which medicines are 

ordinarily collected, prepared and administered. There will always be room for 

departure from the commonly accepted or practised course. In connection with 

disease many considerations of a personal nature will make themselves felt, 

combined with the feeling of difficulties caused by their lack of ability and know¬ 

ledge, by fear and superstition, both with the patient and with the medicine-man. 

Religion will naturally come in, not to appeal to the goodness or mercy of the spirit 

world, but to attempt to appease or satisfy the supposed enemies, and to induce 

some special spirit-powers to keep the supposed acting inimical powers away, or to 

drive these away, if they are at all able to effect this; also these spirits have to be 

‘ paid ’ for their services. This matter has been dealt with in the paper The Santals 

and Disease, to which the reader must be referred. 

Some of the departures from the ordinary may be of interest ethnologically, and 

also of interest to the student of human nature. 

A fairly large number of remedies are ordered to be given on certain days to 

be efficacious, especially on a Sunday morning, the very first thing, even before they 

pay their ' dues ’ to nature. Sunday is considered a felicitous day, not only for 

administering medicine, but also for a good many other things. 

In some 1 prescriptions ’ instructions are given, that the water to be used for 

the preparation of the medicine has to be dew. The dew is collected in the follow¬ 

ing way: a clean piece of cloth is taken out and dragged over the grass in the morn¬ 

ing and then squeezed out. The dew is supposed to have certain qualities due to its 

mysterious appearance. 

Similar qualities are attributed to liail-water. Hail stones are sometimes 

collected and kept in a bottle for future possible medicinal use. That the hail 

immediately melts does not matter; the supposed quality remains, as the propelling 

force is supposed to remain in a spent bullet or in a supposed ‘ thunderbolt'. I cannot 

remember having heard that rainwater is especially used, as might have been expected. 

Considerations of a similar nature are probably underlying certain specific 

instructions given in connection with some remedies. Certain qualities of purity, 

that is to say, of being uutouched, or unused, or of being unexposed to extraneous 

influence, are supposed to' be necessary for, and to give efficiency, to the medicine. 

Foreign influence is in certain cases supposed to hinder or vitiate the action of the 

remedies. 
The simplest form this takes is the employment of a new, unused earthenware 

pot for preparing or administering a remedy. It has likely also something to do with 

the idea of cleanliness, as we understand it. The idea especially to be compared is, 

however, that of religious or social contamination. Dirt is objectionable, but may 

be removed. When a vessel has been handled by anybody for use some undefinable 

matter or quality or influence of this somebody is supposed to stick to the vessel; it 

becomes polluted for others, whilst it is quite good for those who have it in use. 

When girls who have not been married are mentioned now and then in connec- 
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tion with certain ingredients, it is probably not so much the idea of virginity that is 

thought of, as the fact that such a girl has not been exposed to, or is not under the 

influence of other people than her own family, and perhaps specially of bongas wor¬ 

shipped by the members of another family than that of her father. To understand 

this it should be remembered that a Santal woman has no religion of her own: all 

her regular relations with the supernatural have to go through her male relatives, 

father, brother, husband, or son, as the case may be. A woman has to keep away 

from participation in sacrifices. When married she is supposed to be under the 

influence, or within the sphere, of her husband’s bongas/ 

The above statement should not be taken as implying that the Santals disregard 

morality. There is much to be desired in this respect among them: but they really 

prize chastity in their woman-kind. An unmarried loose character would not in any 

way be thought proper for the herein mentioned cases. 

It will be observed that chastity is expressly demanded in many ‘ prescrip¬ 

tions ’; see remarks at the end of this section. In one c prescription ’ it is said : c You, 

the medicine-applier, must be chaste and have no intercourse with women, and the 

patient must remain so also until he is cured’ (see No. 90.). Even when applying 

medicines to cattle this is mentioned (see Vet. No. 2, c.). 

Some similar vague idea seems to be underlying the application of the warm 

dung of a heifer which has not calved (see No. 156, c.). 

In one case (for Tinea tonsurans) instructions are given that the maternal 

uncle of a child suffering from this should bathe on a Sunday morning, then come 

and after wiping his feet wring out the water from his wet towel on the head of 

his nephew or niece. These relatives (maternal uncle and nephews or nieces) are 

supposed to show each other particular respect and honour, honour each other like 

honouring the sun (or Supreme Being), as they express themselves. 

In some of the ‘ prescriptions ’ it is said that a potsherd of a pot broken by 

falling down from (the head of) an unmarried girl will be efficacious for certain sores, 

when rubbed in water and applied. The same is, however, also said about a pot¬ 

sherd that has been turned out of its hole by a certain snake, called tutri (Eryx 

conicus) by the Santals. 

One medicine for puerperal fever is to take some leaves of one tree and the 

roots of another, grind these and mix them with the urine of the woman’s husband 

who is to apply the remedy to her abdomen ; he himself must do it, no one else. 

In one case it is ordered that the medicine-man must not see the patient 

for two weeks, but must send the medicine by someone else. The reason for 

this is not obvious. In another class of ‘ prescriptions ’ the applier is warned 

to keep his breath during the operation. It has to be done mit satahdte, in one 

breathing, the object apparently being to prevent contamination, and thereby 

1 To avoid misunderstanding it might be noted that it is the bongas a .Santal woman is kept away from, that is 

to say, from all acts through which relations or connection with any bohga are supposed to be established. A woman 

is free to invoke the Supreme Being : she could not be prevented. If she tried to establish any connection with a 

bohga through a sacrifice, she would, if discovered, be treated as a witch. 
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lack of efficiency, by the remedy being exposed to the breath of the person acting. 

Strangely enough, this applies only during the operation itself, not at any other 

time. 

In connection with this the reader may be referred to what is said about certain 

proceedings during protracted labour; it is instructive (see No. 270). 

In certain cases the patient is instructed to walk home, or to go inside his 

house, after the application of the remedy, without looking back or anywhere. This 

is probably something of the same nature as that mentioned above ; the patient is to 

be guarded against extraneous influence, only that it seems as if the object in view 

here is to prevent the patient from, in some way or other, becoming unsuitable for 

the effects of the medicine, more than to secure the efficiency of the remedy itself. 

Something of the same kind also applies to the ojha; in certain circumstances 

he has to walk away from where the patient is, without looking backwards or to any 

side. He is taking something dangerous along with him, and this must not get an 

opportunity of slipping back to the patient. See The Santals and Disease, p. 26 s. 

There is one more matter to be mentioned in this connection. It will be ob¬ 

served that in some cases it is ordained that those to be treated are to practise what 

is called neo dhorovn. It has been translated ‘ become priests,’ an expression that 

will need some explanation. The Santals have a custom (also met with among other 

races) strictly adhered to: during the night previous to the performance of any 

sacrifice all concerned, but especially the sacriticer, sleep on a mat, or on straw, on 

the floor, and not on a bed, and keep themselves away from women in order not to 

be polluted. This is what they call neo dhovom. As elsewhere remarked the women 

are kept away from religious observances; they are not fit for them and would pol¬ 

lute. It might also be noted that the Santals speak of sexual intercourse, even 

between married couples, as baric kami, a bad act, an evil doing, that pollutes, the 

purification from which comes when a child is born. It is unnecessary here further 

to point out what may be implied by the demand of this precaution. The same is 

to be observed previous to ‘medicine’ being administered to cure barrenness in a 

woman. 
X. 

In connection with Santal medicine a few household remedies of theirs are to 

be mentioned that have not found a place among the prescriptions, or have not been 

properly described. A medicine-man or an ojha may make use of these, or order 

them to be used ; but they are not considered as being inside the special domain of 

the profession, more than, e.g., a hot-water bottle would be with us. 

The household remedies to be mentioned here are four. 

In cases of local pain, also when this is combined with some swelling, they re¬ 

sort to what by them is called tobak. The point of a sickle (often more than one 

is heated, so as to enable the operator to work quickly) is made red hot, and the 

painful or inflamed spot is pricked with this, that is, just touched, the distance be¬ 

tween each prick being anything from half an inch to one inch. Before pricking 

the exact spots are marked with ashes, just a little. The operation is said to be 
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not very painful. It is often resorted to as a cure for a kind of headache. I re¬ 

member when I first saw the marks of this on the forehead of a Santal, I thought 

it must be some kind of tattoo, the marks being quite artistically arranged. 

If an infant child is to be treated in this way, a needle is used instead of the 

sickle. The operation is meant to be what is called a counter-irritant, and is aseptic. 

Another counter-irritant of theirs is what they call soso. Soso is the Santal 

name for the well-known marking-nut tree (Semecarpus Anacardium, Iv.), very com¬ 

mon in their part of the country.1 

The pericarp contains a juice which the Santals make constant use of for several 

purposes, especially for blistering. When a blister is wanted, they take the pericarp 

and cut a small hole in it so as to be able to get at the juice that is found inside. 

Having wound a little thread or the like round a small bit of wood they insert this 

into the pericarp and let it be saturated with the juice. With the fbrush’ thus 

prepared the skin is marked where, and to such an extent as, wanted. In a few 

hours a blister will commence to develop with gradual accumulation of fluid. After 

a couple of days this is punctured. If careful, there is no suppuration. It is pain¬ 

less. It is extensively used both on human beings and cattle. 

It might also be mentioned that the Santals “distil” an oil of the pericarp. 

This is placed in a small earthenware pot with a small hole in the bottom. The pot 

is exposed to heat whereby the oil exudes ; dropping through the hole mentioned, it 

is collected in a “bottle”. The oil is generally stored in a receptacle which is 

a buffalo’s scrotum. The oil is used medicinally, mostly, however, for lubricating 

purposes. 

The other household remedies referred to are sekao and iskir, both most excel¬ 

lent when properly applied. 

Sekao is a kind of fomentation, given in the following way : a large potsherd 

with live charcoal (what in Santali is called bursi sengel) is put on the floor close to 

the person who is to be treated. The part of the body to be fomented is smeared 

with ghi; the hand of the operator is kept over the live coals, till it is as 

hot as can be borne and thereupon pressed gently down on the affected part and kept 

there for a short while, until the heat is used up. The operation is then repeated 

and continued for a shorter or longer period ; it is frequently combined with more or 

less massage. 

Sometimes a knot of the leaves of the Ricinus plant is used instead of the hand; 

the leaves are so tied together that they form a kind of ball with a narrow neck, 

used as a handle. This may be more pleasant for the operator, but may become 

too hot for the patient. 

Sekao is very commonly used and resorted to for all kinds of painful swellings 

and internal pain. Combined with iskir it is what they at once apply when some¬ 

thing occurs, before they call in the “ doctor ”. 

1 The flesh (hypocarp) of the fruit is commonly eaten, especially by children, often with disastrous results; 

if all parts of the pericarp have not been removed from the flesh of the fruit, the result to the eater is extensive 

blisters and sores round the mouth and in the face generally. 
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Iskir is massage and is given for what is called hadi and other complaints of a 

similar nature. It is very commonly resorted to in order to counteract muscular pain 

due to over-exertion, rheumatic pains, fatigue, or anything of a similar nature. 

To be able to give sekao and iskir is considered to be a necessary part of a Santal 

woman’s education; a woman unable to give this would not be considered desirable 

as a wife. Men also know the art. All are naturally not equally expert; some are 

really excellent and have a natural aptitude, the proper touch ; most will be able 

to do it somehow. 

XI. 

For reasons that need not be enumerated the arrangement of the herein following 

subjects is rather arbitrary. To start with, the sequence followed by a Santal, viz., 

from the head to the foot-sole, was followed ; later on some grouping seemed natural. 

On account of the uncertainty of the proper equivalents for the Santal names of dis¬ 

eases no attempt has been made of preparing an index of these. The sketchy table 

of contents given here below will enable anyone interested to find what is want¬ 

ed. The numbers refer to the sections, not to the pages. 

Some veterinary medicines used by the Santals have been recorded at the end 

of the work. Last of all will be found an Index containing in alphabetical or¬ 

der the Santali names of all ingredients used, so far as possible with the botanical or 

other equivalents, and in a third column, the numbers referring to the sections where 

the stuff has been recorded. There are also a very few names of ingredients, known 

to be used by the Santals, but not recorded in the work itself; such have no num¬ 

bers. If there should be any disagreement between what is found in the text and in 

this index, this last one should be taken as what is believed to be correct. 



' 

' ^ ■H 



CLASSIFIED LIST OF SANTAL “ PRESCRIPTIONS.” 

Nos. Nos. 
Complaints, etc., affecting the head i—9 Measles and small-pox 190—191 

” 55 55 eyes IO—21 Venereal diseases, sores possibly 

9> n 5? ears 22—27 syphilitic, and discharges from 

»’ 55 5» nose 28—29 the urethra I92—200 

99 5) 55 teeth 30—32 Dysuria, trouble with the urine, and 

99 55 55 ton- gravel 201—206 
gue, mouth and throat 33—39 Hydrocele 207 

Complaints, etc, affecting the Children’s atrophy, bowel com¬ 
hands and feet 40—44 plaints, etc. 208—212 

Complaints, etc., affecting the Foul breath, stomach complaints, 

bones 45—46 vomiting, nausea, constipation, 

Various fevers • • 47—57 indigestion, thirst, colic 2I3—237.239 
3 5 5 5 . • 61—63 Prolapsus, fistula ani 238 

Pain in the chest • .. 58—60 Diarrhoea 240—242 

Spleen troubles 64—70 Cholera 243—244 
Oedems of sorts and swellings • • 71—76 Dysentery 245—246 
Low vitality • • 77—78 Cough, bronchitis, tuberculosis 247—253 
Sudden illness . • 79 Pleuresy, pneumonia 254—257 
Madness 80 Leprosy 258 

Atrophy, cachexy • • 81 Impotence, barrenness, women’s 

Cancer, tumours, boils and car- troubles, diseases before and 

buneles • • 82—85,198 after childbirth 259—281 

Anaemia .. • • 86 Vegetable poisoning 282—284 

Pain in the body 87—93 Rabies 285 

Muscular pain, sprains and rheu* Wounds caused by animal’s bite 286—289 

matism • • 94—99 Snake bite 29O 

Hemiplegia • • 100 Bites of lizards, frogs, etc. 29I—297 

Epilepsy and fits of sorts • • 101—107 Spider’s and insect’s sting 298—300 

Cramps, convulsions of sorts, deli- Scorpion and scolopender sting .. 3OI—3O3 

rium febris • • 108—152 Bee and wasp sting 304—305 

Sores, ulcers, eruptions of sorts .. 153—187 Veterinary medicines v !—V 16 

Scabies and ringworm •. 188—189 
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LIST OF SANTAL “PRESCRIPTIONS.” 

1. Up hende ocoe. To darken grey hair. 

Medicines : Bana ic’, bears’ excrement. 

Mithi, Trigonella Fcenum Grsecum, Willd. 

Mix and grind these together and rub the mixture into the head on three 

successive Sundays, and the hair will become black again. 

N.B.—This is only applicable for young people prematurely grey, not for 

old people. 

2. Cadrak ( Tak). Baldness. 

Symptoms : This may attack everyone, both children and adults; the hair 

falls off entirely. 

Medicines : (a) Mungo, chat, the bark of Moringa pterygosperma, Gartn. 

Grind and smear on daily. 

(b) Bheldohja, Csesulia axillaris, Roxb. 

Ekasira dare chat, the bark of Cratseva religiosa, Forst. 

Caili chat, ,, ,, ,, Morinda exserta, Roxb. or, M. 

tinctoria, Roxb. 

Grind, cook in mustard oil and smear on. 

(c) Anoint the head with sukn itil, pigs’ fat. 

(d) Sehgel sin jo, the fruit of Tragia involucrata, Willd. 

First rub this on the bald place some three or four days, then mix this fruit 

with mithi, Trigonella Fcenum Grsecum, and after grinding both together cook in 

gai gotom, melted butter of cow’s milk, and apply this oil to the bald spot, 

when the hair will grow again. 

Only applicable for young people, not old ones. 

3. Ruate potorlen khan. When the hair falls off owing to fever. 

Medicines : Bohga sarjom rehet' dial, the bark of the roots of Ventilago caly- 

culata, Tulasne. 

Gabla darereko tolok tejo, the insects found on the leaves of Acacia 

arabica, Willd., including their chrysalis. 

Grind these together, take a little gotom, melted butter, and an equal 
quantity of oil made from bagluca, Martynia diandra, Gloxin. and after mix¬ 

ing both heat and boil them, and then apply ; the hair will grow again. 

4. Shaun. Vertigo. 

Medicines : (a) Bhauri mala, a vertigo necklace, is worn on the neck, and they 

touch with the point of a redhot sickle along the edge of 

the eyebrows; this is enough to effect a cure. 
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When this malady attacks cattle 

(b) Make a mark like a cross on the forehead, or the sign of 

multiplication, heat some utin sunum, mustard oil, and pour 

it on the back of the neck, which will prove efficacious. 

(c) Gqi ghura, Polygala chinensis, L. 

Bhquri mala, a vertigo necklace. 

Grind these together and make to drink. 

5. Bohok khub lololen khan, ona rear ocoe. To make the head cool when it feels 

very hot. 

Medicines: (a) First of all twist the arms and legs vigorously and rub the 

soles of the feet with etko kasa, the burnt clay from inside 

the fireplace ; then 

(b) Bharbhqri sakam, the leaves of Ocimum basilicum, L. or 

O. canum, Sims. Grind these, tie them in a knot in a corner 

of a garment and give him to smell; then 

Tale bqgra, the stem of the leaves of Borassus flabelliformis, L. 

Pound this to shreds, heat at the fire and wring out the juice, then add 

about the same quantity of utin sunum, mustard oil, as you have juice, mix 

both well together, pour on the head and rub it well in. Do this two or three 

times and the head will become cool. 

6. Gota bohok tugum tugum haso. When the whole head feels heavy. 

Medicines : (a) Kohnda jo reak bok, the stalk of the fruit of Cucurbita mos- 

cheta, Duchesne. 

Dhubi ghds, Cynodon dactylon, Pers. 

11 gol marie, 11 black pepper corns. 

Grind these three, mix with water, and smear over the whole head. 

(b) Caole marie rehei, the roots of a kind of capsicum with seed 

like grains of rice. 

Thor a gote rehei, a little of the roots of Croton oblongifolius, 

Roxb. 
4 

Thora jqnum rehei, ,, ,, ,, ,, ,, Zizyphus Jujuba, Lam. 

Grind these three together and rub on the fontanel. 

(c) Jo jo sakam, the leaves of Tamarindus indica, L. 

Mihndi sakam, „ ,, „ Lawsonia alba, Lam. 

Datra sakam, ,, ,, ,, Datura alba, Nees. or D. fastuosa, 

Willd. 

Thora buluh, a little salt. 

Grind together, make a thin mixture with water, warm in a large potsherd 

and apply as a plaster along the whole length of the spine; recovery wiU 

follow. 
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Bohok haso. Headache. 

Medicines : (a) Kahu botke da, the bulb of Bryonia lacinosa, R. 

Karla da, ,, ,, ,, Moraordica dioica, Roxb. 

Grind these and apply as a plaster to the painful part. 

(b) Tale bagra dak, the juice of the stem of the leaves of Boras- 

sus flabelliiormis, R. 

Squeeze this out, smear some on and give some to drink. 

(c) Chatni chal, the bark of Alstonia scholaris, R. Br. 

Grind and apply warm as a plaster, and bandage it tightly. 

(d) When the pain begins smear on to the painful part the juice 

of peaj, onions, or rasun, garlic. 

(e) Sehgel sin rehei, the roots of Tragia involucrata, Willd. 

Grind and apply as a plaster, and touch the nerve with a red hot iron. 

If the patient has simbra, a collection of blood inside the nose, prick it, and take 

(/) More gotan gol marie, 5 black pepper corns. 

Jhal marie rehei, the roots of long capsicum. 

Lohphul, cloves. 

Grind these, strain through a cloth and drop 3 or 4 drops into the nose at 

whatever time of the day he has the headache. 

(g) Lilkathi rehei, the roots of Polygala crotalarioides, Buch. and 

Ham. 

Gol marie, black pepper. 

Grind and squeeze a little into the nose. 

(h) Latha cip cirip rehei, the roots of a species of Achyranthes. 

Lendei, an earthworm. 

Bharbhari jah. the seed of Ocimum basilicum, R., or O. canum, 

Sims. 

Grind and smear or plaster on. 

(i) Sinduari, Vitex Negundo, R. 

Seta kata reak jahtei, the seed of Grewia polygama, Roxb. 

Warm and smear on. 

(j) Sahci marie, black pepper. 

Andia dhurup, Reucas cephalotes, Spreng. 

Pond rasun, white garlic. 

Grind and drop the juice so obtained into the nose. 

(k) Dhubi ghas, Cvnodoti dactylon, Pers. 

Pond rasun, white garlic. 

Adwa caole, rice that has been husked without boiling. 

Taher sakam, the leaves of Cucumis sativus, R. 

Plaster on the forehead. 

(/) Tale dandii, the leaf stem of Borassus flabeliformis, R. 

Roast this and take the liquid that exudes, add a little salt, and rub the 

entire head therewith. 
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(m) Adwa caole, rice made from sundried, not boiled paddy. 

Jelen marie, a long Capsicum frutescens, Willd. 

Dhubi ghas, Cynodon dactylon, Pers. 

Grind these together and plaster on the forehead. 

(n) Hurhura sakam, the leaves of Cleome viscosa, Willd. 

Grind and plaster on the forehead along the edge of the eyebrows. 

8. Kaparjqdi bohok haso. Neuralgia. 
Medicines : Lil kqthi rehei, the roots of Polygala crotalarioides, Buch. and Ham. 

Pc gan gol marie, some 3 black pepper corns. 

Grind together, squeeze out and drop into the nose. 

9. Bohok mok. Swellings of the head. 

Medicines : (a) Ghora Iqdquri rehei, the loots of Vitis tomentosa, Heyne. 

Sinduqri rehei, the roots of Vitex Negundo, R. 

Grind together, warm slightly and plaster over the whole head. 

(b) Dhurup arak, Reucas cephalotes, Spreng.,. or, Beucas Clarkei 

Hook. 

Get and dry this, grind it to powder, and putting it into a leaf like a ciga¬ 

rette let him inhale the smoke through the nostril on the side that pains. 

(c) Karla sakam, the leaves of Momordica dioica, Roxb. 

Rub these into shreds like tobacco, wrap them in a rag and go off to a deep 

pool, smelling them as you go; on reaching the water immerse yourself or dive 

in and at the same time throw away the rag and its contents. On coming to 

the surface go straight home, do not look back or speak to any one till you 

enter the house, and the pain will cease. 

(d) Caole marie rehei, the roots of capsicum with fruit like grains 

of rice. 

Grind and apply as a plaster over the part of the forehead where the pain 

is. 

10. Mendok’. Opthalmia, generally conjunctivitis. 

Symptoms. There is considerable pain with a gritty feeling in the eyes night 

and day, and a quantity of matter is discharged. 

It generally commences in this way:—when rain first falls people wash 

their face in muddy water or bathe in the same; then they get this disease. 

Sometimes it commences without any apparent cause. It may become so 

bad, that the inside of the eye peels off. Some people have become quite 

blind from this disease. They do not know any medicine, and so on account 

of the pain they apply the first best root, and so they become blind. 

Medicines : When the eyes burn much. 

(1a) Lonphul 1 gotec, one clove. 

Bare lore, the sticky juice of the banyan tree, Ficus bengal- 

ensis, R. 
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Grind these two together very fine, and wrapping it in a small piece of 

cloth, squeeze the juice out into the eyes, when the matter will come out pro¬ 

fusely. If the matter has already been discharged, then apply the sticky 

juice only, and the burning sensation will cease. 

(b) The leaves or roots of pitua arak, Spermacoce hispida, L. 

To be ground fine, put in a piece of cloth and the liquid squeezed into 

the eyes for about five days. 

(c) Dak catom arak, Marsilia quadrifolia, E. 

To be ground and applied as in (b). 

{d) Tandi catom arak, Desmodiuni t.riflorum, DC. 

Rokoc dak, the water of small molluscs or periwinkles. 

To be mixed and dropped into the eyes. 

(e) Sahraj bele, the egg of the Indian crane. 

Batapi sindur, a preparation of red lead. 

Gotom, clarified or melted butter. 

Grind the first two ingredients together, mix them in the third and 

anoint the eyes with the mixture. 

(/) Rasun, garlic. 

Tandi catom arak reak sakam, the leaves of Desmodium triflo- 

rum, DC. 

Grind the garlic and apply as a plaster above the e}m-brows; grind the 

leaves, wrap them in a cloth and squeeze and drop the liquid into the eyes. 

(g) Nanha pusi toa, Euphorbia thymifolia, Burm. 

Arnbra chat, the bark of Spondias mangifera, Pers. 

Cun, shell lime. 

Grind all together and apply as a plaster to the eye-brows. 

(h) Pond rasun, white garlic. 

Sarjom bhituak, leaf stem of the sal, Shorea robusta, Gartn. 

Chew both together and blow on to the eyes of the patient. 

(i) Pitua arak, Spermacoce hispida, E. 

Grind and squeeze into the eyes and they will become cool. 

(/) Bare lore, the exudation from Ficus bengalensis, E. 

3 gan lonphul, about 3 cloves. 

Grind, wrap in a piece of cloth and squeeze into the eyes. 

(k) Bir poraeni rehei, the roots of 

5 ganda gol marie, 20 black peppercorns. 

Raepan rehet, the roots of Smilax ovalifolia, Roxb. 

Grind together, wrap in a piece of cloth and with some lukewarm water 

squeeze into the eyes. If the third ingredient is not obtainable, do without 

it. A cure will follow in ten minutes. 

(l) First put 5 chimbri rq,sun, 5 clusters garlic, into your mouth 

and keep them there, chewing a little. Then make the patient look up at 

the stars (for this must be done in the evening), address him by name and 
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blow on him three times. Then he must go straight into the house without 

looking back. If in the course of that night he does not get well, then next 

ddy gGt (m) Nanha pusi toa, Euphorbia thymifolia, Burm. 

Grind this and smear on his eyebrows, and drop into his eyes the honey 

of the luti or dumur, two kinds of small honey bees. 

(n) Rub some phitkiri, alum, on a stone and drop 2 or 3 drops 

of it into his eyes once in the morning and again once in the evening. 

(0) Wait 2 or 3 days and if not recovered get 

Bir poraeni rehet, the roots of 

Grind and make into pills the size of a grain of Indian corn, adding to 

the roots black pepper corns ground, put into an iron spoonful of hot 

water; then wrap in a piece of cloth and squeeze it by drops into his eyes. 

For opthalmia in babies. 

(;p) Ret the mother squeeze a little of her milk into a mussel 

shell, add a trifle of phitkiri, alum, and drop a couple of drops at a time 

into the child’s eyes ; this is enough to effect a cure. Give no other medicine, 

or you will make the child blind for life. 

11. Ron kana. Hazy vision. 

Symptoms : In this complaint people see dimly in the daytime and are 

unable to see far. 

Medicines: (a) Toyo candbol rehet’, the roots of Desmodium gangeticum, DC. 

Utih sunum, mustard oil. 

Cook the former in the latter and squeeze and drop it into the eyes. 

{b) Garundi arak rehet, the roots of Acternanthera sessilis, R. Br. 

Grind fine, strain through a cloth and drop the liquid daily into the eyes 

till they become bloodshot and painful, when the treatment should cease. 

(c) First rub the eye for 3 days with kucla jah, the seed of Strych- 

nos potatorum, Linn. fil. 

Then rokoc dak thora, a little of the water of small molluscs 

or periwinkles. 

Berel sasah thora, a little raw turmeric, Curcuma longa, Roxb. 

Bilati thamakur thora, a little imported tobacco. 

Grind these together and for three days drop one drop daily into the eyes. 

Afterwards eat the meat of a karanat sim, a fowl whose feathers, bones 

and skin are black, as a curry or made into hand bread, and in 3 or 4 days 

clear vision will return. 

12. Tirsur or Chani. Inflammation of the eye. 

Symptoms : In this complaint the eye runs at first and is at the same time 

very painful; no matter exudes. It may be present with headache or fever. 

In the beginning the eye feels gritty as if a particle of dust were in it 

and waters freely and continuously. The eye will gradually get quite red 
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and the entire eyelid become bare; and if no medicine is applied the eye 

will turn white, and when the pupil is destroyed, there you are, blind. 

Medicines : (a) Rot jo, the fruit of Terminalia Chebula, Retz. 

This fruit to be rubbed and the eyebrows anointed therewith. The patient 

is sure to get well in 3 or 4 days. 

(b) The ears or fruit of hati sunda, Heliotropium indicum, Willd., 

to be ground, wrapped in a piece of cloth and the juice squeezed out into 

the eye. A cure will follow in some 5 days. 

(c) Peaj, onions, 

to be slightly roasted and the juice to be squeezed into the eye, then it will 

get well. 

(d) Leaves of pitua arak, Spermacoce hispida, Linn. 

Bark of dare pinda, Randia uliginosa, DC. 

Mix and grind these, wrap in a piece of cloth and squeeze out the juice 

into the eye. Also mix above leaves with genuine pure red lead, grind the 

mixture and smear it on the eyebrows. 

(e) Hati sunda arak sakam, the leaves of Heliotropium indicum, 

Willd. 

Squeeze out their juice into the eyes. 

(/) Suruj mukhi ghas arak rehei, the roots of Helianthus an- 

nuus, L. 

Tandi catom arak rehei, the roots of Desmodium triflorum, 

DC. 

Dak catom arak, Marsilia quadrifolia, L- 

Mix these three and squeeze the juice from them into the eye; a certain 

cure. 

(g) Mahadeb jata rehei, the roots of a certain variety of the rice 

plant, or of a small shrub so called. 

Chew this well and spit on a piece of cloth and then apply to the eye. 

The real medicine is mingled with the saliva. Do this in the morning, and 

in the evening drop in some terom rasa, honey of Apis ftorea ; the white on 

the eye will disappear. 

(h) Sinduari sakam, the leaves of Vitex Negundo, L- 

Beret sasah, raw turmeric, Curcuma longa, Roxb. 

Grind together and apply from the middle of the head down to the fore- 

head covering with a leaf of the plantain. Do so daily for 3 or 4 days. 

Cover the eye too with a cloth dipped and wetted in the turmeric water. 

Apply also some mare jojo amtha, old inspissated juice of the tamarind, 

Tamarindus indicus, L. to the eyebrows, and drop bare lore, the exudation 

from P'icus bengalensis, L., both of which will cool the eye. 

(i) Pitua ghas rehei, the roots of Spermacoce hispida, L. 

Grind, wrap in the hem end of a cloth, add a little water, and squeeze 

it out into the eye. Do this for a couple of days. 
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(j) Khandadhar rehei, the roots of. 

Cook this in gotom sunum, melted butter, and let him drop it into the eye 

from time to time as well as foment the eye with it. 

13. Met dak jorok. Watering of the eyes. 

Medicines : Dare banki sakam, the leaves of the large Vanda Roxburghii, 

R. Br. 

Rangu, 
Grind and drop into the eye, the watering and pain will both cease. 

14. Toke. Sty in the eye. Chalazion, Hordeolum. 

Symptoms. This begins with a small pimple on the eyelid that itches and 

grows in size from day to day, so that if you do not apply medicine quickly 

it will increase to such a size as to put the eye out of action. 

Medicines : {a) Ul chal se bhitmk rasa, the juice of the bark or leaf stem of 

Mangifera indica, L. 

To be applied on the sty. 

(b) Rub the finger on the hand till it is warm and apply to the 

sty, which will cure it. 

(c) Point at the highest hill near you and as you do so say three 

times, “ You, such and such a hill, my sty is higher than 

you,” and then pretend to pinch or nip. Do this early in 

the morning and you will come home all right. 

15. Tesra. Leucoma. White spot on the eye. 

Symptoms : This complaint results from disease of the eye or watering of 

the eye and so it becomes white. 

Medicines : (a) Sahkha raput, fragment of a shell bracelet. 

Sim ic, hende leherak rokawak, the fresh black thin excre¬ 

ment of a fowl 

Lali gur, refuse of molasses. 

Rub the fragment of a shell bracelet, and mix what comes off with the 

other two ingredients, and apply daily to the eye, inside as well; he will get 

well. This is efficacious with cattle also. 

(b) Capot, Desmodium cephalotes (?). 

Chew the leaves or roots of this very small and spit into the eye. He will 

certainly be all right in three or four days. 

Applicable also to cattle. 

16. Joka rog. Pterygium. 

Symptoms. Some people call this met pila or eye spleen. Spreading 

somewhat like the moving of a leech (jdk); something grows out of the corner 

of the eye and spreads over the middle and covers the whole eye. 

Medicines : There is a small nerve extending from the corner of the eye 

to the ear. You can see this when one is eating food that it pulsates from 
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the cheek bone below the the ear up to the corner of the eye. Follow this 

nerve accurately and apply in little spots the fruit of soso, Semecarpus An- 

acardium, F- The patient will certainly get well. 

17. Jharao jharaote met kdralenre. Blindness resulting from the watering of the 

eye. 

Symptoms : The eye turns white from continued watering. This we call 

chani (see No. 12). Many people become perfectly blind from this complaint, 

and unless medicine is applied the eye will be entirely ruined. 

Medicines: (a) Terom rasa, the honey of the Apis florea. 

Nanha toyo candbol, or Mahadeb jata. 

Apply the honey in the morning, and in the evening, chew the roots of one 

of the two others to fragments, and after spitting in a piece of clean 

cloth put in these fragments and squeeze the juice into the eye. ~ This 

treatment daily will remove the white. 

(b) Bare lore, the sticky juice of the banyan tree, Ficus ben- 

galensis, L. 

Lonphul, cloves. 

Korpur, camphor. 

Suruj mukhi arak rehet, roots of Helianthus annuus, F. 

Grind the cloves and roots together, then mix the sticky- ijuice and 

camphor and squeeze into the eye, i.e., the drops; or, the application of the 

sticky juice and camphor only will have the same effect. 

(c) The root of pitua arak, Spermacoce hispida, F. may also be 

applied. 

(d) If above are unsuccessful, then on a Saturday evening pro¬ 

cure the roots of toyo sagak grass and soak them in water 

in a brass plate or such. Very early on Sunday morning 

before going outside, moisten with your saliva the vein of 

the neck where it meets the end of the shoulder on the 

same side as the affected eye, or spit on the medicine and 

rub; then the white will disappear. 

18. Kara met'. Blindness. 

Medicines: Bir poraeni rehet, the roots of 

Kulai tar op rehet’, ,, ,, ,, 

Grind together, wrap in a clean cloth and squeeze into the eye daily. 

19. Met' pondlen khan. When the eye turns white. 

Symptoms: This is the result of protracted fever or ophthalmia, and if the 

pupil becomes white, blindness follows. 

Medicines : (a) Leher sim ic, the thin excrement of a fowl. 

Apply a little at a time to the eye daily and the white will gradually dis¬ 

appear. 
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(b) Mahadeb jata 

Chew this throughly and after putting it into a cloth and spitting on 

it squeeze the juice into the eye ; in the evening when retiring drop into the 

eye terom rasa, the honey of Apis fiorea. 
(c) Nanha catom arak rehet, the roots of Desmodium triflorum, 

DC. 
Seta kata rehet, the roots of Gynandropsia pentaphylla, L. 

Seta andga rehet, ,, ,, ,, Grewia polygama, Roxb. 

Grind these two together and squeeze out about 2 or 3 drops into the eye 

and then , , , , , T 
Dhurup arak rehet ar sakam, the roots and leaves of Eeucas 

cephalotes, Spreng. 

Grind both these together and drop two drops at a time into the eye. 

20. Met thu toiak baisau. To set an eye which has “burst out.” 

Medicines : Bare lore, the exudation from Ficus bengalensis, R. 

Nanha pusi toa rehet, the roots of Euphorbia thyinifolia, Burm. 

Grind and squeeze out the latter into a leaf cup, pour in and mix the for¬ 

mer, and wrapping it in a piece of cloth squeeze into the eye, and in the 

evening foment it with gotom sunitm, melted butter. 

21. Andhua or Rat kana. Night blindness. 

Symptoms: People are unable to see at all at night, but in the day time 

can do so perfectly well. 

One ‘ authority ’ says : This may begin of its own accord, i.e., without any 

known reason, sometimes it is due to the head being heated, and sometimes 

it follows the eating of rice or curry cooked in an iron vessel. 

Medicines: (a) Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind these line, wrap in a cloth, squeeze and drop the liquid into the eyes. 

(b) Karanat sim, a fowl whose feathers, bone and skin are 

black. 

Ret the patient eat the meat of such a fowl as curry or fried with flour and 

he will assuredly get well. 

The gall of a black goat, fowl or buffalo or such animal should be roasted 

and eaten by the patient and from that very night he will be able to see. 

This has been proved to be efficacious. 

(c) Berel sasah, raw turmeric, Curcuma longa. R. 

Thamakur, tobacco. 

Rokoc dak, the water of small molluscs or periwinkles. 

Grind the turmeric and tobacco together, wrap in a cloth and drop the 

liquid into the eyes. Afterwards pour in above water and he will recover. 

(d) Rahgaini janum rehet, the roots of Solanum Jacquini, Willd. 

Merom reak harhat sisir, the gall of a goat. 



8ANTAL MEDICINE. •71 

Grind the first fine, mix with the second, and after roasting let the patient 

eat it. 

(e) Rahgaini janum rchet the roots of Solatium Jacquini, Willd. 

Garundi rchd, the roots of Acternanthera sessilis, R. Br. 

Gai ghura rehd, the roots of Polygala chinensis, L. 

Marie rehd, the roots of Capsicum frutescens, Willd. 

Mare malhan rehd, the roots of an old Dolichos Lablab, L,., 

a little. 

Merom se gai reak harhat sisir, the gall of a goat or cow. 

Thor a im, a little liver. 

Cook all well together, and let the patient eat it one day in the evening. 

(/) 3 gan bher bherko cieurok dak uru, some 3 water beetles that 

revolve. 

Grind, mix with his curry and let him eat for about three days. 

Grind kawet rehet, the roots of Abrus precatorius, L. and make into pills 

which cover with guv, molasses, and give to eat; he will surely get well. 

(g) Hako itil sunum, cod liver oil; sufferers for 10 years have 

been cured. 

(h) Take the harhat’ sisir, gall, of any animal and some meat, 

wrapt in leaves, and roast in the fire, then add bits of 

the meat raw and let him eat the whole after dark ; an imme¬ 

diate cure will follow. 

(i) Tandi catom arak rehd, the roots of Desinodium triflorum, 

DC. 

Barangom rehet, the roots of Vernonia cineria, Bess., or Glosso- 

gyne pifmatifida, DC. 

Caole marie rehd, the roots of a kind of capsicum, fruit 

resembling grains of rice. 

Harhat sisir, gall. 

Mix all together, cook and give to eat or drink. 

(j) Pusi awar, a cat’s afterbirth. 

Bir poraeni rehd, the roots of 

Grind, wrap in a piece of cloth and squeeze drops into the eyes. 

(k) Karanat sim reak im, the liver of a fowl with black feathers 

bones and skin, extracted before singing the feathers. 

Karam pepret, the tips of the leaves of Adina cordifolia, 

H. F. and B. 

Gore pepret, the tips of Stephegyne parviflora, Korth. 

Bohga sarjom chal, the bark of Ventilago calyeulata, Tulasne. 

leak darereko tolok tejo, the caterpillars found on Woodfordia 

floribunda, Salib. 

Grind the last four together and thoroughly mix the first therewith, make 

the whole into a ball, wrap up in leaves and roast in the fire. Then in the 
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evening take the patient, and also a cup of water, along with you to the gate 

leading from the courtyard of his house into the street, and there make him 

eat up all the mixture of medicine and liver that you have cooked, looking 

up at the stars all the time. Then make him wash his face in the cup of 

water, and after turning him round three or four times tell him, “Now go 

straight into the house and don’t look round, otherwise your complaint will 

return.” If he does this he will be completely cured. If this remedy should 

be inefficacious, then, 

(m) after three days drop si sir dak, dew, into the eyes, make him 

rub them well and wash the face again in water and then in the evening 

he will see. If not, then the next day administer as above again and 

he will be cured entirely at once. 

22. Lutur kalak. Deafness. 

Medicines-, (a) Bin dimbu. 

Pound and crush some of the roots and leaves of this, squeeze the fluid 

out into a leaf cup or something similar, warm this on the fire and drop 

into the ear. 

(,b) Etkec sakam, the leaves of Euphorbia antiquorum, Linn. 

Warm these at a fire, squeeze out the fluid that exudes and drop this 

daily into the ear. 

(c) Handi kundi rehei, the roots of Physalis minima, Linn. 

Grind these, warm them and drop the liquid in the ear. 

23. Lutur belek. Otitis media suppurativa. 

Medicines : (a) Bonga sarjom nan, a tendril of Ventilago calyculata, Tulasne. 

Cut off about a span length of this, blow out the water from it and pour 

it into the ear. 

(b) Hesak sakam, the leaves of Ficus religiosa, Willd. 

Pound these, warm the resultant juice, and pour into the ear. 

(ic) Arak sindur, genuine red lead. 

Mix with oil and pour into the ear. 

(d) Phutia kaudi cun, the lime obtained from the small shells 

used in India as money. 

Orak sarimre janamok kana arak, Commelyna bengalensis, L., 

that grows on the roofs of houses. 

Grind these two with water, wrap in a piece of cloth and squeeze into the 

ear. 

(e) Kulai lutur, Emilia sonchifolia, DC. 

Datra sakam, the leaves of Datura alba, Willd., or D. fastuosa, 

Willd. 

Grind and squeeze out into the ear. 
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(/) Pitua arak rehei, the roots of Spermacoce hispida, L. 

Ohoc arak rehei, the roots of Boerhaavia repens, b. 

Dare pinda chal, the bark of Randia uliginosa, DC. 

Bin kahcur, the slough of a snake. 

Collect these and cook them in pure mustard oil, which should be dropped 

into the ear and is sure to cure. 

(g) Grind the mushroom that grows on a bullock’s horn and 

squeeze it into the ear. 

(h) Hor rapak mundhaire arakge janamok oi, grind the red 

mushroom that grows on a log that has been used for 

cremating a corpse, and squeeze it into the ear. 

(■i) Rohoe kundri sakam se rehei, the leaves or roots of the 

cultivated Zehneria umbellata, Thew. 

Cook in utin sunum, mustard oil, and when cooled down pour into the ear. 

(j) Hor rapak mundhaire janamok ot, a mushroom that has 

grown on a log left after cremating a human being. 

Cook this in utin sunum mustard oil, and while the oil is hot throw in a 

live kidih katkom, scorpion, and when this is cooked take it out, and then 

pour the oil into the ear, and a cure will follow. 

24. Toa jorote lutur bele. Ear suppuration from the entry of milk. 

This arises from the carelessness of the mother while suckling the baby ; 

some suckle while lying down and the milk dripping into the ear causes 

the mischief. 

Medicines: (a) Make a leaf cup of the leaves of a shrub growing by the 

wayside, on which dogs have urinated. Let the milk drip 

into that cup and then pour it into the ear. 

(b) A to kundri rehei, the roots of a cultivated Zehneria umbel¬ 

lata, Thew. 

Grind and without cooking pour into the ear. 

25. Lutur haso. Ear-ache. 

Medicines: (a) Squeeze the juice out of dirnbu baha sakam, the leaves of 

Ocimum Bascilicum, var. thyrsiflorum, L- into the ear. 

(b) Roast dare bahki, Vanda Roxburghii, R. Br., squeeze out the 

juice, and after drawing this off pour into the ear. 

(c) Proceed in the same way with tale bagra, the crushed leaf 

stems of Borassus flabelliformis, L. 

(d) Grind and pour in caole marie, capsicum resembling grains 

of rice. 

(e) If there is pus take dhai arak rehei, the roots of Grislea 

tomentosa, Willd., cook in mustard oil and pour into the 

ear. 
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(/) Grind ato pinda, Amorphophallus campanulatus, Blume, and 

pour into the ear. 

(g) Kidih katkom, a scorpion. 

Mundhat of, a certain mushroom. 

Cook in mustard oil and pour the oil into the ear. 

(h) Pitua ghas arak, Spermacoce hispida, L. 

Grind small, put in a piece of cloth, squeeze and drop into the ear. 

(i) Tale dar, a leaf-stem of Borassus flabelliformis, L. 

Pound and fry, foment and drop into the ear. 

(/) Kat ot’, an edible fungus that grows on wood. 

Tale sakam reak’ ros, the juice of the leaves of Borassus 

flabelliformis, Iv. 

Pour into the ear. 

(k) Malhan sakam, the leaves of Dolichos Lablab, E. 

Pitua relief, the roots of Spermacoce hispida, E. 

Kaskom rehef, ,, ,, ,, Gossypium arboreum, E. 

Grind these together and squeeze the juice into the ear. 

(l) Kundri sakam, the leaves of the Zehneria umbellata, Thew. 

Batapi sindur, a preparation of red lead. 

Sprinkle the latter thinly on the former and half roast them, or wrap them 

in a leaf and roast them, and then squeezing out the juice into a leaf cup, 

pour this warm into the ear. 

26. Kanoare lutur ghao. Ear sore. 

Medicines : Get a caterpillar found on either gabla dare, Acacia arabica, Willd. 

or icak gote dare. 

Grind and cook in utih sunum, mustard oil, and let him apply this oil 

daily with a feather. 

N.B.—This remedy is also good for Uru ghao. 

27. Kankotra. (To extract) an earwig. 

Medicines : Garundi arak, Acternanthera sessilis, R. Br. 

Muc arak, Polygonum plebejum, Br. 

Grind and pour into the ear. 

28. Simbra bohok haso. Headache caused by blood congestion in the nasal concha. 

Symptoms. As in Kaparjadi there is pain on one side of the head, which 

occurs either in the forenoon or afternoon, and by this it may be known. 

Medicines : When the pain is on, look inside the nose and you will see 

something like a blister. Prick and burst this and blood will at once come 

away. Then apply the seed of soso, Semecarpus Anacardium, L. in two places 

under the eyebrows, in one place on the nose, in one place on the cheek bone 

and in two places on the nerve (sir) of the nape of the neck, and do nothing 

more that day. Then next day repeat the whole operation and he will recover. 
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29. Mu mayamok. Bleeding of the nose. 

Medicines : (a) Get quickly some kada guric, buffalo dung, make it into a 

ball and give him to smell, when the bleeding will soon 

stop. 

(b) Horo bohok, the head of a tortoise. 

Roast to burning point, mix in mustard oil and let him sniff it up the nose 

when the bleeding will stop. 

(c) Naksuri baha, the flower of 

Bonkapsi jah, the seed of Thespesia Lampas, Benth. & Hook, f. 

Suruj mukhi arak rehei, the roots of Helianthus annuus, Willd. 

Boil these together in mustard oil, let him sniff some up the nose and 

smear some on the head. 

(d) Khet pipra arak rehei, the roots of Urtiea pentandra, Roxb. (?), 

growing in rice-fields. 

Boil in water and drop a little on the head ; also grind, squeeze out the juice 

and pour a little into the nose. 

This is efficacious in bleeding of the nose in both human beings and cattle. 

30. Datrisi. Bleeding of the gums. 

Medicines : (a) Kulai id, hares’ excrement. 

Sekra chal, the bark of Zizyphus rugosa, Bamk. 

Edel rohga, the knots on Bombax malabaricum, DC. 

Nanha dudhi lota, Ichnocarpus frutescens, R. Br. 

Cook in mustard oil and give to eat. 

(b) Ter el cete, the thin skin on the bark of Diospyros tomentosa, 

Roxb. 

Grind small and cook in gai gotom, melted butter of cows’ milk, and let 

him rub the gums with this for three days. 

(c) Lonphul, cloves. 

Kalia jira, Nigella indica, Roxb. 

Grind these to a powder, and some to be eaten daily. 

31. Rehgoi jom. Caries of the teeth with toothache. 

Symptoms. A kind of worms develop at the neck of the teeth which they 

eat, and if medicine is not given all the teeth will fall out. When they are at 

work the teeth ache intensely, and the whole cheek may swell up. 

Medicines : (a) Soso sunum, the oil obtained by distilling the'seeds of Seme- 

carpus Anacardium, R. var. cuneifolia. 

Heat this and drop it into the cavity ; it will burn, but effect a cure. 

(b) Kanthar dare katic dhompo, little lumps on the Artocarpus in- 

tegrifolia, L. 

Bring these on a Sunday morning, pound slightly and tie them on to the 

patient’s ear. 
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(c) Man saru, a certain variety of Basia. 

Grind this fine, cook in mustard oil and apply to the affected parts. 

(d) Hesel rehei, the roots of Anogeissus latifolia, Wall. 

Heat in mustard oil and apply. 

(e) Akaona lore,the milky exudation of Calotropis gigantea, R. Br. 

Smear a piece of cotton with this and insert in the cavity. 

(/) Lilkathi rehei, the roots of Polygala crotolarioides, Buch. and 

Ham. 

Grind, extract the juice and drop this into the ear on the effected side. 

(g) Ed el rohgatei, the knots on Bombax malabaricum, DC. 

Tie on his ear on a Sunday morning before you go to relieve nature in any 

(h) Behgar betahef jo, the fruit of Solanum stramonifolium, Jacq. 

Grind, wrap in a piece of cloth, dip in oil and tie on to a piece of stick. 

Set fire to it and let the patient keep the smoke in his mouth, or make a 

leaf into a funnel and blow the smoke through this. 

(i) Hehel rehei, the roots of Millettia auriculata, Baker. 

Chew small, dip into hot mustard oil, and putting it into the tooth set fire 

to it. 
(j) Cift drift rehei, the roots of Achy rant hes aspera, B- 

Sami ghds rehei, „ „ Heteropogon contortus, R. & S. 

Apply to the cavity on Sunday. 

(k) Meral dareren tejo, the insect or caterpillar found on Phyllan- 

thus Emblica, B- 

Find and bring this secretly ; then go to the patient on Sunday, ask him 

for some utih sunum, mustard oil, in a leaf cup, and after putting the cater¬ 

pillar quietly into it pour it quickly into the ear on the side where the pain 

is, and catching the oil again into the cup as it comes out of the ear show 

him the caterpillar. If on seeing it he is astonished the pain will cease there 

and then, and next day the .swelling will subside. If he is not astonished or 

does not believe, then this means will not cure him and something else is ne¬ 

cessary. . . 
(/) Rahgaini janum rehei, the roots of Solanum Jacquini, Willd. 

Dry these and grind to a powder, and putting it into the bowl of a leaf pipe 

let him draw the smoke in to the painful spot and he will be cured. 

(m) Saturate a bit of cloth in oil and wrap it round a bit of 

stick and plaster on it rahgaini janum jah, the seed of Solanum Jacquini, 

Willd.; then resting it on a leaf pottle and applying the flame of a lamp 

blow the smoke in; let the caterpillars fall into a cup of water and show them 

to him saying, ‘ Book at them.’ And if he believes it he will be all right. 

The whole thing depends on the credulity of the patient. 

Another way of “smoking the worms out’’ is, as follows: The medicine 

man finds a fairly large potsherd ; on this is placed dried cowdung which is 
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set fire to. This produces a good deal of smoke. To guide the smoke a 

kind of leaf-chimney is put on the smoking cow-dung, a large leaf being 

twisted into a conical shape, wide at the bottom with only a small opening 

at top. The patient is made to sit down and to keep the potsherd in his 

hands. The operator sits in front, orders the sufferer to gape as much as 

he can, and using the hollow stem of a plant as a a blow-pipe he blows the 

smoke into the mouth of the poor fellow. It is a sight to see. 

Sonpat. Inflammation of the gums. 

One “ authority ” says : The gums are painful and all the teeth get loosen¬ 

ed. If you do not apply medicine quickly, all the teeth will fall out, and then 

it will be difficult to eat meat or anything parched. It is when you have teeth 

you can make a satisfactory meal, while if you have only the gums you turn 

the food from side to side and then swallow it. Therefore lose no time in 

applying medicine. 

Medicines : (a) Sondhaeni, Tylophora longifolia, Wight. 

Totnopak dial, the bark of Eugenia operculata Roxb. 

Cook in melted butter; to be kept in the mouth by the patient. 

(b) Dater man j on, (tooth powder). 

Rub the teeth with this, it is very advantageous. 

(c) Pond kawet relict, the roots of the white fruited Abrus preca- 

torius, Willd. 

Grind and apply as a plaster to the painful part and squeeze out a little 

into the ear. 
(d) Sinjo banda, the parasitical plant found on A3gle Marmelos, 

Correa. 

Khijur rehet, the roots of Phoenix sylvestris, Roxb. 

Grind, cook in mustard oil and pour into the ear. If the pain does not 

cease, then, 
(e) Tandi pitua rehet, the roots of Spermacoce hispida, Iv. 

Grind with water and after warming slightly pour into the ear. 

(/) Bottom chal, the bark of Melia Azaderach, L. 

Matkom chal, the bark of Bassia latifolia, Roxb. 

Boil in water and with that let the patient wash out his mouth. 

(g) Tarop chal, the bark of Buchanania latifolia, Roxb. 

Sekra chal, the bark of Zizyphus rugosa, Lamk. 

To be pounded a little and kept in the mouth like a quid of tobacco. 

(h) Raj baha sakam, the leaves of Nerium odorum, Soland. 

Boil in a brass-cupful of water, then take the leaves out and throw them 

away, and boil the water down till there is only enough to fill a 4-anna 

brass cup ; then take it off the fire, and with that water rub the teeth every 

night on going to bed by dipping the finger in it. 
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33. Jari phutauk. Ulcerated tongue. 

Symptoms. In this sores appear on the tongue of both children and adults. 

Medicines: (a) Bar chal, the bark of Mimusops Elengi, U. 

Boil in water and let him wash the mouth out with that water until re¬ 

covery; no salt to be eaten for three days. 

(.b) Atkir rebel, the roots of Smilax ovalifolia, Roxb. 

Kadar nan rebel, the roots of Asparagus racemosus, Willd. 

Barsapakor rebel, the roots of Grewia sapida, Roxb. 

Mix and grind these and give to drink. 

(c) Campa rebel, the roots of Michelia. champaca, U. 

Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind these two with dust and after cooking in mustard oil give to eat. 

(d) Grind fine a mushroom that is red like red lead and has grown 

on wood or something like that, and after cooking it in melted butter give 

to eat. 

(e) Sekra chal, the bark of Zizyphus rugosa, Uamk. 

Ul chal, the bark of Mangifera indica, L. 

Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Turam da, the bulb of 

Grind together, cook in mustard oil and give to eat. 

(/) Bhidi toa, sheeps’ milk. 

To be drunk and smeared on the tongue. 

(g) Serwan rebel, the roots of Vigna vexillata, Benth. 

Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

To be cooked in melted butter of cows’ milk and then eaten. 

34. Alan potagok se paragok. Rhagades linguae. 

Medicines : Sekra chal, the bark of Zizyphus rugosa, Uamk. 

To be kept in the mouth like a quid of tobacco and given an occasional 

chew. Some more of it to be boiled in water and every morning the mouth 

to be rinsed out with this water until cured. 

35. Mocaghao. Sores in the mouth. 

Medicines: (a) Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Kujri rebel, the roots of Celastrus paniculatus, Willd. 

Grind these together, cook in mustard oil and apply to the affected part. 

(b) Kondeh da, the bulb of Eriosema chinensis, Voq. 

Sekra chal, the bark of Zizyphus rugosa, Uamk. 

Utri dudhi lota rebel, the roots of Cryptolepis Buchanani, 

R. & S. 
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Grind these fine, cook in melted butter and smear on the sores. 

(c) Sekra chal, the bark of Zizyphus rugosa, Lamk. 

Khayar dial ,, „ ,, Acacia Catechu, L. 

Let. him chew either of these. 

{d) Let him keep bhidi toa, sheep’s milk, in the mouth: he will 

soon get well. 

(e) Sekra dial, the bark of Zizyphus rugosa, Lamk. 

Sekrec dial, ,, ,, ,, Lagerstroemia parviflora, Roxb. 

Datra rebel se jo, the roots or fruit of Datura alba, Willd. or 

D. fastuosa, Willd. 

Rol dial, the bark of Terminalia Chebula, Retz. 

Atnak dial, the bark of Terminalia tomentosa, W. and A. 

Grind together and apply both inside and outside the teeth. 

Take edel rohga, the knots on Bombax malabaricum, DC. and after rub¬ 

bing off the thorns, make a hole and hang on to the ear of the side that pains 

him, on Sunday. 

(/) Sirom rebel, the roots of Andropogon muricatus, Retz. 

Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind these, cook in melted butter of cows’ milk and give to eat and he 

will get well at once. Also smear on the lips the milky exudation of bir sq.ru, 

Lasia heterophylla, Schott, which will heal the sores on the lips. 

(g) Bare chal, the bark of Ficus bengalensis, L. 

Hesak cbal, ,, ,, ,, Ficus religiosa, Willd. 

Pakare chal, the bark of Ficus infectoria, Willd. 

Nim chal, ,, ,, ,, Melia Azadirachta, L- 

Hati id, elephant’s excrement. 

Get all these, cook in mustard oil and apply. 

(h) Latha cip drip jo se jan, the fruit or seed of 

Mqnjurjhuti rebel, the roots of 

Grind these together and cook in utin sunum, mustard oil, and apply daily 

with a feather. 

(i) Nanha dudhi lota rehet’, the roots of Ichnocarpus frutescens, 

R. Br. 

Akarbaha, Limnophila Roxburghiana, G. Don. 

Nanha catoni arak, Desmodium triflorum, DC. 

Jhikpota, a porcupine’s stomach. 

Bhernda lore, the juice of Jatropha Curcas, L. 

Grind these together, cook in utin sunum, mustard oil, and apply with a 

feather. If the back of the mouth has sores : 

(j) Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 
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Bar baha dial, the bark of Mimusops Elengi, R. 

Sirom rehei, the roots of Andropogon muricat.us, Retz. 

Grind these together, cook in gai gotom, melted butter of cows’ milk ; to be 

eaten three times a day. 

36. Nulikor hor. 

Symptoms. In this there are sores in the throat. 

Medicines : Sasaii baha, the flower of Curcuma longa, Roxb. 

Muhgct chal, the bark of Moringa pterygosperma, Gartn. 

Gol marie, black pepper. 

Piska da, the tuber of Dioscorea opposotifolia L. 

Tumba ot', an edible form of mushroom. 

Sukri dhumbakpig’s excrement. 

Grind these together and give to drink. 

37. Pitkiri haso. Angina. 

Symptoms: There is pain in the neck under the jaw, and a choking sensa¬ 

tion when swallowing the saliva. 

Medicines : Every morning rub it with your own saliva, and then get a ranu 

guli, ball of the ferment used in brewing rice beer, grind this, mix saliva with 

it and apply it over the painful spot. This to be done during the day time 

only after the morning rubbing. 

38. Gola kanta. 

Symptoms. This attacks the throat which swells up, so that if medicine is 

not applied it may stop the breathing and prove fatal. 

Medicines : (a) Gol marie se caole marie, black pepper or a kind of capsicum, 

resembling grains of rice. 

Grind and give to drink. 

(b) Atopinda, Amorphophallus campanulatus, Blume. 

Grind and give to drink. 

(c) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Rasun, garlic. 

Grind and give to drink, and foment externally with melted butter. 

(d) Caole metric rehei, the roots of a kind of capsicum resembling 

grains of rice. 

Malhan sakam, the leaves of Dolichos Rablab, R. 

Grind these together and give to drink ; and apply externally a mixture of 

Phutia heiudi cun, lime made from the shells used as money 

in India. 

Batapisindur, a preparation of red lead. 
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39. Kom kom. Mumps. 

Medicines : First of all foment the parts, and if this does not suffice, then 

Datra jo, the fruit of Datura alba, Willd. or D. fastuosa, 

Willd. 

Rangaini janum, Solanum Jacquini, Willd., leaves included. 

Grind together and after warming in a leaf cup apply as a plaster over the 

swollen parts and recovery will follow in two or three days. 

40. Ahgur budhi. Whitlow. 

Symptoms. This may appear on any of the fingers or toes. At the com¬ 

mencement there is a pimple, reddish in appearance, that itches very much, 

and later on a burning pain. 

Medicines : (a) Turam rehet, the roots of 

Suruj mukhi arak rehet se jotoge, the roots of, or the entire 

Helianthus annuus, E- 

Grind and plaster on, wrapping a bandage over and then soaking the whole 

well in mustard oil; the pain will cease shortly. 

(b) Kolo da, the bulb of Dioscorea daemonum, Roxb. 

Rangaini rehet, the roots of Solanum Jacquini, Willd. 

Sarjom chat thora, a little of the bark of Shorea robusta, Gartn. 

Grind these together and apply, wrapping a bandage around. 

When the sore breaks : 

(c) Matha arak rehet, the roots of Antidesma diandrum, Tulas. 

Turctm rehet, the roots of 

Bhidi janatep rehet the roots of Urena sinuata, E. or Trium- 

fetta rhomboidea, Jac. 

Mix all these and apply. 

At the very beginning, (d) if the milky juice of bhernda, Jatropha Curcas, 

L., is applied the pain will cease. 

(e) Etkec dar, branch of Euphorbia antiquorum, E. 

Hollow this out and put it on like a ring over the painful spot. 

(/) Etkec, Euphorbia antiquorum, E. 

Cut off a branch of this square and making a hole in it put it on the affected 

member. After being on for 24 hours take it off, get some tandi catom arak', 

Desmodium triflorum, DC., which grind and apply as a plaster. 

(g) Rangaini rehet, the roots of Solanum Jacquini, Willd. ' 

Joka sakam, the leaves of Sida humilis, Willd. 

Grind together and apply as a plaster. 

(h) Turam rehet, the roots of 

Suruj mukhi rehet, the roots of Helianthus annuus, E- 

Sim kata arak rehet, the roots of Vitex peduncularis. 

Grind these together and apply as an ointment; then wrap in a bandage and 

pour on mustard oil till it is saturated ; immediate alleviation will follow. 
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(i) Rangaini rehet, the roots of Solanum Jacquini, Willd. 

Bilati thamakur, imported tobacco, 

Koloda, the bulb of Dioscorea daemonum, Roxb. 

Sarjom dial, the bark of Shorea robusta, Gartn. 

Grind these together fine and apply. 

(j) At the commencement: kada guric’, buffalo dung. 

Make this into a ball, burn it in the fire and stick it on like a thimble. 

(k) If several days have elapsed, then 

Latha rift drift rehet, the roots of 

Rangaini janum rehet, the roots of Solanum. Jacquini, Willd. 

Joka sakam, the leaves of Sida humilis, Willd. 

Grind these fine and plaster on. 

41. Kherkhoc. 
Symptoms. This sore occurs on the palm or back of the hand or under the 

wrist. There are white pimples which ripen white and cause intense pain, 

and inside the sores there is a cup-like formation as in boils. 

Medicines: (a) Turam rehet, the roots of 

Surnj mukhi arak rehet, the roots of Helianthus annuus, T. 

Bhidi janateft rehet, the roots of Urena sinuata, T. or Trium- 

fetta rhomboidea, Jac. 

Grind these three and apply. 

(b) Kolo da, the bulb of Dioscorea daemonum, Roxb. 

Matha arak rehet, the roots of Antidesma diandrum, Tulas. 

Rangaini janum rehet, the roots of Solanum Jacquini, Willd. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Sen gel sin rehet, the roots of Tragia involucrata, Willd. 

Grind these and apply. 

42. Hor khura. 

Symptoms. A “ sore ” appears on the sole of the foot as in ras bat ghao. 

Medicines : {a) Nanha jeleh rokoc, a thin long mullusc or periwinkle. 

Kauha chal, the bark of Terminalia Arjuna, Roxb. 

Phutia kaudi, the small shell used in India as money. 

Grind these together, boil in mustard oil and anoint the sore therewith. 

(b) Dare ftinda jo, the fruit of Randia uliginosa, DC. 

Loto jo, the fruit of Randia dumetorum, Tam. 

Grind together, boil in mustard oil and apply to the sore. 

43. Jahga se idi paragok. Rhagades. 

This is something which affects only some people. 

Medicines : Throw a nut of Areca Catechu, L. into sasan dak, turmeric (Cur¬ 

cuma longa, Roxb.) water, and on Saturday evening take it and put it down 

at the roots of a telhec (Sterculia urens, Roxb.) tree, and in doing so ad¬ 

dress it thus : 
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Make me a paii of shoes meanwhile • I shall come to-morrow morning. 

Having said this return home. On Sunday morning without relieving nature 

or passing urine go back there again and greet that tree ; then sitting down 

kick it once with each foot and in doing so say: Here, take the worn out 

shoes, give me my good ones. Then go straight home without looking back, 

and from next year your feet will not crack. 

44. Janga katup ghao. Sores on the toes. 

Medicines : (a) leak rehei, the roots of Woodfordia floribunda, Salisb. 

Mare naiigle, an old leathern thong for fastening the yoke. 

Take the first and chop them to the size of the stems of the tobacco plant; 

then boil them in about 2 or 3 pints of water, till their juice has been ex¬ 

tracted ; then take out and throw away the roots, and boil the water down to 

about 8 oz. Then roast the thong to burning point, grind it and strew it on 

the water, and mix well. Apply this mixture. 

(b) Joka sakarn, the leaves of Sida humilis, Willd. 

Grind and apply of the consistency of porridge. 

45. Jan ruli. (Osteo-myelitis.) 

Symptoms. In this there is an incense aching and burning pain day and 

night all the way from the sole of the foot up the shin to the thigh bone. 

Medicines : (a) Bhuku chata, a termites’ nest. 

Warm slightly and apply some three or four days. 

(b) Chatni chal, the bark of Alstonia scholaris, R. Br. 

Warm and apply daily. 

(c) Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Warm and apply daily. 

(d) Bir eradorn, the wild Ricinus. 

Apply daily without warming. 

(e) Bunum bhuku chata, a termites’ nest from the anthill. 

Heat and apply ; this is enough for a cure. 

(/) Dak ghora lada, Vitis tomentosa, Heyne. 

Kada bhosam, the first stomach of a buffalo. 

Kesari da, the tuber of Rathyrus sativus, R. 

Mix and apply these warm. 

(g) Edel mahj, the heart of Bombax malabarieum, DC. 

Bir horec, Atyllosia scarabsedois, Benth. 

Dare cetan reak katkom janga, Viscum attenuatum, DC. 

Grind all these together and after warming slightly plaster it over where it 

pains him and he will recover. If there is pus, i.e. if it is ripe, burn a hole 

with a red hot iron. 

One <f authority ” says : This is the same as uri, commences like that and 

pains in the same way. This is said to burst from the bone and is therefore 

styled ruli. First apply what is prescribed for uri, and if inefficacious, then 
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you know it is ruli. This complaint appears mostly on the thigh joint, thigh 

or knee, and therefore some people call it also 'jail uri. 

46. Jan rapudok. Fractured bones. 

Medicines : Rhode baha rebel, the roots of 

Bod lav rebel, the roots of Vitis adnata, Wall. 

Kamraj rebel, „ „ „ Buettneria herbacea, Roxb. 

Had jora naritel, the tendrils of Cissus quadrangularis, Willd. 

Grind, apply as a plaster, and affix splints. 

47. Eklam seklam rna. Ague. 

Medicines : Orsoren rebel, the roots of Zingiber Cassumunar, R. (?) 

Kabu botke rebel, the roots of Bryonia lacinosa, L. 

Grind and plaster the patient therewith. 

48. Ti jaiiga se jail bbitri baso. Pain in the limbs or bones. 

Medicines : Bonkapsi da, the bulb of Thespesia Pampas, Benth. & Hook, f. 

Radar nan rebel, the roots of Asparagus racemosus, Willd. 

Atkir rebel, the roots of Smilax ovalifolia, Roxb. 

Bir campa rebel, the roots of Ochna squarrosa, L. 

Grind with water, and after squeezing the water out give about eight 

ounces of it to drink for three or four days. 

49. Ruakateye kalhalenre. Subnormal temperature after fever. 

Medicines : Paro da, the tuber of Curcuma angustifolia, Roxb. 

Ber§l sasan, raw turmeric, Curcuma longa, Roxb. 

Grind together and plaster the body therewith. 

50. Pali rua. Intermittent fever (malaria). 

Symptoms. In this the fever is not in evidence every day, but returns after 

an interval of one day or it may be two. 

Medicines : [a) Andia moron arak rebel, the roots of Gymnema hirsutus, W. 

& A., var. Decaisneanum, Wight. 

Nanhadudhilota rebel, the roots of Ichnocarpusfrutescens, R.Br. 

Take a little of each of these and tie on the patient with thread. 

(b) Bare baba rebel, the roots of Pentapetes phoenicia, L. 

Datauni ger pbodlotel, the frayed portion of a Santal tooth brush. 

Pio il, the feathers of the Oriolus melanocephalus. 

Sakri patra cared, pe senak, the leaf stem pins from three sides 

of a used leaf plate. 

Barduruc ulawak, the rejections from the mouth of a bat. 

Bana up, a bear’s hair. 

Tarup up, a leopard’s hair. 
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Tie these together and hang on to the patient’s neck. 

(c) Ratcora, Rocusta viridissima. 

Bare baha, Pentapetes phoenicia, L. 

Suruj mukhi rehet’, the roots of Helianthus annuus, R. 

Catom arak rehet, ,, ,, ,, Marsilia quadrifolia, R. 

Strom rehet, the roots of Andropogon muricatus, Retz. 

Datauni reak togoc fthodlotet, the chewed part of a Santal 

tooth brush. 

Tie with a thread and hang on the neck. This must be done on a Sunday 

morning. 

(d) Te]o mala rehet, the roots of Cissampelos Pareira, R. 

Pound and give to drink; also 

Dare cetanre omonok latha cift drift rehet, 
Arak garundi rehet, the roots of the red Acternanthera ses- 

silis, R. Br. 

Put a thread out in the dew on Saturday, then on Sunday morning tie these 

with that thread and then hang them on his neck. Or the following may be 

tied and hung on him in the same way : 

(e) Bana uft, a bear’s hair. 

Pio il, the feathers of the Oriolus melanocephalus, R. 

Pitua ghds, Spermacoce hispida, R. 

Sirom rehet, the roots of Andropogon muricatus, Retz. 

Bare baha rehet, the roots of Pentapetes phoenicia, L. 

The leaf stem of Bassia latifolia, Roxb., that falls at night. 

Emne rua. Various fevers. 

Medicines : (a) At the commencement of fever, when it is uncertain of what 

kind it is: 

Tejo mala rehet, the roots of Diospyros tomentosa, Roxb. 

Grind and give to drink. 

(b) Caulia, Ruellia suffruticosa, Roxb. 

Damka dura, 
Ranu ran, the ferment used to make rice beer. 

Mahjurjhuti rehet, the roots of 

Kadar nan rehet, the roots of Asparagus racemosus, Willd. 

Atkir rehet, the roots of Smilax ovalifolia, Roxb. 

Hund baha rehet, the roots of Jasminum arborescens, Roxb. 

Grind these all together and give to drink. 

(c) Bonkapsi rehet, the roots of Thespesia Lampas, Benth. and 

Hook. f. 

Grind and give to drink. 

(d) Hat chal, the bark of Holarrhena antidysenterica, Wall. 

Latha cift drift, 
Grind together, strain and give to drink. 
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52. 

53- 

If the fever is persistent : 
(e) Akar baha, Limnophila Roxburghiana, G. Don. 

Meral sakam, the leaves of Phyllanthus Emblica, L- 

Hemsagor, Cotyledon laciniata, Willd. 

Grind the first two and give to drink, and plaster with the last. 

(/) Hat chal, the bark of Holarrhena antidysenterica, Wall. 

Lopon chal, the bark of Terminalia bellerica, Roxb. 

Badgocak, Lygodium flexuosum, Sw. 

Baru rebel, the roots of Schleichera trijuga, Willd. 

Nan god rebel, the roots of Aristolochia indica, Willd. 

Grind and give to drink. 

(g) Mahjurjhuti rebel, the roots of 

Cero rebel, the roots of Imperata arundinacea, Cyr. 

Dundukii rebel, the roots of Gardenia turgida, Roxb. 

Sarjom rebel, the roots of Shorea robusta, Gartn. 

Pound these and give to drink. 

(,b) Gote rebel, the roots of Croton oblongifolius, Roxb. 

Nanha dudbi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Paro, Curcuma angustifolia, Roxb. 

Grind all these together and besmear therewith. 

(i) Lag for, 
Gore chal, the bark of Stephegyne parvifolia, Korth. 

Grind together and rub in, and give some also to drink. 

(j) Hat chal, the bark of Holarrhena antidysenterica, Wall. 
Adra cip cirip rebel, the roots of 

Grind, strain through a cloth and give to drink. 

(k) Badgocak, Lygodium flexuosum, Sw. 
Bonkapsi, Thespesia Lampas, Benth. & Hook. f. 
Saram lutur rebel, the roots of Clerodendron serratum, Spreng. 
Bir camp a, Ochna squarrosa, Willd. 
Lopon chal, the bark of Terminalia bellerica, Roxb. 
Sarjom chal, the bark of Shorea robusta, Gartn. 
Ranu ran, the ferment used to make rice beer. 

Ardent fever. 

Orsoren rebel, the roots of Zingiber Cassumunar, R. (?) 

Kahu botke rebel, the roots of Bryonia lacinosa, L- 
Grind and plaster therewith. 

Low fever. 

Ratal kobnda, Pueraria tuberosa, DC. 

Edel poha, a seedling of Bombax malabaricum, DC. 
Tursi sakam tbora, a few leaves of Ocymum sanctum, Willd. 

Mix and grind these and give to drink. 

Akal sakal rua. 

Medicines : 

Gum gumi rua. 

Medicines : 
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Bhalki rua. High fever. 

Medicines: (a) Hemsagor da, the bulb of Cotyledon laciniata, Willd. 

Grind and give to drink as well as plaster therewith. 

(b) Susurbah chata, a wasps’ nest. 

Bana lift, bear’s hair. 

Okoe tejo kadecteko benao orak onko tejoak kadec, the sticks with 

which certain insects make their house. 

Barduriic phakrak il, the Heathers’ of a bat’s wing. 

Datauni katic, a small tooth brush, i.e. a twig of Shorea 

robusta, Gartn. 

Bare joro dog ar rehet’, the tip and root of the aerial root of 

Ficus bengalensis, R. 

Pio il, the feathers of Oriolus melanocephalus. 

Tie a little of each of these together and tie them on his neck. 

(c) Kadar navi rehet', the roots of Asparagus racemosus, Willd. 

Tamftur caili rehet, the roots of Morinda tinctoria, Roxb. 

Badgocak rehet, the roots of Rygodium flexuosum, Sw. 

Sauri rehet, the roots of Heteropogon contortus, R. and S. 

Join janum rehet, the roots of Zizyphus Jujuba, Ramk. 

Bohga sarjom rehet, the roots of Ventilago calyculata, Tulasne. 

Banaliatak chal, the bark of Oroxylon indicum, Benth. 

Mix a little of these and give to drink. 

{d) Horo rohgo, burnt paddy. 

Hemsagor da, the bulb of Cotyledon laciniata, Willd. 

Grind together and smear over the whole body. Afterwards if he becomes 

cold, grind together sunum muc, a species of black ant, bindi, spiders, and 

smear on, when he will become warm again. 

Bah chutauk rua. Remittent or continued fever. 

Medicines : (a) Khet pipra arak’, Oldenlandia biflora, Roxb. 

Grind and plaster over the whole body. 

(b) Orop’ da, the bulb of Costus speciosa, Sm. 

Plaster the whole body with this and give some to drink. 

(c) Ul chal, the bark of Mangifera indica, L- 

Buc chal, ,, ,, ,, Cordia Myxa, R. 

Boil in water and wash the patient therewith from the elbows downwards and 

from the knees downwards ; the fever will assuredly leave. 

(d) Gada terel chal, the bark of Diospyros montana, Roxb. 

Hemsagor da, the bulb of Cotyledon laciniata, Willd. 

Grind these two together and besmear the body therewith. 

(e) Oroft da, the bulb of Costus speciosa, Sm. 

Khet pipra, Oldenlandia biflora, Roxb. 

Grind these together and plaster over the whole body. 
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If the temperature is very high :— 
(/) Hemsagor, Cotyledon laciniata, Willd. 

Grind and apply a thin plaster of it over the whole body ; plastering thickly 

would be dangerous. 

In high fever 
(g) Gote rebel, the roots of Croton oblongifolius, Roxb. 

Nan ha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 
Hemsagor rebel, the roots of Cotyledon laciniata, Willd. 

Plaster with these for 3 or 4 days. 

faro rua. . ^ 
Medicines : (a) Eika rehet, the roots of Mucuna prunens, DC 

crnipr 'winth.ri da. 2^ to 26 bulbs of Fir 

stachya, Hassk. 
Nangrauta rebel, the roots of Nardostachys jatamansi, DC.. 

Grind these together and smear on the head either so, or after cooking m 

mustard oil. 

Hormo jahalaok. Ardor of the body. 
■' Symptoms : When there is some kind of fever, the body gets weak and the 

blood sluggish ; there is no thirst, but owing to great weakness the body 

dries up internally. 
Medicines : (a) Oroj> da, the tuber of Costus speciosa, Srn. 

Extract the juice of this and give the patient to drink with sugar three 

timesor so, and the body will cool down at once. 
(b) Radar rebel, the roots of Asparagus racemosus, Willd. 

A7An.Ah.: Inin vphrf the roots of Ichnocarpus frutescens, 

Soak both of these well and after mixing with sugar give the patient to drink 

daily until recovery. 
(c) Nanha pusi toa, Euphorbia thymifoha, Burm. 

Make a liquid preparation of this, keep it in a bottle and adding sugar let 

the patient drink of it daily for about a fortnight, and he will get well. 

Koram jaljalaok. Burning sensation in the chest. _ 
Symptoms : When there is a burning sensation in the chest with intense 

thirst during fever apply this. 
Medicines : Korkot rebel, the roots of Dillenia mdica, L. ■ 

Sarjom dak se chalge, the water or bark of Shorea robusta, 

Gartn. 
Bhorkond rebel, the roots of Hymenodictyon excelsum, Wall. 

Grind all these together, mix thoroughly with cini, sugar, and give to drink. 

After that give some dumur rasa, honey of the small honey-bee, to drink, and 
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after grinding merlec sakam, the leaves of Flacourtia Ramontchi, R. ’Herit. 

warm them slightly and plaster on the chest. 

59. Koram larao. (lit. moving of the breast). 

Medicines : (a) Gai ghurq, Polygala chinensis, R. 

Kus rehet, the roots of Themuda gigantea, Haskel. 

Jhankare rehet, the roots of Thysanolaena acarifera, Nees. 

Grind together and give to drink. 

60. Koram haso. Pain in the chest. 

Medicines : (a) First rnb melted butter on and foment with hot sand. 

(b) Grind sekra chal, the bark of Zizyphus rngosa, Ramie., warm it 

a little and apply as a plaster to the chest. 

(c) Grind kquhq chal, the bark of Terminalia Arjuna, Bedd., warm 

it a little and plaster it on. 

(d) Pound dqtrq rehet se sakam, the roots or leaves of Datura 

alba, Willd. or D. fastuosa, Willd., and extract 4 ounces of the juice, mix 

therewith 4 ounces akaona lore, the milky exudation of Calotropis gigantea, 

R. Br., and 4 annas (four pence) worth of qphim, opium, stir all together and 

warm it somewhat in the sun, and then smear it over the seat of the pain. 

{e) Ghora ladauri rehet, the roots of Vitis tomentosa, Heyne. 

Grind fine and apply to the place where the pain is. 

(/) Dhalka hqtkqn da, the bulb of Reea macrophylla, Roxb. 

Grind fine, warm slightly and apply. 

(g) Khayar chal, the bark of Acacia Catechu, R. 

Ruhen dial, the bark of Soymida febrifuga, Juss. 

Grind and give some to drink and smear some on the chest. 

61. Tanruq. Continuous fever. 

Symptoms. If one walks about or works in the sun the limbs ache, the lower 

extremities are benumbed and locomotion unsteady, the body feels weak and 

tired and the urine is highly coloured. 

Medicines : (a) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Mahut se lali gur, either of two kinds of molasses refuse. 

Mix the juice extracted from the former with the latter and let the patient 

drink this for some five days ; he will assuredly recover. 

(b) Sega rehet, the roots of Mimosa rubicaulis, Ramk. 

Badgocak rehet, the roots of Rygodium flexuosum, Sw. 

Nanha dndhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Soak all these together and let the patient drink it daily. 

(c) Bonkqpsi rehet, the roots of Thespesia Rampas, Benth. & 

Hook. f. 
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Grind these fresh daily and give the patient to drink, and he will recover. 

Tested and use ^ the bark of Xerminalia bellerica, Roxb. 

Mahut gur, molasses refuse. 

Take the juice of the former, mix it with the latter and make the patient 

drink it and he will certainly get well. 
’ (e) Tarop chal ros, the juice of the bark of Buchanama latifolia, 

Roxb. 
The patient to drink this for about five days and the aching of the limbs 

will cease. Matkgm chap the bark of Bassia latifolia, Roxb. 

Aiwa caole, rice made from sun-dried, not boiled paddy. 

Mix these, soak them and let the patient drink the infusion daily ; he will 

get well. sakam, the leaves of Melia Azadirachta, Rinn. 

Mahut gur, molasses refuse. 

Boil the former well, drain the water off and let the patient drink it hot 

mixed with the latter. 
(h) Rada behjak yehd, the roots of 

Nanha caulia yehd, the fine big and little roots of Ruellia suf- 

fruticosa, Roxb. 

Mahjuyjhuti yehd, the roots of 

Grind all these together,' boil them and let the patient drink it mixed with 

sugar. 
When the fever is somewhat reduced : 

(f) Bonkapsi yehd, the roots of ffhespesia Rampas, Benth. & 

Hook. f. 

Mahut guy, molasses refuse. 

Mix these two and give the patient to drink. 
(j) Kadam chal, the bark of Anthocephalus Cadamba, Benth. & 

Hook. f. 
Bayu chal, „ „ „ Schleichera trijuga, Willd. 

Sayjom chal, ,, ,, ,, Shorea robusta, Gartn. 

Hesak chal, „ „ „ Ficus religiosa, Willd. 

Tejo mala ychd, the roots of Cissampelos Pareira, Rinn. 

Saram lutuv vehet, „ „ „ Clerodendron serratum, Spreng. 

Grind whichever of these you please and give him to drink. 

(,k) Radar yehd, the roots of Asparagus racemosus, Willd. 

Mahut gur, molasses refuse. 

Mix the two and give him to drink. 
(/) Tejo mala yehd, the roots of Cissampelos Pareira, Rinn. 

Nanha dudhi lota yehd, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind these together and let him drink it with mahut gur, molasses refuse. 
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(m) Kadar rehet, the roots of Asparagus racemosus, Willd. 

Atkir rehet, „ ,, ,, Smilax ovalifolia, Roxb. 

Edelpoha, seedling of Bombax malabaricum, DC. 

The first two to be ground, the last cut into round slices, and the whole to 

be drunk with sugar. 

(n) Ul chal, the bark of Mangifera indica, L. 

Kadamchal, ,, ,, „ Anthocephalus Cadamba, Benth. & 

Hook. f. 

Corco chal, ,, ,, ,, Casearea tomentosa, Roxb. 

Grind these together and give the patient to drink with mahutgur, molasses 

refuse. 

(o) Bonkapsi rehet, the roots of Thespesia Lampas, Benth. & 

Hook. f. 

To be drunk daily. 

When there is fever at night: 

(p) Bonkapsi rehet, the roots of Thespesia Lampas, Benth. & 

Hook. f. 

Atkir rehet, the roots of Smilax ovalifolia, Roxb. 

Badgocak rehet, the roots of Lygodium flexuosum, Sw. 

Matkom chal, the bark of Bassia latifolia, Roxb. 

Grind a little of these together and let the patient drink about a tumbler full. 

(q) Campa rehet, the roots of Michelia champaea, L. 

To be ground and drunk. 

(r) Badgocak rehet, the roots of Lygodium flexuosum, Sw. 

Atkir rehet, the roots of Smilax ovalifolia, Roxb. 

JSIindq hurok matkom chal, the bark of Bassia latifolia, Roxb. 

whose flowers fall at night. 

Bharbhqri rehet, the roots of Ocitnuin basilicum, Linn, or Oci- 

muin canum, Sims. 

A little of these to be ground and drunk. 

(s) Kasmar chal, the bark of Gmelina arborea, Roxb. 

To be ground and drunk. 

(t) Tan dare rehet, the roots of 

Sarjom dak, the water of Shorea robusta, Gartn. 

Atnak chal, the bark of Terminalia tomentosa, W. and A. 

Bonkapsi rehet, the roots of Thespesia Lampas, Benth. & 

Hook. f. 

Saram lutur rehet, the roots of Clerodendron serratum, Spreng. 

Sikuar rehet, the roots of 

Pound all together and give to drink for three days. 

(u) Kadam chal, the bark of Anthocephalus Cadamba, Benth. & 

Hook. f. 

Ambra chal, ,, ,, ,, Spondias mangifera, Pers. 
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Ul chal, the bark of Mangifera indica, R. 

Panjot sakam, the leaves of Clerodendron phlomoides, Willd. 

Sinjo sakam, the leaves of Aegle Marmelos, Correa. 

Gol marie, black pepper. 

Kaliq, jira, Nigella indica, Roxb. 

Merlec sakam, the leaves of Flacourtia Ramontchi, V Herit. 

Grind together, stir in water and give to drink. 

(v) Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Kadar rehet, the roots of Bonnaya veronicaefolia, Spreng. 

Grind together and give to drink. 

(w) Bir campa reh$i se baha, the roots or flower of Ochna squai- 

rosa, Willd. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Gote rehet, the roots of Croton oblongifolius, Roxb. 

Bonkapsi rehet, the roots of Thespesia Rampas, Benth. & 

Hook. f. 

Matkom dar reak bhitri gabetet, the pith of a branch of Bassia 

latifolia, Roxb. 

Grind with water, squeeze out the water and give 6 to 8 ounces to drink 

for three or four days. 

(x) Sarjom chal, the bark of Shorea robusta, Gartn. 

Ul chal, the bark of Mangifera indica, R. 

Kadam chal, the bark of Anthocephalus Cadamba, Benth. & 

Hook. f. 

Corco chal, the bark of Casearea tomentosa, Roxb. 

Hesak chal, the bark of Ficus religiosa, Willd. 

Pound all, steep in water and give to drink. 

(y) Bir horec, Atyllosia scarabaedois, Benth. 

Boil and give to drink with sugar. 

(z) Kada behjak rehet, the roots of 

Mahjurjhuti rehet, the roots of 

Caulia rehet, the roots of Ruellia suffruticosa, Roxb. 

Damka dura rehet, the roots of 

Kadar rehet, the roots of Bonnaya veronicaefolia, Spreng. 

Atkir rehet, the roots of Smilax ovalifolia, Roxb. 

Steep all together in water, boil and give to drink with mahut gur, molasses 

refuse. 

(aa) Tejo mala rehet, the roots of Cissampelos Pareira, R. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Campa rehet, the roots of Michelia champaca, R. 

Lopoh chal, the bark of Terminalia bellerica, Roxb. 
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Grind all these together, soak in water and give to drink daily. 

(bb) Bonkqpsi rehei, the roots of Thespesia pampas, Benth. & 

Hook. f. 

Ter el chal, the bark of Diospyros tomentosa, Roxb. 

Mix and extract the juice, which give to drink daily. 

[cc) Barn chal, the bark of Schleichera trijuga, Willd. 

Matkom chal, the bark of Bassia latifolia, Roxb. 

Caole ala rohgo, rice fried to burning point. 

Soak in water and give to drink morning and evening. 

{dd) Bohga sarjom chal, the bark of Ventilago calyculata, Tulasne 

Gote chal, the bark of Croton oblongifolius, Roxb. 

Nan mm up) chal, the bark of Butea superba, Roxb, 

Pound all these together, squeeze out the juice and give about 8 ounces to 

drink for some three days. To be taken on an empty stomach. 

(ee) Lolo hqndi, hot rice beer. 

Get this from the liquor vendor and give to drink; if inefficacious, then 

{fj) Terel chal, the bark of Diospyros tomentosa, Roxb. 

Kada behjak, 

M qhjitr jhuti, 

Cauliq, Ruellia suffruticosa, Roxb. 

T ompar, 

Kadam chal, the bark of Anthoeephalus Cadamba, Benth. & 

Hook. f. 

Atkir, Smilax ovalifolia, Roxb. 

Boil and soak these, to be drunk daily with mahut gur, refuse of molasses. 

(gg) Duria hqtkan, Reea hirta, Herb. Banks. 

Udql chal, the bark of Steiculia villosa, Roxb. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Ul chal, 

Kadam chal, 

Hook. f. 

Corco chal, 

Hesak chal, 

Mangifera indica, L. 

Anthoeephalus Cadamba, Benth. & 

, ,, ,, Casearea tomentosa, Roxb. 

, „ ,, Ficus religiosa, Willd. 

Bir horec, Atyllosia scarabsedois, Benth. 

Soak all these and give to drink with cini, sugar. 

(hh) Hadpqhglq, 

Badgocak, Dygodium flexuosum, Sw. 

leak, Woodfordia floribunda, Salisb. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Atnak chal, ,, ,, ,, Terminalia tomentosa, W. and A. 

Soso chal, ,, ,, ,, Semecarpus Anacardium, L. 

Hund baha rehed, the roots of Jasminum aborescens, Roxb. 

Pound all these together and give to drink, and his urine will be as clear 

as a goat’s, the pains will cease and complete recovery follow. 
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Tamba band (palsy or pain supposed to be caused by a witch s charm). 

Medicines: (a) Asaria rehef, the roots of Capparis horrida, L. f. 

Jhihgur rehef thorn, a little of the roots of Arum campanula- 

turn, Roxb. 

Akaona rehef, the roots of Calotropis gigantea, R. Br. 

Grind together, soak in a small earthen jar and smear on daily. 

(b) Asaria rehef, the roots of Capparis horrida, L. f. 

Bando rehef, „ „ „ Spatholobus Roxburghii, Benth. 

Tihon rehef, „ „ „ Canavalia ensiformis, DC. 

Grind together and plaster over the whole body for 3 or 4 days. 

63- 
Labor sitka. Lahore fever. 

Symptoms. This is something that affects both men and women. They 

have slight fever, then the saliva dries up and there is intense thirst. This is 

labor sitka. 
Medicines : {a) Soso chal, the bark of Semecarpus Anacardium, L. 

Mahjurjhuti reheft the roots of 

Nanha caulia rehef, „ ,, ,, Ruellia suffruticosa, Roxb. 

Grind these three and let the patient drink the juice three days and he will 

get well. ^ GargQfo rehet} the roots of Coix lachryma, Willd. 

Dak icak rehef, the roots of Jussisea suffruticosa, Linn. 

Rali rehef, the roots of Piper longum, Willd. 

Tithimond rehef, the roots of Clerodendron Siphonanthus, 

R. Br. 

Darcini rehef, the roots of Laurus cinnamonum, Willd. 

Grind these together and let the patient drink it. 

(c) Radar rehef, the roots of Asparagus racemosus, Willd. 

Orop da, the bulb of Costus speciosa, Sm. 

Misri cini, sugar-candy. 

Mix the first two with the third, let the patient drink it and the tempera¬ 

ture will become normal. 
(d) Dak icak rehef, the roots of Jussisea suffruticosa, L. 

Gargqdi rehef, the roots of Coix lachryma, Willd. 

Dare icak rehef, the roots of Woodfordia floribunda, Salisb. 

Grind these together and give to drink with sugar. 

(e) Thor a soso chal, a little of the bark of Semecarpus Anacar¬ 

dium, L. 

Cquliq rehef, the roots of Ruellia suffruticosa, Roxb. 

Grind, take the juice and give to drink with sugar for three days. 

64. Pila. Spleen. 
Medicines: (a) Kitauri rehef se sakarn, the roots or leaves of Plumbago Zey- 

lanica, Willd. 
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Grind and mix with fowls’ flesh, make into hand bread and give to eat. 

(■b) Dahu, Artocarpus Rakoocha, Roxb. 

Rub the sticky exudation over the spleen, and after grinding the bark 

give it to drink. 

(c) Selep samanom, Gloriosa superba, R. 

Batapi sindur, a preparation of red lead. 

First apply the latter and over that smear the former as a plaster. 

(d) If a patient has been suffering for from 3 to 5 years and no 

other remedy has proved efficacious, then the following may be tried, but with 

great care, as it is a poison, and an over-dose will prove fatal, viz., tutia, 

sulphate of copper. For patients over 16 years of age give a piece the size 

of rarnbra jah, a seed of Phaeseolus Mungo, var. Radiatus, R. 

Cover this with gai chale, the cream of cow’s milk and let him swallow it entire ; 

it will melt gradually in the stomach and agitate it, and, as it were, knead 

the spleen thoroughly. The patient will burn and perspire profusely, and 

ease the bowels once or twice. When you see this let him take gai toa jojo 

dahe mit pawa, 8 ounces of sour curds of cows’ milk, and he will feel relief. 

Give younger people in proportion. 

65. Kat Pila. (lit. Wood-spleen). 

One “authority” says: This variety is similar to potea pila (66); the 

whole stomach is hard and distended as after a full meal; they can eat an 

enormous amount of rice and the stomach never subsides. 

Medicines : (a) Hih, Ferrula asafoetida, Willd. 

Huka daft, hookah water. 

Sim bele, a hen’s egg. 

Mix together, roast and give to eat. 

(b) Corco chal, the bark of Casearea tomentosa, Roxb. 

* Dhania, Coriandrum sativum, R. 

Boil and give to eat. 

(c) Teke caole mil pawa ataeme, fry a pound of rice make from 

boiled paddy. 

7 golen soso jah, half roast 7 seeds of Semecarpus Anacar- 

dium, R. 

Nim sakam ataeme, fry the leaves of Melia Azadirachta, R. 

Pound these together fine, and give 3 spoonfuls every morning to eat. 

(d) Ghora ladauri rehet, the roots of Vitis tomentosa, Heyne. 

Bana hataft rehet, the roots of Oroxylon indicum, Benth. 

Barahgom rehet, the roots of Vernonia cineria, Ress., or 

Glossogyne pinnatifida, DC. 

Aphim, opium. 

Raimat lendoh, a kind of very large centipede. 

Gegetereh, young centipedes, 
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Grind all these together, mix in phuli paura dak, neat spirit, and make into 

pills, five of which to be taken every morning. If this does not cure, then 

burn him as described in Lar pila, No. 70. 

66. Potea pila. Kala-Azar, or spleen permagnum. 
One " authority ” says : In this the stomach grows so as to look like a drum 

while the buttocks diminish in size; however much rice they may eat they 

are not satisfied, and whatever diet may be prohibited, that theie is a great 

craving for. 
Medicines : (a) Phutia kaudi cun, lime made from the small shells used in 

India as money. 
Berdor rehei, the roots of Combretum nanum, Hamilt. 

Mix and give to drink. 
Akaona lore, the milky exudation of Calotropis gigantea, 

R. Br. 

Sindur, red lead. 

Mix and smear over the spleen. 
(b) Kalmeg rehei, the roots of Andrographis paniculata, Nees. 

Thor a aphim, a little opium. 

Mix and give to drink. 
(c) Kitauri rehei, the roots of Plumbago Zeylanica, Willd. 

Kada behjak rehei, the roots of 
Hat rehei, the roots of Holarrhena antidysenterica, Wail. 

Aphim, opium. 

Grind and make into 8 pills, one to be taken daily for eight days. 

(d) Jhihgur da, the tuber of Arum campanulatum, Roxb. 

Heat and apply as an ointment over the spleen. 

(e) Hih, the size of a fly’s head of Ferrula asafoetida, Willd. 

Rasun bohok mii chimbri, one clove of a garlic. 

Grind together and give to drink for eight days, and apply some as anoint¬ 

ment over the spleen until it softens. Scratch over the spleen with Ms ghds, 

Themuda gigantea, Haskel, so that the blood oozes into the scratches and 

then smear over them akaona lore, the milky exudation or Calotropis gigantea, 

R. Br. 
(/) Arak sindur, genuine red lead. 

Apply this and he will recover completely. 

(g) Bir but rehei khudri, a little bit of the roots of Plemingia con- 

gesta, Roxb. 

Sohga, borax. 

Roljah, the seed of Terminalia Chebula, Retz. 

Scrub the two former with the last so that some of the last is also inter¬ 

mingled, give a little to drink and smear some also over the spleen. 

(h) Raimat lendoh, a kind of very large centipede. 

Kitauri rehei, the roots of Plumbago Zeylanica, Willd. 
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Mit’tah soso jan, a seed of Semecarpus Anacardium, Iy. 

Kada beh'jak rehet, the roots of 

Kalmeg, Andrograpliis paniculata, Nees. 

Adagathiaghas da, the bulb of Panicum repens, L- 

Thor a aphim a little opium. 

Mix these together, make into pills and give to eat. 

(i) Dabha, Citrus aurantium, Willd. 

Phutia kaudi cun, lime made of the shells used in India as money. 

Grind and mix both, then mix with paura, spirits, and let him drink some 

every morning, or if inefficacious add a little cua soso, distilled Semecarpus 

Anacardium, L. and drink. 

67. Puni pila. Spleen in atrophied infants. 

Medicines : (a) Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Pea gol marie, 3 black peppercorns. 

Thor a gote rehet, a little of the roots of Croton oblongifolius, 

Roxb. 

Thor a hat rehet, a little of the roots of Holarrhena antidysen- 

terica, Wall. 

Grind these together, make into pills and give daily to take. 

68. Khapra pila. (See also No. 66) Spleen permagnum. 

One c authority ’ says : When this affection of the spleen begins there is pain, 

for the spleen is under the ribs, and when there is pain, it spreads to the 

whole stomach ; when the spleen reaches up to the navel the pain is intense; 

if 3^ou then feel or press at the navel, you will find it slip away, and by this 

you will know it is khapra pila. 

Medicines: (a) Kaskom jan, cotton seed. 

Katie talah soso, a little Semecarpus Anacardium, R. 

Karhani horo, a variety of black paddy. 

Kunam da, the bulb of 

Grind and make into hand bread. 

(b) Ghora ladauri da, the bulb of Vitis tomentosa, Heyne. 

Warm and gi ve to drink, and apply some as an ointment over the spleen—an 

excellent remedy. 

(c) Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Barahgom rehet, the roots of Vernonia cineria, Less., or Glos- 

sogyne pinnatifida, DC. 

Thor a aphim, a little opium. 

Rq,imat lendoh, a kind of very large centipede. 

Gegetereh, young ones of above appearing in clusters. 

Grind together, make into pills and give to eat; he will surely recover. 

If it is a case of ordinary spleen disease, 
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(d) first trace the vein by feeling and then apply soso, the seed of 

Semecarpus Anacardium, L,. 

to the vein, the back and all the nails on a Sunday; if you have correctly 

followed the vein this will effect a cure. 

(e) Hehel rehet, the roots of Millettia auriculata, Baker. 

Corco rehet, „ „ „ Casearea tomentosa, Roxb. 

Grind these together, cook in gqi gotom, melted butter of cows’ milk, and give 

to drink, and after drinking it let him drink some cow’s milk. For some time 

subsequently he must avoid eating the meat of buffaloes and rams, fish, plan¬ 

tains, jackfruit, milk and parched rice. 

(/) Corra chal, the bark of 

Kitquri rehet, the roots of Plumbago Zeylanica, Willd. 

Cun, lime burned from mussels. 

First apply the lime externally, then after grinding the other two together 

smear over that ; wait three days and then if there is no improvement, 

(g) Ghora lada rehet, the roots of Vitis tomentosa, Heyne. 

Grind, warm slightly and give some to drink and plaster some over the 

spleen. Do so for three days; then if there is no amelioration, 

{h) take the bark and two kinds of roots last mentioned, grind all 

together and after slightly warming smear over the spleen. 

(■i) Burn ghora ladauri, Vitis tomentosa, Heyne, growing on hills. 

Give the patient a little to drink, and after grinding some make it luke¬ 

warm and apply as a plaster over the spleen ; he will get well. 

(j) Aphim, opium. 

Kalmeg, Andrographis paniculata, Nees. 

Kitquri rehet, Plumbago Zeylanica, Willd., the roots. 

Kada behjak rehet, the roots of 

Grind these and make them into balls the size of sheeps or goats ex¬ 

crement ; then let the patient take these for 7 days, not more, as this medicine 

will work for a month. 

(k) Kitquri rehet, the roots of Plumbago Zeylanica, Willd. 

London, a very large centipede, Spirocystus cilcylindricus. 

2 gan soso jah, a couple of the seeds of Semecarpus Anacar¬ 

dium, L,. 

Take a little of the first of these and about three of the second, and grind 

all three together ; make pills thereof and let him take these daily. 

(/) Kada behjak rehet, the roots of 

Kalmeg 3 tusa, 3 tips of Andrographis paniculata, Nees. 

Jioti ghas dog thora, a little of the tips of a certain grass, Ses- 

bania segyptiaca, Pers. 

About 8 oz. of the urine of a heifer. 

Paura, spirits. • 

Hih, Ferrula asafsetida, Willd. 
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Grind the first four with spirits and add asafsetida as much as the size of 

a grain of rambra, Phaeseolus Mungo, var. Radiatus, Linn., and make him 

drink it; afterwards give him the rest of the remedy without the asafaetida, 

the one dose of which will have its effects for about a month. 

(m) Hat rehd, the roots of Holarrhena antidysenterica, Wall. 

Gote rehet, „ „ „ Croton oblongifolius Roxb. 

Pacla latha cift drift rehet, the roots of 

Lendon, Spirocystus eilcylindricus. 

25 ganda got marie, 100 black peppercorns. 

Mix and make into pills, to be taken daily until recovery. 

(n) Nawa sim bele, new laid hen’s egg. 

Kitauri rehet, the roots of Plumbago Zeylanica, Willd. 

The former to be boiled with the latter and eaten daily. 

(0) Kitauri, Plumbago Zeylanica, Willd. 

Lendon, Spirocystus eilcylindricus. 

Hofton macha sim, a smallish chicken. 

The meat of the third to be cooked with the first two and eaten. 

{ft) Kitauri rehd, the roots of Plumbago Zeylanica, Willd. 

MU soso jah, one seed of Semecarpus Anacardium, Linn. 

Thor a hende tilmih, a little of the black variety of Sesamum 

orientale, Willd. 

Caole ata, roasted rice. 

Grind all these together and make into pills to be eaten daily. 

For small children : (ftft) Akaona rehet, the roots of Calotropis gigantea, R. Br. 

To be ground mixed with rice flour, made into hand bread and eaten. 

For adults: make about two oz. into a juice and add ten black peppercorns, 

and let them drink this daily until recovery. 

As an unguent when the spleen is hard:— 

(q) Akaona, Calotropis gigantea, R. Br. 

Afthim, opium. 

Take about as much opium as the size of a grain of rambra, Phaeseolus 

Mungo, var. Radiatus, Linn., and about an ounce of the milk of the former, 

mix the two well together and apply externally to the spleen which will 

contract and get well. 

(r) Bir but rehet, the roots of Flemingia congesta, Roxb. 

Rol jo, the fruit of Terminalia Chebula, Retz. 

Sohga, borax. 

Simbrit, shoots of Bombax malabaricum, DC. 

First rub the first of above and take some of the juice; then rub the 

second with the third; then rub the last also, and mix the liquid of all 

together; give the patient some of this to drink and with some anoint over 

the spleen ; recovery is sure. 

(s) Dhalka hatkqn, Leea macrophylla, Roxb. 
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After grinding mix it with rice flour, make into hand bread and give it to 

a child to eat; but an adult should drink it; the same remedy should be 

smeared daily over the spleen. 

If an infant has dud pila, 
(:t) Tandi catom ayah, Desmodium triflorum, DC. 

Sim kata arak, Vitex peduncularis. 

Pitua arak, Spermacoce hispida, Linn. 

Grind all these, smear him with some and let him drink a little. 

(u) Sim kata arak rehet, the roots of Vitex peduncularis. 

Tandi catom arak, Desmodium triflorum, DC. 

Suruj mukhi arak rehet, the roots of Helianthus annuus, Willd. 

Thora muhga, a little Moringa pterygosperma, Gartn. 

Mix all these together and smear daily over the spleen, he will get well. 

(■v) Jom janum dog pea, 3 shoots of Zizyphus Jujuba, Lamk. 

Tandi catom arak dog, ,, ,, Desmodium triflorum, DC. 

Take these and rub them fine (like tobacco) with dew and make into 

seven pills, and give them daily to a half grown child, one every day, to be 

swallowed with stale water. 

(w) Corco rehet, the roots of Casearea tomentosa, Roxb. 

leak rehet, „ „ „ Woodfordia floribunda, Salisb. 

Grind together and give to drink. 

(x) Dudhiani rehet, the roots of Asclepias rosea, Roxb. 

• Cook and give to eat. If this is not successful, reduce to glowing coals 

nim dare dar gocak, the dead branch of a Melia Azadirachta, L- tree, and 

placing a brass cup on the spleen apply these glowing coals. 

(y) Jom janum dog, a shoot of Zizyphus Jujuba, Lamk. 

Catom arak, Marsilia quadrifolia, L. 

Grind these together and wet them with dew, add a little salt, make into 

pills and administer immediately. 

69. Jaro pila. 

Symptoms. This is what we call the phase of spleen complaint, when a man 

has suffered for a long time from spleen and a number of our o'jhas have 

given medicines till they are tired of it, without effecting a cure ; the patient’s 

arms and legs have become as thin as a rope, in fact only life is left. 

Medicines : (a) First of all on Sunday morning smear his head well with sasah, 

turmeric, Curcuma longa, Roxb., all over, for a couple of 

days ; after that grind 

Kitauri rehet, the roots of Plumbago Zeylanica, Willd. 

and make it into pills the size of goats’ dung and mix therewith 

MU pawa moeda holon, 8 oz. wheat flour. 

M it tan sim bele, a hen’s egg. 
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and make the whole into hand bread in leaves, put in the dew, and then 

give to eat in the morning. In 3 or 4 days he will be quite cured and put on 

flesh again. 

70. Lar pila. 

Symptoms. In this the spleen becomes enlarged under the ribs, where there 

is pain, and the patient shivers with cold as in bhalki rua (54) ; it is not to be 

diagnosed by feeling ; the fit of ague lasts a short time and then ceases. 

Medicines : (a) Akaona rehei, the roots of Calotropis gigantea, R. Br. or C. 

procera, R. Br. 

Kah,u botke, Bryonia lacinosa, R. 

Karla da, the tuber of Momordica dioica, Roxb. 

Dhela dial, the bark of Alangium Ramarckii, Thurs. 

Phutiq kaudi cun, lime made of the small shells used in India 

as money. 

Grind all these together, squeeze out and after mixing with paura, spirits, 

give to drink. 

Should the skin becomes darkened in colour (qhgaura supervene), then 

(b) Condon kati kat, a bit of the wood of Santalum album, R. 

Rub on a stone and give what comes away to drink. If there should be 

dropsical symptoms 

(c) Dudhi lota rehet, the roots of Ichnocarpus frutescens, R. Br. 

Grind and give to drink. 

This may also be given in cases of kat pila. 

(d) Pea akaona sakam, 3 leaves of Calotropis gigantea, R. Br. or 

C. procera, R. Br. 

Mittan jivet codgoc hako, a live fish, Ophiocephalus gachua. 

Proceed as follows on a Sunday morning : First foment him once with each 

of the three leaves separately ; then make the patient stand inside at the 

threshold of the door and you at the outside ; let him feign to be bitten over 

the spleen by the fish three or five times ; then after stringing the three leaves 

and the fish on a piece of string hang the whole up over the heat of the 

fireplace. In five days he will recover if this remedy acts ; if not, then 

(e) Malhan sakam, the leaves of Dolichos Rablab, R. 

Ray these over the spleen, and spread over them a wet dhuti eight fold and 

over this again put a thin layer of mat biti, shredded bamboo, and set fire to 

these with hesel ahgra, live coals of Anogeissus latifolia, Wall. Another man 

is to sit on the ground and stab with a stick a hotot, Cucurbita lagenaria, pur¬ 

poselessly all the while until the patient feels pain, when all over the spleen 

is to be thrown away, and a blister will appear over the spleen, and he will 

recover. 

71. Banmara. 

Symptoms. Ascites with thin legs and pains in the joints of the legs. • 
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Medicines : (a) God dare real banda, a parasitical plant found on a dead tree. 

Katkom jahga rehei, the roots of Viscum attenuatum, DC. 

Lag jora, Vanda Teres (?). 

Gore chal, the bark of Stephegyne parviflora, Korth. 

Grind these together, and smear on. 

72. Abhua. 
Symptoms. In this they swell up on one side and the other side remains 

normal. 

Medicines: Asaria, Capparis horrida, D. f. 

Lilkathi, Polygala crotalarioides, Buch. and Ham. 

Sealom, lichen. 

Grind these together and plaster over the swollen part and invoke the 

spirit Gosde era. 

73. Rua jaraokate meiahako bharao akan khan, kacial oedema after long fever. 

Medicines : (a) Mithi, Trigonella Fsenumgraecum, Willd. 

Grind and mix with utih sunum, mustard oil, and let him anoint his face 

daily with this oil; then 

(b) Lag jor, Vanda Teres (?). 

Gore chal, the bark of Stephegyne parviflora, Korth. 

Grind these two together and give a beer-leaf-cup full to drink, and plaster 

the remainder over the whole body. 
(c) On Sunday morning make him cook some hot rice, make this 

into three balls and have a small earthenware pot full of water ; then take 

the patient to the end of the village street and make him stand facing the 

sunrise; pour the pot of water over him and make him eat there two of 

the balls of rice while he puts down the third ball; then let him go straight 

home without looking back. If he acts thus this remedy will cure him. 

74. M ok real. Swellings. 

Medicines : Gala bula, 

Bod lar poha rehei, the roots of a shoot of Vitis adnata, Wall. 

Grind and smear on. 

75. Udri. Ascites, Dropsy and Anasarca. 

Symptoms. This commences in the abdomen. It becomes thick at the navel 

and swells up puffily. Afterwards it spreads and the whole body distends 

like a drum. 

Medicines : (a) Bir malhan rehei, the roots of Atyllosia mollis, Bth. 

Sehgel sin rehei, „ „ „ Tragia involucrata, Jacq. 

Etka rehei, „ „ „ Mucuna pruriens, DC. 

Datra rehei, ,, „ „ Datura alba, Willd. or D. 

fastuosa, Willd. 
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Andia moron arak relief, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Utri dudhi lota reh$f, the roots of Cryptolepis Buchanani, R. 

and S. 

Andia kohgaf rehef, the roots of Dregia volubils, Benth. 

Take and mix equal quantities of all these, cook them in two pounds of 

mustard oil and anoint him therewith daily. Very early in the morning tie 

the first named on him. 

An aperient: (b) Datra rehef, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

2 ounces of the juice to be extracted. 

5 ganda gol marie, 20 black peppercorns. 

Grind these and stir into two ounces of water ; then add above two ounces 

of juice, strain and give to drink. A short time afterwards his bowels will 

begin to be moved ; let him have some four motions, and if they do not then 

cease, mix some jojo, tamarinds, Tamarindus indica, L., and give about eight 

ounces to drink, when the evacuations will cease. He will become quite drunk 

and the eyes get bloodshot. 

Then give Kasmar dial, the bark of Gmelina arborea, Roxb., and a little 

Sin arak chal, the bark of Bauhinia purpurea, L. 

Grind small, mix with stale rice water and give about 8 ounces to drink. 

The other medicines to be smeared on the body. The aperient to be ad¬ 

ministered at intervals of ten to fifteen days until recovery. 

(c) Sehgel sin rehef, the roots of Tragia involucrata, Jacq. 

Etka rehef, the roots of Mucuna pruriens, DC. 

Andia moron arak relief, the roots of Gymnema hirsutus, W. 

and A. var. Decaisneanum, Wight. 

Datra rehef, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

Kukrucuf baha rehef, the roots of Amaranthus frumentacens, 

Buch. 

Eradom rehef, the roots Ricinus communis, L. 

Utri dudhi lota rehef, the roots of Cryptolepis Buchanani, R. 

and S. 

Karwaf rehef, the roots of Carissa Carandas, L. 

Pound all these together with dew, to be obtained by drawing a clean 

cloth over the grass and squeezing it out. Plaster the entire body with the 

mixture until recovery. 

Aperient to be given: (d) Eradom dal, the kernel of Ricinus communis, R. 

Grind and make into balls half the size of those used in a cross-bow, and 

after stirring in eight ounces of hot water give to drink. If he has more 

than four motions mix tamarinds in stale rice water and give him four ounces 

to drink, which will bind him, and then let him bathe in cold water. 
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Various aperients : (e) Bhernda, Jatropha Curcas, E. 

Grind six of the fruits and stirring them in eight ounces of hot water give 

to drink. For children of 7 or 8 years old use only two of the fruits. 

(/) Kundo phol, 

is an excellent aperient. For adults break one up into four ounces of water 

and give to drink. If he has more than four motions mix jojo, tamarinds, 

Tamarindus indica, E-, in stale rice water and give to drink. 

(g) Etkec dar, a branch of Euphorbia antiquorum, E. 

Pound and bruise this, toast it at the fire and squeeze out the water and 

after mixing 3 ganda gol marie, 12 black peppercorns, make him drink four 

ounces hot. If the motions exceed four, give him sour curds of cow’s milk. 

(h) Dhela chal, the bark of Alangium Lamarckii, Thurs. 

Extract the juice in eight ounces of water, add 12 black peppercorns and 

give to drink. To check the motions mix tamarinds in stale rice water, eight 

ounces, or give curds of cow’s milk. 

{i) JojQ, tamarinds, Tamarindus indica, L. 

Draw off four ounces of very hot water, stir the tamarinds in this and 

give to drink; very shortly afterwards the bowels will begin to be moved. 

After some four motions give to drink thora sahra chal, the bark of Streblus 

asper, Lour., and sour curds of cow’s milk. 

Steaming remedy : (j) Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Karwai rehei, the roots of Carissa Carandas, E. 

Datra sakam, the leaves of Datura alba, Willd. or D. fastuosa, 

Willd. 

Bir horec, Atyllosia scarabsedois, Benth. 

Sinduari sakam, the leaves of Vitex Negundo, E. 

Tursi sakam, the leaves of Ocymum sanctum, Willd. 

Bharbhqri sakam, the leaves of Ocimum basilicum, E. or O. 

canum, Sims. 

Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Kaera rehet, the roots of Musa paradisiaca. E. 

Sehgel sin rehgt, the roots of Tragia involucrata, Jacq. 

Etka rehei, the roots of Mucuna pruriens, DC. 

Ul chal, the bark of Mangifera indica, E. 

Buc chal, ,, ,, ,, Cordia Myxa, E. 

Pojo chal,,, ,, ,, Tetrarithera monopetala, Roxb. 

Saram lutur rehei, the roots of Clerodendron serratum, Spreng. 

Caili chal, the bark of Morinda exserta, Roxb. 

Hemca arak, Enhydra fluctuans. 

Pani phol, Trapa bispinosa, Roxb. 

Kada bhosam, Oldenlandia paniculata (?). 

Dak ghora lada rehei, the roots of Vitis tomentosa, Heyne. 

Kus rehei, the roots of Themuda gigantea, Haskel. 
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Put all these into a new earthen pot and boil well. Make the patient lie 

down on a bed, cover him with a cloth which should hang down to the 

ground all round. Then putting the boiling water under the bed, steam him 

well until the perspiration drops from his body, when the swelling will 

subside. 

(k) Andia, moron arak rehei, the roots of Gymnema hirsutus, W. 

and A., var Decaisneanum, Wight. 

Seiigel sin rehei, the roots of Tragia involucrata, Jacq 

Etka rehei, the roots of Mucuna pruriens, DC. 

Soso jah bareage, two seeds of Semecarpus Anacardium, E. 

Grind these together, make into pills and give to eat. 

(/) Kohga, Agave americana, L. ito be smeared 

Utri dudhi, Cryptolepis Buchanani, R. and S. ) on. 

Bar baha, the flower of Mimusops Elengi, L., to be drunk. 

Bir malhan da, the bulb of Atyllosia mollis, Bth., to be hung on. 

(m) Bidhanta chal, the bark of Entada scandens, Benth. 

Pio cere il, the feathers of the Oriolus melanocephalus. 

Kunarn da, the bulb of 

Harhai hotoi rehei, the roots of a bitter Cucurbita lagenaria. 

Arak sutam, red thread. 

Grind to the consistency of porridge and plaster over the whole body. 

Some also to be drunk. 

(n) Orop da, the tuber of Costus speciosa, Sm. 

Matha arak rehei, the roots of Antidesma diandrum, Tulas. 

Grind, heat and smear on. 

Totnopak chal, the bark of Eugenia operculata, Roxb. 

Grind and give to drink. 

(o) Plaster him with god, Aristolochia indica, Willd. 

(p) Totnopak chal, the bark of Eugenia operculata, Roxb. 

Akaona sakam, the leaves of Calotropis gigantea, R. Br. 

Put into an earthen pot, boil and steam the patient therewith. 

(q) The same ingredients as in this No. 75 (a) with the addition of 

Alagjari rehei, the roots of Cuscuta chinensis, Lamk. 

Sinduari sakam, the leaves of Vitex Negundo, L. 

but omitting Andia kohgai rehei. Grind these together and boil in two pounds 

of mustard oil; anoint therewith the whole body from the face downwards 

and in three days the swelling will subside. 

(r) The following or any one of them may be tied on the patient: 

Bir malhan rehei, the roots of Atyllosia mollis, R. Br. 

Etka rehei, the roots of Mucuna pruriens, DC. 

Sehgel sin rehei, the roots of Tragia involucrata, Jacq. 

Kaera rehei, the roots of Musa paradisiaca, L. 
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(s) Sengel sin rehet, the roots of Tragia involucrata, Jacq. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Kukrucut baha rehet, the roots of Amaranthus frumentacens, 

Benth. 

Eradom rehet, the roots of Ricinus communis, L. 

Wring out a cloth wet with dew into a cup. With some of this water grind 

the above, then stir in the water and let all remain in the cup, and smear the 

patient with its contents. 

(^) Alagjari nan, Cassytha filiformis, Roxb. 

Sinduari sakam, the leaves of Vitex Negundo, R. 

Boil well in water, give a little to drink, and smear the rest of it over the 

whole body, when the swelling will at once subside. 

(u) Ul chal, the bark of Mangifera indica, R. 

Sengel sin rehet, the roots of Tragia involucrata, Jacq. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Akaona rehet, the roots of Calotropis gigantea, R. Br. or C. 

procera, R. Br. 

Dak reakkada bhosam arak, Oldenlandia paniculata (?). 

Pani phol, Trapa bispinosa, Roxb. 

Grind these and put them in a new earthen pot and after covering this with 

a leaf plate, boil them well and steam the patient while lying on a bed until 

he perspires. 
(v) Soso jah 3 gan se mittah, i to 3 seeds of Semecarpus 

Anacardium, R. 

Sengel sin rehet, the roots of Tragia involucrata, Jacq. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Grind and make into pills, to be eaten daily ; he will soon get well. 

(w) Bir malhan rehet, the roots of Atyllosia mollis, Bth. 

Grind and plaster over the whole body, and on Sunday tie the bass thereof 

on to his limbs. 

When it begins in the face (Pandul udri), 

(x) Ghora ladauri rehet, the roots of Vitis tomentosa, Heyne. 

Grind, warm and smear over the whole body; rub a tarup alah, leopard’s 

tongue, on a stone and give him to drink. 

When it begins at the navel, 

(y) Orop da, the tuber of Costus speciosa, Sm. 

Totnopak chal, the bark of Eugenia operculata, Roxb. 

Orsoreh, Zingiber Cassumunar, Roxb. (?)„ 

Dnrq, san, Diascorea pentafylla, Willd. 

Grind these together and smear on, and in three or four days he will 
get well. 

One “authority” says: This follows after one is much reduced by fever; 

first the feet swell up, and afterwards the entire body swells up like a drum: 

it begins sometimes in the face or at the navel. 
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76. Beraeti. Ascites, or spleen (?). 

Symptoms: In this the abdomen grows larger and the legs and arms become 
emaciated. 

Medicines: {a) Gada kasmar rchet se chat, the roots of bark of Gmelina 

arborea, Roxb. 

Grind, smear well with catgut or tie under the armpit. 

Rali rehei, the roots of Piper longum, R. 

Grind and give to drink. 

Bhuku chata, a termites’ nest. 

>. Dahe, curds 

Mix and smear on daily. 

77. Hormo umbrau ocoetako. 

This is to make lean people who eat well put on flesh. 

Medicines: (a) Mota sega, the thick Mimosa rubicaulis, Ramk. 

Mota atkir, ,, ,, Smilax ovalifolia, Roxb. 

Bhorkond man], the heart of Hymenodictyon excelsum, Wall. 

Dhiri katkom, a crab found under stones. 

Grind these together, cook in utih sunum, mustard oil, and give to eat; in 

five days he will be stout. 

78. Tan dhat calak. Slow pulse. 

Medicines: Dnmur rasa, the honey of the small honey bee. 

Bhabri chal, the bark of Embelia robusta, Roxb. 

Cini, sugar. 

Sahra chal, the bark of Streblus asper, Tour. 

Saparom dare dak, the water from Nyctanthes Arbor-tristis, E. 

Mare nahgle rapak rohgo, an old leathern yoke roasted to 

burning point. 

A to kundri datei, the bulb of Ceplialandra indica, Nand. 

Mix these up together and give to drink for two or three days. 

79. Tatka rog. Disease without premonitory symptoms. 

Medicines: (a) Mahut gur \ powa, 4 oz. refuse of molasses. 

Sihjo sakam, 1 powa, 8 oz. leaves of A^gle Marmelos, Correa. 

Gitil kada 3 se 4, 3 or 4 Gryllus monstrosus. 

Grind together and give to drink for a couple of days or so. 

80. Kohka kuhkik, Madness. 

This may be due to many causes. Sometimes from fever, or from hard 

thinking the brain gets confused, or from demon possession, epilepsy or other 

causes. 

One “authority” says: Those who are thus afflicted feel immensely 

strong, sometimes they run about, sometimes they walk about in a silly way 

and speak incoherently. 
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Medicines : External administration :— 

(a) Karwai rehei, the roots of Carissa Carandas, R. 

Gabur rehei, ,, ,, ,, Acacia Farnesiana, Willd. 

Datra rehei, ,, ,, ,, Datura alba, Willd. or D. fastuosa, 

Willd. 

Bohgabari rehei, „ „ „ Typha angustifolia (?). 

Sinduari sakam, the leaves of Vitex Negundo, R. 

Muhga dial, the bark of Moringa pterygosperma, Gartn. 

Nahgrauta rehei, the roots of Nardostachys jatamansi, DC. 

Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Get equal weights of all these, save more of the first named (for if the 

others are unobtainable this alone will prove serviceable), cook in mustard 

oil or preferably melted butter, and smear on daily. 

Internal administration :— 

(b) Etka rehei, the roots of Mucuna pruriens, DC. 

Sehgel sin rehei, the roots of Tragia involucrata, Jacq. 

Gote rehei, the roots of Croton oblongifolius, Roxb. 

Grind these three together, make into pills and give daily and apply the 
above (a) externally. 

Superior remedy :— 

(c) Mil tan caror in, one longicorn beetle. 

3 gurli jo reak jah, the kernel of three fruits of 

Grind these two small together, make into three pills and dry them. To 

be administered thus : For persons over 20 years of age one of these pills to 

be mixed ini chotak paurq,, two ounces of spirits, and drunk; for those of 

12 to 16 years old half a pill in 1 oz of spirits; of 10 years old one third of 

a pill in 1 oz. of spirits; of 7 to 9 years one fourth of a pill in 1 oz. of spirits ; 

of 5 and 6 years one fifth of a pill in 1 oz. of spirits. This is a very poisonous 

remedy, and if too large a dose be given it may prove fatal. Patients will 

pass blood with their urine. Ret them do so three or four times and then 

give some very sour curds of cows’ milk. This will kill the poison in the 

medicine ; mad people feel very hot in the body. 

If after taking this medicine there are roaring or humming sounds in the 
ears, then 

(c) Rahgaini janum jo jahtei, the kernel of the fruit of Solanum 
Jacquini, Willd. 

Grind, cook in mustard oil and give to eat,- when he will be all right. 

(d) Hund nari chal, the bark of Jasininum arborescens, Roxb. 

Bando nan chal, the bark of Spatholobus Roxburghii, Benth. 
Kismis jo, raisins. 

Pound and crush the two barks and boil all with sugar, and give this daily. 

(e) Gai ghura arak, Polygala chinensis, R. 

Giind the entire plant, boil in mustard oil and anoint the face daily there¬ 
with. 
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(/) Bayah da, the bulb of Dioscorea crispata, Roxb. 

Etka jo, the fruit of Mucuna pruriens, DC. 

Sengel sin rehet, the roots of Tragia involucrata, Jacg. 

Hih, Ferrula asafoetida, Willd. 

Jhihgq. jo, the fruit of Ruffa acutangula, Roxb. 

To be smeared on. 

(g) Borlom dare rehet, the roots of 

Joro bare reak dog tet, a shoot of Ficus bengalensis, R. 

Pan bhituak, the leaf stem of Piper Betle, R. 

Cini, sugar. 

First grind together Gqbur baha, the flower of Acacia Farnesiana, Willd., and 

merhet id, some iron rust, and put it in a metal-locket; make a rope of 

the tail tuft of a black cow and tie this locket on to the rope. Then on 

Sunday morning before relieving nature in any way make him eat the 

medicine with the rust and whip him some five times as hard as you like 

with the rope. 

(h) Hor ic, human excrement. 

Bir sukri ic, a wild pig’s excrement. 

Lumam tol tejo, a silkworm in its chrysalis stage. 

Tqrup jom sadom khura, the hoof of a horse killed by a leopard. 

Grind the first three and mix the fourth, and then give to drink. Ret him 

neither speak nor run about, but stay perfectly still for some four hours. 

(i) Dqtra rehet, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

Thor a aphim, a little opium. 

3 se 4 ganda gan gol marie, 12 to 16 black peppercorns. 

Grind all these together, and give to drink. 

(j) Kaskom rehet, the roots of Gossypium arboreum, R. 

Carorih, the longicorn beetle. 

Got hor khqpri reak, a bit of the skull of a dead man. 

Toyo ic, jackals’ excrement. 

Mare nahgle rapak roiigo kate, an old leathern yoke thong, 

roasted to burning point. 

Dahgra jah, the bone of a bullock, \ 
7*77 tv *5 i / to t)0 H9. It roasted. 

Sukri dhumbqk, pigs excrement, > 

Grind all these together; smear guric, cowduug, on the courtyard in front 

of the house, and on that offer this medicine to the spirits, naming them 

Duriabardo and Nason Candi, make some parallel lines with sindur, red lead, 

and after mixing in dahe, curds, give to drink, and he will get well. 

Rohor nahjom. Atrophy, emaciation or cachexy. Believed by the Santals to be 

due to the action of witches. 

Symptoms. In this a person without being ill gradually wastes away. 
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One “authority” says: In this the body will not get into good condition 

or fat, and even if they eat rice they continue to become emaciated. 

Medicines : (a) Sega rehet, the roots of Mimosa rubicaulis, Lam. 

Badgocak rehet, the roots of Lygodium flexuosum, Sw. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind and give to drink daily. 

(b) Katkom cared, Rottboellia perforata, Corom. pi. 

Kita mahj, the heart of Phoenix acaulis, Buch. 

Gada sura, Cyperus tegetum, Roxb. 

leak rehet, the roots of Woodfordia floribunda, Salisb. 

Grind and give to drink daily. 

(c) Cae cirota, Gentiana cherayta, Roxb. 

Jithimond, Clerodendron Siphonanthus, R. Br. 

Soak in water over night and in the morning after straining off the water 

give it to drink mixed with misri cini, sugar-candy. Scoop out a saru, Celocasia 

antiquorum, Schott., and put in some posta dana, the seed of the opium 

poppy, and steam this. Then grind this and make into pills, some of the 

above water to be drunk with each pill. 

(d) Katkom carec rehet, the roots of Rottboellia perforata, Corom. 

pi. 

Sega janum rehet, the roots of Mimosa rubicaulis, Lam. 

Sauri rehet. the roots of Heteropogon contortus, R. and S. 

Take a little of each of these, mix, grind and give to drink. 

(e) Serwah rehet, the roots of Vigna vexillata, Benth. 

Rangaini ]anum rehet, the roots of Solanum Jacquini, Willd. 

Grind together and give to drink. 

(/) Badgocak rehet, the roots of Lygodium flexuosum, Sw. 

Hesak joro dog, tip of the aerial root of Ficus religiosa, Willd. 

Bare joro dog, tip of the aerial root of Ficus bengalensis, L. 

Grind and mix these and give to drink. 

(g) Hati ic, elephant’s excrement. 

Sasah, turmeric. 

Buluh, salt. 
* 9 

Grind and mix these and plaster therewith. 

(h) Caulia, the roots of Ruellia suffruticosa, Roxb. 

Badgocak, ,, ,, Lygodium flexuosum, Sw. 

Kada met rehet, the roots of Premna herbacea, Roxb. 

Kus rehet, the roots of Themuda gigantea, Haskel. 

Grind together and give to drink. 

(i) the same as No. 208 (d). 

(j) Janhe nahjom, Polycarpsea corymbosa, Lamk. 
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Bohga sarjom dak, the water of Ventilago calyculata, 
Tulasne. 

Matkom rehei reak dak, the water of the roots of Bassia lati- 
folia, Roxb. 

Katkom jahga, terel reak, the Viscum attenuatum, DC., found 

on the terel, Diospyros tomentosa, Roxb. 

(k) leak rehei, the roots of Woodfordia floribunda, Salisb. 

Gada sura rehei, the roots of Cyperus tegetum, Roxb. 

Katkom cared rehei, the roots of Rottboellia perforata, Corom. 
pi. 

Kita mauj cetanre omonok ci-p cirip rehei, the roots of Achy- 

ranthes aspera, Iv., growing from the heart of Phoenix 

acaulis, Buch. 

Mix all these and give to drink with early success (a proved remedy). 

(/) Cae cirota, Gentiana cherayta, Roxb. 
Misri, sugar candy. 
Kalia jira, Nigella indica, Roxb. 
Jawan jira, Carum Ajowan, DC. 
Lubui jira, 

Put all these in a cup of water at night, and in the morning after pounding 

them a little, strain, add the sugar-candy and give to drink Previously cook 

some posta dana, seeds of the opium poppy, grind them and make into pills, 

and whenever one of these is taken let him drink some of the above pre¬ 

paration. By following this course he will both be cured and regain 
strength. 

This remedy is also good for jaro rua, vide No. 56. 

(m) The 3 ingredients specified in (a) above and 
leak chal, the bark of Woodfordia floribunda, Salisb. 
Dodhar, Adiantum lunulatum, Burm. or A. concinnum. 
Saparom rehei, the roots of Nyctanthes Arbor-tristis, L,. 
Edel mahj, the heart of Bombax malabaricum, DC. 

Grind together and give to drink for a week. 

Bandorgali. Cancer in the face. 

Symptoms. This disease generally attacks the lower lip, cheeks or chin, 

and there is a profuse discharge of saliva. When the disease begins the lip 

or chin gradually continues to split, and if medicine is not quickly applied 

the sore will break out and in that case recovery is very doubtful. 

One “ authority ” says: This begins like a pimple in the cheek, and later 

on developes into a sore that penetrates from outside to inside. 

Medicines : (a) Bir son, wild hemp. 

Alagjari, Cuscuta chinensis, L,amk. 
Grind the leaves of both of these and spread them over the spot and re¬ 

covery will ensue. 
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(b) Sirauna or gukla, Hygrophila spinosa, T. Anders. 

Grind the bulb of this and apply it without heating. This may be used in 

both the early and the advanced stages of the sore. 

(c) Mosobor, Barbadoes aloes. 

Grind and apply this before the part swells or a sore breaks out. 

(d) The earth with which the male bird imprisons the camacakor 

female (the black and white or grey hornbill) in its nest in 

a tree hollow, or a part of its body. 

The root of etka, Mucuna pruriens, DC. 

The root of sengcl sin, Tragia involucrata, Jacq. 

The root of dare japak, Scindapsus officinalis, Schott. 

The kernel of the fruit of bidhanta, Entada scandens, Benth. 

Grind all these together and apply on the sore. 

(e) Ot banal, lichen (on a stone). 

The scraped husk of saparom, Nyctanthes Arbor-tristis, Einn . 

Grind these together and sprinkle on the spot, and if it has burst inwardly 

stick a piece of paper on this. 

(/) Khayar manj, the pith or heart of Acacia Catechu, Willd. 

Boil this down to the consistency of molasses and smear on the sore. 

(g) Bare japak rehet, the roots of Scindapsus officinalis, Schott. 

So jotet, the fruit of Eugenia Jambolana, Eamk. 

Grind together and apply to the sore. 

(h) Dhura, resin of Shorea robusta, Gartn. 

Grind till it is like red lead, mix in a leaf cup of melted butter and add 

enough water rubbing all the time until it turns white like cream. Apply 

this to the sore. 

(*') Camacakor tuka, the nest of the Hornbill bird. 

Hesel toroc, the ashes of Anogeissus latifolia, Wall. 

Sarjorn jo, the fruit of Shorea robusta, Gartn. 

Grind these to a powder, sprinkle on the sore and cover with paper, and 

then 

(j) God, Aristolochia indica, Willd. 

Nuriic 70 reak dal, the kernel of the fruit of Cassia Fistula 

E. 
Sealom, lichen. 

Grind these with dew, no other water will do, and plaster on the sore. 

This remedy is applied after calling on the medicine man’s goddess. 

(k) The real specific for this disease is 

Sahra banda, the parasitical air plant found on Streblus as- 

per, Eour. 

Two applications of this will result in a speedy cure. 
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83. Doho. Tumours. 

Medicines: (a) To soften: nim sakam, the leaves of Melia Azadirachta, L. 

Grind fine, heat, wrap in a piece of cloth and tie firmly on to the tumour. 

(b) Gai gotom, melted butter of cows’ milk. 

Dhura, resin of Shorea robusta, Gartn. 

Nirbis, Kyllingia monocephala, L,. 

Seleft samanom, Gloriosa superba, Willd. 

Terel dare reak katkomjanga, Viscurn attenuatum, DC., found 

on Diospyros tomentosa, Roxb. 

Atkura, Wrightia tomentosa, R. and S. 

Bulun, salt. 

Grind together, cook in melted butter of cows’ milk, and apply externally. 

After softening pus will form, and to make it burst: 

(c) Mare dangra jan, an old bullock bone. 

Horec, Dolichos biflorus, D. 

Parwa id, pigeons’ dung. 

Bulun, salt. 

Grind together, plaster on the tumour, and it will soon burst. 

84. Ojo. Boils. 

One “authority” says : This usually begins like a pimple on the posterior, 

grows gradually to a large size and is painful. 

Medicines : {a) Put fire to a piece of string used for the bottom of a bedstead 

and touch the head of the boil with this piece of burning 

string. 

(b) Smear loa lore, the juice exuded from incision of the bark of 

Ficus glomerata, Roxb., on the swollen part. 

(c) Grind pojo chal, the bark of Tetranthera monopetala, Roxb. 

and plaster it on. 

(1d) Kolo da, the bulb of Dioscorea dsemonum, Roxb. 

Akaona lore, the exudation of Calotropis gigantea, R. Br. 

To be smeared on. 

(e) Siram rehet, the roots of Andropogon muricatus, Retz. 

Dangra jambe data, the jaw tooth of a bullock. 

Grind the former, rub the latter on a stone, mix both and apply as a 

plaster. It will burst. 

(/) Gotom sunum, melted butter. 

If the boil will not burst then smear this on and it will cause it to do so. 

Then apply jokha sakam, the leaves of Sida humilis, Willd., when the pus may 

be squeezed out. 

(g) When in the incipient stage apply (b) as above, which will 

check its growth ; then 
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(h) Just touch the top once with a drop from soso, the seed of 

Semecarpus Anacardium, L. 

(f) When ripe prick a hole in the top and smear jokha sakam, 

the leaves of Sida humilis, Willd., all round and all the 

matter will be expelled. 

8s. Bisphor. Carbuncle. 
Symptoms. This may appear on any part of the body, usually on the 

thigh or shin. At first small pimples appear, and afterwards it spreads all 

round, something hard arises from inside, it is very painful and there is a 

core within. 
One “authority” says : This begins at first like a boil in the nape ot the 

neck or middle of the back, and grows into a large sore which itches and 

causes a burning pain. 
Medicines : {a) Smear gotom, melted butter, on, which will ripen it. 

{b) Gahgit cun, the lime obtained from nodular limestone. 

Jhinuk cun, shell lime. 

Thor a buluh, a little salt. 

Mix and smear on. 

(c) Turam rehei, the roots of 

Bhidi janatep rehei, the roots of Urena sinuata, L. or Trium- 

fetta rhomboidea, Jac. 

Matha arak rehei, the roots of Antidesma diandrum, Tulas. 

Grind these and plaster on, the sore will heal. 

(d) Kucla jah, the seeds of Strychnos potatorum, Lin. f. 

Grind and apply so that it may burst. 

After bursting 
(e) Joka sakam, the leaves of Sida humilis, Willd. 

Pojo chat, the bark of Tetranthera monopetala, Roxb. 

Grind and apply as a plaster. 
(/) Ambaitar 'jah, the bones of the snake Daboia Russellii, to 

burst it. 
Bhorkond baklak, the bark of Hymenodictyon excelsum, Wall. 

Grind and dry, and making it into a powder dust it on. 

(g) Get a piece of a waterpot that has been broken by an un¬ 

married girl, rub it bn a stone and apply what comes off 

with a feather to the sore, and see for three days whether 

it is drying up. If there is an increase of pus, 

(h) Merlec chal, the bark of Flacourtia Ramontchi, L Herit. 

Grind this fine to a powder and sprinkle on the sore, and it will check the 

discharge ; and rub some of this also on the sore. 

(f) Akar baha, Limnophila Roxburghiana, G. Don. 

Bhernda lore, the exudation from Jatropha Curcas, L- 
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Grind the former, put some of the latter on it and grind a little more, and 

then smear the preparation on the sore ; if there is pus wash it with kahji 

dak, stale rice water, and adding a little water to the preparation squeeze it 

out into the cavity and in three days a cure will be effected. 

(j) Tejo mala rehet, the roots of Cissampelos Pareira, L,. 

Baklak, the bark of trees that certain large caterpillars boring 

in trees cause to fall down. 

Gabur rehet chal, the bark of the roots of Acacia Farnesiana, 

Willd. 

Gitil g&ri, an insect that burrows in the sand in river beds. 

Grind these together and boil in pure mustard oil. Clean the place, apply 

with a feather morning and evening. 

86. Hamus. Anaemia. 

. Symptoms. When one has suffered a long time from spleen, the blood in 

the body dries up causing the body to become pale. 

Medicines: {a) Plaster him with bir pan dare chal, the bark of Monochoria 

plantaginea, Kuntli. 

(b) Kadam, Anthocephalus Cadamba, Bth. and Hook. 

Kujri chal, the bark of Celastrus paniculatus, Willd. 

Grind together and plaster therewith. 

(c) Kod sakam, the leaves of Eugenia Jambolana, Lamk. 

Cook in mustard oil, and anoint with that oil. 

(d) Orsorih da, the bulb of Zingiber Cassumunar, Roxb. (?). 

Kul jom gai jah, the bone of a cow killed by a tiger. 

Bir horec, Atyllosia scarabsedois, Benth. 

The patient to be smeared with the first; the other two to be boiled and 

some of the water to be drunk. 

(e) Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Kauha chal, the bark of Terminalia Arjuna, Bedd. 

Arnbra chal, ,, ,, „ Spondias mangifera, Pers. 

Tarup jom gai jah, the bone of cow killed by a leopard. 

Boil the last in water and in that water mix the barks after grinding, and 

then the patient to drink some of it. 

(/) Arak meral sakam, the leaves of Phyllanthus Emblica, E. 

which bears a red flower. 

Bitkil cand rehet, the roots of Porana paniculata, Roxb. 

Grind and smear over the whole body. 

(g) Tarup jomic reak jah, the bone of an animal killed by a 

leopard. 

Hat jo, the fruit of Holarrhena antidysenterica, Wall. 

Harhat hotot, a bitter Curcurbita lagenaria, Willd. 

Baria kandhum jo, the fruit of Phyllanthus lanceolarius, 

Mull-Arg. 
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(h) Tarup jom gai jah, the bone of a cow killed by a leopard. 

Boil this in water and with that water bathe him from head to foot, then 

Kadam chal, the bark of Anthocephalus Cadamba, Benth. and 

Hook. 

VI chal, the bark of Mangifera indica, L- 

Soso chal, „ „ „ Semecarpus Anacardium, L. 

Grind together and smear over the whole body. 

87. Dorod. Pain in any part of the body. 

Medicines : (a) Halim, Lepidium sativum, L- 

Dhalka hatkan, Leea macrophylla, Roxb. 

Grind these and give a leaf cup full to drink and apply some to the seat of 

the pain. u 
(b) Dhalka hatkan, Leea macrophylla, Roxb. 

Duria hatkan, Leea hirta, Herb. Banks. 

Atnak chal, the bark of Terminalia tomentosa, W. and A. 

Barn chal, „ „ „ Schleichera trijuga, Willd. 

Jioti dog, a sprout of Sesbania segyptiaca, Pers. 

Grind these together very fine and after warming slightly plaster on to 

the seat of pain. Some two or three applications will cause the pain to 

cease. 

88. Hadi dorod. Muscular pain from over-exertion. 

Symptoms. If a man should work beyond his strength or lift anything 

very heavy, then he will get this, i.e. his limbs and whole body will ache. 

One “ authority ” says : This commences in the neck. If one carries any¬ 

thing heavy on the head or shoulders a vein is strained or gets stiff. Then 

the body begins first to shiver and feel out of sorts, i.e. feverish. Then two 

or three days later one feels shooting pains in the limbs. Then there is pain in 

the neck, and if you are not soon rubbed it will become stiff. Then from this 

various complaints may result, e.g. sagak (q.v.), betha (q.v.), cough, spleen, 

convulsions, back-pain, intermittent fever, in fact all kinds of disorders may 

ensue. Therefore they call this the forerunner. And this is quite true. If 

the thick vein in the back gets hadi and it extends to the neck, there is 

headache, and if it extends downwards there is pain in the loins. Again, 

there is a small vein in the small of the back that runs to the stomach. If 

this gets hadi there is a feeling of repletion first and the food is not digested. 

Then follow diarrhoea and dysenter}^ Further, there is another small vein 

extending through the ribs to the spleen, and if this gets hadi spleen disease 

ensues. On this account they apply soso, the fruit of Semecarpus Anacardium, 

L. var. cuneifolia. There is also a vein between the scapulae crossing to the 

chest, and if this gets hadi, betha (q.v.) will follow. There is also a small 

vein branching off from the big one in the lungs. If this gets hadi a cough 
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will follow. Therefore many ojhas use soso extensively. They employ it too 

in cases of cough. They look at the neck of the patient while he is coughing 

and apply soso to the veins which they see swell up then. All these dis¬ 

orders are due to congestion of the blood. The blood courses continually 

through the veins, and if the flow of the blood in the veins is impeded dis¬ 

order will ensue. 

Medicines-, (a) Suruj mukhi arak, Helianthus annuus, Willd. 

Sim kata arak, Vitex peduncularis. 

Catom arak, Marsilia quadrifolia, L. 

Grind these three and after warming a little plaster the whole body there¬ 

with. He will get well in some four days. 

(b) Mihndi sakam, the leaves of Lawsonia alba, Lam. 

Jojo sakam, ,, ,, ,, Tamarindus indica, L- 

Kawei sakam, „ „ „ Abrus precatorius, Willd. 

Grind these, add a little salt, boil a little and plaster the whole body 

therewith. 

(c) Matha arak rehei, the roots of Antidesma diandrum, Tulas. 

Grind and plaster the whole body therewith. 

(d) Jojo jah, the seeds of Tamarindus indica, L. 

Split, grind and apply after warming. 

(e) Rub the whole body with eradorn sunum, castor oil, and if the 

legs are contracted, mix a little salt with loa lore, the 

sticky juice exuded by Ficus glomerata, Roxb., and smear 

it on. 

(/) Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Grind, warm a little and plaster therewith. 

(g) Ic ewer rehei, the roots of Vitis latifolia, Roxb. 

Grind to a very thin consistence, warm and apply to the painful parts: 

all pain will cease. 

(h) Dhonantori rehei ar sakam, the roots and leaves of 

Grind small, mix in water and let it drip over the whole body, when the 

pain will cease. 

(i) Jojo sakam se dal, the leaves or the fruit kernel of Tamarindus 

indica, L- 

Grind, warm and plaster this on. 

(j) Add bir jhuhka, Crotolaria calydna, Shrank., to the ingredients 

in (a) above and apply in same way. 

(k) Mix some isabgul, Plantago ispaghala, R. Fleming, 

with the milk of a black goat, grind and apply. 

(/) Grind, warm and apply halim, Lepidium sativum, L 

(m) Iskirem, first of all massage the patient; if this does not 

suffice, then 
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{n) Tobak, prick with a red hot. iron; if this does not answer 

then apply 

(o) Soso, blister with the juice of the seeds of Semecarpus 

Anacardium, L. var. cuneifolia. 

If this too is inefficacious, then 

(p) Jo jo sakam se dal, the leaves or kernel of the seed of Tama- 

rindus indica, L. 

Mihndi, Lawsonia alba, Lam. 

Akaona chal, the bark of Calotropis gigantea, R. Br. or C. 

procera, R. Br. 

Suruj mukhi, Helianthus annuus, L. 

Arak sim kata, the red Vitis peduncularis. 

Bir jhuhka, Crotalaria calycina, Shrank. 

Dhalka catom arak, 

Halim, Lepidium sativum, L- 

Grind these separately, mix together, equal quantities of each, heat or 

warm in a potsherd and plaster the whole body therewith, otherwise con¬ 

vulsions, paralysis of the tongue or hiccough may ensue, and there is an end 

of him. 

89. Sagak. 

Symptoms. This is like hadi (No. 88), results from that, and on feeling 

the pulse the indications are the same. They say, “ There is poison in him 

or they have administered poison to him; how are we to get that out ? then 

first the medicine will act. ? ’ ’ 

Medicines: (a) First of all they bite them, or smear cowdung over the whole 

body, then after pronouncing spells and incantations they 

expel the poison, and then give 

(b) Sami rehet, the roots of Heteropogon contortus, R. and S. 

Katkom cared rehet, the roots of Rottboellia perforata, Roxb. 

leak rehet, the roots of Woodfordia floribunda, Salisb. 

Dodhar rehet, the roots of Adiantum lunulatum, Burm. or A. 

concinnum. 

Kurit rama rehet, the roots of Zizyphus Oenoplia, Mill. 

Grind these together and give to drink. 

(c) Marie rehet, the roots of Capsicum frutescens, Willd. 

Lopon arak rehet, the roots of Terminalia bellerica, Roxb. 

Put these in a leaf-cup with oil and pronounce incantations and then 

anoint the neck therewith ; and holding a bit of the former of the above in 

the mouth, repeat incantations and blow on him, when the poison will come 

up. You must praise the bohgas or spirits Bisa rangi and Rokot kuari while 

blowing on him, and the poison will come up. 
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Bdsli rog. 

Symptoms. This causes pain similar to rheumatism; they ache night and 

day. It begins in the limbs and gradually spreads through the whole body 

There are 18 varieties of this. In one, if it begins in an arm or leg, they 

tremble outright. In others it takes some 3,5,10,15, or 20 days to be fully 

developed. The limbs draw the wffiole body awry, or they are obliged to lie 

down with a thud. 

Medicines: (a) Bin leak gai gotom nainu, unmelted butter of cows’ milk. 

Tursi sakam more ganda, 20 leaves of Ocymum sanctum, 

Willd. 

Grind the latter and mix with the former and rub daily with this. This 

will increase the pain, and after this take 

Kada benjak rebel, the roots of 

Adhc, ginger, Zingiber officinale, Roscoe. 

Grind these together and mix; plaster all the joints and cover with kaera 

sakam, the leaves of Musa paradisiaca, L,., and wrap the whole in bandages. 

(b) Adagathia ghds da, the bulbs of Panicum repens, L. 

Bevel sasan, raw turmeric, Curcuma longa, L,. 

Grind these together and plaster the whole of the arms and legs therewith. 

(c) Aphim, opium 

Dhura, resin of Shorea robusta, Gartn. 

Hin, Ferrula asafsetida, Willd. 

Grind these together and smear all the limbs therewith. 

(d) Datra, Datura alba, Willd. or D. fastuosa, Willd. 

Kada benjak, 

Adagathia ghds da, the bulbs of Panicum repens, L. 

Grind these together and extract about two ounces of juice, which mix 

with two ounces of paura, spirits, and give to drink. If stupefaction should 

follow then mix 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, ,, ,, ,, Bauhinia purpurea, L,. 

Kahji dak, stale rice water 

and give to drink. 

(e) Gai dahe urul odok nainu, the butter obtained by churning 

curds of cows’ milk. 

Mil gotec tursi sakam, one leaf of Ocymum sanctum, Willd. 

Put some of the former on the latter and let the patient eat this first. 

The butter must be unmelted. Then grind 12 of the same leaves, mix with 

the butter and smear it on, rubbing it in. You, the medicine applier, must 

be chaste and have no intercourse with women, and the patient must re¬ 

main so also until he is cured. Do not let him eat any meat either. After 

rubbing him with above, then 
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(/) Kada benjak, 

Adhe, Zingiber officinale, Roscoe. 

Berel sasah, raw turmeric, Curcuma longa, Roxb. 

Adagathia ghas da, the bulbs of Panicum repens, L- 

Grind these together fine and apply to all the joints that pain. Wrap in 

the leaves of kaera, Musa paradisiaca, L-, and tie them firmly on until the 

medicine dries. Do this daily, and he will soon get well. 

91. Mackao. Sprains, strains or wrenches. 

Medicines : (a) Or tiar, se iskir mardao baraketam, sem soso tobak keia, 

You stretch the parts straight, or massage them, or blister by applying 

the juice of soso, Semecarpus Anacardium, L. var. cuneifolia. 

(1b) apply as in No. 88 (p). 

92. > Danda haso. Pain in the loins. 

Symptoms. This is characterised by a lacerating pain in the loins, in 

whatever attitude may be adapted. 

Medicines : (a) Pond kawet sakam, the leaves of the white Abrus precatorius, 

i. 
Grind and warm slightly and plaster warm on the loins. 

(b) If this does not answer, let him be cupped. 

(c) Pojo, Tetranthera monopetala, Roxb. 

Bidhanta, Entada scandens, Benth. 

Kucla, Strychnos potatorum, Lin. f. 

Grind together and plaster on. 

93. Huk. Pain in the loins. Lumbago. 

Symptoms. This is a pain in the loins. It begins like betha (q.v.), but this 

is in the waist, whereas that is in the sides, and whoever has it is unable to 

walk from pain and stiffness. 

Medicines: (a) Latha cip cirip, 

Buluh, salt. 

Grind these together and with it press the painful nerve. 

(b) Kada benjak, 

Adagathia ghas, Panicum repens, L. 

Adhe, ginger, Zingiber officinale, Roscoe. 

Grind these together and apply as a plaster, cover with kaera sakam, the 

leaves of Musa paradisiaca, L-, and tie them on. 

(c) Chatni chat, the bark of Alstonia scholaris, R. Br. 

Warm and apply this. 

(d) Bandphora bin reak 3 jah, 3 bones of the Bungarus fasciatus 

snake. 

String these on a string and tie them round the patient’s waist. 

(e) Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Grind small, heat and apply as a plaster. 
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(/) Pipriah rehet, the roots of 

Bulun, salt. 

Grind these together and press well down following carefully along the 

seat of pain. 

(g) Edhe cip drip rehet, the roots of an Achyranthes. 

Add a little bulun, salt, to these and grind them. Make the patient lie on 

the ground face downwards, and calling another man tell him to press this 

medicine down hard on the patient while you with a bit of stick make 7 

lines on the ground beside one another calling out the numbers as you do 

so, one, two, three, etc. While you are doing so the other man presses him 

firmly down and then releases his hold and you rub out the marks or lines. 

Repeat this operation three, five or seven times and then make the patient 

stand up and cause him to crack his waist (like one’s knuckles). If a crack¬ 

ing sound is emitted he will be cured there and then. Otherwise repeat the 

whole process for a couple of days. If this is not efficacious, then 

(h) Jioti, Sesbania segyptiaca, Pers. 

Baru dial, the bark of Schleichera trijuga, Willd. 

Plaster him with these and he will get well. 

Bat. Rheumatism. 

Medicines-, (a) Bir pan rehet, the roots of Monochoria plantaginea, Kunth. 

Kada met rehet, ,, ,, ,, Premna herbacea, Roxb. 

Baru banda rehet, ,, ,, ,, the air plant found on Schlei¬ 

chera trijuga, Willd. 

Telhga thenga rehet, the roots of 

Grind the first two and mix with melted butter of cows’ milk and give to 

eat. Roast the second two to ashes and apply to the joints. 

(b) Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Kdrwat rehet, ,, ,, ,, Carissa Carandas, L- 

Totnopak chal, the bark of Eugenia operculata, Roxb. 

Saram lutur rehet, the roots of Clerodendron serratum, Spreng. 

Ul chal, the bark of Mangifera indica, L. 

Chatni chal, the bark of Alstonia scholaris, R. Br. 

Grind these together, put in a new earthen pot and add water, cover with 

a leaf plate and boil well. Spread a cloth on the bed and after the patient 

has laid down on it cover him with a wrapper so that it hangs down all 

round and steam him with the medicine; do this for five or six days. 

(c) Gol marie, black pepper. 

Kada behjak rehet, the roots of 

Pound these and give to drink daily. 

(d) Kdrwat rehet, the roots of Carissa Carandas, E. 

Akaona rehet, „ „ „ Calotropis gigantea, R. Br. 

Asaria chal, the bark of Caparis horrida, E.f. 
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Ad ser gai gotom, i lb. clarified butter of cows’ milk. 

Ad sev turi sunum, i lb. pure mustard oil. 

Mix and boil all together, and rub him therewith some 30 days. If no 

better, then , 
(e) Bevel sasah, raw turmeric, Curcuma longa, Roxb. 

Bevel adhe, raw ginger, Zingiber officinale, Roscoe. 

Grind these together, and rub him daily therewith for a month. 

(/) Ad ser vasun, 1 lb. garlic. 

Mil sev gai gotom, 2 lbs. clarified butter of cows’ milk. 

Boil these down together and make into pills the size of crossbow balls, 

and give three of them daily to eat for 40 or 80 days; you will cure cases of 

five years’ standing. If the nerves of the arms and legs will not stretch out, 

then mix pon chotak tavpin sunum, 8 oz. turpentine (spirits), warm it slightly 

and rub with it and foment him ; he will assuredly get well. 

(g) Mandavgom sakam, the leaves of Anona squamosa, L. 

Totnopak sakam, ,, ,, ,, Eugenia operculata, Roxb. 

Boil in water and steam and foment therewith. 

If the patient is unable to stand 

(h) Pon chotak tavpin sunum, 8 oz. spirits of turpentine. 

Bav chotak turi sunum, 4 oz. pure mustard oil. 

Mix and after warming slightly continue to smear it on until he can walk 

about. 
Gathia bat. Rheumatism in the joints. 

(i) Cip civip vehel, the roots of Achyranthes aspera, E. 

Rahgq,ini vehel, the roots of Solanum Jacquini, Willd. half as 

much. 

Tala poesa ojon avak sinduv, the weight of half a pice genuine 

red lead. 

Grind together and make into three pills the size of a hazel nut; dry and 

let him smoke them in a pipe three times, viz. 7 a.m., noon and 5 P-m- 
(;) Datva sakam veak rasa, the juice of the leaves of Datura 

alba, Willd. or D. fastuosa, Willd. 

Aphim, opium. 

Grind together, heat and apply, and foment. 

(k) Kada mel, Premna herbacea, Roxb. 

Bavu banda, the parasitical plant found on Schleichera tri- 

juga, Willd. 

Telhga thehga, 

Sinduavi rebel, the roots of Vitex Negundo, L,. 

Reduce these to ashes which rub on the patient. 

Eken bat. Ordinary rheumatism. 

(/) Kada behjak vehel, the roots of 

Got mavic, black pepper. 
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Grind these together and give to drink first; then 

Akaona rehet, the roots of Calotropis gigantea, R. Br. or 0. 

procera, R. Br. 

Kdrwat rehet, the roots of Carissa Carandas, L,. 

Totnopak chal, the bark of Eugenia operculata, Roxb. 

Saram lutur rehet, the roots of Clerodendron serratum, Spreng. 

Ul chal, the bark of Mangifera indica, L. 

Chatni chal, the bark of Alstonia scholaris, R. Br. 

Put these in a pot, heat it and blow the smoke from them on the patient. 

Bao bat. 

In this when the wind is from a certain direction, the pain begins and the 

veins are contracted. One must ascertain whence the wind is blowing, and 

if from the south-east, then apply the following : 

Medicines: (a) Sukri itil, pigs’ fat. 

Jambro itil, the fat of the snake Zamenis mucosus. 

Torhot itil, ,, „ „ ,, guana. 

Horo itil, ,, ,, ,, a tortoise. 

Melt these together and rub them on daily morning and evening. 

Hoete sirjauk bat. Rheumatism due to draught. 

Symptoms. This rheumatism generally begins with pain in the fingers, 

knuckles, elbow joint, shoulder joint, loins, hip joint, the thigh or shin bones 

or other joints of the body, and there is a tingling pain in the soles of the 

feet, as if they had fallen asleep. 

Medicines - 

Steaming: (a) Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Karwat rehet, ,, ,, ,, Carissa Carandas, L. 

Totnopak chal, the bark of Eugenia operculata, Roxb. 

Asaria chal, the bark of Capparis horrida, L.f. 

Saram lutur rehet, the roots of Clerodendron serratum, Spreng. 

Chatni chal, the bark of Alstonia scholaris, R. Br. 

Sinduari sakam, the leaves of Vitex Negundo, I,. 

Bir horec, Atyllosia scarabcedois, Benth. 

Ul chal, the bark of Mangifera indica, E. 

Hesak chal, the bark of Ficus religiosa, Willd. 

Grind these together, then put them in a new earthenware pot and after 

covering the top by tying on a leaf-plate boil it well. Spread a thin cloth 

over a rather high bed and let the patient lie on this and cover him with a 

sheet which should fall down to the ground on all sides. Then place the 

boiling medicines under the bed and pierce a small hole in the leaf plate so 

that the steam may escape, and steam the patient until the perspiration of 

the body is profuse. Steam him thus daily for 15 days. 
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To be smeared on: 

(,b) Asaria dial, the bark of Capparis horrida, R.f. 

Kar-wai rehet, the roots of Carissa Carandas, R. 

Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Grind these together and boil in melted butter made of cows’ milk and 

smear this on. The patient must abstain from buffalo milk and the butter 

made of it. 

Internally: (c) Take about a pound of rasun, garlic, and grind it very care¬ 

fully and cleanly. Then boil it in two pounds of cows’ 

milk till the milk has boiled off. Make the residue into 25 

pills, two of which are to be taken every day. 

To be drunk with above :— 

(d) Kada benjak rehet, the roots of 

Gol marie, black pepper. 

Grind together and drink daily with the pills when swallowed. 

To be plastered on :— 

(e) Berel sasan, raw turmeric, Curcuma longa, Roxb. 

Duria hatkan, Reea hirta, Herb. Banks. 

Adhe, ginger, Zingiber officinale, Roscoe. 

Grind these together and plaster the whole limbs, somewhat more thickly 

over the joints, and wrap in kaera sakam, plantain leaves. If you wrap in 

the day time, remove them at night, and if at night then remove in the day 

time. 

To be taken with (e):— 

(/) Kada benjak rehet, the roots of 

Adagathia ghas rehet, „ „ „ Panicum repens, R. 

Damkadura rehet, the roots of 

Grind these and give a little to drink daily with paura, spirits. 

Other remedies:— 

(g) Datra rehet, the roots of Datura alba, Willd. or D. fastuosa, 

Willd., take about an ounce of the juice of this. 

Paura, spirits, about an ounce. 

Pe ganda gan gol marie, about 12 black peppercorns. 

Kada benjak rehet, the roots of 

Adagathia ghas rehet, „ ,, ,, Panicum repens, L,. 

Grind all these together and give to drink. Give in the morning and after 

doing so do not leave the patient alone or he will go out of his mind. This 

medicine will cause the eyes to becoxne bloodshot and the saliva to dry up. 

Then give: (h) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, the bark of Bauhinia purpurea, R. 

Thor a cini, a little sugar. 
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Mix with kahji dak, stale rice water, and give about 4 ounces to drink. 

Give three or four such doses till he comes to his senses. 

If sores appear, then : — 

(i) Asaria chal, the bark of Capparis horrida, E.f. 

Karwai rehei, the roots of Carissa Carandas, E. 

Simbrit, the fresh shoots of Bombax malabaricum, DC. 

Grind these together, stir in melted butter of cows’ milk made in June- 

July, and give with a burning “ candle” as detailed in No. 197 (c). If sores 

appear in the mouth cook ghi kuari, Yucca gloriosa, in melted butter of cows’ 

milk, to be taken 15 days. Nothing but sago to be eaten ; salt is strictly 

forbidden. 

Jange bat. (vide symptoms.) 

Symptoms. This is when a man has walked very far and his thighs 

become rigid and he is unable to walk any more. 

Medicines : (a) Datra, Datura alba, Willd. or D. fastuosa, Willd. 

Adagathia ghas rehei, the roots of Panicum repens, B. 

Kada behjak rehei, ,, ,, ,, 

Extract 2 ounces of the juice of each of these, mix them with 2 ounces of 

paura, spirits, and give to drink. If after becoming intoxicated he is restless 

and tries to rise, rub him well with gq,i gotom, melted butter of cows’ milk, 

and the pain will cease and he will be able to walk. If intoxication con¬ 

tinues, give him to drink a mixture of 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, the bark of Bauhinia purpurea, E. 

Kahji dak, stale rice water 

and it will disappear. 

Jhohji bat. 

Symptoms. In this the shins, thighs or the entire body feel numb, the 

skin turns red, and if you try to pinch them it does not pain them. 

Medicines: (a) Gote rehei, the roots of Croton oblongifolius, Roxb. 

Edhe rq,ngaini rehei, the roots of Solanum xanthocarpum, 

Schrad. et Wendl. 

Grind these together and apply as an ointment where it has begun and 

cover with a thin cloth as a bandage. Give more of the same two ingredients 

mixed with gel bar gol marie, 12 black peppercorns, to drink. 

Sometimes the limbs become stiff, in which case : 

(b) Datra, Datura alba, Willd. or D. fastuosa, Willd. 

Kada behjak, 

Grind these and extract 2 ounces of the juice, which mix with 

5 ganda gol marie, 20 black peppercorns, and 

1 chotak paura, 2 ounces spirits. 
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and give to drink. Rub well both the thigh nerves the whole way with 

melted butter of cows’ milk. Should the medicine induce stupefaction then 

grind kasmar chal, the bark of Gmelina arborea, Roxb., and after mixing it 

with stale rice water give to drink and the stupefaction will cease. 

(c) Gote rehet, the roots of Croton oblongifolius, Roxb. 

Grind and apply to the numb parts and wrap in a plantain leaf till the 

medicine dries. 

The following is an efficacious remedy in all kinds of rheumatism: 

(d) Jamhro itil, the fat of the Zamenis mucosus snake. 

Boda itil, ,, „ „ ,, Python molurus snake. 

Dangra itil, ,, ,, „ „ a bullock. 

Ayanhihitil,,, ,, ,, ,, cobra. 

Merom kasi itil, the fat of a castrated goat. 

Haram torhot itil, the fat of an old guana. 

Sim itil, the fat of a fowl. 

Mix all these fats together and apply and a cure is certain. 

99. Jhunka hat. 

Symptoms. In this kind of rheumatism the gait is unsteady and in walking 

the whole body trembles, and there is no energy in the limbs or any part of 

the body. 

Medicines: {a) Datra rehet, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

Kada hehjak, 

Gol marie, black pepper. 

Grind these together and extract in all about two ounces of juice, which 

mix with about two ounces of paura, spirit, and give to drink. Should 

intoxication ensue, then mix kasmar chal, the bark of Gmelina arborea, 

Roxb., with stale rice water and give to drink, when the intoxication will 

disappear. 
(h) Dare katkom jahga, Viscum attenuatum, DC. 

Bokom dare chal, the bark of Melia Azadarach, L. 

Damka dura rehet, the roots of 

Kada hehjak rehet, ,, ,, ,, 

Adagathia ghas rehet, the roots of Panicum repens, D. 

Duria hatkan rehet, the roots of Leea hirta, Herb. Banks. 

Caulia rehet, the roots of Ruellia suffruticosa, Roxb. 

Mahjur jhuti rehet, the roots of 

Get all these properly and grind them, mixing them with paura, spirit, and 

give to drink daily. 

(c) Berel sasan, raw turmeric, Curcuma longa, Roxb., a whole lump, 

Adhe, ginger, Zingiber officinale, Roscoe. 

Grind these together and smear on daily. 
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ioo. Mit kar goc. Hemiplegia. 

Symptoms. This also is kind of bat. If it begins in the arm it will 

extend to the shoulder or the whole of that side will die, leg included. 

Or if it commences in the leg the whole of the leg and all the parts of the 

body on that side will die, i.e. be deprived of sensation. 

This is of rare occurrence. People say if you beat an innocent person 

without cause it is a sin, as a punishment for which God sends this. 

Medicines : (a) Kada behjak rehet, the roots of 

Adagathia ghds da, the bulbs of Panicum repens, L. 

Grind these together and smear on daily, leaving it thicker over the joints, 

and wrap and cover with kaera sakam, the leaves of Musa paradisiaca, L. 

Along with this mix pe ganda gan got marie, about a dozen black peppercorns, 

with the above ground ingredients and give to drink daily until recovery. 

Let him drink it for about a month. 

(b) Kdrwat rehet, the roots of Carissa Carandas, L. 

Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Chatni chat, the bark of Alstonia scholaris, R. Br. 

Asaria chat, the bark of Capparis horrida, L. f. 

Saram lutur rehet, the roots of Clerodendron serratum, Spreng. 

Sinduari sakam, the leaves of Vitex Negundo, L. 

Bir horec, Atyllosia scarabaedois, Benth. 

Tursi sakam, the leaves of Ocymum sanctum, Willd. 

Bharbhari sakam, the leaves of Ocymum basilicum, L. 

Datra sakam, the leaves of Datura alba, Willd. or D. fastuosa, 

Willd. 

Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Ul chal, the bark of Mangifera indica, L. 

Put all these in a new earthenware pot, cover the top with a leaf plate 

and boil them well. Then after spreading a cloth over a somewhat high 

bed, let the patient lie down on it, and covering with a cloth descending on 

all sides to the ground steam him slowly. Do thus until he recovers. 

(c) Dhura, resin of Shorea robusta, Gartn. 

Hih, Ferrula asafoetida, Willd. 

Aphim, opium. 

Cook all these in melted butter of cows’ milk and besmear him therewith. 

{d) Akaona rehet chal, the bark of Calotropis gigantea, R. Br. or 

C. procera, R. Br. 

Plaster him with this for a week to soften the veins; afterwards 

(e) Saram lutur rehet, the roots of Clerodendron serratum, 

Spreng. 

Totnopak rehet, the roots of Eugenia operculata, Roxb. 

Grind these together, boil in utih sunum, mustard oil, and while doing so 

throw in a rae kakarbak candbol, chameleon’s tail, and when all is cooked 
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extract this tail, and let him anoint himself with the oil daily morning and 

evening. When the preparation is finished make more, as it will take a 

month to cure. 

ioi. Mirgi. Epilepsy unspecified. 
Medicines: (a) Make over to the patient a mixture of equal quantities of 

Mihu ado, calves’ urine. 

Hot ado, human urine. 

Muhga tejo, the tassar silkworm. 

Paura, spirit. 

As soon as the fit commences, immediately pour this mixture into his 

nose, and it will cause him to sneeze out the worm that is the cause of the 

malady. 
(b) Sehgel sin ritkate, ground Tragia involucrata, J acq. 

Dahe, curds. 

Taben, rice soaked and flattened. 

to be eaten. 
Ambaitar bin reak itil, the fat of the snake Daboia Russellu, 

to be smeared over the body. 

Hin, Ferrula asafcetida, Willd. 

Enter baha <reak rehet, the roots of Indigofera pulchella, 

Roxb. 

Datra rehet, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

to be drunk. 
(c) Bilati thamakur, imported tobacco, one finger’s length. 

Gol marie, 5 black peppercorns. 

Sirom rehet, one finger’s length of the roots of Andropogon 

muricatus, Retz. 

To be ground together into a fine powder and then with the help of a reed 

be blown into the nose of the patient. Thereafter the following to be eaten 

one day. 
Kunam rehet, the roots of 

Hgnde lilkathi rehet, the roots of the black variety of Polygala 

crotalarioides, Buch. and Ham., 8-oz. 

1 pawa gan hende horo holon, about 8-oz. of flour made from 

black paddy, 

to be made into hand bread. 

(d) Kunam, 

Karh(f,ni horo reak holon, the flour made from a certain 

variety of paddy. 

To be made together into hand bread and eaten. 

(e) Tejo mala rehet, the roots of Cissampelos Pareira, L-. 

Gote rehet, the roots of Croton oblongifolius, Roxb. 



SANTAL MEDICINE. 229 

Hat jo fan 2 gun, the stones of a couple of the fruit of 

Holarrhena antidysenterica, Wall. 

Grind and pour into the patient’s nose. 

When there is unconsciousness with foaming and groaning, 

(/) Gol marie, black pepper. 

Lohphul, cloves. 

Karwat rehet, the roots of Carissa Carandas, I,. 

Thor a hoc, a little of the root stock of Acorus Calamus, Willd. 

Mix and grind these and stir in nira turi sunum, pure mustard oil, and 

anoint him daily from the forehead to the soles of the feet. As soon as the 

fit comes on drop two or three drops into his nose ; he will certainly get well. 

Forbidden diet: any thing acid or sour, plantain and jack-fruit, the flesh of 

the hoar hako, a certain fish, of buffalo and sheep, in fact all meat should be 

eschewed until cured. 

(g) Muhga dare rehet ah dial, the bark of Moringa pterygosperma, 

Gartn. 

2 ana reak aphim, 2 annas worth of opium. 

Grind together and make into thirty pills giving one daily for a month. 

{h) Dundukit rehet, the roots of Gardenia turgida, Roxb. 

Bharhhari jail, the seeds of Ocimum basilicum, L. 

20 ganda gol marie, 80 black peppercorns. 

Mix and grind these and stir in paura, spirits, and as soon as the fit comes 

on drop two or three drops into his nose, and give a little daily to drink. 

(i) Bana hatan, the brains of a bear. 

Bilati thamakur pon katup gan, about 4 fingers’ width or 

imported tobacco. 

Gahja, Cannabis sativa, Willd. 

2 ana reak aphim, 2 annas worth of opium. 

Mix with mustard oil and pour into the nose when the attack begins. 

(j) Mirgi jel reak harta, the skin of a certain kind of deer. 

. Nilruc rehet, the roots of Cassia Fistula, Iv. 

Niuri rehet, ,, ,, ,, Ekeodendron Roxburghii, W. and A. 

Tale poha reak da, the bulb of a seedling of Borassus flabel- 

liformis, L. 

Bhidi achim jo, the fruit of Centifida orbicularis, Four. 

42 ganda gol marie, 168 black peppercorns. 

Grind and mix with pure mustard oil and pour into his nose. 

(k) Saiga chal, the bark of Boswellia serrata, Wall. 

Niuri chal se rehet, the bark or roots of Ekeodendron Roxb- 

burghii, W. and A. 

Gol marie, black pepper. 

Grind these together and mix with paura, spirit, and when the fit com¬ 

mences pour into both nostrils. 
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(l) Kill a cund, musk rat, and put the body into a vessel so that 

it cannot be eaten ; when decomposed larvae will emerge, 

which you must dry. Then take those and 

Gitil gan, Gryllus monstruosus. 

Bheda bohokren tejo, the worms found in a ram’s head. 

Akaona tejo, the worm found on Calotropis gigantea, R. Br. 

or C. procera, R. Br. 

Malhan dhomftoren tejo, the creeping insects found in the 

lumps on the tendrils of Dolichos Lablab, E. 

i ana reak got marie, an anna/s worth of black pepper. 

Grind these together and mix in utih sunnm, mustard oil. Mix also the 

three ingredients of (k) above in this. Before the fit comes on pour this 

mixture once into the nose of the patient, and after the fit has begun do so 

again, and he will recover. 

Prohibited diet: Plantains, jack fruit, buffalo meat, mutton, the flesh of 

boar hako, a certain fish, Callichrous pabo. 

When the fit occurs at full moon : — 

(m) Akaona darereko tahen jorko sosroc, a grasshopper found in 

pairs on Calotropis gigantea, R. Br. or C. procera, R. Br. 

Malhan sakamreko tahen tejo, the creeping insects found on 

Dolichos Eablab, L. 

Grind both together and at the commencement of the fit pour into his 

nose, and if he sneezes well he will be cured ; if he does not sneeze, repeat 

the operation at next full moon. 

When the fit occurs the last day before new moon: 

(n) Bidhanta rehet, the roots of Entada scandens, Benth. 

Ohoc, arak rehet, ,, „ „ Boerhaavia procumbens, Herb. 

Banks. 

Akaona bandaren tejo, the caterpillar found on the parasitical 

plant on Calotropis gigantea, R. Br. or C. procera, R. Br. 

Grind all these together, and as soon as the fit begins, pour into his nose. 

(o) If this is inefficacious, mix (m) and (n) and proceed as in 

them. 

(p) Niuri chal, the bark of Ekeodendron Roxburghii, W. and A. 

Gote rehet, the roots of Croton oblongifolius, Roxb. 

Tejo mala rehet, the roots of Cissampelos Pareira, L. 

5 ganda gol marie, 20 black peppercorns. 

Grind these fine to a powder which he must sniff up the nose daily. This 

medicine must be given to him after you have called on Kudra Candi and 

Kal Caora, the two self elected patron spirits; if the patient gets well, a 

fee of 5 rupees, and a sacrifice of a goat and a fowl, requisitioned from the 

patient, must be given. 
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102. Hanak gujuk. Epilepsy. 

Medicines : Akaona tejo, the caterpillar found on Calotropis gigantea, 

R. Br. 

Meral tejo, the caterpillar found on Phyllanthus Emblica, L. 

Malhan tejo, the caterpillar found in the lumps on the tend¬ 

rils of Dolichos Lablab. L. 

Aphim, opium. 

Thamakur, tobacco. 

Sanci marie, black pepper. 

Mota katkom cared, a thick Rottboellia perforata, Corom. pi. 

103. Juda juda mirgi rog. Various forms of epilepsy. 

Bana mirgi (lit. bear epilepsy, possibly some kind of non-epileptic convul¬ 

sions). 

Symptoms. When the fit commences they grunt like a bear and the eyes 

become quite red, and sometimes they becoming raving. 

Medicines : (a) Munga chat, the bark of Moringa pterygosperma, Gartn. 

2 ana reak ciphim, two annas worth of opium. 

Grind these together and make 15 pills, one to be taken daily. 

(b) Karwai rehei, the roots of Carissa Carandas, R. 

Gabur chat, the bark of Acacia Farnesiana, Willd. 

Bohga bari rehei, the roots of Typha angustifolia (?). 

Datra rehei, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

Smduari rehei, se sakam, the roots or leaves of Vitex Neg- 

undo, R. 

Nahgrq.uta rehei the roots of Nardostachys jatamansi, DC. 

Ati sahra chal, the bark of 

Bana hatak chal, the bark of Oroxylon iudicum, Benth. 

Thor a gan aphim, a small quantity of opium. 

Mix, cook in melted butter and smear over the whole body. 

(c) Gitil gari, Gryllus monstruosus. 

Meralren tejo, the insect found on Phyllanthus Emblica, R. 

Grind and make him sniff the mixture up into the nose. 

(d) Cercetec candbol, the tail of a gecko. 

5 gancia gol marie, 20 black peppercorns. 

2 poesawak jdwan, 2 pice worth of Carum i\jowan, DC. 

MU ro bohok gahja, the size of a fly’s head of Cannabis 

sativa, Willd. 

Bhage thamakur, good tobacco. 

Thora bana hatah, a little of the brains of a bear. 

Grind with or without pure mustard oil. Blow these at the commence¬ 

ment of an attack through a hollow cylinder into his nose, and he will 

assuredly get well. Mix also with above a little sirom rehei, the roots of 
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Andropogon muricatus, Retz. This is for a patient of 20 years old. For¬ 

bidden diet: Curry browned his life long, and the following for four or five 

years: plantains, jack fruit, buffalo meat, mutton, the flesh of the boar hako, 

a certain fish, and cooked bajra, Sorghum vulgare, Pers. 

104. Bhalok Mirgi. (lit. rabies-epilepsy). 
Symptoms. It is uncertain when a fit of this comes on, but it may be re¬ 

cognized in the eyes which keep blinking rapidly; sometimes they scream 

out or exclaim e ! e ! and sometimes they tremble as if possessed by a spirit. 

Medicines: (a) Gada gari, a certain water insect. 

Bana hatiar, the penis of a bear. 

JJchlau tot hor patwa, an intestinal worm vomited up by a 

human being. 

Grind together and divide into two portions; one portion to be ground and 

mixed with the ingredients in No. ioi (p) and given to drink; the other to 

be filled into paper and when the fit commences poured into his nose. A 

couple of applications of this remedy will ensure a cure. The patron spirits 

are the same as in No. ioi (p). 

105. Hama mirgi. (lit. deer-epilepsy). 

Symptoms. In this they fling about one arm and one leg. 

Medicines: MU chotak gan datra ros, make about 2 oz. of the juice of 

Datura alba, Willd. or D. fastuosa, Willd. 

Pe ganda got marie, 12 black peppercorns. 

Mix and give to drink. If there is stupefaction then give 

Kasmar chat, the bark of Gmelina arborea, Roxb. 

Sin arak chat, the bark of Bauhinia purpurea, L- 

to drink with stale rice water. 

106. MU domte laraok ti jahga mirgi. (lit. epilepsy with hands and legs moving 

simultaneously). 

Symptoms. In this the limbs are contracted and foam issues from the 

mouth. 

Medicines : Give both the pills and the external application detailed in 103 

(a) and (b). 

107. MU ti ar lutur laraok mirgi. (lit. epilepsy in which one hand and one ear 

move). 

Symptoms. At the commencement of each fit one arm, ear and eye twitch. 

Medicines: (a) Give the remedies 103 (a) and (b). 

(b) Akaona banda, the parasitical plant found on Calotropis 

gigantea, R. Br. 

Muhga banda, the parasitical plant found on Moringa ptery- 

gosperma, Gartn. 
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Akaonareko taken tejo, the caterpillars found on Calotropis 

gigantea, R. Br. 

Bheda deren dareren tejo, the insects found on Cassia 'fora, L. 

Malhan dhomporen tejo, the insects found on Dolichos Rablab, 

R. 

Kada ghurbai otreko bhugag, certain small insects making holes 

in the earth. 

Gai ghurbai dare gotatei, Polygala chinensis, R., the whole. 

Dak uru, a water beetle. 

Caya, Reptocorisa varicornis. 

Cund candboltei, the tail of a musk rat. 

Got marie, black peppercorns. 

Lohphul, cloves. 

Boc, the root of Acorus Calamus, Willd. 

Kdrwai rehei, the roots of Carissa Carandas, R. 

Grind all these, saturate then in mustard oil, let him sniff it up the nose 

and smear it on the whole head. 

(c) Dundukii rehei, the roots of Gardenia turgida, Roxb. 

Bharbhari jan, the seed of Ocirnum basilicum, R., or O. canum, 

Sims. 

LonpJml, cloves. 

Grind these, mix a little spirit and give to drink daily when well or the fit 

begins. 
(d) Put nine pice into two ounces of water and grind 

Kada ghurbai, a certain insect 

with that water and give to drink. 

108. Togoc urij reak. (lit. rigidly closing jaws). 

Medicines : (a) Berel sasan, raw turmeric, Curcuma longa, Roxb. 

Burn him with this in the hollow behind the ear, force the teeth apart, rub 

the tongue with etko hasa, burnt clay from inside the fireplace, and rub the 

nerve on the nape of the neck with utin sunum, mustard oil. 

109. Sir tehgoyenre. Cramp. 

Medicines : Ter el jer, the exudation from Diospyros tomentosa, Roxb. 

Lopoh jer, ,, „ ,, Terminalia bellerica, Roxb. 

Dhura sarjom reak, the resin from Shorea robusta, Gartn. . 

Grind together and let him inhale it. 

no. Bai (unspecified). Convulsions, cramps, an involuntary state or movement 

over which one has no control. 

Medicines: [a) Loto jo rohorak, the dried fruit of Randia dumetorum, Lam. 

Grind and smear on him, and boiling some a little give him to drink, one 

day. 
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(b) Jel deren, a deer’s horn. 

Ak reak gabetet, the sediment on a bow (where it is caught). 

Bele, a hen’s egg. 

Gol marie, black pepper. 

Lumam, a silkworm. 

To be mixed and eaten. 

(c) Ambqitar bin reak itil, the fat of the snake Daboia Russellii. 

Sehgel sin, Tragia involucrata, Jacq. 

Dahe, curds. 

Taben, rice soaked and flattened. 

The first to be smeared on, the second to be ground and eaten with the 

last two. ^ Gujha kqudhari, 8 ounces of 

Dahe, curds. 

To be both drunk and smeared on. 

While the fit is on, put a ripe fruit of Luffa acutangula, Roxb. on a fire in 

a potsherd under the bedstead ; it will emit smoke. 

(e) Hih, Ferrula asafsetida, Willd. 

Bharbhari, Ocimum basilicum, L. or O. canum, Sims. 

Ro, a fly. 

Bindi, a spider. 

Jel deren, a deer’s horn, to be rubbed and mixed. 

Gari bohok, a monkey’s head. 

Bet, a rattan, Calamus Rotang, L. 

Ak mat, the scrapings of a bamboo bow. 

Miru baha, Abutilon indicum, Don. 

Grind all these together and give a little to drink. Then rub his mouth 
with the following : 

Kalia jira, Nigella indica, Roxb. 

Sihjo sakam, the leaves of A3gle Marmelos, Correa. 

Gol marie, black pepper. 

(/) Guiha gq.ndhari, 

Kaera reah dak, the water of a plantain. 

Grind these together and stirring it into curds made from cows’ milk, give 
a little to drink and rub over the whole body. 

(g) Buput dudhi rehgi, the roots of 

Jhqpni, Zornia diphylla, Pers. or Biophitum sensitivum, DC., 
the entire plant. 

Grind together, give a little to eat and apply to the whole body. 

For Dhinuk bai, when the muscles of the back are contracted : 

(h) Gundri gervel jo, the fruit of 

Dhiri kakra bohok, the head of a lizard. 

Bqghin rehet thora, a little of the roots of Mezoneurum cucul- 
latum, W. and A. 
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Grind together and give to drink. 

For Sagum bai: 

(0 Tarup jom sukri bohok, the head of a pig eaten by a leopard. 

Garl bohok, the head of a monkey. 

Sadorn jhin ghasao hokkate, the scrapings from a horse’s iron 

bit. 

Dhubi ghas, Cynodon dactylon, Pers. 

Grind together and give to drink. 

If the limbs are cold, 

Sar rehet, the roots of Saccliarum Sara, Roxb. 

Bhernda rehet, the roots of Jatropha Curcas, Iv. 

Grind, stir into mustard oil and anoint therewith. 

For Tarka tarki bai, spasms : 

(]) Bohga bar chi rehet, the roots of Reonates nepetoefolia, R. Br. 

Gol marie, adults 4 peppercorns, children only 2. 

Grind together and give to drink. 

(k) Bharbhari jail, the seed of Ocimum basilicum, R. or O. canum, 

Sims. 

2 gan rasun, a couple of garlic. 

Grind together and rub or smear on the head and let him sniff a little up 

the nose. 

(/) Datra rehet, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

Nanha dndhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind together and give to drink and besmear him therewith; apply gahja, 

Cannabis sativa, Willd., to the fontanel. 

(m) Bir barni, the roots of Clerodendron infortunatum, R. 

Car sira rehet, 

Gol marie, black pepper. 

Grind together and give to drink, and if he is unable to speak, rub etko 

hasa, burnt clay from inside the fireplace, on his mouth and on the soles of 

his feet, and he will recover. Sit near the patient and see whether the bai 

takes any particular form. 

hi. Alan obor bai. (Paralysis of the tongue.) 

Symptoms. This is a temporary paralysis of the tongue in which it 

adheres to the bottom of the mouth, and speech is impossible. 

This is liable to occur when the patient is exhausted by illness, i.e. when 

he is moribund. If the tongue adheres to the bottom of the mouth, it is a 

sign one may give up hope, and people say, who knows ? It is doubtful if 

he will survive. 
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Medicines-, (a) Marar baha chal, the bark of Erythrina indica, Lam. 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Behgar betah&t, Solanum stramonifolium, Jacq. 

Grind these together and cook in melted butter, then give to eat and smear 

therewith. 

If obtainable: 

(b) Jhlk pota, the stomach of the Indian porcupine. 

Cemeh bohok, the head of a mongoose. 

So got bohok, ,, ,, ,, the civet, Vivericula malaccensis. 

Roast the two latter to burning point and grind the first as it is therewith, 

and then cook and mix with (a). 

(c) Kahn botke rehei, the roots of Bryonia lacinosa, L. 

Bir kundri rehei, ,, ,, ,, Zehneria umbellata, Thw. 

Aphim, opium. 

Gahja, Cannabis sativa, Willd. 

Gurli jah, 

Cook all these in mustard oil, give to eat and smear therewith. 

(d) Etko hasa, the burned clay from the inside of the fireplace. 

This to be rubbed with the finger on the teeth and the tongue to be 

rubbed. 
(e) Jibha, 

Gol marie, black pepper. 

Grind together and give to drink, and the power of speech will return. 

112. Alan or bai. (lit. convulsions with tongue drawn in). 

Symptoms. After a complication of several of the already mentioned bai 

this kind may follow, i.e. the tendons of the whole body or of the tongue 

are contracted; they yawn continually, the eyes close, and they are unable 

to speak. 

Medicines : (a) Marar baha chal, the bark of Erythrina indica, Lam. 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Gote rehei, the roots of Croton oblongifolius, Roxb. 

Bhidi janatep rehei, the roots of Urena sinuata, L. or Trium- 

fetta rhomboidea, Jacq. 

Bar gel more ganda gol marie, ioo black peppercorns. 

Grind all these together and cook them in melted butter, then give to eat 

and smear him therewith. 

113. Baghi se bagha bai. (lit. tiger or leopard convulsions). 

Symptoms. In this people get angry like leopards or tigers for slight cause 

and sometimes they bite. 

Medicines : (a) Tayan jah, the bone of a crocodile. 

Tarup jah se bohok jah, the bone or skull of a leopard. 

Rub these on a stone, give him to drink thereof and anoint him therewith. 
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(6) Aphim, opium, as much as a fly’s head. 

Gan]a thorn, a little Cannabis sativa, Willd. 

Take as much of these as equal in size to a grain of Cajanus indicus, 

Spreng., stir it about in a mussel shell full of water and give him to drink. 

(c) Datra rehet mil chotak gan, about 2 oz. of the roots of 

Datura alba, Willd. or D. fastuosa, Willd. 

Pe ganda gol marie, 12 black peppercorns. 

Mix the juice obtained from the former with the latter, grind them 

together and give him to drink. If intoxication ensues, then grind 

Kasmar chal, the bark of Omelina arborea, Roxb. and 

Sin arak. chal, the bark of Bauhinia purpurea, L. 

and give to drink with stale rice water, and he will recover. 

114. Bhalok bai, (lit. rabies convulsions). 

Symptoms. The neck is moved about, the mouth is constantly open, can¬ 

not in fact be shut, and there is continual dropping of saliva. 

Medicines: (a) Pasi goc seta bohok baeme, keep the head of a dog that was 

strangled. 

Rub this on a stone, give him to lick and smear the whole body therewith. 

(b) Gabur chal, the bark of Acacia Farnesiana, Willd. 

Smear this over him and give him also a little of it to drink. 

115. Bharwa se lumam bai, (lit. Attacus-caterpillar or silkworm convulsions). 

Symptoms. In this they nod the head at intervals and throw the hands 

about. 

Medicines: (a) Oka darere kadako thapae, ona reak chal, the bark of a tree 

that buffaloes strike. 

Lumam tejo, tol bhitri khon gel tot, the larva of a silkworm 

cut out from its chrysalis. 

Grind these together and let him lick it, and smear a little over the whole 

body. 
(b) If you can get the bharwa tejo, large caterpillars, principally 

those of Attacus atlas and Attacus Selene, roast them to burning point, give 

him to lick and also smear him therewith. 

116. Bindi bai, (lit. spider convulsions, delirium febris). 

Symptoms. They have a swinging gait like spiders and tremble. 

Medicines: (a) Gel ganda bindi gockom, kill 40 spiders. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Nitrite jo reak gabe, the flesh of the fruit of Cassia Fistula, L. 

Grind these three together, give to drink and smear over the whole body . 

117. Cengha bai. Colic (may be strangulation of the intestines). 

Symptoms. Two thick nerves show up from the navel to the chest, and 

there is intense pain. 
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One “authority” says: This is very similar to dhond bai (No. 124), the 

difference being that in the latter a thick nerve is seen to rise on the surface, 

whereas this is absent in cengha bai. 

Medicines: (1a) Kahu botke rehet, the roots of Bryonia lacinosa, L. 

Gol marie, black pepper. 

Thor a buluh, a little salt. 

Grind together and give to drink at the commencement of the attack. 

(b) Hat rehet, the roots of Holarrhena antidysenterica, Wall. 

Tejo mala rehet, the roots of Cissampelos Pareira, B. 

Kalmeg 5 tusa, 5 tips of Andrographis paniculata, Nees. 

Jioti dog, the tips of Sesbania segyptiaca, Pers. 

Hih, Ferrula asafaetida, the size of a grain of Phaseolus 

Mungo, Willd., var. radiatus, B. 

Aphim, opium, as much as a grain of Cajanus indicus, Spreng. 

Mit’ ser paura, 2 lbs of spirit. 

Soak all these and give a little to drink every day. 

(c) Kucla chal, the bark of Strychnos potatorum, B- f. 

Give one dr. of this to drink, and if it induces stupefaction then give 

Kasmar chal, the bark of Gmelina arborea, Roxb., with sugar 

to drink. 

(d) Dhai da, the bulb of Grislea tomentosa, Willd. 

Gol marie, black pepper. 

Mix these and cook in cows’ milk to do away with the itching and give to 

eat daily. 

(e) Kujri sunum, the oil obtained from the seeds of Celastrus 

paniculatus, Willd. 

Give about an iron spoonful of this, which is enough to cure. 

(/) Huka dak, hookah water. 

Pond rasun, garlic. 

Kalmeg sakam, the leaves of Andrographis paniculata, Nees. 

Grind all these together, make into pills and administer. 

(g) Pan khayar, Acacia Catechu, Willd. 

Jambir jo, the fruit of Citrus medica, L. 

Pinde rehet, the roots of Randia uliginosa, DC. 

Grind together and mix well with pure spirit and give to drink. 

(h) Bhadoria rehet, the roots of 

Gol marie 4, four black peppercorns, 

Lilkathi rehet, the roots of Polygala crotalarioides, Buch. and 

Ham. 

Grind together and mix well with pure spirit and give to drink. 

(i) Petcamra, Helicteres Isora. L. 

Tejo mala rehet, the roots of Cissampelos Pareira, B. 

These are to be drunk. 
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Andiq moron arak, Gymnema hirsutus, W. and A., var. Decai- 

sneanum, Wight. 

Bqrsq pakor, Grewia sapida, Roxb. 

These to be smeared on him. 

(?) Kahu botke da, the bulb of Bryonia lacinosa, L,. 

3 ganda gol marie, 12 black peppercorns. 

Thor a buluh, a little salt. 

Grind these and give to drink. 

{k) Kalmeg pe tusa, 3 tips of Andrographis paniculata, Nees. 

Jioti dog, the tips of Sesbania segyptiaca, Pers. 

Hat rehei, the roots of Holarrhena antidysenterica, Wall. 

MU ro bohok hin, asafsetida the size of a fly’s head. 

Grind these together, take the juice, add 8 ounces of paurq, spirits, strain 

and give 2 ounces to drink daily. Forbidden diet: the flesh of buffaloes, sheep 

and boar hako, a certain fish, the fruit of the plantain and jack. leak hako, 

prawns or shrimps, are however permissible. 

(l) Miru baha rehei, the roots of Abutilon indicum, Don. 

Dhela chal, the bark of Alangium Lamarckii, Thws. 

Grind these together mix with paurq, spirits, and give to drink. 

(m) Kahu botke da, the bulb of Bryonia lacinosa, L. 

Pe ganda gol marie, 12 black peppercorns. 

Thor a buluh, a little salt. 

Kalmeg, Andrographis paniculata, Nees. 

3 tusa jioti, 3 tips of Sesbania segyptiaca, Pers. 

Thor a hat chal, a little of the bark of Holarrhena antidysent¬ 

erica, Wall. 

Mil ro bohok gan hin, Ferrula asafaetida, Willd., about as much 

as the size of a fly’s head. 

Grind and mix these and strain so that you get about 8 ounces; mix this 

in 8 ounces paura, spirits, and let him drink daily 2 ounces of this mixture 

until recovery. 

N.B.—Some people give this last remedy for No. 124, Dhond bqi. 

118. Cihka bqi, (lit. starting convulsions). 

(Delirium febris) 

Symptoms. They continually start suddenly, get up and scream out. 

Medicines: (a) Ceter oka secre hurok, ona sec reak chal chadaome. Take off 

the bark in the direction that thunderbolts fall, cook it in 

oil and anoint him therewith. 

(b) Kul jah, the bone of a tiger. 

Tayan bohok, the head of a crocodile. 

Rub these and give him to drink. 

(c) Ceter dhiri, a thunderbolt. Give as in(6). 
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119. Corthabai, (lit. ill-behaviour convulsions). 

(Delirium febris) 
Symptoms. In this they get very angry;' if you ask any question they 

commence abusing. 
Medicines : (a) Keep the sheep’s wool that cows vomit up, even if they 

die it will be found as a ball in their stomachs. Grind 

this and smear it over the whole body and give some to 

drink. 

(b) Bir karla da, the bulb of the wild Momordica dioica, Roxb. 

Pe ganda got marie, 12 black peppercorns. 

Grind together and give to drink. 

120. Curi bai. 
Symptoms. They will speak to no one, remain silent and only look 

about. 

Medicines : (a) Sahet sakam rehet, the roots of 

Grind and give to drink. 

(b) Orsorenda, the bulb of Zingiber Cassumunar, Roxb. (?) 

Got marie, black pepper. 

Mix these and give him to drink, and plaster him therewith. 

121. Dabha bai, (lit. orange convulsions). 

Symptoms. A swelling the size of a cup for holding oil or of an orange 

appears on the belly, and there is pain. 

Medicines : (a) All the remedies under No. 117 are applicable in this. 

(b) Nuruc rehet, the roots of Cassia Fistula, L. 

Kamar capua reah mailci, the dirt from a blacksmith’§ 

bellows. 

The former to be ground and given to drink, and the latter to be ground 

and smeared on the belly. 

122. Dat kapati bai. Trismus (contraction of the muscles of the jaw). 

Medicines : (a) Ham jambe, the jaw of a baboon. 

Rub this and apply to his mouth. If not efficacious, take 

Sand marie, black pepper. 

Grind and rub his teeth therewith. 

123. Dhinuk bai. Tetanus, and possibly other convulsions. 

Symptoms. This attacks people who are much weakened by illness, and 

when a fit of it is on they are bent like a bow and there is intense pain. 

Adults do not recover, children may. 

Medicines: (a) Ah reah maila, the dirt scraped off a bow where it is held. 

Parkom maila, the dirt scraped off the wooden framework of 

a bedstead. 

Tol lumam tejo, the silkworm in its chrysalis stage. 

Grind these together and give to drink mixed with black pepper. 
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(b) Gotom sunum, clarified or melted butter. 

Dhura, resin of Shorea robusta, Gartn. 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Mix the first two to the consistency of butter and anoint the whole body 

therewith, and grind the last and plaster it on him. 

(c) Afthim, opium. 

Utin sunum, mustard oil. 

Gahja, Cannabis sativa, Willd. 

Boil the first a little in the second and rub him with the preparation. 

Give him a little of the last to smoke. 

(d) Sukri dhumbak, excrement of pigs. 

Hati id, ,, ,, elephants. 

Gadha id, „ ,, asses. 

Harhai hotoi jan, the seeds of the bitter Cucurbita lagenaria. 

Jhinga jan, the seeds of Luffa acutangula, Roxb. 

Bir jhinga jan, the seeds of Luffa amara, R. 

Mix these together, set fire to them in a large potsherd or something of 

the kind and let the smoke go on him. 

(e) Ropa ah, a bow made of Bambusa Tulda, Roxb. 

To be scraped, the scrapings set on fire and the patient smoked therewith. 

(/) Mat ak reak maila ar uti, the dirt scraped off a bow of 

bamboo and a joint thereof. 

Oka dare bayar kada lengrateye thapa akat, ona reak baklak, 

the bark of a tree that has been knocked by the left horn 

of a male entire buffalo. 

Grind these together and smear the patient therewith. 

124. Dhond bai. (May be strangulation of the intestines.) 

Symptoms. A nerve rises over the stomach across the body and there is 

pain. 

One “ authority ” says : This begins in the stomach. A thick nerve rises 

from the breast to the navel, and there is intense pain causing the patient to 

writhe on his stomach and toss about. 

Medicines: (a) All the remedies under No. 117 are applicable in this. 

(b) Mutha rehei, the roots of Fimbrystylis monostachya, Hassk. 

Opal baha uldha, the tuber of the lotus (Nymphaea). 

Poraeni rehei, the root of Nelumbiuin speciosum, Willd. 

Grind and give to drink. 

(c) Bokom baha rehei, the roots of Melia Azadarach, L. 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Bir dirnbu rehei, the roots of 

Give these to drink mixed with pure spirits. 

N.B.—Use this remedy also in kachma bai and paethan bai. 
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125. 

126. 

The only difference between dabha bai and paethan bai is that in the former 

the pain is stationary, whereas in the latter it moves about. 

These remedies and those in No. 117 (j and k) may be applied in cases 

of dabha bai and paethan bai. 

(d) Kalmeg, Andrographis paniculata, Nees. 

Sekrec dog, a leaf bud of Lagerstroemia parviflora, Roxb. 

Gol marie, black pepper. 

Grind these together and give to drink. 

This remedy may also be given for cehgha bai, No. 117. 

(e) First of all before bringing any medicine take 

Kuindi sunum, oil from the kernel of Bassia latifolia, Roxb. 

and rub him well with this from above downwards ; if this does not cure, then 

(/) Pinde rehet, the roots of Randia uliginosa, DC. 

Khayar, Acacia Catechu, L,. 

Pan sakam, the leaves of Piper Betle, L. 

Cip' drip r§he{, the roots of Achyranthes aspera, L. 

Grind all these together, mix with paura, spirits, and give to drink. 

Dorod bai, (lit. internal pain convulsions). 

Symptoms. This is when from the intense pain due to hadi or betha 

(q.v.) they run about and the neck is perfectly stiff. 

Medicines: First extract the juice from a tale dandit', the stem of the 

leaf of Borassus flabelliformis, L. 

Pea gol marie, 3 black pepper-corns. 

Lendei, an earth-worm. 

Mittah bindi, a spider. 

Culhako potao gendrec reak dak, water from the rag with 

which the fireplace is wiped. 

Grind these together and mix with above extracted juice, and give to 

drink; also smoke him from below with 

Harhat’ hohot’, a bitter Cucurbita lagenaria, Willd. and 

Jhinga jo, the fruit of Luffa acutangula, Roxb. 
Gomgomi bai. 

Symptoms. An unbroken silence is maintained. 

Medicines: (a) Sogol bohok, the head of a civet, Vivericula malaccensis. 

Cemeh bohok, ,, „ ,, a mongoose. 

Rub on a stone and give him to lick. This will only change the form of 

{b) Buy from a gipsy : dhonosor cere jan se hormo hatih jahagem 

ham, the bones or any part you may get of the body of a 

certain bird, Hydrocissa coronata. 

Ruhi hako cuiak, the scales of the fish Cyprinus denticulatus, 

Buch. 

Set mahakal ]oy Bryonia lacinosa, L,., the white variety fruit. 
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Cook these in mustard oil and anoint therewith. Take a little of each of 

the ingredients and tying them on a string hang them round the neck as 

a necklace. 

127. Hoilman bai, (lit. monkey convulsions). 

Symptoms. In this they nod the head like monkeys and keep gnashing the 

teeth and embracing ; there is a very great fear. 

Medicines: (a) Rub the head of a monkey on a stone and mixing it with 

mustard oil plaster or anoint the entire body therewith. 

(b) Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Marar baha chat, the bark of Erythrina indica, Earn. 

Gcii gotom, melted butter made from cows’ milk. 

Cook the first two in the third and give some to eat as well as anoint him 

therewith. 

128. Hardia bai. Icterus. 

Symptoms. In this the body, eyes and urine become yellow and continue 

thus for half or a whole month. It may attack both healthy and sick per¬ 

sons, and may prove fatal. 

Medicines : (a) Rohorak sasan bahatet, the dried flower of Curcuma longa, 

Roxb. 

Gote rehet thora, a little of the roots of Croton oblongifolius, 

Roxb. 

Ome chal, the bark of Miliusa velutina, Horask. fil. and Ths. 

Grind together, make into pills and give daily as well as the next following. 

(b) Sega rehet!, the roots of Mimosa rubicaulis, Lam. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind together and swallow the pills of above (a) with it. 

(c) Wash the hands as follows:— 

Ul chat, the bark of Mangifera indica. 

Cun, shell lime. 

Nirbis da, the bulb of Kyllingia monocephala, L. 

Get some of the mango bark in the morning and mix the lime with them; 

stick the bulb in his ear. Make the patient gaze fixedly at the glow at sun¬ 

rise and make him hold the prepared mango bark in the hand. Then pour 

water from a brass vessel several times on what he holds till it is quite clean. 

He will certainly get well. 

(d) Sega rehet, the roots of Mimosa rubicaulis, Lam. 

Badgocak rehet, the roots of Lygodium flexuosum, Sw. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind these three together and give to drink daily till recovery which is sure. 
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(e) Take a piece of ul chat, the bark of Mangifera indica, 

and smear on it some cun, shell lime. Make the patient stand facing the 

sun when he is rising resplendent and hold the lime smeared bark in his hand. 

Take a cup of water and pour it on his hand and continue doing so the 

while he is being rubbed by some one else. Then all the yellowness will 

be washed away by the bark. Grind some of it too and give him to 

drink. He will certainly get well, for I have cured many people thus. 

129. Hama bai, (lit. deer convulsions). 

Symptoms. They are in much trepidation, like deer, grind the teeth and 

move the upper lip as hares or horses in eating. 

Medicines : (a) Jeldereh, a deer’s horn. 

Rub this on a stone and let him then lick it and rub it on his forehead. 

(b) Karwai rehei, the roots of Carissa Carandas, R. 

TJtih sunum, mustard oil. 

Cook the former in the latter and anoint the whole body therewith. 

130. Hekot bai. The rattling breathing and sound in extremis. 

Symptoms. In this people hiccup emitting a sound like hekot hekot. 

Medicines: (a) Kul jah, a tiger’s bone. 

Tayan bohok, a crocodile’s skull. 

Marak reak gota hormo s% ilko jotoge, a peacock’s whole body or 

the feathers, all. 

Lopoh chat, the bark of Terminalia bellerica, Roxb. 

Jugi duria rehei, the roots of 

Aphim, opium. 

Roast the first two to burning point; grind the rest together and mix with 

the roasted bones, then give him to lick and also plaster him therewith. 

(b) Grind marak nandri, the windpipe of a peacock and give 

to drink. 
131. Hikti bai. 

Symptoms. This affects women both in health and chiefly after childbirth. 

The head involuntarily trembles and nods, but in a short time it is 

over. 

Medicines: (a) Mirgi chat, literally epilepsy bark; it is not a bark, but the 

skin cf a species of deer. 

Karwat’ rehei, the roots of Carissa Carandas, L. 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Mix and grind and smear on, also cook in mustard oil and anoint the 

whole body therewith. 

(b) Garundi rehei, the roots of Acternanthera sessilis, R. Br. 

Hat jah, the stone of the fruit of Holarrhena antidysenterica, 

Wall. 
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Bharbhari jah, the stone of the fruit of Oeimum basilicum, L. 

or Oeimum canum, Sims. 

Dundukit rehd, the roots of Gardenia turgida, Roxb. 

Grind fine with opium, make into pills and give daily. 

132. Jhapni bai. 

Symptoms. In this the eyes are fast closed. 

Medicines-. (a) Janumanak se bin janumanak jhapni arak rehd se sakam- 

ko, the roots or leaves of either the thorny or thornless 

Zornia diphylla, Pers., or Biophytum sensitivum, DC. 

5 ganda got marie, 20 black peppercorns. 

Grind together, give to drink and smear the whole body therewith. 

(b) Jhapni, Zornia diphylla, Pers. or Biophytum sensitivum, 

DC. 

Mar ah ii reak mettd the eye of a peacock’s feather. 

Grind these together and smear over the whole body from the face 

downwards, and give some to lick. 

133. Kandon bai. (lit. crying convulsions). 

Symptoms. This affects chiefly babies, viz. they cry day and night. 

Medicines: (a) Bir son arak rehd, the roots of 

Bir jhuhka arak rehd, the roots of Crotalaria calycina, 

Shrank. 

Rereh, a cicada belonging to the species Platypleura. 

Ghugri, the mole cricket, Gryllus gryllo-talpa. 

Grind these all together, smear over the whole body, and let him lick 

a little. 
(b) Nanha dudhi lota, Ichnocarpus frutescens, R. Br., to be given 

to smell. 

(c) The dirt from a cart axle to be smeared on the forehead. If 

this fails, then mix with water the dirt from the arrow of 

the machine used for separating the seed from cotton and 

give to drink. 

(d) Kauhq. chal, the bark of Terminalia Arjuna, Bedd. 

Doha chal „ ,, „ Odina Wodier, Roxb. 

Grind these and give to drink. 

(e) Gari jambe, the jaw bone of a monkey. 

Sukri sonda, a boar’s tusk. 

Cemeh data, the tooth of a mongoose. 

Grind or rub these on a stone and give to drink what conies away. 

134. Kaudi dicih bai. 

Symptoms. In this people move about the arms and legs similar to the 

fluttering of the wings of the black winged kite. 
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Medicines: (a) Get the whole of a black winged kite or its feet and cook this 

in oil: or if only the feathers then roast these to burning 

point and stir about in oil. Anoint the whole body and 

give him to lick. 

(b) Rondoc arak dare, Blumea Wightiana, DC. 

Grind and plaster over the whole body. 

135. Kec mecao bai. (lit. prancing convulsions). 

Symptoms. In this the body twitches and they constantly try to get 

up, and sometimes the tongue is protruded with a lapping motion. 

Medicines : Sadom jhin merhei, a horse’s iron bit. 

Gan bohok, a monkey’s head. 

Toy a bohok, the head of a jay, Coracias indica. 

Kaudi dian bohok, the head of a black winged kite. 

Grind the last three together and add the water in which you have rubbed 

the first with a stone, and then give some to drink and smear some over the 

whole body. 

136. Khepa ar khipi bai. (lit. raving mad convulsions ; delirium febris). 

Symptoms. In this the patient only laughs. 

One “authority” says: If you happen to be near a person when a fit of 

this comes on, he will give you a sounding blow with a stick or his fist. 

Medicines: (a) Thora gahja, a little Cannabis sativa, Willd. 

Ro bohok in mar ah aphim, opium the size of a fly’s head. 

Make these into pills the size of a grain of Cajanus indicus, Spreng; stir 

these in about a mussel shell full of water and give him to drink. He will 

become intoxicated and lie still. 

(b) Nahgrauta rehei, the roots of Nardostact^s jatamansi, DC. 

Utih sunum, mustard oil. 

Cook the former in the latter and smear the whole body therewith. 

If he gets no better, then 

(c) Ad chotak gan datra rehei roskate, take the juice of about 

an ounce of the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

5 ganda got marie, 20 black peppercorns. 

Mix and give to drink. If he becomes intoxicated then mix 

Kasmar chat, the bark of Gmelina arborea, Roxb. 

Sin arak chal, the bark of Bauhinia purpurea, B. 

and give to drink, when the intoxication will pass off. 

(1d) Got marie, black pepper. 

Adhe, Zingiber officinale, Roscoe. 

Harhai hotoi rehei, the roots of a bitter Curcurbita lagenaria. 

Kadar rehei, the roots of Bonnaya veronicaefolia, Spreng. 
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Dirnbu rehet, the roots of Ocimum basilicum, var. thyrsi- 

fiorum, R. 

Grind these together and give to drink. 

(e) Karwat rehet, the roots of Carissa Carandas, R. 

Gabnr rehet, ,, ,, ,, Acacia Farnesiana, Willd. 

Nahgrauta rehet, ,, ,, Nardostachys jatamansi, DC. 

Grind these together, cook in oil and smear on the patient. 

(/) Lumarn tejo, the larva of a silkworm, to be roasted to 

burning point. 

Bayar kadako thapa akat dare reak chal, the bark of a tree 

knocked by a male entire buffalo. 

Tejo mala rehet, the roots of Cissampelos Pareira, R. 

Grind together and give to drink; with one breath bite off the bark 

of eradorn, Ricinus communis, R., and with one breath hang the bass of it on 

to his neck; and put a dot of akaona lore, the exudation from Calotropis 

gigantea, R. Br., on each one of all his nails. 

The following may be given in all kinds of bai:— 

(g) Kasmar rehet, the roots of Gmelina arborea, Roxb. 

Heat and plaster therewith. 

(h) Karwat rehet, the roots of Carissa Carandas, R. 

Plaster without heating. 

(i) Karwat sakam, the leaves of Carissa Carandas, R. 

Heat and plaster therewith. 

137. Kikir bai. 

Symptoms. In this people scream kikir kikir, like the kingfisher. 

Medicines: Kikir cerege gojeme, kill a kingfisher. 

Karla da, the bulb of Momordica dioica, Roxb. 

Cook these together and give to eat as well as plaster the whole body there¬ 

with and he will be cured. 

138. Metric bai. (Delirium febris; lit. teeth grinding convulsions). 

Symptoms. In this the teeth are ground, the upper lip is protruded and 

moved about as by a horse in grazing, or both lips are moved as by a 

babe sucking at the breast. 

Medicines : (a) Jel dereh, a deer’s horn. 

Sukri jambe, a pig’s jaw bone. 

Rub on a stone, give to drink and plaster the whole body therewith. 

(.b) Adagathia ghds da, the bulbs of Panicum repens, R. 

Kada behjak rehet, the roots of 

Kahn botke rehet, the roots of Bryonia lacinosa, R. 

Behgar betahet rehet se jo, the roots of Solanum stramoni- 

folium, Jacq., or its fruit. 
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Rangaini jo sc rehef, the fruit or roots of Solanum Jacqu- 

ini, Willd. 

Cook these in melted butter and give to eat. 

139. Mocra mucri bai. (lit. writhing convulsions). 

Symptoms. In this they writhe and throw themselves about. 

Medicines : (a) Baghin rehef, the roots of Mezoneurum cucullatum, W. and A. 

A to kundri, Cephalandra indica, Nand. 

Tar pin sunum, Terebinthinse oleum. 

Daru, gunpowder. 

Grind these together, mix in oil of turpentine, and rub it in on that side of 

the patient on which he tosses himself. 

140. Nokor bai. (? St. Vitus’ dance). 

Symptoms. In this they nod the head like nokor bird (the red-start), 

the arms and legs tremble and they can grasp nothing with the hand. 

Medicines: (a) Nanha dudhi lota rehef, the roots of Ichnocarpus frutescens, 

R. Br. 

Sukri mutha da, the bulb of Scirpus monostachyos, Kon. 

Dhubi ghas rchet, the roots of Cynodon dactylon, Pers. 

More ganda ro, 20 flies. 

Nokor cere hormo reak jdhatakge, any part of the body of the 

nokor bird. 

141. Pajhar bai. (lit. eagle convulsions). 

Symptoms. In this people claw or scratch and clutch like eagles. 

Medicines : (a) Get and keep the bones of an eagle from the knee downwards. 

Take a little of this, cook it in mustard oil and anoint the whole body and 

give him to lick. 

(b) Ghara ghdri dare rehef, the roots of 

Grind with black pepper and give him to drink. 

142. Patha bai. 

Symptoms. There is an uncomfortable feeling in the stomach which moves 

about, and there is pain. 

One “authority ” says: Whereas in dhond bai (No. 124) the nerve rises in 

an upright direction, in this it does so transversely. 

Medicines: {a) In this too all the remedies under No. 117 are applicable. 

Forbidden diet:— 

Bajra daka, the cooked preparation of Sorghum vulgare, 

Pers. 

Handi, rice beer. 

Kaera, plantains, Musa paradisiaca, Iy. 

Kanthar, the fruit of Artocarpus integnfolia, P. 

Kada ar bheda jel, the flesh of buffaloes and mutton. 
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Kesari dal, the split grain of Rathyrus sativus, R. 

Kurmbi arak, 

Bitkil toa, buffalo milk. 

(b) Mahadeb jata, 

Kedok arak, Argyreia speciosa, Sweet. 

Capot, Desmodium cephalotes (?) 

Bitkil cand, Porana paniculata, Roxb. 

Pound the roots of all these together and give to drink. 

If this does not avail, then 

(c) take and mix with above the ingredients mentioned in 

No. 117 (m) and give to drink with paura, spirits. 

143- Rae kakarbak bai. (lit. chameleon convulsions). 

Symptoms. Chameleons (rae kakarbak) in walking extend the two front 

legs first and then the two hind ones with a jerky motion. Persons 

who have this bai have a similar gait. 

Medicines: (a) Kill a chameleon and keep the tail or entire body. Take a 

little of this and cook it in oil, and anoint the patient there¬ 

with, but give him none to drink. 

For internal administration :— 

Bohga bari rehei, the roots of 

Pea ponea gan gol marie, about 3 or 4 black peppercorns. 

Grind together and give to drink. 

144. Ros bai. 

Symptoms. These are similar to those of sugum bai, No. 149; but the 

countenance is pale and speech indistinct. 

Medicines: {a) Rasun, garlic. 

Tejo mala rehei, the roots of Cissampelos Pareira, R. 

Pea gol marie, 3 black peppercorns. 

Grind and give to drink. If the teeth are clenched, then heat bevel sasah, 

raw turmeric, Curcuma longa, Roxb., and burn him therewith in the hollow 

behind each ear. 

145. Sanipatik bai. 

Symptoms. This attacks women 5 or 10 days after giving birth to a child, 

when they start up suddenly as from a dream, give a loud scream and 

immediately lose consciousness. 

Medicines: (a) Suruj mukhi arak rehei, roots of Helianthus annuus, Willd. 

Surju muni rehei, the roots of 

Bir lit rehei, the roots of wild indigo. 

Sinduari dial, the bark of Vitex Negundo, R. 

Kahu botke rehei, the roots of Bryonia lacinosa, R. 

Pe ganda gol marie, 12 black peppercorns. 

Mix and give to drink. 
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(b) Bir lil sakam, the leaves of wild indigo. 

Karwat rehet, the roots of Carissa Carandas, L,. 

Nangrauta rehet, the roots of Nardostachys jatamansi, DC. 

Sinduciri sakam, the leaves of Vitex Negundo, L. 

Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Ati sahra chal, the bark of 

Panjot chal, the bark of Clerodendron phlomoides, Willd. 

Pusi toa rehet, the roots of Euphorbia pilulifera, L,. 

Mix all these, give to drink and smear therewith. 

(c) Toyo karla jah, the kernel of 

Gurli jan, the kernel of 

Karla da, the bulb of Momordica dioica, Roxb. 

At da, ,, ,, ,, Zehneria umbellata, Thw. 

Mix all these with black pepper and give to drink, and after cooking 

a little of the same in mustard oil smear the whole body therewith. 

146. Selesa hekot bai. 

Symptoms. This is a very dangerous form of bai, in which the patient 

continually hiccoughs, and may easily prove fatal. 

Medicines : (a) Dare tipoc, 

Gai ghura, Polygala chinensis, L. 

Katie culun rangaini janum dog, a bit of a sprout of Solanum 

Jacquini, Willd. 

Grind together and stir in luti rasa or dumur rasa, honey of either of 

two kinds of small honey bees, and give to eat. If he can only swallow 

it once or twice he will recover. 

147. Sitli bai. (Collapse). 

Symptoms. In this the entire body, limbs included, becomes as cold as ice. 

One “ authority ” says : In this they become perfectly cold and the limbs 

are as soft as edible leaves. They lie perfectly quiet, and you can detect 

nothing amiss in their appearance, but if you feel them you find they are as 

cold as water. 

Medicines : (a) Adhe, ginger. 

Gol marie, black pepper. 

Pur si reh$i, the roots of Ocymum sanctum, Willd. 

Bharbhari reh$t, the roots of Ocymum basilicum, L. or O. 

canum, Sims. 

Grind all these and give to drink. 

(b) Tursi, Ocymum sanctum, Willd. 

Bharbhari sakam, the leaves of Ocymum basilicum, L. or O. 

canum, Sims. 

Jhapni rehet, the roots of Zornia diphylla, Pers. or Biophytum 

sensitivum, DC. 
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Adhe, ginger. 

Gol marie, black pepper. 

Grind all together and without warming plaster him therewith. 

(c) Mar an jhapni arak bin janumanak, the thornless Zornia 

diphylla, Pers., or, Biophitum sensitivum, DC. 

Janumanak ]hapni rehet, the roots of the jhapni as above that 

has thorns. 

Gol marie, black pepper. 

Grind and mix, give to drink and plaster him therewith. 

To warm the body :— 

(d) Kdrwat, Carissa Carandas, L. 

Plaster the whole body with this. After that plaster him with black pepper 

alone, and he will be all right. 

(e) Sar rghet the roots of Saccharum Sara, Roxb. 

Mota bhernda rehet, the roots of Jatropha Curcas, L. 

Grind these together and smear over the whole body. 

148. Suar bai. (lit. pig convulsions). 

Symptoms. In this the patient foams at the mouth like pigs, the saliva 

forms into a mass and he makes a sound as of smacking in eating. 

Medicines : (a) Jambe se bohok jah sukriak, the jaw bone or skull of a pig that 

was killed by a tiger, or if unobtainable then that of any 

healthy pig. 

Kahu botke rehet, the roots of Bryonia lacinosa, L,. 

Thor a gan aphim, a small quantity of opium. 

Grind these together, plaster the whole body therewith and let him eat a 

little. 

149. Sugum bai. (lit. stealth convulsions). 

Symptoms. In this the patient lies perfectly still, so that you think he is 

lying quietly, but repeated calls awaken no response. 

Medicines : (a) Dhiri kakra bohok, the head of a certain lizard. 

Sar am babea bohok, „ „ Herpestes moticolus. 

Grind these quickly and let him lick them. 

{b) Kaskom rehet, the roots of Gossypium arboreum, L. 

Kdrwat rehet, the roots of Carissa Carandas, D. 

Kawet sakam, the leaves of Abrus precatorius, L. 

Grind these together, warm slightly and plaster over the whole body. 

150. Tayan bai. (lit. crocodile convulsions). 

Symptoms. They make a noise like crocodiles, bite, creep on the stomach, 

blink the eyes and remain silent. 

Medicines: (a) Roast the skull of a crocodile to burning point, stir it about 

in mustard oil, anoint him therewith and give him to drink. 
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(b) Nangrauta rebel, the roots of Nardostachys jatamansi, DC. 

Kesor da, the bulb of 

Akaona rebel, the roots of Calotropis gigantea, R. Br. 

Grind these together, cook in melted butter, give him to eat and anoint 

the whole body therewith. 

151. Tarkba tarkbi bai. (lit. writhing convulsions). 

Symptoms. In this they toss about and writhe, the limbs are drawn up, 

and sometimes they scream. 

Medicines : Gundri gerwel, 

Cupul jhapni, Zornia diphylla, Pers. 

Miitan bindi, a spider. 

Miitan tala gol marie, half a black peppercorn. 

Grind all these together and smear over the whole body, and let him lick 

some. 

152. Ti hurla mirgi bai. 

Symptoms. They first swing about one arm and leg, afterwards the other; 

the eyes are fast closed for two or three days. 

Medicines: (a) Datra rebel mil chotak rosme, take 2 oz. of the juice of the 

roots of Datura alba, Willd. or D. fastuosa, Willd. 

Etka r&hel, the roots of Mucuna pruriens, DC. 

Thora sengel sin rebel, the roots of Tragia involucrata, Jacq., 

a little of this. 

Pe ganda gol marie, 12 black peppercorns. 

Grind together and give adults about 2 ounces and children a third of that. 

If there is stupefaction, then mix and give to drink with stale rice-water, 

Kasmar chal, the bark of Ginelina arborea, Roxb. 

Sin arak chal, ,, „ „ Bauhinia purpurea, B. 

153. Ghao. . Any (open) sore. 

Medicines: Kuila, charcoal. 

Nim sakam, the leaves of Melia Azadirachta, B. 

Grind, mix, heat, put in a piece of cloth and apply. 

154. Agyoghao. 

Symptoms. This sore breaks out on the shin, thigh or elsewhere. It be¬ 

gins like a boil in many places and spreads deep ; the pain is greater than that 

of a boil. Whereas a boil will get well of itself after bursting, this will not 

get well without medicine. 

Medicines: (a) Meral sakam, the leaves of Phyllanthus Emblica, B. 

Nim sakam, ,, ,, ,, Melia Azadirachta, B. 

Kanthar sakam, ,, „ ,, Artocarpus integrifolia, B. 

Fry to burning point, stir in mustard oil and apply as a plaster. 
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(■b) When an unmarried girl lets fall and breaks an earthenware 

water-pot, bring that, rub a portion of it and smear on 

what is rubbed off; recovery will follow. 

(c) Get hold of a potsherd that a certain snake (tutri, Eryx coni- 

cus) has turned out of its hole, rub this and smear the rub¬ 

bings on. 

155. Bohok ghao Sores in the head. 

Medicines : (a) Barni sakam, the leaves of Clerodendron infortunatum, L- 

Kana arak, „ ,, „ Commelyna bengalensis, L. 

Or if these are unobtainable, then 

Handi mera, the refuse after brewing rice beer. 

Kunam da, the bulb of 

Bod lar, Vitis adnata, Wall. 

Or failing this last, then in place of it 

Sim bele, a hen’s egg, and 

Arak sindur, red lead. 

Nanha pusi toa, Euphorbia thymifolia, Burm. 

Grind together and apply as a plaster. 

(b) Agaire, Dillenia scabrella, Roxb. 

Car sir a, 

Roast both mixed in a potsherd to burning point, then grind and after 

mixing in mustard oil, apply with a feather. 

Terelak mare baklak, the old dry bark of Diospyros tomentosa, 

Roxb. 

leak baklak, the old dry bark of Woodfordia floribunda, Salisb. 

Mare sarjom reak baklak, the bark of an old Shorea robusta, 

Gartn. 

Ghngri, an entire mole cricket, Gryllus gryllo-talpa. 

Putka, a puff-ball (Lycoperdon). 

Wash the sore clean, apply mustard oil to it, and then after grinding 

all the above into a powder sprinkle it on to the sore. 

156. Bohga khoda. 

(Possibly due to a sting ; local acute swelling which breaks out into a 

slowly healing sore.) 

Symptoms: There are several varieties of this: hendege pnsrik, black 

pimples; arakge pusrik, red pimples; lo phoka leka phokak se pusrik, blisters 

as from burns, or pimples ; ghao gadaktako, an ulcer either penetrating very 

deep or perforating, though it does not occasion much pain. 

Medicines : In the black pimple variety, 

(a) Marar baha chal, the bark of Erythrina indica, Lam. 

Grind and apply 3 or 4 times daily over the whole of the swelling, and 
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make about an ounce of the juice of bana hatak chut, the bark of Oroxylon 

indicum, Benth., and give to drink. 
(,b) Mare nahgle rapak rohgoeme, roast an old leathern yoke- 

thong to burning point. 
When a dog has stolen and eaten some raw rice and passes 

some of this out in his excreta, pick that out and keep it 

and roast or fry it to burning point. 

Pitua arak, Spemacoce hispida, R. 

Pinde chad, the bark of Randia uliginosa, DC. 
Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 
Dud barahgom da, the bulb of 
Ato pinde da, „ „ „ Amorphophallus campanulatus, 

Blume. 
Ghora lada, Vitis tomentosa, Heyne. 

Sapin, Opuntia Dillenii, Haworth. 
Datra rehet, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 
Dundukit rehet, the roots of Gardenia turgida, Roxb. 

Nim chal se sakam, the bark or leaves of Melia Azadirachta, R. 

Fry all these to burning point and after stirring them in mustard oil apply 

as a plaster over the entire swollen part, which will subside in three hours and 

the pain will also cease quickly. This remedy is applicable in all the varieties 

of this complaint. 

Before swelling occurs :— 
(c) Plaster the warm excrement of a heifer who has not calved, 

over the pimples, and recovery will follow. 

(d) Nim chal se sakam, the bark or leaves of Melia Azadirachta, R. 

Grind fine and apply without warming as a plaster; he will certainly get 

well. 
If a sore breaks out:— 

(e) Hesak sakam dog, the budding leaves of Ficus religiosa, Willd. 

Kadam sakam dog, the budding leaves of Anthocephalus 

Cadamba, Bth. and Hook. f. 

Meral chal, the bark of Phyllanthus Emblica, R. 

Grind these to a coarse powder and sprinkle daily on the sores. Also boil 

the leaves of Melia Azadirachta, R. and wash the sores daily with that water. 

(/) Marah catom arak, Marsilea quadrifolia, R. 

Grind and apply as a plaster without warming ; efficacious. 

(g) Nim chal, the bark of Melia Azadirachta, R. 

Soso chal, ,, ,, ,, Semecarpus Anacardium, R. 

Nuruc jo reak gabetei, the flesh of the fruit of Cassia Fistula, R. 

Edel poha, a seedling of Bombax malabaricum, DC. 
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Grind these together and plaster over the swollen part near the sores; or 

fry to burning point into a powder and sprinkle it on; and if swollen, stir in 

oil and anoint. 

(h) In all cases of this complaint : — 

Niuri chal, the bark of Elaeodendron Roxburghii, W. and A. 

Nuruc jo reak gabetef, the flesh of the fruit of Cassia Fistula, L. 

Grind together and apply without warming. 

(i) Candogar god, 

Grind and apply without warming. 

(j) The first two ingredients the same as the first two in No. (b). 

Sapin jqnum, Opuntia Dillenii, Haworth., also to be roasted 

to burning point. 

Grind these three, or if the second is unobtainable, then the first and 

third and stir in pure mustard oil and smear him therewith. If you do this 

in the morning the swelling will go down by noon. 

(k) If the patient vomits : 

Nim ros, the juice of Melia Azadirachta, E. 

Marar baha ros, the juice of Erythrina indica, Earn. 

Give this to drink. 
(l) If there are any swellings, then grind the bark of marar baha, 

Erythrinaindica, Earn., warm it and apply as an ointment, 

and he will get well at once. 

(m) Nim sakam, the leaves of Melia Azadirachta, E. 

Grind and apply without warming to the swellings. 
(n) Jokha sakam, the leaves of Sida humilis, Willd., to be applied 

and 
Dahgra jambe, the jawbone of a bullock to be rubbed on a 

stone and smeared on. 

(o) Hesak dog, the tip of Ficus religiosa, Willd. 

Kadam dog, ,, ,, Anthocephalus Cadamba, Benth. and 

Hook. f. 

Meral chal, the bark of Phylianthus Emblica, E. 

Grind together and apply as an ointment without warming. 
(p) If the sores become concave sprinkle on them a powder of 

Mare nahgle, an old leathern yoke thong. 

Sapin, Opuntia Dillenii, Haw. 

(q) Or if these are stirred in mustard oil and applied, the sores 

themselves will get well. This is an excellent remedy. 

(r) Matkom chal, the bark of Bassia latifolia, Roxb. 

Bohga sarjom chal, the bark of Ventilago calyculata, Tulasne. 

Lgto jo, the fruit of Randia duinetoruin, Earn. 

Grind and apply as a plaster. 
(s) Rice that has passed out in the excreta of a dog. 
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Wash and grind this, plaster some of this on the sore and give some to 

drink. Give this treatment for three days and a cure will follow. 

{t) Mare nahgle, an old leathern yoke thong. 

Sapin janum, Opuntia Dillenii, Haw. 

Fry or roast these to burning point, burn seta ic, dogs’ excrement, then 

grind all three together, stir in utin sunum, mustard oil, and apply with a 

feather. 

One “authority” says: This may begin in the toes or lingers, the parts 

affected becoming black as in tatoo marks. There is a burning pain, and if 

medicine be not quickly applied, it will continue to swell and become 

inflamed. If it extends to the throat death ensues. 

157. Dora ghao. (Dora is the name of the cord worn by Santal males round the 

waist.) 

Symptoms. This appears on the waist, round which little insects eat their 

way giving the sore the appearance of earth thrown up by the mole cricket. 

Medicines: Kahu botke rehet, the roots of Bryonia lacinosa, L,- 

Aphim, opium. 

Jurguda kaskom jail, the seeds of a certain variety of the 

cotton plant. 

Kucla jail, the seeds of Strychnos potatorum, E.f. 

Cook these in castor oil and apply daily. 

158. Dumur ghao. 

Symptoms. An excrescence appears on the body in appearance like the 

dumur, a species of wild honey bee, when in their hive. 

Medicines : Ot dhompo, Eepidagathis cristata, Willd. 

Bir kapu jo, the fruit of Dioscorea oppositifolia, L,. 

Tutri bihko odok kelhat, a piece of pottery unearthed by the 

tutri (Eryx conicus) snake. 

Grind these together and apply to the sore. 

159. Gand ghao. (Adenitis). 

Symptoms. This appears in the groin and sometimes elsewhere, and occa¬ 

sionally it festers; it increases in size. 

Medicines: (a) At the very commencement make the patient stand in the 

middle of the doorway and make as if to strike him with 

an axe, some three days; he will get well. 

{b) Loa lore, the juice or gum exuded from Ficus glomerata, 

Roxb. on incision of the bark. 

Buluh, salt. 

Mix a little of the latter with the former and smear it on for two or three 
days, and he will get well. 
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(c) Peaj, onions. 

Rethe ghora lada rehet se da, the roots or bulb of 
Thor a marie, a little chilli or capsicum, Capsicum frutescens, 

Willd. 
Grind these and after warming a little apply. 

To ripen it:— 
(d) Dahgra jambe data, the jaw tooth of a bullock. 

Rub this and smear it on. 

To cause it to burst:— 

(e) Parwa ic, pigeons’ dung. 

Horec jah, the seed of Dolichos biflorus, L. 

Buhin, salt. 

Grind these and smear over the sore. 

To expel the pus :— 

(/) Pojo chad, the bark of Tetranthera monopetala, Roxb. 
Grind and plaster on, when the pus will come freely away. 

(g) Jokha sakam, the leaves of Sida humilis, Willd. 
These too if ground and applied as a plaster will cause the pus to come 

away on pressure. 

(.h) Peaj, onions. 

Grind, warm and apply, and he will get well. 

(i) Cun, shell lime. 

Buluh, salt. 
Loa lore, the gum exuded from Ficus glomerata, Roxb. 

Mix and apply. 

160. Ghugri ghao. 

(? Adenitis scrofulosa colli). 
Symptoms. This sore is similar to hasli (No. 28, Re collier de Venus). 

This also appears all round the neck and descends to the breast and down¬ 

wards, with the appearance of the earth cast up by the mole cricket 

{ghugri). 
Medicines : {a) Harhat kundri da, the bulb of the bitter Zehneria umbellata, 

Thew. 
A to kundri da, the bulb of Cephalandra indica, Nand. 

Kahn botke rehet', the roots of Bryonia lacinosa, L. 

Gurli jah, the seeds of 
Jhihga jah, „ „ Luff a acutangula, Roxb. 

Bir jhihga jah, the seeds of Luffa amara, R. 
Harhat hotot jah, the seeds of a bitter pumpkin, Cucurbita 

lagenaria, Willd. 
Muhga chal, the bark of Moringa pterygosperma, Gartn. 

Tutia thorn, a little sulphate of copper. 

Cook in mustard oil and apply daily with a feather. 
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(b) Mare nahgle, an old leathern yoke thong, 

Andia tale baha, the flower of the male Borassus flabelli- 
formis, L. 

Ot dhompo, Lepidagathis cristata, Willd. 

Bindi mutha ghas, Fimbristylis monostachya, Hassk. 

Roast the first two and fry the last two, both to burning point, then grind 

all fine, stir in pure mustard oil and smear on. 

161. Kakbiral ghao. (Adenitis axillaris). 

Symptoms. This appears first like a tumour in the armpit, and later it 

suppurates like a boil and is painful. 

Medicines : (a) Gai gotom se gai toa chale, melted butter made from cows’ milk, 

or the cream of the same. 

Apply on the sore and afterwards let a kitten or such like lick it off, 

recovery will follow. 

(b) Loa lore, the gum exuded from Ficus glomerata, Roxb. on 

incision of the bark. 

Bulun, salt. 

Mix and smear on for some four days and the sore will subside. 

(c) Peaj, onions. 

Rasun, garlic. 

Aphim, opium. 

Gol marie, black pepper. 

Grind together and apply. 

To ripen it:— 

(id) Gai gotom, melted butter made from cow’s milk. 

Boi bindi jo se rehei chal, the fruit or the bark of the root of 

Randia dumetorum, Lamk. 

Grind these together, boil and apply, and it will burst. 

(e) Parwa id, pigeon’s dung. 

Horec jail, the seed of Dolichos biflorus, L. 
Bulun, salt. 

Grind these together and apply to the top of the sore or drop a little on, 
and it will ripen. 

To draw off the pus :— 

(/) Matha arak rehei, the roots of Antidesma diandrum, Tulas. 

Grind and apply and it will expel the pus. 

(g) Smear some toa, milk, on the sore or swelling and let a cat 

lick it off. 

162. Ghura ghao. (? Erisypelas). 

Symptoms. Wherever this appears, be it in the leg, the shin, thigh, back 

or wherever it may be, it spreads all round. 

Medicines : Tutia, sulphate of copper. 
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Muhga dare tejo ganthar, the film of the insect found on 

Moringa pterygosperma, Gartn. 

Selep samanom rehei, the roots of Gloriosa superba, L. 

Haru awar nan, Menispermum glabrum (?). 

Grind all these, cook them in pure mustard oil and apply daily with a 
feather. 

Goda ghao. (Sores in the legs in connection with oedema). 

Symptoms. This begins in the legs, which swell up, and sometimes they 
break out into sores. 

Medicines: {a) Sengel sin rehei, the roots of Tragia involucrata, Jacq. 

Etka rehei, the roots of Mucuna pruriens, DC. 

Bir malhan rehei, the roots of Atyllosia mollis, Bth. 

Andia moron arak rehei, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Kus rehei, the roots of Themuda gigantea, Haskel. 

Asaria chat, the bark of Capparis horrida, Iv.f. 

Saram lutur rehei, the roots of Clerodendron serratum, 
Spreng. 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Karwai rehei, ,, ,, Carissa Carandas, R. 

Bana hatak rehei, the roots of Oroxylon indicum, Benth. 

Bir horec, Atyllosia scarabaedois, Benth. 

Grind all these together and put into a new earthenware pot, covering all 

with a leaf plate. Add water and boil it well. Then spread a thin cloth 

over the bed, on which the patient must lie. Cover him with a thick sheet 

or such and let the cloth descend to the ground all round the bed like a curtain. 

Then steam the patient with the boiling medicines until the perspiration ex¬ 

udes profusely from his body. Repeat the operation until recovery. 

(b) Asaria chat, the bark of Capparis horrida, R. 

Karwai rehei, the roots of Carissa Carandas, R. 

Simbrit, the fresh shoots of Botnbax malabaricum, DC. 

Grind all these and mix with melted butter of cow’s milk. Take a length of 

a shoot of join janum, Zizyphus Jujuba, Lamk., as long as eight fingers placed 

side by side are broad, and wrap six fingers’ breadth of this along with what 

you have ground. Then make the patient sit on a low stool, and making a 

ball of cowdung place it before him and stick the ‘‘candle” wrapped up with 

the medicine in the cowdung at the top. Then wrap the patient entirely up 

in a sheet and inside this set fire to the “ candle. ” The patient must be 

careful not to look at the “candle ” all the time you are lighting it and it is 

burning, but look in another direction; then the perspiration will exude pro¬ 

fusely from his body. For people 40 to 60 years of age prepare 4 “ candles ” 

and apply for 4 days; the water will be expelled entirely from the body. 
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Before recovery there will be sores in the mouth. Then cook some 

ghi kuari, Yucca gloriosa, in melted butter which he will eat. For 15 days 

the patient must eat no rice, curry, salt or sugar, but only sago. 

164. Jan uri. 

Medicines: Terel cete, the thin skin on the bark of Diospyros tomentosa, 

Roxb. 

Doha chal, the bark of Odina Wodier, Roxb. 

Grind with a stone and sprinkle on daily. 

165. Kadarn baha ghao. 

Symptoms. This sore may appear on the back, breast, anywhere. A pimple 

comes up as in bohga khoda (No. 156), but this differs from that. There 

is neither any swelling as in that, nor any pain. The sore bursts up from in¬ 

side and expands on the surface like the flower of the kadam, Anthocephalus 

Cadamba, Bth. and Hook. f. 

Medicines: (a) Make an ointment of dhura, resin, and melted butter and 

apply daily with a feather. 

(b) Mare nangle, an old leather yoke thong. 

Andia tale baha, the flower of the male Borassus flabeili- 

forrnis, R. 3 • 

Sehgel susurbah chata, the nest of a certain wasp. 

Saparom chal, the bark of Nvctanthes Arbor-tristis, R. 

Manikjor, 

leak rebel, the roots of Woodfordia floribunda, Salisb. 

Fry these to burning point, stir in mustard oil and smear on with 

a feather. 

166. Kar ghao. (? Chronic scabies). 

Symptoms. This is an eruption which appears in thick profusion on the 

legs, shins, feet, in fact in many places, in both children and adults. On 

ripening it is white and itches greatly so that they scratch the eruption 

itself. 

Medicines-, (a) Muhga rebel, the roots of Moringa pterygosperma, Gartn. 

Tutia, sulphate of copper. 

Boil in mustard oil and apply with a feather. 

(b) Mare nangle, an old leathern yoke thong. 

Andia tale baha, the flower of the male Borassus flabellifor- 

mis, R. 

Corco chal, the bark of Casearea tomentosa, Roxb. 

Nim chal, the bark of Melia Azadirachta, R. 

Ot dhompo, Repidagathis cristata, Willd. 

Bheda dereh rebel, the roots of Cassia Tora, R. 

Sinduari sakam, the leaves of Vitex Negundo, R. 
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Roast or fry all these to burning point, stir in mustard oil and anoint 
therewith. 

(c) Selep samanom rehet, the roots of Gloriosa superba, L. 

Haru awar nan, Menisperinum glabrum (?). 

Dare ]apak jo, the fruit of Scindapsus officinalis, Schott. 
Boil all these three well in oil and apply with a feather. 

(d) Buy the real black pigment with which Hindus paint their 
goddess Kali black, and smear this on. 

(e) Bhage rambra, sound Phaeseolus Mungo, var. radiatus, L. 
Berel adhe, raw ginger. 

Berel sasah bohok, head of raw turmeric, Curcuma longa, R. 

Grind these three very fine and plaster therewith, bandaging with rags. 

On the second day remove the bandage leaving the medicine there. Apply 
the plaster again for three or four days. 

(/) The same as detailed in Nqrgi ghao, No. 169 (b). 

(,g) Mare huka dak, stale hookah water. 
Citol hako, a certain fish. 

Munga chal, the bark of Moringa pterygosperma, Gartn. 
Grind together and plaster on the sores. 

(h) Smear sukri itil, pigs fat, on the sores. 

(i) Thamakur khada, the stems of the tobacco plant to be roast¬ 

ed to burning point, and then after adding 

Puthi hako cuiqk, the scales of the fish Barbus stigma, 

Grind both together, cook in utih sunum, mustard oil, and apply daily. 

(j) Bohga sarjom chal, the bark of Ventilago calyculata, Tulasne. 

Grind and cook in utih sunum, mustard oil, and sprinkle a little cun, lime, 

on, and 
Sora, saltpetre. 

Gondhok, sulphur. 

Grind both these and stir them in nqrkor sunum, cocoanut oil; then mix all 

the ingredients, and after washing the sores clean of an evening apply the 

mixture daily, and they will quickly dry up. 

67. Khaora ghao. 

Medicines: (a) Akaona sakam dogtet, the tips of the leaves of Calotropis 

gigantea R. Br. or C. procera, R. Br. 

Sinduqri sakam dogtef, the tips of the leaves of Vitex Negun- 

do, L. 
Marie ad pawa gan, 4 ounces Capsicum frutescens, Willd. 

Gondhok mit anawak, an anna worth of sulphur. 

MU ser turi sunum, 2 pounds pure mustard oil. 

Pound the first four, put them in the last and boil well until it looks like 

water ; while boiling add :— 
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Tntia, sulphate of copper. 

Latha cift drift relief, the roots of 

Pipriah, 

Sora, saltpetre. 

Grind the saltpetre with the handle of a chisel, then rub the other three 

ingredients in the saltpetre, and then add this to the boiling mustard oil, 

and finally apply the mixture thinly to the sore. 

168. Khuda jaura ghao. (? Impetigo). 

Symptoms. This sore is found in children from babyhood to some two 

years of age, or even in adults. It appears mostly in the face, cheeks, ears 

and head, first as pimples ripening white, and gradually spreads in clusters. 

Medidnes: (a) Gai gotom, nainu urut tora, melted butter from cows’ milk 

prepared as soon as churned. 

Marah catom arak, the variety of Marsilea quadrifolia, L- that 

has reddish leaves. 

Rhode mamon catom arak. 

Grind the two latter, mix with the first and apply daily. 

169. Nargi ghao. 

Medicines: {a) the same as No. 155 (c). 

(b) Terel opal cokak, the surface bark of a sapling of Diospyros 

tomentosa, Roxb. 

Mare sarjom dareak chal, the bark of an old Shorea robusta, 

Gartn. 

Mare icak dareak chal, the bark of an old Woodfordia flori- 

bunda, Salisb. 

Ghugri, a mole cricket, Gryllus gryllo-talpa. 

Putka, a puff-ball, Lycoperdon. 

First of all clean the sore. Grind all the above together and then sprinkle 

some of this on the sore, cook more in oil and anoint the sore therewith. 

(c) Ranu ran rehei, the root of the ferment used to make rice 

beer. 

Mota atkir r$hei, the thick roots of Smilax ovalifolia, Roxb. 

Sega rehei, the roots of Mimosa rubicaulis, Lam. 

Grind together, cook in mustard oil and anoint the sore therewith. 

170. Koca nargi. 

Medidnes : Tejo ic, the excreta of larvae found on wattles. 

Sekrec bhituak, the stem of the leaves Lagerstroemia parvi- 

flora, Roxb. 

Kondro chal, the bark of Acacia Intsia, Willd. 

Grind together, cook in mustard oil and anoint therewith. When the 

sore is very ripe, crush muruft rehei, the roots of Butea frondosa, Roxb., 

and pour the fluid thus extracted into the sore. 
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171. Phoka nqrgi ghao. 

Symptoms. This usually appears in the head as a blister like that from a 

burn, from which only watery matter issues and pimples arise profusely. 

Medicines: (a) Andia tale baha, the flower of the male Borassus flabellifor- 

mis, E. 

Mare naixgle, an old leathern yoke thong. 

Sehgel susurban chata, the nest of the Pollestes hebraea wasp. 

Pituq arak, Spermacoce hispida, E. 

Bindi mutha ghas rehet’, the roots of Fimbristylis monos- 

tachya, Hassk. 

Pinda chal, the bark of Randia uliginosa, DC. 

leak rehet, the roots of Woodfordia floribunda, Salisb. 

Mqnikjor ghas dare, 

Nim sakam, the leaves of Melia Azadirachta, L. 

Hemca arak, Enhydra fluctuans. 

Fry all these together to burning point, and after stirring in pure mustard 

oil smear therewith. 

(b) Nqrgi dare chal, the bark of 

Either fry this to burning point or pound it fine and apply. 

(c) Mare nahgle, an old leathern yoke thong. 

Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Pituq arak rehet, the roots of Spermacoce hispida, E- 

Pinda dare chal, the bark of Randia uliginosa, DC. 

Andia tale baha, the flower of the male Borassus flabellifor- 

mis, E. 

Susurban chata, a wasps’ nest. 

Fry these together to burning point, and then after grinding stir in mus¬ 

tard oil, and apply with a feather. 

(d) One dare dqrre bindi ganak leka ganthar gantharko orak idi, the 

filmy substance like cobwebs spun by minute insects on the 

branches of trees. 

Grind this small, cook in utih sunum, mustard oil, and apply with a 

feather. 

N.B.—Some people use this also for uru ghao, No. 179. 

172. Poca nqrgi ghao. 

Symptoms : This is a sore beginning in the head, which when it bursts 

emits a watery discharge that causes sores wherever it flows. 

Medicines : (a) Kucla jah, the seeds of Strychnos potatorum, Ein. f. 

Rhode mamon catom arak, 

Roast to burning point, saturate in eocoanut or mustard oil, and apply. 
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(.b) Nanha dudhi lota, Ichnocarpus frutescens, R. Br. 

Tejo ganthar, 

Mare nahgle ata rohgo, an old leathern yoke thong fried to 

burning point. 

Stir in mustard oil and apply, half of it as a powder. 

(c) Toa chaletet, the cream of milk. 

Mix in water and smear on the greasy part of it. 

N.B.—This is also good for pain in the loins. 

(d) leak relief, the roots of Woodfordia floribunda, Salisb. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Mutha, Fimbrystylis monostachya, Hassk. 

Grind these and cook them in mustard oil. Apply this oil to the sore with 

a feather, and make the solid ingredients into balls, which the patient must 

chew, swallowing the juice as in betel nut chewing. 

(e) Ter el dare reak mare baklak, the old bark of Diospyros tomen- 

tosa, Roxb. 

Icq,k dare reak rohor chal, the dried bark of Woodfordia 

floribunda, Salisb. 

Mare sarjom baklak, the bark of an old Shorea robusta, Gartn. 

Ghugri, a mole cricket, Gryllus gryllo-talpa. 

Putka, a puff ball (Lycoperdon). 

Grind together and make into a powder. Clean the sore and anoint first 

with oil, and then sprinkle the powder on. 

173. Nason ghao. 

Symptoms. This may occur on any part of the body. If you knock against 

anything and it swells up and afterwards a sore appears, while it pains as if 

one had been burnt, the sore spreads on the surface and deeper, or if a thorn 

has entered and it swells and becomes a sore this is nason ghao. 

Medicines : {a) Dud barahgom, 

Marah catom arak, Marsilea quadrifolia, L,. 

Grind these and apply daily, after first washing the place with water 

in which nim sakam, the leaves of Melia Azadirachta, L., have been boiled. 

(b) Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Tutia, sulphate of copper. 

S&lep samanom rehet, the roots of Gloriosa superba, Willd. 

Haru awar nan, Menispermum glabrum. 

Aphim, opium. 

Dhura, resin of Shorea robusta, Gartn. 

Datra rehet, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

Gahja, Cannabis sativa, Willd. 

Grind all these, cook in pure mustard oil and anoint daily. 
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(c) Sukri ghas rehet, the roots of Scirpus monostachyos, Kon. 

Pauri uldha da, the bulb of a kind of lotus. 

Grind together. Cover the sore with kadam sakam, the leaves of Anthoce- 

phalus Cadamba, Bth. and Hook, f., and on the top of these place what you 

have ground. Then cover again with the same leaves and bandage the whole, 

removing it the next day. Do thus for two or three days, and all the matter 

will be expelled and the sore healed. 

(d) Monsa sir, Euphorbia Eigularia, R. 

Corra chal, the bark of 

Janum dare chal, the bark of Zizyphus Jujuba, Earn. 

Sapin janum dare, Opuntia Dillenii, Haw. 

Etkec dare, Euphorbia antiquorum, L. 

Bindi mutha ghas da, the bulbs of Fimbristylis monostachya, 

Hassk. 

Pitua arak, Spermacoce hispida, E. 

Rora dare chal, the bark of Mallotus philippinensis, Mull. Arg. 

Andia tale baha, the flower of the male Borassus flabellifor- 

mis, E. 

Mare nahgle, an old leathern yoke thong. 

Susurbah chata, a wasps’ nest. 

Pinda dare chal, the bark of Randia uliginosa, DC. 

Grind all these together and fry to burning point, then grind again to a 

powder and sprinkle it on. 

(e) Bonkapsi rehet’, the roots of Thespesia Eampas, Benth. & 

Hook. f. 

Id ewer da, the bulb of Vitis latifolia, Wall. 

Parse kotap rehet, the roots of Grewia villosa, Willd. 

Bod lay, Vitis adnata, Roxb. 

Kamraj rehet, the roots of Buettneria herbacea, Roxb. 

Seta kata rehet, the root of Grewia polygama, Roxb. 

Pet carnbra rehet, the roots of Helicteres Isora, E. 

Bhernda dare, Jatropha Curcas, R. 

Roast or fry all these to burning point, make to a powder which sprinkle 

on. 
(/) Sarjom chal, the bark of Shorea robusta, Gartn. 

Pojo chal, ,, ,, Tetranthera monopetala, Roxb. 

Meral chal, ,, „ Phyllanthus Etnblica, E. 

Dare banki, ,, ,, Vanda Roxburghii, R. Br. 

Mare nahgle, an old leathern yoke thong. 

Grind, fry to burning point and after saturating in mustard oil apply 

daily. 
(g) Sega janum rehet, the roots of Mimosa rubicaulis, Ramk. 

Tulia lohphul, 

Grind these together with a little water and apply to the sore. 
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(h) Ata ohoc reak holhat, the soot from a sherd that has been used 

for frying. 

Horec, Dolichos biflorus, L. 

Gadha ic, donkey’s excrement. 

Mix these and grind fine like red lead and then plaster on the sore. 

174. Pachiari ghao. 

Symptoms. This may appear on any one. It appears as a blister from a 

burn, and when it bursts the sore spreads wherever the watery discharge 

flows. 
Medicines: (a) Ekasira dare chal, the bark of Crataeva religiosa, Forst. 

Grind and apply as an ointment, and the sore will dry up at once. 

(b) Meral chal, the bark of Phyllanthus Emblica, L. 

Grind and apply as an ointment, and he will get well. 

(c) Robot condon kat, blood coloured sandal wood. 

Rub this and smear therewith, and it will dry up. 

175. Para ghao. 

(Sore due to mercurial poisoning). 

Symptoms. The whole body is covered with red spots, each looking like a 

burn, and the skin over it very thin. If a person with this knocks against 

anything it hurts him, as if the whole body were one sore. 

Medicines: {a) Udal se odhra chal, the bark of Sterculia villosa, Roxb. 

Telhec dare chal, ,, 

Hopo baha dare chal, ,, 

Sese baha dare chal, „ 

Korkot dare chal, ,, 

Bhorkond dare chal, ,, 

„ Sterculia urens, Roxb. 

,, Cochlosperma gossypium, DC. 

,, Sterculia colorata, Roxb. 

,, Dillenia indica, L. 

,, Hymenodictyon excelsum, 

Wall. 

Sahar dare chal, the bark of Dillenia pentagyna, Roxb. 

Mix these and grind together fine, add two ounces of melted butter of cows’ 

milk and a little mustard oil, cook and besmear daily therewith. 

(b) Kalia jira, Nigella indica, Roxb. 

Dhania, Coriandrum sativum, L. 

Tilai chal, the bark of Wendlandia tinctoria, DC. 

Hondro chal, ,, ,, ,, 

leak dare rebel chal, the bark of the roots of Woodfordia 

floribunda, Salisb. 

Band lota nan chal, the bark of Hippocratea arborea, Roxb. 

Grind these together, make into pills after cooking and give to eat, or let 

him drink the same without cooking. 

(c) Hund baha chal, the bark of Jasminum arborescens,;Roxb. 

Kujri nan chal, ,, ,, „ Celastrus paniculatus, Willd. 
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Cook these in mustard oil and both give him some to drink and smear him 

with it. 

76. Ras bat ghao. (may be clavus, corns). 

Symptoms. This attacks the sole of the foot and the “sore ” as it spreads 

goes deeper, so they cannot walk, only hobble or limp. 

Medicines : (a) Apply the remedies detailed in No. 197. 

(b) Gegetereh, a certain creeping insect that appears in clusters 

(Spirocystus cilcylindricus, while young.) 

Grind these and give them to be eaten with satu, meal made from roasted 

grain, or something similar. 

(c) Mithi, Trigonella Foenum-grsecum, Willd. 

Simbrit, fresh shoots of Bombax malabaricum, DC. 

Sora, saltpetre. 

Gondhok, sulphur. 

Tutitz, sulphate of copper. 

Grind these, cook in melted butter or pure mustard oil and apply to the 

cavity. 

(d) Mare nahgle, an old leathern yoke thong. 

Kedok arak rebel, the roots of Argyreia speciosa, Sweet. 

Qt dhompo, Lepidagathis cristata, Willd. 

Pinda chat, the bark of Randia uliginosa, DC. 

Saparom chat, the bark of Nyctanthes Arbor-tristis, R. 

Pitua arak, Spermacoce hispida, L- 

Bindi mutha, Fimbristylis monostachya, Hassk. 

Fry these together to burning point, and then 

Mithi, Trigonella Fcenum-graecum, Willd. 

Tejpat, Lauras Cassia, Roxb. 

Dhania, Coriandrum sativum, L- 

Kalia jira, Nigella indica, Roxb. 

Susurbah chata, a wasps’ nest. 

Andia tale baha, the flower of the male Borassus flabelliformis, 

L. 

Fry these to burning point, grind and mix a little gondhok, sulphur, and 

then stir the whole in mustard oil and anoint therewith daily. Only the 

second of above, kedok arak rebel may be applied as an ointment. 

(e) Bir gohgha, a forest snail. 

Dry and grind this so that the patient does not know what it is, pour utih 

sunum, mustard oil, on it and apply to the sore; afterwards 

Bir rokoc, a forest periwinkle. 

Bir gohgha, a forest snail. 

Selep samanom, Gloriosa superba, Willd. 
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Grind these together, plaster on to the sore and foment with fire till dry. 

Do this daily and in five days he will get well. 

One “authority” says: This sore appears at the setting in of the rainy 

season and lasts throughout it, when it may heal spontaneously. During the 

hot weather the patient is quite free of it. 

177. Rogaghao. 

Symptoms. Sores break out over the whole body, which are very itchy, 

and a watery discharge issues from them. 

Medicines : Bod lav banda, a parasitical air plant found on Vitis adnata, 

Wall. 

Grind this fine and cook it in utih sunum, mustard oil, this oil to be rubbed 

on daily. 

178. Rokoc ghao. 

Symptoms. This sore appears on the shin, thigh, back of the hand or 

occasionally elsewhere. It looks like when four or five periwinkles cluster 

together, the sores run into one another and are conical on the top like 

periwinkles. 

Medicines-, (a) Harhat hotot jan, the seeds of a bitter pumpkin, Cucurbita 

lagenaria, Willd. 

A to jhinga jail, the seeds of the cultivated Euffa acutangula, 

Roxb. 

Bir jhinga jan, the seeds of Luffa amara, Roxb. 

Harhat kundri jan se da, the seeds or bulb of the bitter 

Zehneria umbellata, Thew. 

A to kundri da, the bulb of Cephalandra indica, Nand. 

Kahu botke rehet, the roots of Bryonia lacinosa, E. 

Tutia, sulphate of copper. 

Grind these, cook in mustard oil and apply daily with a feather. 

(b) Gabur rehet, the roots of Acacia Farnesiana, Willd. 

Dak jer, 

Sahra banda, the parasitical plant found on Streblus asper, 

Four. 

Kurit rama banda, the parasitical plant found on Zizyphus 

Oenoplia, Mill. 

Grind and sprinkle some on the sore, and make some into pills to be eaten. 

(c) Meral sakam, the leaves of Phyllanthus Emblica, L,. 

Fry to burning point, stir in mustard oil and apply with a feather. 

(d) A sherd from a pot broken by a girl or a piece of pottery un¬ 

earthed by the tutri (Eryx conicus) snake. 

To be rubbed and the rubbings to be applied to the sore. 

(e) Muhga banda, the parasitical plant found on Moringa ptery- 

gosperma, Gartn. 
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Bhorkond banda, the parasitical plant found on Hymenodictyon 

excelsum, Wall. 

leak banda, the parasitical plant found on Woodfordia flori- 

bunda, Salisb. 

Janum banda, the parasitical plant found on Zizyphus Jujuba, 

Lam. 

Grind all these together to a powder and sprinkle on. 

(/) Meral sakam, the leaves of Phyllanthus Emblica, L. 

Tutri bin kelhat, a piece of pottery unearthed by the tutri 

(Eryx conicus) snake. 

Dqngua kuri raput kelhat, a piece of pottery broken by an 

unmarried girl. 

Fry the first to burning point, then grind all three together, stir in utih 

sunum, mustard oil, and apply with a feather. 

179. Uru ghao. Scaldhead. (? Tinea tonsurans). 

Symptoms. This appears on and spreads over the whole head. 

Medicines-, (a) Peaj, onions. 

Marie, Capsicum frutescens, Willd. 

Nim sakam, the leaves of Melia Azadirachta, L. 

Cook these in mustard oil and apply with a feather. 

(b) The real way is to prick with a red hot iron the uru efiga or 

lump that hangs about at the neck, and recovery will 

follow. 

(c) Let the maternal uncle of the child bathe on a Sunday morn¬ 

ing and then come and after wiping his feet wring out the 

water from his wet towel on the head of his nephew or 

niece as the case may be and a cure will result. 

180. Ugni jaura. ghao. 

Symptoms. This sore may attack any one. It appears as a blister as from 

a burn and has a red appearance, causing a burning pain. 

Medicines: (a) Kuclq jail, the kernel of Strychnos potatorum, Lin. f. 

Nanha diidhi lota rehei, the roots of Ichnocarpus frutescens, 

R. Br. 

Janum jhapni joto ge, the entire plant of the thorny variety 

of Zornia diphylla, Pers., or Biophitum sensitivum, DC. 

Tqndi catom arak, Desmodium triflorum, DC. 

Eradom sunum, castor oil. 

Roast the first and fry the second, both to burning point, mix all in the 

castor oil and apply daily. 

(b) Saturate korpur, camphor, and mithi, Trigonella Fcenum- 

grsecum, Willd., in nqrkor sunum, cocoanut oil, and anoint 

him therewith. 



270 P. O. BODGING 

(c) Ekasira dare chal, the bark of Crataeva religiosa, Forst. 

Grind and apply as an ointment without warming. 

181. Uri rog. (Tubercular (?) fistula). 
Symptoms. This sore occurs on the thighs, knees, buttocks and sometimes 

on the forearm. It swells up, but does not spread, and is extremely painful. 

The limbs or wherever the sore appears waste gradually away and still the 

discharge of pus does not cease. This differs fiom palania which spreads 

deeper and is not painful. 

Medicines : (a) Udal dare, Sterculia villosa, Roxb. 

Telhec dare, Sterculia urens, Roxb. 

T uram, 

Take the roots of these, warm them separately and apply. 

(b) Ghora lada, Vitis tomentosa, Heyne. 

Dundukii, Gardenia turgida, Roxb. 

Kada benjak, 

Grind these and apply them warm. 

(c) Sirauna da, the bulb of Hygrophila spinosa, T. Anders. 

Grind and apply warm daily. 

(d) Ghora ladauri da, the bulb of Vitis tomentosa, Heyne. 

Warm and apply and he will certainly get well. 

(e) Edel poha rehei, the root of a sapling of Bombax malabaricum, 

DC. 

Warm and apply; this is also efficacious. 

(/) Gahgit cun, the lime obtained from nodular or hydraulic lime¬ 

stone. 

Apply on the swelling until it dissolves. 

(g) Udal chal, the bark of Sterculia villosa, Roxb. 

Telhec chal, ,, ,, ,, Sterculia urens, Roxb. 

Hopo baha chal, the bark of Cachlosperma gossypium, DC. 

Warm and apply. 

(A) If there is an open sore :— 

Sahar chal, the bark of Dillenia pentagyna, Roxb. 

Matkom chal, „ „ „ Bassia latifolia, Roxb. 

Sarjom chal, „ ,, ,, Shorea robusta, Gartn. 

Meral chal, the bark of Phyllanthus Emblica, B. 

Grind these together and sprinkle as a powder on the sore, and afterwards 

apply warm as an ointment. 

(i) Sikiom rehei, the roots of Crinum zeylanicum, Roxb. 

Bir saru da, the tuber of Basia heterophylla, Schott. 

Kondro janum rehei, the roots of Acacia Intsia, Willd. 

Terel cete, the thin skin on the bark of Diospyros tomentosa, 

Roxb. 

Grind these with phuli pq.ura, neat spirits, and smear it on. If swollen, 
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(?) ukurit, a wild bulbous plant. 

Grind and plaster on. 

If there is a burning pain : — 

(k) Khub lag bilati thamakur, very strong imported tobacco. 

Grind with huka dak, hookah water, and palster on, when the pain will 

cease. 

One “authority” says: This sore appears at any joint in the body. At 

first there is irritation, then a throbbing pain and swelling, and finally an in¬ 

tense burning pain. 

182. Lo ghao. Burns. 

Medicines: (a) Aten chal, the bark of Combretum decandrum, Roxb. 

Anoint with this. 

(b) Bonga bar chi, Leonates nepetaefolia, R.Br. 

Roast to burning point and anoint therewith. 

(c) Sirom rehet, the roots of Andropogon muricatus, Retz. 

Atnak chal. the bark of Terminalia tomentosa, W. and A. 

Grind these and anoint therewith. 

(d) Murga rasa, the juice of Pterocarpus Marsupium, Roxb. 

Nuruc dog (bale), the young shoot of Cassia Fistula, Linn. 

Mix these and apply. 

(e) Merom itil reak sunum, oil made from goats’ fat. 

Apply this. 

(/) Janum jhapni rehet, the roots of the thorny variety of Zornia 

diphylla, Pers., or Biophitum sensitivum, DC. 

Eradom sakam dog, the tips of the leaves of Ricinus communis, 

L. 

Grind these fine and cook in melted butter of cow’s milk (or mustard oil) 

and apply daily with a feather. 

(g) Dhura, resin of Shorea robusta, Gartn. 

Utin sunum, mustard oil. 

Mix these into an ointment and apply once a day, healing will follow. 

(h) Boda bin itil, the fat of the snake Python molurus 

Jarnbro bin itil, „ „ ,, „ „ Zamenis mucosus. 

Khasi itil, ,, ,, ,, a castrated goat. 

Sim itil. ,, ,, ,, a fowl. 

Dahgra itil, ,, ,, ,, a bullock. 

Gai gotom thora, a little melted butter made from cows’ milk. 

Mix all these together and smear on; the burning pain will be relieved and 

healing will follow. 

(i) Er horec sakam, the leaves of Dolicfios biflorus, L. 

Bir horec sakam, „ „ ,, Atyllosia scarabaedois, Bentli. 
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Targp dare sakarn dog, the tips of the leaves of Buchanania 

latifolia, Roxb. 

Kasi rehet, the roots of Saccharum spontaneum, R. 

Fry all these to burning point and make them into a powder. Cover the 

burns first with cotton, then dust the powder on, and cover all with a ban¬ 

dage. 

(j) Akar baha sakam, the leaves of Rimnophila Roxburghiana, 

G. Don. 

Grind and plaster on. 

(k) Harhat hotot rehet, the roots of a bitter Cucurbita lagenaria, 

Willd. 

Pound to shreds, cook in utih sunum, mustard oil, plunge into a brass cup 

of cold water, and after squeezing it into a thin squash apply to the burn. 

183. Rok ghao. Wound from being gored. 

Medicines : Bir horec (bebak), an entire Atyllosia scarabaedois, Benth. 

Get a new laid egg and breaking it into this mix the two thoroughly. If 

the entrails have protruded cut a pumpkin, Cucurbita lagenaria, and apply¬ 

ing the medicine thereto push it carefully in. Otherwise simply apply the 

medicine to the wound. 

184. Sobok ghao. Wound from being stabbed or crushed with the point or end of 

something with force (vulnus punctatum). 

Medicines : (a) Kaera puhgi, the young conical as yet unopened leaf of a 

plantain. 

Sekrec sakam, the leaves of Ragerstroemia parviflora, Roxb. 

Matkom dog, the shoots of Bassia latifolia, Roxb. 

Grind and apply as a plaster. 

(b) Rhode baha rehet, the roots of 

Bod lar poha rehet, ,, ,, ,, a seedling of Vitis adnata, Wall. 

Kamraj rehet, the roots of Buettneria herbacea, Roxb. 

Had jora naritet, the creeper Cissus quadrangularis, Willd. 

Grind together and apply as a plaster. 

If there is a fracture, for which this is also applicable, put splints over the 

plaster. 

This may be used for both human beings and cattle. 

185. Janum rok. When stung by a thorn. 

Medicines: {a) Apply soso, the fruit of Semecarpus Anacardium, R. 

and if you cannot extract the thorn, then 

(b) Akaona lore, the exudation from Calotropis gigantea, R. Br. 

or C. procera, R. Br. 

Drop this on and the same night it will come out. 
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186. Tuhghao. Arrow wounds. 

Medicines: (a) Saru da, the tuber of Celocasia antiquorum, Schott. 

Backom lopoi, Pollinia eriopoda, Hance, made into powder. 

Sprinkle on the wound. 

(6) If any one should wound another man with an arrow, the 

arrow sticking, he must get quickly turam, grind it, smear 

it on the arrow and push the arrow away to one side, when 

the wound will at once heal up. 

187. Mak, tohoi ar tun ghao. 

Wounds caused by iron implements, by stumbling or by arrows. 

Medicines: (a) Sumj mukhi rehei, the roots of Helianthus annuus, Willd. 

Sim kata arak, Vit.ex peduncularis. 

Bir jhunka arak, Crotalaria calycina, Shrank. 

Grind together and apply to the wound. 

(b) Turam rehei, the roots of 

Seta kata rehei, the roots of Gynandropsis pentaphylla, L. 

Grind to a powder and sprinkle on. 

(c) Bqrsq pakor rehei, the roots of Grewia sapida, Roxb. 

Bod lar rehei, „ „ ,, Vitis adnata, Wall. 

Grind together to a powder and sprinkle on. 

(d) Kamraj rehei, the roots of Buettneria herbacea, Roxb. 

Grind and apply. 

Apply either of the following : — 

(e) Tarse kotap rehei, the roots of Grewia villosa, Willd. 

(/) Bonkapsi rehei, the roots of Thespesia Pampas, Benth. and 

Hook. f. 

(g) Pojo chat, the bark of Tetranthera monopetala, Roxb. 

(h) Sekrec bhituqk, the stem of the leaves of Lagerstroemia 

parviflora, Roxb. 

Grind very fine with water till it becomes like melted butter and apply to 

the sore where it must stay. 

(i) First of all as soon as the wound is contracted urinate on it 

and dust some cun, lime, on. 

(j) Bod lar rehei, the roots of Vitis adnata, Wall. 

Sekrec dog, a sprout of Lagerstroemia parviflora, Roxb. 

Grind fine and plaster 011. 

(k) Sumj mukhi rehei, the roots of Helianthus annuus, Willd. 

Dhalka catom arak rehei, the roots of 

Grind and mix these and plaster on. 

If there is any watery discharge, 

(/) Merlec chal, the bark of Flacourtia Ramontchi, L’Herit. 

Grind to a powder and sprinkle it on. 
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N.B.—Even if there is a fracture this remedy is used and will join the 

parts again. 

188. Kasra. Scabies. 
One “ authority ” says: In this there are sores everywhere which itch 

excessively, even one’s food is not digested. The real cause of it is dirt, in 

which insects make their appearance who continue spreading causing sores 

where they go. 

Medicines : (a) Konal pisra, 
Joka, Sida humilis, Willd. 

Gol marie, black pepper. 

Gondhok, sulphur. 

Grind these together, cook in a brass vessel and apply with a feather to the 

parts affected. 
(b) Akaona dare relict, sakam se dog, the roots, leaves or tips of 

Calotropis gigantea, R. Br., 4 oz. 

Hehjet rehet, the roots of Solanum stramonifolium, Jacq., 40Z. 

Sinduari sakam dog, the tips of the leaves of Vitex Negundo, 

R., 2 oz. 

Caole marie, a kind of capsicum, resembling grains of rice. 

Gondhok, sulphur, 2 pice worth. 

Boil these in 8 ounces of mustard oil until the whole looks like water when 

it will be ready. 

N.B.—This remedy is also applicable in Khuda jaura (No. 168) and Ugni 

jaura (No. 180). 

(c) Ot dhompo ghas, Repidagathis cristata, Willd. 

Roast slightly to burning point at the fire and after stirring in mustard 

oil smear it on. 

(d) Smear on bare lore, the sticky juice of Ficus bengalensis, R. 

(e) Smear on loa lore, the sticky juice exuded by Ficus glomerata, 

Roxb. 

(/) Smear on akaona lore, the sticky juice exuded by Calotropis 

gigantea, R. Br. 

(g) Stick on the affected parts gote sakam, the leaves of Croton 

oblongifolius, Roxb. 

(.h) Bagluca jo, the fruit of Martynia diandra, Gloxin. 

Jhinga jah, the seeds of Ruffa acutangula, Roxb. 

Distil and apply. 

(i) Grind and apply gondhok, sulphur. 

(j) Tutia, sulphate of copper. 

Gondhok, sulphur. 

Latha cip cirip rehet, the roots of 

Pipriah, 

Cip cirip rehet, the roots of Achyranthes aspera, R. 



SANTAL MEDICINE. 275 

Buy a new earthenware pot in which these must be rubbed, and grind 

them in it with the handle of a chisel, add some mustard oil and apply 

thinly with a feather. 

{k) Wash the parts clean daily with warm water, and 

Bagluca sunum, oil of Martynia diandra, Gloxin. 

Narkor sunum, cocoanut oil. 

Take an equal quantity of each of these, shake in some sindur, red lead, 

and stir the whole into a thin mixture to be applied after washing the parts 

clean, and in three days they will dry up, a proved remedy. 

[1) Edel jer, the sticky exudation from Bombax malabaricum, DC. 

Tun, the seeds of Brassica campestris, L,. 

Sasah, turmeric, Curcuma longa, Roxb. 

Gondhok thora gan, a little sulphur. 

Grind these together and apply to the sore parts. 

189. Dad. Ringworm. 

One “authority” says: In this minute pimples appear and spread, which 

itch excessively, especially when it is cold. Some persons can foretell by 

this itching when it is going to rain. 

Medicines : (a) Kedar sakam se dare sudha, the leaves of, or the entire Bonnaya 

veronicaefolia, Spreng. 

Grind and smear on. 

(b) Codra chal, the bark of 

Grind and apply. 

(c) Dundukit rehd, the roots of Gardenia turgida, Roxb. 

Akaona rehet, the roots of Calotropis gigantea, R. Br. or C. 

procera, R. Br. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Katie talah corco rehd, a little of the roots of Casearea tom- 

entosa, Roxb. 

Grind these together, stir in utih sunum, mustard oil, and let him anoint 

himself therewith. 

N.B.—This remedy may also be used for the same complaint in cattle. 

190. Talsa. Measles. 

Medicines (a) Kode, Eleusine corocana, Gartn. 

Make this into flour and smear it on, which will cause it to dry up, and 

make some into hand bread to be eaten. 

(b) Nim sakam, the leaves of Melia Azadirachta, L. 

Pound these and give to drink. 

(c) Rol jo, the fruit of Terminalia Chebula, Retz. 

Lopohjo, ,, ,, ,, Terminalia bellerica, Roxb. [Ham. 

Lil kathi rehet, the roots of Polygala crotalarioides, Buch. and 

Soak these and give to drink daily morning and evening. 
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(d) Sukri mutha rehet, the roots of Scirpus monostachyus, Kon. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 
Grind together and give to drink daily, and it will obviate blood being 

mixed in the discharge. 

Should the eruption go in :— 
(e) Sega rehet, the roots of Mimosa rubicaulis, Eamk. 

Kondro chal, the bark of Acacia Intsia, Willd. 

Atkir rehet, the roots of Smilax ovalifolia, Roxb. 

Grind together, mix with molasses and give to drink daily until the 

eruption reappears. 
(/) First of all proceed as in No. 191 (0) to bring out the erup¬ 

tion all at once ; then 

(g) Spread nim sakam, the leaves of Melia Azadirachta, L. under 

him so that he lies thereon. Also use kode, Hleusine coro- 

cana, Gartn., in both the ways detailed in {a) above. 

N.B._The eating of horec, Dolichos biflorus, E., and of hot boiled rice is 

strictly forbidden. 
If the eruption should go in, rub the skin of a harba, Manis pentadactyla, 

and let the patient lick it. Also in similar circumstances in guti (q.v.). 

191. Bosonto se Guti. Small pox. 

Medicines : (a) Rahgaini janum, Solanum Jacquini, Willd. 

Nahgrauta, Nardostachys Jatamansi, DC. 

Boil and give to drink with sugar. 

{b) Gyi toa, cows’ milk. 

Gol marie, black pepper. 

Boil the former and give to drink with the latter. 

(c) Mare kode, old Eleusine corocana, Gartn. 

Nim sakam, the leaves of Melia Azadirachta, E. 

Grind together and plaster therewith. When the eruption is well developed 

Kanthar sakam, the leaves of Artocarpus integrifolia, E. 

Fry to burning point and sprinkle on him. 

{d) Bar baha, the flower of Mimusops Elengi, E. 

To be ground and drunk some three days. 

Toyo sagak rehet, the roots of 

Goetha toroc, the ashes of dried cow dung. 

Mix these and strew over the pustules. 

{e) Motam ot, a certain edible mushroom. 

Kocra jo berelak, unripe fruit of Bassia latifolia, Roxb. 

To be mixed together and eaten two days. 

T0 bring out the eruption : — 

(/) Mare kaskom jan, old cotton seed. 

Grind with water and plaster over the whole body. 
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(g) Dan ghaiigra, a variety of Vigna Catiang. 

Grind fine and plaster over the whole body. 

When the pustules subside :—- 

(h) Let him eat gua, Areca Catechu, L. 

(?) Motam ot, a certain edible mushroom. 

Kondro dial, the bark of Acacia Intsia, Willd. 

Pound and give to drink, and when it has subsided, give the former alone 

to drink and plaster him therewith. 

(j) Kada beh]ak rehet, the roots of 

Datra rehet, the roots of Datura alba, Willd., or D. fastuosa, 

Willd. 

Turam rehet, the roots of 

Pound these and give an ounce of the juice extracted to drink. If stupe¬ 

faction ensues then give kasmar dial, the bark of Gmelina arborea, Roxb., and 

kah'ji dak, stale rice water, to drink. Give this remedy at the commence¬ 

ment of the attack. 

_ [k) The same as in (d) and (e) above, except that instead of the 

unripe fruit of Bassia latifolia, Roxb. substitute the unripe 

fruit of Musa paradisiaca, L- 

(/) Motam ot, a certain edible mushroom. 

Nim sakam, the leaves of Melia Azadirachta, L. 

raole marie banda the parasitical plant found on the kind of 

capsicum resembling grains of rice. 

Bir horec dak (teke kale), the water after boiling Atyllosia 

scarabsedois, Benth. 

Dare cetan reak bhorkond, Hymenodictyon excelsum, Wall., 

that has germinated in the stump of another tree. 

Hesak banda, the parasitical plant found on Ficus religiosa, 

Willd. 

Grind these together and give to drink. When the skin begins to peel off 

spread nim sakam, the leaves of Melia Azadirachta, L., on the bed and make 

the patient lie on them. If the pustules go inside, put the above motam ot 

and the eggs of the titirhic cere, lapwing, Sarcicophorus bilobus or Fobivanel- 

lus Goensis, in rice and give to eat. 

(m) Kedok arak, Argyreia speciosa, Sweet. 

Kalia jira, Nigella indica, Roxb. 

(n) Kondro chal, the bark of Acacia Intsia, Willd. 

Sega chal, ,, ,, ,, Mimosa rubicaulis, Lam. 

Cailichal, ,, ,, ,, Morinda tinctoria, Roxb 

Turqm rehet, the roots of 

Kaskom bahgaura, cotton seeds. 

Bar chal, the bark of Mimusops Elengi, L. 

Atkir rehet, the roots of Smilax ovalifolia, Roxb. 
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Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 
Kedar rebel, the roots of Bonnaya veronicsefolia, Spreng. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Boil all these together and give to drink daily. Add a little gur, molasses, 

as this causes a plentiful eruption. When such has taken place, spread a 

cloth on the bed and on this place the ashes of nim sakam, the leaves of 

Melia Azadirachta, B., after frying them to burning point, and scatter over 

these again rice flour or flour made from broken rice, and let the patient lie 

down on top of all. Strew daily over the pustules such ashes; or grind into 

a powder the roots of turam, and bar chal, the bark of Mimusops Klengi, 

L., and sprinkle this powder on the inflamed pustules. The eruption will be 

brought out by both cotton seeds and motam ot, a certain edible mushroom, 

and these will also heal the pustules. 

(o) Malhan, Dolichos Lablab, L. 

Ghangra, Vigna Catiang. 

To be made into curry and eaten ; gur, molasses, also to be eaten ; fall these 

to be eaten to cause the eruption to come quickly. 

When the eruption has fully come out, see if it is black on the top, for if 

so it is an indication it is about to go in again ; then 

(p) Edel ronga, the knots on Bombax malabaricum, DC. 

Loa sakam reak jone, the warts on the leaves of Picus glome- 

rata, Roxb. 

Seta id caole, the grains of rice found in the excreta of a dog. 

Motam ot, a certain edible mushroom. 

Kulqi id, a hare’s excrement. 

Make him to drink these, and after grinding the first two of above, smear 

him therewith. 

N.B.—He must on no account eat hored, Dolichosbiflorus, L., or the erup¬ 

tion will reappear. 

(q) Mahadeb jata, 

Bir but, Flemingia congesta, Roxb. 

Grind these, give to drink with phuli paurq, neat spirits. This remedy is 

to be given when the eruption is scanty. If the eruption goes in, then, 

(r) Motam ot, a certain edible mushroom. 

Edel ronga, the knots on Bombax malabaricum, DC. 

Kondro janum rehet, the roots of Acacia Intsia, Willd. 

Grind these and give to drink, and the eruption will come to the surface 

again. 

To dry up the pustules : grind and mix, 

(s) Goetha torod, the ashes of dried cowdung and 

Dhura, resin of Shorea robusta, Gartn., and smear over the 

whole body. 
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To obviate pock marks: 

(t) Smear the whole body with a mixture of dhura, resin of Sliorea 

robusta, Gartn. and 

Dahe, curds. 

As a prophylactic: (u) If there is a talk in the village that small pox has 

appeared or that many deaths from it are taking piace, then all the leading 

men of the village meet in conclave and take counsel as to what measures to 

take to counteract it. And all will say, Get us make the effort, perhaps we 

shall succeed. The headman gets hold of a medicine man and all agree. 

Then the headman says, we must all become priests, i.e. sanctify ourselves 

ceremoniously. 

Next morning all the village men assemble at the end of the village street; 

mit’tan guli pqtki merom, a brown female kid, is brought; the medicine man 

brings with him a stick and the bark of both bana hatak, Oroxylon indicum, 

Benth., and of akaona, Calotropis gigantea, R. Br. or C. procera, R. Br. He 

divides the barks into two portions, and calling on Dharti mae, and Sin bonga, 

(i.e. mother earth and the sun) he makes them bury the bark here and there 

at the end of the village street, and they walk through the village holding 

the two sticks. 

Then they take that brown female kid to the eastern boundary of the 

village and let her graze in the name of Nag nagin. After she has grazed 

they walk round all the boundaries of the village with the kid and the two 

sticks. On returning to the place where she grazed they decapitate her and 

leave her body and the two sticks there; no one will eat her. If they con¬ 

tinue well and the disease does not appear among them for a year, then a 

goat and pigeons are offered in sacrifice. 

If before the above prophylactic measures are taken, a case of small pox 

should appear, then all the senior men in the village assemble quickly and 

say, Come let us send away the disease, so that it may not go beyond this 

man or spread further. The following is the method used to attain this. 

They make all the dwellers in the village without distinction take medicine. 

This is 

(v) Got marie, black pepper. 

Adwa caole, rice made from sun-dried, not boiled paddy. 

Edel ronga, the knots on Bombax malabaricum, DC. 

These are ground together and then eaten, when no small pox will occur. 

The following is given to the patient already attacked : 

(w) Gargqdi vehei, the roots of Coix lachryma, Willd. 

Latha cip cirip rehei, the roots of 

Grind these two together ; let an unmarried girl spin a thread of cotton, on 

to which the medicine is tied, and it is then tied on to the patient, and call¬ 

ing on the spirits Nag nagin and Kali mae the disease is dismissed. In this 

way the disease is confined to the one person and will not spread. If he is 
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the victim of witches he will die, but if it is due to an epidemic he will 

recover. 

192. Chucundari. Chancre (a venereal sore), also syphilis in its first stage. 

Symptoms. Men get this. Small pimples appear on the surface or point 

of the penis which develop into a sore. 

Medicines (a) Andia moron arak rehei, the roots of Gymnema liirsutus, W. 

and A., var. Decaisneanum, Wight. 

Beret gua jo, a fresh areca nut, Areca Catechu, L. 

Pan sakam, the leaves of the Piper Betle L. 

Kalia jira, Nigella indica, Roxb. 

Grind all these together, cook them in mustard oil or melted butter and 

apply with a feather. 

(b) Ulic atari arak, parsley. 

Mandargom sakam, the leaves of Anona squamosa, L. 

Bir jhunka arak, Crotalaria calycina, Shrank. 

Jira, carraway seed, Carum Carui, E. 

Jaw an, Carum Ajowan, DC. 

Mithi, Trigonella Fsenum-grsecum, Willd. 

Dhania, coriander seed, Coriandrum sativum, L. 

Thor a tutia, a little sulphate of copper. 

Grind all these together to a powder and sprinkle it on. 

(c) leak rehei, the roots of Woodfordia floribunda, Salisb. 

Grind to a powder and apply. 

(d) Datra jo, the fruit of Datura alba, Willd. or D. fastuosa, 

Willd. 

Cip cirip rehei, the roots of Achyranth.es aspera, L. 

Cook in oil and smear on. 

{e) Amaegom rehei, the roots of 

to be ground and smeared on. 

(/) Dak horo reah bohok, the dried head of a water tortoise, 

Trionix gangeticus. 

Etkec chat, the bark of Euphorbia antiquorum, L. 

Sekra janum chat, the bark of Zizyphus rugosa, Damk. 

Kidih katkom gota hormo, the entire body of a scorpion. 

Soso chat, the bark of Semecarpus Anacardium, D. 

Grind together and plaster on, or cook in oil and anoint with the oil. 

(g) Dare jajak nariak mahjtei, the pith of Scindapsus officinalis, 

Schott. 

Nanha dudhi lota rehei, the roots of Ichnocarpus frutescens, 

R. Br. 

Andia moron arak rehei, the roots of Gymnema hirsut.us, W . 

and A., var. Decaisneanum, Wight. 
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Grind together, boil in pure mustard oil, add a little melted butter and 

then apply with a feather. 

(h) Berel gua, a fresh areca nut, Areca Catechu, L. 

Andia moron arak rehei, the roots of Gymnema hirsutus, W. 

and A., var. Dicaisneanum, Wight. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Mandargom sakam, the leaves of Anona squamosa, L. 

Grind these together to a powder. Boil in water nim sakam, the leaves of 

Melia Azadirachta, L-, and wash the sore clean with that water. Then till up 

the sore with the powder ; he will assuredly get well. 

(i) Bir horec rehei, the roots of Atyllosia scarabsedois, Benth. 

Mota kohga rehei, the roots of Agave americana, L. 

Gote rehei, the roots of Croton oblongifolius, Roxb. 

Dry these, grind them to powder and sprinkle or dust them on the sore. 

(j) Horo bohok, the head of a tortoise. 

ii Gol marie, n black peppercorns. 

Half roast or roast the former to burning point, then grind both together, 

and then after cooking in utih sunum, mustard oil, let him apply it to the 

sore, and he will be well in five days. 

One “ authority ” says: This appears as a corrosive sore at the base of the 

penis, and if medicine is not applied quickly, the penis will drop off and they 

will be eunuchs for life. Sometimes if the sore penetrates internally it is 

fatal. 

193. Gurmi. Syphilis. 

Symptoms. This generally attacks immoral persons, and is sometimes in¬ 

herited by children. It is usually contracted by intercourse with prostitutes. 

It begins with sores on the surface of the penis, and gradually spreads over 

the whole body. In appearance the reddish pustules are like those of small 

pox. 

Medicines : (a) Etkec dare reak mahj, the pith of Euphorbia antiquorum, Linn. 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Andia moron arak rehei, the root of Gymnema hirsutus, W. and 

A., var. Decaisneanum, Wight. 

Etka rehei, the roots of Mucuna pruriens, DC. 

Sapin janum sakam, the leaves of Opuntia Dillenii, Haw. 

Bandphora bin jah, the bones of the Bungarus fasciatus snake. 

Roast or fry all these to burning point, mix all together and boil in 

mustard oil, and then apply with a feather. 

(b) Caole ata rohgoeme, roast or fry rice to burning point. 

Sarjom dare dhompo thenak chal, se mare dare reak chal 

chadaome, remove the bark on the excrescence of a Shorea 

robusta, Gartn, or the bark of an old tree. 
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Dhurd, resin of Shorea robusta, Gartn. 

Thor a tutia, a little sulphate of copper. 

First boil some leaves of the nim, Melia Azadirachta, Linn., in water and 

with that bitter water wash the parts clean, and then after you have ground 

all the above to powder sprinkle it over the parts. 

(c) Mare amtha, a little old dried flesh of the mango fruit. 

Tutia, sulphate of copper. 

Bilati thamakur, imported tobacco. 

First wash with the nim water as in above (b), then grind these three ingre¬ 

dients with hookah water and apply the mixture as an ointment. 

(d) Powa bhor tarpin sunum, 8 oz. Terebinthinae oleum. 

Ad powa utih sunum, 4 oz. mustard oil. 

First wash with nim water as in (b) and (c), and then anoint with this 

mixture, and the sores will dry up. 

(e) Narkor sunum ad powa, 4 oz. cocoanut oil. 

Karbolik more thop, 5 drops carbolic acid. 

After first cleaning anoint with this mixture. 

(/) Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Dare yapak mahjge, the pith of Scindapsus officinalis, Schott. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Wash with nim water as above. Boil the above three in a mixture of 

mustard oil and melted butter and apply with a feather. 

(g) leak rehet, the root of Woodfordia floribunda, Salisb. 

Oskorbul, 

Grind the first fine to a powder and sprinkle it on. Grind the second with 

hot water on a stone or sherd and apply to the sores with a feather. 

(h) Roso kapur, a farthing’s worth of white sublimate or muriate 

of mercury. 

Simbrit, the fresh shoots of Bombax malabaricum, DC. 

Kagji nimbu rehet, the roots of Citrus acida, Roxb., a good 

quantity. 

Grind these together and make into pills, three of which to be taken daily 

until the lips break out in sores. Then take the bark of bar dare, Mimusops 

Elengi, L-, bruise and boil it in water, and let the patient rinse the mouth 

with that water daily until recovery. 

(i) Rahgaini rehet, the roots of Solanum Jacquini, Willd. 

Joka sakam, the leaves of Sida humilis, Willd. 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Cip cirip rehet, the roots of Achyranthes aspera, Linn. 

Sekrec dog, the shoots of Lagerstroemia parviflora, Roxb. 
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Grind together, warm in mustard oil and immerse therein and mixing well 

apply with a feather. 

(j) Atkir rebel, the roots of Smilax ovalifolia, Roxb. 

Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Kundri chal, ,, ,, ,, Zehneria umbellata, Thew. 

Sega chal, ,, ,. ,, Mimosa rubicaulis, Ramk. 

Kadar rebel, the roots of Bonnaya veronicsefolia, Spreng. 

Nim chal, the bark of Melia Azadirachta, R. 

Boil all these thoroughly together and give to drink daily. 

(k) The same, with the omission of dhura, resin, as No. (b) 

above, and to be applied in same way. 

(/) Mare jojo, the old fruit of Tamarindus indicus, R. 

Tutiq,, sulphate of copper. 

Thora bilati thamakur sakarn, a little of the leaves of imported 

tobacco. 

Grind with huka dak, hookah water, and after washing the sore clean, 

plaster the medicine you have ground on it. 

The pain caused must be borne. 

(m) Immediately dry sarjom chal, the bark of Shorea robusta, 

Gartn., and sprinkle or dust on the sore which will gradually 

dry up. This causes no pain. 

(n) Bandphora bin rapak rohgoeme, roast to burning point the 

bones of the Bungarus fasciatus snake. 

Etka rebel, the roots of Mucuna pruriens, DC. 

Andia moron arak rebel, the roots of Gvmnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Dare japak mahjtel, the pith of Scindapsus officinalis, Schott. 

Nim sakarn, the leaves of Melia Azadirachta, R. 

Sinduari sakarn, the leaves of Vitex Negundo, R. 

Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind these together, cook in melted butter of cows’ milk and smear on. 

(o) Para dak, quicksilver water. 

Sanam jat mosola, one of each kind of all sorts of spices. 

Soso jah, the seed of Semecarpus Anacardium, R. 

Roast the last to burning point, fry the spices slightly, and after grinding 

and mixing both add the first, and make into seven pills to be taken for 

seven days, when the mouth will develop sores. The medicine must then be 

discontinued, he must brush the teeth with a twig of bhernda, Jatropha 

Curcas, R., and wash the mouth with water in which bar chal, the bark of 

Mimusops Elengi, R., has been boiled. Recovery will follow in 15 days’ time. 
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{p) Sindrit, fresh shoots of Bombax malabaricum, DC. 

Rosomuni, 

Ros sindur, factitious cinnabar. 

Sora, saltpetre. 

Grind these together, stir in utih sunum, mustard oil, and apply to the 

sores. 
(q) Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Ot dhompo, Lepidagathis cristata, Willd. 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Rqhgaini rehet, the roots of Solanum Jacquini, Willd. 

Jokha sakam, the leaves of Sida humilis, Willd. 

Grind all these together, cook in utih sunum, mustard oil, and apply with 

a feather to the penis. Also give the following internally : 

(r) Sarjom baha, the flowers of Shorea robusta, Gartn. 

Sasah baha, „ ,, ,, Curcuma longa, Roxb. 

Bohga sarjom chal, the bark of Ventilago calyculata, Tulasne. 

Grind these together, mix in gur, molasses, and give to drink. 

Gurmi is a name sometimes used also for other diseases than syphilis, viz., 

gonorrhoea, and any kind of eczema penis et scroti. 

One “ authority” says: There is no certainty as to the origin of this. 

Some people say if you have connection with a woman given to promiscuous 

intercourse you will contract this or swollen testicles. Occasionally I have 

seen people who are not fornicators suffering from this. It is said to be con¬ 

tracted thus: If you walk over a place where a syphilitic person has made 

water, the exhalation from this, from the action of the sun, will infect you. 

194. Maejiu hor kuthi gar mi. (? Women’s gonorrhoea, or cystitis.) 

Symptoms. A burning sensation in the abdomen at micturition. 

Medicines : (procurable at medicine vendors.) 

Katla jer, 

Cae cirota, Gentiana Cherayta, R. 

Meral jo, the fruit of Phyllanthus Emblica, Linn. 

Dhiri ghas, 

Thor a mithi, a little Trigonella Fsenum-graecum, Willd. 

Soak all these in a cup of water, taking of the first a ball about the size of 

a pea. Then in the morning after grinding squeeze out and give this water 

to the patient to drink. 

195. Hqsli ghao. A tertiary manifestation of syphilis on the neck and chest. “Le 

collier de Venus.” 

Medicines: (a) Rethe bod lar rehet chal, the bark of the root of a small Vitis 

adnata, Wall. 

Caole ata, roasted rice. 
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Roast the. rice to burning point and roast the bark also or dry it in the 

sun. Then grind both together and making it into a powder apply to the 
sore. 

(b) Dhura, resin of Shorea robusta, Gartn. 

Nim sakam, the leaves of Melia Azadirachta, Linn. 

Kahu botke rehet, the roots of Bryonia lacinosa, Linn. 

Bir kundri da, the tuber of Zehneria umbellata, Thew. 

Porol jhinga jan, the seeds of Luff a acutangula, Roxb. 

A to jhinga jan, the seeds of the garden variety of same. 

Sel&ft samanom rehet, the roots of Gloriosa superba, Willd. 

Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Kedok arak rehet, the roots of Argyreia speciosa, Sweet. 

Dare japak mahjtct, the pith of Scindapsus officinalis, Schott. 

First cook the resin in mustard oil and make it into a kind of butter. 

Then boil and cook all the other ingredients in this preparation and anoint 

the place therewith. 

(c) Mare nahgle, an old leather thong used for binding the yoke 

to the plough beam. 

Andia tale baha, the flower of the male Borassus flabelliformis, 

L. 

Ot dhompo ghds, Lepidagathis cristata, Willd. 

Bindi mutha rehet, the roots of Fimbristylis monostachya, 

Hassk. 

Roast the first two to burning and fry the second two to burning; then 

mixing all grind them fine. If there is much liquid discharge make into a 

powder and dust it on, otherwise mix it with pure mustard oil and apply 

with a feather to the sore. 

(d) Gurli se toyo karla da jan, 

Bir kundri, Zehneria umbellata, Thew. ^both 
Ato kundri, Cephalandra indica, Nand. ibitter. 

Kahu botke rehet, the roots of Bryonia lacinosa, Linn. 

Nim chal, the bark of Melia Azadirachta, Linn. 

Selep samanom rehet, the roots of Gloriosa superba, Willd. 

Munga chal, the bark of Moringa pterygosperma, Gartn. 

Pusi pan rehet, the roots of Ehretia las vis, Roxb. 

Grind all the first seven together, boil them in the oil of the thadia variety 

of Brassica campestris, Linn., mixing also the last named and apply daily. 

(e) Roso kapur, one tola, the weight of a rupee of a white subli¬ 

mate or muriate of mercury. 

Loboh, cloves, 84 pieces. 
Gote rehet’, ij dr. of the root of Croton oblongifolius, Roxb. 
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Grind these with goats’ milk, no water, and make into pills the size of 

hares’ dung. Four of these pills to be eaten the first day and two daily 

the four following days till the patient begins to slaver, and then no more. 

The pills to be taken before meals, and only water that has been boiled and 

cooked to be drunk. The sore is not to be touched the whole time. 

When there is a slight sore in the mouth and the saliva flows freely, then 

Bar chal, the bark of Mimusops Elengi, E. 

Babla chal, the bark of Acacia arabica, Willd. 

to be boiled together and the water to be used for washing the mouth out. 

This medicine may also be used for syphilitic sores, gonorrhoea and 

rheumatism. 
(/) Murga banda, parasitical plant found on Pterocarpus Marsu- 

pium, Roxb. 

Ter el cete, the thin skin on the bark of Diospyros tomentosa, 

Roxb. 

Katkom jahga, Viscum attenuatum, DC. 

Grind, boil in mustard oil and anoint the sore therewith. 

(g) Gada gan, a certain water insect. 

To be roasted, made into a powder and sprinkled on the sore. 

(h) Rokoc jel, the flesh of small molluscs or periwinkles. 

To be cooked in mustard oil and smeared on the sore. 

(i) Kamraj rehet, the roots of Buettneria herbacea, Roxb. 

Saoraj jo reak jah, the stone of the fruit of Vernonia anthel- 

mintica, Roxb. 

Rohor sarjom chal, the dried bark of Shorea robusta, Gartn. 

Grind a little of all these together with water and apply to the spot. 

(j) Dhurd, resin of Shorea robusta, Gartn. 

Turam, 

Grind these together and after boiling in utih sunum, mustard oil, pour into 

a cup of water and apply the butter-like scum that rises to the surface. 

(k) Kujri chal rehet reak, the bark of the roots of Celastus pani- 

culatus, Willd. 

Mahjur jhuti rehet, the roots of 

Latha cif> cirif) jo, the fruit of 

Grind these together, cook in utih sunum, mustard oil, and apply with a 

feather. 
(l) Bit barahgom, Glossogyne pinnatifida, DC. 

Mare naiigle, an old leather yoke thong. 

Roast the latter to burning point, then grind along with the former, cook 

in utih sunum, mustard oil, and 

Sar rehet, the roots of Saccharum Sara, Roxb. 

Nuriic jan reak dal, the kernel of the seed of Cassia Fistula, L,. 
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Grind these with sisir dak, dew, and mix with the previous cooked remedy 

and apply with a feather. 

One “authority” says: This commences on the neck, chest, collar bone 

or nape of the neck, and wherever the watery discharge spreads the sores 

will follow. 

96. Tarn landup. (Perforating ulcer of the palate.) 

Symptoms. This commences in the nose and the sores eat away in the 

palate upwards and the nose downwards, and the speech becomes nasal. 

Medicines : (a) Naksuri dare reak jo se dial tanak, the fruit, bark or such of 

Bonkapsi jah, the seed of Thespesia Lampas, Benth. & 

Hook. f. 

Saparom dial, the bark of Nyctanthes Arbor-tristis, L. 

leak rehei, the roots of Woodfordia floribunda, Salisb. 

Manikjor ghds, 

Dhiri banda, 

Jotamansi rehei, the roots of Nardostachys Jatamansi, DC. 

Rahgaini janum rehei, the roots of Solatium Jaequini, Willd. 

Sevwah rehei, the roots of Vigna vexillata, Benth. 

Gote rehei, the roots of Croton oblongifolius, Roxb. 

Nanha dadhi lota rehei, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind all these and cook them in pure mustard oil and let the patient sniff 

it up the nose. (Mix kia baha, Pandanus odoratissimus, Willd., and marah 

catom arak, ) 
(b) If you can, get hold of an unborn hare, extract it entire from 

the mother, and dry it. 

Kulai ic, hare’s excrement. 

Kulai uptei, hare’s hair. 

Jhik pota se iltei, the stomach or quills of a porcupine. 

Grind all these fine into a powder, which dust on to the sore. 

Forbidden diet: Boiled rice, milk or curds (dahe), salt, vegetables, pulse, 

etc. ; only flour made from roasted grain, otherwise the sore will develop 

further. 
(c) Oskorbul, 

Simbrit, fresh shoots of Bombax malabaricum, DC. 

Barni baha, Clerodendron infortunatum, B. 

Grind these together and make into 5 pills the size of sheeps’ or goats’ 

excrement, one pill covered in cream from cows’ milk to be taken daily. If 

the mouth develops sores, cook ghi knari, Yucca gloriosa, in melted butter 

and rub it on the tongue. Diet same as in (b) above. 

(d) Ot oponom, Angelica glauca, Edgew. 

Cut a disc of this the size of the cavity or hole (similar to the disc of 

potsherd used in the game called kati). Grind fine together 
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Kulai tarop rehet, the roots of 

Bod lar rehet, the roots of Vitis adnata, Wall. 

Push into the cavity and fix above disc and then rub on these ground 

medicines. 
Bhabri, Embelia robnsta, Wall. 

Mare panahi kutra, a piece of an old shoe. 

Bod lar rehet, the roots of Vitis adnata, Wall. 

Grind these three together and apply as a plaster. 

Ham jomak jinis, something of which a hamunan has eaten. 

Tale gele, the male flower of Borassus flabelliformis, L. 

Roast these to burning point and after grinding them small stir in kahji 

dak, stale rice water, and let him apply this daily. 

The man who provides the medicine must not see the patient for two 

weeks, but send the medicine by some one else, and in that period the 

patient will be cured. 

One “authority” says: This begins with a small pimple on the palate 

which gradually becomes bigger like a boil; when ripe it emits a rotten odour 

and as it increases it makes a hole, so that it is difficult to eat food or drink 

water, and it may spread so that the nose falls in. 

197. Paethania ghao. 

Symptoms. This results from rheumatism, and sometimes if one person in 

the house gets it, then as in small pox the whole household is infected. Our 

ancestors say this is the penalty of sexual immorality ; if any one sins in that 

way he will get it. 

Medicines : (a) Akaona, Calotropis gigantea, R. Br. 

Asaria chal, the bark of Capparis horrida, L- f. 

Andia moron arak, Gymnema hirsutus, W. and A., var. 

Decaisneanum, Wight. 

Andia kohgat rehet, the roots of Dregia volubilis, Benth. 

Boil these in mustard oil and smear on. 

By steaming : 

{b) Akaona rehet, the roots of Calotropis gigantea R. Br. 

Karwat rehet, ,, ,, ,, Carissa Carandas, E. 

Asaria chal, the bark of Capparis horrida, R. 

Sinduari sakam, the leaves of Vitex Negundo, R. 

Bir horec, Atyllosia scarabsedois, Benth. 

Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Saram lutur rehet, the roots of Clerodendron serratum, Spreng. 

Sasan bohoktei, a knot of turmeric, Curcuma longa, R. 

Totnopak chal, the bark of Eugenia operculata, Roxb. 

Gote chal, ,, ,, ,, Croton oblongifolius, Roxb. 

Karam chal, ,, ,, ,, Adina cordifolia, H. f. and B. 

Kasmar chal, ,, ,, ,, Gmelina arborea, Roxb. 
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Grind all these, put them in a new earthen pot, cover them with a leaf- 

plate and boil well. Then after spreading a thickish cloth over a bed make 

the patient lie thereon and cover him with a sheet or blanket so that it falls 

on all sides of the bed down to the floor. Then put the boiling medicines 

underneath the bed and steam him until the perspiration pours from his 

body. By so doing his sore will dry up. 

(c) Asariq, chal, the bark of Capparis horrida, B- 

Karwat rehd, the roots of Carissa Carandas, B. 

Simbrit, fresh shoots of Bombax malabaricum, DC. 

First grind the first two fine together, then add the third and grind all 

three mixing them well. Then mix some of the first in melted butter. Then 

tear a strip of cloth about the width of two fingers and dip it in melted 

butter. Take a new shoot of jom janum, Zizyphus Jujuba, Barak., as long as 

the width of eight fingers placed beside one another, and plaster on the length 

of six fingers’ breadth the medicines already ground and mixed. Then wrap 

round this the soaked strip of cloth, leaving two fingers’ breadth free. Then 

get a handful of cowdung and stick the free two fingers’ breadth of the swathed 

medicine into this, and make the patient sit on a low stool close to this and 

cover him with a sheet. Then set fire to the “ medicine stick ” or “ candle.” 

The patient must not look at it burning, but remain covered till it has burnt 

out. Burn such a “candle,” one on each of three or four days, by which 

time he will get sores in the mouth, and sometimes the tongue protrudes. 

Then cook some ghi kuari, Yucca gloriosa, in melted butter and smear this on 

his tongue and lips; then the sores in the mouth and stomach will get well. 

98. Palania ghao. A chronic progredient sore, a carbuncle on the back. 

Symptoms. This sore appears mostly in the back, shoulder blade or ribs. 

At first an excrescence comes up, which later festers internally, and after¬ 

wards breaks out in three or four places into a sore. If medicine is not 

applied it will penetrate deeper. 

Medicines: (a) Sarjom chal (havam dare) the bark of an old Shores robusta, 

Gartn. 

Meral chal, the bark of Phyllanthus Emblica, B. 

Bhabri rehd, the roots of Embelia robusta, Roxb. 

Bindi mutha ghas rehd, the roots of Fimbristylis monostachya, 

Hassk. 
Sukri mutha ghds da, the bulb of Scirpus inonostachyus, Kon. 

Hesak dog, the budding leaves of Ficus religiosa, Willd. 

ICadam sakam dog, the budding leaves of Anthocephalus 

Cadamba, Bth. and Hook. f. 

Grind all together into a powder and sprinkle it daily on the sore after 

having daily washed it with water in which the leaves of nim, Melia Azadi- 

rachta, B-, have been boiled. 
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(b) Suruj lewer baha, Helianthus annuus, L,. 

Mare nahgle, an old leathern yoke thong. 

Dare bahki, Vanda Roxburghii, R. Br. 

Dhiri banda ghds, 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Grind these together to a powder and dust it on the sore. 

(c) Tarse kotap rehei, the roots of Grewia villosa, Willd. 

Mosobor, Barbadoes aloes. 

Berel sasah bohok, head of raw turmeric, Curcuma longa, Roxb. 

After washing the wound with water as in (a) above, grind these together 

and apply daily. 

(d) Bir jhuhka, Crotalaria calycina, Shrank. 

Bir son sakam, the leaves of 

Mandargom sakam, the leaves of Anona squamosa, L- 

Kahu botke rehei, the roots of Bryonia lacinosa, L. 

Sukri mutha ghds da, the bulb of Scirpus monostachyus, Kdn. 

Dhubi ghds da, the bulbs of Cynodon dactylon, Pers. 

Kanthar sakam, the leaves of Artocarpus integrifolia, L,. 

Amsopori dare rehei chal, the bark of the roots of Psidium 

Guava, Raddi. 

Hesak chal, the bark of Ficus religiosa, Willd. 

Fry these to burning point and make a powder to be dusted on daily. 

(e) Bheda dereh rehei, the roots of Cassia Tora, h. 

Bagluca jo, the fruit of Martynia diandra, Gloxin. 

Karam chal, the bark of Adina cordifolia, H. f. and B. 

Korkot chal, ,, ,, „ Dillenia indica, L. 

Sahar chal, ,, ,, „ Dillenia pentagyna, Roxb. 

Gore dare chal, the bark of Stephegyne parvifolia, Korth. 

Sekra dare chal, ,, ,, „ Zizyphus rugosa, Lamk. 

Sekrei dare chal,,, ,, ,, Fagerstroemia parviflora, Roxb. 

Hesak chal, ,, ,, ,, Ficus religiosa, Willd. 

Ter el chal, the bark of Diospyros tomentosa, Roxb. 

leak chal, ,, „ „ Woodfordia floribunda, Saiisb. 

Grind a little of all these and sprinkle it on. 

(/) Burn ghora lada, Vitis tomentosa, Heyne. 

Edel poha, a seedling of Bombax malabaricum, DC. 

16 ever da, the bulb of Vitis latifolia, Roxb. 

Bod lav nan, Vitis adnata, Wall. 

Fry these to burning point and make a powder to be dusted on daily after 

washing the sore. 

(g) Doka rehei chal, the bark of the root of Odin a Wodier, Roxb. 

Janhe lobok, the bran of Paspalum scrobiculatum, L. 

Kahji, stale rice water. 

Wash with the last, pound the first two very fine and sprinkle on daily. 
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(h) Gada garl, a certain water insect. 

Mohlom, ointment. 

Grind and mix and apply to the sore. 

(i) Dahgra harta reak nangle, a yoke rope of ox leather. 

Roast to burning point, grind fine and sprinkle dry on the sore. 

(j) Sarjom chal, haram dare reak, the bark of an old Shorea 

robusta, Gartn. 

Meral chal, the bark of Phyllanthus Emblica, E. 

Corco chal, ,, ,, ,, Casearea tomentosa, E. 

Bhabri rehet, the roots of Embelia robusta, Roxb. 

Campa rehet, „ ,, ,, Michelia champaca, L. 

Pinda chal, the bark of Randia uliginosa, DC. 

Nim chal, ,, „ „ Melia Azadirachta, E. 

Mare nangle rapak rohgo, an old leathern yoke thong roasted 

to burning point. 

Suruj lewer baha, the flower of Helianthus annuus, E. 

Collect all these and fry or roast them all, as may be feasible, to burning 

point. Then grind them to a powder and sprinkle this powder on. 

(.k) Kujri chal, the bark of Celastus paniculatus, Willd. 

Bar chal, 

Ter el chal, 

Reset chal, 

Corco chal, 

Soso chal, 

Mimusops Elengi, L. 

Diospyros tomentosa, Roxb. 

Anogeissus latifolia, Wall. 

Casearea tomentosa, E. 

Semecarpus Anacardium, L. 

Totnopak chal, the bark of Eugenia operculata, Roxb. 

Eagerstroemia parviflora, Roxb. 

Ficus religiosa, Willd. 

Anthocephalus Cadamba, Benth. 

Benth. 

Sekrec chal, ,, ,, 

Hesak chal, „ ,, 

Kadam chal, ,, ,, 

and Hook. f. 

Grind to a powder and sprinkle on. 

(/) Bonk apsi rehet, the roots of Thespesia Eampas, 

and Hook. f. 

Petcambra rehet, ,, „ ,, Helicteres Isora, E. 

Tarse kotap rehet, the roots of Grewia villosa, Willd. 

Barsa pakor rehet, the roots of Grewia sapida, Roxb. 

Seta kata rehet, „ ,, „ Grewia polygama, Roxb. 

Grind all these to a powder and apply. 

(m) As this appears first like a boil, o'jo, treat it first as such; if 

this fails, then you may know it is this complaint and 

proceed with 

Merlec chal, the bark of Flacourtia Ramontchi, E’Herit. 

Janhe lobok, the bran of Paspalum scrobiculatum, E- 
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Gundli loboft, the bran of Panicum miliare, Eamk. 

In lobok, „ „ „ Panicum Crus-galli, E- 

Dry the first named and grind it to a powder, then grind and mix the 

others therewith and sprinkle the mixture daily on the sore. 

199. Ndkrisa. (? Syphilitic ulcer in the nose). 

Symptoms. A pustule forms inside the nose, bursts and becomes a sore. 

Medicines: (a) Kidih baba rebel, the roots of Ipomsea Quamoclit, E- 

Tina da, the bulbs of Pueraria tuberosa, DC. 

Grind and let him drink some and sniff some up the nose. 

(b) Arak purai, the red variety of Basella alba, Willd. 

Cook in mustard oil and let him sniff it up the nose. 

(c) Mota purai arak, sakamtel, nan tel, the leaves and tendrils of 

Basella alba, Willd. 

Pound and squeeze into the nose, repeating until cured. 

(d) Konden da, the bulb of Eriosema chinensis, Voq. 

Tina dog, the tips of Pueraria tuberosa, DC. 

Grind together and give to drink and make him sniff some up the nose. 

(e) Mota purai sakam ar naritel, the stem and leaves of a thick 

Basella alba, Willd. 

Pound slightly and squeeze into the nose, repeating till he is well, which 

will be very quickly. 

(/) Horo bohok, the head of a tortoise. 

Grind and cook in utin sunum, mustard oil, or even without cooking, and 

let him sniff it up the nose. Further, grind together 

Konden da, the bulb of Eriosema chinensis, Voq. 

Tina da, „ „ „ Pueraria tuberosa, DC. 

and let him take a little thereof every day; take also an iron ladle full of 

each of utin sunum, mustard oil, and water, put them in a cup and churn 

them together with a piece of twig used as a toothbrush and rub it well into 

the forehead. 

200. Herel pordhol. (? Spermatorrhoea). 

Symptoms. In this men pass blood in the excreta, something white, dis¬ 

charged from the urethra. It occurs twice or thrice monthly. 

Medicines: (a) Edel poha, a seedling of Bombax malabaricum, DC. 

Misri, sugar-candy. 

Cut the former into round slices and eat with the latter, and for two or 

three days drink cold water. No intercourse with women is permissible. 

(b) Miru baha rebel, the roots of Abutilon indicum, Don. 

Hat rebel tbora, a little of roots of Holarrhena antidysenterica, 

Wall. 

Apbim tbora, a little opium. 
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Grind these three and make into 5 pills. Brush the teeth daily with a twig 

of the second of above three and take one of these pills. Make a hole at the 

foot of a loa dare, Ficus glomerata, Roxb., in which bury a small vessel and 

after severing one of the roots of the tree let the juice therefrom drop into 

this vessel. This juice to be drunk by the patient. 

(c) Edel poha rehet, the roots of a seedling of Bombax malabari- 

cum, DC. 

Hat rehet, the roots of Holarrhena antidysenterica, Wall. 

Miru baha rehet, the roots of Abutilon indicum, Don. 

Aphim, opium. 

Grind these all together and make into pills to be taken daily. 

N.B.—Women suffering from menorrhagia have also been cured by this 
remedy. 

Herd hor pond pordhol. (? Gonorrhoea, ? Spermatorrhoea). 

Symptoms. In this something white escapes along with the urine and by 

degrees the body becomes emaciated. 

Medicines : (d) Hesak chat, the bark of Ficus religiosa, Willd. 

Kiis ghas rehet, the roots of Themuda gigantea, Haskel. 

Bir horec rehet, ,, ,, ,, Atyllosia scarabsedois, Benth. 

Mahut gur, the refuse of molasses. 

Pound the first three together and after boiling well with the last give to 
drink daily. 

(e) Badam jo reak gabe, the kernel of almonds. 

Be ganda got marie, 12 black peppercorns. 

Grind together, mix with 8 ounces paura, spirits, and give 2 ounces daily to 
drink. 

(/) Campa rehet, the roots of Michelia champaca, B. 

Boil and give to drink like tea daily for some 15 days and he will assuredly 

recover. 

201. Pondgeko racatere. (White-coloured urine.) 

Medicines : (a) Kaera dak, the juice of Musa paradisiaca, L. 

Cini se misri, sugar or sugar-candy. 

Mahabari boc, Zingiber Zerumbet, Roscoe. 

Posto dana, seed of the opium poppy. 

Take a little of each of these, grind, warm and give to drink. 

(b) Hesak dial, the bark of Ficus religiosa, Willd. 

Kasi ghas rehet, the roots of Saccharum spontaneum, L. 

Grind these together and boil well with mahut gur, the refuse of molasses, 

and give to drink daily; recovery is certain. 

(c) Lopoh arak, Aerua lanata, L. 
Adwa caole, rice made from sun-dried, not boiled paddy. 

Grind these together, make into hand bread and put out in the dew; let 

her eat it the following morning and do so for three consecutive days; then 

proceed with 
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(d) Campa rehet, the roots of Michelia champaca, R. 

condon kat, blood coloured sandalwood. 

Joba baha rehet, the roots of Hibiscus rosa-sinensis, R. 

Arak upal baha rehet, the roots of Nymphasa rubra, Roxb. 

Grind, mix, boil in water and let her drink for about a fortnight; then 

(e) Huter baha rehet, the roots of Indigofera pulchella, Roxb. 

Pond kawef rehet, „ „ „ the white Abrus precatorius, R. 

Cihut lar rehet, the roots of Spatholobus Roxburghii, Benth. 

Adagathia rehet, the roots of Panicum repens, R. 

Grind and give to drink. If this is ineffective then 

(/) Take all the ingredients in {d) and (/) grind together and give 

to drink. 

If there is internal pain : 

(g) Caili rehet, the roots of Morinda exserta, Roxb. 

Halim, Lepidium sativum, R. 

Jioti, Sesbania segyptiaca, Pers. 

Dnria hatkan, Reea hirta, Herb. Banks. 

Grind these together, warm and apply as a plaster below the navel; if 

applied for three days he will get well. 

202. Racateak bondlenre. Retention of urine. 

Medicines : (a) Bandphora bin jah, a bone of the Bungarus fasciatus snake. 

Mitten ghugri, a mole cricket, Gryllus gryllo-talpa. 

Rohoe malhan reh$t, the roots of a cultivated Dolichos Rablab, 

R. 

Rub the first on a stone and mix the rubbings with the ground product of 

the other two and give to drink, when the patient will urinate at once. 

(b) Munga dare chal se rehet chal, the bark of Moringa pterygo- 

sperma, Gartn., or of its roots. 

A re ganda gol marie, 36 black peppercorns. 

Grind, mix and apply over the abdomen, and the patient will urinate at 
once. 

After or during childbirth the urine is retained, and both then and in 

fevers this remedy is efficacious. 

(c) Gitil garl, Gryllus monstruosus. 

Mahiit gur, the refuse of molasses. 

Mix and give to drink. 

(d) Pond sega rehet, the roots of the white Mimosa rubicaulis, 

Lamk. 

Pound and crush to pieces, boil and give to drink. 

203. Thop thopko racatere. Dysuria. 

Medicines: Andia moron arak da, the bulb of Gymnema hirsutus, W. and 

A., var. Decaisneanum, Wight. 
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Sana hatak chal, the bark of Oroxylon indicum, Benth. 

Adagathia rehei, the roots of Panieum repens, I,. 

Mix and grind these and give to drink. 

204. Jhala se Seton lagao. Dysuria, nearly always caused by excessive perspiration. 

Medicines : (a) Atkir rehei, the roots of Smilax ovalifolia, Roxb. 

Kadar rehei, the roots of Bonnaya veronicsefolia, Spreng. 

Bohga sarjom ros, the juice of Ventilago calyculata, Tulasne. 

Sarjom ros, the juice of Shorea robusta, Gartn. 

Tarop chal, the bark of Buchanania latifolia, Roxb. 

Ter el rehei, the roots of Diospyros tomentosa, Roxb. 

Merom met’ chal, the bark of Ixora parviflora, Vahl. or Olax 

nana, Wall. 

Rol chal, the bark of Terminalia Chebula, Retz. 

Lopoh chal, the bark of Terminalia bellerica, Roxb. 

Katie kadar reheitd, the bark of a small Bonnaya veronicsefolia, 

Spreng. 

Collect all these and give to drink. 

(b) Hesel dare chal, the bark of Anogeissus latifolia, Wall. 

Kauha dare chal,,, ,, ,, Terminalia Arjuna, Bedd. 

Gada terel chal, ,, ,, ,, Diospyros montana, Roxb. 

Grind together and give to drink. 

(c) Nuriic bale dog reak mahj, the pith of a fresh shoot of Cassia 

Fistula, L. 

Grind fine, mix with sugar and give to drink. 

(d) Horec, Dolichos biflorus, L. 

Make this into a curry to be eaten some five days. 

(e) The best medicine of all for this is lolo ca, hot tea, the drink¬ 

ing of which is followed by an immediate cure; but this 

we have only learnt lately. 

(/) Nan murup chal, the bark of Butea superba, Roxb. 

Suruj mukhi baha rehei, the roots of Helianthus annuus, L. 

Nuriic bale dar reak mahj, the pith of a young branch of Cassia 

Fistula, F. 

Grind these, mix with cini, sugar, and give to drink. 

If blood is passed with the urine, then 

(g) Matkom chal, the bark of Bassia latifolia, Roxb. 

Lopoh chal, ,, ,, „ Terminalia bellerica, Roxb. 

Tandi marie, found in the rice fields, the leaves resembling 

those of Capsicum frutescens, Willd. 

Thor a kaudi cun, a little lime made of the shells used as 

money in India. 

Grind and mix these, add a little mare gur, old molasses, or cini, sugar, and 

give to-drink. 
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One “ authority ” says : This follows being long or walking long in the sun. 

Generally it will result from drinking water before the body has cooled down 

after exposure to the sun. 

205. Mayamgeko pesabre. Hsematuria. 

Medicines: (a) Mare jhantireko taken tejo, creeping insects found in old 

wattles. 

Mare sea sauri toroc, the ashes of rotten Heteropogon con- 

tortus, R. & S. 

Kara kaudi cun, lime made of the shells used as money in 

India. 

First grind the insects with water ■ then mix and stir up with the other 

two ingredients, strain and give to drink. 

(6) Cut all round the inside of Arakak latu peaj, a large red 

onion; then insert a little aphim, opium, in the hollow, 

envelope all in earth and bake in the fire. When the earth 

is scorched, pull it out of the fire and give the onion to eat. 

Should stupefaction ensue, toast kaera dhandkii, the stalk 

of Musa paradisaica, L-, at the fire, squeeze out and collect 

the water from it and give him that water to drink. 

(c) Rol chal, the bark of Terminalia Chebula, Retz. 

Cihut chal, „ „ „ Spatholobus Roxburghii, Benth. 

Doha chal,„ „ „ Odina Wodier, Roxb. 

Muhga chal, „ „ Moringa pterygosperma, Gartn. 

Dundukii chal, the bark of Gardenia turgida, Roxb. 

Fader chal, „ „ „ Stereospermum suaveolens, DC. 

Grind these together and give to drink. 

{d) Nanha dudhi lota rehei, the roots of Ichnocarpus frutescens, 

R. Br. 

Malhan nan dhomporeko taken 2 se 3 tejo, 2 or 3 of the 

creeping insects found on the lumps on the tendrils of 

Dolichos Tablab, L. 

Tejo mala rehei, the roots of Cissampelos Pareira, I.. 

Mix, grind and give to drink. 

{e) Grind huruc dog, a shoot of Cassia Fistula, b- and give to 

drink with sugar. 

(/) Bir hat rehet, the roots of Holarrhena antidysenterica, Wall. (?) 

Bir jhunka rehei, the roots of Crotalaria calycina, Shrank. 

Grind these with water and give to drink. 

(g) Edel poha, a seedling of Bombax inalabaricum, DC. 

Atnak poha se chal, a seedling or the bark of Terminalia 

tomentosa, W. and A. 

Mahut gur, the refuse of molasses. 

Mix and give to drink. 
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06. Kharak ninth. Gravel. 

Symptoms. In this the urine is red or blood is passed, and occasionally 

white also, and there is intense pain. 

Medicines : (a) Bhabri rehet, the roots of Embelia robusta, Roxb. 

Barni rehet, the roots of Clerodendron infortunatum, E. 

Paro da, the bulb of Curcuma angustifolia, Roxb. 

Arak se pond meral sakam, the leaves of either the red or 

white Phyllanthus Emblica, R. 

Tursi sakam, the leaves of Ocimum sanctum, Willd. 

Atkir rehet, the roots of Smilax ovalifolia, Roxb. 

Grind these and take the juice, and give to drink with mahiit guv, the refuse 

of molasses; mix also a little sora, saltpetre. 

(b) Mahiit gur, the refuse of molasses. 

Sora, saltpetre. 

First smear the former on the abdomen, then after pounding the latter fine 

sprinkle it over and cover with a piece of white paper ; in a little while he 

will urinate. 

(c) Or op da, the tuber of Costus speciosa, Sm. 

Give this to drink and apply to the abdomen. 

(d) Hesak chat, the bark of Ficus religiosa, Willd. 

Bir horec, Atyllosia scarabsedois, Benth. 

Kits rehet, the roots of Themuda gigantea, Haskel. 

Lonphul, cloves. 

Cini, sugar. 

Grind the first three and boil well, then mix the last two and give to 

drink. 
(e) Tejo mala rehet, the roots of Cissampelos Pareira, L. 

Hat jo jah, the stone of the fruit of Holarrhena antidysen- 

terica, Wall. 

Grind and give to drink. 

(/) Halim, Repidium sativum, R. to be thrown into the mouth. 

Cae cirota, Gentiana clierayta, Roxb. 

Jithimond rehet, the roots of Clerodendron Siphonanthus, 

R. Br. 

The two latter to be steeped in a little water, this water to be drunk with 

an admixture of sugar-candy, and the two steeped ingredients to be thrown 

into the mouth. 
(g) Bindi mutha ghds rehet, the roots of Fimbristylis monos- 

tachya, Hassk. 

Bharbhan jah the seed of Ocimum basilicum, R., or O. canum, 

Sims. 

Extract the juice of the former and steep the latter in it, and then give to 

drink ; the pain will cease. 
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(h) Ato kundri dated, the bulb of Cephalandra indica, Nand. 

Bhabri chat, the bark of Embelia robusta, Roxb. 

Sahra chal, „ ,, ,, Streblus asper, Lour. 

Grind together and stir in water. Take some of the juice of the sarjom 

dare, Shorea robusta, Gartn., mix it with the other water. Then strain this 

water and add cini, sugar, and dumur rasa, the honey of the small honey 

bee, and stir in it mare nahgle rapak rohgokate, an old leathern yoke thong 

roasted to burning point, the whole forming about a tumblerful of water, to 

be drunk once a day for three days. 

(i) Kapu da, the tuber of > to be drunk 
Jioti, Sesbania segyptiaca, Pers. $ with spirits. 

Niiruc jo, the fruit of Cassia Fistula, L. 

(j) Kawei rehei, the roots of Abrus precatorius, L. 

Mahiit gur, the refuse of molasses. 

Sora, saltpetre (the size of a pill). 

Gondhok, sulphur (,, ,, ,, „) 

Opai terel dare reak jer, the exudation from a sapling of 

Diospyros fomentosa, Roxb. 

Khayar jer, the exudation from Acacia Catechu, Willd. 

Grind, stir in the refuse of molasses and give to drink. 

(k) Kadar narl, Asparagus racemosus, Willd. 

Atkir, Smilax ovalifolia, Roxb. 

Cini, sugar. 

Mahiit gur, the refuse of molasses. 

Matha arak, Antidesma diandrum, Tulas. 

Bhedwa, Hibiscus cancellatus, Roscoe, var. fusiformis, Willd. 

(l) Bhabri rehei, the roots of Embelia robusta, Roxb. 

Faro da, the bulb of Curcuma angustifolia, Roxb. 

Arak meral sakam, the leaves of the red Phyllanthus Em- 

blica, L. 

Atnak chal, the bark of Terminalia tomentosa, W. and A. 

Barni rehei, the roots of Clerodendron infortunatum, L- 

Tursi sakam, the leaves of Ocymurn sanctum, Willd. 

Atkir rehei, the roots of Smilax ovalifolia, Roxb. 

Thor a rambra jah, a few seeds of Phseseolus Mungo, var. 

Radiatus, L. 

Nan murup rehei, the roots of Butea superba, Roxb., or 

Murup dare chal, the bark of Butea frondosa, Roxb. 

Extract about 2 pounds of the juice of all these collectively, mix a little 

sora, saltpetre, and after stirring in mahiit gur, the refuse of molasses, give 

him 2 ounces to drink at intervals, and soon afterwards he will urinate. 

(m) Apply mahiit gur, the refuse of molasses, on the abdomen up 

to the navel, and after sprinkling sora, saltpetre, thereon rub him, and then 
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cover with a piece of white paper. He will urinate soon afterwards, and 

even if he has not done so for about a couple of days he will soon get relief. 

(n) Orop da, the tuber of Costus speciosa, Sm. 

Extract the juice of this and after mixing with the refuse of molasses 

give him to drink. Grind the tuber small and apply as an ointment. 

(o) Muiiga dare dial se rehd, the bark or roots of Moringa ptery- 

gosperma, Gartn. 

Pc ganda gol marie, 12 black peppercorns. 

Grind together and apply as an ointment on the abdomen ; must not be 

taken internally. 

(p) Bhabri jan, the seed of Embelia robusta, Roxb. 

Hat jail, ,, ,, ,, Holarrhena antidysenterica, Wall. 

Grind, mix and give to drink, when he will urinate at once. 

(q) Fatal kohnda reak da, the tuber of Pueraria tuberosa, DC. 

Kamraj rehd, the roots of Buettneria herbacea, Roxb. 

Upal baha arakak, Nymphsea rubra, Roxb. 

Mqhut gur, the refuse of molasses. 

Take the water from the first (like melted hail inside), and grind the next 

two, mix all together and give to drink once a day for three days. 

(r) Bhabri chal, the bark of Embelia robusta, Roxb. 

Par0 da, the tuber of Curcuma angustifolia, Roxb. 

Arak meral sakam, the leaves of the red Phyllanthus Emblica, 

Iv. 

Atnah chal, the bark of Terminalia tomentosa, W. and A. 

Bqrni rehd, the roots of Clerodendron infortunatum, E. 

Tursi sakam, the leaves of Ocymum sanctum, Willd. 

Atkir rehd, the roots of Smilax ovalifolia, Roxb. 

Ramra jah, the seeds of Pffieseolus Mungo, var. Radiatus, L. 

Nan murup rehd, the roots of Butea superba, Roxb. 

Pound all these together and take about two pounds of the juice, and mix 

a little sora, saltpetre, and mqhut gur, refuse of molasses, therewith and give 

about a ladle full at intervals to drink. Apply also externally (m) as above. 

(S) Jugiq rehd, the roots of Cordia Macleodii, H. f. and T. 

Kita mahj, the heart of Phoenix acaulis, Buch. 

Makarkenda rehd, the roots of Diospyros embryopteris, Pers. 

Gada terel, Diospyros montana, Roxb. 

Dhiri banda, 

Suntas, 

Mqhut gur, refuse of molasses. 

Grind these together, then grind adwa caole, rice made from sun-dried, not 

boiled, paddy into meal, and after mixing it with above make into hand 

bread and put out into the dew, after which it is to be eaten. Do this daily 

and in three or four days it will be evident whether it is efficacious or not. 
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207. Ekasira. Orchitis, Epidydimitis, or (so mostly) Hydrocele.' 

Symptoms. This is a very bad and troublesome male complaint, from 

which many men have to suffer all their life if medicine be not quickly 

applied. 

Medicines: (a) Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

To be cooked in melted cows’ butter and the place to be anointed there¬ 

with. If no such melted butter is to be had, apply the roots nevertheless 

only. 
(b) Akaona rehet, the roots of Calotropis gigantea, R.Br. 

Datra rehet, „ „ „ Datura alba, Willd. or D. fastuosa, 

Willd. 

Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Cook all these in melted cows’ butter and apply externally, he is sure to 

get well. 
(c) Pond akaona rehet, the roots of the white-flowered Calotropis 

gigantea, R.Br. 

To be ground and mixed with old rice water, and then applied externally 

to the spot. 
(d) Bir gongha, the shell of a forest snail. 

Lendoh, the skeleton of a dead centipede. 

Phuli paura, neat spirits. 

Karhani horo reak adwa caole, the rice made from the sun- 

dried product of a variety of black paddy. 

Gote rehet, the roots of Croton oblongifolius, Roxb. 

Grind together and mixing it with neat spirit, make the patient drink it. 

(e) Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Apply as an ointment to the spot and he will surely get well. 

(/) The same as in the preceding (e) and 

Akaona rehet, the roots of Calotropis gigantea, R.Br. 

Datra rehet, „ „ „ Datura alba, Willd. or D. fastuosa, 

Willd. 

Dhura, resin of Shorea robusta, Gartn. 

Got marie thora, a little black pepper. 

Grind all these together, cook in melted butter of cows’ milk and smear 

on ; recovery is sure to follow. 

(g) On Saturday evening put out mit lati sutam, a skein of 

thread, in the dew ; on Sunday morning twist it into a cord of five strands 

and tie this in one breath to the big toe of the foot on the side that pains 

him, and make three striped marks across his forearm with soso, the fruit of 

Semecarpus Anacardium, E., and he will recover if the complaint is due to the 

wind ; otherwise proceed with the following : 
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(h) First of all let him pretend to scratch himself with barduruc 

rama, a bat’s claws or nails, and then 

Bhidi qchim, Ceutifida orbicularis, Lour. 

Mulct, Raphanus sativus, L. 

Bilati thamakur, imported tobacco. 

Grind these, pour on some loa lore, the sticky exudation from Ficus 

glcmerata, Roxb., and cook the whole in utih sunum, mustard oil, and let him 

smear this oil on, when he will recover provided it is not chronic, or it will 

take some time. This remedy is intended for application before it reaches a 
chronic stage. 

(i) Hqru ic, a baboon’s excrement. 

Kulai ic, a hare’s ,, 

Piska da, the tuber of Dioscorea oppositifolia, L. 

Ekasira rehei, the roots of Crataeva religiosa, Forst. 

Grind these with sisir dak, dew, and then 

Bilati thamakur, imported tobacco. 

Goc lendoh, the skeleton of a dead centipede. 

Gqhgit cun, lime from nodular or hydraulic limestone. 

Andia moron amk rehei, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Akaona rehei, the roots of Calotropis gigantea, R. Br., or C. 

procera, R. Br. 

Datra rehei, the roots of Datura alba, Willd. or D. fastuosa, 

Willd. 

Dhura, resin of Shorea robusta, Gartn. 

Gol marie, black pepper. 

Cook all these in gai gotom, melted butter from cows’ milk, and apply. 

One “ authority” says : In this the private parts swell up so that walking 

is difficult. It may arise from two causes, either from leading a licentious 

life, or from the wind being in a certain direction which causes pain and sets 

up the complaint. 

208. Gidrako punik. Infantile atrophy. 

Symptoms. This occurs in infants both when the mother’s milk is secreted 

and when it dries up. Whatever remedy is applied to the mother should 

also be applied to the child. 

Medicines : (a) Berel sasan bohok, a knot of raw turmeric, Curcuma longa, R. 

Andia moron arak rehei. the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Grind these two together and saturate them wdth mustard oil. In the 

evening anoint or smear the child all over with this and let it stay till 9 

o’clock the following morning. Then wash it off and give a fresh application 

of the same to stay on till the evening. Repeat this process daily till the 

child is well. 
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For the mother grind only the roots of the latter of above and make into 

pills to be administered thus. Let her take a mouthful of unboiled rice 

made from boiled paddy and chew and eat this after taking into the mouth 

one of the pills. This to be repeated daily for 7 or 8 days, then her milk 

will flow and the child put on flesh. Take the upper bark or roots of 

bhorkond dare, Hymenodictyon excelsum, Wall., smash them into a pulp and 

smear the entire body of the child for about half a month. 

(b) Nanha ftusi toa, Euphorbia thymifolia, Burm. 

Grind the whole plant and smear the child with this daily, giving the 

mother some of the same to drink, and you will see her milk will flow and 

the child get well. 

(c) Dei cere bele, the egg of the humming bird. 

To be broken, stirred together and a spoonful to be taken by the child. 

(d) Bhorkond dare cetan reah rehei, the roots of Hymenodictyon 

excelsum, Wall. 

Kurii rama cetan reaii cift drift, Achyranthes aspera, L-, found 

growing over Zizyphus oxyphylla, Edgew. 

To be ground together and smeared on the child. 

(e) Andia moron arak rehei, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Berel sasah bohok, a knot of raw turmeric, Curcuma longa, 

Roxb. 

Give to drink along with merom toa, goats’ milk, an immediate cure will 

follow. 
(/) Grind the two ingredients of (e) above and saturate with 

nira turi snnum, pure mustard oil. Anoint the child therewith every 

morning, wash it off at noon, smear it on again. At 3 p.m. again wash it off 

and re-apply letting it stay all night. Then in the morning wash it off and 

repeat the process daily till recovery. 

(g) Dare cetan bhorkond chal, rehei se sakam, the bark, roots or 

leaves of Hymenodictyon excelsum, Wall., growing on trees. 

Grind and saturate with turmeric in mustard oil and apply as in (/) above. 

(h) Same as (g) preceding and 

Sasah bohok, a knot of turmeric, Curcuma longa, Roxb. 

Adagathia rehei, the roots of Panicum repens, L. 

Stir after grinding in mustard oil and anoint therewith daily after bathing. 

(i) Bhuku chata, a termites’ nest. 

Grind with the milk of a black cow who has also a black calf, stir in the 

same milk and smear on daily after bathing. 

(j) Berel sasah bohok, a knot of raw turmeric, Curcuma longa, L. 

Saturate in mustard oil, and after washing off the first that you smeared 

on smear this on every evening. 

(k) Dare cetan bhorkond chal, the bark of Hymenodictyon ex¬ 

celsum, Wall., growing on trees. 
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Guric gandar, the larvae of beetles found in middens of 

cowdung. 

Oponom, Angelica glauca, Edgew. 

Bohok sasah, a knot of turmeric, Curcuma longa, Roxb. 

Grind these together, smear the child therewith, and girdle him with 

alag'jari, Cassytha filiformis, Roxb. If this alone is not efficacious apply 

along with it 

(/) Adagathia, Panicum repens, L- 

Hende gai toa, the milk of a black cow. 

209. Gidrako ahak. (Believed due to the evil eye.) 

Symptoms. This is a spell cast generally on children, but sometimes also 

on adults. After it children cry, sometimes vomit, and after that have 

watery evacuations. 

Medicines : (a) Eradorn lartet, the peeled bark of Ricinus communis, L. 

With one breath bit off a strip of this and tie it on the child. 

(b) Ambra jan, the seed of Spondias mangifera, Pers. 

Take one of these that people have sucked and thrown away, grind it and 

give to drink ; recovery is sure. 

(c) Latha cip drip rehet’, the roots of 

3 got marie, 3 black peppercorns. 

Mix these and give to drink, and with the plant itself make a pass three 

times downwards and stick behind the ear, all in one breath. 

(d) Dhadra hatak, an old worn out winnowing fan. 

MU kutra thutki jonok jeleh utarak 3 cared, the 3 longest bits 

of an old worn out broom. 

MU tan soso jan, a seed of Semecarpus Anacardium, L. 

Let the child touch these and then the mother with one breath make three 

passes over the child, and then let the medicine giver take all atid throwing 

them on the top of their roof go straight home. 

210. Bale gidrako uchlau. Infants’ vomiting. 

Medicines : (a) Janum jarnbir dial, the bark of a thorny Citrus medica, L. 

Kaera sakam, a leaf of Musa paradisiaca, L. 

Dhiri katkom janga se hormotei, the leg or body of a crab 

found under stones. 

Uldha da, the tuber of a Nymphsea. 

Wrap the first in the second and warm it, and squeeze the water out into 

a cup. Take the juice of the last two, and give all to drink. 

(b) Toyo sagak rehet, the roots of 

Janum arak rehet, „ „ ,, Amaranthus spinosus, Willd. 

Grind these together and give to eat with hele rasa, honey. 



304 P. 0. BODDING. 

2n. Bale gidra toageko cidir khan. (When babies pass milky stools.) 

Medicines : Sikuar rehet, the roots of 

Grind and make to drink. 

212. Bale gidra goh. (Infants’ summer diarrhoea.) 

Symptoms. Infants pass black motions. 

Medicines : (a) JViiruc chal, the bark of Cassia Fistula, L- 

Hemsagor da, the bulb of Cotyledon laciniata, Willd. 

Thor a cun, a little lime. 

Nim chal, the bark of Melia Azadirachta, L. 

Grind and mix these, and after warming a little plaster the stomach 

and whole body, or the mother too may drink it. 

(b) Lopoh arak, Aerua lanata, L. 

Wrap in leaves, roast in embers and give the mother to eat. 

213. Sea sahet. Foul breath. (Ozaena ?) 

Symptoms. In this the breath is offensive and there is a mucous dis¬ 

charge from the nose resembling lichen or mould in colour. 

Medicines : (a) Cook gote chal, the bark of Croton oblongifolius, Roxb., in 

mustard oil, and make into pills to be eaten. 

(b) Gote chal, the bark of Croton oblongifolius, Roxb. 

Cutia barduriic, a kind of small bat. 

Cook in mustard oil, let him sniff some up the nose, and smear some over 

the face. Let him also eat a little. 

One “ authority ” says to grind above first, using the roots instead of the 

bark of the former, otherwise the same, and to apply three or four times. 

214. Doyok. Nausea and vomiting. 

Medicines : (a) Barduriic ulawak, what a bat has spat out. 

Aimai satekore upko sogekak, the hairs that women stick into 

the eaves of a house. 

Singe the hairs and then grind both together and give to drink. 

If this is not efficacious then mix with above 

(b) Putki rehet, the roots of Scirpus rotundus. 

(c) Marak pine reak met, the eye of a peacock’s tail. 

Tale dandit, the stem of the leaves of Borassus flabelliformis, 

L. 

Foment the latter and extract the juice, and in this mix the former and 

after mixing dumur rasa, the honey of the small honey bee, give to drink. 

215. Uchlau. Vomiting. 

Medicines : Utki rehet, the roots of 

Tursi sakam (thora), a few leaves of Ocymum sanctum, Willd. 

Grind together and give to drink. 
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216. Sever sever aikauk. Nausea. 

Symptoms. This may arise when one sees something one longs for being 

eaten, or without known cause, or from the presence of worms in the 

stomach. 

Medicines : Nim sakam, the leaves of Melia Azadirachta, E. 

Sinjo sakam, the leaves of ASgle Marmelos, Correa. 

Soso jah, the seeds of Semecarpus Anacardium, L. 

Fry and dry the first two, and half roast the third, 3 seeds for a child or 

5 to 7 seeds for an adult. Take also some khoi ata, rice parched in a parti¬ 

cular way; then make all into a meal and give every morning 3 to 5 leaf- 

spoons full to eat, which will cure. 

217. Dub dubia. 

Symptoms. There is a feeling of repletion in the stomach the result of over¬ 

eating, which may induce diarrhoea. 

Medicines : (a) Kuindi sunum, oil obtained from the seed of Bassia latifolia, 

Roxb. 

Rub this over the stomach and apply lolo tovoc, hot ashes, to the navel, 

when the stomach will relax. 

(b) Pudin avak, mint, Mentha sativa, Willd. 

Bulun, salt. 

A mixture of these to be eaten. 

218. Lacre kusuv tahenve julap van. 

An aperient in cases of stomach derangement, specially indigestion. 

Medicines : Etkec love tala chotak gan, about an ounce of the sticky exuda¬ 

tion of Euphorbia antiquorum, L. 

2 se 3 gan mutha da, some 2 or 3 bulbs of Fimbristylis mono- 

stachya, Hassk. 

Grind the latter and mix with former. Grind also thova bulun, a little salt, 

and thova sasah, a little Curcuma longa, Roxb., and mix with above and tala 

pawa gan hovo caole veak holon, about two ounces of rice flour, and after 

baking in leaves give to eat. After eating a little hot water must be drunk 

three or four times, when watery motions will commence. Continue the hot 

water drinking until the desired number of motions have been passed, and 

when it is wanted to stop them drink some cold water which will stop them. 

The etkec lore must be fresh, as if stale it will be poisonous. 

219. Kosa se jhava bako phivau. Constipation or obstruction. 

Medicines-, (a) Misvi cini, sugar-candy. 

Adhe, ginger, Zingiber officinalis, Roscoe. 

Gol marie, black pepper. 

Grind all these together and let the patient eat it. 

(b) Jawan jiva, Carum Ajowan, DC. & Carum Carui, L. 

Bevel adhe, raw ginger. 
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Chota harla, Terminalia Chebula, Retz. 

Bit bulun, a factitious salt containing sulphur. 

Grind these together and let him eat it, drinking about four ounces of hot 

water, and the bowels will be opened. 

(c) Berel adhe, raw ginger. 

Ca, tea. 

Mix and boil together and let the patient drink it after mixing salt in it, 

and he will be all right. 

220. Pithi rog. ? Urticaria and Dyspepsia. 

Medicines: Sasah baha, the flower of Curcuma longa, Roxb. 

Hemsagor, Cotyledon laciniata, Willd. 

Soso jah, the seed of Semecarpus Anacardium, L,., var. cunei- 

folia. 

Cercetec, a lizard. 

Panjot sakam, the leaves of Clerodendron phlomoides, L. fil. 

Kasmar chat, the bark of Gmelina arborea, Roxb. 

Mota dare japak, Scindapsus officinalis, Schott. 

Dare bqhki, Vanda Roxburghii, R. Br. 

Bana hatak, Oroxylon indicum, Benth. 

Buc chat, the bark of Cordia Myxa, L. 

Pound all these, mix and give to drink. 

221. Kachma. (lit. tortoise.) 

Symptoms. A hard swelling arises in the stomach like a small brass cup 

or a tortoise, hence the name. 

Medicines : Adagqthia rehei, the roots of Panicum repens, U. 

Jhankara rehei, ,, „ ,, Thysanolsena acarifera, Nees. 

Pond rqsun, white garlic. 

Kqhu botke da, the bulb of Bryonia lacinosa, L,. 

Got marie, black pepper corns. 

Thor a bulun atakate, a little salt fried. 

Grind all together and give to drink, or else mix with some pqurq, spirits, 

and give a little every morning to drink until recovery. 

222. Patha se Koema. (Constipation, obstruction.) 

Symptoms. In this there is a swelling in the stomach like a young frog. 

Medicines : (a) Kqhu botke da, the bulb of Bryonia lacinosa, L. 

Adhe, ginger. 

Moron arak da, the bulb of Gymnema hirsutus, W. and A., 

var. Decaisneanum, Wight. 

Gol marie, black pepper. 

Grind these with water and make into pills to be swallowed. 
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(■b) Hesak chal, the bark of Ficus religiosa, Willd. 

Grind and give to drink. 

(c) Bidhanta chal, the bark of Entada scandens, Benth. Pound 

with water and give to drink; then shortly afterwards stir huluh, salt, in a 

brass-cup full of water that is sold for 8 annas, and let him drink it. 

(d) Ato pinda da, the bulb of Amorphophallus campanulatus, 

Blume. 

Kalmeg, Andrographis paniculata, Nees. 

Kqhu botke da, the bulb of Bryonia lacinosa, L. 

Saoraj, Vernonia anthelmintica, Roxb. 

Grind these and when the swelling rises give some to drink mixed with 

half a leaf-cupful of either pqura, spirits, or hot water. 

223. Puli. Constipation with meteorismus. 

Medicines : {a) Latha cip cirip, 

Got marie, black pepper. 

Grind and give to drink. 

(b) Loto jo, the fruit of Randia dumetorum, Earn. 

Grind, warm and smear all round the navel, and give a little to drink. 

(c) Nanha lendet arak, 

Grind and give to drink with bali gur, crystallized raw sugar. 

(d) Roasted sihjo sakam, leaves of iEgle Marmelos, Correa. 

Thor a kalmeg rehet, a little of the roots of Andrographis 

paniculata, Nees. 

Buluh, salt. 

Khadi toroc, the ashes of Indian corn cobs. 

Saoraj, Vernonia anthelmintica, Roxb. 

Mix these and give to drink. 

(e) Loto jo, the fruit of Randia dumetorum, Earn. 

Kuindi kare, oilcake left after extracting the oil from the 

kernel of Bassia latifolia, Roxb. 

Nun juan, salt and Carum Ajowan, DC. 

Kq.lia jirq, Nigella indica, Roxb. 

Sihjo sakam, the leaves of ^Egle Marmelos, Correa. 

Fry, grind and give to drink. 

(/) Gote rehet, the roots of Croton oblongifolius, Roxb. 

Buluh, salt. 

Grind these together and give to drink daily, and he will get well. 

(g) Sega rehet, the roots of Mimosa rubicaulis, Eamk. 

Badgocak rehet, the roots of Eygodium flexuosum, Sw. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Grind these together and give to drink daily, a quick recovery will follow. 
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(h) Kuindi have, oilcake left after extracting the oil from the 

kernel of Bassia latifolia, Roxb. 

Pudin arak, mint, Mentha sativa, Willd. 

Warm the former and apply as a plaster over the stomach and give the 

latter to eat. Wait and see if gas is voided ; if not, then proceed to 

(•i) Tursi sakam, the leaves of Ocymum sanctum, Willd. 

Hat dal, the kernel of the fruit of Holarrhena antidysenterica, 

Wall. 

Gote rebel, the roots of Croton oblongifolius, Roxb. 

Pea gol marie, 3 black peppercorns. 

Saoraj, Vernonia anthelmintica, Roxb. 

Grind all these together and give to drink ; it will be followed by the 

voidance of the gas and a loose motion. 

224. Ros piti rua. (Indigestion.) 

Symptoms. This may occur in either children or adults. If one has eaten 

a surfeit of anything savoury, from that day the humours of the body in¬ 

crease, and later they get sick. They vomit bile freely and have a severe 

headache. 

Medicines : (a) Sega rebel, the roots of Mimosa rubicaulis, Ram. 

Pound and give to drink, when the humours will be absorbed or dissipated. 

(b) 25 ganda gol metric, 100 black peppercorns. 

Latba cip cirip, 

Adhe, ginger, Zingiber officinalis, Roscoe. 

Boc, the root of Acorus Calamus, Willd. 

Grind these and make into pills, one to be taken each morning, noon and 

evening. 

For children : Darcini, cinnamon. 

Adhe, ginger. 

Nele rasa, honey. 

Grind the first two together, mix with the third and give to eat. 

225. Sukan pit. (Indigestion.) 

Symptoms. If a person eats a meal after the usual time his bowels will be 

confined, i.e. they will not be moved as usual. He will get headache at 

sunrise, have catarrh and cough. 

Medicines : (a) Boil gai toa, cows’ milk, with gur, molasses, or cini, sugar, 

and let him drink it warm, and on his bowels being moved 

he will get well. 

(ib) Latba cip cirip rebel, the roots of 

Pe ganda gol marie, 12 black peppercorns. 

Thor a gulanj baba dare chal, a little of the bark of Plumeria 

acutifolia, Poiret. 
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Pound all these, extract 2 ounces of the juice and give to drink, which will 

open the bowels. 

226. Ic ado bondok. Retentio urinse et fsecum. 

Medicines : (a) Add to the ingredients detailed in No. 223 (h) and (i) 

Dare cetan hesak rehei chal, the bark of the surface roots of 

Ficus religiosa, Willd. 

Grind all together, and give to drink. 

If the patient is a baby take only 

(b) Saoraj, Vernonia anthelmintica, Roxb. 

Grind and let the child lick it. 

(c) Bohga sarjom rehei chal, the bark of the roots of Ventilago 

calyculata, Tulasne. 

Sukri dhumbak, pig’s excrement. 

Grind these together, stir in utih sunum, mustard oil, and apply over the 

whole abdomen. 

227. Sokhao. Parching thirst. 

Symptoms. In this the saliva dries up and there is intense thirst, some¬ 

times without fever. 

Medicines : (a) Dak icak rehei, the roots of Jussisea suffruticosa, Linn. 

Gargadi rehei, „ ,, „ Coix lachryma, Willd. 

Gol metric, black pepper. 

Bar chimbri gan rasun, about a couple of clusters of garlic. 

Grind these four together and let the patient drink the juice, he will get 

well. 
(b) Jithimond, Clerodendron Siphonanthus, R. Br. 

Halim, Lapidium sativum, Linn. 

Soak both in water, and let the patient drink that water, he will get well. 

228. Tetah maraok. (to quench thirst). 

If you are suffering from parching thirst chew 

Jithimond, Clerodendron Siphonanthus, R. Br. 

and swallow the juice, which will quench the thirst. 

229. Lac haso. Stomach-ache. 

Medicines : (a) Hat rehei, yah, ]o se chal, the roots, seed, fruit or bark of 

Holarrhena antidysenterica, Wall. 

Sahra chal, the bark of Streblus asper, Lour. 

Tejo mala rehei, the roots of Cissampelos Pareira, L. 

Grind and give to drink. 
(,b) Dhela chal, the bark of Alangium Lamarckii, Thws. 

Sahra chal, „ „ „ Streblus asper, Lour. 

Bir catom arak rehei, the roots of 

Grind and give to drink. 
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(c) Petcambra rehd, the roots of Helicteres Isora, L. 

Kucla, Strychnos potatorum, Lin. f. 

Rub these with water, add 2 or 3 halim jah, seeds of Lepidium sativum, L., 

and give to drink. 

(d) Kanji dak, stale rice water. 

Kiis rehd, the roots of Themuda gigantea, Haskel. 

Teke caole sok lopot, the powdery remains of rice boiled 

prior to husking after it has been cleaned. 

Grind the second with the first and after mixing the third give to drink. 

(e) Atkura chal, the bark of Wrightia tomentosa, R. and S. 

should be added to each of the above. 

(/) Kalmeg, Andrographis paniculata, Nees. 

Panjot, Clerodendron phlomoides, Willd. 

Grind and give to drink. May also be used for colic. 

(g) Tejo mala rehd, the roots of Cissampelos Pareira, L. 

To be chewed and then swallowed. 

230. Temec lac haso. Colic. 

Medicines : (a) Jom janum dare chal, the bark of Zizyphus Jujuba, Lam. 

Extract the juice from this, add a little buluh, salt, and give to drink; an 

immediate cure will follow. 

(b) Jom janum rehd, the roots of Zizyphus Jujuba, Lam. 

Grind, mix well with buluh, salt, and give to drink. 

N.B.—This may also be given for ordinary stomach-ache. 

231. Khokraok leka lac haso. Griping pains in the stomach. 

Medicines : (a) Jom janum rehd, the roots of Zizyphus Jujuba, Lam. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Grind these and after squeezing out the juice give to drink. 

(b) Tandi catom arak, Desmodiun triflorum, DC. 

Dare jajak, Scindapsus officinalis, Schott. 

These two to be chewed and the juice swallowed. 

232. Lac had had sadere. When there is a rumbling noise in the stomach. 

Medicines : (a) Grind pojo chal, the bark of Tetranthera monopetala, Roxb. 

And if there is great pain grind berdor rehd, the roots of Combretum 

nanum, Hamilt., and give to drink. 

(6) Ter el cete, the thin skin on the bark of Diospyros tomentosa, 

Roxb. 

Grind with water and give to drink. 

(c) Te'jo mala rehd, the roots of Cissampelos Pareira, L. 

To be chewed and the juice swallowed. 

(d) PaAjoJ \ same as No' 229 (/)• 
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233. Khakharni lac haso. 

Medicines : Ter el rehei, the roots of Diospyros tomentosa, Roxb. 

Bonkapsi rehei, the roots of Thespesia Pampas, Benth. & 

Hook. f. 

Petcambra jo, the fruit of Helicteres Isora, R. 

Grind these three together and take the juice, and give to drink with the 

milk of hende merom, a black goat: he will speedily get well. 

234. Ringor rongor lac haso. (Chronic stomach-ache). 

Medicines : Murga chal, the bark of Pterocarpus Marsupium, Roxb. 

Satsayar, Dalbergia latifolia, Roxb. 

Jom lav chal, the bark of Bauhinia Vahlii, W. and A. 

Cihut lav chal, ,, „ ,, Spatholobus Roxburghii, Benth. 

Atnak chal, ,, ,, ,, Terminalia tomentosa, W. and A. 

Caole ata rohgo, rice fried to burning point. 

Sihjo sakam, the leaves of /£gle Marmelos, Correa. 

Boil all these together, and give the water to drink daily; speedy cure. 

235. Khala dohlia. 

Symptoms. This arises in the stomach, is very painful, and the stomach 

heaves and falls greatly in breathing and the ribs seem to recede. (Only 

children). 

Medicines : Dabha jo reak rasa, the juice of the fruit of Citrus Aurantium, 

Willd. 

Dare tipoc, 

Gai ghura, Polygala chinensis, R. 

Kaudi cun, lime made from the shells used as money in 

India. 

Grind together and give to drink. 

236. Pande then haso buka latarre. 

Symptoms. This pain in the abdomen below the navel may result from 

hadi (No. 88), owing to a sir being strained with some congestion of blood. 

Medicines : Gote rehei, the roots of Croton oblongifolius, Roxb. 

Ohoc arak rehei, the roots of Boerhaavia procumbens, Herb. 

Banks. 

M it tan gol marie, 1 black peppercorn. 

Grind these together and give a little to drink, and plaster some over the 

abdomen. 

237. Nar betha. (? biliary colic). 
Symptoms. In this there is intense piercing pain at the navel causing the 

patient to be doubled up, and if medicine be not given quickly it may prove 

fatal. 
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Medicines : Till the following can be got, rub the patient with oil vigor¬ 

ously and afterwards burn him with the point of a red hot 

sickle ; then procure 

Asaria, Capparis horrida, E.f. 

Bana hatak, Oroxylon indicum, Benth. 

Ride, Casearia tomentosa, Roxb. 

Lilkathi, Polygala crotalarioides, Buch. and Ham. 

Dhela, Alangium Eamarckii, Thws. 

Karam tusa, a shoot of Adina cordifolia, H. F. and B. 

Kod tusa, „ ,, „ Eugenia Jambolana, Eamk. 

Gua, Areca Catechu, L. 

Pan, Piper Betle, E. 

Tejo mala, Cissampelos Pareira, L. 

Kahu botke, Bryonia lacinosa, E. 

Suruj mukhi, Helianthus annuus, Willd. 

Lilibichi, 

Arak upal baha, Nymphsea rubra, Roxb. 

Mahut gwr, refuse of molasses. 

Grind all these together and mix them, and give to drink thrice daily, viz. 

morning, noon and evening, and he will get well in three days. 

238. Pond visa se gurjukata. Prolapsus ani, also Fistula ani. 

Symptoms. This disease has its origin in the tenesmus of dysentery, and 

results in prolapsus ani. 

Medicines : (a) Kabab cini, Cubebs piper. 

Ramra, Phseseolus Mungo, var. Radiatus, E. 

Dhurd, resin of Shorea robusta, Gartn. 

Darcini, cinnamon. 

Stir these in gotom sunum, melted butter, and smear on, and then after 

warming your foot push in the protuberance with it. 

(b) Kumbir baha, the flower of Careya arborea, Roxb. 

Horo bohok, the head of a tortoise. 

The latter to be roasted and eaten and some of it to be ground with the 

former into a powder and eaten. 

(c) Oboe arak rebel, the roots of Boerhaavia procumbens, Herb. 

Banks. 

Hende meromak mbyam, the blood of a black goat. 

Cook or boil these together and give to eat. 

(d) Dhela poha rebel, the roots of a seedling of Alangium Eamar- 

ckii, Thws. 

Mix this with the milk of an entirely white cow who has also a white calf, 

16 oz. for an adult and half that for a child, boil and give to drink for three days. 

(e) Garundi arak, sakam se rebel, the leaves or roots of Acter- 

nanthera sessilis, R. Br. 
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Latha cip drip rehei, the roots of 

Dhakni arak, 

Grind these together and give to eat after mixing up with taben, rice soaked 

and flattened, dahe, cards, and a little salt. 

(/) Kadecte tejoko orag, ona kadec, the sticks with which certain 

insects make their “house.” 

Kaskom bahgaura, cotton seeds. 

Fry the latter to burning point, reduce both by grinding to a powder, and 

after anointing the spot with melted butter, sprinkle the powder on and 

foment. 
(g) Horec dal, the split pulse of Dolichos biflorus, R. 

Sasan, turmeric, Curcuma longa, Roxb. 

Cook together and give to eat. 

(.h) Dub bilasi rehei, the roots of 

Berel adhe, raw ginger, Zingiber officinalis, Roscoe. 

Kalia jira, Nigella indica, Roxb. 

Jawan jira, Carum Ajowan, DC. & Carum Carui, R. 

Grind, boil in milk to the consistency of porridge and give to eat. 

(i) Bir but, Flemingia congesta, Roxb. 

Saram lutur, Clerodendron serratum, Spreng. 

Bonkcypsi, Thespesia Rampas, Benth. & Hook. f. 

Grind and give to drink for three days. 

(/) Ter el cete, the thin skin on the bark of Diospyros tomentosa, 

Roxb. 

Grind small, cook in gotom, melted butter of cows’ milk and give to eat. 

239. Bhalki lac haso. (Colic ? biliary). 

Medicines : (a) Hat chal, jo se jan, the bark, fruit or kernel of Holarrhena 

antidysenterica, Wall. 

Sahra chal, the bark of Streblus asper, Four. 

Tejo mala rehei, the roots of Cissampelos Pareira, R. 

Grind these and give to drink. 

(b) Dhela chal, the bark of Alangium Ramarckii, Thws. 

Sahra chal, „ „ „ Streblus asper, Rour. 

Bir catom arak rehei, the roots of 

Grind these and give to drink. 

(c) Petcambra rehei, the roots of Helicteres Isora, R. 

Kucla, Strychnos potatorum, Rin. f. 

Rub these two in water, add two or three seeds of halim, Repidium 

sativum, R., and give to drink. 

(d) Kahji dak, stale rice water. 

Kiis rehei, the roots of Themuda gigantea, Haskel. 

Teke caole reak sok lopot, the powdery remains of cleaned rice 

that was boiled when it was paddy. 
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Grind the second with the first and then mixing with the third give to 

drink. 

(e) Atkura chal, the bark of Wrightia tomentosa, R. and S. 

A little of this is to be added to each of the above four remedies. 

Khokraoko leka hakso khan. If there are griping pains : 

(/) Jom janum rehet, the roots of Zizyphus Jujuba, Lamk. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Grind these together, squeeze out and give to drink. 

(g) Tandi catom araky Desmodium triflorum, DC. 

Dare japak, Scindapsus officinalis, Schott. 

Let him chew these and swallow the juice. 

(h) Po]o chal, the bark of Tetranthera monopetala, Roxb. 

Grind and give to drink, and if he has severe pain : 

Berdor rehet, the roots of Combretum nanum, Hamilt. 

Grind and give to drink. 

(i) Ter el cete, the thin skin on the bark of Diospyros tomentosa, 

Roxb. 

Grind with water, mix with the milk of a black goat and give to drink. 

(]) Te]o mala rehet, the roots of Cissampelos Pareira, L. 

To be chewed and swallowed. 

(k) Kalmeg, Andrographis paniculata, Nees. 

Pahjot, Clerodendron phlomoides, Willd. 

Grind and give to drink. 

240. Lac odokok. Ordinary diarrhoea. 

Medicines : (a) Kod tusa, a shoot of Eugenia Jambolana, Lamk. 

Grind and make into a thin soup, add merom toa, goats’ milk, and give to 

drink. 
(b) Grote rehet, the roots of Croton oblongifolius, Roxb. 

Hat rehet, ,, ,, ,, Holarrhena antidysenterica, Wall. 

Ambra chal, the bark of Spondias mangifera, Pers. 

Teio mala rehet, the roots of Cissampelos Pareira, L. 

Sadom id, horse dung. 

Grind all together and give to drink. 

241. Birsaha lac odok. Watery diarrhoea. 

Medicines : (a) Bir se tandi catom arak rehet, the roots of 

or the roots of Desmodium triflorum, DC. 

Grind and give to drink. 

(b) Pinde chal, the bark of Randia uliginosa, DC. 

Hesel dog, a tip or bud of Anogeissus latifolia, Wall. 

1 erel dog, ,, ,, ,, }) j} Diospyros tomentosa, Roxb. 

Aphim mii ro bohok, opium the size of a fly’s head. 
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Araik meral sakam, the leaves of the red Phvllanthus Etnblica 

L. 
Grind these and give to drink. 

(c) Ter el jo reak gabe, the flesh of the fruit of Diospyros tomen- 

tosa, Roxb. 

Cihut lar rebel, the roots of Spatholobus Roxburghii, Benth. 

Rot chal, the bark of Ougeenia dalbergioides, Benth. 

Garundi reh§l, the roots of Acternanthera sessilis, R. Br. 

Grind these with water very thin, squeeze out and after sprinkling a little 
lime on give him to drink. 

{d) Grind the kernel of the fruit of Shorea robusta, Gartn. and 

give him to drink. 

Janum lobok, the ground stones of Zizyphus Jujuba, Ramk. 

and let him eat the latter also. 

(e) Doha chal, the bark of Odina Wodier, Roxb., to be ground 

and drunk. 

(/) Adagathia da, the bulb of Panicum repens, R. 

Kalm&g thora, a little Andrographis paniculata, Nees. 

Catom arak rebel, the roots of Marsilia quadrifolia, R. 

Grind and give to drink. 

(g) Bare chat, the bark of Ficus bengalensis, R. 

Sabra chal, ,, ,, ,, Streblus asper, Rour. 

Sarjom chal,,, ,, ,, Shorea robusta, Gartn. 

Bod lar rebel, the roots of Vitis adnata, Wall. 

Kedok arak rebel, the roots of Argyreia speciosa, Sweet. 

Grind and give to drink. 

[b) Arnbra chal, the bark of Spondias mangifera, Pers. 

Rhode baba rebel, the roots of 

Capoi rebel, ,, ,, ,, Desmodium cephalotes. 

Hat jo reak dal, the kernel of the fruit of Holarrhena antidy- 

senterica, Wall. 

Grind and give to drink. 

(i) Doka chal, the bark of Odina Wodier, Roxb. 

Nun juan, salt and Carum Ajowan, DC. 

Sin jo sakam, the leaves of /Fgle Marmelos, Correa. 

(j) Make three or four holes in a peaj, onion, and insert some 

aphim, opium, therein, cook in the fire and give to eat. 

Also give the juice of kod, Eugenia Jambolana, Ramk. to 

drink. 

(k) Bana hatak rebel, the roots of Oroxylon indicum, Benth. 

Ul chal, the bark of Mangifera indica, R. 

Sabra chal, the bark of Streblus asper, Rour. 

Dhalka catQm arak rebel, the roots of 
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Suruj mukhi nari rehei, the roots of Helianthus annuus, 

Willd. 

Grind these together, mix in a 4 anna brass-cupful of water, add a little 

cun, shell lime, and after stirring well give to drink. After drinking three 

times he should recover, but if not, then add the following and give to 

drink : 
(/) Ter el jer, the sticky exudation of Diospyros tomentosa, Roxb. 

Rol dial, the bark of Terminalia Chebula, Retz. 

Dodhar, Adiantum lunulatum, Burm. or A. concinnum. 

242. Sea bele lekako odokokre. When the excreta are like rotten eggs. 

Medicines: (a) Andia moron arak rehei, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Grind and give it to him to lick. 

(b) Gote rehei, the roots of Croton oblongifolius, Roxb. 

Grind and give him to drink daily. 

243. Kita katao. 

If there is an epidemic of cholera, small pox or cattle disease which has 

reached your neighbourhood, you call on the people of your village to take 

measures to ward it off. If no one will listen to you then you yourself, or 

with as many more as will act with you, take action to ward it off from your 

own house or houses ; this is called kita katao. 

Procedure: Akaona thehga ar chal, a stick and the bark of Calotropis 

gigantea, R. Br., or C. procera, R. Br. 

Take these with as many as you intend, and after naming Dharti mae offer 

in sacrifice a hende kalot, a black pullet; dig a hole and bury the pullet in it with 

Akaona chal, the bark of Calotropis gigantea, R. Br. or C. 

procera, R. Br. 

Dundukii chal, the bark of Gardenia turgida, Roxb. 

Bar\a hatak chal,,, „ ,, Oroxylon indicum, Benth. 

and in the name of the spirits Bon duar and Kalinath make strokes of red 

lead and repeat the mantar formula. If you remain immune for a 3^ear you 

offer sacrifice. Cp. p. 143-4. 

244. Haw a duk se mar ah lac odok. Cholera. 

Medicines : (a) Ul chal, the bark of the mango tree, Mangifera indica, L. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Kadarn chal, ,, „ ,, Anthocephalus Cadamba, Benth. and 

Hook. f. 

Grind these three together, squeeze out the juice and give this with a 

little shell lime very quickly to drink. If there is no amelioration then give 

the juice of the first two mixed with opium the size of a pea to drink. 

(b) Sahra chal, the bark of Streblus asper, Tour. 

Doka chal, ,, ,, ,, Odina Wodier, Roxb. 



SANTAL MEDICINE. 317 

Take the juice of both, mix with opium the size of a pea and give to 

drink. 
(c) Hat chal, the bark of Holarrhena antidysenterica, Wall. 

Tejo mala rehet, the roots of Cissampelos Pareira, Linn. 

Grind these together, squeeze out the juice and mixing with opium the 

size of a pea, give to drink. 

(d) Atnak chal, the bark of Terminalia tomentosa, W. and A. 

Hesel chal, ,, ,, ,, Anogeissus latifolia, Wall. 

Lopon chal, ,, ,, ,, Terminalia bellerica, Roxb. 

Mix these and give to drink. 

(e) Ter el jer, the resin of Diosp}^ros tomentosa, Roxb. 

Ul koyo reak dal, the pulverised kernel of a mango stone. 

Mix and grind the size of a pea of the former with the latter, when the 

purging, vomiting and suppression of urine, if the last has occurred, will 

cease at once. 
Gulahj baha rehet chal, the bark of the roots of Plumeria 

acutifolia, Poiret. 

Akaona rehet, the roots of Calotropis gigantea, R. Br. 

Chatni chal, the bark of Alstonia scholaris, R. Br. 

Gol marie, black pepper. 

Grind these together and plaster the abdomen therewith and give a little 

to drink. 
(/) Jhihjit chal, the bark of Bauhinia retusa, Roxb. 

Grind and squeeze out the juice and give some 2 ounces of the juice to 

drink, he will be stopped. 

(g) Niuri chal, the bark of Elseodendron Roxburghii, W. and A. 

Grind about 3 ounces of this, squeeze out the juice and give to drink. If 

this be ineffective, then mix the same quantity of 

Bir horec, Atyllosia scarabsedois, Benth. 

and give to drink. 

(h) Gote rehet, the roots of Croton oblongifolius, Roxb. 

Sega rehet, ,, ,, ,, Mimosa rubicaulis, Lam. 

Grind these two and give about 2 ounces to drink. 

(i) Ter el chal, the bark of Diospyros tomentosa, Roxb. 

Hesel chal, ,, ,, ,, Anogeissus latifolia, Wall. 

Grind and give to drink. 

To quench the thirst in cholera : 

(j) Ulchal, the bark of Mangifera indica, L. 

Sarjom chal, „ 

Kadam chal, ,, 

and Hook. f. 

Hesak chal, ,, 

Doha chal, ,, 

„ Shorea robusta, Gartn. 

„ Anthocephalus Cadamba, Benth. 

„ Ficus religiosa, Willd. 

„ Odina Wodier, Roxb. 



318 P. 0. BODDING. 

Arnbra dial, the bark of Spondias mangifera, Pers. 

Or oft dial, „ ,, „ Costus speciosa, Sm. 

Kadar rehet, the roots of Bonnaya veronicaefolia, Spreng. 

Nanha dndhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Bir horec, Atyllosia scarabaedois, Benth. 

Bana hatak dial, the bark of Oroxylon indicum, Benth. 

Mix a little of all these and give to drink, when the thirst will be 

quenched. 
(k) Nim chal, the bark of Melia Azadirachta, L. 

Haram sihjo dial, ,, ,, ,, an old /Egle Marmelos, Correa. 

se sakam, or its leaves. 

Sarjom dhura, the resin of Shorea robusta, Gartn. 

Ul koyo reak dal, the pulverized kernel of a mango stone. 

Grind all these, i.e. first the two barks and take their juice, then mix and 

add the last two, and give the mixture to drink. If the above mentioned 

ingredients are not soon obtainable in order to quench the thirst, then any¬ 

how get 
(/) Hesak dial, the bark of Ficus religiosa, Willd. 

Doha chal, ,, „ „ Odiria Wodier, Roxb. 

Grind them together and give a little at a time to drink. 

If blood is present in cholera :— 

(m) Bir but rehet, the roots of Fletningia congesta, Roxb. 

Bindi mutha rehet, the roots of Fimbristylis monostachya, 

Hassk. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Seta kata rehet, the roots of Grewia polygama, Roxb. 

Barsa pakor rehet,,, „ ,, Grewia sapida, Roxb. 

Sukri mutha rehet da, the bulb of the roots of Scirpus mono- 

stachyus, Kon. 

Tarse kotap, Grewia villosa, Willd. 

Kamraj rehet, the roots of Buettneria herbacea, Roxb. 

Sikuar rehet, ,, ,, ,, 

Grind all these, or as many of them as are obtainable, together and give 

to drink, or make into pills to be swallowed. 

(n) Hat jo reak jah se daltet, the stone or kernel of the fruit of 

Holarrhena antidysenterica, Wall. 

Teio mala reh$t, the roots of Cissampalos Pareira, Linn. 

Mix these and give to drink. This is an excellent remedy. 

For those whose eyes get yellow in cholera :— 

(o) Isor muli god, Aristolochia indica, Willd. 

Lopoh chal, the bark of Terminalia bellerica, Roxb. 

Adagathia rehet, the roots of Panicum repens, Linn. 
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Ul chal, the bark of Mangifera indica, L. 

Sarjom chal, ,, „ „ Shorea robusta, Gartn. 

Grind these and extract the juice which give to drink mixed with opium. 

For those whose eyes become red or bloodshot:— 

(p) Isor muli god, Aristolochia indica, Willd. 

Sahra chal, the bark of Streblus asper, Lour. 

Sarjom chal, ,, ,, ,, Shorea robusta, Gartn. 

Ul chal, ,, ,, ,, Mangifera indica, L. 

Pound these and extract about a,n ounce of the juice, which is to be mixed 

with opium the size of a pea and drunk. 

To be used as a prophylactic at the cholera season : 

{q) Atnak chal, the bark of Terminalia tomentosa, W. and A. 

Jom lar chal, 

Cihut lar chal 

Jhinjit chal, 

Hesak chal, 

Sarjom chal, 

Ul chal, 

Doka chal, 

Tarop chal, 

Niuri chal, 

)) 

)) 

i) 

Bauhinia Valilii, W. and A. 

Spatholobus Roxburghii, Benth. 

Bauhinia retusa, Roxb. 

Ficus religiosa, Willd. 

Shorea robusta, Gartn. 

,, Mangifera indica, L. 

,, Odina Wodier, Roxb. 

,, Buchanania latifolia, Roxb. 

,, Klaeodendron Roxburghii, W. and A. 

Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Makarkenda chal, „ „ „ Diospyros embryopteris, Pers. 

Bir horec, Atyllosia scarabaedois, Benth. 

Sega rehei, the roots of Mimosa rubicaulis, Lam. 

Gote rehei, „ „ „ Croton oblongifolius, Roxb. 

Atkir rehei ,, „ ,, Smilax ovalifolia, Roxb. 

Nim chal, the bark of Melia Azadirachta, R. 

Sihjo chal, „ ,, „ ^Fgle Marmelos, Correa. 

Radar rehei, the roots of Bonnaya veronicaefolia, Spreng. 

Asqriq chal, the bark of Capparis horrida, Linn. f. 

Saram lutur rehei, the roots of Clerodendron serratum, Spreng. 

Gqbur chal, the bark of Acacia Farnesiana, Willd. 

Nqngrquta rehei, the roots of Nardostachys Jatamansi, DC. 

Korkot r<zhei sc chal, the roots or bark of Dillenia indica, Linn. 

Armu chal, the bark of Bursera serrata, Wall. 

Ato pindq chal, the bark of Amorphophallus campanulatus, 
R1 

Gore chal, 

Edel chal, 

Bam chal, 

Hesel chal, 

Ter el chal, 

„ 3, ,, Stephegyne parvifolia, Korth. 

„ „ „ Bombax inalabaricum, DC. 

„ „ „ Schleichera trijuga, Willd. 

„ ,, „ Anogeissus latifolia, Wall. 

Diospyros tomentosa, Roxb. 
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Matkom chal, the bark of Bassia latifolia, Roxb. 

Karam chal, ,, ,, ,, Adina cordifolia, H. F. and B. 

Pound and lacerate all these and soak them in water, and give the chil¬ 

dren daily a small quantity to drink. 

Pills to be taken by healthy people when cholera is epidemic :— 

{r) Bindi mutha ghas, Fimbristylis monostachya, Hassk. 

Sukri mutha ghas, Scirpus monostachyus, Kon. 

Adagathia ghas, Panicum repens, R. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Bir but rehet, the roots of Flemingia congesta, Roxb. 

Kada behjak rehet, the roots of 

Kalmeg, Andrographis paniculata, Nees. 

Hat rehet, the roots of Holarrhena antidysenterica, Wall. 

Saram lutur rehet, the roots of Clerodendron serratum, Spreng. 

Kamraj rehet, the roots of Buettneria herbacea, Roxb. 

Seta kata rehet, the roots of Grewia polygama, Roxb. 

Nim chal se sakam, bark or leaves of Melia Azadirachta, R. 

Sihjo chal se sakam, ,, ,, „ ,, A£gle Marmelos, Correa. 

Barsa pakor rehet, the roots of Grewia sapida, Roxb. 

Pahjot rehet „ „ 

Atkir rehet, 

Seroah rehet, 

,, Clerodendron phlomoides, 

Willd. 

,, Smilax ovalifolia, Roxb. 

Campa rehet, 

Bhqibri rehet, 

,, ,, ,, Vigna vexillata, Benth. 

,, ,, „ Ochna squarrosa, R. 

„ „ ,, Embelia robusta, Roxb. 

Sarjom chal se dhurd, the bark or resin of Shorea robusta, 

Gartn. 

Jom lar chal, the bark of Bauhinia Vahlii, W. and A. 

Cihut chal ,, ,, ,, Spatholobus Roxburghii, Benth. 

Aphim 4 ana reak, 4 annas worth of opium. 

Paura 1 ser, 2 pounds spirit. 

Grind all these and then mix in the opium and spirit. If the epidemic is 

very severe give only one pound of the spirit. 

What persons taking medicine to cholera patients should do :— 

(s) Isor muli god sakam, the leaves of Aristolochia indica, Willd. 

Adhe, ginger. 

Mix and keep in the mouth like a quid of tobacco. 

Ct) Rasun, garlic. 

Tursi, Ocimum sanctum, Willd. 

Bharbhari sakam, the leaves of Ocimum basilicum, Rian., or 

O. canum, Sims. 
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Grind together, cook with mustard oil and anoint the entire body therewith. 

You should not apply the medicine yourself, let them do it themselves, 

neither should you eat their food or drink their water. 

(u) Sondhaeni rehet se sakam, the roots or leaves of Tylophora 

longifolia, Wight. 

Chew and keep in the mouth swallowing the juice. 

(v) Bir but rehet, the roots of Flemingia congesta, L. 

Petcambra rehet, ,, „ ,, Helicteres Isora, L. 

Grind together and give to drink with a spoonful of spirit. 

Cihut lav, Spatholobus Roxburghii, Benth, 

Kada met, Premna herbacea, Roxb. 

Jao, barley, Hordeum vulgare, L. 

Ramra, Phseseolus Mungo, var. radiatus, L. 

Sahra rehet, the roots of Streblus asper, Lour. 

All these to be ground together and then drunk. 

If he recovers then he should eat 

Dahe, curds. 

Taben, rice soaked and flattened. 

Or if not quickly obtainable let him drink 

Bare rehet, the roots of Ficus bengalensis, L. 

Gore rehet, ,, ,, ,, Stephegyne parvifolia, Roxb. 

(w) Bare joro dog tet, a shoot of the aerial root of Ficus benga¬ 

lensis, L. 

Crush this with water, and squeezing out the water give some to drink, 

after which the patient must lie still for some time. 

(x) Mare taben, old soaked and flattened rice. 

Seta anctir rehet, the roots of Grewia polygama, Roxb. 

Sikuar rehet, the roots inch thick of 

Kamraj rehet, „ „ of Buettneria herbacea, Roxb., 4 ounces. 

Grind together, make into pills, the size of hares’ excrement and give for 

two or three days. 

(y) Aphim, opium. 

Phuli paura, neat spirits. 

Berdor rehet, the roots of Combretum uanum, Hamilt. 

Parse kotap, Grewia villosa, Willd. 

Utri dudhi, Cryptolepis Buchanani, R. and S. 

Buc chal, the bark of Cordia Myxa, Linn. 

Bir eradom, the wild Ricinus. 

Jom lar rehet, the roots of Bauhinia Vahlii, W. and A. 

Murga chal, the bark of Pterocarpus Marsupium, Roxb. 

Rot chal, „ „ „ Ougeenia dalbergioides, Benth. 

Cihut lar rehet, the roots of Spatholobus Roxburghii, Benth. 

Gote rehet, the roots of Croton oblongifolius, Roxb. 
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Hat chal, the bark of Holarrhena antidysenterica, Wall. 

Bir dimbu rehet, the roots of 

Tejo mala rehet, ,, ,, ,, Cissampelos Pareira, L. 

Bir jhunka da, the tuber of Crotalaria calycina, Shrank. 

Ul chal, the bark of Mangifera indica, L. 

Kadam chal, ,, ,, AnthocephalusCadamba, Bth. and Hook. f. 

Sasah baha, the flower of Curcuma longa, Roxb. 

Pahjot, Clerodendron phlomoides, Willd. 

Grind all these together and soak them in about a quart of spirit, make 

into pills and give three of them a day. 

If there is a burning sensation in the chest, then grind 

Merlec sakam, the leaves of Flacourtia Ramontchi, L’Herit. 

and apply them as a plaster to the chest. 

(2) Arak atkir, the red Smilax ovalifolia, Roxb. 

Barsa pakor, Grewia sapida, Roxb. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Goboria dudhi lota rehet, the roots of 

Cihut lar rehet, the roots of Spatholobus Roxburghii, Benth. 

Rot chal, the bark of Ougeenia dalbergioides, Benth. 

Jom lar rehet, the roots of Bauhinia Vahlii, W. and A. 

Tejo mala rehet, ,, ,, ,, Cissampelos Pareira, L. 

Meral chal, the bark of Phyllanthus Emblica, Linn. 

Bir jhunka rehet, the roots of Crotalaria calycina, Shrank. 

Grind all these together, soak them in spirit and eat. 

(aa) Kamraj rehet, the roots of Buettneria herbacea, Roxb. 

Sikuar rehet, ,, ,, ,, 

Tarse kotap rehet, the roots of Grewia villosa, Willd. 

Rosomuni, 

Gol marie, 84 black peppercorns. 

Grind together and compel the patient to drink it. 

(bb) Aphim, opium. 

Hesel chal, the bark of Anogeissus latifolia, Wall. 

Pinde jo, the fruit of Randia uliginosa, DC. 

Nun juan, salt and Carum Ajowan, DC. 

Terel jo, the fruit of Diospyros tomentosa, Roxb. 

Dundukit, Gardenia, turgida, Roxb. 

(cc) Cihut lar, Spatholobus Roxburghii, Benth. 

Sahra chal, the bark of Streblus asper. Lour. 

Bir but, Flemingia congesta, L. 

(dd) Jithimond, Clerodendron Siphonanthus, R. Br. 

Darcini, cinnamon. 

Sut, dry ginger. 
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Pipol, Piper longum, Willd. 

Dhura, resin of Shorea robusta, Gartn. 

God, Aristolochia indica, Willd. 

Nim banda, the parasitical plant found on Melia Azadirachta, 

L- 

Turi sunum, mustard oil. 

(ee) Ul chal, the bark of Mangifera indica, L. 

Sarjnm chal, ,, ,, Shorea robusta, Gartn. 

Mix the juice of these and add a little shell lime, and give to drink every 

hour. 
(ff) Sahra chal, the bark of Streblus asper. Lour. 

Take the juice of this, add opium the size of a pea, and after mixing them 

give to drink and the evacuations will cease. 

(gg) Tejo mala rebel, the roots of Cissampelos Pareira, L- 

Seroah rehd, „ ,, „ Vigna vexillata, Benth. 

Hat chal, the bark of Holarrhena antidysenterica, Wall. 

Take the juice of these, add some opium and give to drink. 

If the bowels and urine are both stopped plaster these on the abdomen : 

(hh) Akaona chal, the bark of Calotropis gigantea, R. Br. 

Muhga chal, ,, „ „ Moringa pterygosperma, Gartn. 

Gol marie, black pepper. 

(it) Isor muli god, Aristolochia indica, Willd. 

Give this to drink, it will cure. 

(jj) Sahra chal, the bark of Streblus asper, Lour. 

Thora hat chal, a little bark of Holarrhena antidysenterica, 

Wall. 

Mix and give to drink, or, take the roots of these, mix about 6 ounces and 

add opium the size of a mustard seed, and give 6 ounces to drink at inter¬ 

vals, and the thirst and purging will cease. 

If the burning sensation in the body does not stop, 

(kk) Ul chal, the bark of Mangifera indica, L. 

Sarjom chal, 

Hesak chal, 

Ambra chal, 

Doha chal, 

Sahra chal, 

Nim chal, 

Sihjo chal, 

,, Shorea robusta, Gartn. 

,, Ficus religiosa, Willd. 

,, Spondias mangifera, Pers. 

„ Odina Wodier, Roxb. 

,, Streblus asper, Lour. 

„ Melia Azadirachta, L. 

,, /Egle Marmelos, Correa. 

Soak all these in water, pound them and after adding a little opium give 

to drink. 
Sometimes there is a complication in cholera of kharak math, kidney 

gravel, also, evidenced by inability to void urine and to ease the bowels. In 

such case 
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(II) Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Grind, heat and give a little to drink, warm, at a time, and then both 

stools and urine will come away like blood. 

{mm) If blood is present in the evacuations give no hard or brittle 

medicines, or they will be fatal, but: 

Seroan, Vigna vexillata, Benth. 

Seta kata rehei, the roots of Grewia polygama, Roxb. 

Bindi mutha ghds rehei, the roots of Fimbristylis monostachya, 

Hassk. 

Bqrsa pakor rehei, the roots of Grewia sapida, Roxb. 

Pound all these together and give to drink raw, recovery is sure. 

(nn) Ul chal, the bark of Mangifera indica, L. 

Sarjom chal, „ ,, ,, Shorea robusta, Gartn. 

Kadam chal, „ „ „ Anthocephalus Cadamba, Benth. and 

Hook. f. 

Doha chal, ,, ,, ,, Odina Wodier, Roxb. 

Ambra chal, ,, ,, ,, Spondias mangifera, Pers. 

Bir horec sakam, the leaves of Atyllosia scarabsedois, Benth. 

Atkir rehei, the roots of Smilax ovalifolia, Roxb. 

Nanha dudhi lota rehei, the roots of Ichnocarpus frutescens, 

R. Br. 

Turam rehei, the roots of 

Pound all these non-bitter ingredients together, boil in an earthenware 

pot and give that water to drink. 

{oo) Kamraj rehei, the roots of Buettneria herbacea, Roxb. 

Tarse kotap rehei, the roots of Grewia villosa, Willd. 

Whichever of these you can get give to drink raw. 

N.B.—There is always intense thirst in these attacks, but however im¬ 

portunate the appeals for water, none whatever must be given or it may 

prove fatal. 

{pp) Hat chal, the bark of Holarrhena antidysenterica, Wall. 

Dhela chal, ,, ,, ,, Alangium Latnarckii, Thws. 

Tarop chal, ,, ,, ,, Buchanania latifolia, Roxb. 

Saram lutur rehei, the roots of Clerodendron serratum, 

Spreng. 

Te'jo mala rehei, the roots of Cissampelos Pareira, L. 

Grind together and give to drink. If it does not cease, then 

{qq) Gabla chal, the bark of Acacia arabica, Willd. 

Kasmar chal, ,, ,, ,, Gmelina arborea, Roxb. 

Nim chal, ,, ,, ,, Melia Azadirachta, L. 

Ul chal, ,, ,, ,, Mangifera indica, L- 

Dhela chal, ,, ,, ,, Alangium Lamarckii, Thws. 

Tarop chal, ,, ,, ,, Buchanania latifolia, Roxb. 
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Ed$l poha rehet, the roots of a seedling of a Bombax rnala- 

baricum, DC. 

Boil these together and after grinding the following to a powder mix with 

that water and give to drink :— 

Gol marie, black pepper. 

Lonphul, cloves. 

Kabab cini, Cubeba officinalis, Miqu. 

When the cholera has stopped he will feel hot in the body ; give then gai 

dahe, curds of cows’ milk, to drink. 

(rr) Karhani horo, a certain variety of black paddy. 

Fry this and pound it into bran and give to eat; make him drunk with 

paura, spirits, and make him drink a little more after eating above. This 

to be given in the initial stage, so that he may not be afraid. If he survives 

for io hours he will be all right. The great thing is there should be no fear 

and this is to attain that; then 

(ss) Barsa pakor, Grewia sapida, Roxb. 

Berdor, Combretum nanum, Hamilt. 

Tarse kotap, Grewia villosa, Willd. 

Grind these together; heat bevel soso, raw Semecarpus Anacardium, L., 

and drop two drops into above ground mixture ; also drop two drops of utin 

sunum, mustard oil; add about 16 ounces dahe, curds, stir all well together 

and give to drink. 

In former times our forefathers used to bind the evil powers so that 

cholera and small-pox might not enter the village. On the first of the month 

of Mag, they would have a village council and all consult together. They 

would fix a day saying, On such and such a day we shall do thus; let no one 

be absent. 

On the appointed day when all are assembled it is said, We all have to be 

priests, and purify ourselves before setting to work, let no one hang back or 

be false; and those of you who won’t be priests, make it known on that 

morning or you will get into trouble. And you, so and so, first of all bathe 

yourselves in the morning, you will have to grind the medicines. And foi 

the work on that day get the sacrifices ready, and we will all raise a sub¬ 

scription for the price of them. The sacrifices are a black female kid and a 

back pullet. On that day we shall all gather at the end of the village street 

and sacrifice them. 
The heads of that kid and pullet are buried there, and going to the foot of 

some tree, they promise the bofigas or spiiits of the village boundaries , Let 

no trouble or misfortune enter or intrude into this village befalling man or 

beast. If we continue all right for a year we shall satisfy you to repletion.” 

After repeating this formula the medicines are given to be ground, viz 

(tt) Phuli paura, neat spirit, 

Ramra, Phaeseolus Mungo, var. radiatus, L. 
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Aiwa caole, rice made from sun-dried, not boiled, paddy. 

Aphim, opium. 

Sikuar, 

Tarse kotap, Grewia villosa, Willd. 

Barsa pakor, Grewia sapida, Roxb. 

Bir eradom, the wild castor oil plant. 

Campa, Michelia champaca, L. 

Dundukit, Gardenia turgida, Roxb. 

Bana hatak, Oroxylon indicum, Benth. 

Asaria, Capparis horrida, L. 

Hinjor, Barringtonia acutangula, Gartn. 

Ruhen, Soymida febrifuga, Juss. 

Bindi mutha, Fimbristylis monostachya, Hassk. 

Clhut lar, Spatholobus Roxburghii, Roxb. 

Kada met, Premna herbacea, Roxb. 

Pond muvut, 

Ambra, Spondias mangifera, Pers. 

Sahra banda, parasitical plant found on Streblus asper, Lour. 

Meral banda, „ „ „ on Phyllanthus Emblica, L. 

Bhorkond banda, „ „ „ Hymenodictyon excelsum, 

Wall. 

Dundukit banda, parasitical plant found on Gardenia turgida, 

Roxb. 

leak banda, parasitical plant found on Woodfordia floribunda, 

Salib. (Loranthus Buddeoides, Wedd.) 

Pinde banda, parasitical plant found on Randia uliginosa, 

DC. 

Soso banda, ,, „ found on Semecarpus Anacar- 

dium, L. 

Baru banda, ,, plant found on Schleichera trijuga, Willd. 

Kamraj, Buettneria herbacea, Roxb. 

Sondhaeni, Tylophora longifolia, Wight. 

Sese baha, Sterculia colorata, Roxb. 

Ato eradom, Ricinus communis, L. 

Latha cip cirip, 

Bariar phul, 

Kus, Themuda gigantea, Haskel. 

Lopon arak, Aerua lanata, L- 

Sahra chal, the bark of Streblus asper, Lour. 

Bulun, salt. 

Dare japak, Scindapsus officinalis, Schott. 

Saoraj, Vernonia anthelmintica, Roxb. 

Tejo mala, Cissampelos Pareira, L. 
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Pan muhri, the seed of Pimpinella anisum, L. 

Mosola, spices. 

Jira, Carum Carui, L- 

Ul chal, the bark of Mangifera indica, L. 

Kaudi cun, shell lime. 

Nanha god, 

All these are ground together, mixed with phuli paura, neat spirits, and 

made into balls. Then taking them to the foot of that tree, they are there 

divided into as many portions as there are households in the village. Then 

after making a soup of the flesh of that kid and rice, and eating this they 

leave that place. The medicine man makes some flour water in a leaf cup 

and puts those portions of medicine into a winnowing fan. Then the entire 

village male population move off together and begin at the house at the end 

of the village ; first he sprinkles their water pots with that flour water; 

then calling the wife of the head of that household he gives her their portion 

of the medicine and says, This medicine we have prepared to protect the 

village; give it to as many people as are in the house and they are to eat it; 

omit no one. And in this way they all go along together and repeat the 

operation at each house. 

In this way formerly in our forefathers’ time the village was in one way 

under control, and therefore no kind of trouble could easily effect an entrance. 

In those days too they did not die while strong or as children, only when 

they became old men or women. In those da5^s also trouble and sickness 

did not show themselves as now. Then too there was no spite or tale¬ 

bearing. But now there is a great deal of both ; trouble and sickness too 

are increased. What are we to do ? 

If all went well with us the year through, then what had been vowed was 

given, and thus they would fulfil their vows. In this way they would act 

year by year to ward off cholera and small-pox. 

(uu) Parse kotap, Grewia villosa, Willd. 

Sikuar, 

Barahgom, Vernonia cineria, Less., or Glossogyne pinnatifida, 

DC. 

A to pinde, Amorphophallus campanulatus, Blume. 

Gol marie, black pepper. 

Hende merom toa, the milk of a black goat. 

Sahra rehet, the roots of Streblus asper, Lour. 

Grind these and give to drink. 

If his stomach makes a noise : 

Kahu botke rehet, the roots of Bryonia lacinosa, L. 

Janum dog, a sprout of Zizyphus Jujuba, Lam. 

Nim sakam, the leaves of Melia Azadirachta, L- 

Plaster him over with these. 
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If his stomach swells up : 

Ghugri, Gryllus gryllo-talpa. 

Thor a hat chal, a little of the bark of Holarrhena antidysen- 

terica, Wall. 

Thor a karhani horo ata, a little fried paddy of a certain black 

variety. 

Grind together, make into a ball and give to eat. 

If when there are no more evacuations he seems about to collapse : 

Nim kadec, twigs of Melia Azadirachta, L. 

Heat these and wrap round both his arms and both his legs. 

If the saliva dries up : 

Kasi sakam, the leaves of Saccharum spontaneum, L. 

Turam da, the bulb of 

Gua, Areca Catechu, L. 

Grind these and give to drink ; or if these are not readily obtainable, 

then 
Akar baha, Limnophila Roxburghiana, G. Don. 

Tursi sakam, the leaves of Ocymum sanctum, Willd. 

Orop da, the bulb of Costus speciosa, Sm. 

Grind these, mix with cini, sugar, and give to drink; or give him to eat 

jithimond, Clerodendron Siphonanthus, R. Br. 

If he has gripes : grind petcambra, Helicteres Isora, L., and plaster it on the 

stomach and give a little to drink. You must invoke the spirits Kali mae, 

Nag nagin. The sacrifices to be offered in the event of recovery are a black 

goat and two pairs of pigeons. 

If there is pain in the stomach: 

(vv) Nanha god, 

Ul chal, the bark of Mangifera indica, L. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Thor a cun, a little shell lime. 

Stir together a little and give to drink. 

(ww) Sahra chal, the bark of Streblus asper, Lour. 

Thora aphim, a little opium. 

Tejo mala, Cissampelos Pareira, L. 

Seroah, Vigna vexillata, Benth. 

Hat chal, the bark of Holarrhena antidysenterica, Wall. 

Mix the juice of these in opium and give to drink. 

{xx) Niuri chal, the bark of Elseodendron Roxburghii, W. and A. 

Jhinjit chal, ,, ,, ,, Bauhinia retusa, Roxb. 

To be drunk. 

If both urine and evacuations are stopped 

(yy) Akaona chal, the bark of Calotropis gigantea, R. Br. or C. 

procera, R. Br. 
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Munga chal, the bark of Moringa pterygosperma, Gartn. 

Got marie, black pepper. 

Grind these and plaster over the abdomen ; or 

{zz) grind all the ingredients prescribed to be drunk together, and 

give to drink. 

245- 
Mar an kuthq lac haso se amsam. Dysentery. 

Symptoms. In this blood is passed with the excrement and there is great 

pain in the abdomen and navel. In this complaint no bitter medicine what¬ 

ever should be given, otherwise death will certainly ensue. Astringent, 

viscid or slimy medicines should be administered. 

Medicines: (a) Bindi muthq ghas rebel, the roots of Fimbristylis monos- 

tachya, Hassk. 

Sukri muthq ghas rebel, the roots of Scirpus monostachyus, 

Kon. 

Nanha dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Pitua arak, Spermacoce hispida, Linn. 

Sim kata rebel, the roots of Vitex peduncularis. 

Sumj mukhi arak rebel, the roots of Helianthus annuus, Willd. 

Dundukil rebel, the roots of Gardenia turgida, Roxb. 

Pader rebel, the roots of Stereospermum suaveolens, DC. 

Turam rebel, ,, ,, ,, 

Tipoc rebel, „ „ „ 

Pindq dare chal, the bark of Randia uliginosa, DC. 

Babla chal, „ „ .. Acacia arabica, Willd. 

Panjot chal, „ „ „ Clerodendron phlomoides, Willd. 

Atnak chal, „ „ ,, Terminalia tomentosa, W. and A. 

Andia moron arak rebel, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Cihut lav, Spatholobus Roxburghii, Benth. 

Jom lar dare chal, the bark of Bauhinia Vahlii, W. and A. 

Barangom rebel, the roots of Vernonia cineria, Less, or 

Glossogyne pinnatifida, DC. 

Kalia kuar se gqi mula rebel, the roots of 

Muc arak rebel, the roots of Polygonum plebejum, Br. 

Pusi toa rebel, the roots of Euphorbia pilulifera, Linn 

Dud barangom rebel, the roots of 

Barsa pakor rebel, ,, , 

Seta kata r$hei, ,, , 

Parse kotap rebel, ,, , 

Matha arak rebel, ,, , 

n 

)) 

yy 

Grewia sapida, Roxb. 

Grewia polygama, Roxb. 

Grewia villosa, Willd. 

Antidesma di and rum, 

Tulas. 
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Halim, Pepidium sativum, P. 

Murga dare chal, the bark of Pterocarpus Marsupium, Roxb. 

Rot chal, „ „ » Ougeenia dalbergioides, Benth. 

Kedok arak rehet, the roots of Argyreia speciosa, Sweet. 

Pound all these small and boil them in about four pounds of water in a 

new vessel, and soak them ; to be drunk daily. 

(h) Turam, 

Tipoc, 

Andia moron arak, Gyrnnema hirsutus, W. and A., var. 

Decaisneanum, Wight. 

Grind these and mix them with flour making it into unleavened or hand 

bread and give to eat. If the two latter ingredients are unobtainable, then 

give the first only. 

(c) Campa rehet, the roots of Ochna squarrosa, L. 

Atkir rehet, ,, „ ,, Smilax ovalifolia, Roxb. 

Dhalka hatkan rehet, the roots of Peea macrophylla, Roxb. 

Tarse kotap rehet, „ „ „ Grewia villosa, Willd. 

Babla chal, the bark of Acacia arabica, Willd. 

Pahjot chal, „ „ „ Clerodendron phloinoides, Willd. 

Pound all these, boil in a new vessel and give daily to drink. 

(d) Halim, Pepidium sativum, P. 

Matha arak rehet, the roots of Antidesma diandrum, Tulas. 

Grind these together, make into unleavened or hand bread with flour and 

give to eat. 

(e) Murga chal, the bark of Pterocarpus Marsupium, Roxb. 

Rot chal, „ „ „ Ougeenia dalbergioides, Benth. 

Jugia chal, ,, ,, ,, Cordia Macleodii, H. f. and T. 

N angrauta rehet, the roots of Nardostachys Jatamansi, DC. 

Atnak chal, the bark of Terminalia tomentosa, W. and A. 

Dare murup chal, ,, ,, ,, Butea frondosa, Roxb. 

Dura da, the bulb of 

Bayah da, ,, „ „ Dioscorea crispata, Roxb. 

Piska da, ,, ,, ,, Dioscorea oppositifolia, L. 

Mix water with these and pound them, boil them and give daily to drink. 

(/) Bonkapsi rehet, the roots of Thespesia Pampas, Benth. and 

Hook. f. 

Petcambra rehet, ,, ,, ,, Helicteres Isora, P. 

Saparom chal, the bark of Nyctanthes Arbor-tristis, P. 

leak rehet, the roots of Woodfordia floribunda, Salisb. 

Duria hatkan rehet, the roots of Peea hirta, Herb. Banks. 

Pound and boil these and give daily to drink. 

(g) Khode baha arak, 

Muc arak rehet, the roots of Polygonum plebejum, Br. 
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Grind, mix with flour and make into unleavened or hand bread and give to 

eat. 
(h) Bele sihjo, the ripe fruit of ^gle Marinelos, Correa. 

Misri, sugar candy. 

Mix up the former in hot water with the latter, i.e. make a sherbet, and 

give to drink. 

(i) Lopon arak, Mrua lanata, Linn. 

Roast these in an envelope of leaves and give to eat. 

(j) Amsam dhiri, stone beads of reddish, greyish and other 

colours. 

To be rubbed on a stone in water, which is then given to children to drink, 

i.e. child patients. 
(k) Campa rebel, the roots of Michelia champaca, L. 

Badam jo gabetel, the kernel of almonds. 

Makarkenda jo, the fruit of Diospyros embryopteris, Pers. 

Robot condon, blood coloured sandalwood, Santalum album, L. 

Arak upal baha, Nymphaea rubra, Roxb. 

Arak raj baha, the red variety of Nerium odorum, Soland. 

Halim, Lepidium sativum, L. 

Parch or fry dry the last. Grind small and mix all the ingredients and 

make into pills, which should be dissolved in hot water just before being 

drunk. . ... T 
(/) Ul chal, the bark of Mangifera mdica, L. 

Ambra chal, ,, ,, ,, Spondias mangifera, Pers. 

Sahra chal, „ „ „ Streblus asper, Lour. 

Mix and grind these and give to drink. 

(m) Seta kata rebel, the roots of Grewia polygama, Roxb. 

Baria kandhum rebel, the roots of Phyllanthus lanceolarius, 

Mull-Arg. 

ii gol marie, eleven black peppercorns. 

Grind these together and give to drink. 
(n) Grind arak upal baha, Nymphaea rubra, Roxb., and give to 

^ j^a^e him drink about a pound of buffalo milk as soon as it 

has been taken from the animal. 

To cause the pain at the abdomen and navel to cease : 

(p) Darcini, cinnamon. 
Robot condon bat, blood coloured sandal wood, Santalum 

album, L. 

SUt, dry ginger. 
Roast these three slightly and after grinding give a little to drink and 

apply externally over the abdomen and navel. 

(^) Pond dhiri, feldspar or quartz. 

Karkat dog, a shoot oi Zizyphus xylopyra, Willd. 
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First heat the former red hot and throw it into water when it will fall to 

pieces. Then grind it with the latter and apply to the abdomen and navel. 

(r) Akaona lore, the milky exudation of Calotropis gigantea, R.Br. 

Smear this over the abdomen and navel. 

Prohibited articles of diet:— 

(s) Jely meat. 

Hako, fish. 

Munga arak, the leaves of Moringa pterygosperma, Gartn. 

Kurmbi arak, a certain potherb. 

Gandhari arak, Amaranthus gangetieus, var. angustifolia, L. 

Garundi arak, Acternanthera sessilis, R. Br. 

Alu, potatoes. 

Behgar, Solanum Melangena, L. 

Kesari dal, Lathyrus sativus, L. 

But dal, Cicer arietinum, L,. 

Rarnbra dal, Phaeseolus Mungo, var. radiatus, L. 

Mator dal, Pisum arvense and P. sativum, L. 

Harhat karla, the bitter var. of Momordica dioica, Roxb. 

Herem tij, anything sweet. 

Toa, milk. 

Khajari, parched rice. 

Masri dal, Ervurn Lens, L- 

The only dal (or split grain) allowed is horec, Dolichos biflorus, L- 

(t) Arnbra chal, the bark of Spondias mangifera, Pers.. 

Atkura rehet chal, the bark of the roots of Wrightia tomen- 

tosa, R. and S. 

Tejo mala rehet, the roots of Cissampelos Pareira, L. 

Pound these together and of the resultant water give | oz. daily for three 

days. 

If there is no amelioration, then 

Karkat sakam, the leaves of Zizyphus xylopyra, Willd. 

Kalia jira, Nigella indica, Roxb. 

Grind these together and give to drink. 

(u) Bir but, Flemingia congesta, L. 

Atkir rehet, the roots of Smilax ovalifolia, Roxb. 

Bir camuk da, the tuber of 

Cook in mustard oil and give to eat. 

{v) Arak meral sakam, the leaves of the red Phyllanthus 

Emblica, L. 

Campa rehet, the roots of Michelia champaca, L. 

Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Sar'jom chal, the bark of Shorea robusta, Gartn 
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Seta andir rehet, the roots of Grewia polygama, Roxb. 

Sahra chal, the bark of Streblus asper, Lour. 

Bindi mutha rehet, the roots of h'imbristylis monostachya, 

Hassk. 

Bhedwa datet, the tuber of Hibiscus cancellatus, Roscoe, var. 

fusiformis, Willd. 

Collect all these and let him drink them with hot water. 

(w) Doka, Odina Wodier, Roxb. 

Murgq, Pterocarpus Marsupium, Roxb. 

Atnak chat, the bark of Terminalia tomentosa, W. and A. 

Sarjom chal, ,, ,, ,, Shorea robusta, Gartn. 

Gua, Areca Catechu, L. 

Utri dudhi lota, Cryptolepis Buchanani, R. and S. 

Kohga, Agave americana, L. 

Rail, Piper longum, Willd. 

Bir eradorn, the wild Castor oil plant. 

Jhik pota, a porcupine’s stomach. 

Sitka, 

Kedok arak, Argyreia speciosa, Sweet. 

Gargadi, Coix lachryma, Willd. 

Atkir, Smilax ovalifolia, Roxb. 

(x) Nanha pusi toa rehet, the roots of Euphorbia thymifolia, 

Burm. 

Pqtni bele rehet, the roots of Helianthus annuus, Willd. 

Atkir rehetak gabetet, the flesh of the roots of Smilax ovali¬ 

folia, Roxb. 

Bare joro reak bale dog, the fresh shoot of an aerial root of 

Ficus bengalensis, L. 

Aphim, opium, about the size of fly’s head. 

Grind these together and make into pills the size of hares excrement; give 

one such pill three times a day. 

(y) Bindi mutha rehet, the roots of Fimbristylis monostachya, 

Hassk. 

Bir barahgom rehet, the roots of Glossogyne pinnatifida, DC. 

Oponom rehet, the roots of Angelica glauca, Edgew. 

Dundukit rehet, „ „ „ Gardenia turgida, Roxb. 

Toyo candbol rehet, the roots of Desmodium gangeticum, DC. 

Bir jhunka rehet, ,, ,, ,, Crotalaria calycina, Shrank. 

Pound these and squeeze out the juice, which the patient is to drink. 

(z) Bindi mutha, Fimbristylis monostachya, Hassk. 

Tikin sin, 
leak sakam, the leaves of Woodfordia floribunda, Salisb. 
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(aa) Etkec, Euphorbia antiquorum. L. 

Bulun, salt. 

Ghikuqri, Yucca gloriosa. 

Arab upql, Nymphaea rubra, Roxb. 

(bb) Campa rebel, the roots of Michelia champaca, R. 

Ter el jo, the fruit of Diospyros tomentosa, Roxb. 

Hat rehei, the roots of Holarrhena antidysenterica, Wall. 

Gote rebel, ,, ,, ,, Croton oblongifolius, Roxb. 

Pader rebel, ,, ,, ,, Stereospermum suaveolens, DC. 

Sauri rebel, ,, ,, ,, Heteropogon contortus, R. and S. 

Bod lar baklak, the bark of Vitis adnata, Wall. 

Pqtni bele, Helianthus annuus, Willd. 

So dare reak chal, the bark of Eugenia Jambolana, Ramk. 

Grind and mix all these and give to drink. Afterwards let him eat pan, 

the leaf of Piper Betle, R., and khayar, Acacia Catechu, Willd. 

(cc) Dundukil rebel, the roots of Gardenia turgida, Roxb. 

Seta pan, Monochoria plantaginea, Kunth. 

Bindi mutha da, the bulb of Fimbristylis monostachya, Hassk. 

Ul chal, the bark of Mangifera indica, R. 

Doha chal, ,, ,, „ Odina Wodier, Roxb. 

Ambracbal,,, ,, ,, Spondias mangifera, Pers. 

Grind and give to drink. 

(dd) Surju muni rebel, the roots of 

Turam rebel, ,, ,, ,, 

Grind these, make into pills to be eaten. 

(ee) Bindi mutha, Fimbristylis monostachya, Hassk. 

Ambra chal, the bark of Spondias mangifera, Pers. 

Mix these with some cun, lime, and give to drink. 

(//) Ter el jo, the fruit of Diospyros tomentosa, Roxb. 

Daka, boiled rice. 

Taben, rice soaked and flattened. 

Mix these thoroughly and give to eat. 

Odokok jokhec basokore. When there is pain at stool. 

(gg) Lebel cenden jqnum rebel, the roots of trodden down Zizyphus 

Jujuba, Ramk 

Tejo mala rebel, the roots of Cissampelos Pareira, R. 

Miru baba rebel, ,, ,, ,, Abutilon indicum, Don. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

Buc chal, ,, ,, ,, Cordia Myxa, R. 

Budhi gasic rebel, the roots of Pavetta indica, R., var. tomen¬ 

tosa, Roxb., or Callicarpa macrophylla, Vahl. 

Ter el dog, a shoot of Diospyros tomentosa, Roxb. 

Mix, grind and give to drink. 
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(hh) Campa rehef, the roots of Michelia champaca, L. 

Hat rehef, ,, ,, „ Holarrhena antidysenterica, Wall. 

Pader relief, ,, ,, ,, Stereospermum suaveolens, DC. 

Grind and give to drink. 

(it) Turam relief, the roots of 

Audi a moron arak relief, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Tipoc relief, the roots of 

Kedok arak relief, the roots of Arygyreia speciosa, Sweet. 

Barsa pakor relief, ,, ,, ,, Grewia sapida, Roxb. 

Seta kata relief, ,, ,, ,, Grewia polygama, Roxb. 

Thova dundukii rehef, the roots of Gardenia turgida, Roxb. 

(a little). 

Thova pader rehef, the roots of Stereospermum suaveolens, 

DC. (a little). 

Barahgom rehef, the roots of Vernonia cineria, Less., or Glos- 

sogyne pinnatifida, DC. 

Bindi mutha rehef, the roots of Fimbristylis monostachya, 

Hassk. 

Sukri mutha relief, the roots of Scirpus monostacl^us, Kon. 

Nanha dudhi lota relief, the roots of Ichnocarpus frutescens, 

R. Br. 

Dhalka hatkan rehef, the roots of Leea macrophylla, Roxb. 

Matha arak rehef, the roots of Antidesma diandrum, Tulas. 

Halim, Lepidium sativum, Iy- 

Gai mula se halia kuari mula rehef, the roots of 

Boil all these and after cooling give to drink; persevere with this for 15 

to 26 days, giving it some 5 times in the day and some 6 times at night. 

The evacuations will have the appearance of the medicine, but still keep on 

with it. If there is pain at the navel smear akaona lore, the sticky exuda¬ 

tion of Calotropis gigantea, R. Br., on daily and the pain will cease. Until 

recovery a gruel of sagu dana, sago, should be taken flavoured with salt or 

sugar, but no rice. The water drunk should be warm, not cold. 

N.B.—The last named of above has thin tendrils and leaves and yields a 

sticky exudation like that of kedok arak, Argyreia speciosa, Sweet, while the 

bulb is like that of hhedwa, Hibiscus cancellatus, Roscoe, var. fusiformis, 

Willd. 

For children. 

(jj) Turam rehef, the roots of 

Barahgom relief, the roots of Vernonia cineria, Less., or Glosso- 

gyne pinnatifida, DC. 

Make into hand bread with wheat flour and give to eat daily until re¬ 

covery. 
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(,kk) Dhalka hatkan, Reea macrophylla, Roxb. 
Make into hand bread with wheat flour and give to eat. 

(ll) Tipoc da, the bulb of 
Make into hand bread with wheat flour and give to eat. 

(mm) Tilmin sakam, the leaves of Sesamum orientale, Willd. 
Soak in water and give that water to drink. Knead the leaves and 

squeeze out the water which will be viscid, and give that water to drink. 

For pain at the navel:— 
(nn) Roast pond dhiri, quartz, to burning point, throw it into 

water when it will splutter and crack and become loose. Taking it out grind 

with janum dog, a shoot of Zizyphus Jujuba, Tam., and it will swell up. 

Apply that as an ointment to the navel. Give also to drink 

Tarse kotap rehet, the roots of Grewia villosa, Willd. 
Kamraj rebel, the roots of Buettneria herbacea, Roxb. 

(oo) Jom lar chat, the bark of Bauhinia Vahlii, W. and A. 
Cihut lar rehet, the roots of Spatholobus Roxburghii, Benth. 
Kadam chal, the bark of Anthocephalus Cadamba, Benth. and 

Hook. f. 
Sarjom chal, the bark of Shorea robusta, Gartn. 
Hesak chal, ,, ,, ,, Ficus religiosa, Willd. 
Doka chal, ,, „ ,, Odina Wodier, Roxb. 
Arnbra chal, ,, „ ,, Spondias mangifera, Pers. 
Bir horec, Atyllosia scarabaedois, Benth. 
Campa rehet, the roots of Michelia champaca, L,. 
Pahjot dare chal, the bark of Clerodendron phlomoides, Benth. 
Berdor rehet, the roots of Combretum nanum, Hamilt. 
Atkir rehet, ,, ,, ,, Smilax ovalifolia, Roxb. 

Grind all these and boil well, then throw away the barks and give to 

drink daily. Give no boiled rice to eat till the child asks for it, for if eaten 

the medicines will not act promptly. Give only a gruel of sago with the 

addition of salt. This disease is a sequel of measles. There is nothing 

bitter in the medicines, they are only insipid. 

(pp) Murgq chal, the bark of Pterocarpus Marsupium, Roxb. 
Satsayar chal, ,, ,, ,, Dalbergia latifolia, Roxb. 
Jom lar chal, ,, ,, ,, Bauhinia Vahlii, W. and A. 
Cihut lar chal, ,, ,, ,, Spatholobus Roxburghii, Benth. 
Ainak chal, ,, ,, „ Terminalia tomentosa, W. and A. 
Caole ata rghgo, rice fried to burning point. 
Sinjo sakam, the leaves of A3gle Marmelos, Correa. 

Boil all these together, and give the water to drink daily: he will surely 
recover. 

(qq) Campa rehet, the roots of Michelia champaca, T. 
Hat rehet, ,, ,, „ Holarrhena antidysenterica, Wall. 
Pader rehet, „ ,, ,, Stereospermum suaveolens, DC. 

Grind these together and give to drink. 
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(rr) Bindi mutha da, the bulb of Fimbristylis monostachya, 

Hassk. 

Ambra dial, the bark of Spondias mangifera, Pers. 

Grind these together, squeeze through a cloth and after mixing with hard 

kaudi cun, the lime from the small shells used as money in India, give to 

drink. 
(ss) Ohoc arak rehet, the roots of Boerhaavia procumbens, Herb. 

Banks. 

Atkir rehet, ,, ,, ,, Smilax ovalifolia, Roxb. 

leak rehet, ,, ,, ,, Woodfordia floribunda, Salisb. 

Tejo mala rehet, ,, ,, ,, Cissampelos Pareira, L 

Grind together and give to drink. 

(tt) Mare taben, old rice soaked and flattened to be washed seven 

times. 

Ghora ladauri, Vitis tomentosa, Heyne. 

Bindi mutha, Fimbristylis monostachya, Hassk. 

Grind the last two together and mix with the first into a clammy mixture, 

and give for three days, when a cure will follow. If on going to stool there 

should be prolapsus ani, then give 

(uu) Mutha da, the bulb of 

Bindi mutha da, the bulb of Fimbristylis monostachya, 

Hassk. 

Arak upal baha da, the bulb of Nymphaea rubra, Roxb. 

Bare baha rehet, the roots of Pentapetes phoenicia, L. 

Grind and mix these and give to drink, or mix with above and give 

to eat. 

If no gas is expelled, 

(vv) Jom janum rehet, the roots of Zizyphus Jujuba, Lain. 

Pound and give to drink. 

If the urine cannot be voided, 

(ww) Dare cetan reak hesak rehet chal, the bark of the roots of Ficus 

religiosa, Willd., growing on another tree. 

Pound and give, and normal conditions will return. 

If there is an internal scraping pain, i.e. as if there was no more excrement 

to come away, then 

(yy) Mutha da, the bulb of Fimbristylis monostachya, Hassk. 

Suruj mukhi rehet, the roots of Helianthus annuus, L. 

Grind together and give to drink. 

246. Mayam ar suluc leka odokok. 

Blood and slime in the excretions. 

Medicines: Campa rehet, the roots of Michelia champaca, L. 

Terel jo, the fruit of Diospyros tomentosa, Roxb. 

Hat rehet, the root of Holarrhena antidysenterica, Wall. 
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247. Khok. Cough. 

Medicines: (a) Pipol, Piper longum, Willd. 

Dmnur rasa, the honey of the small honey bee. 

Grind these together and let him eat some every morning. 

(b) Rohor adhe, dried ginger, Zingiber officinalis, Roscoe. 

Grind fine, mix with melted butter and sugar and after warming a little 

give to drink. 

(c) Touch the uvula with the fruit of soso, Seinecarpus Anacar- 

dium, R. 

When the phlegm is tenacious :— 

(d) Thadia turi, a variety of Brassica campestris, R. 

Rahgqtini rehet, the roots of Solanum Jacquini, Willd. 

Sasah bohok, a knot of turmeric, Curcuma longa, Roxb. 
To be drunk. 

(e) Behgar betahei rehet, the roots of Solanum stramonifolium, 

Jacq. 

Adagathia rehet, the roots of Panicum repens, R. 

Kiis and kasi, Themuda gigantea, Haskel, and Saccharum 

spontaneum, R. 

Badgocak, Rygodium flexuosum, Sw. 

Bindi mutha, Fimbristylis monostachya, Hassk. 

Bar chal, the bark of Mimusops Elengi, R. 

Banat arakak, a bit of a red woollen blanket. 

Bir barahgom, Glossogyne pinnatifida, DC. 

Sega janum rehet, the roots of Mimosa rubicaulis, Ramk. 

Caulia, Ruellia suffruticosa, Roxb. 

Kadar, Bonnaya veronicsefolia, Spreng. 

Dhiri banda, 

Etka rehet, the roots of Mucuna pruriens, DC. 

Andia goiigha, the shell of a male snail. 

Upel baha arakak, Nymphsea rubra, Roxb. 

Kamraj, Buettneria herbacea, Roxb. 

Grind these together, cook in oil, and after making into pills give to eat. 

(/) Adagathia rehet, the roots of Panicum repens, R. 

Kasi rehet, ,, „ „ Saccharum spontaneum, R. 

Behgar betahei rehet, the roots of Solanum stramonifolium, 

Jacq. 

Kus rehet, the roots of Themuda gigantea, Haskel. 

Arak upal baha, Nymphsea rubra, Roxb. 

Banat arakak, bit of a red woollen blanket. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Bar chal, the bark of Mimusops Elengi, R. 

Rol jo, the fruit of Terminalia Chebula, Retz. 
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Grind all these together, cook in melted butter and give to eat. Give 

most of the third of above named roots. 

(g) Nanha dudhi lota rehet, the roots of Ichnoearpus frutescens, 

R. Br. 

Musna jah, the seeds of Rinum usitatissimum, R. 

Boil each separately in a brass cup of the size sold for 8 annas and strain; 

boil again, mix and then give to drink. 

(h) Lilkathi, Polygala crotalarioides, Buch. and Ham. 

Got marie, black pepper. 

Tursi sakam, the leaves of Ocymum sanctum, Willd. 

Adwa caole, rice made from sundried, not boiled, paddy. 

Grind all these together and give to drink. 

(i) Hesel dial, the bark of Anogeissus latifolia, Wall. 

Sekrec dial, ,, ,, ,, Ragerstroemia parviflora, Roxb. 

Ret him chew these daily; if the patient is an infant plaster joka sakam, 

the leaves of Sida hutnilis, Willd., on the fontanel. 

If the cough seems to be bronchial or asthmatic : 

(j) bring a little of the bark of each of all the trees in the forest, 

grind this along with some gol marie, black pepper, make into pills and give 

one pill daily each forenoon and one each afternoon. 

248. Thae khok. Dry cough. 

Medicines : Gol marie (4), 4 black peppercorns. 

Lilkathi rehet, the roots of Polygala crotolarioides, Buch. and 

Ham. 

Grind together, cook in oil and give to drink. 

249. Selesa. (Bronchitis or a cold or a chill.) 

Symptoms. If a person bathes for a long time in water, and then his head 

gets hot and thereby cold strikes his chest or lungs, he will wheeze, and the 

middle of the head, where an infant’s fontanel is, will become as hot as fire. 

Both children and adults may get this. Some people get from this Pachiari 

betha (pneumonia). These have a pain in the chest and all the ribs, they 

breathe with difficulty and experience a piercing pain. The Santals when 

suffering from Pachiari betha call it a stabbing by the evil spirits, but it is 

a consequence of selesa. 

Medicines : (a) Latha cip drip rehet, the roots of 

Sut and pipol, ginger and Piper longurn, Willd. 

Darcini, cinnamon. 

Adagathia ghds da, the bulbs of Panicum repens, R. 

Grind all these small and after mixing with hele rasa, honey, give to eat. 

(b) Chatni chal, the bark of Alstonia scholaris, R. Br. 

Hat chal, „ ,, „ Holarrhena antidysenterica, Wall, 

jo gotec gol marie, 10 black peppercorns. 
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Mix the juice extracted from these and give to drink. 

Berel sasan, raw turmeric, Curcuma longa, Roxb. 

Marie, chilli, Capsicum frutescens, Willd. 

Grind these and after shaving over the fontanel, apply there. 

If there is pain in the chest or ribs : 

(.c) Rai turi, Brassica campestris. 

Grind and apply without heating (a sinapism). 

(d) Isabgul, Plantago ispaghala, R. Fleming. 

Grind and apply warm 

(e) Chatni chal, the bark of Alstonia scholaris, R. Br. 

Mix with the milk of a black goat and apply warm. 

(/) Tejo mala rehet, the roots of Cissampelos Pareira, L. 

5 gol marie, 5 black peppercorns. 

Grind together and give to drink. 

250. Khok manda. Cough and cold. 

Medicines : (a) Rasim, garlic. 

Adagathia ghds da, the bulbs of Panicum repens, Linn. 

Bulan, salt. 

Grind these together, make into pills to be taken daily, and the cold will 

certainly get well. 

(b) Nawa sim bele, new laid fowl’s egg. 

Buluh, salt. 

Marie, chilli, Capsicum frutescens, Willd. 

Sasan, turmeric, Curcuma longa, Roxb. 

To be cooked together and taken 3 or 4 times, when he will get well. 

(c) Behgar betahet jo, the fruit of Solanum stramonifolium, Jacq. 

Gai gotom, melted butter made from cows’ milk. 

The former to be cooked in the latter and then eaten. 

(d) Adagathia ghds da, the bulbs of Panicum repens, Linn. 

Edhe rahgaini janum, dareko joko, the entire plant and fruits 

of Solanum xanthocarpum, Schrad. et Wandl. 

Boil these together and after adding salt make the patient drink it. 

(e) Soso, Semecarpus Anacardium, Linn., var. cuneifolia. 

Grind with roasted rice and let the patient eat it. 

(/) Hehjet jo, the fruit of Solanum stramonifolium, Jacq. 

Caole ata, roasted rice. 

Both to be roasted, then ground together and eaten with the addition of a 
little salt. 

(g) Adagathia, da, the bulbs of Panicum repens, Linn. 
To be cooked in oil and eaten. 

(h) Rangaini janum rehet, dare, sakam, the entire plant, roots and 

leaves of Solanum Jacquini, Willd. 

Adagathia ghds da, the bulbs of Panicum repens, L. 

Boil these together and give to drink with salt every morning till recovery. 
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(i) Mare 7070 ar amtha, the old fruit and inspissated juice of 

Tamarindus indica, R. 

First brown this like curry, then add 8 ounces water and 2 ounces misri, 

sugar-candy, and after boiling well till amalgamated, give to drink. 

(7) diesel chal, the bark of Anogeissus latifolia, Wall. 

Sekrec chal, „ „ „ Ragerstroemia parviflora, Roxb. 

Ret him chew these daily. 

(k) Adagathia da, the bulb of Panicum repens, R. 

Posto dana, the seeds of the opium poppy. 

Lonphul, cloves. 

Jawan, Carum Ajowan, DC. 

Bit buluh, factitious salt containing sulphur. 

Grind all these together fine, make into pills the size of a small pea, one 

pill to be eaten every morning, and a little gahja, Cannabis sativa, Willd.. 

to be licked. 
(/) Rahgaini janum rehet ar sakam, the roots and leaves of Sola- 

num Jacquini Willd. 

Adagathia, Panicum repens, R. 

Boil these together, and after adding salt to be drunk. 

(m) Jojo amtha, the dried flesh of the fruit of Tamarindus indica, 

R. 

Boil in 8 ounces of water, add a little misri, sugar-candy, and give to 

drink. 

251. Katie gidrako mandak. Cold in infants. 

Medicines : {a) Adagathia ghas, Panicum repens, Finn. 

Darcini, cinnamon. 

Sut, dry ginger. 

Pipol, Piper longum, Willd. 

Grind these together, then mix with hele rasa, honey, and let them lick it. 

Babies to lick honey only. 

(b) Thor a darcini, a little cinnamon. 

Sut, dry ginger. 

Grind together, stir in honey of either the ordinary or humble bee and 

give to lick. 
(c) Hehjet’ rehet, the roots of Solanum stramonifolium, Jacq. 

Soso jah mitten gan, about one seed of Semecarpus Anacar- 

dium, R. 

Caole ata rongoak, rice fried to burning point. 

Grind all together and give to eat like a porridgy mess. 

(d) Darcini, cinnamon. 

Sut, dry ginger. 

Grind and mix with honey of the ordinary or small bee and give it a 

little gahja, Cannabis sativa, Willd., to lick, and smear a little on the fontanel. 
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(e) Joka sakam, the leaves of Sida humilis, Willd. 

Grind and plaster on the fontanel and some to be licked. 

252. Dhok. Phthisis previous to hsemoptysia, also bronchitis and asthma. 

Medicines : (a) Kahu botke r$het, the roots of Bryonia lacinosa, L. 

Campa rehet, ,, ,, „ Michelia champaca, T. 

Grind these together, cook in melted butter and give to eat. 

(b) Cae cirota, Gentiana cherayta, Roxb. 

Korpur, camphor. 

Elaci, cardamums, Alpinia cardamomum, Roxb. 

Mahabari boc, Zingiber zerumbet, Roscoe. 

Darcini, cinnamon. 

Sut pipol, dry ginger and Piper longum, Willd. 

Kabab cini, Cubeba officinalis, Miqu. 

Gol marie, black pepper. 

Mix a little of each of these, grind dry and give to eat. 

(c) Lonphul, cloves. 

Phot kapur, 

Cirota, Gentiana cherayta, Roxb. 

Pipol, Piper longum, Willd. 

Darcini, cinnamon. 

Kabab cini, Cubeba officinalis, Miqu. 

Adagathia rehet, the roots of Panicum repens, L,. 

Mahabari boc, Zingiber zerumbet, Roscoe. 

Gol marie, black pepper. 

Grind these together, cook in mustard oil and give to eat. Afterwards 

let him eat pan sakam, the leaves of Piper Betle, L,., with khayar, Acacia 

Catechu, L. 

(d) Bring the heart of all kinds of trees from the forest and 

boil in a new vessel; strain off the blood coloured water and boil that 

water down. Then let him eat the residue very early in the morning. 

This will cause him to vomit. When he is exhausted with vomiting let him 

eat hot boiled rice with gai dahe, curds made from cow’s milk. 

(e) Su hako im, the liver of a porpoise, Delphinus Gangeticus. 

Pond rahgaini rehet, the roots of the white Solanum xantho- 

carpum, Schrad. et Wendl. 

Tarup nandri, a leopard’s windpipe. 

Khikri nandri, a fox’s windpipe. 

Grind and mix these and after cooking in mustard oil give to eat. 

(/) Kasi rehet, the roots of Saccharum spontaneum, L,. 

Matkom mahj, the heart of Bassia latifolia, Roxb. 

Kanta siris mahj, the heart of Albizzia myriophylla, Bl. 
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Boil all these down in a new vessel to the consistency of the raw molasses 

made from Bassia latifolia, Roxb. and after grinding ul banda, the parasitic 

plant found on the mango tree, mix this, make into pills and give to eat. 

(g) Orsoren da, the bulb of Zingiber Cassumunar, Roxb. 

Kanta kuca arak, 

Kanta saru da, the bulb of Easia heterophylla, Schott. 

Oroj) da, ,, ,, „ Costus speciosa, Sm. 

Beret sasan, raw turmeric. 

Gol marie, black pepper. 

Sanam lekan gorom mosola thora thora, mix a little of all kinds 

of pungent spices. 

Grind to a powder and give to eat. 

When blood is mixed : 

(h) A rak upal baha se uldhatel, the flower of Nymphoea rubra, 

Roxb., or the tubers of the same. 

Pond rangaini dare se rebel sakam jotoge, the roots, leaves or 

entire white Solanum xanthocarpum, Schrad. et Wendl. 

Cook in melted butter of cows’ milk, mixing also pader chal, the bark of 

Stereospermum suaveolens, DC., make into pills to be taken daily. 

(i) the same as (a) above till the cough ceases when 

(j) the same as (b) above with the addition of ghor, buttermilk, 

until recovery. 

(k) Adagqthia da, the bulb of Panicum repens, L. 

Kahu botke da, ,, ,, ,, Bryonia lacinosa, L. 

Bindi mutha rebel, the roots of Fimbristylis monostachya, 

Hassk. 

Sukri mutha rebel, the roots of Scirpus monostachyus, Kon. 

Campa baba, Michelia champaca L. 

Grind all these together, mix with matkom manj reafi gur, molasses extracted 

from the heart of Bassia latifolia, Roxb., cook the whole and give about a 

spoonful only to drink as it is a very powerful medicine. 

(/) Sut, dry ginger. 

Pipol, Piper longum, Willd. 

Sinid baba, 

Dhela cbal, the bark of Alangium Lamarckii, Thws. 

Gol marie, black pepper. 

Campa baba, Michelia champaca, L. 

Grind all these together and give to eat without cooking. Forbidden diet: 

Browned curries, pork, curry of the fruit or leaves of Cucurbita moscheta, 

Duchesne, buffalo meat, mutton, and the leaves of Kantha arak, Euphorbia 

granulata, Forsk. 

(m) Kasi rebel, the roots of Saccharum spontaneum, L. 

Karsare rebel, the roots of Thysanolaena acarifera, Nees. 
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Tarop rehei reak chal, the bark of the roots of Buchanania 

latifolia, Roxb. 
Matkom dare reak mahj, the heart of Bassia latifolia Roxb. 

Grind together, cook in mustard oil, make into pills and give to eat. 

(n) Hiind baha rehei, the roots of Jasminum arborescens, Roxb. 

Nanha dudhi lota rehei, the roots of Ichnocarpus frutescens, 

R.Br. 
Mahabari boc, Zingiber zerumbet, Roscoe. 

Sut, dry ginger. 
Pipol, Piper longum, Willd, 

Got marie, black pepper. 

Kalia jirq,, Nigella indica, Roxb. 

Lonphul, cloves. 

Grind all together and give to eat. 
(o) Adhe, ginger, Zingiber officinalis, Roscoe. 

Etkec lore, the sticky exudation of Euphorbia antiquorum, R. 

Hemsagor, Cotyledon laciniata, Willd. 

Karsare da, the bulb of Thysanolsena acarifera, Nees. 

(p) Kasi da, the bulb of Saccharum spontaneum, R. 

Moron arak rehei, the roots of Gymnema hirsutus, W. and A., 

var. Decaisneanum, Wight. 

Kalmeg, Andrographis paniculata, Nees. 

Behgar betahei, Solanum stramonifolium, Jacq. 

{q) Kasi ghds rehei, the roots of Saccharum spontaneum, R. 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Dhela chal, the bark of Alangium Ramarckii, Thws. 

Sekrec sakam, the leaves of Ragerstroemia parviflora, Roxb. 

Chatni chal, the bark of Alstonia scholaris, R.Br. 

Arak raj baha, the red var. of Nerium odorum, Soland. 

Matkom chal, the bark of Bassia latifolia, Roxb. 

Pound all these and put them in a new earthen pot with about a pint of 

water. Cover with a leaf plate and boil thoroughly. Drain off the water 

and add to it the following after grinding them small and throwing away the 

barks:— 
Darcini, cinnamon. 

Kabab cini, Cubebs piper. 

Pipol, Piper longum, Willd. 

Sut, dry ginger. 
Thora boc, a little of the root stock of Acorus Calamus, Willd. 

Elaci, Alpinia cardamomum, Roxb. 
Then boil thoroughly again after covering with a leaf plate, as the remedy 

will lose its efficacy if the steam escapes. Some 4 to 8 ounces will remain, 
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which give for about a week. When the cough is easier, discontinue it and 

give the following for about a couple of days: 

Hende bulun, black salt. 

Kbairi bulun, brown or dirty coloured salt. 

Bit bulun, a factitious salt containing sulphur. 

Pond bulun, white salt. 

Rangaini janum rebel, the roots of Solanum Jacquini, Willd. 

Adagatbia ghas da, the bulb of Panicum repens, L. 

To be ground together and made into pills. If the cough returns stop the 

medicine. If the three following medicines are bought in Calcutta and given 

in succession, he will certainly get well:— 

Sasaro, 

Darka ristu, 

Someson rosayon. 

Kasi dama, asthma :— 

(r) Kasi rebel, the roots of Saccharum spontaneum, L. 

Kus rebel, ,, „ „ Themuda gigantea, Haskel. 

Koc bel cbal, the bark of Feronia Elephantum, Correa. 

Kada benjak rebel, the roots of 

Andia moron arab rebel, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Sut, dry ginger. 

Pipol, Piper longum, Willd. 

Lonpbul, cloves. 

Postu, poppy seed. 

Halim, Lepidium sativum, L. 

Raj baba, Nerium odorum, Soland. 

Bir karla rebel, the roots of the wild Momordica dioica, Roxb. 

Make into pills without cooking and give daily in the morning and he will 

recover. 

Dama dhdk, asthma. 

(s) Hand baba rebel, the roots of Jasminum arborescens, Roxb. 

Ghi kuari rebel, ,, „ „ Yucca gloriosa, or 

Nanba dudhi lota rebel, the roots of Ichnocarpus frutescens, 

R. Br. 

Rohor a-dbe, dried Zingiber officinalis, Roscoe. 

Pipol, Piper longum, Willd. 

Mababari boc, Zingiber zerumbet, Roscoe. 

21 ganda gol marie, 84 black peppercorns. 

Grind all these together and make into pills, one of which to be taken 

thrice daily. 

If the wheezing does not cease, 
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(t) Caulia yehet, the roots of Ruellia suffruticosa, Roxb. 

Pound and give the liquid to drink daily. 

Khadar khodor dhok, bronchitis. 

Symptoms. There is a rattling or wheezing sound in breathing. 

(u) Hasa arak, 

Tol lumam tejo, a silkworm chrysalis. 

Grind together and give to drink. 

253. Raj rog, thae khok ay kasi dhok. 

Consumption (i.e. haemoptysis), dry cough and bronchitis. 

Symptoms. This begins with a cough which is very severe; what is eaten 

is not digested, there is much vomiting. Such is the case in dry cough and 

bronchitis, and when it has lasted some time it developes into consumption 

and blood is brought up when coughing. 

Medicines: (a) There are eight kinds of salt, viz. 

Bit buluh, a factitious salt containing sulphur. 

Khaivi buluh, brown or dirty coloured salt. 

Hende buluh, black salt. 

Pond buluh, white salt. 

The names of the other kinds I do not know, but if you ask the shopkeeper 

for them he will give you. 

Daycini, cinnamon. 

Kabab cini, Cubeba officinalis, Miqu. 

Cae ciyota, Gentiana cherayta, Roxb. 

Sut, dry ginger. 

Adhe, Zingiber officinalis, Roscoe. 

Pipol se yoli jo, Piper longum, Willd. 

Juhgi phol jo, 

Jutyi phol jo, 

Bovo elaci jo, large cardamums. 

Chota elaci jo, small cardamums. 

Grind all these together very fine, dry, i.e. without any water. Then kill 

a young pigeon and fry its meat in mustard oil. Add the 8 kinds of salt and 

spices you have mixed, about two mussel shells full, and when the cooking 

is done let this suffice to be taken once a day for four days with a meal. 

Repeat this treatment daily for one or two months and recovery will follow. 

(b) The 8 kinds of salt mentioned in (a) 

Oyop daye yeak jah, the stone of Costus speciosa, Sm. 

Edhe vahgaini janum yehet, the roots of Solanum xanthocar- 

pum, Schrad. et Wendl. 

Hehjet yehet, the roots of Solanum stramonifolium, Jacq. 

Adagathia ghas da, the bulb of Panicum repens, Linn. 
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Grind these four ingredients together, mix with the different kinds of salt • 

and make into pills to be eaten daily till the cough stops, when the medicine 

is to cease. 
(c) Darcini, cinnamon. 

Kabab cini, Cubeba officinalis, Miqu. 

Pipol, Piper longum, Willd. 

Sohga, borax. 

Grind these four together into a powder, then mix with sugar-candy and 

grind, to be swallowed as a powder with the help of a little warm water. 

(d) Kita dal, the kernel of Phoenix acaulis, Buch. ) to be mixed 

Dahe, curds. r together and 

Taben, rice soaked and flattened. -'eaten daily. 

Bar baha chal, the skin of the flower of Mimusops Elengi, E. 

Raj baha arakak, the red variety oleander, Neriuin odorum, 

Soland. 

Upal bahatei, the flower of the lotus, Nymphsea Lotus, Willd. 

Saphur rehet, 

Parwa may dm, pigeon’s blood. 

Pauna, 

Kanta saru, Lasia heterophylla, Schott. 

Adagathia, Panicum repens, Linn. 

Rol jo, the fruit of Terminalia Chebula, Retz. 

Khayar ojon, Acacia Catechu, Willd. 

Niuri dare, Elseodendron Roxburghii, W. and A. 

Katie talah seiigel sin, a little of Tragia involucrata, Jacq. 

Bhuku chata, a termites’ nest. 

To be eaten nine days. 

(e) Arab raj baha, the red oleander flower, Nerium odorum, 

Soland. 

Hende merom reak mdxam, the blood of a black goat. 

Dherkaete gede may dm, especially ducks’ blood. 

To be made into a soup and taken. 

(/) Arak upal baha, the red lotus flower, Nymphaea rubra, Roxb. 

Bir campa rehet, the roots of Ochna squarrosa, Willd. 

Khayar mahj, the heart of Acacia Catechu, L. 

Matkom mahj, ,, „ ,, Bassia latifolia, Roxb 

Hende sim mdydm, the blood of a black fowl. 

All to be boiled together and drunk. 

When there is a copious expectoration of blood : 

(g) Hende sim mdydm, the blood of a black fowl, 

Hende merom mdydm, the blood of a black goat. 

To be drunk. 
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(h) Kahu botke, Bryonia lacinosa, Linn. 

Campa, Michelia champaca, L- 

Harhai hotoi, a bitter pumpkin, Cucurbita lagenaria, Willd. 

Sega janum, Mimosa rubicaulis, Lamk. 

Adagathia, Panicum repens, Linn. 

To be cooked with melted butter. 

(i) Japhir phol, 

Banat arakak, thick European made woollen red cloth. 

IJpal baha arakakge, the red lotus flower, Nymphaea rubra, 

Roxb. 

Jaephol, nutmeg. 

Grind all these together, cook in melted butter and then to be eaten. 

If a woman with a cough has no milk then give her to eat 

(/) Banda, a parasitical plant. 

If a woman will not stay with her coughing husband then make her eat 

(k) Daharreko hamok potom tejo, a chrysalis found on the roads, 

or those found on trees will also do. 

(/) Kahu botke, Bryonia lacinosa, Linn. 

Campa, Michelia champaca, L. 

Let the patient eat these first, and then proceed with 

Boc, Acorus Calamus, Willd. 

Cirota, Gentiana cherayta, Roxb. 
Kur, 

Kapkov, camphor. 

Elaci, Alpinia cardamomum, Roxb. 

Mahabari boc, Zingiber zerumbet, Roscoe. 

Sut, dry ginger. 

Pipol, Piper longum, Willd. 

Gol marie, black pepper. 

Darcini, cinnamon. 

Kabab cini, Cubeba officinalis, Miqu. 

Basok, Justicia Adhatoda, L. 

Grind all these together and make into pills to be taken. Give only a little, 
not much. 

(m) Bar chal, the bark of Mimusops Elengi, L. 

Arak upal baha da, the tuber of the red Nymphaea rubra, 
Roxb. 

Adagathia rehei, the roots of Panicum repens, Limn. 

Banat arakak, thick European made woollen red cloth. 

Kasi rehei, the roots of Saccharum spontaneum, Linn. 
Kus rehei, „ „ „ Themuda gigantea, Haskel. 

Kanta kucq, reh$i, the roots of Mimosa rubicaulis, Willd. 
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Audi a moron arak relict, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Lonphul, 4 or more cloves. 

Jithimond chal, the bark of Clerodendron Siphonanthus, R. Br. 
All these to be ground together, boiled in mustard oil and eaten. 

(n) Kondro chal, the bark of Acacia Intsia, Willd. 

Jugi tupri rehet, the roots of 

Lodam chal, the bark of Symplocos racemosa, Roxb. 

Grind together and give to drink with boiling water. 

(o) Mini baha rehet, the roots of Abutilon indicum, Don. 

Thor a hat chal, a little bark of Holarrhena antidysenterica, 

Wall. 
Arak joba baha, the red flower of Hibiscus rosa-sinensis, L. 

Arak raj baha, ,, ,, ,, ,, Nerium odorum, Soland. 

Arak upal baha,,, ,, ,, ,, Nymphaea rubra, Roxb. 

Grind these all fine together, then add 2 annas worth of aphim, opium, and 

grind again ; make into pills of which 3 to be taken daily. If this does not 

cure, then 
(P) Bit buluh thora, a little of the factitious sulphur containing 

salt. 

Pond buluh thora, a little white salt. 

Darcini, cinnamon. 

Kabab cini, Cubeba officinalis, Miqu. 

Sut, dry ginger. 

Pipol jo, Piper longum, Willd. 

Kaliq jira, Nigella indica, Roxb. 

Lubui jira, 

Jawan jira, Carum Ajowan, DC. 

Se joto mosola ran mesalme, or mix all spices. 

Grind all these very fine. First fry the meat of a parwa, pigeon, in 

mustard oil till it frizzles, then add a mussel shell full (about a dessert 

spoonful) of what you have ground. If the oil seems drying up, add a little 

more until cooked. Give this to eat for some five days and recovery is sure 

to follow. 
(q) Salok misri, a kind of sugar-candy. 

Mix this with cow’s milk and boil; make into pills of which three to be 

taken daily for three days. 

(r) Kobol jo, 

Rokot condon, blood coloured sandal wood. 

Ros mqnik, 

Ros sindur, a sort of factitious cinnabar. 

Jaephol, nutmeg. 

Chobra, 
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Elaci, Alpinia cardamomum, Roxb. 

Jithimond, Clerodendron Siphonanthus, R. Br. 

Mahabari boc, Zingiber zerumbet, Roscoe. 

Hortoki, the fruit of Terminalia Chebula, Retz. 

Juhgi hortoki (rol), Terminalia Chebula, Retz. (?). 

Grind together, mix with the blood of a visa sim, fowl with bristling or 

up standing feathers, and make into 9 pills to be taken. For 21 days let 

him eat exclusively pulses as curry, If this is ineffective give the preceding 
one (ft). 

(s) Raj baha, Nerimn odorum, Soland. 

Pani fthol, Trapa bispinosa, Roxb. 

Arak uftal, Nymphaea rubra, Roxb. 

Sut, dry ginger. 

Piftol, Piper longum, Willd. 

Bohga bari, 

(t) Bonkaftsi jan, the kernel of Thespesia Pampas, Benth. and 
Hook. f. 

Hat jan, the kernel of Holarrhena antidysenterica, Wall. 

Nahgrauta rehei, the roots of Nardostachys jatamansi, DC. 

Adagathia da, the tuber of Panicum repens, P. 

Kits rchd, the roots of Themuda gigantea, Haskel. 

Kahu botke da, the tuber of Bryonia lacinosa, P. 

Gai fthol, 

Kanda saru da, the tuber of a var. of Celocasia antiquorum, 
Schott. 

Mahabari boc, Zingiber zerumbet, Roscoe. 

Kabab cini, Cubeba officinalis, Miqu. 

Jawan, Carum Ajowan, I)C. 

Gol marie, black pepper. 

Piftol, Piper longum, Willd. 
Kalmeg, Andrographis paniculata, Nees. 

Grind all these together, boil in utih sunum, mustard oil, and give to eat. 

If he has bronchial asthma, then cook above ingredients in melted butter 
and give to eat. 

(u) Kasi rehgf, the roots of Saccharum spontaneum, D. 
Taroft rehef, ,, ,, ,, Buchanania latifolia, Roxb. 
Matkom mahj, the heart of Bassia latifolia, Roxb. 
Karsare, Thysanolaena acarifera, Nees. 
Caulia, Ruellia suffruticosa, Roxb. 

Grind these together, cook in utih sunum, mustard oil and give to eat 
three times a day. 

(v) Miru baha rehd, the roots of Abutilon indicum, Don. 
Thor a hat chal, a little of the bark of Holarrhena antidy¬ 

senterica, Wall. 
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Arak joba baha, the red Hibiscus rosa-sinensis, L. 

Arak raj baha, ,, ,, Nerium odorum, Soland. 

Arak upal baha, ,, ,, Nymphaea rubra, Roxb. 

Grind all these to a fine powder, then add a little aphim, opium, and 

grind again, make into pills, of which three to be taken daily. 

(w) Bit buluh, a factitious salt containing sulphur. 

Pond se panga bulun, white salt. 

Joto lekan mosola, all kinds of spices. 

Mix these with the ingredients mentioned in the previous one (u) make 

into pills of which three to be taken daily. 

(x) Pe sakam pan, 3 leaves of Piper Betle, R. 

Thor a khayar, a little Acacia Catechu, R. 

Kus rehei, the roots of Themuda gigantea, Haskel. 

Arak upal baha, the red Nymphaea rubra, Roxb. 

Bare baha, Pentapetes Phoenicia, R. 

Arak gandhari, the red Amarantus gangeticus, var angusti- 

folia, R. 
Saram mayam, the blood of the sambar stag, Rusa aristotelis. 

Caole marie r$hei, the roots of a kind of capsicum, the fruit¬ 

like grains of rice. 

Lonphul, cloves. 

Kalia jira, Nigella indica, Roxb. 
Terel cete, the thin skin on the bark of Diospyros tomentosa, 

Roxb. 
Grind all these along with the ingredients in (u) above, mixing them, cook 

in gai gotom, melted butter from cow s milk, to be eaten every morning. 

254. Pcithri rua se betha. 
(? Pleurisy ; supposed to be caused by a witch’s charm.) 
Symptoms. In this there is intense pain in the chest, as if it were 

splitting ; the pain shifts about in the chest and is not stationary, and some¬ 

times the breathing is stopped. 
Medicines : Badgocak rehet, the roots of Rygodium flexuosum, Sw. 

Sega rehei, „ „ „ Mimosa rubicaulis, Ram. 

Kondro janum rehei, the roots of Acacia Intsia, Willd. 

Kadar rehei, the roots of Asparagus racemosus, Willd. 

Saiga jer se chal, the sticky exudation or bark of Boswellia 

thurifera, Colebroke. 

Grind together, mix with water and give to drink. 

255. Betha. 
(Intercostal neuralgia, Pleurisy, Pneumonia.) 

Symptoms. This is an aggravated form of hadi. If one lifts anything 
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very heavy or something of the kind, it is followed by a sharp pain under 

the ribs or in the chest. 
Medicines: (a) Dhalka hatkan, Eeea macrophylla, Roxb. 

5 gotec gol marie, 5 black peppercorns. 

Extract the juice of the former, mix with the latter and plaster therewith, 

giving also a little to drink. 
(b) Duria hatkan, Eeea hirta, Herb. Banks. 

Sandi sab a hatkan, 

Grind these separately, plaster and give some to drink. 

(c) Chqtni chat, the bark of Alstonia scholaris, R.Br. 

10 gotec gol marie, 10 black peppercorns. 

Extract the juice of the former, mix and give to drink, and warming some 

a little plaster therewith. 

(d) Gada terel, Diospyros montana, Roxb. 

Kauha chal, the bark of Terminalia Arjuna, Redd. 

Bam chal, ,, ,, „ Schleichera trijuga, Willd. 

Asaria chal, ,, „ „ Capparis horrida, L. f. 

Ruhen chal, „ „ „ Soymida febrifuga, Juss. 

Jhihgur da, the bulb of Arum campanulatum, Roxb. 

Dare japak 70, the fruit of Scindapsus officinalis, Schott. 

Matha arak chal, the bark of Antidesma diandrum, Tulas. 

Akaona rehei, the roots of Calotropis gigantea, R. Br. 

Grind whichever of these you can get and apply as a plaster and give to 

drink any of the first five, but the remainder may only be applied as a 

plaster. 
(e) Ghora lada rehei, the roots of Vitis tomentosa, Heyne. 

Warm a little of this and apply to the painful part. Then cutting into 

thin slices mix with 12 black peppercorns and after cooking in mustard oil 

give to eat daily. Even if of years’ standing it will cure. 

(/) Edel chal, the bark of Bombax malabaricum, DC. 

Jur juri da, the bulb of 

Grind together and smear on. If there is no alleviation, then 
Totnopak chal se rehei, the bark or roots of Eugenia oper- 

culata, Roxb. 

Boil and smear on. 
Bhqbri chal, the bark of Embelia robusta, Roxb. 

Dundukii rehei, the roots of Gardenia turgida, Roxb. 

Andia moron rehei, the roots of Gymnema hirsutus, W. and 

A., var. Decaisneanum, Wight. 

Terel poha rehei, the roots of a seedling of Diospyros tom¬ 

entosa, Roxb. 

Pond horec, white Dolichos biflorus, E. 

Cook these in melted butter and give to eat. 
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{g) Hatkan chal, the bark of Leea macrophylla, Roxb. 

Ruhen chal, ,, ,, ,, Soymida febrifuga, Juss. 

Duria hatkan rehet, the roots of Leea hirta, Herb. Banks. 

Jloti, the entire Sesbania aegyptiaca, Pers. 

Grind together, some to be drunk, some to be smeared on. 

If the pain does not cease, then afterwards 

Codr a chal, the bark of 

Grind and smear on. 

(h) Dhalka hatkan, L,eea macrophylla, Roxb. 

Duria hatkan, L,eea hirta, Herb. Banks. 

Ruhen, Soymida febrifuga, Juss. 

Grind together and plaster therewith. The patient to eat hand bread 

made of the millet Kleusine corocana, Gartn. 

(i) Ghora lada rehet, the roots of Vitis tomentosa, Heyne. 

Mota hatkan, Leea macrophylla, Roxb. 

(?) Duria hatkan, Reea hirta, Herb. Banks. 

Baru chal, the bark of Schleichera trijuga, Willd. 

Corco chal, ,, ,, ,, Casearea tomentosa, Roxb. 

Jloti, Sesbania aegyptiaca, Pers. 

Gote chal, the bark of Croton oblongifolius, Roxb. 

(k) Ruhen chal, the bark of Soymida febrifuga, Juss. 

Ghora ladauri da, the bulb of Vitis tomentosa, Heyne. 

Kauha chal, the bark of Terminalia Arjuna, Bedd. 

Bhernda lore, the exudation from Jatropha Curcas, L. 

Baru chal, the bark of Schleichera trijuga, Willd. 

Sahar chal, ,, ,, ,, Dillenia pentagyna, Roxb. 

Grind these together, warm somewhat and apply to the seat of pain. 

(/) Jel dereh, a deer’s horn. 

Grind fine, warm slightly and apply to the painful part. 

If there is pain in the chest 

(m) Dhalka hatkan da, the tuberous root of Geea macrophylla, 

Roxb. 

Grind fine with water, and after warming slightly plaster on to the painful 

part, and if it stays thus all day it will do no harm. 

256. Pachiara betha. Pneumonia. 

Medicines : (a) Muhga dare se rehet’ chal, the bark of the tree or roots of 

Moringa pterygosperma, Gartn. 

3 ganda gol marie, 12 black peppercorns. 

Grind together and apply without warming. 

(b) Rasun, garlic. 

Grind and apply without warming, and when this begins to cause pain 

remove it, otherwise it may cause the skin to break. 
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(c) Rai turi, Brassica campestris, L. 

Grind and apply without warming. 

(d) Thadia turi, a variety of Brassica campestris, L. 

Lutni turi, „ 

Grind together and apply ; a complete cure will soon follow. 

(e) Dare japak io, the fruit of Scindapsus officinalis, Schott. 

Warm and apply. 

(/) 16 ewer da, the bulb of Vitis latifolia, Roxb. 

Grind, warm and apply. 

Pqchia betha (on the right side). 

(g) Jonah caret, a broom splinter. 

First break this in two and make passes over the patient repeating* 

charms; and then 

(h) Halim, Lepidium sativum, L. 

A little to be drunk and a little to be smeared on ; if this is not enough, 

then mix 

(i) Dhalka hatkan, Eeea macrophylla, Roxb. 

and apply 

(j) Duria hatkan, Eeea hirta, Herb. Banks. 

Jioti mil khudn gan, a little bit of Sesbania aegyptiaca, Pers. 

Smear the former only on, and the latter to be drunk. 

(k) Kode pitha, hand bread made of Eleusine corocana, Gartn. 

Jondra dak mqndi, gruel of Zea Mays, E. 

Both to be eaten; rice gruel will not do. 

(/) Muhga chal, the bark of Moringa pterygosperma, Gartn. 

Pe ganda gol marie, 12 black peppercorns. 

Grind both together and plaster on the painful part. 

257. Suk betha. (? Pleuritis exsudativa.) 

Symptoms. There is a pain in the ribs or sides, which gradually increases 

and the breath comes heavily. 

Medicines: (a) Dhalka hatkan rehei, the roots of Eeea macrophylla, Roxb. 

Grind, warm and apply to the seat of pain. If the pain is 

deep seated then cut the above into slices and after mixing 

3 ganda gol marie, 12 black peppercorns, cook in mustard 

oil and give to eat, when the pain will rise to the surface. 

(b) Baru chal, the bark of Schleichera trijuga, Willd. 

Heat and apply as an ointment, and after mixing black pepper with its 

juice give to drink. 

(c) Ruhen chal, the bark of Soymida febrifuga, Juss. 

Warm and apply as an ointment and give some also to drink. 

(d) Sim kata hatkan, 

Warm and apply. 
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(e) Asaria chal, the bark of Capparis horrida, L. f. 

Warm and apply and after mixing black pepper give some to drink. 

(/) Ghora ladquri da, the bulb of Vitis tomentosa, Heyne. 

Warm and give to drink, and cut some into slices, add 12 black pepper¬ 

corns and cook in mustard oil and then give to eat; the pain will come to 
the surface. 

(g) Gada ter el chal, the bark of Diospyros montana, Roxb. 
Warm and apply. 

(h) Saudi saba rehet, the roots of Briedelia stipularis, Bl. 
Warm and apply. 

(i) Saudi saba hqtkau rehet, the roots of 

Warm and apply. 

(?) Duria hqtkau se dhalka hqtkau rehet, the roots of Leea hirta, 

Herb. Banks., or Leea macrophylla, Roxb. 

Dare japak jo, the fruit of Scindapsus officinalis, Schott. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Jioti dog, the tips of Sesbania aegyptiaca, Pers. 

Bqru chal, the bark of Schleichera trijuga, Willd. 

Grind all these and plaster on the painful part. 

If all these are unobtainable quickly, then 

(k) Dhalka hqtkau, Leea macrophylla, Roxb. 

Halim, Lepidium sativum, L. 

Grind and mix both these and give a little to drink and plaster a little 

where it pains. 

258. Mur hue jom. Leprosy. 

Medicines: (a) Korohj sunum, the oil obtained from the seeds of Pongamia 

glabra, Vent. 

Raekakarbak caudbol, the tail of a chameleon. 

Jhurjhuria, the tinsel looking chrysalis of a certain butterfly 

(one). 

Hende tilmiu (1 pqi gan), about 1 lb. of the black Sesamum 

orientale, Willd. 

Soso (5 gan), about 5 fruits of Semecarpus Anacardium, L. 

Gidi im, the liver of a vulture. 

Pulverise the last three together and give to eat. Cook in the first named 

the two following ingredients and anoint therewith daily. 

(b) Simbrit, fresh shoots of Bombax malabaricum, DC. 

Rosomuni, 

Ros sindur, a sort of factitious cinnabar. 

Sora, saltpetre. 

Batapi sindur, a preparation of red lead. 

Sindurau rote, a kind of frog with red coloured head. 
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Grind all these together fine, mix into three or four pounds of pure oil 

made from thadia tun, a var. of Brassica campestris, L., and stir all together. 

The patient to anoint himself therewith daily. If the oil conies to an end 

add more. 

Proscribed : meat and fish of any kind ; beer and spirits ; complete absten¬ 

tion from sexual intercourse is essential. 

Permitted diet: the split fruit of horec, Delichos biflorus, L., masri, Ervurn 

lens, L., raher, Cajanus indicus, Spreng. 

If there are open sores on the limbs, then grind all the above together and 

cook in above oil, and anoint therewith, when he will recover. 

After recovery he will feel numb, and then give :— 

(c) Postu dana, poppy seed. 

Lonphul, cloves. 

Got marie, black pepper. 

Kalia jira, Nigella indica, Roxb. 

Ghikuari, Yucca gloriosa. 

Grind together, mix with pure gotom, melted butter from cows’ milk, and 

anoint therewith daily. Further let him boil the following together and 

bathe and wash the hands in the water :— 

Gabla chat, the bark of Acacia arabica, Willd. 

Kauha chat, „ ,, ,, Terminalia Arjuna, Bedd. 

259. Dhaot. Sexual inopia. 

Symptoms. This is where there is an absence of all desire for sexual in¬ 

tercourse in either sex with the other. 

Medicines : (a) Monkha, 

Kismis, 

Chora, 

Kabligolor, 

Pista, 

Bidam, 

Gukhur kata, 

Rasun, 

Misri. 

2 ounces. 

2 „ 

8 „ 

2 „ 

2 „ 

2 „ 1 „ 
1 „ 

8 .. 

raisms. 

poppy seeds. 

garlic. 

sugar candy. 

Boil all these together in about two pounds of milk and make 30 pills. 

Then let the patient swallow one of these pills with half a pound of milk daily 

for 30 days. Then the former desire will return. 

260. Mayo kora. Male impotency. 

Medicines: (a) Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Sengel sin rehet, the roots of Tragia involucrata, Jacq. 

Barahgom rehet, ,, ,, ,, Vernonia cineria, Less., or Glos- 

sogyne pinnatifida, DC. 

Andia gharwa, a male sparrow. 
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Grind the first three and cook into a curry with the sparrow, and give to 

eat. He should eat only rambra dal, the pulse of Phaeseolus Mungo, var. 
radiatus, L. 

[b) On Sunday kill a gada candy, Motacilla luzoniensis, make a 

cup of its feathers in which he should eat his curry; dry 

the bird itself and cutting off a piece of it cook this in 

mustard oil and besmear the whole body therewith. 

(c) Sehgel sin relief, the roots of Tragia involucrata, Jacq. 

Kiis relief, the roots of Themuda gigantea, Haskel. 

Korpur, camphor. 

Grind together and make into pills and let him take these for about a 
month. 

261. Banjhi. Barrenness in women. 

Remedies : (a) Certain insects make lumps or knots on the branches of the 

meral tree, Phyllanthus Fmblica, Linn., in appearance like 

the fruit of the meral. Saying the names of boy and girl 

break off the lumps on the branches of two trees leaving a 

lump on each. Then get two of the insects. 

Nira sindur, genuine red lead. 

Bindi mutha ghas da, the bulb of Fimbristylis monostachya, 
Hassk. 

Sukri mutha ghas da, the bulb of Scirpus monostachyus, Kon. 

2 lohphul, 2 cloves. 

Bale gidra reak buka, the navel of a newly born infant, if the 

midwife can keep it; if not then get 

Hende merom hopon buka, the navel of a black kid. 

2 bhelaondi, 2 balls of sheep’s or goat’s dung. 

Grind all these together, make into pills and give the woman to eat. 

(6) This may be due to disease, or to the influence of malign 

spirits, or to the man being infructuous. First of all, they exorcise the 

spirits, then they make a low footstool of the wood of the soso, Semecarpus 

Anacardium, L. and buy a new kanda, full sized earthenware waterpot, and 

a new khandi, a woman’s full sized cloth. At grey dawn on Sunday they 

take the husband and wife to the end of the village street, the woman carry¬ 

ing above pot full of water on her head along with her. The medicine man 

removes the obstruction by passing a mottled fowl three times round them. 

The woman seats herself on above stool, and at sunrise they pour the pot of 

water over her. Then she changes her cloth, putting on the above new one 

and leaving the old wet one there, and then goes straight home without 

looking back. The man too after beating the pot to pieces goes straight 

home. Then the rest of the party follow there leaving the wet cloth where 
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it was abandoned. After reaching the house the medicine man naming 

the Sun god, gives an ear of paddy to the woman who puts it into the front 

fold of her cloth. After a little while he tells her to look at the ear of paddy. 

They look at it to see how many of the ears have fallen off and tell her so 

many of her children will die by and by. Afterwards he gives her medicine, 

viz. 
Nahelre janamak of, a mushroom that has sprung up on a 

plough. 

Oka kanthar khub joka ona darere arakge baisaukok, onam 

husit chadaoa, the scraped off red excrescence that appears 

on a richly fruit-bearing Artocarpus integrifolia, L. 

Meral dareren tejo, the insects described at the beginning of 

this above. 

Having got these he tells her, “ I won’t give you the medicine to-day ; first 

of all both of you become priests (i.e. they must sleep apart on mats on 

the floor, a ceremonial purification), and I will give it you to-morrow 

morning.” Both husband and wife do as they are told. Next morning he 

grinds together the above ingredients, and after smearing cowdung on the 

courtyard in front of the house he names the spirits Garbhu and Knar and 

puts strokes of red lead on the prepared spot, and the medicine also he 

offers there, and after pronouncing an invocation he gives her the medicine 

to drink. He gives her it to drink for five Sundays, and they wait for a 

month to see if she has conceived. If not, the spirits are exorcised again. 

When she bears a child it is named after the medicine man. 

262. Baku jemon aloe day. To prevent the wife running away. 

Medicines : {a) Okatakre daka tukuc ko argoe bindi, the soot of a straw-ring on 

which cooking pots are placed when taken off the fire. 

Datanni reak hatar gidi ictet, the fibres of a wooden tooth¬ 

brush spat out after using it. 

Kadec’ tejo, a certain caterpillar. 

Grind these together and give them to her without her being aware of it 

on a Sunday, and she won’t run away any more. 

(b) If a woman will not stay with her husband then make her 

eat 
Daharreko namok’ potQm te]o, a chrysalis found on the road, 

or those found on trees will also do. 

263. Kukhi marao yean. To shut up the womb. 

Medicines: (a) Pan yehei, the roots of Piper Betle, L. 
Mangyi hako baha, the gills of Macropteronotus magur (fish). 

Afthim, opium. 

Grind these together and give to eat, after which she will bear no more 

children, 
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264. Gidrqjoh rean. To get children. 

Medicines: {a) Meralren tejo, the caterpillar found on the Phyllanthus 

Emblica, Iy- 

Knnkqlren tejo ar oraktet’ ho, the clay house and caterpillars 

stored in it by a species of wasp. 

Grind these together and give to drink. 

GabCr chat, the bark of Acacia Farnesiana, Willd. 

To be put in a hollow metal receptacle and worn on the string or girdle 

round the waist by both husband and wife. 

(b) Kundel tejo, a certain caterpillar. 

Kadec tejo, 
• - j > >) )j 

Kuhkal tejo ar orahtet,) , . . , 
Meralren tejo, ' jas above m ^ 

Grind together and make into pills, three to be taken on the morning of 

the Sunday after the cessation of the menses and three more on the following 

Sunday morning. 

(c) Gatur baha rehei, the roots of 

Ato rean munga chat, the bark of a village Moringa ptery- 

gosperma, Gartn. 

Grind these together and put into a hollow metal receptacle, which should 

be worn attached to the string or girdle round the waist, or to a thread 

amulet suspended on the arm. 

N.B.—Midwives are in the habit of taking a piece of the umbilical cord of 

a newly born male child, drying it and giving it to a woman who only gives 

birth to girls. 

265. Ritu hoy oik. To cure Amenorrhoea. 

(Medicine to produce regular menses.) 

Medicines : (a) Pond peaj, white onions. 

Rasun, garlic. 

Adhe, ginger, Zingiber officinalis, Roscoe. 

Rokot condon kat, blood coloured sandal wood. 

Boil all these together and let her drink it daily for about a week. 

(b) One “authority” prescribes the same ingredients as above, 

but says they are to be pounded to pieces, then boiled in a one rupee brass 

cup of water, to be drunk daily every morning for a week, the preparation 

being renewed if necessary. 

266. Pordhol. Menorrhagia or Flooding. 

Symptoms. An abnormally profuse discharge of the menses. 

Medicines: (a) Arak upql baha, Nymphaea rubra, Roxb. 

Joba baha, Hibiscus rosa-sinensis, Linn. 

Suruj mnkhi rehet, the roots of Helianthus annuus, Willd. 
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Makarkenda jo reak gabe, the flesh of the fruit of Diospyros 

embryopteris, Pers. 

Marar baha, Erythrina indica, Earn. 

Mackunda baha, Pterospermum acerifolium, Willd. 

Saparom baha se sakam, chal, the flower, leaf or bark of 

Nyctanthes Arbor-tristis, Linn. 

Boil all these together, give the patient to drink daily and the discharge 

will gradually cease. 

(b) Arak upal baha, Nymphaea rubra, Roxb. 

Joba, Hibiscus rosa- sinensis, Linn. 

Mackunda baha, Pterospermum acerifolium, Willd. 

Robot condon, blood coloured sandal wood. 

Suruj mukhi rehet, the roots of Helianthus annuus, Willd. 

Grind all these together, make into pills and let her take them daily. 

(c) Miru baha, Abutilon indicum, Don. 

Hat chal, the bark of Holarrhena antidysenterica, Wall. 

Sahrachal,,, ,, ,, Streblus asper, Lour. 

Aphim, opium. 

Grind a little of the first three with some opium and make pills. After 

cleaning the teeth with twigs of the second of above, let her take the pills, 

swallowing them with the juice of figs. The fig juice to be obtained thus : 

sever the root of the tree (Ficus glomerata, Roxb.) and receive the juice that 

wifl exude in a small earthen vessel. Take about a quarter of a gallon and 

let her swallow the pills as above daily with some of this. 

(d) Dabha ]o reak gabe, the flesh of the fruit of Citrus Aurantium, 

Willd. 

Joba baha, Hibiscus rosa-sinensis, Linn. 

Arak upal baha, Nymphaea rubra, Roxb. 

Pe ganda gol marie, 12 black peppercorns. 

Grind all together and make 21 pills. Then let her take one 3 times a day 

with about an ounce of spirit, and she will certainly get well. 

{e) Arak upal baha, Nymphaea rubra, Roxb. 

Suruj mukhi rehet, the roots of Helianthus annuus, Willd. 

Joba baha, Hibiscus rosa-sinensis, Linn. 

Raj baha, Nerium odorutn, Soland. 

Mackunda baha, Pterospermum acerifolium, Willd. 

Mint, baha rehet, the root of Abutilon indicum, Don. 

Aphim, opium. 

Grind all these together, make into pills and give daily, when she will 
certainly recover. 

(/) Campa rehet, the roots of Michelia champaca, L. 

Robot condon, blood coloured sandal wood. 
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M akarkenda -jo reak gabe, the flesh of the fruit of Diospyros 
embryopteris, Pers. 

leak redid, the roots of Woodfordia floribunda, Salisb. 

Grind all these fine together, omitting the last named if unobtainable, and 

after boiling them in water, give the patient to drink. Kvery time it is 

drunk add to the mixture saltpetre and akorkora, Anthemis pyrethrum. 

Among all the remedies for this complaint enumerated above these last two 

are the most important. They have been tried and proved efficacious. 
Both the thirst and burning will cease. 

(g) Upal baha, Ny'mphaea lotus, Willd. 
Pordhol baha, 

Saluk baha, the flower of Nymphaea rubra, Roxb. 

Collect together and give to drink for three days. 

(.h) Podho bahatei, the flower of 

21 ganda gol marie, 84 black peppercorns. 
Grind and give to drink twice. 

(i) Patal kohnda, Pueraria tuberosa, DC. 

A to kundri, Cephalandra indica, Nand. 

Sora, saltpetre. 

Gur, molasses. 

Oponom, Angelica glauca, Edgew. 

Rambra janum, 

Catom arak, Marsilia quadrifolia, E. 

Grind together and give to drink. 

(j) Upal baha da, the bulb of Nymphaea rubra, Roxb. 

Banat arakak, thick European made woollen red cloth. 

Bar chal, the bark of Mimusops Elengi, E. 

Rhode baha da, the bulb of 

Bod lar poha rehei, the roots of a seedling of Vitis adnata, 

Wall. 

Kamraj rehei, the roots of Buettneria herbacea, Roxb. 

Grind and give to drink. 

(k) Huter baha rehei, the roots of Indigofera pulchella, Roxb. 

Tandi catom arak rehei, the roots of Desmodium trifloruin, 

’ DC. 

Orsa arak rehei, the roots of Commelyna suffruticosa, Bl. 

Karhani horo reak adwa caole, the rice made from the sun- 

dried grain of a variety of black paddy. 

Mahiit gur, the refuse of molasses. 

Grind all but the last together, mix in the last and give to drink. 

(/) Kadec tejo, a certain caterpillar. 

Horo bohok, the head of a tortoise. 
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(m) Campa rehei, the roots of Michelia champaca, L. 

AoM condon kat, blood coloured sandal wood. 

Joba baha, Hibiscus rosa-sinensis, L. 

Arak upal baha, Nymphaea rubra, Roxb. 

Grind all these, boil them together in water and give to drink for 15 days. 

(n) Arak upal baha ar dated, the flower and bulb of Nymphaea 

rubra, Roxb. 

Suruj mukhi rehd, the roots of Helianthus annuus, Willd. 

Joba baha, Hibiscus rosa-sinensis, L. 

Thor a aphim, a little opium. 

Collect these, make into.pills and give to eat daily. 

(0) Miru baha rehd, the roots of Abutilon indicum, Don. 

Hat rehd, the roots of Holarrhena antidysenterica, Wall. 

Edel poha rehd, the roots of a seedling of Bombax malabari- 

cum, DC. 

Thor a sahra chal, a little of the bark of Streblus asper, Lour. 

Aphim, opium. 

Grind together, make into pills to be eaten. 

(p) Mackunda baha, Pterospermum acerifolium, Willd. 

Gada terel jo, the fruit of Diospyros montana, Roxb. 

Turqm rehd, the roots of 

Rokot condqn kat, blood coloured sandal wood. 

. Grind together, and make into pills of which one to be taken daily. 

(q) Campa rehd, the roots of Michelia champaca, L. 

Arak upal baha da ar baha, the tuber and flower of Nymphaea 

rubra, Roxb. 

Mump chal, the bark of Butea frondosa, Roxb. 

Murgq chal, „ „ „ Pterocarpus Marsupium, Roxb. 

(r) Karhani horo caole, rice made from a certain variety of black 

paddy. 

Bhaya bhagwa rehd, the roots of Polygonum plebejum, Br. 

Dhalka catom arak rehd, the roots of 

Tale mahj, the heart of Borassus flabelliformis, L. 

Grind these together, mix with gur, molasses, and give to drink. 

267. Gorob Pordhol. 

Symptoms. In this women during pregnancy get a discharge resembling 

blood or ash water. 

Medicines : leak rehd, the roots of Woodfordia floribunda, Salisb. 

Bhabri rehd, ,, ,, ,, Embelia robusta, Roxb. 

Saparom chal, the bark of Nyctanthes Arbor-tristis, L 

Rokot condon kat, blood coloured sandalwood. 

Edhe campa rehei, the roots of 
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Mix and grind these to a powder, boil and 
to drink. 

give the patient slightly warm 

268. 

269. 

270. 

Gorob sitka. 

Symptoms. This occurs during pregnancy. Sometimes the lower ex¬ 

tremities ache and the pain spreads up to the whole body. They swell up as 

in dropsy, and the appearance is the same as in dropsy and the saliva dries 
up. 

This is gorob or dud sitka. 

Medicines: (a) Slice into round pieces the roots of edel poha, a seedling of 

Bombax malabaricum, DC., and mixing it with something 

sticky as sugar, let the patient eat this for about 15 days. 

Boil the same medicine with the refuse of molasses, smear the body there¬ 

with for about 15 days, and she will get well. 

(b) An unguent. 

Sengel sin rehet, the roots of Tragia involucrata, Willd. 

Etka rehet, ,, ,, ,, Mucuna pruriens, DC. 

Bir malhan rebel, „ „ „ Atyllosia mollis, Bth. 

Utri dudhi lota, „ „ „ Cryptolepis Buchanani, R. and S. 

Alag]ari rehet, ,, ,, „ Cuscuta chinensis, Ramk. 

After grinding these five kinds of roots together boil them in mustard oil 

and anoint the whole body daily. 

(c) Tampa tura mil rehet, one root of 

Caulia bar rehet, two roots of Ruellia suffruticosa, Roxb. 

Ret her chew these, not more, and swallow the juice twice, and then expel 

the roots from her mouth. 

Kuri tukuc bele, the egg of the Robivanellus goensis. 

Atnak chal, the bark of Terminalia tomentosa, W. and A. 

Gada icak rehet, the roots of Woodfordia fioribunda, Salisb. 

growing near rivers. 

Grind and mix these together, mix with lukewarm water and rub it into 

her head. 

Gorob horko tan rualenre. Continuous fever during pregnancy. 

Medicines: (a) Nim sakam, the leaves of Melia Azadirachta, Rinn., to be 

boiled, the water to be drained off and then with the addi¬ 

tion of mahui gur, molasses refuse, to be drunk like tea. 

All the symptoms will disappear and no harm ensue. 

(b) Kada behjak rehet, the roots of 

An infusion of these may be drunk daily without injury. Molasses refuse 

may be added to this. 

Gidra hako pako bako hoe hotlen khan. Protracted labour. 

Medicines: (a) Cip cirip rehet se daretct, the roots or entire plant of Achy- 

ranthes aspera, R. 
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Stick this into the top of the doorway while holding your breath, and as 

soon as ever the child is born remove it; otherwise all kinds of things will 

be discharged. 

(b) The midwife may demand the production of a “thunderbolt,” 

i.e. an implement of the stone age, believed by the Santals 

to be a “thunderbolt”. It may be made use of in three 

ways, which, however, may be combined. One is to rub 

the “thunderbolt” against a stone, generally that on 

which they grind their spices, having first poured water on 

this. The water, which will contain something of the 

“bolt,” is then given to the woman to drink. Another 

way is to keep the “ bolt ” above the head of the woman 

and pour water over it in such a manner that it flows down 

on her forehead and face, The third way is to put the 

stone into the eaves just outside the door; and care must 

be taken that the person performing this operation holds 

his breath. This last precaution is absolutely necessary 

for the desired effect of the application of this kind of 

“ medicine.” Probably this holding of the breath is 

meant to secure the efficacy of the remedy by keeping it 

free from any defilement from extraneous influences. 

When a “thunderbolt” is not procurable, twigs of certain 

trees (e.g. as stated in (a) above) may be used for the same 

purpose and in the same manner, or even a bullet that has 

been shot from a gun. 

(c) Tursi rehet, the roots of Ocymum sanctum, Willd. 

Dig this up partially and then with one breath pull it out and tell the 

midwife also with one breath to insert it in the mother’s hair of the head. 

(d) Akaona rehet’, the roots of Calotropis gigantea, R. Br., or 

C. procera, R. Br. 

5 gotec gol marie, 5 black peppercorns. 

Extract about 2 ounces of the juice of the former, add the latter and give 

some to drink, and after warming the rest apply it over the abdomen. 

(e) Latha rift drift rehet, the roots of 

Gol marie, black pepper. 

Grind and give some to drink, and after grinding the rest very small apply 

as an ointment to the abdomen. 

(/) Stick bare baha rehet, the roots of Pentapetes Phoenicia, E. 

in the head of the mother. 

After the child is born and if the afterbirth does not come away, then let 

her drink the above roots together with gol marie, black pepper. 

If fever ensues then 
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Saram lutur rehet} the roots of Clerodendron serratum, Spreng. 

Selep samanom, Gloriosa superba, Willd. 

Grind these and after warming a little smear over the navel. 

is) Pour water over a <f thunderbolt ” (as described in (b) above) 

on the woman, or if such be unobtainable then over a chip 

of a tree that has been struck by lightning. 

(h) Fetch the husband’s elder brother, let him stand quite nude 

in the doorway and shake out his loin apron and the hair 

of his head; if this does not answer, then 

(i) Invoke the spirits Ulum paika and Julum paika and scatter 

some uncooked grains of rice, and do with tursi sdkdm 

rehet, the roots of Ocymum sanctum, Willd., as detailed in 

(c) above. 

Protracted labour is sometimes considered due to misbehaviour on the part 

of the woman. Women friends will gather round the woman in labour. If they 

think that it is unduly protracted they will urge the poor woman to name the 

men with whom she may have had illicit intercourse. 

271. Maejiu hor gidrqko hoyoktakore rdcate bondlenre. Retention of urine during 

parturition. 

Medicines: Munga, chdl rehet, the roots of Moringa pterygosperma, 

Gartn. 

Pe ganda golmaric, 12 black peppercorns. 

Grind together and place on the abdomen without heating, 

272. Baha bdh odoklen khan. When the afterbirth does not come away. 

It might be noted that the afterbirth is buried inside the house in a corner, 

care being taken that it is buried below the space between two rafters, and 

not below a rafter. 

Medicines: (a) Kanthar bahd se dogtet, the flower or shoot of Artocarpus 

integrifolia, R. 

Ham reak awar, the afterbirth of a monkey, obtainable 

from Bir hor, a small Munda tribe who eat monkeys. 

Grind together and give to drink. 

If the afterbirth of a monkey is unobtainable, then 

(b) Cip cirip rehet, the roots of Achyranthes aspera, R. 

Kanthar baha, the flower of Artocarpus integrifolia, R. 

Grind together and give to drink. 

273. Hormo algaolen khan gidra hoekate. Prolapsus uteri after childbirth. 

Medicines : (a) Dak horo bohok, the head of a tortoise, Trionix gangeticus. 

Baria kandhum rehet, the roots of Pliyllanthus lanceolarius, 

Mull-Arg. 
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Mare kaskom dare rebel, the roots of an old cotton plant, 

Gossypium arboreum, I,. 

Backom reak tulam, the cotton of Pollinia eriopoda, Hance. 

(found at the base of the plant). 

Grind together, give her a little to drink and let her also apply a little 

herself to her private parts. Let her place a fire of merom bhelaondi, goats’ 

dung, under her bed. 

(.b) First let the midwife foment her and try to replace the 

womb; if unsuccessful, 

(c) Horo bohok, the head of a tortoise, Trionix gangeticus. 

and after grinding the other 3 ingredients mentioned in (a) above foment 

her therewith. Then make a still fire of merom bhelaondi, goats’ dung, and 

blow the smoke into her. 

274. Gidra hoekate rog. Complaints after childbirth. 

Symptoms. This is when after childbirth the limbs and whole body are 

in pain as if broken and bruised. 

Medicines: Jali sihjo jo, unripe fruit of A^gle Marmelos, Correa. 

Tursi sakam, the leaves of Ocymum sanctum, Willd, 

21 ganda gol marie, 84 black peppercorns. 

Adhe, ginger. 

Grind these together and plaster her therewith; she will get well at once. 

Only the top of the flesh of the fruit to be scraped off and used. 

275. Sitka. Puerperal fever. (The name sitka is used also about other fevers in 

women during pregnancy and after birth when the fever is accompanied by 

intense thirst and a dry mouth.) 

Symptoms. This attacks women at childbirth. Sometimes the blood 

clots or collects in the abdomen and they have great pain 

there. The saliva thickens and dries up and they have 

intense thirst. 

Medicines : (a) Campa rehei, the roots of Michelia champaca, Linn. 

Sora, saltpetre. 

Mix and prepare like tea ; let the patient drink this and the thirst will be 

immediately quenched. 

(b) If the blood is clotted in the abdomen, grind small the 

jhingur, Arum campanulatum, tuber, heat it a little and 

apply it warm to the abdomen, when the blood will dis¬ 

solve and come entirely away. 

(c) Gada terel chal, the bark of Diospyros montana, Roxb. 

Gol marie, black pepper. 

Take some of the bark and reduce it to juice, and grinding it together 

with five peppercorns slightly warm it and make the patient drink it. Then 
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taking more of the bark grind it fine and after heating it apply it over the 

abdomen. The blood will then dissolve. Then make the patient stand up 

and the liquefied blood will all flow out. Note, that saltpetre is added to the 

remedies in all kinds of sitka except the following Haga sitka. 

(d) Porospoka jo, 

20 gol marie, 20 black peppercorns. 

Dak ghora lada relief, the roots of Vitis tomentosa, Heyne. 

Grind these three together and make about 21 pills (the size of goat’s ex¬ 

crement) and give daily one in the morning, at noon, 3 p.m., evening and 

after supper, to be swallowed. This if the saliva fails to exude, and then it 

will flow. 

(e) Jithimond, Clerodendron Siphonanthus, R. Br. 

Rali, Piper longum, Willd. 

Akor kora, Anthemis pyrethrum. 

Thor a gan hoc, a little kalmus. 

Darcini, cinnamon. 

Kahahcini, Cubeba officinalis, Miqu. 

Mackunda haha, Pterospertnum acerifolium, Willd. 

Gol marie, black pepper. 

Grind these 8 ingredients together and make into pills: one to be kept in 

the mouth all day long and the saliva will flow freely. 

(/) Tara (like cotton in appearance and red) to be soaked in 

water. 

Uldha da, root of a Nymphaea. 

Dhiri katkom jahga, the leg of a certain crab found under 

stones. 

Grind the last two together, then mix with the above water, strain and let 

the patient drink this daily for 4 or 5 days and she will certainly recover. 

(g) Kindef rehet se chal, the root or bark of the wild date tree. 

Jaephol, nutmeg. 

Jawan, Carum Ajowan, DC. 

Soak all these together: to be drunk with spirit twice a day. 

(.h) Sasah bohok, a knot of turmeric, Curcuma longa, L. 

Mandargom sakam, custard apple leaves, Anona squamosa, 

L. 
Grind and apply as a plaster over where the pain is. If this does not re¬ 

move the pain then grind the bark of the ruhen tree, Soymida febrifuga, 

Juss., and apply that as a plaster. 

(i) Mump poha rehet, the roots of a seedling of Butea frondosa, 

Roxb. 

Son pat reh§t, the roots of Hibiscus cannabinus, Willd. 

Darcini, cinnamon. 
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Gol marie, black pepper. 

Sut, dry ginger. 

Jithimond chat, the bark of Clerodendron Siphonanthus, 

R. Br. 

Pipol, Piper longum, Willd. 

Grind all together, make into small pills, cook in melted butter of cows’ 

milk, and let the patient put one or two each hour in her mouth, so that she 

keeps swallowing the juice. Also once or twice grind bir barahgom rehet, the 

roots of , in fact the whole plant with water, and let her 

drink this water after warming it. 

(j) Campa rehet, the roots of Michelia champaca, R. 

Rali rehet, the roots of Piper longa, R. 

Cae cirota, Gentiana cherayta, Roxb. 

Pipol, Piper longum, Willd. 

Sut, dry ginger. 

Adhe, Zingiber officinalis, Roscoe. 

Boil, add some sora, saltpetre, and give to drink. After the child is born, 

in order to obviate sitka, boil some Campa rehet, roots of Michelia champaca, 

R., in water and give her to drink like tea. 

(k) Bele sihjo gabe lactetko, the entire contents scraped out of a 

ripe fruit of ZE£gle Marmelos, Correa. 

MU chotak hao japutkom, 2 ounces of a kind of red ants, 

Oecophylla smaragdina. 

Mare ul amsi, old dried inspissated juice of the fruit of 

Mangifera indica, R. 

Thor a buluh, a little salt. 

Boil in 2 lbs. of water of which give about 2 ounces to drink, which will 

clean the stomach. Then make her stand up and the blood will flow out, or 

if it fails to do so foment her a little. 

(/) Garundi arak rehet, the roots of Acternanthera sessilis, R.Br. 

J era aphim, a little opium. 

Thor a phutia kaudi cun, a little lime from the shells used in 

India as money. 

Mix and give to drink. 

(m) Gargadi rehet, 1 powa, 8 oz. of the roots of Coix lachryma, 

Willd. 

Mare backom ghds 1 ati, 1 bundle of old Pollinia eriopoda, 

Hance. 

Grind the first, boil the second down, throw the grass away, then mix the 

two and give to drink once in the morning. 

(n) Kadar rehet, the roots of Bonnaya veronicsefolia, Spreng. 

Gargadi rehet, „ „ ,, Coix lachryma, Willd. 
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Jithimond chal, the bark of Clerodendron Siphonanthus, 
R. Br. 

Caulia rehet, the roots of Ruellia suffruticosa, Roxb. 
Grind and give to drink. 

(o) Kita man], the heart of Phoenix acaulis, Buch. 

Boil this in water, and let the patient drink this water for some two days. 

(fi) Dak icak rehet, the roots of Jussiaea suffruticosa, R. 

Tandi icq.k rehet, ,, ,, ,, Woodfordia floribunda, Salisb. 

Soso chal, the bark of Semecarpus Anacardium, R. 

Caulia, Ruellia suffruticosa, Roxb. 

Thorn orop da, a little of the tuber of Costus speciosa, Sm. 

Grind all these together, mix with cini, sugar, and give to drink. 

276. Haga sitka. 

Symptoms. This variety of childbed complaint is characterised by pro¬ 
fuse diarrhoea. 

Medicines : (a) Niuri chal, the bark of Elaeodendron Roxburghii, W. and A. 

Kawei, rehet, the root of Abrus precatorius, R. 

Gargadi rehet, the root of Coix lachryma, Willd. 

Bhabri rehet, the root of Embelia robusta, Roxb. 

Pond peaj, white onion. 

Corco chal, the bark of Casearea tomentosa, Roxb. 

Rasun, garlic. 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Tursi sakam, the leaves of Ocymum sanctum, Willd. 

Meral chal se rehet, the bark or root of Phyllauthus Emblica, 

Rinn. 

Adhe da, the tuber of ginger, Zingiber officinalis, Roscoe. 

Rali rehet, the root of Piper longum, Willd. 

Paro da, the tuber of Curcuma angustifolia, Roxb. 

Grind all these together and after boiling the mixture with mahut gur, the 

refuse of molasses, give the patient to drink and then the diarrhoea will stop 

and she will recover. 

(b) Take Nos. 1, 2, 3, 5, 11, 12 of above and caulia rehet, the 

roots of Ruellia suffruticosa, Roxb., and prepare and 

administer as in (a) above. 

(c) Jhihgur da, the bulb of Arum campanulatum, Roxb. 

Grind to a pulp, warm and apply warm over the abdomen, which will 

liquefy the blood. Also take kaera dar, the leaf-stalk of Musa paradisiaca, 

R., pound it to fibre, toast at the fire and take the juice thereof and after 

adding 5 gotec gol marie, 5 black pepper-corns, give to drink. 

(d) Gada terel chal, the bark of Diospyros montana, Roxb. 

Grind, warm and apply as an ointment over the abdomen. Take also 2 

ounces of the juice, and after adding 5 black pepper-corns give to drink. 
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277. John sitka. 

Symptoms. In this there is pain in the abdomen and great thirst. In 

fact it may be classified with No. 275. 

Medicines : (a) To cause the pain to cease and to liquefy and expel the 

blood : 

Sihjo bele joto gabekoge, all the flesh of a ripe bael, iEgle 

Marmelos, Correa. 

Hao ad chotak gan, about an ounce of a kind of red ants, 

Oecophylla smaragdina. 

Mare ul amsi, old sundried, inspissated flesh of the mango. 

Thor a bnluh, a little salt. 

Boil all the above in some four pounds of water and let the patient drink 

this. Foment her over the abdomen, and a little later let her sit up. The 

abdomen will then make a noise and all the blood flow out. Afterwards 

boil the roots of campa, Michelia champaca, E., and give it her to drink. The 

blood will be completely staunched. 

(6) Kedar rehet, the roots of Bonnaya veronicaefolia, Spreng. 

Surukuc rehet, the roots of Salix tetrasperma, Roxb. 

Grind together and apply under the navel on the abdomen where it pains 

her. 
(c) When the flow of saliva is dried up: 

Lilkathi rehet, the roots of Poly gala crotalarioides, Buch. and 

Ham. 

Tampar rehet, the roots of 

Got marie, black pepper. 

To be ground and drunk by the patient. 

(d) Meral rehet ar sakam, the roots and leaves of Phyllanthus 

Emblica, E. 

Kedar rehet, the roots of Bonnaya veronicaefolia, Spreng. 

Grind both these together, add some of her husband’s ado, urine, and 

after mixing all together, tell her husband to rub it on her stomach, abdo¬ 

men and buttocks; it will not do for any one else to rub it on. 

278. Toa ahjedok. The drying up of milk. 

Symptoms. Sometimes women’s milk does not flow after giving birth to 

a child, sometimes the same happens in fever or something similar. 

Medicines: (a) Pnsi toa, Euphorbia pilulifera, Linn. 

Root up the entire plant and grind it small, strain off the water and let 

the patient drink it mixed with sugar or sugarcandy, which will cause the 

milk to flow. There are three varieties of this plant, any of which will do. 

(b) Chatni chat, the bark of Alstonia scholaris, R. Br. 

Dak catom arak, Marsilia quadrifolia, L. 
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Grind these two small together, give a little to the patient to drink and 

apply a little as a plaster to her chest till she gets well. 

(c) Mota barangom, Vernonia cineria, Dess., or Glossogyne pinna- 

tifida, DC. 

Take the leaves of this close to the ground, and after adding water make 

into pills which the patient should swallow till the milk flows. 

(d) Eradorn, Ricinus communis, Dinn. 

Boil some three of the leaves and let her drink the water daily till well. 

In the evening plaster the breasts with the leaves all over except the nipples, 

leaving room for the child to suckle. 

(e) Loa banda, the parasitical plant (a Roranthus) found on 

Ficus glomerata, Roxb. 

Tie this on the patient, and her milk will certainly flow. 

(/) Andia kohgat’ rehet, the roots of Dregia volubilis, Benth. 

Grind these and make into pills. Then let her take some uncooked rice 

made from paddy that has been boiled, and masticate this well, and then 

chew one of the pills with that before swallowing. This to be done for some 

five days and you will see the milk is secreted. 

(g) Andiq, moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Grind and give her some to drink and apply some to the chest. 

(h) Dud barangom, 

to be drunk. 

(i) Kamraj rehet, the roots of Buettneria herbacea, Roxb. 

Sakarkenda arak, the leaves of Ipomaea Batatas, Rarnk. 

Sasah bohok da, the bulb of Curcuma longa, Roxb. 

Kalia jira, Nigella indica, Roxb. 

Puthi hako, small fish, Barbus stigma. 

Mix and grind these, roast on hot embers wrapped in leaves and let her 

eat for four consecutive days. Also let her drink nim dak mandi, rice gruel 

with the addition of the leaves of Melia Azadiraehta, R. 

279. Toa seteh ocoe. To cause the milk to flow. 

Medicines : (a) Sunum muc, a kind of black ant. 

When these are on the move take three of those that separate to the 

right. 
Chatni chal, the bark of Alstonia scholaris, R.Br. 

Bir mulct, 

Grind these three together and mixing thoroughly with cini, sugar, give to 

drink; and let her apply some to the breasts and chew andia moron arak 

rehet, the roots of Gymnema hirsutus, W. and A., var. Decaisneanum, Wight., 

slightly covered with dust. 
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If the mother’s milk is drying up because the infant is suffering from 

atrophy, then add to above 

Bhorkond chal dare cetan reak, the upper bark of Hymenodic- 

tyon excelsum, Wall. 

280. Toa anjet ocoe. To cause the milk to dry up. 

Medicines : Let the woman extract her milk and bury it in a plough fur¬ 

row, when the flow of milk will cease at once, but remember the woman 

herself will dry away to a stick. 

281. Toa haso se bele tanak lenre toa anjet ocoe reak. 

To check the flow of milk when the breasts pain or suppurate. 

Symptoms. Many women on giving birth to a child have a copious flow of 

milk which induces pain, and sometimes the breasts suppurate. If the flow 

is not checked, the breasts may be injured. 

Medicines : (a) Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Isor muli god rehet se sakam, the roots or leaves of Aristolochia 

indica, Willd. 

Asaria chal, the bark of Capparis horrida, Linn. f. 

Grind the second and warm it, heat the third, mix all three and plaster 

the mixture on and the pain will cease. 

(b) Corco sakam se chal, the leaves or bark of Casearea tomentosa, 

Roxb. 

Grind fine, warm a little and smear it on : let her comb the breasts and 

she will certainly get quickly well. 

(c) Nahel sambhaura hasa, the earth heaped in front of a plough 

when ploughing. 

Moisten some of this in water and apply daily till recovery. 

(d) Ot dare japak rehet, the roots of 

Jugi duria arak, 

Grind, warm and apply daily, each medicine separately, and the flow of 

milk will be checked. 

(e) Arel dak, melted hail. 

Godo gelec hasa, earth excavated by rats. 

Jurite jok sihjo, a pair of iEgle Marmelos, Correa, fruit grow¬ 

ing two together. 

Mix these and smear on her. 

(/) Etkec lore, the exudation of Euphorbia antiquorum, Linn. 

Pusi toa sakam, the leaves of Euphorbia pilulifera, Linn. 

Tandi catom arak, sakam, the leaves of Desmodium triflorum, 

' DC.* 

Grind together and plaster her therewith. 
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(g) Kidin baha, an entire Ipomaea Quamoclit, Willd. 

Nanha pusi toa, an entire Euphorbia thymifolia, Burm. 

Grind all together and plaster her with the whole. 

(■h) Matkom chal, the bark of Bassia latifolia, Roxb. 

Nanha pusi toa, Euphorbia thymifolia, Burm. 

Turam da, the bulb of 

Grind all together and plaster her therewith. 

[i) Apply arel, hail, and if it does not cease with that then 

Eskar nahel reafi hasa, only the earth turned by a plough and 

Avar reak mahadeb reak, the scrapings of the centre of the 
yoke. 

To be plastered on her. 

(?) Loto sakam, the leaves of Randia dumetorum, Earn. 
Grind and apply as a plaster. 

(k) Jonofi carecte jhar, charm away by passing over a splinter of 

a broom. 

Some people do this to a woman, and some women do it to themselves with 

the splinter from a house broom. 

(/) Kidin baha rehef, the roots of Ipomaea Quamoclit, Willd. 

Corco bhituq.fi, the leaf stem of Casearea tomentosa, Roxb. 

Sekrec dog, a leaf bud of Eagerstroemia parviflora, Roxb. 

Grind together and after warming it slightly plaster on the breast. 

282. Datrq jomte but hoy reafi ran. 

Remedy for stupor or intoxication induced by Datura. 

Symptoms. In this cause also the lips turn black. 

Medicines : (a) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arafi chal, ,, ,, ,, Bauhinia purpurea, R. 

Grind together and give to drink with stale rice water, recovery will 

follow. 

283. Of jomte bid hor ar etak etafi bid ran. 

Remedy for stupor or intoxication due to eating any of the following :— 

Of, mushrooms. 

Janhe, Paspalum scrobiculatum, Einn. 

Jera janhe, Panicum flavidium, Retz. 

Jahan arafi, any pot herb. 

Bin of, a certain poisonous mushroom. 

Bin dimbu, 

Hqndi hide mdyamfio uchlqu reafi, rice beer followed by the 

vomiting of blood. 

Babul ghds (gqi se hor ho), any intoxicating grass (both cattle 

and human beings). 
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Medicines : (a) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, „ „ ,, Bauhinia purpurea, L. 

Grind together and give to drink with stale rice water; they will recover. 

284. Mahur bis reak ran. 

Remedy for stupor or intoxication due to a kind of Nematode worm. 

Symptoms. The lips and tongue turn black. 

Medicines : (a) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, the bark of Bauhinia purpurea, L. 

Grind together and give to drink with stale rice water. 

(b) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Ul chal, „ „ „ Mangifera indica, L. 

Sin arak chal, ,, ,, ,, Bauhinia purpurea, L. 

Take a pound of each of the first two, and 4 ounces of the last, and grind 

them with six pounds kahji dak, stale rice water, and mix the whole together. 

Of this mixture give 2 to 4 ounces to drink at a time, and you will see no 

one will die from this cause. It should be given also to cattle or all animals 

when poisoned. 

Whenever any one, human being or animal, is suffering from poison or the 

effects of Jera janhe, Panicum flavidium, Retz. 

Tisi, Tinum usitatissimum, Willd. 

Eradom, Ricinus communis, L. 

Datra, Datura alba, Willd., or D. fast.uosa, Willd., or D. Metel, 

L. 

Bin dimbu, 

Bin ot, 

Jahan ot, any mushroom, 

then give without delay to drink, 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, „ ,, ,, Bauhinia purpurea, L., 

a little along with stale rice water, and all intoxication or stupefaction 

will disappear. 

285. Bhalok toyo se bhalok seta ger bis ran. 

Remedy for the bite of a rabid jackal or dog, Rabies. 

Medicines-, (a) Carorih, the longicorn beetle. 

Matha arak rehei, the roots on Antidesma diandrum, Tulas. 

Ad chotak gan paura, about an ounce of spirits. 

Grind the first two together and make him drink with the third. Then to 

increase the discharge of urine give him tea with sugar to drink, or, grind 

about 3 ounces of or op' da, the bulb of Costus speciosa, Sm., and give him to 

drink. As long as the urine is of a greenish colour, you will know the 

medicine has taken effect. 
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From the day he has taken the medicine let him urinate in a large pot¬ 

sherd so as to see it. 

{b) leak rehgt, the roots of Woodfordia floribunda, Salisb. 

Akaona rehet, ,, „ „ Calotropis gigantea, R. Br. 

Sengel sin rghet, „ „ „ Tragia involucrata, Jacq. 

Etka rehet, „ ,, „ Mucuna pruriens, DC. 

Grind these and give to drink daily. 

(c) If bitten by a rabid jackal or dog then take the hair of a 

healthy jackal or dog and let him eat it with the ripe fruit 

of the plantain, Musa paradisiaca, Linn. 

(d) Saparom chal ros, the juice of the bark of Nyctanthes Arbor- 

tristis, L. 

Karwat rehet ros, the juice of the roots of Carissa Carandas, 

Linn. 

Mix'these and give the patient to drink whether a human being or cattle. 

(e) Sengel sin rehet, the roots of Tragia involucrata, Jacq. 

Kalmeg, Andrographis paniculata, Nees. 

Latha cip cirip rehet, the roots of 

Gar Midi arak rehet, the roots of Actarnanthera sessilis, R. Br. 

Corco chal, the bark of Casearea tomentosa, Roxb. 

Kolo da, the bulb of Dioscorea daemonum, Roxb. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Tursi rehet, „ „ „ Ocimum sanctum, Willd. 

Bharbhari rehet, the roots of Ocimum basilicum, Linn, or 

Ocimum canum, Sims. 

Hat rehet, the roots of Holarrhena antidysenterica, Wall. 

Gote rehet, ,, ,, ,, Croton oblongifolius, Roxb. 

Jioti dog pea tusa, 3 tips of a certain grass, Sesbania segyptiaca, 

Pers. 

Hih ar aphim, asafoetida and opium, as much as a pea of 

each. 

Grind all the above into liquid and mix with a lb. or two of spirit and give 

an ounce of the mixture to drink daily. (Refer to the directions under (a) 
above.) 

(/) Hao, a kind of large red ants, Oecophylla smaragdina. 

Sengel sin rehet, the roots of Tragia involucrata, Jacq. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens, 

R. Br. 

Kill some of the first and with 2 ounces of them grind the other two 

together to make a dose, and give such a dose daily to be drunk. 

(g) Adhe, ginger. 
Gol marie, black pepper. 

Buluh, salt. 

Grind together; to be eaten three times every week for a year. 
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(h) Karwat rehet, the roots of Carissa Carandas, Linn. 

Plaster him with this and give him daily a little to drink—after the second 

or third day subsequent to being bitten. 

(i) Karwat rehet, the roots of Carissa Carandas, Linn. 

Dhela chat, the bark of Alangium Lamarekii, Thus. 

Make into a juice, cook in melted butter and anoint therewith the whole 

body from head to foot. For internal administration grind the first of these, 

make them into pills the size of goats’ or sheep’s excrement and give him to 

eat. 
(j) Matha arah rehet, the roots of Antidesma diandrum, Tulas. 

Carorih, the longicorn beetle. 

Mare nahgle, an old leathern thong used for binding the yoke 

to the plough beam. 

Grind the first two together, then roast the third to burning point and 

grind it, mix all three and make into pills, to be taken one at a time, thrice 

a day for three days. When the urine discharged in a potsherd has an oily 

film on the top know that a cure has been effected. 

(k) Carorih, one longicorn beetle. 

Dare bahki sakam, the leaves of an epiphytic orchid. 

i sim bele, a hen’s egg. 

After squeezing the juice from the leaves of the second mix well together 

all three ingredients, roast in a leaf cup and let the patient eat it one day. 

(/) Akaona chal se baha, the bark or flower of Calotropis gig- 

antea, R. Br. 

Sekrec banda, parasitical plant growing on the Lagerstroemia 

parviflora, Roxb. 

Carorih, the longicorn beetle. 

Mare sauri reaft gunda, the powdery refuse of old Hete- 

ropogon contortus, R. and S. 

Grind all these together and give him to drink. 

(m) Bir barahgom, Glossogyne pinnatifida, DC. 

Dundukit rehet, the roots of Gardenia turgida, Roxb. 

Mare nahgle rapak, old leathern yoke thong roasted. 

Grind all together, mix and give him to drink. 

Kolo rehet, the roots of Dioscorea dsmonum, Roxb. 

To be ground and the whole body anointed therewith. 

(n) Carorih, one longicorn beetle. 

Matha arak rehet, the roots of Antidesma diandrum, Tulas. 

Grind together and make into pills ; for an adult mix one pill with 2 

ounces of water and give to drink daily and every two or three hours give 

tea to drink which will increase the discharge of urine, which should be 

passed into a potsherd so as to be seen. The dose for a child is half a pill 

and for an infant l pill. 
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(o) Saparom chal ros, the juice of the bark of Nyctanthes Arbor- 

tristis, R. 

Mare nangle rapak rohgo, an old leathern yoke thong roasted 

to burning point. 

Mix and give to drink daily. This answers for cattle also. 

(p) As soon as bitten give 2 ounces karwai rehei, the roots of 

Carissa Carandas, R., to drink which will cause the poison 

to be vomited out, and also plaster the whole body with 

the same which will neutralize the poison. 

(q) Latha cip drip rehei, the roots of 

Sengel sin rehei, the roots of Tragia involucrata, Jacq. 

Etka rehei, the roots of Mucuna pruriens, D.C. 

Thor a kolo da, a little of the bulb of Dioscorea daemonum, 

Roxb. 

Thor a kalmeg, a little of Andrographis paniculata, Nees. 

Aphim, 2 annas worth of opium. 

Pound these and mix with four annas worth of spirits, and give to drink 

daily, preserving the urine as above, and you will see the larvae come out like 

puppies. 
(r) Gidi jah, the bones of a vulture. (Bothto be roasted 

Mare nangle, an old leathern yoke thong-) to burning point. 

Wash 12 pice in water and take the dirt. Then rub an unalloyed brass 

cup on a stone with water, and take this water and the other ingredients 

and put them in this cup and give the whole to drink daily. This is effica¬ 

cious for both human beings and cattle or any animal bitten. Mix with the 

medicine also 2 ounces of the red ants that make their nests on trees. Re¬ 

covery is certain. 

(s) Sengel sin rehei, the roots of Tragia involucrata, Jacq. 

Tejo mala rehei, „ ,, ,, Cissampelos Pareira, R. 

Dodhar rehei, ,, ,, „ Adiantum lunulatum Bunn., or 

A. concilium. 

Audio, kohgai rehei, the roots of Dregia volubilis, Benth. 

Bhadu chal rehei, the bark and roots of Vitex alata, Roxb. 

Carorih, a longicorn beetle. 

Grind these and give to drink with handi, rice beer, and he will get well. 

(1) Bir barangom, 

Dahar tala reak dundukii chal, the bark of a Gardenia turgida, 

Roxb., growing in the middle of a road. 

Mare nangle, an old leathern yoke thong. 

Barea caya, two Reptocorisa varicornis. 

Half roast the last two, then grind all four together and give to drink. 

Next day give the same as (s) above, save that there should be two longi¬ 

corn beetles. 
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One “authority” says: When a person is bitten by a mad dog, the pob 

son (the larvae) grows like puppies to the size of red ants, and the person 

becomes “mad” gradually. If he becomes really “mad,” there is no 

recovery. Some become “ mad ” in five days, others in 15 days, others in 

one month, or three months, or even six months. 

286. Bana gev ghao. Wound from bears’ bite. 

Medicines : (a) Dhubi ghas, Cynodon dactylon, Pers. 

Adwa caole, rice that has been husked without boiling. 

Grind together and apply as a plaster to the wound. 

(b) Bod lar, Vitis adnata, Wall. 

Tipoc da, the bulb of 

Dry a little of each of these, grind without water and sprinkle on the 

wound. 

T0 extyact the pus :— 

(c) Tuvbitq, nan, 

Pound and plaster on the wound. 

287. Cund gey bis yeah van. 

Remedy for the poison of the bite of the musk rat, Sorex caerulescens. 

Medicines : Kasmay chal, the bark of Gmelina arborea, Roxb. 

Sin ayah chal, ,, „ „ Bauhinia purpurea, Einn. 

Grind and give to drink with stale rice water, and plaster the whole body 

therewith. If there is no amendment, give some snake-bite medicine to 

take. 

288. Kul gey bis yan. 

Remedy for the poison of the bite of a tiger. 

Medicines : (a) Kasmay chal, the bark of Gmelina arborea, Roxb. 

Sin ayah chal, „ „ „ Bauhinia purpurea, L,. 

Sehgel sin vehet, the roots of Tragia involucrata, Jacq. 

Suyuj mukhi ghas vehet, the roots of Helianthus annuus, 

Willd. 

Biv son vehet, the roots of 

Make him drink a mixture of these with stale rice water. 

(b) Bavsa pakov vghet, the roots of Grewia sapida, Roxb. 

Tavse kotap vehet, ,, ,, „ Grewia villosa, Willd. 

Kamvaj vehet, ,, ,, ,, Buettneria herbacea, Roxb. 

Seta kata vehet, ,, „ ,, Grewia polygama, Roxb. 

Grind whichever of these you can get and apply as a plaster to the wound. 

(c) Bay chal, the bark of Mimusops Elengi, L. 

Kauha chal, „ „ „ Terminalia Arjuna, Bedd. 

Grind together and apply as a plaster. 
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(d) Rhode baha, 

Poha bod lav, a seedling of Vitis adnata, Wall. 

Kamraj, Buettneria herbacea, Roxb. 

Grind these three together and apply as a plaster; applicable for both 

human beings and animals. 

(e) Turam rehet, the roots of 

Ot tipoc rehet, „ }i ,, 

Dare tipoc rehet, ,, „ ,, 

Grind together and apply as a plaster; apply the first of above quickly. 

(/) Baghut bohgam ocok pahilkedea, first of all exorcise the spirit 

who is supposed to be the herdsman of wild animals. 

(g) Bod lav rehet, the roots of Vitis adnata, Wall. 

Ot tipoc, 

T warn, 

Cip cirip rehet, the roots of Achyranthes aspera, R. 

Grind these together and smear or plaster on. 

AKB.—This remedy may also be used in bites of bears or jackals. 

289. Tayan ger bis ran. 

Remedy for the poison of the broad headed crocodile, Crocodilus trigonops. 

Medicines : (a) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, ,, ,, ,, Bauhinia purpurea, R. 

Sehgel sin rehgt, the roots of Tragia involucrata, Jacq. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Gote rehet, ,, „ „ Croton oblongifolius, Roxb. 

Make him drink a mixture of these with stale rice water. 

If cattle or animals are bitten, then 

(b) Jhol, sooty cobwebs. 

Caole, raw rice. 

Marie, chilli or capsicum, Capsicum frutescens, Willd. 

Gol mq,ric, black pepper. 

Pond peaj, white onions. 

Grind these together and give to drink. 

The remedies given in No. 288 for tiger bite may also be given advantage¬ 

ously in crocodile bite. 

290. Sanam lekan bin ger bis ran. 

Antidotes for the poison of all kinds of snake-bite. 

Medicines : (a) Sin arak, Bauhinia purpurea, Rinn. 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

After grinding these two make him drink some with kahji dak, stale rice 

water, and anoint him with some of the mixture. 

N.B.—If this remedy is given to drink in cases of intoxication from kucla, 

Strychnos potatorum, L. f., the intoxication will disappear. 
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(6) Nim chal, the bark of Melia Azadirachta, Iyinn. 

Sihjo chal, „ „ „ iEgle Marmelos, Correa. 

Take these from an old tree, grind them together and give him to drink, 

anoint him with a little, and drop some on the fontanel. 

(c) Kadar redid, the roots of Bonnaya veronicsefolia, Spreng. 

Gote chal, the bark of Croton oblongifolius, Roxb. 

Grind these together, give him to drink and anoint him therewith. 

(d) Kumbir chal, the bark of Careya arborea, Roxb. 

Grind and give him to drink and anoint him therewith. 

(e) Marar baha chal, the bark of Erythrina indica, Earn. 

Give this to drink and wet a towel or some cloth in it and wrap him 

therein. . 
(/) Jhihjit chal, the bark of Bauhinia retusa, Ham. 

Grind this and give an adult not more than 2 oz. or a child not more than 

i oz. to drink. If he becomes intoxicated by this medicine, then mix 

kasmar, Gmelina arborea, Roxb., with sugar and let him drink it, the poison 

will not stay. 

(g) Mota god, the thick Aristolochia indica, Willd. 

Grind all parts of the plant and give to drink, anoint also. 

(h) Isor muli god, Aristolochia indica, Willd. 

Grind, give to drink and anoint. 

(i) Sisu god, 

Grind, give to drink and anoint. 

O') Ic ewer da, the bulb of Vitis latifolia, Roxb. 

Candogar god, 

Mix these and rub in or anoint therewith. 

(k) Hemca arak sakam, the leaves of Enhydra fluctuans. 

Grind and give to drink as well as piaster the body therewith. 

(l) Goie, the roots of Croton oblongifolius, Roxb. 

Kadar rehd, „ ,, „ Bonnaya veronicsefolia, Spreng. 

Grind together, give to drink and anoint; he will certainly get well. 

(m) Sengel sin rehd, the roots of Tragia involucrata, Jacq. 

Dndhi lota rehd, „ „ ,, Ichnocarpus frutescens, R. Br. 

Grind these together, give to drink and anoint the whole body therewith. 

(n) Etka rehd, the roots of Mucuna pruriens, DC. 

Sengel sin rehd, the roots of Tragia involucrata, Jacq. 

Mix, give to drink and anoint. 

(o) Tursi rehd, the roots of Ocimum sanctum, Willd. 

Bharbhari rehd, ,, ,, )} Ocimum basilicum, Einn. or 

Ocimum canum, Sims. 

Grind and mix these two and give to drink, and take the leaves of both, 

grind them and anoint therewith. 
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(fi) Sondhaeni sakam, the leaves of Tylophora longifolia, Wight. 

Grind, give to drink and anoint therewith. 

(q) Marah catom arak rehet, the roots of Marsilea quadrifolia, L. 

Grind, give to drink and anoint therewith. 

(r) Andia kohgat rehet, the roots of Dregia volubilis, Benth. 

Nanha toyo candbol rehet, the roots of 

Grind, give to drink and anoint therewith. 

(s) Nan hund baha reak sakam, the leaves of 

Grind fine, give to drink and anoint therewith. Continue giving to drink 
till it tastes bitter. 

{t) Niuri chal, the bark of Elseodendron Roxburghii, W. and A. 

Grind, give 2 oz. to drink and plaster the whole body therewith. If he is 

quite unconscious, then grind together above and bana hatak chal, the bark of 

Oroxylon indicum, Benth., stir together in a basin of water and wet a new 

piece of cloth or dip it therein. Then after anointing with the medicine, 

wrap him in the cloth; after an hour he will get well. 

(u) Orop’ da, the bulb of Costus speciosa, Sm. 

Make him drink of this, and plaster the whole body therewith. 

(v) Tarop chal, the bark of Buchanania latifolia, Roxb. 

Grind, give to drink and anoint the whole body therewith. 

('w) Lopoh chal, the bark of Terminalia bellerica, Roxb. 

Popro chal, ,, „ ,, Gardenia latifolia, Ait. 

Grind these together and give to drink. 

(x) Bilati thamakur, imported tobacco. 

Muhga chal, the bark of Moringa pterygosperma, Gartn. 

Grind together and anoint therewith; and one gulp of the latter only to be 

drunk. 
(y) Gqbur chal, the bark of Acacia Farnesianap Willd. 

Grind, give a little to drink and anoint therewith. 

(2) Adhe, ginger. 

Gol marie, black pepper. 

Thor a buluh, a little salt. 

Grind these together and let him drink the mixture till he feels it pungent 

and plaster him with it also. 

(aa) Suruj mukhi ghas rehet', the roots of Helianthus annuus, 

Willd. 

Latha cip' cirip’ rehet', ,, ,, ,, 

Gol marie, black pepper. 

Grind these together and give him to drink only. 

(bb) Bohga bari rehet', the roots of 

Grind, give to drink and anoint the whole body therewith. When the 

patient feels cool it will show the medicine has worked. 

(cc) Kucla chal, the bark of Strychnos potatorum, L. f. 
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Grind and give about a mussel shell full to an adult and half that quantity 

to a child. This is a powerful poison so only the amount should be given. 

Should there be any intoxication then let the patient drink No. (a) remedy 

given above and it will disappear. 

(dd) Utri dudhi lota, Cryptolepis Buchanani, R. and S. 

Hemca arak, Enhydra fluctuans. 

Kucla chal, the bark of Strychnos potatorum, L. f. 

Isor muli god sakam, rehet', the leaves and roots of Aristolo- 

chia indica, Willd. 

Candogar god sakam, rehet', the leaves and roots of 

Id ewer nan da, the bulb of Vitis latifolia, Roxb. 

Bana hatak’ chal, the bark of Oroxylon indicum, Benth. 

Mota god rehet', sakamko, the roots and leaves of the thick 

Aristolochia indica, Willd. 

Jhihjit chal, the bark of Bauhinia retusa, Ham. 

After grinding all these together first plaster the whole body therewith. 

Then dip a clean cloth in the medicine and wrap the entire body in that 

cloth. Take notice, however, that if the evacuations contain blood or 

resemble mustard oil, you should take no further trouble, as he will not be 

saved. 
(ee) Dhela r§het' chal se dare chal, the bark of the root or stem of 

Alangium Ramarckil, Thws. 

Grind, give a little to drink and anoint the whole body therewith. 

(//) Saram lutur rehet', the roots of Clerodendron serratum, 

Spreng. 

Sega rehet', the roots of Mimosa rubicaulis, Eamk. 

Grind together and then to be drunk only. 

If the bite is by a handphora bin, Bungarus fasciatus, then 

(gg) let him drink some of the oilcake left after expressing oil from 

the kernel of the fruit of Bassia latifolia, Roxb., and put a 

plaster of the same over the navel, then something like the 

banded appearance of the snake will be voided in a thin 

form with the excreta, or he will vomit it up, or the 

medicine will dissolve. 

When the poison of this snake takes effect it grows in the stomach like the 

snake that bit, and incantations and charms are of no use. 

(hh) Niuri chal, the bark of Elaeodendron Roxburghii, W. and A. 

Bir horec, Atyllosia scarabaedois, Benth. 

The patient to be anointed with a mixture of these. 

(ii) A.ndiij, dhurup arak se rehet’, the leaves or roots of Eeucas 

cephalotes, Spreng. 

Cip cirip reheitei, the roots of Achyranthes aspera, Einn. 

Grind these two together and plaster him therewith, or he may drink a 

little. 
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(jj) Thamakur, tobacco. 

Cun, shell lime. 
To be eaten. 

(kk) Bir god sakam, the leaves of 

Grind and rub him therewith and he may eat a little. 

Pond dhubi ghas, the white Cynodon dactylon, Pers. Apply 

as in the previous one. 

Mare orak sarim reak kana araktet, Commelyna bengalensis, 

Iyinn., growing on the roof of an old house. 

Pond rangaini rehet, the roots of the white Solanum xantho- 

carpum, Schrad. et Wendl. Apply as in the first two 

above. 

T hamakur, tobacco. 

Huka dak, hookah water. 

Munga chal, the bark of Moringa pterygosperma, Gartn. 

Get quickly together as many of above as you can, grind all together, give 

him a little to drink and apply the rest as an ointment over the whole body. 

(//) Niuri rehet, the roots of Eheodendron Roxburghii, W. and A., 

to be dug and brought on the day of the Monsa or Hindu 

serpent goddess festival when they fast. 

Grind and give half to the bitten person and anoint him with the other half. 

(This remedy was first given by a Dusad, and not a Santal ojha.) 

(mm) Lopoh arak rehei, the roots of iErua lanata, Rinn. 

Grind, give him a little to drink and anoint his head therewith. 

(nn) Candogar god rehet, the roots of 

Grind and give to drink, and also grind the leaves of the same and plaster 

him therewith. If the poison has spread over the whole body, the medicine 

must be repeated three or four times. The leaves of this and the leaves of 

Vitis latifolia, Roxb. should be mixed, ground and plastered on him. 

(oo) Kurnbir chal, the bark of Careya arborea, Roxb. 

(PP) Niuri chal, „ ,, „ Elaeodendron Roxburghii, W. and. A. 

(qq) Corco chal, „ „ „ Casearea tomentosa, Roxb. 

These three should severally be ground and given to drink. 

(rr) If the poison is latent to make it apparent:— 

Dundukit rehet, the roots of Gardenia turgida, Roxb. 

Suru7 mukhi rehet, ,, ,, ,, Helianthus annuus, Willd. 

Pound and give to drink about an ounce, when the action of the snake 

poison will at once become apparent. Then quickly give him god, Aristolochia 

indica, Willd. ; make no delay. 

(ss) Isor muli god, Aristolochia indica, Willd. 

Candogar god, 

Grind these together, or whichever of them may be obtainable and give to 

drink. If much poison has been absorbed the medicine will not taste bitter, 
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so continue giving it till he feels it bitter, by which you will know the poison 

is overcome. Continue giving the medicine till he vomits, when you may 

know the medicine has taken effect, and the poison is gradually losing 

its effect. This rule is to be observed in many of the remedies. 

(tt) Mota god, r to be applied 

(uu) Niun chal, the bark of Elseodendron Roxbur-i in same way 

ghii, W. and A. as (ss). 

(vv) Kumbir chal, ,, ,, „ Careya arborea, Roxb. 

Give 2 ounces of this to drink at intervals. This is a poison, so an over¬ 

dose must be avoided ; see that the first dose is ineffectual before giving a 

second, and so on. 

(ww) Jhihjit chal, the bark of Bauhinia retusa, Ham., to be used in 

same way. 

(xx) The most powerful remedy is kucla chal, the bark of Strychnos 

potatorum, E. f., but it must be administered very carefully 

as if more of it is given than the poison absorbed it will 

prove fatal. If there is great stupefaction give 2 ounces. 

If he recovers consciousness after an hour give another 2 

ounces, and if effectual, then give to drink 

Kasmar chal, the bark of Gmelina arborea, Roxb., and 

Sin arak rehei chal, the bark of the roots of Bauhinia 

purpurea, L., 

along with kahji, stale rice water, and all will be well. 

(yy) Marar baha dare chal, the bark of Erythrina indica, Earn. 

Give to drink and also plaster therewith; he is sure to recover. 

(22:) MU gotec lendet, an earthworm. 

Grind and mix with about a dessert spoonful of water, and give the patient 

to drink without letting him know what it is, and he will get well at once. 

(ai) First give to drink kumbir chal thora, a little bark of Careya 

arborea, Roxb., and five minutes later give him to drink 

about an ounce of kuindi kare, the oilcake left after expres¬ 

sing oil from the kernel of the fruit of Bassia latifolia, 

Roxb. If this does not cause him to vomit, repeat the dose 

at intervals until he does vomit, when you will see the 

appearance of the snake in the stomach is brought up. 

Also warm this oilcake slightly and spread it thinly over 

the whole stomach from the navel downwards. This 

remedy is also good against the bite of the tutri (Eryx 

conicus, non-poisonous) snake. In fact give something to 

cause vomiting in all cases of snake bite, such as— 

(61) Thora bilati thamakur, a little imported tobacco. 

Muhga dare rehet chal, the bark of the roots of Moringa 

pterygosperma, Gartn. 
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Prepare about 8 ounces, and give at intervals i ounce of it to drink, till he 

vomits. 

(ci) Give in the same way gabur rehet, the roots of Acacia 

Farnesiana, Willd. 

)y ,, ,, ,, ,, dhela chal, the bark of Alangium 

Lamarckii, Thws. 

(ei) Barge reak latha cip ciripak rzhet, the roots of 

Grind and smear on from the bitten spot and give a little too to drink ; but 

be sure the poison has entered the system, otherwise it is not good to give 

this. 

(/i) Bir nim chal, the bark of Melia Azadirachta, E., growing in 

forests. 

Kurnbir chal, ,, „ ,, Careya arborea, Roxb. 

Sirom chal, Andropogon muricatus, Retz. 

(gr) Some 4 or 5 inches above the place where he was bitten 

smear all round some 'jh inuk cun, shell lime, such as is 

eaten with tobacco. This to prevent the poison from 

spreading through the body. 

(hi) Tarop chal, the bark of Buchanania latifolia, Roxb. 

Sirom rehet', the roots of Andropogon muricatus, Retz. 

Grind and give to drink, and after grinding the latter smear it over the 

whole body. 

(fi) Etka jah, the seeds of Mucuna pruriens, DC. 

Split these, wet them in water and make them adhere to the bitten spot, 

and when the poison is eliminated they will drop off spontaneously. 

(ji) Tarop chal, the bark of Buchanania latifolia, Roxb. 

Pond kahu botke, Bryonia lacinosa, E., white variety. 

Karla da, the tuber of Momordica muricata, Willd. 

Sindrit, a fresh shoot of Bombax malabaricum, DC. 

Make him drink these with water and smear him with marar baha, 

Erythrina iudica, Dam. 

(ki) Bheda dereh rehet', the roots of Cassia Tora, E. 

Harhat’ hotot’ rehet', the roots of a bitter Cucurbita lagenaria, 

Willd. 

Grind these with huka dak’, hookah water, and give to drink. There is a 

variety of sura ghas, Cyperus tegetum, Roxb., which bears a white flower 

like a kanphul, ear ornament; pour that into his nose or make him smell it; 

break a jo jo jah, seed of Tamarindus indica, E-, in two and apply so that 

it sticks fast. 

(/i) Saiga"chal, the bark of Boswellia serrata, Wall. 

Sondhaeni, Tylophora longifolia, Wight. 

Grind and smear on him, or 
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(mi) mix with (mi) God sakam, the leaves of Aristolochia 
indica, Willd. and 

Ic ewer hasa, the earth from Vitis latifolia, Roxb., 
and smear this on him while you give to drink after grinding them 

Ic ewer rehef, the roots of Vitis latifolia, Roxb. 
Candogar god rehet’, the roots of 

Note.—There is no measure of the amount to be drunk of the above written 
medicines: one must exercise one’s discretion in accordance with the way 
medicine is given. After giving one dose wait till it is assimilated before 
giving another. Two or three such doses should suffice. 

Signs of the bites of snakes and other (supposed) poisonous reptiles:— 
(1) Ambaitar bin, Vipera Russellii, Russell’s viper (?). Their bite 

produces swelling and a splitting or bursting at the same 
time. 

(2) Boda bin, Python inolurus. A brown rock snake, a python: 
the whole body swells up in lumps. 

(3) Bandphora bin, Bungarus fasciatus, the banded Karait. The 
poison rises in the stomach of the victim with a banded 
appearance as in the body of the snake. 

(4) Snake-bite causes the pulse to become less frequent and 
weaker. 

(5) Raekakarbak, the chameleon. The chameleon’s poison 
causes spots as in their own body to appear in that of the 
victim whose body sways. 

(6) Pokot rote, Bufo curinatus, the keiled nosed toad causes the 
body to appear spiky. 

(7) Kidih katkom, the scorpion’s poison causes profuse perspira¬ 
tion of the whole body. 

(8) Senget mar mar, Scolopendra versicolor or S. marsitans, causes 
the pulse to move with jerks and creeping like their gait. 

To recognise when the snake was not seen to bite, and whether death is 
due to snake-bite or not:— 

(1) If one has been bitten or breathed on by a snake then observe 
the person’s or animal’s eyes. You will see (a) he will be 
drowsy; (b) the eyes get blood red; (c) sometimes they 
look slate coloured; (d) the hair on the body stands on 
end, and comes out; (e) the body becomes cold as water; 
(/) the breath from the side on which he was bitten feels 
cold, the ears of animals become limp and the saliva drib¬ 
bles from the mouth. By these signs you may know he 
has been bitten by a snake. 

(2) The breath from the side on which the snake has bitten is 
cold, and warm from the other side. 
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(3) To know whether an unconscious snake-bitten person is alive 
or dead :— 

(a) first feel the chest, if not dead it will be a little warm; 

{b) put a little old cotton into the nostril, and if not dead 
it will move slightly by the breath; 

(c) look at the tongue, if dead it will be drawn inside, i.e. 
it will be doubly thick and short; 

{d) if dead the eyes will be turned over. 

(4) To know that death is due to snake-bite: (a) blood and a 

fluid like mustard oil will issue from the mouth : (b) the 

same will issue from the nose: (c) if the excrementa have 

the same appearance, know that he is dead and give no 
medicine. 

It might be remarked that the Santals believe that nearly all snakes and 

reptiles are poisonous. This influences them. Fear may bring on collapse. 

The following will show how fear works : A young and otherwise sensible woman 

had in the early morning heard a snake hiss not far from where she was. She 

had not seen the snake, but was sure it was a cobra. Some three or four 

hours later this happening fear took hold of her; she became frightened and 

was very near a collapse, showing quite alarming symptoms. We had great 
trouble in getting her round. 

291. Cercetec ado. Lizards’ urine (causes blisters). 

Medicines: Roast red hot kuindi kare, the refuse in the oil press after 

extracting the oil from the kernel of the fruit of Bassia 

latifolia, Roxb., and then throw it into a basin of water. 

Steam the affected part with that water twice a day. If 
larvae appear it will get well. 

292. Ghirri ger bis reak ran. 

Remedy for the bite of the lizard Tiliqua rubriventris. 

Medicines : Latha cift drift relief, the roots of 

Garundi arak relief, the roots of Acternanthera sessilis, R. Br. 

Suruj mukhi arak relief, the roots of Helianthus annuus, Willd. 

Mix these together and give to drink with stale rice water. 
293. Kakra ger bis ran. 

Remedy for the bite of a large lizard, Colotis veructor. 

Medicines: Latha cift drift rehef, the roots of 

Garundi arak rehef, the roots of Acternanthera sessilis, R. Br. 

Grind and give to drink with stale rice water, also plaster him therewith 
and apply some as an ointment to the bitten spot. 

294. Kul sereh ger bis reak ran. 

Remedy for the bite of the lizard Uiomastix hardwickii. 

Medicines: (a) Isor muli god, Aristolochia indica, Willd. 
Grind and give him to drink. 
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(b) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, „ „ „ Bauhinia purpurea, Linn. 

Grind and give to drink with stale rice water, and also plaster him there¬ 

with. 
(c) Udal rehef, the roots of Sterculia villosa, Roxb. 

Karkat relief ,, „ „ Zizyphus xylopyra, Willd. 

Kaera rehef, „ „ „ Musa paradisiaca, L. 

Grind together and give to drink. 

295. Pokof rote ger bis ran. 

Medicine for the bite of bufo curinatus. 

Symptoms. The spiky appearance of their own bodies appears on that of 

the person bitten. 

Medicines : Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, „ ,, ,, Bauhinia purpurea, Linn. 

Kahji dak, stale rice water. 

Mix the two former with the last, give him some to drink and plaster him 

therewith. If he does not get better use another snake-bite antidote. 

296. Raekakarbak ger bis ran. 

Medicine for chameleon’s bite. 

Symptoms. Spots appear on the body of the bitten person as on the 

chameleon’s body. 

Medicines: (a) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, ,, ,, ,, Bauhinia purpurea, Linn. 

Kahji dak, stale rice water. 

Mix the two former with the last, give him some to drink and plaster him 

therewith. If he does not get better try another snake-bite antidote. 

(b) Upal baha reak da, the tuber of Nymphaea rubra, Roxb. 

Hat chal se rehef, the bark or roots of Holarrhena antidysen- 

terica, Wall. 

Grind together and give to drink. 

297. Torhof ger bis reak ran. 

Remedy for the bite of the guana, Varanus flavescens. 

Medicines: Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, „ „ ,, Bauhinia purpurea, Linn. 

Latha cip drip rehef, the roots of 

Grind and give to drink with stale rice water, and plaster the whole body 

therewith. 

298. Hindi ger reak bis ran. 

Medicine for spider lick. 

Medicines : (a) Burn ghora lada rehef, the roots of Vitis tomentosa, Heyne. 
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Grind and plaster him therewith either hot or cold, and give him also a 

little to drink. The poison causes much swelling. 

(6) Edel poha rehet, the roots of a seedling of Bombax malaba- 
ricum, DC. 

Giru dhiri, a certain kind of red stone used as a pigment. 

First rub the stone with an addition of water; then anoint him with the 

water thus obtained. Then grind the roots and plaster or anoint him there¬ 

with. The swelling will entirely subside. 

If the spot attacked does not swell it will break out into an open sore, say 
on the hands or legs. Treatment:— 

(c) Latha cift drift, 

Bhidi lanatep, Urena sinuata, Linn., or Triumfetta rhom- 

boidea, Jac. 

Bir jhuhka, Crotalaria calycina, Shrank. 

Nanha dudhi lota rehet, the roots of Ichnocarpus frutescens 
R. Br. 

Andia moron arak rehet, the roots of Gymnema hirsutus, W. 

and A., var. Decaisneanum, Wight. 

Bum ghora lada, Vitis tomentosa, Heyne. 

Edel poha rehet, the roots of a seedling of Bombax malabari- 

cum, DC. 

Mare nangle, an old leathern thong used for binding the yoke 

to the plough. 

Andia tale baha, the flower of the male Borassus flabelliformis 

L. 

Grind all these together and apply daily with a feather together with a 

little mustard oil, or if there is a watery discharge dust it on. 

299. Kul bindi ger. 

Bite of a large supposed poisonous spider, My gale monstrosa. 

Medidnes: (a) Gada terel dial, the bark of Diospvros montana, Roxb. 

Merom met chal, „ ,, „ Ixora parviflora, Vahl., or Olax 

nana, Wall. 

Soso dare chal, „ ., ,, Semecarpus Anacardium, L. 

Grind together and apply as a plaster. 

(b) Ghora lada da rehet, the roots of Vitis tomentosa, Heyne. 

Give some to drink and apply some as an ointment. 

300. Ghugri ger bis reak ran. 

Remedy for the bite of the mole cricket, Gryllus gryllo-talpa. 

Medidnes: Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, ,, ,, ,, Bauhinia purpurea, Linn. 

Grind and give to drink with stale rice water. 



390 P. 0. BODDING. 

301. Kidin katkom se jiol hako tor bis. 

The poison of the sting of a scorpion or of a certain fish. 

Symptoms. The person stung at once gets hot, i.e. the perspiration drops 

from the whole body, and there is intense pain. 

Medicines : (a) Tarop chat, the bark of Buchanania latifolia, Roxb. 

Grind and make him drink some and smear him with some also. 

(b) Rangaini janum, Solanum Jacquini, Willd. 

Take 3 leaves, chew them small and retaining them in the mouth blow into 

both his ears till the pain is relieved. Do not let it be known you have 

anything in the mouth. 

(1c) Rangaini janum relief, the roots of above. 

Grind and give him to drink. 

(d) Rangaini janum, same as above. 

Bilati thamakur, imported tobacco. 

Grind together and plaster him therewith. 

(e) Dhai da, the bulb of Grislea tomentosa, Willd. 

Grind small and apply to the place stung. 

(/) If he is intoxicated or the poison produces perspiration, the 

body turning into goose flesh :— 

Sengel sin relief, Tragia involucrata, Jacq. 

Latha cip’ cirip', 

Suruj mukhi ghds rehef, the roots of Helianthus annuus, 

Willd. 

Dundukif rehef, the roots of Gardenia turgida, Roxb. 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin araft chal, the bark of Bauhinia purpurea, Rinn. 

Grind all these together, give to drink with stale rice water and smear 

over the whole body. 

(g) Before the poison rises pass urine quickly on the spot. 

(h) Get on the top of a termite hill and call out in imitation of a 

peacock’s cry and apply the kernel of a tamarind seed, 

jojo jah, Tamarindus indica, R., so that it adheres to the 

spot. 

(i) Tarop chal, the bark of Buchanania latifolia, Roxb. 

Sauri rehef, the roots of Heteropogon contortus, R.S. 

Grind together and plaster on the spot and chewing them quickly spit on 

the spot, or you may add to above, after grinding, 

Pitua rehef, the roots of Spermacoce hispida, R. 

(j) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, ,, ,, ,, Bauhinia purpurea, R. 

Sengel sin rehef, the roots of Tragia involucrata, Jacq. 

Etka rehef, the roots of Mucuna pruriens, DC. 
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Rangaini rehet, the roots of Solatium Jacquini, Willcl. 

Tarop chal, the bark of Buchanania latifolia, Roxb. 

Latha tip drip relict, the roots of 

Gol marie, black pepper. 

Adhe, Zingiber officinalis, Roscoe. 

Grind all these together, stir in kah]i dak, stale rice water, and give to 
drink. 

302. Kidih katkom, sengel marmar, bindi emt. reak tor. 

The sting of scorpions, centipedes, spiders, etc. (see also No. 298, 300). 

Medicines: (a) Edel chal, the bark of Bombax malabaricum, DC. 

Muhga rehet, the roots, of Moringa pterygosperma, Gartn. 
Pound and apply to the stung part. 

(b) Rangaini janum rehet, the roots of Solanum Jacquini, Willd. 

Grind and apply as a plaster to the stung part. 

('c) Soso sunum, the oil distilled from the seeds of Semecarpus 

Anacardium, L,. 

Dot this on, i.e. apply a drop or so. 

(d) Tarop chal, the bark of Buchanania latifolia, Roxb. 

Grind and apply some as a plaster and let him chew some. 

{e) Arak peaj, a red onion. 

Squeeze the juice out into the eye on the opposite side to that on which he 

has been stung. 

(/) Sand marie, black pepper. 

Thamakur, tobacco. 

Grind together and apply to the spot. 

(g) Kasmar chal thora, a little of the bark of Gmelina arborea, 

Roxb. 

Sin arak chal, the bark of Bauhinia purpurea, R. 

Sengel sin rehet, the roots of Tragia involucrata, Jacq. 

Etka rehet, the roots of Mucuna pruriens, DC. 

Rangaini janum rehet, the roots of Solanum Jacquini, Willd. 

Tarop chal, the bark of Buchanania latifolia, Roxb. 

Latha tip cirip rehet, the roots of 

Pound all these and mix adhe, ginger, and gol marie, black pepper, and then 

add khub jojo kahji dak, very sour stale rice water, and give to drink, apply¬ 

ing some too as a plaster; he is sure to get well. 

As soon as stung :— 

(h) Bilati thamakur, imported tobacco. 

Rangaini janum rehet, the roots of Solanum Jacquini, Willd. 

Grind together and apply; he will get quite well. 

(i) Grind and apply dhai da, the bulb of Grislea tomentosa, 

Willd. 
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(/) Edhe rangaini jqnum sakam pea, jqnum salak, 3 leaves, thorns 

included, of Solanum xanthocarpum, Schrad. et Wendl. 

Put these with the thorns in your mouth and chew them slowly, and while 

they are in your mouth blow into both ears of the patient, and he will recover 

at once. Blow on till he is deaf. Spit on the stung spot and continue rub¬ 

bing it with the medicine until it has become insipid and then spit it out. 

All the time until you have finished neither you nor the patient must let 

yourselves be seen by any one. 

(k) Tar op chal, the bark of Buchanania latifolia, Roxb. 

Sirom rehet, the roots of Andropogon muricatus, Retz. 

Grind together and plaster on the spot. 

(l) Etka jah dqlkate, the split seeds of Mucuna pruriens, DC. 

Wet in water, apply your spittle and make it stick to the stung spot. 

(m) Jojo jan dqlkate, the split seeds of Tamarindus indica, L,. 

Make these stick to the stung spot and squeeze out the juice of arak peaj, 

red onions and buluh, salt, into the eye on the same side as he has been 

stung. 
(n) Lonphul, cloves. 

Gol marie, black pepper. 

Grind together and give to drink. 

303. Mahle kidin ar sehgel mar mar bis ran. 

Antidote to the poison of two kinds of scolopenders. 

Symptoms. The pulse of the person stung moves with jerks and a creep¬ 

ing or crawling sensation. 

Medicines : {a) Mare matkom, the old dried flowers of Bassia latifolia, Roxb. 

Grind and apply as a plaster. 

(b) Lendet hasa, the earth thrown up by earthworms. 

Daub or smear him over with this. 

(c) Ohoc arak rehet, the roots of Boerhaavia procumbens, Herb. 

Banks. 

Grind and apply as a plaster. 

(d) Same as (a) above, only with the addition it should be 

warmed. 

304. Nele tor. Bees’ sting. 

Medicines: (a) Grind mare matkom, the old dried flowers of Bassia latifolia, 

Roxb., and plaster it on. 

(b) Rangaini jqnum rehet, the roots of Solanum Jacquini, Willd. 

Grind and plaster on. 

(c) Rasun, garlic. 

Grind and smear on the stung parts. 
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305. Susurban, nele, lita tombre tor. 

The sting of wasps, bees and hornets. 

Medicines: Mare matkom, the old dried dowers of Bassia latifolia, Roxb. 

Grind and apply as a plaster. 



VETERINARY MEDICINES. 

V. i. Gola Kanta. Haemorrhagic Septicaemia.1 

Symptoms. The neck swells, the hair stands on end and falls off, the ears 

are limp and droop, the saliva drops and there is a little cough. 

Medicines : (a) Kasmar chat, the bark of Gmelina arborea, Roxb. 

Sin arak chat, the bark of Bauhinia purpurea, E. 

Jhol, soot covered cobwebs. 

Rasun, garlic. 

Pond peaj, white onions. 

Got marie, black pepper. 

Caole marie, a kind of capsicum resembling grains of rice. 

Grind and give to drink. 

(6) Apply the oil distilled from the seeds of soso, Semecarpus 

Anacardium, E., var. cuneifolia, to the throat and between 

alternate ribs on the left side in three places. 

(c) Thoroughly pound and crush the stem of the leaves of the 

palmyra palm, Borassus flabellifermis, E-, dip in melted 

butter and after warming apply to the end of the tongue 

and set fire to it. Rub the remainder of the melted butter 

on the throat. 

(d) Caole marie, a kind of capsicum resembling grains of rice. 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Dare japak rebel sc nan, the roots or tendrils of Scindapsus 

officinalis, Schott. 

Sut, dry ginger. 

Grind together, mix in water and give to drink. Rub capsicum freely on 

the throat externally. 

(e) Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, the bark of Bauhinia purpurea, E. 

26 ganda gol marie, 104 black pepper-corns. 

20 ganda caole marie, 80 of a kind of capsicum like grains of 

rice. 

4 chimbri rasun, 4 clusters garlic, or 

Pond pea] se ina jom peaj, white or the common onions will 

also do. 

A to pinda da, the bulb of Amorphophallus campanulatus, 

Blume. 

I am indebted to Mr. N. C. Roy, Veterinary Assistant Surgeon, Dumka, for the proper names of this and the four 
following cattle diseases. 
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Grind all these with kanji dak, stale rice water, and stir the whole in that 
stale rice water and give it them to drink. 

As a prophylactic, at the commencement of the symptoms : 

(/) Soso jah, the fruit of Semecarpus Anacardium, L. 

Wrap this in grass and give them to eat daily and it will stop the progress 
of the disease. 

(g) As soon as you know a cow or buffalo has been attacked by 

this disease, apply a burning medicine, viz., katic tale dar, a small branch 

of the Borassus flabelliformis, L., or kaera dar ge, or a branch of Musa 

paradisiaca, R. Take about four fingers’ breadth from the top and pound 

and fray it, besmear it freely with gai gotom sunum, clarified butter 

from cow’s milk, and heat it over a glowing fire. Then pull out the 

animal’s tongue and apply this 5 or 6 times to the swelling at the end of 

the throat and the end of the tongue, let the animal go and it will stand 

up. Smear the ramainder of the medicine on the outside of the neck. Be 

careful, however, to begin the burning from the inside, as otherwise it 

will die on the spot. If applied as directed it will be an immediate cure. 

(h) hatha cip cirip rebel, the roots of 

Tursi sakam, the leaves of Ocimum sanctum, Willd. 

Malhan sakam, „ „ „ Dolichos Rablab, R. 

Akaona rebel, the roots of Calotropis gigantea, R. Br., or C. 

procera, R. Br. 

Soso sunum, oil obtained from the seeds of Semecarpus 

Anacardium, R., var. cuneifolia. 

Mix these and make them swallow the mixture. This remedy should be 

given promptly. Then obtain 

(i) Ghikuqri, Yucca gloriosa. 

A to pinde, Amorphophallus campanulatus, Blume. 

Gol marie, black pepper. 

and mixing with the above (h) grind all together and make to drink. 

Gai Khurq. Foot and mouth disease. 

Medicines: (a) Bandphora bin jah, the bones of the Bungarus fasciatus 

snake. 

Tie these on the animal with yarn from the spinning wheel, and drive it 

daily into mud that no larvae may appear. 

To prevent larvce: pour kerosene oil on the diseased parts. 

(b) Kadam rebel, the roots of Anthocephalus Cadamba, Benth. 

and Hook. f. 

Pound and fray this. In one breath make passes over the animal three 

times, rub a little where the larvae are, put the medicine on the ground, 

shake off, commencing from the head, anything from their whole body, and 



396 P. 0. BODDING. 

dry the medicine in the heat of the fire-place or in the sun. The larvse will 

fall off in five days. 

(c) Suruj mukhi rehet, the roots of Helianthus annuus, R. 

Proceed in the same way with this. Do not tread in the footsteps of the 

animal, do not go to the house where it is. Ret the person who administer 

the medicine continue chaste and have no intercourse with women until the 

larvse have disappeared. 

(d) First turn them into mud and let them trample about in 

this. 

(e) Sarjom dal, the kernel of the fruit of Shorea robusta, Gartn. 

Make this into bran and sprinkle on the sores, which will dry them up. 

(/) Merlec chal, the bark of Flacourtia Ramontchi, 1/ Herit. 

Grind this to a powder and sprinkle it on. 

V. 3. Gai bosonto. Rinderpest. 

Medicines: (a) Saiga chal, the bark of Boswellia serrata, Wall. 

Campa rehet, the roots of Michelia champaca, R. 

Tarse kotaf rehet, the roots of Grewia villosa, Willd. 

Sikuar rehet, ,, ,, ,, 

Hutar rehet, ,, ,, ,, 

Bir muhga chal, the bark of 

Alagjari, Cuscuta chinensis, Ramk. 

Grind all these together, steep in an earthen pot and give to drink twice 

daily. 
(b) Karanat sim, a fowl whose feathers, bones and skin are 

black. 

Cut the throat of such and mix the blood in straw, and then give this 

straw to be eaten. 

(c) Ato pinda da, the bulb of Amorphophallus campanulatus, 

Blume. 

Grind and give to drink. 

(d) Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Bir horec sakam, the leaves of Atyllosia scarabsedois, Benth. 

Tandi barahgom, 

Atnak chal, the bark of Terminalia tomentosa, W. & A. 

Sarjom chal, ,, „ ,, Shorea robusta, Gartn. 

Grind and mix these, steep in an earthen pot and give that water to 

drink. 
(e) Sadom khura, a horse’s hoof. 

Pader rehet, the roots of Stereospermum suaveolens, DC. 

Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Bidhanta rehet, the roots of Entada scandens, Benth. 

Grind and give to drink. 
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Before being attacked grind these and sprinkle it on straw daily so that 

they may be eaten with the straw. After being attacked mix these four in¬ 

gredients in water in which horec, Dolichos biflorus, Iv., has been boiled and 
give to drink. 

(/) Soso chair os, the juice of the bark of Semecarpus Anacardium, 

L., var. cuneifolia. 

Aphim, opium. 

Hih, asafoetida, Ferrula asafoetida, Willd. 

Mix and give both sick and healthy cattle to drink. 

(g) Gabur baha relief, the roots of Acacia Farnesiana, Willd. 

Bana hatak relief, ,, ,, ,, Oroxylon indicum, Benth. 

Bhalok seta reak data, the tooth of a mad dog. 

Kul jomko sadgm khura, the hoof of a horse killed by a tigei. 

Kamarko dhukau reak hasa, the earth from a blacksmith’s 

bellows. 

Merhef ic, iron rust. 

Hesak banda, parasitical plant found on Ficus religiosa, 

Willd. 

Caole marie reak banda, parasitical plant found on a variety 

of capsicum. 

Grind these together and at cock-crow on Sunday morning bury them at 

the threshold of the cow house. 

(h) When this disease attacks cattle tie them up for 9 days and 

do not let them leave the house. If allowed to graze at large they 

will drink water when they like and die off in heaps. Therefore tie 

them up for 9 days and give them only medicated water to drink 

twice or thrice daily, viz. 

Bir malhan rehef, the roots of Atyllosia mollis, Bth. 

Bir horec, Atyllosia scarabaedois, Benth. 

A tore cas horec, Dolichos biflorus, L. 

Babla chal, the bark of Acacia arabica, Whlld. 

,, ,, ,, Mangifera indica, L. Ul chal, 

Hesak chal, 

Meral chal, 

Kadam chal, 

Doha chal, 

Kasmar chal, 

Sin arak chal, 

Ambra chal, 

Matkom chal, 

Armu chal. 

Ficus religiosa, Willd. 

Phyllanthus Embliea, L,. 

Anthocephalus Cadamba, Benth. 

and Hook. f. 

Odina Wodier, Roxb. 

Gmelina arborea, Roxb. 

Bauhinia purpurea, L. 

Spondias mangifera, Pers. 

Bassia latifolia, Roxb. 

Bursera serrata, Wall. 
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Kocbel chal, the bork of Feronia Elepliantum, Correa. 

Sega relief, the roots of Mimosa rubicaulis, Lamk. 

Makarkenda chal, the bark of Diospyros embryopteris, Pers. 

Alagjari nan, Cuscuta chinensis, Famk. 

Pani phol, Trapa bispinosa, Roxb. 

Gore chal, the bark of Stephegyne parvifolia, Korth. 

Karam chal, „ „ „ Adina cordifolia, H. f. and B. 

Jhihjit chal, „ „ ,, Bauhinia retusa, Ham. 

Collect all these, put them in an earthen pot to soak in water and give to 

drink daily in the morning. 

(i) Atnak chal, the bark of Terminalia tomentosa, W. and A. 

Ter el chal, „ „ „ Diospyros tomentosa, Roxb. 

Soso chal, „ ,, „ Semecarpus Anacardium, F. 

Sahra chal, „ ,, ,, Streblus asper, Four. 

Saram lutur rehet, the roots of Clerodendron serratum, 

Spreng. 

Hesel chal, the bark of Anogeissus latifolia, Wall. 

Caili chal, ,, ,, ,, Morinda tinctoria, Roxb. 

Ghora lada da, the bulb of Vitis tomentosa, Heyne. 

Dhalka hatkan rehet, the roots of Feea macrophylla, Roxb. 

Collect all these and put them to soak in an earthen pot in water and 

give to drink daily in the evening. 

(i) Bana hatafc chal se rehet, the bark of Oroxylon indicum, 

Benth., or its roots. 

Pader chal, the bark of Stereospermum suaveolens, DC. 

Mota sega chal, the bark of the thick Mimosa rubicaulis, 

Famk. 

Edel rohga, the knots of Bombax malabaricum, DC. 

Kurii rama rehet, the roots of Zizyphus Oenoplia, Mill. 

Ter el rehet, the roots of Diospyros tomentosa, Roxb. 

Oponom, Angelica glauca, Edgew. 

Amsi, dried pulp of mango. 

Grind all these together, stir in kahji dak, stale rice water, and make to 

drink; also continually wash the mouth with horec dak, the water in which 

Dolichos biflorus, F-, has been boiled ; do not let it get dry. 

As a prophylactic the two following :— 

(k) Edel chal, the bark of Bombax malabaricum, DC. 

Doha chal, ,, „ Odina Wodier, Roxb. 

Ambra chal, „ ,, ,, Spondias mangifera, Pers. 

Bare chal, „ ,, „ Ficus bengalensis, F. 

Pakarechal, „ „ „ Ficus infectoria, Willd. 

Jom 'janum chal, „ ,, Zizyphuz Jujuba, Fam. 
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Qui& chal, the bark of Miliusa velutina, Horask. fil. and Ths. 

Kadar nan rebel, the roots of Asparagus racemosus, Willd. 

Karkat chal, the bark of Zizyphus xylopyra, Willd. 

Tilai chal, ,, ,} )} Wendlandia tinctoria, DC. 

Sekrec chal, ,, „ „ Ragerstroemia parviflora, Roxb. 

Sekra chal, „ ,, „ Zizyphus rugosa, Ramk. 

Jom lar chal,,, ,, ,, Bauhinia Vahlii, W. and A. 

Cihut lay nan chal, the bark of Spatholobus Roxburghii, 
Benth. 

Sarjom chal, the bark of Shorea robusta, Gartn. 

i ser dhura, 2 pounds of resin of Shorea robusta, Gartn. 

Soak all in a pot and give to drink. 

(/) Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Sindnari sakam, the leaves of Vitex Negundo, R. 

Sengel gidi im, the liver of the king vulture, Ologyps calvus. 

Tayan bohok, the head of a crocodile. 

Kul jah se bohok, the bone or head of a tiger. 

Rub these on a stone and stir and mix with the juice of above bark, and 

sprinkle it on grass or straw which the cattle should eat and they will be 

immune. Make some sliding bars for the entrance to the shed of the wood 

of the Oroxylon indicum, Benth., so that they may step over them on en¬ 

trance and exit. 

V. 4. Pilhoi. Anthrax. 

Medicines : (a) Mark with cua soso sunum, the oil obtained by distilling the 

seeds of Semecarpus Anacardium, R., var. cuneifolia, from 

the left shoulder blade down to the spleen. 

(6) Pahjot sakam, the leaves of Clerodendron phlomoides, Willd. 

Kasmar chal, the bark of Gmelina arborea, Roxb. 

Kamraj, Buettneria herbacea, Roxb. 

Pound these and give to drink. 

(c) Orsoreh da, the bulb of Zingiber Cassumunar, Roxb. 

Gargadi rehet, the roots of Coix lachryma, Willd. 

Bana hatak chal, the bark of Oroxylon indicum, Benth. 

Kanda saru da, the tuber of a certain variety of Celocasia 

antiquorum, Schott. 

Mare jojo, old tamarinds, Tamarindus indica, R. 

Cua soso, distilled seeds of Semecarpus Anacardium, R., var. 
cuneifolia. 

Grind all these, mix up with kahji dak, stale rice water, and give to drink. 

{d) Sarjom baha, the flowers of Shorea robusta, Gartn., brought 

by unmarried girls at the baha porob, or flower festival. 
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Kedar rehet, the roots of Bonnaya veronicaefolia, Spreng. 

Sasah baha, the flowers of Curcuma longa, Roxb. 

Rasun, garlic. 

Peaj, onions. 

Meral chal, the bark of Phyllanthus Emblica, L. 

Grind and mix these and make to drink : also make dots between three of 

the ribs by applying the juice of the fruit of soso, Semecarpus Anacardium, 

L., var. cuneifolia, with a bit of stick of the nim, Melia Azadirachta, L. 

N.B.—This remedy is also used in poca pilhoi. 

V. 5. Gurmi janwarkore. Black quarter. 

Medicines : Jhik pota, the stomach of a porcupine. 

Tirra da, the bulb of Pueraria tuberosa, DC. 

Ahla chal, the bark of 

Bir eradorn da, the bulb of the wild castor oil plant. 

Ghora ladauri da, the bulb of Vitis tomentosa, Heyne. 

Grind these together, stir into stale rice water and give to drink. 

V. 6. Kharak muth janwarkore. Gravel in cattle. 

Symptoms. In this they double themselves up or the back is concaved 

and they are unable to pass urine. 

Medicines : Totnopak chal, the bark of Eugenia operculata, Roxb. 

Kasmar chal, ,, ,, ,, Gmelina arborea, Roxb. 

Jithimond, Clerodendron Siphonanthus, R. Br. 

Janum rehet, the roots of Zizyphus Jujuba, Earn. 

Grind all these together, stir in mahut gur, the refuse of molasses, and 

make to drink. 

V. 7. Tejoleko khan. Larvae in cattle sores. 

Medicines : Dhalka catom arak rehet, the roots of 

Scratch the inside of the ear with this without drawing your breath, and 

Kadam rehet, the roots of Anthocephalus Cadamba, Benth. 

and Hook. f. 

Pound and fray this and stroke the animal three times therewith, but do 

not touch the place and the larvae will fall off of their own accord. 

V. 8. Gaiko udrilenre. Dropsy in cattle. 

Symptoms. As among human beings so also among animals, when sick, 

sometimes the body swells, or it may occur of itself. 

Medicines: (a) Patal rote, a white frog found deeply buried in the soil. 

Tumba ot, an edible form of mushroom. 

Asaria rehet, the roots of Capparis horrida, L. f. 

Grind these and give to drink. 
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(b) Burn ghova lada rehet, the roots of Vitis tomentosa, Heyne. 

Grind, warm and plaster therewith. 

(c) Alagjari sakam, the leaves of Cuscuta chinensis, Ramk. 

Sinduari sakam, ,, „ ,, Vitex Negundo, R. 

Grind these, warm and plaster therewith. 

V. 9. Dhaki se nina tipa. 

Symptoms. This attacks cattle ; the stomach swells up greatly, their legs 

tremble or they lie down and kick convulsively. 

Medicines: (a) Take a leaf cup and urinate in it; then pour this into both 

nostrils, when the animal will breathe hard, and by 

degrees get well. 

(b) Meral chitkiric, a switch of Phyllatithus Bmblica, R. 

Strip this of all its leaves, pass it three times over the animal in one 

breath, and after beating its stomach therewith quickly five times go straight 

home. Do not look back at all, and if on the way you meet any one who 

asks you anything, say nothing whatever. 

V. 10. Gai kadako kdralenre. Blindness in cattle. 

Medicines : (a) Jithimond, Clerodendron Siphonanthus, R. Br. 

Lonphul, cloves. 

Grind these and drop the liquid thus obtained into the eye. 

(b) Simic, the excrement of a fowl. 

Arak sindnr, genuine red lead. 

Karam tusa, a tip of Adina cordifolia, H. f. and B. 

Grind these together and pour into the eye. 

(c) Cip civip dog} a sprout of Achyranthes aspera, L. 

Chew this and spit into the eye. 

{d) Capoi sakam, the leaves of Desmodium cephalotes. 

Chew this and spit into the eye. 

(e) Bir but rehet, the roots of Flemingia congesta, Roxb. 

Chew this and spit into the eye. 

V. 11. Gai kada jaha then hasokore. Pain in cattle anywhere. 

Medicines : Rub him with kerosine oil and bathe him with hot water. 

V. 12. Gai kada rapuilenre. Bone fractures in cattle. 

Medicines : (a) Bunum cetan reak bod lar, Vitis adnata, Roxb., growing on a 

white-ant hill. 

Suruj mukhi, Helianthus annuus, Willd. 

Catom arak, Marsilia quadrifolia, R. 

Grind together, apply thickly as a plaster and affix splints. 
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(b) Ham aw dr, 

Grind, apply as a plaster and affix splints. 

(c) Had jora {nan), Cissus quadrangularis, Willd. 

Grind, apply as a plaster and affix splints. 

{d) Dahu chal, the bark of Artocarpus Rakoocha, Roxb. 

Pusi toa sakam, the leaves of Euphorbia pilulifera, R. 

Tampur bindi 5 gotec, 5 long legged spiders. 

3 golmaric, 3 black pepper-corns. 

Grind and apply as a plaster. 

{e) Mota alagjqri, a thick Cuscuta chinensis, Ramk. 

Miru baha rehd, the roots of Abutilon indicum, Don. 

leak rehet, the roots of Woodfordia floribunda, Salisb. 

Bod lar rehd, „ „ „ Vitis adnata, Wall. 

Grind with water and apply as a plaster. 

(/) Bunum cetanre taken bod lar rehd, the roots of a Vitis adnata 

Wall., growing on a white-ant hill. 

Dhalka hatkan r^hd, the roots of Reea macrophylla, Roxb. 

Grind together, warm slightly, apply to the fracture and then splints. 

(g) Garundi arak rehd, the roots of Acternanthera sessilis, R. Br. 

Sumj mukhi rehet, the roots of Helianthus annuus, Willd. 

Sim kata arak rehet, the roots of Vitex peduncularis. 

Catom arak rehet, the roots of Marsilia quadrifolia, R. 

Ham awar nan, 

Etka rehet, the roots of Mucuna pruriens, DC. 

Kaw§t rehet, ,, ,, }, Abrus precatorius, R. 

Grind all these together, warm and apply, affixing splints on top. 

{h) Ghora lada da, the bulb of Vitis tomentosa, Heyne. 

16 ewer da, ,, ,, „ Vitis latifolia, Roxb. 
Warm these and apply, and then splints. 

{i) Bunum cetan bod lar rehet, the roots of Vitis adnata, Wall, 

growing on a white ant hill. 

Snru] mukhi rehet, the roots of Helianthus annuus, Willd. 

Turam rehet, the roots of 

Sim kata arak rehet, the roots of Vitex peduncularis. 

Catom arak rehet, the roots of Marsilia quadrifolia R 

Grind together, warm and apply. Five days afterwards remove it and 

give a fresh application of the same, replacing the splints. We consider this 
tne most efficacious remedy. 

(/) Apply har jora, Cissus quadrangularis, Willd., in the same 
way. 
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V. 13. Bajra jomte gqiko bul ran. 

Remedy for cattle intoxicated by eating Sorghum vulgare, Pers. 

Medicines: Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, ,, ,, ,, Bauhinia purpurea, R. 

Grind and give to drink with stale rice water ; plaster them therewith 
and they will recover. 

V. 14. Er er adorn se ato eradorn sakam jomte bullenre ran. 

Remedy for intoxication caused by eating the castor oil plant leaves, 
Ricinus communis, R. 

Symptoms. They run round and round, and if medicine is not given 

quickly the eyes will burst and death ensue. 

Medicines-. Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, ,, „ „ Bauhinia purpurea, R. 

The root of the tree that they ate from. 

Grind and give to drink with stale rice water. 

V. 15. Tisi sc cikna. jomte bul gai kada ran. 

Remedy for cattle who have been stupefied by eating the linseed plant, 

Rinum usitatissimum, Rinn. 

Medicines: Kasmar chal, the bark of Gmelina arborea, Roxb. 

Sin arak chal, „ ,, ,, Bauhinia purpurea, R. 

Pond peaj, white onions. 

Jhol, thorn, a little sooty cobwebs. 

Grind all these and give to drink with stale rice water. 

V. 16. Cas basko reak ran. 

To preserve the crops. 

Sometimes flies suck the young ears of paddy; to obviate this 

{a) On Sunday bury kahu botke, Bryonia lacinosa, R., in three 

corners, and naming the spirit Gqrbhu Kuar make marks 

with sindur, red lead, and they will suck the ears no more. 

(b) r'o prevent thieves stealing your crops, name the same spirit, 

and whatever wish you express will be fulfilled ; if you say, 

Ret a snake bite the thief, it will come to pass; or Ret him 

stay here till morning, and that will happen; or whatever 

your wish may be he will bring it about. 





NOTE. 

The Introductory Remarks give details regarding the genesis of the present 

work, and nothing needs to. be added, except to make my excuses that a non¬ 

professional man has taken upon himself the responsibility of editing anything of 
this kind. 

There are, however, a few matters that I wish to emphasize or to mention here. 

My aim has throughout been to give a faithful record of what the Santals have 

in the way of medicine and how medicine is practised by them. There is just the 

possibility that among the many ingredients used by them some few might be found 

that are not known to western science as medicines. Apart from this possibility 

what has to the writer been of paramount interest is the anthropological value of 

what has been recorded. We get a glimpse of how an aboriginal people lives and 

attempts to face and fight the real or supposed enemies of life, with the help of 

magic, invocation of spirits, suggestion and natural remedies, or, generally, these 

combined. The work is a literal translation of what I have received from the 

Santals, the only exceptions being the Introductory Remarks and a few easily 

recognized explanatory remarks. When words like ‘ this is a sure cure’ or some¬ 

thing similar is met with, I trust it is understood that it is the opinion of the 

medicine-man, not that of the v/riter. 

As is to be expected, much nonsense and superstitious matter are found. All 

this has been kept on account of the anthropological and psychological interest 
attached to it. ' 

Some doubt might perhaps be entertained, whether my informants have given 

me all the ingredients of their recipes, or have kept something back, or substituted 

something else in stead of what they really use. 

The possibility is there; but the way in which the information has come to me 

will not make this likely as a general rule. I have in many cases received the same 

recipes from sources separate and independent in time and place. On the other 

hand, it has, so far as I can remember, thrice happened that ojhas have been 

unwilling to divulge a f professional ’ secret; they have said so and not attempted 

to deceive me, in spite of the offer money. 

Naturally the Santals have recipes that the writer has not succeeded in getting. 

In so far the present work is incomplete; but I believe most of the ingredients 

made use of by them will be found here. 

There must also be complaints that have not been mentioned. On p. 142 it is 

stated that diphtheria is practically unknown among them ; it may be of interest to 

state that quite recently we have had a limited epidemic of this disease in a children’s 

home belonging to the mission, happily without any deaths, all having been treated 

with serum. 

So far as it has been possible to me I have given the scientific names of the 
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ingredients made use of. In the case of trees I trust all names are correct. As 

regards several plants I am not so sure. It will also be seen that a number stand 

without identification. If any research worker should wish to investigate the prop¬ 

erties of these or, for that matter, of any of the ingredients mentioned, it would as 

a rule be practicable to get a supply of the stuff itself. 

Before closing I feel the need of expressing my deepfelt gratitude to the 

Council of the Asiatic Society of Bengal for having published this work and for the 

generous way in which it has been done. 

P. O. Bodding. 



A LIST 

of the plants and other various stuffs used by the Santal medicine-men and mentioned in this work. 

In the first column the Santal names are given, alphabetically arranged. In the second column the 

botanical, etc., names will be found, when known. The third column gives the number of the disease, 
etc., where the ingredient is mentioned as used by the Santals. 

The writer is greatly indebted to Miss I. Gahrn (now Mrs. O. Eie) for first preparing this list. 

Adagaihia Panicum re- 66, 90, 93. 96, 97, 99. 
pens, L. 100, 138, 201, 203’ 

208, 221, 241, 244, 
247, 249, 250, 251, 
252, 253. 

Adhe .. Ginger, Zingi- 90,93,94,96,99,136, 
ber officinalis, 147, 166, 219, 222, 
Roscoe. 224, 238^ 244, 247, 

252, 253, 265, 274, 
275, 276, 285, 290, 
301, 302. 

Ado .. Urine .. 277. 

A dr a cij> 51. 
drip 

Adwacaole Rice husked 7, 61, 191, 201,206, 
from sun- 244, 247, 266, 286. 
dried paddy 

Agqire .. Dillenia scab- 155. 
rella, Roxb. 

Ahla .. V. 5. 

AH .. A bow .. 110, 123. 

AJcaona .. Calotropis gi- 31, 45, 60, 62, 66, 67, 
gantea, R. Br. 68, 70, 75, 84, 88, 
or, C. procera, 93, 94, 96, 100, 107, 
R. Br. Ill, 112, 123, 124, 

127, 131, 136, 150, 
163, 167, 173, 185, 
188, 189, 191, 193, 
197, 198, 207, 242, 
244, 245, 255, 270. 
285, V. 1. 

Akaona tejo The caterpillar 101, 102, 107. 
found on 
above shrub 

Akarbaha .. Limnophila Rox- 35, 51, 85, 182, 244. I 
burghiana, G. 
Don. 

Akor kora .. Anthemis pyre- 266, 275. 
thrum (?) 

Alagjari . . Cuscuta chinen- 75, 82, 208, 268, V. 3, 
sis, Lamk. or, V. 8, V. 12. 
Cassytha fili- 
formis, Roxb. 

Alu . . Potato . . 245. 

Amaegom .. 192. 

Ambaitar bin1 Vipera Russellii 85, 101, 110. 

Ambra .. Spondias mangi- 10, 61, 86,209,240, 
fera, Pers. 241,244, 245, V. 3. 

Amsam dhiri Stone beads, ge- 245. 
nerally made 
of agate, of 
various co¬ 
lours, found 
in the ground, 
used as amu¬ 
lets against 
dysentery 

Amsi .. Dried pulp of 275, 277, V. 3. 
mango 

Amsopori . . Psidium Guava, 198. 
Raddi. 

Amlha .. Old inspissated 12,193,250. 
juice of cer¬ 
tain fruits 

Andia dim- Leucas cephalo- 7, 290. 
rup tes, Spreng. 

Andia gliar- Male sparrow .. 260. 
wa 

Andia goh- Shell of a male 247. 
gha snail 

Andia. koh- Dregia volubilis, 75, 197, 278, 285, 
gat Benth. 290. 

Andiamoron Gymnemaliirsu- 50, 75, 117, 163, 171. 
arak tus, W. & A., 192, 193, 195, 197, 

var. Decaisne- 203, 207, 208, 242, 
anum, Wight. 245, 252, 253, 255, 

260, 278, 279, 298. 

Andia tale.. The male Boras- 160, 165, 166, 171, 
sus flabelli- 173, 176, 195, 298. 
for mis, L. 

Aphim .. Opium .. 60, 65, 66, 68, 80, 90, 
94, 100, 101, 102, 
103, 111, 113, 117, 
123, 130, 136, 148, 
157, 161, 173, 200, 

1 The writer has never succeeded in getting a specimen from the Santal Parganas district of the snake called ambaitar 

by the Santals. It is very rare here and much feared on account of its supposed poison. The description given has led 

me to think that it is the Russell’s viper. Quite lately I have received a specimen of the ambaitar from Assam (Goal- 

para district). This is the Russell’s viper (stated by Col. F. Wall in 1917 as not known from the Brahmaputra Basin). 
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205, 241. 244, 245, 
253, 263, 266, 275, 
285, V 3. 

Arak Potherb .. 282. 

Arak meral Phyllanthus 86, 206, 241, 245. 
Emblica, L. 

Arak sutam Red thread .. 75. 

Arar Maha- Centre of the 281. 
deb yoke 

Arel Hail .. 281 

Armu Bur sera serrata, 244, V. 3. 
Wall. 

Asqria Capparis hor- 62, 72, 94, 96, 100, 
rida, L. F. 163, 197, 237, 244, 

255, 257, 281, V. 8. 

At da The root of bir 145. 
kundri, Zeh- 
neria umbel- 
lata, Thw. 

Aten C o mb r etu m 182. 
decandrum, 
Roxb. 

Ati sahra .. A small bush, 103, 145. 
different from 
sahra 

Atkir Smilax ovalifo- 33, 48, 51, 61, 77, 
lia, Roxb. 169, 190, 191, 193, 

204, 206, 244, 245. 

Atkura Wrightia tomen- 83, 229, 239, 245. 
tosa, R. S. 

Aikuti Argemone Mexi- 
cana, L. 

Atnak T erminali a 35, 61, 87, 182, 205, 
tomentosa, 206, 234, 244, 245, 
W. db A. 268, V. 3. 

Ato jhihgq .. Luffa\ acutan- 178, 195. 
gula, Roxb. 

A to kundr i.. Cephalandra in- 24,78, 134, 160, 178, 
dica, Nand. 206, 266. 

Amorphoph- 25,38,156,222,244, 
alius cam- V 1, V. 3. 
panulatus, 

,, pinde Blume. 

Ayah bin . . The cobra. Naja 98. 
tripudians. 

Babla Acacia arabica, 195, 245, V. 3. 
Willd. 

Backorn Pollinia eriopo- 186, 273, 275. 
da, Hance. 

Badam Almonds .. 200, 245. 

Badgocak .. Lygodium flex- 51, 54, 61, 81, 128, 
uosum, Sw. 223, 247, 254. 

Bqghin Mezoneurum cu- 110, 139. 
c ull at u m, 
W. da A. 

Baglucq Martynia dian- 3, 188, 198. 
dra, Gloxin. 

Bajra. .. Sorghum vul- 103, 142. 
gare, Pers. 

Bali gur .. Crystallised raw 223. 
sugar 

Bana (up, Bear’s (hair, ex- 1, 50, 54. 
ic) crement) 

Bana haiak Oroxylon indi- 54, 65, 68, 75, 80, 86, 
cum, Benth. 100, 103, 145, 156, 

163, 191, 197, 203, 
220, 237, 241, 243, 
244, 281, 290, V. 3, 
V. 4. 

Bana hatah The brains of a 101, 103. 
bear 

Bana hgtigr The penis of a 104. 
bear 

Banal arak- Thick woollen 247, 253, 266. 
ak red cloth 

(blanket) 

Banda .. A parasitical 71,94,244,253. 
plant grow¬ 
ing on trees 

Bandlota ng- Hippocr a tea 175. 
ri arborea. Roxb. 

Bando ngri Spatholobus 62, 80. 
Roxburghii, 
Benth. 

Bandphora Bungarus fasci- 93, 193, 202, V. 2. 
bin atus. 

Bqhgqura .. Cottonseeds .. 191,238. 

Bar .. Mimusops Elen- 33, 35, 75, 191, 193, 
gi, L. 195, 198, 247, 253, 

266, 288. 

Barahgom .. Vernonia cine- 21, 65, 68, 244, 245, 
to, Less., and 260, 278. 
Glo s sogyn e 
p innatifida, 
DC. 

Bar durub .. A bat .. 50, 54, 207, 214. 

Bare .. Ficus bengalen- 10, 12, 17, 20, 35, 54, 
sis, L. ^ 80,81,188,241,244, 

245, V. 3. 
Bare baha . . Pentapetes phoe- 50, 245, 253, 270. 

nicia, L. 

Baria kan- Phyllanthus 86,245,273. 
dhum lanceolarius, 

Mull-Arg. 

Bariar phul 244. 

Bqrni (mota) C l erodendron 155, 196, 206. 
S iphonan- 
thus, R. Br. 

,, (nanha) Clerodendron 
infortunatum. 
L. 

Barsa pakor Grewia sapida, 33,117,187,198,244, 
Roxb. or, G. 245, 288. 
Campbe llii, 
Watt. 
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Bqru 

Barn banda 

Basok (sha¬ 
kos) 

Batapi sin- 
dur 

Bayah 

Bele 

Bengar 

Bengar beta- 
het 

Berdor 

Bet 

Bhqbri 

Bhqdoriq .. 

Bhqdu 

Bhalok seta 
{data) 

Bharbhari . . 

Bhqrwq tejo 

Bhquri mala 

Bhqyq bhag- 
wa 

Bheda bohok- 
ren tejo 

Bheda dereh 

Bheda jel .. 

Bhedwa 

Blielaoudi . . 

Schleichera tri- 51, 61, 87, 93, 244, 
juga, Willd. 255, 257. 

A parasitical 94, 244. 
plant found 
on do. 

(Loranthus vesti- 
tus, Wall.) 

Justicia Adha- 253. 
toda, Willd.. 

A preparation 10, 25, 38, 64, 258. 
of red lead 

Dioscorea cris- 80. 245. 
pata, R. 

An egg .. 110. 

Solanurn Melon- 245. 
gena, L. 

Solanurn stra¬ 31, 111, 138, 247, 
monifol in m, 250, 252 
Jacq. 

Combretum ira- 66, 232, 239, 244, 
num, Hamilt. 245. 

Calamus Ro- 110. 
tang, L. 

Embeliarobusta, 78, 196, 198, 206, 
Roxb. 244, 255, 267, 276. 

117. 

Vitex alata, 285. 
Roxb. (?) 

(The tooth) of a V. 3. 
mad dog 

Ocimum basili- 57, 61, 75, 100, 101, 
cum,L.,oxO. 107, 110, 131, 147, 
canum, Sims. 206, 244, 285, 290, 

Large caterpil- 115 
lars, as of At- 
tacus atlas 
and A. Selene. 

A vertigo neck- 4. 
lace, made 
from certain 
fruits 

Polygonum pie- 266. 
bejum, Br. 
(the same as 
muc arak) 

Worms found 101. 
in a ram’s 
head 

Cassia Tora, L. 107, 166, 198, 290. 

Ram’s flesh . . 142. 

Hibiscus can- 206, 245. 
cellatus, Ros- 
coe, var. fusi- 
formis, Willd. 

Sheeps’ or 261, 273. 
goats’ dung 

Bhelaorija . . 

Bheruia 

Bhidi qchim 

Bhidi jana- 
tep 

Bhidi toa .. 

Bhorkond .. 

Bhudq lore .. 

Bhuku chata 

Bidqm 

Bidhqnta .. 

Bilqti thama- 
kur 

Bindi 

Bindi 

Bin dimbu .. 

Bindi muthq 
ghas 

Bin kahcur 

Bin oi 

Bir barah- 
gom {—ba- 
rahgom) 

Bir barni 
(=5 qrni, 
q. v.) 

Bir but 

Bir campa .. 

Bir cqmuk .. 

Bir catom 
arak’ 

Bir god 

Bir d imbu . . 

Bir eradorn 

Birgohgha .. 

Bir hat 

Caesulia axill- 2. 
aris, Roxb. 

Jatropha Cur- 35, 40, 75, 85, 110, 
cas, L. 147, 173, 193, 255. 

Centifida orbicu- 101, 207. 
laris. Lour. 

Urena sinuata, 40, 41, 85, 112, 298. 
L., or Trium- 
feita rhom- 
boidea, Jac. 

Sheep’s milk .. 33, 35. 

Hymenodictyon 58, 77, 85, 178, 191, 
excelsum, 208, 244, 279. 
Wall or, H. 
thyrsiflorum. 

35. 

A termites’nest 45, 76, 208, 253. 

259. 

Entada scan- 75, 82, 92, 101, 222, 
dens, Benth. V. 3. 

Imported to- 40, 101, 181, 193, 
bacco 207, 290, 301, 302. 

A spider .. 54, 110, 116, 125, 
151, V. 12. 

A straw ring .. 262. 

22, 283, 284. 

F imbristylis 160, 171, 173, 176, 
monostachya, 195, 198, 206, 244, 
Hassk. 245, 247, 252, 261 

The slough of a 23. 
snake 

A poisonous 283, 284. 
mushroom 

(see barahgom) 195, 245, 247. 275, 
285 

110. 

Flemingia con- 66, 68, 191, 238, 244, 
gesta, L. 245, V. 10. 

Ochna squarrosa, 48, 51, 61, 253. 
Willd. 

245. 

229, 239, 241. 

290. 

124, 244. 

The wild Rici- 45, 244, 245, V. 5. 
nus 

A certain 176,207. 
snail 

Holarrhena an- 205. 
tidysenterica. 
Wall. 
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Bir hared . 

Bir jhihgq .. 

Bir jhuhkq 
arali 

Bir kqpu .. 

Bir karla .. 

Birkundri .. 

Bir lil 

Bir malhan 

Bir mulct .. 

Birmunga.. 

B ir Nim 

Atyllosia scar¬ 
ab a e d o i s, 
Benth. 

Luffa amara, R. 

Crotalaria caly- 
cina, Shrank. 

=pi ska, q. v. 

The wild karla 

Zehneria umbel- 
lata, Thew. 

Wild indigo . . 

Atyllosia mollis, 
Bth. 

45, 61, 75, 86, 96. 
100, 163, 182, 183, 
191. 192, 197, 200, 
206, 244, 245, 290, 
V. 3. 

123, 160, 178, 244. 

88, 133, 187, 192. 
198, 205, 245, 298. 

158. 

252. 

Ill, 195. 

145. 

75, 163, 268, V, 3. 

Bir pan (seta 
pan) 

Bir poraeni 

Bir rokoc .. 

Bir sqru .. 

Bir son 

Bir son arak 

Bir sukri .. 

Bir surguja 

Bit buluh .. 

MeliaA zadirach 
ta, L. (grow¬ 
ing in forest) 

Monochoria 
p lantaginea, 
Kunth. 

279. 

V. 3. 

290. 

86, 94. 

10, 18, 21. 

176. A forest peri¬ 
winkle 

Lasia hetero- 35, 181 
phylla, Schott. 

Wild hemp 82, 198, 288. 

133 

80. 

Bitkil cand 

Bitkil toa .. 

Boar hako .. 

Boc 

Boda bin 

Bod lar 

A wild pig 

Laggera flava. 
Benth. 

A factitious salt 
containing 
sulphur 

Porana pani- 86, 142. 
culata, Roxb. 

219, 250, 252, 253. 

A certain fish, 
C allichrous 
pabo. 

The root stock 
of A cor us 
G ala mu s , 
Willd. 

Python molurus. 

V itis adnata, 
Wall. 

Boholc jah 

Bbi bindi 

The skull 

Randia dumeto- 
rum, Lamk. 

Bakombaha 1Melia Azada- 32, 99, 124. 

Bokom dare ) rach, L. 

Bohga bqrchi Leonates nepet- 103, 110, 182. 
cefolia, R. Br. 

Bohgabari.. 80, 103, 143, 253, 
290. 

Bohga sar- Ventilago caly- 3, 21, 23, 54, 61, 81, 
jom culata, Tulas- 156. 166, 193, 204, 

ne. 226. 

Bonkqpsi .. Thespesia Lam- 29, 48, 51, 61, 173, 
pas, Benth. & 187, 196, 198, 233, 
Hook. 238, 245, 253. 

Borlom dare 80. 

Bubul gluts An intoxicating 283. 
grass 

Buc .. Cordia Myxa, 55, 75, 220, 244, 
L. 245. 

Budhi gqsic Pavetta indica, 245. 
L., var. tomen- 
tosa, Roxb.,or 
G all i carpa 
macro phylla, 
Vahl. 

Buka 

Buluh 

Buput dudhi 

Buru ghora 
lada 

Buru gliora 
ladauri 

But, 

The navel .. 261. 

Salt .. 6, 81, 83, 85, 93, 117, 
159, 161, 217, 218, 
221, 222, 223, 230, 
244, 245, 250, 252, 
253, 275, 277. 285, 
290. 

no. 
Vitis tomentosa, 198, 298, V. 8. 

Heyne. 

Gicer arietinum, 245. 
L. 

Ga 

Gae cirota 

142. 

101, 103, 117. ' 

101, 107, 224, 252. 
253, 275. 

98, 182. 

46, 74, 155,173,177, 
184, 187, 195, 196, 
198, 241, 245, 266. 
286, 288, V. 12. 

113. 

161. 

Gaili 

Gala bula 

Tea .. 204, 219. 

Gentiana cher- 81, 194, 206, 252, 
ayta, R. 253, 275. 

Morinda exser- 2, 201. 
ta, Roxb. 

„ tinctoria, 54, 75, 191, V. 3. 
Roxb. 

74. 

Camacakor '} Hydrocissa cor- 82. 

cere ) onata. 

Cam pa .. Michelia cham- 33, 48, 61, 198, 200, 
paca, L. or, 201, 244, 245, 246,’ 
Ochna squar- 252, 253, 266, 215, 
rosa, L. 277, V. 3. 

Gandogar- \ 

9 od = ^ 

khode t 

baha ) 

156, 290. 
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Caole 

Caole ata .. 

Caole marie 

Capof 

Capua mailq 

Carei, 

Garori'h, 

Car sira . 

Calom arak 

Cauliq 

Cauri uldhq 
da 

Caya 

Cemen 

Cer cetec .. 

Cero 

Ceter dhiri .. 

Chale 

Chqtni 

Chobra 

Chora 

Chota hqrlq 

Cihiit lar ., 

Cini 

Cip eirip .. 

Cirota 

Citol hako .. 

Raw rice .. 65, 191, 229, 239, 
245, 289. 

Roasted rice .. 61, 68, 193, 195, 234, 
250, 251. 

A kind of capsi- 6, 9, 21, 25, 38, 188, 
cum, the fruit 191, 253. V. 1, V. 3. 
like grains of 
rice 

Desmodium ce- 15. 142, 241, V. 10. 
phalotes. 

The dirt from 121. 
a black¬ 
smith’s bel¬ 
lows 

A leaf stem 50, 209, 281. 
used as a pin 

The Telini fly. 80, 285. 
Mylabris Ci- 
chorii, Fabr. (?) 

110, 155. 

Marsiliaquadri- 50, 68, 88, 241, 266, 
folia, L. V, 12. 

Ruellia suffruti- 51, 61, 63, 81, 99, 
cosa, Roxb. 247, 252, 253, 268, 

275, 276. 

The tuber of a 173. 
Nymphcea. 

Leptocorisavari- 107, 126, 285. 
cornis. 

Mongoose .. 111,126,133. 

A lizard .. 103, 220. 

Imperata arun- 51. 
dinacea. Cyr. 

Lit. ‘Thunder- 118. 
bolt,’ a Stone 
implement 

Cream .. 64, 161. 

Alstonia scho- 7, 45, 93, 94, 96, 100, 
laris, R. Br. 244, 249, 252, 255, 

278, 279. 

253. 

259. 

Terminalia Che- 219. 
bula, Relz. 

Spatholobus 201, 205, 234, 241, 
Roxburghii, 244, 245, V. 3. 
Benth. 

Sugar .. 58, 61, 78, 80, 96, 
201, 206, 275, 279 

Achyranthes as- 31, 81, 94, 124, 188, 
pera. L. 192, 193, 208, 270, 

272, 288, 290, V. 
10. 

Centiana che- 252, 253. 
rayta, R. 

166. 

Codgod hako Ophiocephalus 70. 
gachua. 

Codra .. 189, 255. 

Condon .. Santalumalbum, 70. 
L. 

Corco dial .. Casearea tornen- 61, 65, 68, 166, 189. 
tosa, Roxb. 198, 255. 276, 281 

285, 290. 

Coira .. 68, 173. 

Cun .. Lime burnt 10,68,128,159,166, 
from shells 187, 204, 205, 207. 

212, 235, 241, 244^ 
245, 275, 290. 

Cund .. A musk rat .. 101, 107. 

Cuput jhqp- Zornia diphylla, 151. 
ni Pers. 

Cutiq bardu- A kind of small 213. 
rue bat 

Dabha .. Citrus Auran- 66, 235, 266. 
Hum, Willd. 

Dahe .. Curds .. 64, 76, 80, 101, 110, 
191, 196, 238, 244, 
253. 

Dqhu ,. Artocarpus La- 64, V. 12. 
koocha, Roxb. 

Daka .. Boiled rice .. 245. 

Dak banda The same as 
dak jer, q. v. 

Dak calom Marsiliaquadri- 10, 12, 278. 
arak folia, L. 

Dak ghora Vitis tomentosa, 45, 75, 275. 
lada Heyne. 

Dakhoro .. Trionix gange- 192,273. 
ticus. 

Dak icqk .. Jussiaea sufjru- 63, 227, 275. 
ticosa, L. 

Dak jer .. Scum dried 178. 
(—dak banda) 

Dak uru .. A water beetle 21, 107. 

Damka dura 51, 61, 96, 99. 

Dan ghahgra A variety of 191. 
Vigna Cati- 
ang. 

Dahgra .. An ox or 23, 80, 83, 84, 98, 
bullock 156, 159, 182, 198. 

Dqhguq kuri An unmarried 178. 
girl 

Darcini .. Cinnamon, 63, 224, 238, 244, 
Laurus cin- 245, 249, 251, 252, 
namonum, 253, 275. 
Willd. 

Dare bqhki An epiphytic 13, 25, 173, 198, 220, 
orchid, the 285. 
most common 
being Vanda 
Roxburghii, 
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Dare japak 

Dare katkom 
jahga 

Dare mump 

Dare pinda 

Dare tipoc 

Darka ristu 

Dgru 

Dgtguni 

Dater man- 
jon 

Dqtrq 

Det’ cere .. 

Dhadra ha- 
tak 

Dhgi 

Dhqkni arak 

Dhalka catom 
arak 

Dhalka hat - 
kan 

Dhqnia 

Dhela 

Dhiri banda 
(ghds) 

Dhiri ghas .. 

Dhiri kakra 

Dhiri katkom 

Dhonantori 

R. Br., and 
Saccolabium 
caerulium. 

8 cin da p s u s 
officinalis, 
Schott. 

V iscum atten- 
uatum, DC. 

Butea frondosa, 
Roxb. 

Randia uligino- 
sa, DC. 

{Loranthaceoe ?) 

Sapindus deter- 
gens, Roxb. 

Gun powder . . 

A tooth brush, 
made from a 
twig of Shorea 
r o b u s t a, 
Garin. 

Tooth powder 

Datura alba, 
Willd. or D. 
fastuosa, 
Willd., or D. 
Metel, L. 

A humming 
bird 

An old worn 
out winnow¬ 
ing fan 

Grislea tomen- 
tosa, Willd. 

Leea macro- 
phylla, Roxb. 

Coriandrum sa¬ 
tivum, Willd. 

Alangium La¬ 
ma r c k i i, 
Thws. 

A lizard 

A crab found 
under stones 

A certain bird 

82, 166, 192, 193, 
195, 220. 231, 239, 
244. 255. 256, 257, 
V. 1. 

99. 

245. 

12, 23, 42. 

146, 235, 288. 

252. 

139. 

50, 54, 262. 

32. 

6, 23, 35, 39, 60, 75, 
80, 90, 94, 96. 97, 
89, 99, 100, 101, 
103, 105, 110, 113, 
136, 152, 156, 173. 
191, 192, 207. 

208. 

209. 

25, 117, 301, 302. 

238. 

88, 187, 241, 266, V. 
7. 

60, 68, 87, 245, 255, 
256, 257, V. 3, V. 
12. 

65, 175, 176, 192. 

70, 75, 117, 229,237, 
238, 239, 244. 252, 
285, 290. 

196, 198, 206, 247. 

194. 

110, 149. 

77, 210, 275. 

88. 

Dhonosor ce- The same as 126. 
re cama cakor, 

q. v. 

Dhubi ghds Cynodon dacty- 6, 7, 110, 140, 198, 
Ion, Pers. ' 286, 290. 

Dhurd . . Resin of Shorea 82, 83, 90, 100, 109, 
r ob u s i a. 123. 165. 173, 182, 
Gdrtn. 191, 193, 195, 207, 

238, 244, V. 3. 

D h u r u p Leucas cephalo- 9, 19. 
arak tes, Spreng. 

or, Leucas 
C l a r k i i, 
Hook. 

Dimbu baha Ocimum Basili- 25, 136. 
cum, var. thyr- 
siflorum, L. 

Dodhar .. Adiantum lunu- 81. 89, 241, 285. 
latum, Burm. 
or A Con- 
cinum. 

Doka .. (Mina Wodier, 133, 164, 198, 205, 
Roxb. 241, 244, 245, V. 3. 

Domko dokoc 

Dud barah- 156, 173, 245, 278. 
gom 

Dud bilqsi .. 238. 

Dudhiqni .. Asclepias rosea, 68. 
Roxb. 

Dudhilota.. Ichnocarpus 70,290. 
frutescens, R. 
Br. 

Dumur rasa Honey of the 10, 58, 78, 146, 158, 
small honey 206, 214, 247. 
bee 

Dundulcif .. Gardenia turgi- 51, 101, 107, 131, 
da, Roxb. 156, 181, 189, 205, 

243, 244, 245, 255, 
285, 290, 301. 

Dura .. 245. 

Dura sah .. Dioscorea pen- 75. 
tafylla, Willd. 

Durighgtkqn Leea hirta, 61, 87, 96, 99, 201, 
Herb. Banks. 245, 255, 256, 257. 

Edel .. Bombax malaba- 30, 31, 35, 45, 53, 61, 
ricum. DC. 81, 156, 181, 188, 

191, 198, 200, 205. 
244, 255, 266, 268. 
298, 302, V. 3. 

Edhe campa Ochna(l) .. 267. 

Edhe cif>- Achyranthes (?) 93. 
drip 

Edhe rqhgqi- Solanum xan- 98, 250, 253, 302. 
ni jqnum thocarpum, 

Schrad. et 
Wendl. 
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.. Crataeva reli- 2, 174, 180, 207. 
giosa, Forst. 

.. Alpinia car da- 252, 253. 
momum, Roxb. 

.. Ricinus com- 75, 88, 136, 180, 182, 
momunis, L. 209, 278, 284. 

.. Mucuna pru- 41, 56, 75, 80, 82, 
riens, DC. 152, 163, 189, 193,’ 

247, 257, 268, 285,’ 
289, 290. 301, 302, 
V. 12. 

.. Euphorbia anti- 22, 40, 75. 173, 192 
quorum., L 193, 218, 245 252 

281. 
Etko hasa .. Burnt clay from 5, 108, 110, 111. 

inside the 
fireplace 

Oabla .. Acacia arabica, 3, 26 244 258 
Willd. 

Oabla tejo .. A caterpillar 
found on 
gabla. 

Gqbur ..Acacia Fame- 80, 85, 103,114,136, 
siana, Willd. 178, 244, 264.’ 29o’ 

V. 3. 
Gada cancir Motacilla luzo- 260. 

niensis. 

Ekasira 

Elaci 

Eradom 

Etka 

Etkec 

Gqi mulq .. 245. 

Gqi phol . . 253. 

Gqi toa .. Cow’s milk 64, 191, 208. 225. 

Gqndhqri ar- Amaranth us 245, 253. 
ak gauge ticus , 

var. angusti- 
folia, L. 

Gang it cun. . Lime from no- 85. 181. 
dular or Hy¬ 
draulic lime 
stone 

Gahja .. Cannabis saliva, 10], 103, 110, 111 

Willd. 113, 123, 136, 173’ 
250, 251 

Ganthar .. A filmy sub- 171. 
stance 

Gargqdi re- Coix lachryma, 63, 191, 227, 245, 
het' Willd. 275, 276, V.4’. 

Gan (bohok) A m o n k e y 110, 133, 135. 
(head) 

Gqrundi ar- Actemant h e r a 11, 21, 27, 50, 131, 
sessilis, R. 238, 241, 245, 27s’ 

. Br. 285, 292, 293, V.12. 

Gqlurbaha.. 264. 

Gedc mayam Ducks’ blood 253. 

Gada gari .. A certain water 104, 195, 198. 
insect 

Gada icqk .. Woodfordia 268. 
flor ibun da, 
Salisb. (grow¬ 
ing near 
rivers). 

Gada kasmar Gmelina arborea, 76. 
Roxb. (grow¬ 
ing near 
rivers) 

Gada sura .. Cyperus tegetum 81. 
Roxb. 

Gada ter el .. Diospyros mon- 55, 204, 206, 255, 
tana, Roxb. 257, 266, 275, 276, 

299. 

Gadha ib .. Donkey’s excre- 123, 173. 
ment 

Gqi ado .. Cow’s urine .. 68. 

Gqi dahe (The butter 90, 252. 
(urui odok obtained by 
nqinu) churning) 

curds of cow’s 
milk 

Gqi ghurq Poly gala chin- 4, 21, 59, 80, 146, 
arak ensis. L. 235. 

Gqi ghurbqi 107. 

Gqi gotom ) 2, 35, 83, 97, 207, 
I 238, 250, V. 1. 

Gqi gotom ■ Butter of cow’s 90. 
nqinu J milk 

Gegeteren . . Lendoh whilst 65, 68, 175. 
small 

Ghahgra .. Vigna Catiang. 191. 

Ghdrd ghq.fi 144. 

Ghikuqri .. Yucca glorio-sa. 96, 163, 196, 197, 
245, 252, 258, V.l. 

Gliirri .. Tiliqua rubri- 
ventris. 

rGhora lada 9, 68, 156, 181, 255, 
j 299, V.3, V.12. 

v Ghora la- Vitis tomentosa, 9, 60, 65, 68, 75. 181, 
dquri Heyne. 245, 255, 257, V.5. ’ 

Ghugri .. Gryllus gryllo- 133, 155, 169, 172, 
talpa. 202, 244. 

Gidi .. A vulture 258, 285. 

| Giru dhiri .. A certain kind 298. 
of red stone 
used as a pig¬ 
ment 

Gitil gqri Gryllusmonstru- 79,85,101.103,202. 
kada osus . 

Goboriq du- 244. 
dhi lota 

God 

Godo 
hasa 

Goetha 

.. Aristolochia in- 51, 75, 82, 244, 290. 
dica, Willd. 

geleb Earth excava- 281. 
ted by rats 

..Dried cow 191. 
dung 
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Golmqric .. 

Gondhok 

Gongha 

Goj-e 

Goie 

Gotom 

Gua 

Guihq gqn- 
dhari 

Gujha kqu- 
dhari 

Gukhur kata, 

Gukla 

Gulqnf bah a 

Guli pathi .. 

Gundli 

Gundri ger- 
vel 

Gur 

Gurib 

Gurib gan- 
dar 

Black pepper 7, 36, 38, 61, 67. , 68, 
75, i 50, 94, 96, 98, 
99, 100, 101, 103, 
105, 107, 110, 111, 
112, 113, 117, 119, 
120, 124, 125, 132, 
136, 142, 144, 145, 
147. 151, 152, 161, 
188, 191, 192, 200, 
202, 206, 207, 209, 
219, 221, 222, 223, 
224, 225, 227, 236, 
244, 245, 247, 248, 
249, 252, 253, 255, 
256, 258, 266, 270, 
274, 275, 276, 277, 
285, 289, 290, 301, 
302, v.i, V.12. 

Sulphur 166, 167, 176, 188, 
206. 

A snail 

Stephegyne par- 21, 51, 71 , 73, 198, 
vifolia, Korih. 244, V.3. 

Croton oblongi- 6, 51, 55, 61, 67 , 68, 
folius, Roxb. 80, •98, 101, 112. 

128, 188, 192, 195, 
196, 197, 207, 213, 
223, 236, 240, 242, 
244, 245, 255, 285, 
289, 290. 

Melted or clari¬ 10, 12, 20, 30, 84 :, 85, 
fied butter 94, 123, 127, 161, 

168, 182, 207, 238, 
253, 258. 

Areca Catechu, 191, 192, 237, 244, 
L 245. 

no. 

110. 

259. 

Hygrophila spi- 82. 
nosa, T. An¬ 
dres. 

Plumeria acuti- 225, 244. 
folia, Poiret. 

A brown female 
kid 

Panicum mili- 198. 
are, Lamk. 

110. 

Molasses 21, 191, 193, 204, 
225, 266. 

Cowdung 80. 

Beetle larvae 208. 
found in mid¬ 
dens of cow- 
dung 

Gurli 80, 145, 195. 

Gurli fan .. Ill, 160. 

Had, fora .. Cissus quad ran- 46, 184, V. 12. 
gulans, Willd. 

Had, pqhglq 61. 

Iiako Fish 245. 

llako itil su- Cod liver oil 21. 
num. 

Halia kuqri 245. 
mulq 

Halim Lepidium sati- 87,88,201,206,227, 
vum. L. 229, 239, 245, 252, 

256, 257. 

Hqndi Rice beer 61, 142, 283. 

Hqndi kundi Physalis mini- 22. 
ma, L. 

Hqndi mera The refuse after 155. 
brewing rice 
beer 

Hao A kind of red 275, 277, 285. 
ant. Oeco- 
phylla sma- 
ragdina 

Harba Manis pentadac- 190. 
tyla 

Harhaf sisir Gall 21. 

Haf fora .. Cissus quadran- V. 12. 
gularis, Willd. 

Hqru (bohok) (The head of) a 122, 166, 196, 207. 
baboon 

Hard dwdr.. 163, 166, 173, 272, 
V. 12. 

Hasa arak .. 252. 

Hat dare .. Holarrhena an- 51, 66, 67, 68, 86, 
lidysenterica, 101, 117, 131,200, 
Wall. 206, 223, 229, 239, 

240, 241, 244, 245, 
246, 249, 253, 266, 
285, 296. 

Hqti (ib) .. Elephant’s ex- 35, 81, 123. 
crement 

Hqli (sunda) H eliotr opium 12. 
i n d i cum , 
Willd. 

Hqlkqn Leea macrophyl- 255 
la, Roxb. and 
Leea hirta, 
Herb. Banks. 

Hehel Milleltia auricu- 31, 68. 
lata, Baker. 

Hemca arak Enhydra flue- 75, 171, 290 
tuans, or Lim- 
nophila con- 
ferta, Benih. 

Hemsagor .. Cotyledon laci- 51, 54, 56, 212, 220, 
niata, Willd. 252. 
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Hende buluh Black salt 252. 

Hende horo Black paddy 101. 

Hende me- (Blood) of a 21, 238, 244. 253, 
rom (ma- black goat 261. 
yam) 

Hende. sim Blood of a black 253. 
may dm fowl 

Henjet .. Solanum stra- 188,250,251,253. 
monijol ium , 
Jacq. 

Herem tij .. Anything sweet 245. 

Hesale. .. Ficus religiosa, 23, 35, 61, 81, 96, 
Willd. 156, 191, 198, 200, 

201, 206, 222, 226, 
244, 245, V. 3. 

Hesali banda Parasitical 191, V. 3. 
plant found 
on above 

Hesel .. Anogeissus 31, 70,82, 198,204, 
/ a ti folia, 241,244,247.250, 
Wall. V. 3. 

Hin .. Ferrula asafoe- 65, 66, 68, 80, 90. 
tida, Willd. 100, 101, 110, 117! 

285, V. 3. 
Hinjor .. Barringtonia 244. 

acuta n g ul a , 
Gdrtn. 

Hgloh .. Meal or Hour 

Hondro 

Ropobaha.. Cochlosperma 175,181. 
gossy pium, 
DC. 

Hgr (ado, id) Human (urine, 80, 101. 
excrement) 

Horec .. Dolichos bifio- 83, 159, 161, 173, 
rus, L. 182, 190, 191, 204, 

238, 245, 255, 258, 
V. 3. 

Horo bohok Head of a tor- 29, 192, 199, 238, 
toise 266, 273. 

HQro itil .. The fat of a tor- 95. 
toise 

Horocaole.. Rice 218. 

Horo rongg Burnt paddy 54. 

Hor toki .. Terminalia 253, (same as rol) 
C h e b u 1 a , 
Retz. 

Hotot .. Cucurbiia lagen- 70, 75, 86, 123, 125, 
aria, Willd. 136, 160, 178, 182, 

253, 290. 

Hudih catom Dcsmodium tri- 
aralc florum, DC. 

Huka dale .. Hookah water 65, 117, 166, 181, 
193, 290. 

Hund balm Jasminurn arbo- 51, 61, 80, 175, 252, 
rescens, Roxb. 290. 
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Hur hurq .. Cleome viscosa, 7. 
Willd. 

Hutqr . . ^ v. 3 
Huter ba- <, Indigolera pul- 101, 201, 266. 

ha ( chella, Roxb. 

leak banda A parasitic 244, 
plant found 
on icqk, Lo- 
ranlhus Bud- 
deoides, Wedd. 

leak dare .. W o o d f o r di a 21, 44, 61, 63, 68, 81, 
floribunda, 89. 155, 165, 169,’ 
Salisb. 171, 172, 175, 178 

192, 193, 196, 198, 
245, 266, 267, 275, 
285, V. 12. 

leak gote dare 26. 

Icqk hako .. A prawn 117. 

Ic ewer .. Vitis latifolia, 88, 173, 198, 256, 
Roxb. 290, V. 12. 

.. The liver 21. 

Iri .. Panicum Crus- 198. 
galli, L. 

Isqbgul .. Plantago ispa- 88, 249. 
ghala, R. Fle¬ 
ming 

Isor muli god Aristolochia 244, 281, 290, 294. 
indica, Willd. 

Jaephol .. Nutmeg, Myris- 253,275. 
tica moschata, 
Willd. 

Jqmbir .. Citrus medica, 117,210. 
L. 

Jambro bin Zamenis mueo- 95, 98, 182. 
sus. 

Janhe .. Paspalum scro- 198, 283. 
biculatum, L. 

Janhe nan- Polycarpaea 81. 
lom corymb os a, 

Lamk. 

Jqnum .. Zizyphus Juju- 6,173,178,230,231, 
ba, Lam. 241, 244, 245, V. 6. 

I qnum arak A mar a nth us 210. 
spinosus, 
Willd. 

Jao .. Hordeum vulga- 244. 
re, L. 

Jqphir phol 253. 

Jdwdn .. Carum A jowan, 103, 192, 250, 253, 
DC. 275. 

Jawdn jirq.. Carum Ajowan, 81, 219, 238, 253. 
DC. and C. 
Carui, L. 

Jel .. Meat 245. 

Jel dereh .. A deer’s horn 110, 129, 138, 255. 

Jera janhe.. Panicum flavi- 283. 
dium, Retz. 
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■Jhal marie. Capsicum 7. 

Jhankare . Thysano la en a 59, 221. 

Jhqpni .. 
Jhapni ar- • 

aft 

acari/era, Nees 

Zornia diphylla, 
Pers., or Bio- 
phi turn sensi- 

110, 132, 147, 180, 
182. 
147. 

^ tivum, DC. 

Jhik pota . The stomach of 35, 111, 196, 245, V. 
Hystr ix leucu- 5. 
ra 

Jhin A horse’s iron 110. 
bit 

J fling a Luffa acutan- 80, 123, 125, 160, 
gula, Roxb 188. 

Jhihgur Arum campanu- 62, 66, 255, 275, 276. 

Jhinjit 

latum, Roxb. 

Bauhinia retusa, 244, 290, V. 3. 
Ham. 

Jhinuk cun Shell lime 85, 290. 
Jhol Sooty cobwebs 289, V. 1. 

Jhur jhuriq The tinsel look¬ 258. 
ing chrysalis 
of a certain 
butterfly 

Jibhq 111. 

J ioti Sesbania aegyp- 68,87. 93, 117, 201, 
tiaca, Pers 206, 255, 256, 257, 

285. 

Jirq Carum Carui, L. 192, 244. 

Jilhimond . Clerodendron 63,81, 206,227. 228, 
Siph on an - 244, 253, 275, V. 6, 
thus, R. Br. V. 10. 

J oba baha . Hibiscus rosa- 201, 253, 266. 
sinensis, L 

Jojo TamarIndus 6, 12, 75, 88, 193, 
indica, L. 250, 290, 301, 302, 

V. 4. 
Juka ) Bida humilis, 40, 44, 84. 85, 156, 
Jokhu ’ ‘ Willd. 159, 188, 193, 247, 

251. 

Join jqnum Zizyplius Juju- 54,68, 163, 197, 230, 
ba, Lam. 231, 239, 245, V. 3. 

J urn lur Bauhinia Vah- 234, 244, 245, V. 3. 
lii, W. and 
A. 

Jondra Zea Mays, L. 176, 256. 

Jotamqnsi .. N a rdostachys 196. 
J atamans i. 
DC. 

Jugiq Cordia Macleo- 206, 245. 
dii, H.f. dh T. 

J ugi duriq 130, 281. 
araft 

Jugi tupii 253. 
rehet 

Juhgi hor- 253. 
IqH (rol) 

J uhgi phol 253. 
jo 

Jurgudq kas- A variety of 157. 
kom Goss y p ium 

h erb aceum, 
Willd. 

Jurjuri 255. 

Jutri phol 253. 
n 

Kabab cini.. Cubeba officina- 238, 244, 252, 253, 
lis, Miqu. 275. 

Kabli gotor 259. 

Kada (gu- Buffalo (dung) 29, 40, 115. 
ric) 

Kada beh- 61, 66, 68, 90, 93, 
jaft 94, 96, 97, 98, 99, 

100, 138, 181, 191, 
244, 252, 269. 

Kada bho- 01 de nlan dia 45, 75. 
sam panicul ala, 

H ort. Beng. 

Kada bhosam , A water plant 
daft reaft 

Kada ghur- 107. 
bqi 

Kada jel Buffalo flesh 142. 

Kadam Anthocephalus 61, 86, 156,165, 173, 
C a da m b a , 198, 244, 245, V. 2, 
Benth. and V. 3, V. 7. 
Hook. f. 

Kada met .. Premna herba- 81, 94, 244. 
cea, Roxb. 

Kadar (or Bonnaya veroni- 33, 48, 51, 54, 57, 61, 
kedar) c a e f o l i a , 63, 136, 206, 254, 

Spreng. V. 3. 

Kadar nqri Asparagus race- 61, 136, 189, 191, 
mosus, Willd. 193, 204, 244, 247. 

275, 277, 290, V. 4, 

Kadcc A small bit of 54, 238. 
stick or twig 

Kadec tejo .. A certain cater- 54, 262, 264, 266. 
pillar 

Kaera The plantain, 75, 90, 96, 100, 110. 
Musa paradi- 142, 184, 201, 205, 
siaca, L. 210, 276, 285, 294, 

V. 1 

Kqgji Citrus acida, 193. 
Roxb. 

Kqhu botke Bryonia lacino- 7, 47 52, 70, Ul, 
sa, L 117, 138, 145, 148, 

157, 160, 178, 195, 
198, 221, 222, 237, 
244, 252, 253, 290, 
V. 16. 

Kqlia jirq . Nigella indica, 30, 61 , 81, 110, 175, 
Roxb. 176, 191, 192, 223, 

238, 245, 252, 253, 
258, 278. 
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Kqliq kudr 245. 
mulct 

Kalmeg .. Andrographis 66,68,117,124,222 
paniculata , 223, 229, 232, 239 
Nees. 241, 244, 252, 253 

285. 
Kalot .. A pullet 243. 

Kamar dhu- Earth from a. 121, V.3. 
kqu hasa blacksmith’s 

bellows 

Kamraj Buettneria her- 46, 173, 184, 187 
bacea, Roxb. 195, 206, 244, 245 

247. 266, 278. 288 
V. 4. 

Kana arak Commelyna ben- 23, 155, 290. 
galensis, L. 

Knnda sqru Var. of Celocasia 253, V.4. 
a n tiquorum, 
Schott. 

Kqhji dak ..Stale r i c e 85, 90, 97, 191, 196: 
water 198, 229, 239, 284. 

290, 295, 296, 302 
V. 1, V. 3, V. 4. 

Kanta kucq^ Mimosa rubi- 252, 253. 
Kanta kucq r califs, Willd. 

arak ) 

Kanta sqru Lasia hetero- 252, 253. 
phylla, Schott. 

Kanta siris Albizzia myrio- 252. 
phylla, Bl. 

Kantha arak Euphorbia gra- 252 
nulata, Forsk. 

Kanthar .. Artocarpus in- 31, 142, 154, 191, 
tegrifolia, L. 198, 261, 272. 

Kaphor .. Camphor 253. 
Kqpu .. 206. 
Kqr .. Argemone mexi- 

cana, Willd. 

Karam .. Adina cordifo- 21, 197, 198, 237, 
lia, H.F.&B. 244, V. 3, V. 10. 

Karam horo A variety of 
paddy 

Karanat sim A fowl whose 11, 21, V. 3. 
feathers, 
bones and 
skin are 
black 

Karbolik .. Carbolic acid 193. 

Karhanihoro A variety of 68, 101, 207, 244, 
black paddy 266. 

liarkat .. Zizyphus xylo- 245, 294, V. 3. 
pyra, Willd. 

Karla .. Momordica dio- 7, 9, 70, 119, 137, 
ica, Roxb. 145, 245, 252, 290. 

Karw&i .. Carissa Caron- 75. 80, 94, 96, 100, 
das, L. 101, 103, 107, 129, 

131, 136, 145, 147, 
149, 163, 197, 285. 

Karsare 1 .. Thysanolaena 252, 253. 
Kasafe ( .. a car if er a, 

Nees. 

Kqsi cghds .. S a cell a rum 182, 201, 244, 247. 
spontaneum, 252, 253 
L 

Kaskom .. Gossypium 25, 68, 80, 149, 191, 
arboreum, L. 273. 

K a s m a r Gmelina arbo- 38, 61, 75, 90. 96 
{dial) .. rea, Roxb. 97,98,99,105,113’ 

(bark) 117, 136, 152, 19l’ 
193, 197, 220, 244, 
252, 276, 282, 283, 
284, 287, 288, 289, 
290, 294, 295, 296, 
297, 300, 301, 302, 
V. 1, V. 3, V. 4, 
V. 6, V. 13, V. 14, 
V. 15 

K a t k o m Rottboellia per- 81, 89, 102. 
caret .. forata, Roxb. 

K a 1 k o m Viscum attenu- 45, 71, 81. 83, 99. 
jahga .. atum, DC. 195. 

Kat korohj Ccesalpinia 
Bond uc ell a, 
Roxb. 

Kqtlq jer .. 194. 

Kat ot .. An edible fun- 25. 
g us that 
grows on 
wood 

Kqudi .. The shell used 235, 244, 275. 
as money in 
India 

Kqudi diah.. A black winged 135 
kite 

Kquliq .. T erminal ia 42, 60, 86, 133, 204. 
A r j u n a, 255, 258, 288. 
Bedd. 

Kawet (rehei) Abrus precator- 21, 32, 8S, 92, 149, 
ious, L. (root.) 201, 206, 276, v’ 

12 
Kedar .. =Kadar, q.v. 

,, nan.. —Kadar nqri, q.v. 

Kedok arak Argyreia speci- 142, 176, 191, 195, 
osa, Sweet. 241, 245. 

Kelhaf .. A broken bit of 178. 
pottery 

K e r a s i n Kerosine oil 
sunum . . 

Kesari .. Lathyrus sati- 45. 
vus, L. 

. Kesari dal .. The dal, split 142, 245. 
bean of 
above 

Kesgr .. 150. 

Khqdi toroc The ashes of 223. 
Indian corn 
cobs 
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Rhgiri buluh 

Rhgjgri 

Khanda dhar 

Rhgpri 

Rhcm 

Khayar 

Rhet piprg 
arak. 

Khijur 

Khilcri (nan- 
dri) 

Rhode bah,'i 
(arak) 

= Candogar 
god 

Rhode mam- 
on catom 
arak 

Rhoi 

Rhor 

Rig baha .. 

Ridih baha 

Ridiri k a t- 
kom 

Rikir 

Rindet' 

Risari, 
vide kesari 

Rismis 

R itg 

Riiauri 

Robol jo 

Roc bel 

Rocra 

Rod 

Rode 

Rohnda 

Brown or dirty 252, 253. 
coloured salt 

Parched rice 245. 

Kolo .. Dioscorea dae- 40, 41, 84, 285. 
monum, Roxb. 

Ronal pisrg 188. 

A skull 

A castrated 
goat 

Acacia Catechu, 
Willd. 

(Urtica, pentan- 
dra, Roxb.) 

Phoenix sylves- 
tris, Roxb. 

A fox (wind¬ 
pipe) 

12. 

80. 

182. 

35, 60, 82. 117, 
206, 252, 253. 

29, 55. 

32. 

252. 

46, 184, 241, 
266, 289. 

168, 172. 

Rice parched 216. 
in a particular 
way 

252. 

Pandanus odo- 196. 
r ati ssim us, 
Willd. 

Ipomaea Quarn- 199, 281. 
oclit, Willd. 

A scorpion 23, 25, 192. 

A kingfisher 137. 

Roitdeh 

Rondro 

124) Kohga 

.. Eriosema chin- 35, 199. 
ensis, Voq 

.. Acacia Intsia. 170, 181, 190, 191, 
Willd. 253, 254. 

. . Agave ameri- 75, 192. 245. 
cana,.L. 

245, 

Ropur .. Camphor 180, 252, 260. 

Rorkot .. Dillenia indica, 58, 175, 198, 244. 
L. 

Rorohj .. Pongamia gla- 258. 
bra, Vent. 

Rorpur .. Camphor 17, 180, 252, 260. 

Ruclct .. Strychnos pota- 11, 85, 92, 117, 157. 
torum. Lin. 172, 180, 229, 239. 
fid. 290. 

Ruilg .. Charcoal 153. 

Ruindi (ka- (Oil cake of) 124, 223, 290, 291. 
re) the kernel of 

the fruit of 
Bassia, laiifo- 
lia, Roxb. 

,, (sunum) Oil of do. 217. 

Kujri (ngri) Celastrus pani- 35,86,117,175, 195, 
culatus, Willd. 198. 

Rukrucui A mar ant hits 75. 
baha jrurnentaceus. 

Buch. 

Rulgi (id) .. Hares’ (excre- 30, 191, 196, 207. 
ment, &c.) 

Rulgi lutur Emilia sonchifo- 23. 
Ha, DC. 

The wild date 275. 
tree 

Raisins 80, 259. 

Phoenix acaulis, 81, 206, 253, 275. 
Buch. 

Plumbago Zeyl- 64, 66, 68. 69. 
anica, Willd. 

253. 

Feronia Ele- 252, V. 3. 
phantum, Cor¬ 
rea. 

Bassia latifolia, 191. 
Roxb. 

Eugenia Jambo- 86, 237, 240, 241. 
lana, Lamk. 

Eleusine coroca- 190, 191, 256. 
na, Garin. 

Cucurbita mos- 6. 
cheta, Du¬ 
chesne. 

Rulfti tarop 18, 196. 

Rul jah .. The bone of a 118, 130, V. 3. 
tiger 

Rul join ggi The bone of a 86, V. 3. 
'jah cow killed by 

a tiger 

Rumbir .. Careya arborea, 238, 290. 
Roxb. 

Rungm 

Ruiidel iejo 

Knndo phol 

Rundri 

Ruhkgl iejo 

Rur 

Rurif rarna 

68, 75, 101, 155. 
A certain cater- 264. 

pillar 

75. 

Zehneria umbel- 23, 24, 25, 160. 178, 
lata, Thew. 193. 

C a t.e rp il l ars 264. 
stored in the 
house of a 
species of 
wasp 

253. 

Zizyphus Oenop- 89, 178, V.3. 
lia, Mill. 



SANTAL MEDICINE. 419 

Kuri lukuc Lob ivanellus 268. 
g oensis, or, 
Barciophor u s 
bilobus. 

Kurmbi ar¬ 
ak 

142,245. 

Kiis Themuda gigan- 59, 66, 75, 81, 163, 
tea, Flasket 200, 206, 229. 239’ 

244. 247, 252' 253. 
260. 

Lag jor 51, 71, 73. 
Lqli gur Refuse of molas- 15, 61. 

ses 
Latha cift ci- 7. 35, 40, 50, 51, 68, 

rip 93, 167, 188, 191. 
195, 209, 223, 224, 
225, 238, 244, 249, 
270, 285, 290. 292, 
293, 297, 298, 301, 
302. V.l. 

Lebet cenden Trodden down 
jqnum Zizuphus .Ju- 

juba 

Lendef (ha- (The earth 7, 125, 290. 303. 
sa) thrown up 

by) earth 
worms 

Lendoh A centipede, 68, 207. 
Spirocyst us 
cilcylindricus. 

Lilibichi 237 
Lilkqthi Polygala crota- 7, 8, 31, 72, 101, 117. 

larioides , 190, 237, 247. 248, 
Buck. and 277. 
Ham. 

Loa Ficus glome rata, 84, 88, 159, 161. 188, 
Roxb. 191,200,207. 

Loo banda .. The parasitical 278 
plant (A Lo- 
ranthus) found 
on Ficus glo- 
merata, Roxb. 

Lobqh Cloves 195. 
Lodam Symplocos race 253. 

mosa, Roxb. 

Lohphul Cloves [Eugenia 7, 10, 17, 30, 101, 
caryophyllata, 107. 206, 244, 250, 
Willd.) 252, 253, 258. 261, 

302, V.10. 
Lopoh Terminalia bel- 51, 61, 89. 109, 130, 

lexica, Roxb. 190, 204, 244, 250, 
252, 253, 258, 261, 
290, 302, V.10. 

Lopoh arak Aerua lanata, L. 201, 212, 244, 2‘JO. 
Loto Randia dumeto- 42, 110, 156, 223, 

rum, Lam. 281. 
Lubui jira .. 81, 253. 
Lumqm 

1A silkworm ■[ * 
Lumqm tejo > L 80, 115, 123, 136. 

Luti rasa .. The honey of 10, 146. 
the luti 

Lutni turi .. A var. of Bras- 256. 
sica campes- 
tris, L. 

Mack un d q Pterospermu m 266, 275. 
baha acerifolium., 

Willd. 

Mahab a r i Zingiber zerum- 201, 252, 253. 
hoc bet, Roscoe. 

M aha d eh A certain varie- 12, 17, 19, 142, 191 
jala ty of the rice 

plant ; or, a 
small shrub 

Mghut gur, . Refuse of molas- 61, 79, 200, 201,202, 
ses 205, 206, 237, 266, 

269, 276, V.6. 

Makarkenda Diospyros em- 206, 244, 245, 266, 
bryopter is, V 3. 
Pers. 

Malhan .. Dolichos Lablab, 21,25, 38, 70, 101. 
L. 191, 202, 205, V.l. ’ 

Malhanreko Caterpillars 101, 102, 107. 205. 
taken tejo found on do. 

Mandargom Anona squa- 94, 192, 198, 275, 
mosa, L. 

Mqhgri hako The gills of 263. 
baha M acrophero- 

notus magur 
(a fish) 

Mqnikjor 165,171,196. 
ghas dare 

Manjur jhuti 35, 51, 61. 63, 99, 
195. 

Man sqru .. A variety of 31. 
Lasia 

Marak .. A peafowl 130,132,214. 

Marah cutom Marsilea quad- 156, 168, 173, 196, 
arak rifolia, L. 290. 

Marar baha Erythrina indi- 111 112, 127, 156, 
ca, Lam. 266, 290. 

Marie .. Capsicum fru- 6, 8, 10, 21, 89, 159, 
tescens, Willd. 167, 179, 249, 250, 

289. 
Mqsri 

Mat’ 

Matha arak 

Ervum Lens, L. 245, 258. 

Bamboo 110, 123. 

Antidesma dian- 40, 41, 75, 85. 88, 
drum, Tulas. 161, 206, 245, 255, 

285. 
Matkom .. Bassia latifolia, 32, 61, 81. 156, 181, 

Roxb. 184, 204. 244, 252, 
253, 281. 303, 304, 
305, V. 3. 

Malor .. Peas 245. 

Mera .. The refuse after 155. 
brewing rice 
beer 
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Meral .. P hyllanthus 51, 154, 156, 173, 
Emblica, L. 174, 178, 181, 194, 

198, 206, 244, 245, 
260, 276, 277, V. 3. 
V. 4, V. 9. 

Meral banda A Loranthus on 244. 
meral 

Meral tejo. . The caterpillar 31, 102, 103, 261 
found on 264. 
Phyllanthus 
Emblica 

Merkef id .. Iron rust 80, V. 3. 

Merleb .. Flacourtia Ra- 58, 61,85, 187, 198, 
montchi, L’He- 244, V. 2. 
rit. 

Merom .. Goats’ (fat or 98, 182, 208, 238> 
milk) 240. 

Merom met Ixora parviflo- 204, 299. 
ra, Vahl, or 
Olax nana, 
Wall. 

Merom toa, .. Goats’ milk 233. 

Mihndi .. Lawsonia alba, 6,88. 
Lam. 

Mihu ado .. Calves’ urine 101. 

Mirgi chal.. The skin of the 131. 
Mirgi jel (?) 

Mirgi jel .. A certain kind 101. 
of deer 

Mirubaha.. Abutilon indi- 110, 117, 200, 245, 
cum, Don. 253, 266, V. 12. 

Misri .. Sugar candv 63, 81, 200, 201, 219, 
245, 250, 259. 

Mithi .. Trigonella Foe- 1, 2, 73, 176, 180, 
num-graecum, 192, 194. 
Willd. 

Moeda .. Wheat flour 69. 

Mohlom .. Ointment 198. 

MonJcha .. 259. 

Monsa sir .. Euphorbia Li- 173. 
gularia, R. 

Moron aralc Gymnema hirsu- 222,252. 
tus, W. & A., 
var. Decais- 
n e a n u m , 
Wight. 

Mosobor .. Barbadoes aloes, 82, 198. 
Aloe soco- 
trina, L. 

Mosola .. Spices in gene- 193, 244, 252, 253. 
ral 

Moia barah- Vernonia cine- 278. 
gom. ria, Less or, 

Glossog yne 
pinnatifi- 
d a, DC. 

Molabhernda Jatropha Cur- 147. 
cas 

Moia god .. 290. 

Mota hatkan Leea macrophyl- 255. 
la, Roxb. 

Mota kohga 192. 

Mota sega A Mimosa V. 3. 
chal 

Motam of .. A certain edible 
mushroom 

191. 

Muh aralc Polygonum ple- 
bejum, Br. 

27, 245. 

Mulq Raphanus sati- 
vus, L. 

207, 245. 

Mundhqt of A non-edible 23, 25. 
fungus, grow¬ 
ing on stumps 
of trees 

Muhgq Moringa ptery- 2, 36. 68, 80, 101. 
g os per m a , 103, 107, 160, 162, 
Gdrtn. 166, 178, 195, 202, 

205, 206, 244, 245. 
256, 264, 271, 290, 
302. 

Muhgq tejo The tassar silk 
worm 

- 101. 

Murgq Pter o car p u s 178, 182, 195, 234. 
Marsupi u m, 
Roxb. 

244, 245, 266. 

Muruj) Butea frondosa, 
Roxb. 

170, 206, 266, 275. 

Musnq Linum usitatis- 
simum, L. 

247. 

Muthq Firnbry stylis 56, 124, 172, 218, 
monostachy a , 
Hassk. 

245. 

Nahel sqm- The earth heep- 281. 
bhqura ha- ed in front of 
sa a plough 

when plough¬ 
ing 

Nqinu Butter (previ¬ 
ous to salt¬ 
ing) 

Naksuri 29, 196. 

Nangle (Old) leathern 44, 78, 80, 156, 160, 
thong used 165, 166, 171, 172, 
for binding 173, 176. 195, 198. 
the yoke to 
the plough 
beam 

206, 285, 298. 

Nqhgrauta .. Nardost achy s 56, 80, 103, 136, 145, 
jata man s i, 150, 191, 244, 245, 
DC. 253. 

Nanha catom Desmodium tri- 19, 35. 
aralc florum, DC. 

Nanha cqu- Ruellia suffruti- 61, 63. 
liq cosa, Roxb. 
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Nanha dudhi 
lota 

Roxb.; Ichno- 
carpus frutes- 
cens, R. Br. 

Nanha god.. 

Nanha len- 
det arali 

Nanha pusi 
toa 

N anlia toyo 
candbol 

Nqrgi dare.. 

Nqri hund 
baha 

Nqri mu¬ 
mp 

Narkor su- 
num 

Nele (rasa) 

Nun 

Asclepias pseu- 21, 30, 33, 35, 50, 51, 
dos arsa . 55, 57, 61, 81, 110, 

116, 128, 133, 140, 
156, 172, 180, 190, 
191, 192, 193, 195, 
196, 205, 223, 244, 
245, 247, 252, 285. 
298. 

244. 

223. 

Euphorbia thy- 10, 20, 57, 155, 208, 
mi f o l i a , 245, 281. 
Burm. 

17, 290. 

171. 

290. 

Butea superba, 61, 204, 206. 
Roxb. 

Cocoanut oil 166, 180, 188, 193. 

Orsoreh 

Oskorbul 

Of 

Ot banal .. 

Ot dare ja- 
pak. 

[ Ot dhompo 
ghas 

Bqclq latha 
cip cirip 

Fader 

A kind of apis 
(honey) 

Melia Azadi- 
rachta, L. 

Nirbis 

Niuri (dial) 

Nokor cefe .. 

Nolhaf 

Nun juqn .. 

Numb 

Ohob arak .. 

Qme 

Oponom 

Orop 

Orsa arali .. 

Kyllingia mono- 
cephala, L. 

Elaeode n dr o n 
Roxburg hii, 
If. <£• A. 

A certain bird 

Soot 

Salt and jawan, 
q.v. 

Cassia Fistula, 
L. 

Boerhaavia 
pro cumbens, 
Herb. Banks. 

Miliusia velu- 
tina, H. f. <£■ 
Th. 

Angelica glauca, 
Edgew. 

Costus speciosa, 
8m. 

Co mm elyna 
sufjr ulicosa, 
Bl. 

210, 224, 249, 251. 

35, 61, 65, 68, 83, 
153. 154, 156, 166, 
171, 173, 179, 190, 
191, 192, 193, 195, 
198, 212, 216, 244, 
269, 278, 290, V.4. 

83, 128. 

101, 156, 244, 253, 
276, 290. 

140. 

173. 

223, 241. 244. 

82, 101, 116, 121, 
156, 182, 195, 204, 
205, 206, 212. 

23, 101, 236, 238, 
245, 303. 

128, V. 3. 

196, 208, 245, 266, 
V.3. 

55, 57, 63, 75, 206, 
244, 252, 253, 275, 
285, 290. 

266. 

Fajhar 

Pokare 

Fanahi 

Pan 

Faiiga buluh 

Fqni phol .. 

Pahjot 

Pan muhri.. 

Para 

Paw 

Parwu md- 
yam 

Parwa ib .. 

Past gob seta 

Fatal kohyida 

Fatal rote .. 

Zingiber Cassu- 47, 52, 75, 86, 
munar, Roxb. 252, V.4. 
(?) 

193, 196. 

A mushroom 23, 261, 283. 

Lichen (mostly 82. 
on stones) 

281. 

Lepidag a this 158, 120, 166, 
cristata, IVilld. 188, 193, 195. 

68. 

Stereospermum 205, 245, 252, V 
suaveolens, 
DC. 

An eagle 

Ficus infectoria, 35, V.3. 
Willd. 

A shoe 196. 

Piper Belle, L. 80, 124, 192, 
237, 245, 252, 
263. 

A white salt 253. 

Trapa bispino- 75, 253, V. 3. 
sa, Roxb. 

Clerodendr on 61, 145, 220, 
phlom oides, 232, 239, 244. 
Willd. V. 4. 

Seed of Pimpi- 244. 
nella anisum, 
L. 

Quicksilver 193. 

Curcuma angus- 49, 51, 206, 276. 
tifolia, Roxb. 

Pigeon’s blood 253. 

421 

120, 

176, 

195, 
253, 

229, 
245, 

Pat hi merom 

Pqtni bele .. 

Pqtni bele 
arali 

Patwa 

Pigeon’s dung 83,159,161. 

A dog that was 114. 
strangulated 

Pueraria lube- 53, 206, 266. 
rosa, DC. 

A white frog V. 8 
found deeply 
buried in the 
soil 

A female kid 191. 

Silkworm 245. 
eggs 

=Suruj mu- 
klii, g.v. 

Intestinal worm 104. 
(Ascaris Lum- 
bricoides) 

Pqunq 253. 
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Paura .. Spirits, strong 65, 66, 68, 70, 80, 
distilled 90, 96, 97, 98, 99, 
liquor 101, 117, 124, 142, 

181, 191, 200, 207, 
221, 222, 244, 285. 

Peaj 

Pet carnbra.. 

Phitkiri 

Phot kapur.. 

Onions 7, 12, 159, 161, 179, 
205, 241, 265, 276, 
289, 302, V. 1. V.4, 
V. 15. 

Helicteres Isora, 117. 173, 198, 229, 
L. 233, 239, 244, 245. 

Alum 10. 

252. 

Phutia kaudi The shells used 23, 38, 42, 66, 70. 
as money in 
India 

Pgrdhol baha 266. 

Porol jhihgq Luff a acutan- *195. 
gula, Roxb. 

Poros poka jo 266, 275. 
Posta dana .. Seed of the 81, 201, 

opium poppy 258. 
PQtom tejo.. A chrysalis 262. 

(found on the 
roads) 

Pudin arak Mint, Mentha sa- 217, 223. 
tiva, Willd. 

Purqi .. Basella alba, L. 199. 

Pusi awar . . A cat's after- 21, 201. 
birth 

Pusi pan .. Ehretia laevis, 195. 
Roxb. 

250, 252 

Pinde 

Pio cere 

Pipol jo 

Pipriah (re¬ 
lief) 

Pinde banda 

Piskq 

Pistq 

Pituq arak.. 

Podho baha 

Poesa 

Pojo 

Pond, dhiri. . 

Pond horec. . 

Pond, k ah u 
botke 

Pond murut 
(mump) 

Popro 

Poraeni 

Randia uligi- 117. 124, 156. 171, 
nosa, DC. " 173, 176, 198, 241. 

244, 265, 276, 289, 
302, V. 1, V. 4, V. 
15. 

Oriolus melano- 50, 54, 75. 
cephalus. 

Piper longum, 244, 247, 249, 251. 
Willd. 252, 253, 275. 

93, 167, 188. 

A parasitical 244. 
plant on 
Pinde 

Dioscorea oppo- 36, 207, 245. 
sitifolia, L. 

Poppy seeds 259. 

Spermacoce his- 10, 12, 17, 23, 25, 
pida, L. 50, 68, 156, 17l’ 

173, 176, 245, 301. 

266. 
Pice 

T etranthera 75, 84, 85, 92, 159, 
monopetala, 173,187,232,239. 
Roxb. 

Feld spar, or 245. 
quartz 

White horec, 
Dolichos biflo- 
rus, L. 

Bryonia laci- 290. 
nosa, L. (with 
light coloured 
fruit) 

244. 

Gardenia lati- 290. 
folia, Aiton. 

Nelumbium 124. 
speciosum., 
Willd. 

Pusitoa .. Euophorbia 145, 245, 278, 281, 
pilulifera, L. V. 12. 

I Putin hako.. Barbus stigma. 166, 278 

Putkq .. A puff ball, Ly- 155, 169, 172. 
coper don. 

Putki .. Scirpus rotun- 214. 
dus (?) 

Raekakarbak A chameleon 100, 143, 258. 

Raepan .. Smilax ovali- 10. 
folia, Roxb. 

Raher .. Cajanus indi- 258. 
cus, Spreng. 

Rqimqt len- A kind of very 65, 66, 68 
don large centi¬ 

pede, Spiro- 
cystus cilcy- 
lindricus. 

Rqi turi .. Brassica cam- 249, 256. 
pestris, L. 

Raj baha .. Nerium odo- 32, 245, 252, 253, 
rum, Soland. 266. 

Rali . . Piper longum, 63, 76, 245, 275, 276. 
Willd. 

Rambra ja- 68, 266. 
num 

Ramra .. Phaeseolus 64, 166, 206, 238, 
Mungo, var. 244, 245, 260. 
radiatus, L. 

Rqhgqini .. Solatium Jac- 21, 31, 39, 40, 41, 
quini, Willd. 80, 81, 94, 138, 
or S. xantho- 146, 191, 193, 196, 
c a r p u m , 247, 250, 252. 290, 
Shrad. e t 
Wendl. 

301, 302, 303. 

Rqnu .. The ferment 37, 51, 169. 
used in mak¬ 
ing rice beer 

Rqsun .. Garlic 7, 10, 38, 66, 94, 96, 
110, 117, 144, 161, 
221, 227, 244, 250, 
256, 259, 265, 276, 
304, V. 1, V. 4. 
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Rqtcora .. Locusla viridis- 50. 
sima. 

Reren .. A cicada be- 133. 
longing to the 

159. Rethe ghora 

species Platy- 
pleura 

lada 

Ride Casearia tomen- 

Risq sim . . 

tosa, Roxb. 

A fowl with 

Ro 

bristling or 
up standing 
feathers 

A fly 
Rokoc {dak, Small moluscs 

jel) or periwinkles 
Rokot con- Blood coloured 

don sandal - wood, 

Rol 

Santalum al¬ 
bum, L. 

Terminalia Ghe- 

Rolani jo 

bula, Retz. 

Rondoc . . Blumea Wighti- 

Rora 

ana, DC. 

Mallotus philip- 

103, 110, 117, 149. 

204, 205, 241, 247 
253. 

253. 

pmensis 
Mull. Arg. 

Ros manik. 253. 

Roso kqpur A white sublim- 193, 195. 
ate or muriate 
of mercury 

Roso muni.. 193, 244, 258. 

Ros sindur A sort of facti- 193, 253, 25S. 
tious cinna¬ 
bar made 
with zinc, 
mercury, blue 
vitriol, and 
nitre fused 
together 

Rol .. Ougeenia dalber- 241, 244, 245. 
gioides, Benth. 

Rote capal .. 

Ruhen . Soymida jebri- 60, 244, 255, 257, 
fuga, A dr. 275. 
Juss. 

Ruhihako .. The fish Cypri- 126. 
nus denticu- 
latus, Buck 

Sadom ic . Horse dung 240. 

Sadom jhin Horse’s iron bit 110, 135. 

Sadom khurg Horse’s hoof V. 3. 

Sqgu dana.. Sago 245. 

Sahar .. Dillenia pen- 175, 181, 198,255. 
tagyna, Roxb. 

Sahef sakam 120. 

Sahra .. Streblus asper, 75, 78, 82, 145, 178, 
Lour. 206, 229, 239^ 241, 

244, 245, 266, V. 3. 
Sahraj (bele) (Egg of) t h e 10. 

Indian crane 

Sakarkenda Ipomaea Bata- 278. 
arak tas, Lamk. 

Saiga. .. Boswellia ser- 101, 254, 290, V. 3. 
rata, Wall or 
B. thurifera, 
Colebroke. 

Salok misri A kind of sugar 253. 
candy 

Sqluk baha.. The flower of 266. 
upgl, q.v. 

Sanci marie Black pepper 7, 102, 122, 302. 

Sandisaba.. Briedelia stipu- 257. 
laris, Bl. 

Sqndi hqtkqn A Leea. 255, 257. 

Sankha .. A shell bracelet 15. 

j Saoraj .. Vernonia anthel- 195, 222, 223, 226, 
1 Saoraj m i n t i c a , 244. 

Roxb. 

Saparom .. Nyctanthes A r- 78, 81, 82, 165, 176, 
bor-lristis, L. 196, 245, 266, 267 

285. 

Sqpin \ Opuntia D il - 156, 173, 193. 
Sqpin f'' lenii. Haw. 

Sqphur .. 253. 

Sar .. Saccharum Sara, 110, 147, 195. 
Roxb. 

Samm .. Rusa aristotelis 253. 

Saram babea Herpestes moti- 149. 
colus. 

Saram lutur C l erodendron 51, 61, 75, 94, 96, 
s err alum , 100, 163, 197, 238, 
Spreng. 244, 270. 290, V. 3. 

Sarjom .. Shorea robusta, 10, 40, 51, 58, 61. 
Gdrtn. 82, 155, 169, 172. 

173, 181, 191, 192, 
193, 195, 198, 204, 
206, 231, 239. 241, 
244, 245, V. 2, V. 3, 
V. 4. 

Sqru .. Celocasia anti- 31, 81, 186. 
quorum, 
Schott. 

Sasah .. Curcuma longa, II, 12, 21, 36, 43, 49, 
Roxb. 69, 81, 90, 94, 96, 

99, 108, 128, 144, 
166, 188, 193, 197. 
198, 208, 218, 220, 
238, 244, 247, 249, 
250, 252, 275, 278, 
V. 4. 
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Sasaro .. 252. 

Satsayar .. Dalbergia lati- 234, 245. 
folia, Roxb. 

Sqtu .. Meal made from 176. 
roasted grain 

Squri .. H eteropogon 31, 54, 81, 89, 205, 
contortus, R . 245, 285, 301. 
& S. 

Sealom .. Lichen 72, 82. 

Sega .. Mimosa rubi- 61, 77, 81, 128, 169, 
caulis, Lamk. 173, 190, 191, 193, 

202, 223, 224. 244, 
247, 253, 254, 290, 
V. 3. 

Sekra .. Zizyphus rugo- 30, 32, 33, 34, 35, 
sa, Lamk. 60, 192. 198, V. 3. 

Sekrec .. Lagerstroemia 35, 124, 170, 184, 
parviflora. 187, 193, 198, 247, 
Roxb. 250, 252. 281, 285, 

V. 3. 

Sekrec banda Parasitical 
plant growing 
on Lager stroe¬ 
mia parviflo¬ 
ra, Roxb. 

Selep sam- Gloriosa super- 64, 83, 162, 166, 173, 
anom ba, Willd. 176, 195, 270. 

Sehgelgidi.. Ologyps calvus V. 3. 

Sengel sin .. Tragia involu- 2, 7, 41, 75, 80, 82, 
crata, Jacq. 101, 110, 152, 163, 

253, 260, 26S, 285, 
288, 289, 290, 301, 
302. 

Seroah 1 Vigna vexillata, 33, 81, 196, 244. 
Serwah J Benth. 

Sese baha .. Sterculia colo- 175, 244. 
rata, Roxb. 

Seta andga\ Grewia poly- 19,244,245. 
,, qndir J gama, Roxb. 

Seta ic .. Dog’s excre- 156, 191. 
ment 

Seta kata .. Grewia poly gama, 198,244,288. 
Roxb. 

Seta kata Gynandr o psis 7, 19, 173, 187, 198, 
arak pentaphylla, L. 244, 245. 

Seta pan .. Monochoria 245. 
plantaginea, 
Kunth. 

Set mahakal Bryonia laci- 126. 
jo niosa, L. 

Sikiom .. Crinum Zeyla- 181. 
nicum, Roxb. 

Sikuqr .. 61, 211, 244, V.3. 

Sim (bele) .. A hen’s egg 65, 68, 69, 98, 155. i 
182, 250, 285. 

.. Fresh shoots of 68, 96, 163, 176, 193, 
edel, q.v. 196, 197, 258. 

Sim id The excrement 15, 19, V.10. 
of a fowl 

Sim kata Vitex peduncu- 40, 68, 88, 187, 245. 
arak laris. V.12. 

Sim kata 
hqtkqn 

257. 

Sin arak .. Bauhinia pur- 75, 90, 96, 97, 105, 
purea. L. 113. 136, 152, 282, 

283, 284, 287, 288. 
289, 290, 294, 295, 
296, 297, 300, 301, 
302, V.l, V.3, V.13, 
V.14, V.15. 

Sindrit .. —simbrit, q.v. 193, 290. 

Sinduari .. Vitex Negundo. 7, 9, 12, 75. 80, 94, 
L. ' 96, 100, 103, 145, 

166, 167, 188. 193. 
197, V.3, V.8. 

Sindur .. Red lead 23, 66, 80, 94. 155, 
188, 261, V.10, V. 
16. 

Sinduran ro- A kind of frog 258. 
te with red co¬ 

loured head 

Sinjo .. Aegle Marme- 61,79, 110,216,223, 
los. Correa. 234, 241, 244. 274, 

275, 277, 281, 290. 

Sinjo banda A Loranthus on 32. 
do. 

Sinid baha .. 252. 

Sir am 
Sirom 

cAndropogon 35, 50, 84, 101, 103, 
muricatus, 182, 290, 302. 

( Retz. 

Sirquna .. Hygrophila spi- 82, 181. 
nosa, T. An¬ 
ders. 

Sisir dak’ .. Dew 21,195,207. 

Sisu god .. 290. 

Sitka .. 245. 

So .. Eugenia Jambo- 82, 245. 
lana, Lamk. 

Sogot (bo- (The head of) 111, 126. 
hok) Viv er icula 

malaccensis 

Sohga .. Borax 66, 68,253. 

Somesou ro- 252. 
sayon 

Sondhaeni .. Tylophora longi- 32, 244, 290. 
folia, Wight. 

Sonpat .. Hibiscus canna- 275. 
binus, Willd. 

Sora .. Saltpetre 166, 167, 176, 193, 
206, 258, 266, 275 

Simbrit 
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Soso .. Seme car pus 16,28,31,61,63,65, 
Anacardium, 66,68,75,84,86,88, 
L.,var. cunei- 91, 156, 185, 192, 
folia. 193, 198, 207, 209, 

216, 220, 244, 247, 
250, 251, 258, 261, 
275, 299, 302, V.l, 
V.3, V.4. 

Soso banda.. A Loranthus on 244. 
SOSO 

Sit hako .. Delphinus gan- 252. 
geticus. 

Sukri (bohok, (The skulJ or 110, 133, 138, 148. 
fan se jam- jaw bone of) 
be) a pig 

Sukri dhum- Pig’s exere- 36, 80. 123, 226. 
bale. ment 

Sukri gilds .. = Sukri muthq 173. 
ghds, q.v. 

Sukri itil .. Pig’s fat 2, 95, 166. 

Sukri muthq Scirpus monosta- 140, 190, 198, 244, 
ghds chyus, Kon. 245, 252 261. 

Sunlas .. 206. 

Sunum muc. A kind of black 54, 279. 
ant 

Sura ghds .. Cyperus tege- 290. 
turn, Roxb. 

Surju muni 145, 245. 

Suruj lever.. 198. 

Suruj mukhi Helianthus an- 12,17,29,40,41,50, 
(arak) nuus, L. 68, 88, 145, 187’ 

198, 204, 237, 241, 
245, 266, 288, 290. 
292, 301, V.2, V.12. 

Surukuc .. Salix letrasper- 211. 
ma, Roxb. 

sat Dry ginger 244, 245, 249, 251, 
252, 253, 275, V.l. 

Sutqm Thread 207. 

Sul pipol .. Ginger and 252 
Piper longum, 
Willd. 

Susurbah A wasp’s nest 54, 165, 166, 171, 
chata 173, 176. 

Taben Bice soaked and 101, 110, 238, 244, 
flattened 245, 253. 

Taher Cucumis sati- 7. 
vus, Willd. 

Tale Borassus flabel- 5, 7, 25, 101, 125, 
liformis, L. 196, 214, 266, V. 1. 

Tampar 277. 

Tampaturq 

Tqmpur cqili Morinda tincto- 

268. 

ria, Roxb. or 
M. exserta, 
Roxb. 54. 

Tan dare .. 61. 

Tqndi barah- vide barahgom V. 3. 
gom 

Tqndi calom Desmodium tri- 10, 12, 21, 40, 68 
arak florum, DC. 180, 231, 239, 241, 

266, 281. 
Tqndi marie 204. 

Tqndi pituq Spermacoce his- 32. 
pida, L. 

Tara .. 275. 

Tarop .. Buclianania lati- 32, 61, 182, 204, 244, 
folia, Roxb. 252, 253, 290, 301, 

302. 

Tqrpin su- Terebinthinae 94, 139, 193. 
num oleum 

Tarse kotap Grewia villosa, 173, 187, 198, 244, 
Willd. 245, 288, V. 3. 

Tqrup A leopard 50, 110, 113, 252. 
{fan) (bone) 

Tqrup A leopard (wind- 
(nandri) pipe) 

Tqrup jom Bone of a cow 80, 86. 
gqi fan killed by a 

leopard 

Tqrup jom Hoof of do. 
gqikhurq 

Tayan bo- The head of a 113, 118, 130, 150, 
hole {jah) crocodile (do, V. 3. 

bone) 

Tejo .. A worm, larva 21, 170, 205, 238. 
Tejo gantliar 172. 

Tejo mala.. C is s amp el o s 50, 51, 61, 85, 101, 
Pareira, L. 117, 136, 144, 205^ 

206, 229, 232, 237, 
240, 244, 245, 249, 
239, 285. 

Tejpat .. Laurus Cassia, 176. 
Roxb. (leaves) 

Telhec .. Sterculia urens, 43, 181. 
Roxb. 

Telhga thehga 94. 

Ter el .. Diospyros to- 30, 61, 81, 83, 109, 
m entosa, 155, 164, 169, 172, 
Poxb. 181, 195, 198, 204, 

206, 232, 233, 238, 
239, 241, 244, 245, 
246, 253, 255, V. 3. 

Terom (rasa) Apis florea 12, 17, 19. 
(honey of) 

Thqdiq turi Var. of Brassica 195, 247, 256, 258. 
campestris, L. 

Thamakur.. Tobacco 11, 21, 102, 103, 
166, 290, 302. 

Thutkijonok An old worn 209. 
out broom 

Tihon .. Canavalia ensi- 62, V. 3. 
formis, DC. 
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Tikin sin .. 245 

Tilai W endian dia 62. 
% 

tinctoria, DC. 

Tilmiri Sesamum orien- 68, 245, 258. 
tale, Willd. 

Tipob 245, 286, 288. 

Tirra Pueraria tuber- 199, V. 5. 
osa, DC. 

Tisi Linum usitatis- 283. 
simum, Willd. 

Titirhit cere Sarcicophorus 191. 
bilobus, or 
Lobivanellus 
Goensis. 

Toa Milk 161, 172, 245. 

Tol lumam A silkworm 252. 
tejo chrysalis 

Tompar 61. 

Torhyt A guana 95, 98. 

Torot Ashes 82,191,205,217,223. 

Totnopak .. Eugenia opercu- 32, 75, 94, 96, 100. 
lata, Roxb. 197, 198, 255, V. 6. 

Toy a The Indian jay. 135. 
Coracias in- 
dica. 

Toyo cand- D esm. odium 11, 245. 
bol gangeticum. 

DC. 
Toyo karla .. 145, 195. 
Toyo id Jackals’ excre- 80. 

ment 

Toyo sagak 17, 191, 210. 
ghds 

Tulqm Cotton 273. 

Tulia l oh - 173. 
phul 

Tumbq ot .. An edible form 36, V. 8. 
of mushroom 

Turqm 33, 40, 41, 85, 181, 
186, 187, 191, 195, 
244, 245, 266, 281, 
288, V. 12. 

Turbitq nan 286. 
Turi Brassica cam - 188,247. 

prestris, L. 

Turi sunum Pure mustard 94, 101, 167, 208, 
oil 244. 

Tursi (s a - Ocymum sane• 53, 75, 90, 100, 147, 
team) turn, Willd. 206, 215, 223, 244. 

247, 270, 274, 276^ 
285, 290, V. 1. 

Tutiq .. Sulphate of cop- 64, 160, 162, 166, 
per 167, 173, 176. 178, 

188, 192, 193. 

Tutri bin .. A snake (Eryx 154, 158, 178. 
conicus) 

Udql .. Sterculiavillosa, 61,181,294. 
Roxb. 

Ukurit 181. 

Ul .. Mangifera in- 14,33,55,61,75,86, 
dim, L. 94, 96, 100, 128, 

241, 244, 245, 275, 
277, 284, V. 3. 

Ulbanda .. The parasitic 252. 
plant found 
on the mango 
tree 

Uldhq .. The tuber of 124,210,252,275. 
Nymphaeas 
found in the 
Santal coun¬ 
try 

Ulid a l a h Parsley 192. 
arak 

Uf> .. Hair 196, 214. 

Upal baha .. Nymphaea 124, 201, 206, 237, 
rubra, Roxb. 245, 247, 252, 253, 

Nymphaea 266, 296. 
Lotus, Willd. 

Nymphaea 
versicolor, R. 

Uru .. A beetle 21. 

Vtin sunum Mustard oil 4, 5, 11, 23, 26, 31, 
35,73, 77, 100, 101. 
108, 123, 129, 136, 
156, 166, 171, 177, 
178, 182, 189, 192, 
193, 195, 199, 207, 
226, 244, 253. 

Utki .. 215. 

Utri dudhi Cryptolepis 35, 75, 244, 245, 268, 
lota Buchanani. 290. 

R. & S. 
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