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7, Indra accepting graciously the praises of his 
devoted (worshipper), who today pours out the tibation | 
of him, who toasts the buttered cakes, or fries the barley 

for Indra, exercises towards him the power that grants 
his desires. 

8. When the destroyer (of enemies) distinguishes 
a mortal foe; when the lord is engaged in the long 

(continued) battle,? (his) bride summons to the dwelling. 

the showerer (of benefits), encompassed by the offerers 

of the oblation. 

g. Aman has realized a small price for an article 

of great value,” and again coming (to the buyer he says) 

1 Dirgham yad Ajim abhyakhyad aryu: Sayana explains arya 

by swAmi, lord, that is, Indra; and Patni, in the following passage, 

he says, is Indra's wife; but it would bgemore consistent with the 

concluding passage to render arya as the name of the orthodox 

Hindu, in whose behalf his wife propitiates Indra. 

a The text is bhuyasd vasnam acharat kaniyas: lit by much 

a man acquires a little, wealth or value: kaschid panyena drav- 

yena alpataram mulyam prapnoti: the kaschit must be under- 

stood, therefore, of the vendor, which is consistent with what 

follows in this and the next verse: the meaning of this and the 

followirtg verse is thas explained, according to Sayana, by ancient 

Ach4ryAs, skilled in religious doctrines: one (a vendor) who takes 

a sinall price for valuable goods, comes afterwards to the buyer, 
and says, this has not been sold by me, and, so saying, he requires 

the balance of the price; but he, the vendor, do®s not recover 
the full price, nor does he get back the article: according to the 

bargain between them it may not be otherwise: the sale has 
taken place, and if the bargain has been kept, then it has only to 

be considered that such is the object of the price, and that is the 
conclusion: a bargain has been made, and the (stipulated) price 

given ; therefore, in the first place, an agreement is to be made 
by me: so reflecting, Vim adeva, having by much prais¢ got Indra 

into his possession or subjugation, purposes te make a = 

when about tq dispose of him, as in verse. 
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this has not been sold; I require the full price; but ie 

does not recover a small ptice by a large (equivalent) : 
whether he[pless or clever they adhere to their bargain. 

to. Who buys this, my Indra, with ten milch kine ? 

when he shal? have slain (your) foes‘ then let (the pur- 

chaser) give him again to me. 
11. Glorified (in the past), glorified, Indra, at pre- 

sent, satisfy thy worshipper with food, as rivers (are 

filled with water): lord of horses, a new hymn has been 
made for thee: may we, possessed of chariots, be ever 
diligant in thy praise. 

SUKTA IV (XXV.) 

THe deity Rishis and metre as before. 

What friend of man, or worshipper of the gods,- deserv- 
ing the friendship of Indra, has to day enjoyed (it)? or 
what offerer of the libation on the kindled fire praises 

him (sufficiently) for his great and unbounded protec- 

tion ? 

z. Who has reverenced with (subéte) words the 

(deity) worthy of the libation ? who is devoted (to him) ? 

who supports the cattle (given by him? who desires 
the society of Indra? who his friendship? who his 

fraternity ? who (has recourse) to the. sage Indra for 
protection ? 

3. Who solicits to-day the protection of the gods ? 

who glorifies the Adityas, Aditi, light?, of whose 

effused libation do the Aswins, Indra, Agni, drink at 

will, propitiated by his praise ? 

% Jyotir; but the commentator explains it water; Jyotir 

udakam, 
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4. May Agni, the bearer of oblations, grant him 
felicity, and long behold the rising sun, (in the dwelling 

of him)?’ who says, let us offer libations to Indra 
leader (of rites), the friend of man, the chief leader 

amongst leaders. 

5. Him neither many nor few can molest: may 
Aditi grant him infinite happiness: the performer of 
pious acts is dear to (Indra): dear to Indra is he whose 

mind is intent upon him; dear is he who approaches 

him with homage; dear to him is the offerer of the 
libation. , 

6. This hero, Indra, the prompt discomfiter (of 

foes), who is to be approached with homage, grants 

special maturity to the presenter of the libation: he is 

not the kinsman, nor friend, nor relative of him who 

offers no oblation (to him): he is difficult to access, and 

the punisher of him who repeats not (his) praise. 

7. (Indra), the drinker of the effused Soma, con- 

tracts no friendship with the wealthy trader who offers 
not any libation; he takes away his wealth: destroys 

him when destitute ; but he is a special (friend) to him 

who presents the libation and oblation. 
8. The most exalted, the most humble (invoke) 

Indra; the middle (classes) invoke Indra; those going 
those stopping, (invoke) Indra; those dwelling at home, 

those going to battle, (invoke) Indra; meu needing food 

invoke Indra. 

t That is, may the sacred fire long be kindled in the house of 
the sacrificer at the hour of sunrise. 
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SUKTA V. (XXVI 

Tue deify of the three first stanzas is said to be either Indra ur 

Paramdtma: in the first case the Aishi is VAmadeva, in tlre 

second Indra: the deity of the other verses is the Syena or 

Hawk: VAmadeva is the Asshi; the metre is Trishtubh. 

I HAVE been Manu and Surya: I am the wise Azshz, 

Kakshivat: I have befriended Kutsa the son of Arjuni: 

I dm the far-seeing Usanas; so behold me.? 

2. I gave the earth to the venerable (Muni) :? I 

have bestowed rain upon the mortal who presents (obla- 
tions); I have let forth the sounding waters: the gods 

obey my will. 

3. Exhilarated (by the Soma beverage) I have des- 

troyed the ninety and nine cities of Sambara;3 the 

hundredth I gave to be occupied by Divodvsa when I 

protected him, A¢:thigza, at hits sacrifice. 

4. May this bird, Maaruts, be pre-eminent over 
other hawks, since with a wheelless car the swift-winged 

bore the Soma, accepted by the gnds, to Manu.* 

r This and the two following verses are attributed either to 

Indra or to Vamadeva: in the latter case it is said the sage 
uttered them while yet in the womb, knowledge of truth being 

generated in him, and enabling him to identify himself with uni- 
versal existence: through the eye of supreme truth I am every 

thing, paramarthyadrishtya kritsnam aham asmityarthah ; we have 

here, therefore, the basis of the pautheistic vedanta. 

2 The text has only A4rydya, the scholiast supplies Manave. 
3 Achakraya wadhaya is explained, chakrarahitena rathena, 

with a car without wheels: the text has havyam, but the scho- 

liast says this is a metonymy for the Soma, which, as we have 

befo&e seen, page 71, note 3, is said to have been brought from 

heaven by the GrAyatri, in the form of a hawk: actording to 
SAyana we are to understand here by the hawk the Supreme 
Spirit, Parabrahma, but, this seems to be the notion of a later 

cay, 
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s, When the bird intimidating (its guardians), 

carried off ff6m hence (the Soma) it was at large: 
(flying) swift as thought along the vast path (of the 

firmament) it went rapidly with the sweet Soma plant, 

and the hawks thence acquired celebrity in this world. 

6. The straight-flying hawk, conveying the Some 

plant from afar; the bird, attended by the gods, brought 

resolute of ‘purpose, the adorable, exhilarating Soma 

having taken it from that lofty heaven. 

7. Having taken it, the hawk brought the Soma 

with him to a thousand and ten thousand saerifices, and 

this being provided, the performer of many (great) deeds 

the unbewildered (Indra) destroyed, in the exhilaration 

af the Soma, (his) bewildered foes. 

SUKTA VI. (XXVID 

Tue deity is the Hawk, ar Parabyahmea under that personifica- 
tion; the Rishs is Vamadeva; the metre is 7rsshtubh, ex- 

cept in the last verse, in which it is Sakvars. 

BEING still in the germ, I have known all the births of 

these divinities in their order: a hundred bodies of iron 

confined me, but as a hawk I came forth with speed. 

2. That embryo did not beguile me into satisfaction 

but by the keen energy (of divine wisdom), I triumphed 

1 That is, according to the scholiast, until the sage compre- 

hended the difference between the body and soul, and learned that 

soul was unconfined, he was subject to repeated births: but in 

this stage he acquired divine knowledge, and burst through his 

bonds with the force and celerity of a hawk from its nest; as the 

Nitimanjari says, Vamadeva syenarupam Asthaya garbhAd-yogena 

nihsritah, VAmadeva, having assumed the form of a hawk, came 

forth ffom the womb by the power of Yoga, 
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over it: the impellor of all,* the sustainer of many, aban- 
doned the foes (of knowledge), and expanding, passed 
beyond the winds (of worldly troubles.’ 

3. When the hawk screamed (with exaltation) on 
his descent from heaven, and (the guardians of the Soma 

perceived that the Soma was (carried away) by it, ther, 

the archer Xrtsdnu, pursuing with the speed of thought 

and stringing his vow, let fly an arrow against it.’ 
4. The straight-flying hawk carried off the Soma 

from above the vast heaven, as (the Aswins carried off) 

Bhujys from the region of Indra, and a falling feather 

from the middle of the bird dropped from him wounded 
in the conflict.‘ 

5. Now may Maghavan accept the pure nutritious 
(sacrificial) food in a white pitcher, mixed with milk 

and curds, offered by the priests; the upper part of 

the sweet (beverage) to drink for his exhilaration; may 

the hero accept (it) to drink for (his) exhilaration, 

SUKTA VIL (XXVIII). 

The deity are Indra; and Soma ; Rishi and metre as before, 

THROUGH that friendship, Soma, which has united thee 

with they (friend) Indra, he has made the waters flow 

1 The Param&tma, or Supteme Spirit. 

2 The vital airs, or life, the cause of worldly existence, which 

i8 pain. 

3 The Aitareya-Brakmana, as above mentioned, narrates this 

incident in the same manner. 

4 Antah-parnam, tan-madhye sthitam: the Brahmana says, 
as we have seen, one nail of the leff-foot, but the shaft was 

broken by the collision, the fragments of the nail became the 

quills of the fretful porcupine, those of the arrow, water-snakes, 
flying foxes, and worms. 
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for man; he has slain Ahi! he has sent forth the seven 
rivers, and has opened the sbut-up sources (of the 

streams). 

2. With thee, Soma, for his ally, Indra has quickly 

taken off by fotce the wheel of the chariot of the sun, 

abiding above with the vast and stationary (firmament) : 

the everywhere-going wheel (of the car) of the great 

oppressor has been taken away. 

3, Indra has slain the Dasyus, sonia, in battle: 

Agni has consumed them before the noon:® he (Indra) 

has destroyed the whole of many thousands, as (robbers 

are the destroyers of those) going upon (their own) 

business, in a difficult and dangerous) (place).' 

4. INDRA, thou hast made these Dasyus devoid of 

all (good qualities) ; thou hast made the servile races‘ 
abject: may you, (Soma and Indra), repel (and) destroy 

(your) enemies ‘ accept (our) homage fot their destruc: 

tion. 

§. Possessors of wealth, destroyers of foes, Indra 

and Soma, it is indeed true that you have distributed 
en Ny 

x Maho druho, prabhutasya drogdhuh, of the very mighty 

oppressor or tyrant, alluding probably to his heat. 

2 Pura madhyandinat: in the forenoon, when the Soma is 
drunk, and thence Indra and Agni have been invigorated. 

3 The text has only durge durone kratwA na yAtam, as of 

those gone om account of business in a difficult place: where 
protection is difficult, Sayana supplies, from robbers. 

4 Viso dasir-ahrinoraprasastah ; dasih as the adjective of 

visah, prajah, people, men, is explained, karmahindh having no 
special or religiously instituted rites or functions, which is riot 
incompatible with the literal purport, slave or servile : aprasastah 
is not incompatible with the literal purport, slave, or servile: 

aprasastah is rendered garhitah, reviled, vile: the expression is 

important as marking the existence of low and servile classes. 
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great numbers of horses, and of the cattle which had 
been concealed, and the land which you had recovered 
by your strength. 

SUKTA VII. 

The deity, is Indra, the Rishs, and metre as before. 

HONOURED with accepted (sacrificial) viands, come, 
Indra, exulting, with thy steeds, to our many rites for 

our protection ; thou who art the lord, glorified by 

hymns, whose wealth is truth. 

2. May Indra, the friend of man, the omniscient, 

come to the scrifice when invoked by the offerers of 

libations ; he who is possessed of good horses, who ts 

fearless, honoured by the effusers of libations, who re- 

joices with the heroes (the AZaruts). 

3. Let (his worshipper) cause his ears to listen so 

as to invigorate him (by praise), and to give him 

pleasure in every acceptable place; and being well 

moistened with the Soma juice, may the vigorous Indra 

render the holy places (conducive) to our wealth, and 

free from danger.? 

4. That Indra), who repairs to the supplant for 

(his) protection, to the sage in this manner invoking 

and praising him; he who, armed with the thunder- 
bolt, places, of his own accord, huudreds and thousands 

of swift-going (horses) in the shafts ,of their cars). 

5. Opulent Indra, may we, who are protected by 

thee, who intelligent, devout, and offerers of praise, 

1 Sutirtha, sobhandni tirthani: the phrase would imply that 

there were places of pilgrimage at this period. 
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be participant with thee for the sake of distributing 

brilliant wealth, and abundant food. entitled to (our) 

commendation.? 

SUKTA IX. (XXX) 

THe deity, and Rishs as before ; the metre is Gayatri except in 

the last stanza, in which it is Anushtubh. 

THERE is no one, Indra, superior to thee ; no one more 
excellent (than thou) ;* slayer of Vrvztra, there is no one, 

verily, such as thou art. 

2. Verily men are attached to thee as are all the 

wheels (to the body of the waggon): in truth thou art 
great and renowned. 

3. Verily all the gods, with thee (for) their strength, 
have warred (with the Asuras); wherefore thou hast 

destroyed them by day and by night. 

4. In which (contests), for the sake of Kutsa and 

his allies, thou hast stolen, Indra, the (wheel of the car, 

of the sun.* 
5. In which (contests), thou singly indeed hast 

warred with all those opposing the gods: thou, Indra, 
hast slain the malignant. 

1 The phraseology is rather doubtful, brihaddivasya rdyr 

Akayyasya qdavane purukshoh, which is explained,. mahaddiptea 

Asamantét stutyasya bahwannasya dhanasya dine niniitte bhejana- 

sas-cwim bhajamdna bhavema; may we be enjoying thee for the 

sake of the gift of wealth of much food, every way commendable 

and very brilliant. 

32 Sama-Veda, 1. 203: Benfey’s text reads uttaram and jyd: ©: 

in the neuter; instead of uttaro and jyaydn in the masculine, as 

in the Rich. 

3 The text has mushaya suryam, thou hast atolen ines: 

but this is explained by Sdyana by the more usual ‘egond. 

99 
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6. In which (contests), Indra, thou hast, for the 

sake of a mortal, discomfited the sun, and has pro- 

tected Etasa by (thine exploits. 
7. Wherefore, slayer of Vritra, opulent Indra, hast 

‘thou thereupon become most incensed, and, in conse- 

quence, hast slain the son of Danu (Vritra) in this 
firmament. 

8. Inasmuch, Indra, as thou hast displayed such 

manly prowess, thou hast slain the woman, the daughter 

of the sky,? when meditating mischief. 
g. Thou, Indra, who art mighty, hast enriched the 

glorious dawn the daughter of heaven. 

10. The terrified Ushas descended from the broken 

waggon when the (showerer of benefits) had smashed it. 

s1. Then her shattered waggon reposed (on the 

bank) of the Vzpés’ (river,) and she departed from afar. 

12. Thou hast spread abroad upon the earth, by thy 

contrivance, the swollen Sindhu when arrested (on ite 
course}. 

13. By valour thou hast carried off the wealth of 
Sushna, when thou hadst demolished his cities. 

14. Thou hast slain the slave Sambara, the son of 

Kulitara, hurling him from off the huge mountain. 
15. Thou hast slain the five hundreds and thou. 

sands (of the followers, of the slave Varchin, (surround. 

ing) him like the fellies (round the spokes of a wheel. 
16. Thou, Indra, who art Satakratu, hast made 

Paravrij, the son of Agru, partictpant in sacred hymns. 

1 The dawn, extinguished by the ascendancy of Indra through- 
out the day. 

2 Sindhum vibalyam yitasthanam: — vigatabalyAvastham, 
Whose youth was passed :.e.who was full of water, sampurna- 
jalam ; and vitishthamanam, stupping or being stopped. 
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17. The lord of acts, the wise Indra, has borne 

across (their difficulties) Turvasas and Yudu, when 

denied inauguration.? 

18. Thou hast slain at once those two Aryas,” 
Arna and Chitraratha, (dwelling) on the opposite (bank) 

of the Sarayu. 

19. Slayer of Vritra, thou hast restored the (one 

who was) blind, the (other who was lame, both aban- 

doned (by their kin) :* (it is not possible; to exceed the 
happiness that is given by thee. 

a0. Indra has overturned a hundred stone-built 

cities* for Divodas, the donor of oblations.® 

21. He put to sleep, by delusion, with his destruc. 

tive (weapons), thirty thousand of the servile (races) 

for the sake of Dabhiti. 

SC PT DTS ASS CS Een nares reese 

1 Aparayat, he enabled to cross: acccording to the scholiast, 

he made them worthy to be inaugurated, or crowned which they 

Were not at first, as the text implies by asndtarau, not bathers ; 

alluding to their exclusion , from the succession in favour of 

the -youngest json Puru by their father Yayati; fsee Vishnu 

Purana, p. 44. 

2 The scholiast renders arya-aryabhimanau; aryatwaAbbi- 

maninau, presuming on their dignity as dryas, and being without 

any faith or devotion to Indra. 

3 We have here another, and somewhat contradictory state- 

ment from that of a former passage, when the blindness and lame- 

ness were attributed to one person, Paravrij, Vol. IT. 242, verse 13, 

and note: here we have not only the dual, jahitd for jahitau, but 

also dw4 for dwau, the two, which agrees better with the still 

earlier allusion to the same defects in two different individuals; 
Vol. 1. 390, verse 8, and note’ 

4 As’manmayindm purdmdm ; whether the notion of masonry 
be confined to the walls, or extended to the dwellings, it indicates 
familiarity with something more substantial than mud hovels. 
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22. Slayer of Vritra, thou art the same (to all thy 

worshippers), the lerd of cattle, who castest down all 

these (thine enemies). 

23. When, indeed, Indra, thou excitest thy vigorous 

manhood, there is no one at the present time who may 

resist it. 
24. Destroyer of foes, may the divine Aryaman 

distribute thy precious wealth ; (may) Pushan (bestow 

it), (may) Bhaga (bestow it); may the toothless deity 

bestow the desired wealth.* 

SUKTA X. (XXXI.) 

Tue deity, Rishi, and metre as before ; but verses three, four, 

and five are in a variety of Gayate:, termed Pddansurst, having 

seven instead of eight syllables in each of the three divisions. 

By what means may he who ts ever augmenting, who ts 

wonderful, who is our friend, be present with us, by 
what most effective rite ?* 

2a. What genuine and most esteemed of the 

exhilarating justice of the (sacrificial, beverage may 

t The text has vAmam pushaA vamam bhago vamam devah 

karulati; the triple repetition of vAma, vVananiyam, dhanam 

would seem to separate not only Bhaga, but Karulati from Pushan, 

but if the last be rightly rendered by krittadanta or adantaka, the 
broken-toothed, or toothless, it applies to Pushan the attribute 

has not occurred before, though the scholiast qu.tes the Veda for 

it, Pusha prapishtabhago adantaka hityAdi srutisbu; according 

to the Puranas, Pushan had his teeth knocked out by Virabhadra’s 

followers at Oaksha’s sacrifice; Vishnu Pur, 67, note 6. 

3 This seems to be a popular stanza; it occurs twice in the 

Sama-Veda, 1. 169,232; once in the Yajush, 27, 29, and onc 

in the Atharvan, xx. 184, 1. , 
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in-spirit thee to demolish the substantial treasures (of 

the foe). 

3. Do thou the protector of us thy friends and 

praisers, be present with a hundred protections.’ 

4. (Induced) by the praises of men, return like a 
revolving wheel to us, depeudent (upon thy favour). 

5. Thou comest in a downward (direction) to sacred 

rites, as if to thine own station: | glorify thee together 

with the sun. 

6. When thy praises, and these sacred rites, Indra 

are addressed to thee, they first belong to thee and next 
to Surya. ~ 

3. Lord of holy acts, they call thee Maghavan the 
munificent, the resplendent. 

8. And verily thou givest promptly abundant 

wealth to him who praises thee and offers thee libations. 

g. Adversaries diminish not thy hundred-fold opu- 
lence, nor resist the energies of thee opposing (them . 

10. May thy hundred, thy thousand, protections, 

preserve us; may all (thy) desires (be for our defence). 

11. Select us, Indra, on this occasion, for thy 

friendship, for (our) welfare, for vast and splendid 

riches. 

12. Favour us, Indra, daily with infinite riches ; 

(protect) us with all protections. 

13. With fresh protections, Indra, like a warrior, 
open for us those pastures filled with cattle. 

14. May our chariot, Indra, foe-repelling, brilliant 

unfailing, proeeed (everywhere , possessing us of cattle 
and of horses. 

z: The same may be said of this and thepreceding stanza ; 
they both occur in the other three Vedas, Sama-Veda, 11, 33, 
34; Yajur-Veda, 37, 40, 41; Atharva-Veda, 122, 2, 3. 
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15. Surya make our fame exalted among the gods, 
as (thou hast placed) the sky, the shedder of most copi- 

ous rain, above (all other regions). 

SUKTA XI. (XXXII) 

The deity Fishi, and metre as before. 

INDRA, slayer of Vritra, come to us quickly :? thou who 

art mighty, (come) with mighty protections. 

2. Wonderful Indra, wanderer at times (through 

space), thou art verily the granter of (our) desires, and 

doest what is marvellous for the protection (of those 

who are engaged) in wondrous works. - 

3. Thou destroyest by thy might the fierce assail- 

ing foe, associated with the humble friends who are 
along with thee, 

4. We, Indra, are along with thee ; we zealously 
glorify thee : do verily proteet us all. 

5. Wielder of the thunderbolt, do thou come to us 

with wondrous, irreproachable, irresistible protections. 

6. May we, Indra, be the friends of une like thee, 

possessed of cattle, allied (to him) for (the sake of) 

abundant food. 

97. For thou alone, Indra, art lord over food com- 

bined with cattle; therefore do thou grant us ample food. 

8. None change thy purpose, Indra, object of lau- 
dation, when being praised, thou desirest to bestow 

wealth upon the praisers. 

1 Asmakam arddham, asmdham .samipam, near to us: Mahi- 

dhara explains arddha, dwelling-place, nivAsa desam, or hall of 

worship, deva-yajana desam : it is properly, a half, whence Benfey 

renders it seite, but this is merely inferential, like the interpreta- 

tons of Mahidhara, Sdma-Veda, 1, 183, Yajur-Veda, 33, §5. 
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o. The Gotamas glorify thee, Indra, with praise, 

that thou mayest grant weatlh, and for the sake of 

abundant food. 
10. We proclaim thy prowess, whereby exhilarated 

(by the Soma,and having gone against them, thou 

hast demolished the servile cities. 

11, The pious celebrate thy manly exploits, Indra, 

object of laudation, when the juices (of the Soma) are 

effused. 

12, The Gotamas, offerers of praise, exalt thee, 
Indra ; bestow upon them food and posterity. 

13. Although, Indra, thou art the common property 
of (all) worshippers, we invoke thee (such) as thou art 
(for ourselves). 

14. Giver of dwellings, be present with us; drinker 
of the Soma, be exhilarated by the beverage of the 
juices, 

15. May the praise (of us) who are devoted (to thee), 
Indra, give thee to us ; guide thy horses towards us. 

16. Eat (Indra) our cakes and butter ; be pleased 
by our praises as a libertine (by. the caresses) of a 

woman. 
17. We solicit, Indra for a thousand well trained, 

swift-going horses, for a hundred jars? of Soma juice. 
18. We seek to bring down from thee, thousands 

and hundreds of crttle; may riches come tous from 

thee. 

ig. May we obtain from thee, ten golden ewers, 

for thou, slayer of Vritra, art a bountiful giver. 

1 Khdri, a certain measure; by metonymy, a jar or ewer, 

drona-kalasa, holding such a quantity: in modern use it is the 

name of a grain measure, equal to sixteen dronas, or about three 
bushels, 
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20. A bountiful giver art thou, Indra: give beunti- 
fully to us; (give) not little ; bring much; for verily 
thou desirest to give much. 

ar. Verily thou art renowned amongst many as a 
bountiful giver ; hero, slayer of Vritra, make us sharers 

in wealth. 

22. Wise Indra, I praise thy brown (horses) ; be- 

stower of kine, (who art) not regardless (of thy wor- 

shippers) :? with those two steeds terrify not our cattle. 

23: Like two puppets on an arranged, new, and 
slender stage, thy two brown (steeds) are brilliant at 

sacrifices.” 

24. Thy two innocuous brown (steeds are sufficient 

at sacrifices for me, whether going (to them) in (a wag- 

gon drawn by) oxen, er going without (such) a con 

veyance, 

1 He napAt na patayitah, stotrin avindsayitah, kintu pdlayitar, 

ityartha; oh thou, not casting down, not injuring er destroying, 

those who praise, that is, cherishing them. 

2 Kaninakeva vidradhe nave {drupade erbhake: nave and arb- 
hake have their usual meanings, new, small; kaninake is explained 

by sdlabhanjike, dolls or puppets; vidradhe by vyudhe, arrayed, 

or arranged: and drupade by drumakhyasthdne sthite, standing 

on a place fixed, termed either a tree, or from a tree, a plank or 

platform, probably, answering to a stage on which puppets were 

exhibited, 
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ANUVA'KA IV. 

SUKTA 1. (XXXIIL) 

Tue deities are the Ribhts : the’ Rishi is Vamadeva; the metre 

‘is Trishtnbh. 

| SEND my prayer as a messenger to the Ribhus; I|solicit 
(of them) the milch cow, the yiélder of the white milk, 

for the dilution (of the Soma libation) ; for they, as 
swift as the wind, the doers of good works, were botne 

‘quickly across the firmament by rapid steeds.* 

2. Whenthe Ribhus, by honouring their parents 

with renovated (youth), and by other works, had achiev- 
‘ed enough, they thereupon proceeded to the society of 
the gods, and, considerate, they bring nourishment to 
the devout (worshipper). 

3. May they who fendered them decrepid and 
drowsy parents, when, like two dry posts, again per- 
petually yong, Vaja, Vibhwan, and Ribhu associated 
with Indra, drinkers of the Soma juice, protect our 
sacrifice. 

4. Inasmuch ds for a year the Ribhus preserved the 
(dead) cow, inasmuch as fora year they invested it 

with flesh, inasmuch as for a year they continued its 
beauty, they obtained by their acts tmmiortality. 

5. The eldest said, let us make two ladles; the 

1 As applicable to the deified mortals, it alludes to their being 

transported to the sphere of the gods: if the rays of the sun are 
to be understood, it implies merely their dispersion through the 

sky. 

100 
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youngest said, let us make three: Twashtri, Ribhus, 

has applauded your propesal. | 

6. The men, (the Ribhus), spake the truth, for 
such (ladles) they made, and thereupon the Ribbus 

partook of that libation: Twashtri, behdlding the 
four ladles, brillant as day, was content. 

7. When the Ribhus, reposing for twelve days, re- 

mained in the hospitality of the unconcealable (sun), 

they rendered the fields fertile, they led forth the rivers, © 

plants shrung upon the waste, and waters (spread over) 

the low (places.) 
8. May those Ribhus who constructed the firm- 

abiding, wheel-conducting car; who formed thé all- 

impelling multiferm milch cow; they who are the 

bestowers of food, the doers of great deeds, and dex- 

terous of hand, fabricate for us riches. 

g. The gods were pleased by their works, illus- 

trious in act and in thought: Vaja was the artificer 

of the gods, Ribhukshin of Indra, Vibhwan of Varuna. 

10. May those Ribhus who gratified the horses (of 

Indra) by pious praise, who constructed for Indra _ his 

two docile steeds, bestow upon us satiety of riches, and 

wealth (of cattle), lke those who devise prosperity for 

a friend. 

11. The gods verily have given you the beverage 

at the (third sacrifice of the) day, and its exhilaration, 

not through regard, but ‘as gift of one) wearied out 

(by penance) :* Ribhus, who are so (eminent), grant us, 

verily, wealth at this third (diurnal) sacrifice. 

t Rite srAntasya sakhyAya is the phrase of the text : Sdyana 
Says, na sakhitwaya bhavanti devah, the gods are not through 
friendship, srantat tapo yuktat rite, except one wearied by 
penance, which would seem to apply to the worshipper ; but again 
he mys, ote srantd ato daduh, they, wearied out, therefore gave, 
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SUKTA. II (XXXEV.) 

Tuer deities, Risks, and metre as befure: 

RIBHU, Vibhwan, Vaja, and Indra, do you come to this: 

our sacrifice, to distribute precious things, for the divine. 
word has indeed now desired the drinking? (of the. 

Soma) on the (appointed hours of the) days ; therefore- 
the exhilarating draughts are collected for you. 

2. Resplendent with (sacrificial) food, prescient of 

your (celestial) birth,* be exhilarated, Ribhus along 

with the Ritus: the inebriating draughts are collected" 

for you fas well as pious praise: dg you confer upon- 
us riches with excellent posterity. 

3. This sacrifice, Ribhus, has been instituted for. 

you, the which you; who are eminently resplendent, 

have accepted after the manner of men: before you. 

have the propitiatory (libations) been placed, for Vajas, | 
you are all entitled to precedence. 

4. Now, leaders fof rites), the treasure that ought 
to be presented is to be given to the mortal perform. 

ing (the sacred rite), the offerer (of the libation): drink, 

Vajas, (drink), Ribhus; I present it to you at the third. 
solemn (diurnal) ceremony for your exhilaration. 

5. Vajas, Ribhukshans, leaders (of rites), come to- 

us eulogising exceeding wealth: these draughts (of. 

Soma) proceed to you at the decline of day, like newly.. 

deliverey cows to their stalls. 

6. Sons of strength, come to this sacrifice, invoked? 
Bite mer meric 

t Drishanda devi: in the Aitareya Brahmana it is said, Pra- 

}épati said to Savitri, these are fellow-students; do thou drink: 

vith them. 

janmanah is explained, jananeasya ‘devatwa-lak 

devatwa-praptim j&nantah, knowing the atrainmens < 
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with veneration : givers of precious things, associated: 

with Indra, with. whom, you are intelligent, participate 

in, being gratified: (by. the libation), drink of the sweet. 

Soma juice. 
7; Sympathizing* in,satisfaction.with Varuna, drink 

Indra, the. Sawa juice ; drink it, thou. who art. entitled. 

to praise, sympathising with the Afaruts: drink, 
sympathizing with the first drinkers, with the drinkers. 

(at the sacrifices) of the Az:tus ;* sympathizing with the 
protectresses. of the wives (of, the gods),’ the giver of, 

wealth. 

8. Ribhus, be exhilarated, sympathizing with the 
Aditygs, sympathizing with the Parvatas,* sympathiz- 

ing with the divine Savitri, sympathizing with the 
wealth-bestowing (deities of the) rivers. 

g. Ribhus, who by your assistance (gratified) the. 

Aswins, who (renovated your) parents, who (restored) 

the cow, who fabricated the horses, who made armour 

(for the gods), who separated earth and heaven, and. 

1 It is not easy to find an equivalent for Sajosh4h, although . 

the sense is obvious enough: sajosha Indra Varunena somam, 

papi, is, literally, Indra, who art co-pleased with Varuna, drink. 

thé libation; implying that they both derive the like satisfaction, 
from the beverage which they imbibe together. 

2 Ritupabhih is explained, rituydjadevaih, the deities to whom, 
the Ritu sacrifice is dedicated. 

3 Gnaspatnibhih: gn4 is usually rendered. the wives of the 
gods: the compound is here explained strindmpdldyitryah, the 
female protectors of women: it may imply the goddesses, but 
there is no authority, for such an interpretation. 

4 Parva tebhih, parvavadbhib, parvanyarchyamdnair-devay. 
viseshaih: a sort of deities to be worshipped at the Parvas,. 

certain periods of the month, as the new. and full moon, efca 
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who, the all-pervading leaders (af. rites), a®complished, 
(acts productive of)! good results. 

10. Ribhus, who possess. wealth, comprising cattle, 
food, progeny, dwellings, and abundant sustenance, do. 

you, who are the first drinkers (of the Sozg), bestow, 

upon us, when exhilarated, (that wealth, and upon those), 

who laud your liberality. 
11. Ribhus. go. not away; let us not leave you, 

(thirsting) ; (be present) unreproached.at this sacrifice ;. 

be exhilarated, deities, along with Indra, with the. 

Maruts, and with (other) brilliant, (divinities), for the. 

distribution of wealth. 

SUKTA III. (XXVJ 

Deities, Risht, and metre as before, 

CoME hither, sons of strength, sons of Sudhanwan ;. 

Ribhus, keep not away ; map. the exhilarating juices. 
proceed to you at this sacrifice, after? the munificent, 

Indra. 

2. May the munificence of the Ribhus come to me. 

on this occasion, (since) there has been the drinking. 

1 SwapatyAni chakruh: according to.the scholiast, swapatana. 

sadhanani karm4ni, acts, the means of accomplishig their good, 

affspring or consequences: according to Sdyana also the relative 

ye refers to the antecedent in the next verse, te agrepat, they the. 

first drinkers, the Soma being first offered at the evening sacri- 

fice to the Ribhus, 

32 Indram anu, Indram anusritya or.anugamantu: having fol- 

lowed, or may they. come after, Indra; or it would be more con- 

sistent to render it, may they come after (you) to Indra, etc., see. 

ote 4, in the preceding page, 
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of the effused Soma, in consequence of one ladle having. 

been made fourfold by their dexterous and excellent 

work. : 

3. You eave made the ladle fourfold, and have said’ 

(to Agni), assent (to the division) : therefore have you 

gone, Vajas, the path of the immortals: dexterous- 
banded Ribhus (you have joined) the compang of the 

gods. 
4. What sort of ladle was that which by skill you. 

have made four? now pour, forth the Soma for their ex- 
hilaration : drink, Ribhus, of the sweet Soma libation. 

5. By your (marvellous) deeds you have made your 

parents young; by your deeds you have made the 

ladle (fit) for the drinking of the gods: by your deeds 

you have made the two horses, the be :rers of Indra, 

swifter than (an arrow from) a bow, Ribhus, who are 

rich in (sacrificial) food. 

6. Distributors of food, Ribhus, showerers (of bene. 

fits), exhilarated (by the Soma draught), fabricate wealth, 

comprising all posterity for him who pours out for- 

your exultation, the acrid libation at the decline of day. 

q. Duink, lord of horses, Indra, the libation offered. 

at dawn ; the noon-day libation ts alone for thee; but 
(in the evening) drink with the munificent Ribhus, whom, 

Indra, thou hast made thy friends by good deeds. 

8. Do you, sons of strength, who have become. 

gods by (your good. deeds), soaring aloft in the sky 

like falcons, bestow upon us riches: sons of Sudhanwan, 

you haye become immortals. 

g. Dexterous-handed, since you. have instituted, 

through desire of goad works, the third sacrifice, which, 

is the bestower of wealth, therefore, Ribhus, drink this. 

effused Soma with exhilarated senses.. 
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SUKTA IV. ¢XXXVI) 

The deities and Rishi as before ; the mefre is Fagats, 

in the last verse 7rfishtubh 

FHE glorious three-wheeled car (of the Aswins made, 
Xibbus, by you', traverses the firmament without 
10rses, without reins: great was that proclamation of 

‘our divine (puwer), by which, Ribhus, yoo cherish 

heaven and earth. 
2. We invoke you respectfully, Vajas and Ribhus, 

-o drink of this libation, for you are the wise sages 
who, by mental meditation, made the well-constructed 
andeviating car (of the Aswins). 

3. Therefore, Vaja, Ribhu, ,Vishwan, was your 
zreatness proclaimed amongst the gods, that you made 

your aged and infirm parents again youtig (and able) 
0 go (where they would). 

4. You have made the single ladle four-fold: by 
zour (marvellous) acts you have clothed the cow with 

(new) hide ; therefore you have obtained immortallity 
amongst the gods; such acts, Vajas and Ribhus, are to 
de eagerly glorified. 

5. From the Ribhus may wealth, the best and most 
sroductive of food, (come to me); that which the 

eaders (of rites) renowned together with the Vajas, 

vave engendered; that which has been fabricated by 
Vibhwan, and is to be celebrated at sacrifices; that 

vhich, deities, you protect, that is to be beheld. 

6. He is vigorous and skilled in war, he is a Risht 

vorthy of homage, he is a hero, the discomfiter of foes, 
nvincible in battles, he is possessed of ample wealth, 

nd (is blessed) with excellent posterity, whom Vaja 

‘nd Vibhwan, whom the Ribhus protect. 

7, An exeellent,and agreeable form has been 
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assumed by you: (this is our own) praise: Vajas and 
‘Ribhus be gratified (thereby), for you are wise, ex- 

‘perienced, and intelligent: such we make you known 
(to be) by this (our) prayer. 

8. Do you who are wise (bestow) upon us, in re- 

‘qu'tal of our ‘praises, all enjoyments that dre good for 

‘man, and fabricate for us, Ribhus, riches and food, 

‘resplendent, invigorating, overpowering foes), and 

‘most excellent. 

9. Gratified ‘(by ‘ovr worship) fabricate for us, on 
‘this occasion, progeny, and wealth, and _ reputation, 
‘vith numerous adherents :* grant tous, Ribhus, abundant 

‘sustenance wherewith we may greatly exced others. 

SUKIA V. (XXXVID) 

Deities and Risks, as before; the metre of the first four versés 

is Trisktubh, of the rest Anushtubdh. 

Diving Vajas, Ribhus,* come to our sacrifice by the 

‘path travelled by the gods, inasmuch as you, gracious 
(Ribhus), have maintained sacrifice amongst the people, 

1 Sravo-viravat might be rendered f60j-comprehending-off 

‘spring, but as praj& has been already specified, the {scholiast 

interprets viravat, viros habens, by bhrityAdibhirupetam, en- 
dowed with dependants. 

a Ihe text has Ribhakshdh which is properly the nom. sing. 

of Ribhukshin, a name of Indra: here Sayana identifies it with 

Ribhavah, the plur. nom. of Ribhu:; in some of the following 

verses of this hymn the word appears as Ribhukshanah, the nom. 

‘or voc-plural of Ribhukshin substituting optionally, the short for 

the long vowel in the antepenultimate, Ribhukshanah for Ribhuk- 
shanah for Ribhukshdnah: see Sanscrit Gr., 2d edit. p. 460. 
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(the progeny) of Manu, for (the “sake of) securing the 
'prosperous course of days. 

2. May these sacrifices be (acceptable) to you in 

heart and mind: may to-day the sufficient (juices) 

mixed with butter flow to you: the full libations are 
prepared for you: may they, when drank, animate you 

for glorious deeds. 
3. As the offering suited to the gods at the third 

(daily) sacrifice supports you, Vajas, Ribhukshans; as 

tlle praise (then recited supports you): therefore, like 

Manu, I offer you the Soma juce, along with the very 

radiant (deities) among the people assembled at the 

solemnity. 

4. Vajins, you are borne by stout horses mounted 

on a brilliant ear, have jaws of iron, and are possessed 

of treasures :* sons of Indra, grandsons of strength® 
this last sacrifice* is for your exhilaration. 

1 Juhve manushvat upardsu vikshu yushme sacha brihad- 
civeshu somam: the meaning 1s not very clear: upard is ex- 

plained, those who are pleased or sport near the worship of the 

gods, devayajana samipe ramantah ; "tasu_vikshu-prajasu, in or 

among such people: brihaddiveshu, Sayana considers an epithet 

of deveshu understood. 

2 Vdjinah, the possessors either of horses or food, is here 

used somewhat irregularly for Vaja: ayahsipra, according to the 

commentator, means as hard or strong as iron, ayovat, sarabhu- 

tasipr4h : sunishkah: suniskih having good nishkas, a certain 

weight of gold, if not a coin. 

3 The text has here the nouns in the singular, son of Indra, 

son or grandson of strength, and inconsistently follows with vah- 

Vos, you, in the plural. 

4 Ityagriyim, agre bhavam, would mean the ‘first, the pre- 

ceding, but Sayana explains it, tritiyam savanam, which is most 

consistent with the worship of the Ribhus 

1Q1 
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5. We invoke you, Ribhukshans, for splendid 

wealth, mutually co-operating, most invigorating in 

war, affecting the senses, ever munificent, and compre- 

hending horses.* 

6. May the man whom you, Ribhus and Indra, 

Tavour, be ever liberal by his acts, and possessed of a 

horse at the sacrifice.’ 

9. Vajas, Ribhukshans, direct us in the way to 

sacrifice ; for you, who are intelligent, being glorified 

(by us), are able to traverse all the quarters (of space). 

8. Vajas, Ribbukshans, Indra, Ndsatyas com- 

mand that ample wealth with horses be sent to men 

for their enrichment. 

SUKTA VI. (XXXVIII) 
Tue deities of the first verse are Heaven and Earth, of the rest 

Dadhikra ; théRisht is Vamadeva ; the metre 7Tiishéubh. 

TRASADASYU has bestowed upon many the ancient 

(gifts) which were obtained by the liberal (prince) 

through your (favour, //caven and Earth)’ you two 

have given a horse, a son,* a weapon (for the destruc- 

tion) of the Dasyus, fierce and foe-subduing. 

1 Such are the explanations of the epithets given to rAyim, 

wealth, ribhum, yujam, vajintamam, indraswantam, saddsAtamam, 

aswinam, cXplained as in the text, 

2 Medhasata so arvata: perhaps a horse fit for the aswamedha 

is implied. 

3 They are not named in the text, but the dual pron. vam, of 

you two, is Supposd to imply them. 

4 So SAyana explains the kshetrasim of the text, deriving 

them from kshctra, land, urvara, fertile soil, and san, to give : 

why these should signify aswa and putra is not yery obvious, 
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2. And you two have given the swift |Dadhikra,* 
the repeller of many (foes), the defender of all men, 

the straight-going, the graceful-moving, the resplen- 

dent, the rapid, the destroyer of enemies like a heroic 

prince. 

3. Whom all men, rejoicing, praise, rushing every- 

where, as if down a precipice, springing with his feet 

like a hero eager for war, drawing a car, and going as 

swift as the wind. 

4. Who, opposing the mingled multitude in battles, 

rushes eager, passing through the regions, whose vigour 

is manifest, who, understanding what is to be known, 

puts to shame the adversary of the (pious man.* 

5. Whom men call after in battles, as after a thief 

carrying off a garment, or as (after a hungry hawk 

pouncing (upon his prey): they call after him, hasten- 

ing to cbtain food, or a herd of cattle.’ 

1 DadhikrA, or also read, Dadhikravan, is gixen in the 

Nighantu cf Yaska amongst the synonymes of aswa, a horse: 

the form is noted in Panini, III. 2. 67 : according to Mahidhara. 

on Rich 6, of Sukta vir. Yajush, 23, 32, the etymology is dadhi, 

who bears, who carries his rider, and krama, to go: according to. 

the Aitareya Brahmana, lit. 1§. 5, Agni, in the form of a horse, 

destroyed the Asuras by the desire of Bharadwaja. 

2 Vidathé nichikyat tiro aratim paryyapa ayoh, is explained 

jnitarydni jndtavyani jinan, aramanam, ,arim, va, tiraskarots 

stotur-manushyasya, knowing thing cognisable, who disgraces the 

opponent, or the foe of the man, the praiser. 

3 SravaschichchA pasumachcha yutham, is explained anaam. 

kirttin vA pasumad yutham cha achchA abhilakshya*gachchhantam 

enam anukrosanti, they eall after him, that is, Dadhikrd, going, 

having in view cither food or fame, or a herd consisting of cattle - 

Sjiyana rests his interpretation on that of YAska, Nir, tv. 24: 
perhaps the anukrosant! should be again supplied as applicable ta 

the pasumad yutham, . 
~ so 
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6. And who, issuing forth the first in those en- 

counters, rushes in various directions with rows of 

chariots; lke an elegant (course), friendly to man, 

decorated with a gariand, raising the dust, and champ- 

ing his bit. 

~. And that swift (horse) enduring in battle, bes- 

towing food, and doing service with his limbs, rushing: 

swiftly upon the quick-moving host of the enemy),. 

going straight onward, and tossing up the dust, throws. 

it above his brows. 

8. And the adversaries of that foe-destroying steed, 

like (those) of the brilliant thunderbolt, are alarmed ; 

for when he contends, even against thousands on every 

side, ‘then, rousing (his spirit’, he is fearful and irre- 

sistible. 

g. Men praise the overpowering rapidity of that 
fleet (steed), who is the accomplisher (of the desires): 

of mankind, and, following him to battle, they have 

said, Dadhikra with (his thousands has gone forth. 

against the foe. 

10. Dadhetkrd has spread abroad the five classes of 

beings by his strength, as the sun (diffuses) the waters. 

by his radiance: may he, the giver of hundreds and 

thousands, asseciate these praises with agreeable (re~ 

wards). 

SUKTA VIL (XXXIX) 

THE deities and Rishi as before; the metre the same, except in 

the last verse, in which it is Anushtubé. 

VERILY we praise that swift Dadhikré and scatter 

(provender before him) from heaven and earth: may 
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the gloom-dispelling dawns preserve for me (all good: 

things), and bear me beyond all evils. 

2. Fulfiller of religious rites, reiterate the praise 
of the great Danhikra, the liberal, many-honoured 

showerer (of benefits), whom Mitra and Varuna gave 

for the good of many, the transporter (beyond cala- 

mity), as brilliant as Agni. 

3. May Aditi,* consentient with Mitra and Varuna 

render him free from sin who has performed the wor- 

ship of the steed Dadhikra, when the fire bas beem 

kindled at the opening of the dawn, 

4. Whilst we glorify the name of the great Dadht- 

kré, the means of sustenance and of strength, the 

prosperity of those who praise (him),* let us invoke 

(also) for our welfare Varuna, Mitra, Agni, and Indra, 

the bearer of the thunderbolt. 

5. Those who are preparing for battle, those who. 

are proceeding to sacrifice, both invoke (DadAikra) 

as if (he was) Indra: Mitra and Varuna have given. 

to us the horse Daddikréd as an encourager to man. 

6. I have celebrated the praise of Dadhi&rd, the 

rapid and victorious steed: may he make our months. 

fragrant,’ may he prolong our lives. 

1 Aditi is considered by SAyana as an appellative, akhandaniya, 

the indivisible or infangible, that is, Dadhikrd. 

2 The text has marutim nima bhadram: Sadyana explains 

marutam by stotrinim, of the praisers. 

3 The mouth having been defiled by the use of inelegant 

language, according to Mahidhira: the verse occurs in the Sdma- 

Veda, 1. 358; Yajush, 23,32; and Atharvan, xx, 127. 3: accord- 

ing to the commentator on the Yajush, it is to be recited at the 
aswamedha when the pricsts bring the queen away from the 
horse. 



802 Rig-Veda Samhita. 

SUKTA VIII. (XL) 

Deity and Rishi, as before, the metre of the first verse is 

Trishtubh, of the rest Fagati. 

May we repeatedly recite (the praise: of Dadhtkrdvan ; 

may all rising dawns excite me (to the adoration) of 

the waters, of Agni, of Ushas, of Surya, of Brihaspati, 

and of Jishnu the son of Angiras. 

2. May Dadhikravan, the active, the cherisher, 

the giver of cattle, who abides with the devout, the 

giver of cattle, who abides with the devout, the swift- 

going, be willing to accept (the sacriflcial) food at the 

time of the desirable dawn: may he who is true, mov- 

ing, rapid, and leaping like a grasshopper, produce (for 

us) food, strength, heaven. 

3. And after him who 1s quick-going, hastening, 

eager (to arrive at his goal, men) follow (as other birds 

pursue) the flight of a sweft (bird)' striving together 
to keep up by the side of Dadtkravan the transporter 

(of others) as swift as a hawk.’ 
Pe eee seen IE PRA PERE eee REE EER NE Meet ee 

1 This is a very elliptical passage : asya dravatas-turanyatah- 

parnam na ver-anu vati pragardhinah, lit. of himrunning, quick- 

going, as after the flight of a bird, go they eager: the scholiast 

supplies the ellipse, and as the verb anuyati is inthe singular, he 

supplies a nominative sarvah janah, every man. 

a Syenasyeva dhrajato ankasam pari Dadhikravnah sahorja 

taritratah, literally, as of a hawk quick-going with respect to the. 

insertion of the foot or to the breast, ahkasam-padadhdram urah- 

pradesam va of Dadhikravan, together with strength, or for the. 

sake of strength together, enabling to cross: it is “not easy to 
make any sense of this even with the help of the scholiast, al- 
though there is nothing very {difficult in the words: Mahidhara, 
Yajush, 9, 15, explains ankasam pari, a horse’s trappings, the cloth, 
chauri tail, etc., vastrachAmarddikam, over all his body, which, 
fly open as the horse gallops, like the wings of a bird, whilst the. 

{ Bevae himself has the spced of the hawk, 
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4. And that horse bound by his neek, has flanks, 
his mouth, accelerates his paces: Dadhikrd increasing 
in vigour after the (sacred rite), following the windings 

of the roads, goes still more rapidly. 

5. He is Hansa, (the sun), dwelling in light; Vasu, 

{the wind), dwelling in the firmament; the invoker of 

of the gods (Agni, dwelling on the altar; the guest 

(of the worshipper’, dwelling in the house (as the 

culinary fire); the dweller amongst men, (as conscious- 

ness), the dweller in the most excellent (orb, the sun), 

the dweller in truth, the dweller in the sky (the air), 

born in the waters, In the rays of light, in the verity 

(of manifestation) in the (eastern) mountain, the truth 

(itself) 4 
~~ 

1 This stanza is known as the Hansavati Rich, and occurs 

twice in the Yajush, ro, 24, and 12. 14, as well as in the 

Aitareya Brahmana, iv. 20; I. and although the commentators 

vary a little in their interpretation ef the individual terms, 

they agree as to the purport of the whole, the identificati n of 
Aditya, or the sun in the type Dadhikra with Parabrahma, or the 

universal deity, and consequently his identity with all the other 

types of the supreme being: these tcrms are thus specified, 

1. Hansa, from han to go, he who goes ;eternally to destroy, 

who destroys individually, or it is resolvable into aham, I, and sa, 

he, that is, I am that, the supreme; 3 Vasu, the appointer of the 

stations of all creatures, or all men, or that which abides vasati) 

at all times, sarvada ; 3. Hota, or sacrificer; and 4. Atithi, of 

fire, first as the sacrificial, and secondly as culinary, fire; 5 Nri- 

shad the dweller among men, is explained Chaitatya, conscious- 

ness, or Prana, vitality, or, according to Sdyana in the scholia on 

the Brdhmana, sight, or the eye, according to the text “the sun, 

becoming the eye (of the world), entered into the two eyes (of 

man); 6. Varasad is uniformly rendered the dweller in the most 

excellent station, that is, the solar orb: 7. Ritasad is he who is 

present in truth, er in water, or in sacrifice; the comment on the 
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SUKTA IX. (XLI.) 

Indra and Varuna are the deities ; the Arsh: is Vamadeva 

the metre 7rishtubh. 

(and Varuna, Varuna (and Indra‘, what praise 

‘of you accompanied by oblations may obtain for us 

felicity,?, (such as) the immortal invoker of the gods, 

Brihmana interprets truth, the text of the Veda, vedavahya: 

‘g. Vyomasad, the dweller in the sky, has its literal meaning every- 

where: only SAyana makes it out to be the wind: 9. Abjah, who 

is born in the midst of the water, as, according to another text, 

udaka madhye khalvoyam jayate, Mahidhara says, in the form of 

a fish, etc.: the Brdhmana intimates that this refers to the appa- 

rent rising of the sun from the ocean and setting in the same - 

10, Gojah, born amidst, goshu, rays; Mahidhara says, gavi, prithi- 

vya, in the earth, being i‘entical with the elements: II. Ritajah, 

born of truth, from being visible by all, not invible like Indra and 

the rest, is Sayana's explanation in this place; in his scholia on the 

Brahmina he interprets it, born from the mantras of the Vedas: 

IJ. Adrija, mountain-born, that is, in the eastern m-untain, where 

he rises: Mahidhara says, born in stone in the form of Agni, as 

if alluding to flint; or adri, having for one meaning a cloud, he 

may be said to be generated in the clouds in the form of rain: 

finally he is Ritam, truth, that is, accoading to Sivana, in both his 

comments, s und truth; or Parabrahma, as by another text, 

‘ Satyam jndnam anantam Brahma,” truth, wisdom, infinitude, 

Brahma; and as he explains it in this text, abAdhyam § sarvAdhish- 

thinam Brahma tatwam, the indefeasible, all-regulating principle, 

Brahma: so in his gloss on the Brahmana, truth, he says, is of 

two kinds, vydvahdrikam, truth in speech and worldly dealings, 

and paramérthikam, or Parabrahma, the supreme universal spirit : 

he notices, also, the reading of another Sikha or Ritam brihat, 

which is followed in the Yajush, and is explained by Mahidhara, 

the all-pervading, the infinite sarvagatam aparyantam, that is, 

Parabrahmarupa,; Aditya in the form of Parabrahma. 

t Indra ko vAm Varund: the single names of the two deities 

being put in the dual form, implies the nomination ¢f both, 



Rig-Veda Samhita. Bos 

(Agni, may bestow): may (the praise) which is ad- 

dressed by us to you both, Indra and Varuna, sanctified 

by acts and prompted by veneration, touch your hearts. 

2. Divine Indra and Varuna, the mortal diligent in 
offering (you) sacrificial food, who has through friendship 

made you his kinsmen, destroys (his own sins, and his 

enemies in battle; and by your great favours he be- 

comes renowned. 
3. Indra and Varuna (you are) most liberal givers 

of wealth to men praising you in various ways, when 

as friends well plied with (sacrificial) food, you are 
exhilarated by the Soma juice effused through friend 
ship. 

4. Fierce Indra and Varuna you hurled the bright- 
shining and most mighty thunderbolt against this 

(our foe), who is difficult to be resisted bv us; (who 

is) rapacious, malevolent: grant us strength to over- 

come him. 

5. Indra and Varuna, be the exciters of this our 

praise, as the bull is of the milch cows: may that cow 

(of praise) yield us (of praise) yield us (reward), like a 
large cow that has gone forth to pasture, whose thou- 

sand channels (are filled) with milk. 

6. May Indra and Varuna, the overthrowers (of 

foes), be around us? with (their) protections; (that 

thereby we may have) good sons and grandsons, and 
fertile lands, and long life,* and virility. 

t ParitakmyAydm: it is rendered paritakane, which is not 

more intelligible: paritakma occurs also in the sense of night, in 

which case it may mean, may Indra and Varuna protect us in the 

night against evil spirits. 

2 Suro drisike is the text, which is interpreted suryasya 
chirakAladarsanaya, for the sight of the sun fora long time, s.¢. 

chirajivanaya, for long life. 

{Q2 
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7. Desirous of (possessing) cattle, we have fre; 

course to you, Indra and Varuna, for full protection, 

you who are powerful and kind as (kinsmen) ; we have 

recourse to you, adorable heroes, for (your) friendsh'p 

and affection, (to you who are}, like parents, givers of 

happiness. 

8. Liberal givers, those (our’ praises _ soliciting 

(abundant) food have proceed to you for (your) protec- 

tion: longing for you? as (soldiers long) for battle, and 

as cattle approach the Soma for (its) advantage,” so 

my heartfelt hymns (approach) Indra and Varuna. 

g. These my earnest praises approach Indra and 

Varuna, desirous to obtain wealth, as dependants attend 

{upon an opulent man)’ for the sake of riches, like 

humble (females)* begging for food. 

10. May we of our own (right) be the masters of 

permanent riches,® comprising horses, chariots and 
nourishment: may those two, traversing (the regions), 

direct their \zyut steeds towards us, associating (them) 

with riches and with recent protections. 

t1. Mighty Indra and Varuna come to us in battle 

with (your) powerful protections, and where the bright 

(weapons) play amidst the (hostile) hosts, may we be 

triumphant in that conflict (throug) vour (favout.) 
araanienmeneetentan 

x1 Yuvayuh is explained, yuvam, yuvam kAmayamanah 

2 Sriye na gava upa somam asthuh, alluding to the mixture 

Of milk and curds with the Soma libation, dadhbyadisrayanaya. 

3 Joshtara iva vaswo, sevak&S dhanikam swdminam: as ser- 

vants upon a rich master, of as derived from jush, to please, 

joshtarah may be rendered flatterers, parasites. 

4 Raghvir iva sravaso bhikshamandh; raghvir iva laghvya 

tva, like light or trivial: there i¢ no substantive, but the appel- 

lative is feminine. 

§ Tmand patayah sydma; that is, according to the scholiasé, 

without any effort or labour, aprayatnena. 
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SUKTA X. (XLID) 

Tue Rishi is the royal sage Trasadasyu: as the first six verses 
are in his own praise, he is considered to be the divinity also: 

-Of the other four stanzas the deities are Indra and Varuna; 
the metre is 7ytshtubh. 

TWOFOLD is my empire,* that of the whole Kshatriya 
race, and all the immortals are ours :* the gods associate 
me with the acts of Varuna: I rule over (those) of the 
proximate form of man, 

2. Iamthe king Varuna ; on me (the gods) bestow 
those principal energies (that are) destructive of the 
Asuras; (they) associate me with the worship of Varuna: 

I rule over (tha acts) of the proximate form of man. 

3. Tam Indra, | am Varuna, f am those two in great- 

ness: ([ am: the vast, profound, beautiful, heaven and 

earth: intelllgent, | give like Twashtri animation to all 

beings : I uphold earth and heaven. 

4. Ihave distributed the moisture-shedding waters ; 

IT have upheldthe sky as the abode of the water ;* by 

2 Mama dwit4 rashtram kshatriyasya vis Vayoh : here, there- 

fore, we have a positive indication of the militarry and regal 

order. 

3 Viswe amrita yathanah: therefore he is king also over 

Swarga. 

4 Kratum sachante Varunasya devah, r4jimi krishter-upama- 

sya vavreh: except the last word, which the scholiast renders 

rupa, form, there is nothing unsual inthe terms; but even with 

the explanations attempted by Sdyana, the purport of the sen- 

tence is quite unintelligible, beyond its being probably the iden- 

tity of Varuna and Trasadayu, as asserted in the uext verse. 

1 Sadane ritasya may also imply, for ‘the place or sphere of 

the sun, the word rita being used here and in the following 

passages either for udaka or Aditya. 
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the water J have become the preserver of the water, 

the son of Aditi, illustrating the threefold elementary 

space.’ 

5. Warriors well mounted, ardent for contest, im- 

voke me: selected (combatants invoke) me in battle: f, 

the affluent Indra, instigate the conflict, and, endowed 

with victorious prowess, ! raise up the dust (in the 

battle). 

6. -Ihave done all these (deeds): no one resists 

my divine, unsurpassed vigour; and when the Soma 

juices, when sacred songs, exhilarate me, then the 

unbounded heaven and earth are both alarmed. 

7. All beings recognise thee (Varuna), and thou, 

worshipper, addressest these (encomiums) to Varuna: 

thou, Indra, art renowned as slaying Vritra; thou hast 

set the obstructed rivers free to flow. 

8. The seven Rishis were the protectors of this our 
(kingdom) when the son of Durgaha was in bonds: 

performing wership they obtained for (his queen) from 

the favour of Indra and Varuna, ‘Trasadasyu,’ like 

Indra the slayer of foes, dwelling near the gods. 

9. The wife of Purukutsa propitiated you two, 
Indra and Varuna with oblations and prostrations, and 

therefore you gave her the king Trasadasyu, the slayer 

of foes, dwelling near the gods.’ 

i That is, according to Sayana, for me the creatur has made 

the three worlds, madartham eva kshityAdilokatrayam akArshit 

parameswarah. 

z Purukutsa, son of Durgaha, being a prisoner, it is not said 

on what occasion, his queen propitiated the seven Rishis to 

obtain a son who might take his father’s place: they advised her 
to worship Indra and Varuna, in consequence of which ! rasadasya 
was born. 

3 Arddhadevam is explained devandm samipe varitam4nam ; 
or we might render it, demi-god, though such an appellation 
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10. My we, glorifying you both, be delighted by 
riches ; may the gods be pleased by oblations, the cows 

by pasture: and do you, Indra and Varuna, daily grant 

us that same milch .cow, (riches), free from any imper-. 

fection.? 

SUKTA XI. (XLHUTL.) 

Tue deities are the Aswins, the Asshts are Purumilha aud 

Ajamilba, sons of Suhotra; the metre is 7rsshtubh. 

WHIC# of those who are entitled to sacrifice will listen 

‘(to our prayers) ? which of the gods will hear our 
praise ? which will be propitiated (by it)? upon the 

heart of whom among the immoratals may we impress 

the devout affectionate adoration, accompanied by sacred 

oblations ? 

2. Who will make us happy ? which of the gods is 

the most prompt to cometo our sacrifice ? which the 

most willing to grand us felicity ? what chariot do they 

say is quick and drawn by rapid steeds? that which the 

daughter of Surya selected. 

3. Moving, you proceed rapidly by day, as Indra, 

at the end of the night, (manifests his) power: descend- 

would not apply to Indra, to whom Jrasadasyn is compared; 

on the contrary, Indra is declared to be one half of all the gods, 

and therefore entitled to the largest share of offerings, yat 

sarvesham arddham Indrah prati tasmad Indro devatandm 

bhuyishthabhaktamah. 

1 Anapasphurantim ahinsitam, unharmed according to Sayana : 

Mahidhara, Yajur-Veda, 7. 10, explains it, not going to another, 

ananyagaminam, 
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ed from heaven, divine, of graceful motion, (Aswins), 

by which of your) acts are you most distinguished ?? 

4. What may be the fit measure (of your merits) ? 

invoked by what praises do you come to us 2? who (can 

exist as) the object of your great wrath? Dasras, dis- 

pensers of sweet (water), defend us with your protection. 

5. Your chariot travels widely round the heaven 

until it places you beyond the firmament: dispensers 
of sweet (water, the priests) are diluting the Soma juice 
with milk, that the boiled (barley) may be united with 

the libation offered to you. 

6. The flowing (stream * has sprinkled your steeds 
'with moisture; the radiant horses (like) birds (in swift- 

ness) pass on, bright with lustre: well knawn is that 
lords of Suryé. 

7. May the earnest praise, distributers of food, 

wherewith [ associate you both like-minded at this 
sacrifice, be (beneficial) to us: do you protect your wor- 
shipper: my desire, Ndsatyas, directed tawards you is 
gratified. 

1 Kay4 sachindm bhavathah sachishth4; sachindm yushmat 
sambandhindm karmandm saktinam v4, acts or energies connected 
with you 

, 2 Sindhu : but it may here mean either water in general, or a 
cland. 
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SUK IA XII. (XLIV.) 

Dairies, Risht, and metre as befure. 

WE invoke, Aswins. to-day, your rapid car, the asso- 

ciator of the solar ray:? the banked car which bears 

Surv4, vast, wealthy, and laden with praises. 
2. Aswins, grandsons of heaven, divinities, you 

enjoy that glory by your actions, that (sacrificial) food 

is administered to your persons, and powerful horses* 

draw you in your chariot. 

3. What offerer of oblations addresses you to day 

with hymns for the Sake (of obtaining) protection, for 

the drinking of the Soma, or for the ancient fulfilment 

of the sacrifice? what offerer of adoration may bring 

you Aswins (to this rite). 
4. Nasatyas, who are manifold, cotne with your 

golden chariot to this sacrifice; drink of the sweet 

Soma beverage, and give precious things to the man 

who celebrates (your worship). 

5. Come to our presence, whether from heaven otf 

earth, with your well-constructed golden chariot: let 

hot other devout worshipper detain you, for a priof 

attraction awaits you (here). 

6. Dasras, mete out for us both’ great opulence, 
comprising many descendants, since the leaders of the 

1 Sangatim goh, is only explained, goh samgamayitaram, the 

bringer into union, or associator of Go: and the latter is in- 

tended for i not explairied, and the translation is purely conjec- 

tural, founded upon the connection of the Aswins with light, of 

the sun, 
2 Kakuhksah, is explained mahanto aswdh, or it may be 

praises, stutayah. 
The two Rishis, the authors of the Sukta. 
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rite (the Purumilhas), have addressed to you, Aswins, 

their praise, and the Ajmi/has have united with it their 

laudation. . 

7. May the earnest praise wherewith, distributers 

of food, I associate you both like-minded at this sacri- 

fice, be (beneficial) to us: do you protect your wor- 

shipper: my desire N&satyas, directed towards you is 

gratified. 

SUKTA XIII. (XLV, 

Tue deities as before; the Risks is Vamadeva ; the metre of the 
last verse is: 7rishtubh, of the rest Fagats. 

THE sun rises: your chariot, (Aswins), traversing (the 

regions), is associated with the divine (orb) on the 

summit (of the eastern mountain): in it are the three 

analongous kinds of food,? and the leather vessel of the 

sweet Soma juice appears as the fourth. 

2. Your food-bearing, Soma-laden, well-horsed cha- 

riots, appear at the opening of the dawn, scattering the 

surrounding darkness like the sun, and spreading bright 

radiance over the firmament. . 

3. Drink of the Soma juice with mouths (fit for) 

imbibing the beverage: harness your beloved chariot for 

the Soma juice: (come to the dwelling) of the sacrificer : 

enliven the path with the Soma: bring, Aswins, the 
leather vessels filled with the Soma juice. 

1 Prikshaso mithuna trayah: mithuna is properly twins, or a 

pair, but it may be used according to Sayana, for a greater number 

of analogous or connected objects, as mata pitA putrastadevami- 

thunam, mother, father, son, constitute a twin, or pair: the threc 

sorts of food are said to be asanam, pAanam, kh4dah: in what the 
last differs from the first is not specified. 
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4. Come to sacrifices as flies to honey, (with those) 

that are swift of speed, gentle, unrefractory, golden- 

winged, bearers (of burthens), wakers at dawn, dis- 

pensers of water, exulting and sipping the Soma juice. 

5. The sacred fires, the instruments of holy sacri-— 

fice, the conveyers of libations, praise the associated 
Aswins at the break of day, when the observant (priest) 
the conductor of the rite, with washed hands has ex- 

pressed by the (grinding) stones the sweet-flavoured 

Soma juice. 

6. The near-advancing (rays’, dispersing (the dark- 

ness) by the (light of day), are overspreading the 
firmament with lustre like the sun: the sun, harnessing 

his horses, (proceeds on his way): do you make known 

all his paths by (following) after (him) with sacrificial 
food. 

7. Celebrating (sacred) rites, I glorify you, Aswins: 

well-horsed and undecaying is that chariot, whereby 
you quickly traverse the regions (of space), and come 

to (our sacrifice) abounding in oblations, promptly 

passing away, and the yielder of enjoyment. 

ANUVAKA V. 

SUKTA I. (XLVI) 

The deities are Indra and Vayu, except in the first verse, which is 
addressed to Vayu alone ; the Aisht is Vamadeva ; the metre 

DRINK first, Vayu, the effused libation of the Soma at 

the rites that secure heaven, for thou verily art the first 

drinker. 

103 
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2. Vayu, who art drown by the Miyuts, and hast 
Indra for charioteer, come (for the fulfilment) of our 

numerous wishes, and do you (and Indra) drink of the 

libation. 

3. Indra and Vayu, may a thousand steeds, eager 
for food, bring you to drink the Soma. 

4. Mount, Indra and Vayu, the golden-seated cha- 

riot, propitious to sacrifice, soaring to heaven. 

5. Indra and :Vayu, come with your very strong 

chariot to the sacrifice : come hither. 
6. Indra and Vayu, this (libation) is poured out: 

sympathizing with the gods, drink itin the dwelling 

of the donor. 

7. Hither be your course; here, Indra and Vayu, 

be the letting of your horses loose, for your drinking 
of the Soma. 

SUKTA II. (XLVIL) 

Deities and Rishs as before; the metre is Anustubh 

PURIFIED (by holy acts)? I bring to thee, Vayu, the 
Soma, first (offered to thee at sacrifices)* that seek to 

gain heaven; deity, who art ever longed for, come with 
thy Mryut steeds to drink the Soma juice. 

1 Sukrah-vratachdryAdina dipto aham, illustrious by observing 

vows, etc. 

’ 2 Ayami te madhwo agram : this is consistent with the pas- 
sages in the preceding hymn; also Sama-Veda, 11. 975 : according 

to Sdyana, madhwoh here is for madhum, the gen. for the acc., 
but this is not necessary, as, 1 bring to you of the Soma would be 
no unusual construction: Aydmi is explained prapaydmi, and 
agram, itarehhyah purvam: Mahidhara, Yajur-Veda, 37, 30, has a 



Rig-Veda Samhita. 815 

2. Indra and Vayu, you are fit for the drinking of 
these Soma libations, for the drops flow towards you as 

waters (run) together into a deep place. 

3. Indra and Vayu who are lords of strength, 

vigorous, and drawn by the Niyut steeds, come (riding 
in) the same car: drink the Soma for our protection. 

4. Leaders (of rites), conveyers of sacrifices, Indra 

and Vayu give tous for the offerer (of the oblation), 
those Niyuts which are your (steeds), and are desired 

of many. 

SUKTA III. (XLVIIL) 

The deity is Vayu; the Risks, and metre are the same as 

in the last. 

DRINK, Vayu, the oblations yet untasted, like (a prince) 
the terrifier of foes: (bestow) upon the worshipper 
wealth: come with thy brilliant car to drink the Soma 

juice. 

2. Vayu, who art the represser of calumnies," 
who art drawn by the Mirywts and hast Indra for thy 

charioteer, come with they brilliant car to drink the 
Soma juice. . 

partly different version: may the cup (sukra-graha) come to thee, 

ayani, Agachchhatu, which is the essence of the Soma, agram, 

sarabhutah madhunah rasasya. 

1 Vipo na, is explained satrundm vepayita rajeva. 

3 Niryurvdno asastih are considered by SAyana equivalent 

to abhisastir nihseshena niyojayan, but what either signifies 18 

very doubtful ; the translation of the text is only a substitute for 

a blank. 
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3. The dark nurses of wealth,? the universal forms 

(heaven and earth), attend upon thee : come Vayu with 

thy brilliant car to drink the Soma juice. 

4. May the ninety-nine steeds harnessed together, 

that are as swift as thought, convey thee: com, Vd4yu 

with thy brilliant car to drink the Soma juice. 

5. Harness, Vayu, a hundred plump steeds, or even 

a thousand, and let thy chariot come with rapidity 

(hither). 

SUKTA IV. (LXIX) 

The deities are Indra and Brihaspati,; the Risht is VAdmadeva; 
the metre Gayatri, 

(1 PRESENT) the agreeable oblation to your mouths, Indra 

and Brihaspati, and the hymn and the exhilarating be- 
verage are offered. 

2. The delicious Soma is effused, Indra and Bri- 

haspati, for you, for (your) drinking and exhilaration. 

3. Indra and Brihaspati, come to our dwelling, 

drinkers of Soma, to drink the Soma juice. 

4. Grant to us, Indra Brihaspati, riches comprising 
a hundred (cattle), a thousand horses. 

5. Indra and Brihaspati, we invoke you with praises, 
when the libation is effused, to drink of this Soma juice. 

6. Drink, Indra and Brihaspati, the Soma, in the 
dwelling of the donor, and be exhilarated in his abode. 

1 Krishne vasudhiti, krishnavarne vasundm dhatryau _ is 
Sayana’s explanation. 
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SUKTA V. (L). 

THe deity of the first nine verses is Brihaspati alone, and of the 
last two conjointly with Indra; the Rrshs is as before; the 

metre is 7vishinbh. 

THE ancient sages, illustrious, intelligent, have placed 
before (them) the pleasing-tongued Brihaspati, who 
propped up by (his) strength the ends of the earth, and 

who abides with noise in the three regions.? 

2. Brihaspati, proteet the fruit-yielding, progressive, 

uninjured, ample sacrifice of this (thy worshipper, at 

which) they who are the terrifiers (of foes), the de- 

lighters of thee who art possessed of great wisdom, 

glorify (thee) in our behalf. 

3. Those (steeds), Brihaspati, which had came from 

that distant (region), the best (of all), have sat down 

in connexion with the ceremony, and to thee the soma 

juices expressed by the stones flow copiously, (accom- 

panied) by the sounds of praise, like deep wells that 
supply water. 

4. Brihaspati, when first being born in the highest 
heaven of supreme light, seven-mouthed,’ multiform, 
(combined) with sound, and seven-rayed, has subdued 

the darkness. 

5. (Aided) by the praised and brilliant troop (of 

the Angirasas), he destroyed with sound the mischiev- 
ous Bala: Brihaspati, shouting aloud, set free the boon- 

bestowing, oblation-supplying kine. 

6. Thus may we offer worship with sacrifices, with 

1 Trishadhastho ravena, trishu sthaneshu varttamano ravenai- 

vam tishthatetyanenn sabdena. 

2 The seven meters are said to be his mouths- 
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oblations, with praise, to the paternal, universal deity,? 

the showerer (of benefits) ; and may we, Brihaspati, be- 

come possessed of riches, and be blessed with excellent 

progeny and valiant decendants. 

7. That prince overcomes by his strength and 

prowess all hostile people, who cherishes liberally Bri- 

haspati, and glorifies and honours him as the first sharer 

(of the offering). 

8. Verily he abides prosperous in his own abode ; 

for him earth bears fruit at all seaeons; to him (his) 

subjects willingly pay homage, the prince, to whom the 

Brahman first, (duly reverenced), repairs. 

g. Unopposed he is the master of the riches of 

hostile people, and of his owu subjects; the Raja who 
bestows riches upon the Brahman seeking his protection, 

him the gods protect.” 
10, Brihaspati, do thou and Indra, both exulting 

and showering riches, drink the Soma at this sacrifice : 

1 Viswadevaya, an appellation of Brihaspati, because as the 

deity presiding over mantras, he is the same with every deity ; 

or deva may here, it is said, mean praise, he who has the praise 

of all. 

2 This and the two preceding stanzas are cited inthe Aitareva 

Brahmana,Vit., 5, 34, 26, as authority for the indispensable em- 

ployment by {a prince of a Brahman as Purohit, or priest, to con- 

duct solemn rites on his behalf; “the gods eat not the food of a 

Raja who has no Purohita; therefore, when about to sacrifice, let 

him appoint (lit. place before) a Brahman, na havA apurohitasya 

Rajno deva annam adanti, tasmad R4ja yakshyam4na Brahmanam 
puro dadhita: Sayana, in commenting upon the verses cited, 

adopts some explanations differing from those here followed, but 

the variations are not of any great moment ; as Ila, food, instead 
of Earth, his food increases at all seasons; and sojanya, allies of 
his enemies, instead of his own People: wherever Brahma occurs 
he renders it Brahmana. 
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nay the all-pervading drops enter you: bestown upon 
us riches comprising all male descendants. 

11. Brihaspati, Indra, elevate us: may the favours 
able disposition of you both be combined for us: pro- 
tect our rites: be awake to our laudations, confound the 
arrogant (foes) of us who are the donors (of oblations). 



ADHYAYA VIII. 

ANUVA’KA V.—(Continued). 

SUKTA VI. (LI.) 

THe deity is the Dawn; Rishi is Vamadeva; the metre 

Trishtubh. 

THIS widely-spread and sense-bestowing light has sprung 

up in the east from out the drakness: verily the brilliant 

Dawns, the daughters of heaven, are giving to man (the 

faculty to act).? 

2. The many-limbed Dawns rise up in the east, 
like the pillars planted at sacrifices (round the altar) ; 

radiant and purifying, they are manifested, opening the 

gates of the obstructing gloom, 
3. The gloom-dispelling, affluent Dawns animate 

the pious worshippers to offer (sacrificial) treasure: may 

the churlish (traffickers)* sleep on unawakened, in the 

unlovely depth of darkness. 

4. Divine Dawns, may your chariot, whether old of 

new, be frequent at this day’s (worship), wherewith, 

affluent Dawns, possessing riches, (you shine) upon the 

seven-mouthed ‘troop of the) Axgiras,3 the observers of 
the nine or ten days rite.4 

5. Divine Dawns, with horses that frequent sacri- 

fices, you quickly travel round the regions (of space) : 

1 Gatum krinavan jandya; that is, yajamandm gamanAdivy4 

parasamarthyam akurvan; thdy give to the offerers of sacrifice 

the ability to perform the acts of going and the like. 

2 Panaya in the text, vanijah in the comment ; that is, accord- 

ing to the iatter, adAtdrah, non-givers. 
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Awake the sleeping being, whether biped or quadruped, 

to pursue (his functions). 

6. Where is that ancient one of those (Dawns), 

through whom the works of the Ribhus were accom- 

plished? for as the bright Dawns happily proceed, they 

are not distinguished, being alike and undecayieg. 
7- Verily those auspicious Dawns have been of old, 

rich with desired blessings, truthful (bestowers) of the 

results of sacrifice ; at which the sacrificer, adoring with 

(silent) praise, glorifying (with hymns), has quickly 

obtained wealth. 

8. They spread around of similar from, (coming) 

from the east, (coming) from the same region alike 

renowned: the divine Dawns, arousing the assembly of 

the sacrifice, are glorified like the (rays) creative of the 

waters. 

g. Those Dawns proceed verily all alike, of similar 
from, of infinite hues, pure, bright, illumining, conceal. 

ing by their radiant persons the very great gloom 

10. Divine, resplendent daughters of heaven, be- 

stow upon us wealth, comprehending progeny : awaking 

you for our benefit, may we be the lords of excellent 

descendants. 
1t, Daughters of heaven, resplendent Dawns, I 

address you (as) the announcer of the sacrifice: may 

we be (the possessors) of celebrity, amongst men, and 

may heaven and the divine earth perpetuate (it).? 

1 This verse, it is said, should be inaudibly recited every morn- 

ing at day-break. 

104 
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SUKTA VII. (LII.) 

The deity and Rsshi as before; the metre is Gayairt. 

THE daughter of heaven has been seen; the kind cor- 

ductress (of men), the parent (of benefits), shedding 

radiance upon (the departure of her) sister night. 

2. Like a beautiful mare, the radiant mother of the 

rays of light,‘ the object of sacrifice, (she) is the friend 

of the Aswins.’ 
3. Thou art the friend of the Aswins: thou art the 

mother of the rays of light: thou, Ussas, rulest over 

riches." 

4. With praises we awaken thee, thou who art en- 

dowed with truth; thee, the baffler of animosities,* the 

restorer of consciousness, 

5. The auspicious rays are visible like showers of 
rain ;* the dawn has filled (the world) with ampled light. 

6. Brilliant Ushas, filling (the world with light), 

thou dispersest the darkness with radiance: thereafter 
protect the oblation. 

7 Thou overspreadest, Ushas, the heaven with 

rays, as wellas the vast and beloved firmament with 

pure lustre. 

1 Mata gavam rasminAm mata. 

2 The Aswins are to be worshipped together with the Dawn. 

3 Sam4-Veda, verse 1075—7. 

4 YAvayad-dweshasam: according to the scholiast, the dawn. 

puts to flight those enemies had been endeavouring to destroy 

their adversaries during the night.. 

5 Gavam sargA na: the first is here explained by udakAnAm, 
(see above, verse 3), of waters: uddkandm sargah means, ac- 
cording to Sayana, varshadharah. 
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SUKTA VIIL. (LIIL) : 

The deity is Savitri; the Rishe VAmadeva; the metre fagats. 

WE solicit of the divine, powerful, and intelligent Savitri 

that desirable and ample (wealth’, along with which he 
grants a dwelling tothe offerer of the oblatlon of his 

Own accord: may the great deity grant us such every 
day.2_ 

2. The supporter of heaven, the protector of the 

world, the wish (Savitri) puts on his golden armour :* 
discriminator (of objects), filling (the world with light), 

Savitri has engendered great and laudable felicity. 

3. The divine (Savitri) fills (with radiance) the 

celestial and terrestrial regions, and boasts of his own 
functions : Savitri puts forth his arms’® for (the work 

of) production, regulating the world, and animating it 

with light. 
4. The divine Savitri, the unrestrained, illumining 

extends his arms for (the direction of) the people of 
the earth: observer of obligations, he rules over the 

wide world. 

5. Savitri, encompassing them by his magnitude, 
pervades the three (divisions of the) firmament,* the 

three worlds, the three brilliant spheres,* the three 

1 Tachchhardir no mahadn udaydn devo aktubhih; chhardih is 

exdlained by griha, a house, or it may mean light: aktubhih is lit. 

by nights, by metonymy for days. 

2 Pisangam dsapim prati munchate, is explained bv Sayana, 

hiranmayam kavacham dachchhddayati pratyudayam, every morn- 

ing he puts on a golder cuirass. 

3 Bahu prAsrdk, he puts forth his rays. 

4 Aecording to the schliast the antariksha is divided between 

Vayu, Vidyut, and Varuna, in three portions. 

5 The regions of Agni, Vayu, and Surya: see Vol. 1. p. 375, 

yerse 8, and notes. 
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heavens,! threefold earth :* may he, by his three func- 

tions,® of his own (pleasure) protect us. 

6. May that divine Savitri, who is the source of 

great happiness, the engenderer (of good works), the 

comprehender (of all beings), the regulator of both the 

moveable and the stationary, grant us happiness in the 

three worlds, and (be) to us for the destruction of sin. 

7. May the divine Savitri approach along with the 

Ritus, prosper our dwelling, and bestow upon us good 

progeny and food: may be be favourable to us by night 

and by day: may he heap upon us wealth comprehend- 

ing offspring. 

SUKTA IX. (LIV.) 

The deity and Rishs are the same; the metre is also Fagat:, 

except in the last verse, in which itis Trsshtudh. 

THE divine Savitri has been manifested: he is at once 
to be glorified by us: he is to be praised by the priests 

at the present (rite), and at the close (of the day), in 

order that he who apportions precious things to the 

descendants of Manu may bestow upon us, on this 
occasion, most excellent wealth. 

2. First thou engenderest* for the adorable gods the 
best portion, immortality, then, Savitri, thou settest 

1 The lokas of Indra, Prajapati, and the Salya loka. 
2 These are not particul rized. 
3 Those of distributing heat, rain, and cold, according to 

Sdyana, 

4 Suvasi, from su, to bear or bring forth: it becomes here a 
pet term, and, in one or other inflexion, recurs in the three veraes 
following, requiring a modified translation. 
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open (the day) to the donor (of the oblation), and 

(grantest) successive existences to men.? 

3. If, Savitri, through ignorance, through pride in 
feeble or powerful’ (dependants), or through human 

infirmity, we have committed (offence) against thy 

divine person, or against gods or men, do thou on this 

occasion hold us to be unoffending. 

4. (It is) not (fit) to obstruct (the acts) of the divine 

Savitri, since by them he upholds the whole world, 

whereby his gracious hand spreads fertility over the 

extent of the earth, and the magnitude of the heaven ; 

such ts his true (power). 

5. Thou elevatest those, of whom Indra is chief, 

above the vast clouds: for these, (thy worshippers), 

thou providest dwelling (places) filled with habitations : 

as wnen advancing they detained thee, so in like manner 

at they command they stayed.® 

6. May Indra, heaven and earth, Sindhu with the 

waters, and Aditi with the Adityas, bestow happiness 

upon us, who, offering libations, Savitri, pour out the 

auspicious Soma, day by day, thrice a day. 

1 Anuchin4d jivata; jivitinyanukramayuktdni, that is, in the 

order of fathers, sons, etc.: the verse occurs Yajur-Veda, 33. 54, 

and is somewhat differently explained by Mahidhara: dimdnain, 

which Sdyana renders datiram: he explains rasmisamuham, col- 

lection of rays: the latter part of the hemistich he therefore 

reads, theu spreadest abroad thy rays, and excitest amongst men 

the consequent offices of vitality, that is, the daily duties follow- 

ing on the return of morning. 

2 Yath4-yatha-patayantah, gachchantas, twam viyemire evaiva 

tasthuh, savAya te; tavAnujnayd evam eva tishthanti: it does not 

appear very clearly who are alluded to, but possibly it applies to 

the worshippers. 
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SUKTA X. (LV.) 

Fhe deities are the ViswAdevas; the Aishi as before; the metre. 

of the first seven verses is Zrishtubh, of the last three. 

Gagatrr. 

WHICH of you, Vasus, is a defender? which is a pro- 
tector? heaven and earth and Aditi preserve us:! 
defend us, Mitra and Varuna, from the strong man: who, 

is it, gods, that offers you wealth at the sacrifice * 

2. The (deities) who bestow ancient places (of en- 

joyment on their worshippers), and (with minds, unper- 

plexed, are the separators of light (from darkness) ; 

they, the eternal distributors (of rewards), grant (what 

is desired), and shine of pleasing aspect, the true. 

(recompensers) of pious acts.’ 

3. IT adore the venerated Aditi, the Sexzdhu and the 

divine Swast:* for their friendship: (I praise you) both, 

Day and Night, that you may protect us unimpeded ; 

night and morning do (what we desire). 

4. -Aryaman and Varuna instruct us in the path (of 

worship): Agni, the lord of food, points out the way 

to happiness: Indra and Vishnu, being “glorified, bestow 

upon us desirable prosperity comprehending descendants 

and strength. 

1 Dydvabhumi adite trdsitham' nab; adite, undivided, indivi- 

gible, may be an epithet here, according to the comment, of 

heaven and earth. 

2 Ko vo adhware varivo dhati dev4h may also mean, which of 

you gods bestows wealth at the sacrifice ? 

3 There is no peculiar difficulty in the words of this stanza, 
but its purport is not the less doubtful. 

4 Swastim is explained, sukhanivAsam, etan ndmikAm devim, 
the abode of happiness: well-being its usual acceptation, but it 
18 Said to be here a goddess so named. 

we 
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5. I have recourse to the protection of Parvata, of 

the Maruts, and of the divine protector, Bhaga: may 
the lord (Varuna) preserve us from human wretchedness, 

and may Mitra defend us with a friendly regard. 

6. Divine Heaven and Earth, I praise you together 

with Ahibudhny for those (good things that are) desired, 

as those desirous of acquiring (riches) praise the ocean 

on traversing it (in which) the sounding rivers dis- 

appear.? 

7. May the divine Aditi, with the gods, preserve 
us: may the ever-attentive protecting (deity, Indra,) 

protect us: we are not able to withhold the elevated 

(sacrificial) food of Mitra, of Varuna, of Agni, 

8, Agniis lord over treasure: Agni (is lord) overt 

preat good fortunce: may he bestow upon us. 

g. Opulent Ushas, truth-speaking, food-abounding, 

bestow upon us many good things. 

10. May Savitri, Bhaga, Varuna, Mitra, Aryaman, 

Indra, come to ous with the wealth (that each bestows). 

1 Samudram na sancharane saniahyavah is explained, dhana- 

nam sambhaktum ichchantah samudramadhyagamandya samudram 

samudram yatha “stavanti, as those wishing to possess riches for 

the sake of going through the midst of the ocean praise the ocean 

that which follows is less obvious: gharmaswaraso nadyo apavran, 

is rendered, diptadhwanayo nadyo apavrinwantiti paroksha iva, but 

there is no copulative: [the scholiast refers the phrase to the 

deities, may they, Heaven and Earth, cherish or replenish the 

tivers, 
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SUKTA XI. (LVI). 

Tue deities are Heaven and Earth; the Aish: as before ; 

the metre of the three last stanzas is Gdyatrs, of the rest 

Trishtubh. 

VAST and most excellent Heaven and Earth, be present 
with splendour at this (sacrifice, attracted) by sanctify- 

ing hymns; since that showerer sounds everywhere 

with (his) heralds, the rapid (winds), passing through the 

two spacious and mighty (regions). 

2. May the divine, adorable, benevolent, fertilizing, 

truthful, unoppressive Heaven and Earth, the lead: rs of 
sacrifice, whose sons are the gods, be present with the 

adorable gods, (attracted) by sanctifying hymns. 

3. Verily he was the doer of a good work in the 

regions, who generated these two, Heaven and Earth, 

and, firm of purpose, gave an impulse by his deed to 

the two vast, immoveable, beautiful, unsupported worlds. 

4. May Heaven and Earth, vast, universal, adorable 

united in satisfaction, and disposed to give us food, 

protect us with our spacious dwellings, inhabited by 

our wives, and may we for our (pious) acts be possessed 

of chariots and slaves. 

5. We offer errnest praise to vou both, resplendent 

(Heaven and Earth); we approach you who are pure, 

to offer adoration. 

1 Devi-yajate, aminati, ukshamane, ritAvari, adruha, devz 

putre, yajnasya netri, are the epithets ; literally, the shining, or, 

as usually rendered in this translation, divine, objects of worship, 

unharming, sprinkling rain, and therefore fertilizing), possessing 

truth, or water, or sacrifice, not oppressing or violent, having gods 
for sons, leaders or investigators, or subjects of sacri‘ice. 
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6. Mutually sanctifying (each other)' of your own 

substance, you stine by your own power, and ever 

bear away the offering. 

7. Mighty (Heaven and Earth), you fulfil the desires | 

of your friend: distributing food and giving: sustenance, 

you have sat down at the sacrifice. 

BS: ¥ sc RRP 
. lw &¢, 

SUKTA XII. (LVIL) 

Tue deities, as will appear from the hymn, are so only in relation 

to the stanzas referring to them. being, in fact, personifications 

of circumstances connected with agriculture; and accordingly 

it is said in the Grihya Sutras that cach verse is to be silently 

rebated, with an oblation to fire, at the commencement of 

ploughing : the deity then of the first three verses is termed 

Kshetrapati; of the fourth, Suna; of the fifth ani eighth, 

Sunassra of the sixth, and seventh Sétd: the Rishs is, as 

before, Vamadeva ; the metre of the first, foufth, sixth, and 

seventh verse in Anustubh, of the rest Trishtabdh, 

WITH the master of the field,” our friend, we triumph : 

may he bestow upon us cattle, horses, nourishment, for 

by such (gifts) he makes us happy. 

1 Pundne tanwa mithah, according to the scholiast, may be 

diflerently explained: it may apply to the worship or the wor- 

shipper, purifying them severally by each individuai form, swa- 

kiyay4 murttya sodhayantau yajnam yajamanam v4; or it may 

apply to the regions, heaven and earth, the former purifying or 

fertilizing the latter by rain, the latter supporting the former by 

Cultivation; dyauh swakiyendsdrena bhuvam, 84 cha swakiyena 

karsyena, the comment adds, chandramasi sthitena divam, by that 

which is in the sky or the moon, the sense of which is not obvi- 

Ous: the phrase is probably incomplete, being a quotation: these 
three verses occur in the SAma-Veda, 11. 946, 947, 948. 

2 Ksectrasya patina may be understood in its liberal acceptation 
Or a8 intending Rudra or Agni, 

105 
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2. Lord of the field, bestow upon us swett, 
‘abundant (water), asthe milch cow (yields her) milk, 

‘dropping like honey, bland as butter: may the lords gs 
the water make us happy. 

3. May the herbs (of the field) be sweet for us; 

‘may the heavens, the waters, the firmament, be kind? 

‘to us; may the lord of the field be gracious to us; let 

us, undeterred (by foes}, have recourse to him. 

4. May the oxen (draw) happily,” the men (labour) 

happily ; the plough furrow happily; may the traces 

‘bind happily ; wield the goad happily. 
5. Sxnaand Szra* be pleased by this our praise, 

‘and consequently sprinkle this (earth) with the water 

which you have created in heaven. 
. 9. Auspicious $7¢4,* be present, we glorify thee: 

s, as well as the epithet of the Kshetra-puti that follows, 
‘is the same as that of the herbs, madhumat, literally having sweet 

ness. 

2 Sanam vahahj sunam narah, jetc.: sunam the scholiast ren- 

‘ders sukham, yatha bhavati tath@, so that pleasureis or may be: 

as a personification it is the divinity through whose favour the 

‘work goes well, sukhakrid fdevah, who may be either Vayu or 

Indra. 

3 Sundsiran is here given in the dual as the name of two divi- 

‘nities, of whom Suna, according to Saunaka, isthe dyudevah, the 

deity of the sky, that is, Indra. when Sira will be Vayu, accord- 

ing to SAyana: Yasha Nirukta, 9, 40, makes Suna, Vayu, and Sira, 

Aditya: in ordinary acceptation, Sundsira is a name of Indra. 

4 Sita is usually a furrow, and in that sense it occurs as a per- 

sonification of the deity, or object of four stanzas in the Yajush, 

13. 69—73, four furrows being drawn at the ceremony at which 

these stanzas are to be recited; but in the next stanza SAyana 

explains it the wood ‘supporting the furrow, sitadhdrakAshthdm, 

which Indra is to take hold of, Indra grihnAtu ; unless kAashthA in 

the fem. retain its usual acceptation of quarter of the horizon, 
when Sita may mean the sky, as in the next line, 84, she, ie inter- 

preted by the scholiast, dyau, the sky. 
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that thou mayest be propious, to us, that thou mayest 

yield us abundant fruit. 

7. May Indra take hold of S##é; may Pushan 

guide her; may she, well stored with water, yield it as. 

milk, year after year. 

8. May the ploughshares break up-our land hap- 

pily; may the ploughman go happily with the oxen ;. 

may Parjanya (water the earth) with sweet showers- 

happily : grant, Sua and Stra, prosperity to us.* 

SUKTA XIII. (LVIIL.) 

& choice of deities: is proposed, either Agni, surya, Water, the- 

Cow, or Clarified Butter (Ghrita); the Nishi is as before; 

the metre Jrishtubh, ot the last verse Fagatz. 

FHE sweet water swells up form the firmament :® by 
the (solar) ray (man) obtains immortality: that which 

r The two last verses occur also in the Atharvan, 11%. 17, 4, 

IN. 17, 13. 

a SamudrAd-urmir-madhumAn udarat: the meaning, according 

to the scholiast, varies greatly according to the signification 

given to samudra; as, samodante asmin vajamAnah, that in given 

Oo Ssamudra; as, samodante asmin yajamahah, that in- which- 

worshippers delight, sacrificial fire; or samudrAd-dravanti 

dpah, that from which waters rush, celestial fire, lightning : 

urmi in the first case may imply reward or consequence, in the 

latter, rain; and.in the latter sense of urmi, samudra may have 

one Of its more ordinary meanings, antariksha, the firmament : 

the passage, it is said, may be also made to apply to other objects. 

of the hymn; as, for instance, samudra may imply, etym: logically 

the udder of the cow, whence flows milk, samuddravati, frome 

which comes urmi, ghi or butter: the whole hymn occurs ia the 

Yajush, 17. 89—99, where Mahidhara limits the objects to two; 

Ghi and Agni, atra annddhydscna ghritam stuyate pradnddhyasena. 
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is the secret name of clarified butter is the tongue of 
the gods, the navel of ambrosia.* 

2. Wecelebrate the name of Garita at this sacri- 

fice, we offer it with adorations: may the four-horned 

Brahma iisten to its being glorified :* the fair-com- 

plexioned deity perfects this rite.” 

3. Four are his horns; three are his feet ; his heads 

are two, his hands are seven: the triple-bound showerer 

cha agnih : as the representative of food, ghi is here praised; as 

that of vitality, Agni: accordingly the phrare is differently inter- 

preted: samudra is the ocean of ghi. from which it rises as its 

wave, samudrad ghrita-maydd madhuman rasavan urmir udaga- 

chchat, and, having so ari$en, it pervades immortality by Agni, as 

the life of the world with whom it is combined: udgatya cha sa 

urmir-ansuna jagatpranabhutenag nina, sam-aikibhuya amritat- 

wam vyapnoti: it may be doubted if this ts more inteiligible 

than Sayana’s, but it is clear that both the commentators intend 

Agni, with whom ghi, as the material of the oblation, is meant to 

be identified. 

1 Ghrirasya ndma guhyam yad asti jihva devandm amritasya 

nAbhih ; that is, the material of sacrifice commonly called ghi is, 

in the mantras of the Veda, designated the tongue of the gods, 

being used metonymically for Agni; also the navel or binding, 

that is, the means of securing immortality for him who offers it 

in oblations. 

2 Brahma chatuh sringah: Brahm& is explained by SAyana 

as usual, parivridho devah, the augmented, developed, or great 

deity: his four horns are the fonr Vedes: Mahidhara separates 
the attribute as presently to be noticed, and explains BrahmA by 
by Ritwij, priest. 

3 Avamid-gaura etat: the text SAyana’s explanation ; Mahi- 
dhara explains gaura by yajna, and attaches to it the epithets 
chutuh sringa, the sacrifice with four, priests, obtains the object 
for which it is solemnized: the stanza, sccording to S4yana, 
applies especially to Agni as the sun; Madhidhara apparently 
refers it to ghi: the former, however, declares it applicable to all 
she subjects of the hymn following the etymology of the Nirukta. 
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(of benefits) roars aloud: the mighty deity has entered 
amongst men.* 

4. The gods discovered the Ghi concealed by the. 

Panis, placed three-fold inthe cow: Indra generated 

one (portion), Surya another, the (other gods; fabricated 

one from the resplendent (Agni', for the sake of the 

oblation.* 

1 Sayana, in conformity with the opinion of YAska and others, 

applies this verse also preferentially to Agni, identified either with 

yajna or with Aditya: the four horns of the former are the four 

Vedas ; of the latter, the four cardinal points of the horizon: 

the three feet of Yajna are the three daily sacrifices; of Aditya, 

morning, noon, evening: the two heads of Yajna are two par- 

ticular ceremonies termed Brahmaudanam and Pravargya; of 

Aditya, day and might; the seven hands of Yajna are the seven 

metres; of Aditya the seven rays, or the six seasons and their 

aggregate, or the year, as the seventh: the term vrishabha 

phal4nd4m varshita, the rainer of rewards applies to either; and 

so does roravite, he roars, implying the noise made by the repe- 

tition of the mantras of the Vedas: the thras bonds of Yajna are, 

mantra, kalpa, and Brdhmana, the prayer, the ceremonial, the 

rationale ; of Aditya, the three regions, earth, mid-air, and 

heaven ; Mahidhara limits vrishabha, kAmanam, varshitA to Yajna, 

and explains the attributes accordingly, but with an occasional 

difference: the four horns are the priest8, the Hotri, Udgatrs 

Adhwaryu, and Brahma ; the'three feet are the three Vedas; the 

two heads the Havirdhdna and Pravargya rites; the bands are 

the seven priests, or seven metres; the three bonds the three 

daily sacrifices ; he somewhat gratuitously also applies the terms 

to grammatical speech the four horns being nouns, verbs, pre- 

positions, and particles; the three feet, either the three persons 

or the three times ; the two heads, the agent and the object; the 

seven hands, the seven cases; and the three bindings, the three 

numbers; but this is an uncailed-fcr display of ingenuity; Yaska 

applies the verse to Yajna, and is chiefly followed in his explana- 
tion of the terms by Mahidhara, Nirukta, 13. 7. 

3 The Panis are as usual explained Asuras: the three forms 

or states in which the ghi was deposited in the cow were milk, 
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5. These hundred-channelled showers fall from the 
- heart-delighting firmament, unobserved by the hostile 

(cloud): I look upon these showers of Ghz, (and be- 

hold) the golden Vefasa in the midst of them. 
6. They flow uninterruptedly like pleasing rivers, 

purified by the mind that is seated in the heart: these 
streams of GAz descend (upon the fire), like deer flying 

from the hunter.1 

9. The streams of Ghz fall copious, swift as the 

curds, and butter, of which Indra engendered jajana, milk, Surya 

bntter, and the gods (devasah fabricated (tatakshuh) curds from 

the shining, venat, that is, Agni: Mahidhara renders devasal> 

dwijdtayah, the twice born, but does not differ materially in the 

rest. 

1 According to the sense given to Samudra, the showers, first 

indicated by the epithet sata vraja, implying merely copious may 

be either of water or ghi: vetasa is said to be aname of Agni, 

either as lightning or the sun, or the fire of sacrifice: Mahidhare 

very superfluously, and incompatibly with his explanation of the 

objects of the Sukta chooses, to understand, as ome meaning, eta 

arshanti, vacha udgachchhanti, these words, originate from the 

ocean of the water of faith, purified by the metres and other 

Supplementary portions of the Vedas, amidst which words the 

Rishi sees the golden form of Agni,,for Agni is the deity presid- 

ang over speech, or holy texts, agnir hivacham adhishthatré 

devata: he gives as an alternative, however, a similar interpre- 

tation to that of Sdyana. 

2 Sdyana considers that in this verse the ghi that is poured 

from the ladle on the fire is alluded to: Mabidhara interprets. 

dhena, which Sdyana makes an epkhet of saritah, and rend rs 

prinayitryah, by vAchah, words, texts, which he says flow like 

rivers, freed from error by the heart and the mind; sepirating 

antar-hria by the copulative from manas4, manas4 cha, whilse 
Sayana makes the former the adjective of the latter, antarhridé 

manasa, hridayamad .yagatena chittena, by the mind gone within 
the heart 
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Wind,? and rapid as the waters of a rivet down a 
Weclivity, breaking through the confining banks, and 

hurrying on with their waves, like a high-spirited 

steed.® 

8. The streams of .Gfi incline to Agnias devoted 
Wives, au$picious and smiling, toa husband: they feed 
{the flame) like fuel, and Jatavedas, propitiated, accepts 

them. 

g. contemplate these streams of GAz as they flow 
from where the Soma is effused, where the sacrifice (is 

solemnized , as maidens decorating themselves with 
unguents to go to the bridegroom. 

10. (Priests) address the pious, (the source) of 

herds of cattle:* bestow upon us auspicious riches : 

x VAtapramiyah, vayuvat prakrishtavega: Mahidhara refers 
the comparison to sindhu, a river agitated by the wind. 

2 Kashtha bhindan urmibhih pinvamanah : k4shthd, accord- 

ing to Sayana, means limitating circles, maryddabhutan pari- 

dein, limits within which the flowing butter increases with its 

juices; Mahidhara makes it part of the comparison, with the 

rapidity of the steed rushing into the boundaries of the battle, 

kashth4 meaning sangrima pradesan: according to SAyana 

ghrita may here also mean water, when sindhu will implay th 

antariksha. 

3 The text has no nominative; Sayana supplies Ritwijah, 
priests; Mahidhara, devah, gods, which agrees better with part 

of what follows. 

4 Sushtutim gavyam ajim: the latter SAyana renders gosam 
bandhinam sanghdtam, the number or collection relating to cattle; 
or, he says, it may mean abundarice of water; Mahidhara divides 

the terms, and explains Agni by yajna, (sacrifice) and gavya by 

ghi: gods, approach the pious praise, and, the sacrifice at which 

ghi is offered, 
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convey this our sacrifice to the gods, (whereat) the 
streams of G&i with sweetness descend. 

11. The whole world, (Agni’, finds an asylum in 

thine effulgence,? whether it be in the ocean, in the 

heart (of man), in the life (of living beings), in the 

assemblage of the waters, or in warfare: may we attain 

that sweet-flavouréd wave® which is established in thy 
(essence).' 

t Dh4amam te viswam bhuvanam adhisritam: the first is ex- 

plained by Sayana. tejah-sthane, inthe place of brightness or 

heat ; Mahidhara, by vibhutyam, superhuman power; the pur- 

port is the identification of all things with Agni,, present in the 

ocean as submarine fire; in men, as vaiswanara, which is sen 

etymological pun from viswa, all, and nara a man; in life, Ayushi, 

asthe vital priuciple, or 4yus may mean food, anna, when the 

digestive fire is intended; in the assembled waters or the firma- 

ment, as lightning ; in war, a8 the metaphorical fire of valour. 

s Urmih ya 4bhritah: the wave which isso deposited, sth4- 
pitah, may imply either the butter of the oblation, or water in 

the shape of rain. 

3 This Sukta, which is probably ancient, is a good specimen 

of Vaidik vagueness, and mystification, and of the straits to 
which commentators are putto extract an intelligible meaning 
§rom the text, 



MANDALA V, 

ANUVAKA I. 

SUKTA I. (1) 

Tu deity is Agni; the Rishis are Budha and Gavishthira, of 

the raceof Atri; the metre is 7rishtubh. 

AGNI is awakened by the fuel (supplied by) the priests 

at the dawn, approaching like a cow (to pasture): his 

flames rise up to the sky like stately (trees) throwing 
aloft their branches.? 

2. The offerer of the oblation is awakened for the 

worship of the gods: favourably minded, Agni has risen 

up with the dawn: the radiant vigour of the kindled 

(fire) is manifested; the great deity has been liberated 

from the darkness. 

3. When Agni has seized upon the (confining) 
girdle of the aggregated (world),* then, bright-shining, 

he makes all manifest with brilliant rays: thereupon 

the precious food-desiring (oblation) is added (to the 

t Sama-Veda, 1. 73, 11, 1096, Yajur-Veda, 15, 24: Mahidhara 

explains prati dhenum dyatim ushasam, as the cow is awakened 

inthe morning by the calf, and men by day-break: he differs 

also in the explanation of the simile inthe second hemistich, 

yahva iva pra vaydm ujjihanadh, rendering it, as large (birds) 

springing from the branches ef the trees, or as the largest birds 

from their nests. 

2 Yad-im ganasya rasanim ajigah, when he has seized the 

rope of the company, t.e. the darkness encompassing the world; 
like a cord or rope, obstructing all active exertion, jagato rajjuf: 

iva vydéparapratibandhakam tamas, 

rah 
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flame), and Agni, soaring aloft, drinks it as it is (spread 

out) recumbent? by the ladles.* 
4. The minds of the devout turn to Agni, as the 

eyes (of men) look towards the sun: wheh the multi- 
form (heaven and earth) bring him forth along with 
the dawn, he is born as 2 white courser in the beginning 

of the days. 
5. (Agni, capable of birth, ts born in the beginning 

of the days; radiant, he is deposited in the friendly 

woods, and then the adorable Agni, the offerer of the 
oblation, displaying seven precious (rays), is seated in 

every houge. 

6. The adorable Agni, the offerer of the oblation, 

has sat down ina fragrant place* on the top of his 
mother (earth): youthful, wise, many-stationed, the 

celebrator of sacrifice, the sustainer (of all), kindled 

(he abides) amongst men. 

7. They glorify at present with hymns that Agni, 

who 1s intelligent, the fulfiller (of desires) at sacrifices, 

the offerer of oblations, who has charged heaven and 

earth with water, and whom they always worship with 
clarified butter as the bestower of food. 

8. Entitled to worship, he is worshipped in his own 

(abode) ; humble-minded, eminent amongst sages, our 
auspicious guest, the thousand-rayed, the showerer (of 

1 Uttanam is explained vistritam, an epithet of . 

Stream of ghi, understood. 

2 This and the preceding occur in the SAma- Veda, 11. 1097—8. 

3 The text has only virupe, various-formed; being in the fem 
dual ic is applied to dy4v4prithivyau, understood. 

4 Surabh4 for surabhau loke, fragrant with the odour of ghi. 
and other offerings, the altar, 
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benefits), of well-known might, thou, Agni, surpassest 

all others in strength. 
9. (Too) quickly, Agni, dost thou pass to others 

from him to whom thou hast been manifest: most 

beautiful, adorable, radiant, many-shining, the loved of 

people, the guest of men. 

10. Tothee, youngest (of the gods), men present 

oblations, whether nigh or from far: accept the praise 

of him who most extols thee; forthe felicity (which 

thou conferrest), Agni, is great, vast, auspicious. 

11. Ascend to day, radiant Agni, thy resplendent, 

well-conducted chariot, together with the adorable 

(gods): cognizant of the ways (of worship),® bring 
hither, by the vast firmament, the gods to partake of 

the oblation. 

12. We have uttered alond this encomiastic praise 

to the wise, holy, vigorous (Agni), the showerer (of 

benefits): Gavishthira offers with reverence (this) praise 

to Agni, like the wide-sojourning (sun), effulgent in 

the sky. 

SUKTA II. (11) 

Tug deity is Agni; the Rishi is Kumara. the son of Atri, or 

Vrisa, the son of Jara, or both; the metre is 7rishtudk, 

except in the last verse, in which it is Sakvars. 

THE young mother cherishes her mutilated boy in secret, 
and gives him not up to the father: men behold not his 

t Tad ojah, lit. having that strength ; tad, that, implying 

which is notorious, yat prasiddham balam. 

2 Vidvin pathindm: the first is rendered yashtavyadevapa- 

rijndnevan, having knowledge of the gods who areto be wor- 
shipped; the last, with regard to the ways of worshipping them, 

dev ayajanamArg4n prati. 
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mutilated form, but (see him) when placed before (them) 

in an unresting (position).? 
2. Young mother, what boy is this whom thou, 

(become) a malevolent spirit, fosterest? the mighty 
Se a a ae 

1 Accordiny to what is no donbt the most accurate interpreta- 

tion of this verse, and of those which follow, they contain only a 

metaphorically obsbure allusion to the lighting of the sacrificial 

fire: the mother isthe two pieces of touchwood, which retain 

fire, the child, and will not spontaneously give it up to the 

father, the yajam4na, until forced by attrition: till then, also, 

people, the priests, do not behold it, but they see it when burst- 

mg into ignition: this, however, has not satisfied the commen- 

tators, and a curious and strauge legend has been devised for the 

interpretation of the text, or has been, perhaps, applied to it by 
way of explanation, having been previously current: it is more 

probably, however, suggested by, than suggestive of, the verses : 

SAyana quotes the jSAtyAyana ;Brahmana as the authority: the 

story is this: Raja Tryaruna, the son of Trivrishna, of the race 

of Ikshwakus, had for his Purohit Vrisa, the son of Jara: it was 

the custom, it is Said, when a Raja and his Purohit went out in 

the same chariot, that the latter should drive, and, on an occasion 

of this kind, the chariot went over a Brahman boy who was 

playing in the road, and killed him: a dispute ensued between the 

Raja and the priest as to which was the mnrderer, the former accu- 

sing the latter because he was driving, the Purohit retorting, that 

as the chariot was the Raja’s, he was the responsible person : they 

referred the matter to an assembly of the IkshwAkus, who decided 

against the Purohit: Vrisa restored the boy to life by the prayer 
thenceforth called after him the Vdrsa saman, but being offended 

with the Ikshwdkus for what he considered their partiality, fire 

thenceforth ceased to perform its functionsjin‘their dwellings, and 
the cooking of their food and otherZoffices ceased: attributing this 
to the displeasure of the Rishi, the IkshwAkus respectfully invoked 
his presence, and, with the same mantra, he prayed that the energy 
of fire would be restored to them, which accordingly took place: 
this energy or activity is designated by the unusual term of Haras, 
Agner haras: so far the legend is intelligible, but what follows is 
rather obscure: Sayana proceeds; #0 singing the Rishi having 
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(queen) has given him birth; the embryo has thriven 

through many years: I have seen him born as the 
mother brought him forth.* 

3. I have seen him from a near place, golden-tooth- 
ed, bright-coloured, wileding (flames’ like) weapons, 

seen distinctly the Brahmanicide become the wife of king Trasa- 

dasyu, in the garb of a Pis4chi, and that she, having taken 

the Haras away from the fire-chamber, was concealing it in 

het regal clathing (kasipau?) he, having propitiated that Haras 

by the Vdrsa Sdma, re-united it with Agni, upon which the 

offices of fire, in cooking and the like, were discharged as before : 

Siyana adds to his version a quotation from the TAndya 

which steps with the restoration of the boy to life: the Nits 

manjari cites the legend from the Brihad-devaté4, the first part of 

which is the same as that given above, but there is some slight 

variation in the conclusion: after the decision against the 

Purohit, this authority continues, the Atharvan having seen (or 

(composed) the Angirasa mantras, restored the boy, to life, but 

being in wrath, he deserted king, and went to another country : 

upon his departure, the Haras or function of Agni ceased, and 

there were no more burnt-Offerings: the Raja, being much dise 

tressed, went to the Rishi, and pacified and brought him back, 

and prevailed upon him to become his Purohit once more: still 

the fire with held its activity, until the Rishi discovered that the 

queen was in reality a {Pisichi, with whom the Haras had asso- 

ciated, and was seated on the throne with her, and hidden in her 

robe: on discovering this, the Rishi repeated the second stanza 

of this Sukta, “ Young mother, etc.”’ to which Haras, in the form 

tof a boy, replied; the Rishi then recited the ninth stanza, “ Agni 
shines etc” on which the flame burst forth and consumed the 

Pisachi, after which things went on as before: if there be any 
meaning in this legend, it may possibly intimate some quarrel 
between the princes and priests, and a consequent temporary dis- 

continuance of worship with Gre. © 

x See the preceding note; in this and several other stanzas 

the allusion to the product of fire by attrition is blended with 

reference to the circumstances told in the legend as above par- 

ticularized., 
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(when) offering to him the ambrosial, all-diffusing (obla. 

tion): what can those who acknowlege not Indra, wha 

repeat not his praise, do unto me. 

4. [have seen him passing secretly from place (to 

place) like a herd (of cattle)? shining brightly of his 

own accord: they apprehended not those (flames of 

his), but he has (again) been born, and they which had 

come grey-haired are (once more) young." 

5. Who have disunited my people from the cattle ? 

was there not for them an invincible protector? may they 

who have seized upon that (people) perish, for he who 

knows (our wishes) approaches to (protect) the cattle. 

6. Enemies have secreted amongst mortals the king 

of living beings, the asylum of men: may the prayers 

of Atri set him free ; may those who revile be reviled. 

7. Thou hast liberated the fettered Sunahsepa from 

a thousand stakes, for he was patient in endurance: 

so, Agni, free us from our bonds, having sat down here 

(at our sacrifice), intelligent offerer of oblations. 

8. When angered, (Agni), depart from me: the 

protector of the worship of the gods, (Indra), has 

spoken to me: the wise Indra has looked upon thee, 

and, instructed by him, I have come, Agni, to thee. 

ee Rstrnt rr eRe 

s Going from pasture to pasture. 

2 Paliknir-id yavatayo bhavanti: the flames which had been 
so often produced may be considered as aged, or as the text, 
literally, grey-headed ; or allusion is intended to the suspension 

of the functions of fire, as in the legend. 

3 Ke me maryaham viyavanta gobhih: what enemies have 

despoiled my kingdom, is the explanation of Sdyana. 

4 That is, Agni. 

5 The text here divides the two parts of the name, as 

Sunaschichchhepa, interposing chit, a’general particle, by Vaidik 
license. 
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6. Agni shines with great and vatied radiance ; 
he makes all things manifest by his might; he over- 
comes undivine malignant delusions; he sharpens his 
horns for the destruction of the Aakshas. 

10. May thy roaring (flames), Agni, be manifest 

in the sky as sharp weapons wherewith to slay the 

Rékshasas: in his exhilaration his shining (rays) inflict 
(destruction), and undivine opposing (hosts) arrest him 
not. 

tr. This praise have I, a devout worshipper, com- 
posed for thee, (Agni), who art born with many 

(faculties), as a “steady dexterous (artisan fabricates) 

acar: if, divine Agni, thou approve of it, then may 

we obtain abundant flowing water. 
12. The many-necked, the showerer (of benefits), 

ever increasing, collects together the wealth of the 

enemy without opposition: the immor als have enjoined 
Agni that he will bestow happiness on the man who 
offers sacrifice ; that he will bestow happiness on the 
man who offers oblations.? 

SUKTA IIL (IIL)” . 

Ti deity is Agni; the Rishi, VAasusruta, of the race of Agni; 
the metre is Trishtubh. 

TuHou, Agni, art, born Varuna, thou becomest Mitra 

when kindled : in thee, son of strength, art all the gods : 
thou art Indra, son of strength, to the mortal who 

presents (oblatious). 

1 Barbishmate “manave sarma yansat is repeated with a slight 
variation of the first word, havish mate, in the repetition. 
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2. Thou art Aryaman in relation to maidens ;? thod 
bearest, enjoyer of sacrificial food, a mysterious name':* 
they anoint thee, like a welcome friend, with milk 

and butter,’ when thou makest husband and and wife of 

one mind. 

3. For thy glory the A/aruts sweep (the firma: 
ment), when thy birth, Rudra, is beautiful and wonder- 

ful:* the middle step of Vishnu has been plated, so 
thou cherishest the mysterious name of the waters.° 

4. Divine (Agni), the gods, (made) comely by thy 

glory, and bearing (thee) great (affecion), sip the 

ambrosia: men adore Agni, the conveyer of the burnt- 
offering, presenting oblations on behalf of the institu- 

tor of the rite, desirous of (its) reward. 

5. There is no more venerable offerer of oblations, 

Agni, than thou, nor (one) prior to thee; neither, giver 

of food, is any one subsequent (to be more glorified 

by hymns): the man of whom thou art the guest 

destroys hostile men by sacrifice. 

6. May we, desirous of wealth, Agni and arousing 

thee by oblations, secure tn thy protection, acquire 

(riches): may we (be victorious) in battle, (successful) 

in sacrifices every day; and may we, son of strength, 

obtain with riches male (descendants). 

1 Twam aryamA yat kanindm: as regulator of the ceremony 
the nuptial fire may be regarded as Aryaman: the stanza is to be 

recited at marriages. 

2 That of VaiswAnara, according to the scholiast, the friend 

of all, viswa, men, nara. 

3 Avjanti mitram sudhitam na gobhih: the last, lit, with cows, 

is put by metonymy for the prodncts of the cow. 

4 Agni, as the lightning. 

§ Pasi guhyam nAdma gondm: Sayana renders it udakdndm 

guhyam n4méni rakshasi, but gives no explanation. 
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y. May Agni inflict (evil) upon the evil doer who 

‘commits offence or wickedness against us: destroy, 
‘sagacious Agni, the calumniator? who injures us in 

‘these two ways.’ 

8. Former (worshipper) ‘constituting thee, divine 
(Agni), the messenger (of the gods), have worshipped 
‘thee with oblations atthe dawn of day; when thou 
‘proceedest to the place (of the aggregation) of the 

wealth (of sacrifice)’ bright-shining, kindled by the 

mortals who have given thee an abode.‘ 

g. ‘Convey tim ‘to safety) in war, son of strength, 

who like a wise son offers to thee (reverence) asto @ 

father: when, sagacious Agni, dost thou look upon 

us; when, director of sacrifice, dost theu direct us (te 

‘good ways). 

x Abhisastim etam, is, properly, this calumny, but as the 

antecedent of yah, he who, in the masculine, the relative requires 

qahe sense of abhisastri, accuser or calumniator. 

2 Offence, agas or aparadha, and sin or wretchedness, enas, or 

papa. 

3 Sansthe yad Agni iyase rayingm: lit to the heap’ of riches, 

‘but the riches, according to the sckoliast, are here those of the 

-oblation, havirlakshananim. 

4 Martair vasubhir idhyamAnah: the second, according to 

Sayana, is an epithet of the first, meaning, vasakaib, placing or 

fixing in an abode or place of dwelling, .¢. either the altar, or 

the chamber of sacrifice. 

5 So in v. 20f the next Sukta, may the besrer of the oblation, 

the undecaying Agni, bea father to us: or the relationship may 

be reversed; protect him, Agni, who, like a father, cherishes 

thee as a son, Agni being generated and maintained by the 

sacrificer ; as, by another text, thou art the son of him who mais- 
tain thee. 

107 
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10. Glorifying thee, he offers the copious oblation,* 
if, bestower of dwellings, thou asa father art pleased 

to accept it: Agni, ever augmenting, and desirous 

{to befriend), by his might, the devout (worshipper, 

offcring) copious oblations, bestows upon him happiness. 

it. Agni, youngest (of the gods), verily thou 

bearest thine adorer (safe) beyond all calamities: 

threves have been detected, and hostile men with covert 

evil intentions, have been avoided (by us). 

12. These (encomiums) are directed towards thee, 

but perhaps an offence has thereby been uttered to 

(thee), the giver of dwellings :° may Agni, augmenting 

(by our praise, yield us not upto the maligner or the 

malevolent. 

SUKTA IV. (IV.) 

Tue deity, Riski, and metre as before. 

ROYAL Agni, I glorify at sacrifices thee who art the lord 

of vast riches; may we who art in want of food obtain 
food through thee, and {through thee) may we overcome 

hosts of (hostile) men. 

2. May the undecaying Agni, the bearer of oblas 

tions, be a father to us, all pervading and resplendent 

1 Bhuri nimz vandamino dadh&ti: nima, [the scholiast says, 

may mean oblation, havis; or it may be rendered, ane thy 

many names he offers oblations. 

2 Vasave vA tad id Ago avachi, is explained, that which is an 
offensive expression may have been spoken to Vasu, commonly 
rendered giver of dwellings, by our saying or intimating, idam 
dehi, give this; or it may berendered, this offence which has 

bega offered to us by our enemies, has been reported to Agni, 
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(may he be) to us of pleasing aspect: supply us plenti- 
fully with food in return for our well-maintained house- 

hold fire: grant us viands. abundantly. 

3. You possess (priests) the wise lord: of human. 

beings,? the pure, the purifying, Agni, cherished with 
oblations of butter, the offerer of the burnt-ofiering, . 
the all-knowing ; he among the gods-bestows desirable 
(riches’, 

4. Be propitiated Agni, sharing in statisfaction with. 
lif, vieing with the rays of the sun: be gratified, 
Jatavedas,. by our fuel, and bring the gods to partake 

of the oblation. 

5. Propitiated, lowly-minded, a guest in the dwell: 
ing, coine, thou who art wise, to this our sacrifice: 

having destoryed, Agni, all our adversaries, bring off. 

the possessions of those who bear us enmity. 

6. Demolish, Agni, with thy weapon, the Dasyu, 

appropriating the sustenance to thine own person ;* 

and inasmuch, son of strength, as thou satisfiest the 

gods, so do thou, Agni, chief of leaders, protect us in 

battle. 

7. Weworship thee, Agni, with hymns; we (wor- 

ship thee), purifier, and of auspicious lustre, with ob- 

lations: bestow upon us all desired riches ;. bestow. 

Wpon us all sorts of wealth. 

8. Accept, Agni, our sacrifice: son. of strength, 

the abider in the three regious, (accept our} oblation : 

1 In the first verse we had vasupatim. vasundm, the lord of 
niches, of riches; so here we havea similar redundancy. of. cone 

struction, visam vispatim, the lord of men, of men. 

2 Vayah krinvanas tanve swayai; or by tanu may be undere. 

stood putra, a son, or the yajamina in that relation, 
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may we be (regarded) amongst the gods as doers off 

good : cherish us with triply-protected felicity.* 

g. Thou conveyest us, Jatavedas, across all in— 

tolerable evils, as (people are carried) over a river by- 

a boat: Agni, who art glorified by us with reverence,. 

such as (that shewn): by Atri, know thyself the protector 
of our persons. 

10. Inasmuch as I who ama mortal earnestly in- 

voke thee who art an immortal, praising thee with a: 
devoted heart; therefore, Jatavedas, grant us food, and. 

may I obtain inrmortality through my posterity.) 

11, Upon whatsoever performer of good works. 

thou, Agni, who art Jatavedas, castest a favourable- 

regard, he enjoys welfare, and riches, comprehending: 

horses, cattle, sons. and male descendants." 

r Tri-varuthena ‘sarmandA, with three defended ; that is, pre- 

served by act, thought, aud speech; or if sarman be rendered 

by house, griha, « may be understood, protect us by or in a three- 

roofed, or three-storied dwelling s.e. trichchhadishkena grihena, 

3. €. 4 Spacious mansion. 

2 The immortality that is defined as the unbroken succession. 
ef descendants, amritatwam santatyavichchhedalakshanam: an- 

Other text to the same effect is cited, prajdm anu prajayate tad uw: 

te martyamritam, when progeny is born after progeny, that verily 
is the immortality cf thy mortality. 

3 These last two stanzas are to be recited at the sacrifice. for. 

obtaining sons, putrakAmeshti. 
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SUKTA‘ V. (V.): 

The deities-are the Apris;3 the Risks is- Vasusruta, the metre 
Gayatré. 

OFFER abundant butter to: the resplendent Susamiddha,* 

to Agni, to Jatavedas, 

2. Nardsansa animates this. sacrifice, he who is- 

uninjurable, who verily is wise and sweet-handed, 

3: Agni, who art Ilita, bring hither the wonderfuli 

and friendly Indra, with his easy-going chariots for our 
protection. 

4. (Grass);* soft as wood, be spread; the wor- 

shippers praise thee: be to-us radiant (grass the source: 

of) liberality. 

5. Open divine doors, our passages to- preservation ; 

fulfill the sacrifice (with its rewards). 

6. We glorify the evening and morning, lovely, 
food-bestowing, mighty, the mothers of sacrifice. 

7. Praised (by us), divine invokers. of the gods, 

come, moving on the path of the wind,® to this sacrifice 

of our patron.* 

8. May Ila, Saraswati, Mahi, the three goddesses. 

who.are the sources of happiness, sit down, benevolent,. 

upon the sacred grass. 

g. Twashtri being propitious, thou who art diffusive: 

in kindness, come to thine own accord, protect us in re- 

peated sacrifices. 

1 This agrees with the first hymn, vol. 1. p. 31, in making, 

Susamiddha a name, not merely an-epithet.of Agni. 

3 The Barhis or Poa cynosuroides. 

3 Vatasyu patman. may. mean, with the swiftness of the wind,. 
or through the firmament. 

4 Manusho no yajnam, lit. to ‘the sacrifice of our man; that 

is, Of the yajamina. 
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10. Wherever thou knowest, Vanaspati, the secreb 
forms of the gods to be,? thither convey the oblations. 

11. The oblation is offered with teverence® to.Agnh 

to Varuna; with reverence to Indra, to-the Maruts;. with 

reverence to. the gods. 

Tue deity is Agni; the Risks as-before ; and metre is Pankti: 

I GLORiFY that Agni who is the giver of dwellings: to. 

whom, as to their home, the milch kine,. the light-faced: 

steeds, the constant offerers of oblations, repair :’ do. 

thou, (Agni), bring food to thine adorers. 

2. He is Agni, who is. praised-as the giver of dwells. 
ings, to whom the milch kine, the light-faced steeds, the. 

well-born, devout worshippers. repair: do thou, Agni, 
bring food to thine adorers.* 

xr Yatra vettha devindm. guhyandmdni: the last is explained: 
nupani, forms, but no.further interpretation of the phrase occurs.; 

it 18 not specified as a faculty of Vanaspati in. any preceding. 

hymn to the Apris, although, as in them, Vanaspati here re~ 

presents Agni as identified with the sacrificial post, or yupa, or, © 

as the scholiast here says, the deity presiding over it, yupdbhie 

man-ideva. 

2 The term is SwAha, who here, as heretofore is an. Apri, on 

personifiation of Agni. 

3 Yam astam yanti dhenavah; astam, which is repeated in the- 

text with each nominative, is explained sarveshm grihavad Asrae 

yabhutam, he who is become the house-like asylum of all: the. 
verse occurs Sdma-Veda, 1, 42§. 11. 1087. and Yajur-Veda, 15, 41 :. 

Mahidhara also renders astam by griham. 

4 Sama-Veda, 11. 1089. Yajur-Veda, 15. 42. 
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3. Agni, the all-beholding, gives, verily to the man 
{who worships him, a son) possessing abundant food : 

Agni, when propitiated, proceeds to bestow) that wealth 

which is of its own nature precious: do thou, Agni, bring 

food to thine adorers.® 

4. We kindle thee, divine Agni, bright, undecaying 

so that thy glorious blaze shines in heaven: do thos 
‘bring food to thine adorers.* 

5. To thee, radiant Agni, lord of light. giver of 

pleasure, destreyer (of foes), protector of man, the 

bearer of oblations, to thee the oblation is offered with 

the sacred verse: do thou bring food to thine adorers.* 
6. These fires cherish all that is precious in the fires 

(of sacrifice) ’* they give delight; they spread abroad; 

they crave perpetually (sacrificial) food: bring, Agni, 
food to thine ‘aderets. 

q7. These thy flames, Agni, fed with abundant food, 

increase, as, by their descent, they seek the pasture of 

the hoofed cattle :* bring, Ayni, food to thine adorers. 

r Sama-Veda, 11. 1088. 

2 Sama-Veda, I. 419, 1%. 372. 

3 Sama-Veda, tr. 373. 

4 Pro tye agnayo agmishe viswam pushyanti varyyam : prez- 
pushyanti dhishnyd girhapatyAdishu, they nourish exceedingly, 

by their intensity, wealth dhanam, understood, ia the household 

and other fires; that is, the primary flames of Agni, when mani- 

fested in the household fires, are the source of riches. 

5 Ye patwabhih saphdodm vraja bhuranta gondm is explained 
by SAayana, ye rasinayah, those rays which, patanaih, by fallings, 

ichchhanti yathdai saphdiaam gondm, wish for or proceed to the 

herds of hoefed cattle; an explanation which does not render 

the sense more obvious: it means, he adds, that the spreading 

flames long for the burnt-offermg, Ayata jwala homaya kankshaati- 

atyarthah, 
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8. Grant, Agni, to us who praise thee, new dwelt 

lings, and (abundant) food: may we'be those who wor- 

ship thee, having thee ‘for a messenger (to the gods) in 

every house: bring, Agni, food to thine adorers. 

9. Giver of delight, thou receivest into thy mouth 
the two ladles (full) of butter ;* so mayst thou fulfil (our 

desires), tord of strength, at our selemn rites: bring 

Agni, food to thine adorers.° 

10. Thus have they repaired te Agni with praises 

and with sacrifices successively, and have established 

(the manner of his worship); and he has given us male 

descendants, and wealth of fleet horses: bring, Agal, 

food to thine adorers. 

SUKTA VII. (VII) 

Tug deities as before; the Rishs is Isha, of the raceof Atrithe 

metre is Anushtubh, except in the last verse, in which it & 

Pankts. 

FRIENDS, offer fitting praise and food to Agni, the 

most liberal benefactor of men, the powerful son of 

strength. 

3 Termed juhu and upabhrit, two ladles used for pouring the 
‘oiled butter upon the fire. 

@ SAma-Veda, 1. 374. Yajur-Veda, 15. ‘43: Mahidharah 
‘explaanins ubhe darvi, two hands serving as ladles. 

3 Urjo naptre, SAyana renders, balasya putriya: Mahidhara, 
Yajush, 29, translates Urj, water, and the appellative, grandson 
of water, timber being the offspring of water, and fire the off- 
spring of fuel, 
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2. Where is (the deity) upon whose presence the 

rejoicing cond&cts (of the ceremony) are offering hom- 
‘age in the hall of sacrifice, (he) whom they kindle and 

living beings generate. 

3. When we present to him (sacrificial) food, when 

‘(he accepts) the oblations of men, then by the power 

of the brilliant (viands), he assumes the radiance of the 

‘rite.* 

4. Verily be gives a sigan! by night to one who is 

far off, when he the purifier, the undecaying, consumes, 
‘the forest lords. 

5. At whose worship (the priests) pour the driping 

(butter) upon the flames, and (the drops) mount upon 

the fire as if they were its own numerous offspring, as 

(boys ride) upon the back (of father).* 

6. Him whom the desired of many, the (devout) 

man recognises as the sustatner of all, the flavourer of 

food, the provider of dwellings for men. 

7. He crops the dry ground strewn (with grass and 

1 Ritasya rasmim Adade is variously explained by the scho- 

fiast, he accepts the ray that is the apprehender or absorber, 

grahaka, of water, alluding to the production of rain as the 

result of burnt-offerings; or he becomes endowed with the 

energy generative of the reward of the sacrifice, phalajanakam 

tejah swikritavdn; or, again, he accepts the praise which is, as 

it were, the lustre or ray of the sacrifice. 

2 Bhuméd prishtheva, is, literally, like many oz much on the 

back: the scholiast explains bhumd as signifying offspring, or 

that which is many, bahu bhavatite bhuma apatyam ; and prishtha 

he adds, implies the backs of the father, pituh prishthadesdn iva; 

as boys mount upon the fathers side, so do the flames, putra 
yatha piturankam grohanti tad vat. 

108 
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tvood},! like an animal grazing ; he with a golden beard, 
with shining teeth, vast, and of irreistible strength. 

8. Bright as an axe is he to whom the (worshipper), 

like Atri, proceeds® (to offer worship): he whom his 
prolific mother has brought forth, bestowing a benefac- 
tor on the world), whea (Agni) obtains (sacrificial) food. 

9. To thee, Agni, the acceptor of the oblation. the 

upholder (of all), there is pleasure (from our praise) : 
do thou bestow upon these thy worshippers wealth, and 
food, and a heart (pratefal for thy favour). 

10. May the sage who is ia this manner the offerer 

of exclusive praise (Agni to thee), accept the cattle 

which are to be given to thee; and thereupon may 

Atri overcome the irreligious Dasyus: may Isha over- 

come (hostile) men.” 

© <otaiimgeinerie 

1 Dhanowdkshitam dati. dhanwa the commentator explains 
a place without water, oirudakapradesam ; and Akshitam, trina- 

kashthddibhir Akshihtam, tossed over with grass, timber, and the 

like. 

3 Suchi sma yasma atrivat pra swadhitiva riyate. it is not 

very obvious whether the comparisons apply to Agni, or the wor- 

shipper: they might both be understood by the worshipper, 

eager to offer oblation as ag axe tocut: or both might be applied 

10 Agni: atri, meaning am eater, Or devourer, or an animal eating 

grass: it seems, however, most resonable to apply atrivat tothe 

yajamana, and swadbiti to Agni. 

3 ishah sasahyan nrin. isbah may be, according to Sayana, the 

Rishi of the Sukta; or derived from ish, and being the accus.- 

plur., it may be an epithet of nrin, encountering or opposing men, 

, 
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SUKTA VUI. (VIIL): 

THe deity and Rishs as before ; the metre it Fagats. 

MANIFESTER of strength, Agni, ancient worshippers: 
have kindled thee of old for their preservation ; thee; 

the delighter of many, the adorable, the all sustaining, 
the lowly-miaded,.the lord-of the house, the excellent: 

&. Men have established thee, (Agni', their ancient 

guest, as the lord of the ‘house; (thee) the blazing- 

haired, the vast bannered, the multiform, the dispenser 

of wealth, the bestower of happiness, the kind protector, 

the destruction of decaying (trees).' 

3. Hnman beings glorify thee, Agni, the appre- 

ciator of burnt-offerings, the discriminator (of truth); 

the most ;liberal giver of precious (things), abiding 

(awhile), auspicious one, in secret, (at other times): 

visible to all, loud sounding, offering worship, thriving 
upon clarified butter. 

4. We approach thee, allssustaining Agni, adoring 
thee tn maNy ways with hymas and with prostrations :: 

do thou, Angiras, when kindled, be propitious to us: 

may the divine (Agni be pleased) by the (sacrificial): 

food (offered by the) worshipper, and. by the bright. 
flames (of his sacrifice). 

5. Agni, the praised of. many,.thou: who: art multi- 

form, givest of old food to every mortal; thou retgnest. 
with strength over the various (sacrificial): viands ; the 
splendour of thee when. blazing brightly. ts not rivalled: 

(by any). 

r Jarad-visham is literally, that. which is poison to the old: the: 

commentator explains it jaratdm vrikshandm vydpakam, the per-- 

vader or consumer of old trees; or it may be mean jirnedakam,,. 

that by which water is dried up 
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6. Agni, youngest (of the deities), the gods have- 

made thee, when kindled, their messenger, the bearer of 
oblations ; thee, who art rapid in movement, and of 
whom butter is the source, the have made when invoked, 

the brilliant eye (of the universe), instigated by the: 
understanding. 

7. The ancient seekers after happiness have kindled 
thee, Agni, when invoked, (and fed thee) with abundant 
fuel; and thou (thereby): increasing, and supplied with 

shrubs, art dominant over all terrestrial viands.* 

t Abhi jraydnsi parthiva vi tishthase: Sdyana explains jray4ns: 

by annani, food, estables; and parthiva by vriksh4h, trees; or he 

admits it to be an epithet of jarydnsi, earthly estables, as the cakes 

and butter presented in sacrifices with fire. 



FOURTH ASHTAKA. 

PIRST ADHYAYA. 

MANDALA: V. (continued). 

ANUVA’KA I. (Continued). 

SUKTA IX. (IX.) 

Bre deity is Agni; Gaya of the race of Atri, is the Rish:; the- 

metre of the fifth and seventh stanzas is Pankts, of the rest: 

Anushtnoh. 

MORTALS bearing oblations glorify thee, Agni, the: 

divine: | praise thee, Jdtavedas,* for that thou con-. 

veyest successively oblations (to the gods) 

2. Agniis the invoker of the gods (on behalf of): 

him, the donor (of the oblation), the abode (of the fruit 

of good works), by whom the sacred grass has been. 

strewn; (he) in whom congregate all sacrifices securing. 
food and fame. 

3. He (it is) whom the two sticks have engendered. 

like a new-born babe; the supporter of men the de- 
scendants of Manu, the fit object of sacrifice. 

1 In addition-to-previous explanations, the same is here said to 

imply, he whom all know to be identical with all that exists ; or, 

vedas may mean wealth, when it will signify, he from whom all 

wealth is generated. 

2 The grammatical portion of Sdyana’s commentary, which is. 

very full in the first and second Ashtakas, is suspended in the 
MSS. of the third: it is resumed in the begining of the fourth, 

but is only occasionally repeated. 
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4. Thou art laid hold of with difficulty like the 
young of tortuously-twining (snakes};* thou who ait the: 

consumer of many forests, as an: animal-ie of fodder. 

5. Of whom smoke-emitting, the flames intensely 

eollect; then, whén diffused in the three regions’ Agni: 
inflates himself in the firmament, like the blower of a. 

bellows, and sharpens (bis flames), as (the fire blazes 

from the blast) of the blower.’ 

6. By the. protections of thee, Agni, the friend (of 
ail), and by our praises (of thee), may. we pass safe from. 
the evil acts of men, as if trom. malignant (enemies). 

7. Powerful Agni, bestow upon us the institutors 
(of pious rites), that wealth (which we desire).: may he 
discomfit (our foes): may he cherish us: may he be 
ever ready to bestow upon us food: and do thou,* 

Agnj, be present in battles for our success. 

x Putro ga bvdry4n4m, iike the son of crooked going; the- 

scholiast asys like a young snake, balasarpahj; or it may mean: 

the colt of rearing. and plunging horses, of those not broken in, 

asikshitabalaswahe 

2 Yadim aba trito divi upadhamati is explained, trishu sthane- 
shu vyAptah, spread in the three regions ; or trini sthanani atitya; 

having gone yeyond the the three regions ; Atmanam upa varddha- 

yati, he blows up or enlarges himselp. 

3 The text has sisite dhmaAtari, he sharpens as in a blower; 
which the scholiast explains, like the fire, which, in the proximity 
of one blowing with a bellows, biazes up, so Agni sharpens bis. 
flames, or of himself adds to their intensity. 

4 The confusion of the second and third person is that of the 

original. , 
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SUKTA X. (X.) 

The deity, Rsshs, and metre as before. 

AGNI, of irresistible prowess, bring to us most powerful 
‘treasure ; (invest us) with surrounding wealth; mark out 

‘the paths to abundance.’ 

3. Marvellous Agni, (gratified) by our acts, (pro- 

‘duce) in us greatness of vigour: in thee abides the 
‘strength destroying evil spirits; thou who art to be 

worshipped, like Mitra, art the doer (ef great deeds).° 
3 Augment, Agni, our dwelling a prosperity, for 

the devoat men (who have prepitiated thee) by their 
praises have acquired riches. 

4. Delightful Agni, those men who glorify thee 

with hymns become rich in horses, aad are iovigorated 

with ifoe-destroying) energies ; and their great renown, 

spread through the firmament, arouses (thee) of thine 
own accord." 

5. These thy bright:and fierce flames, Agni, spread 
around like thé circumambient lightoings, aod are like 

a rattling chariot rushing (into battle) for bouty. 
6. Be prompt, Agni, for our protection, and for the 

gift of poverty-repelling (riches); amd may our pious 

{descendants be able to) compass all their desires. 
Prorat. 

t Sama-Veda, 1. 82: there isa slight difference in the text of 

the second half of the stanza. 

s The text has only krdaa for karvdana : the acts alluded to are 

such as driving away the K4.shasas a other disturbers of religious 

Milos, 

9 Divaschid yesham briket subirttir bodhati tana: the sppli- 
cation of the two last words ie somewhat doubtful: Sayana die- 

connects them from the preceding, aad supplies the name of the 
Rishi of the Sukta, Gaya, as the nominative of bodhati ; evamvyi- 

dham tvim Gayastmand swayam eva bodhayati, Gaya of his own 

accord, or of himself, as it were, arouses thee, Agni, so described, 
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7. Agni, who art Angiras, glorified in the past, 

glorified (at present), invoker (of the gods), bring unto 

us riches (enabling us) to overceme the mighty give 

'to thy praisers (ability) to praise thee, and be (at hand) 
f or our success tn ‘battles. 

SUKIA XI. (X19 

Tg deity ls Agni; the Rsshs is Sutambhara, of the race of Atri ; 
the metre is Fagaty. 

THE vigilant, the powerful Agni, the protector of man, 
thas been engendered for the present prosperity (of the 

world) : fed with butter, (blazing) with intense {radiance} 

reaching tothe sky, the pure Agni shines brilliantly 

for the BhaPatas.* 

2. The priests have first kindled,® in three places, 

Agni, the banner of sacrifice, the family priest, (riding) 

in the same car with Indra and the gods: he, the 

performer of pious acts, the invoker {of the gods‘, has 

sat down on the sacred grass forthe (celebration of 

the) rite. 

3. Thou art born unobstructed of two mothers :* 
pure, adorable, wise, thou bast sprung up from (the 

s SAma-Veda, u. 257. Yajur-Veda 15. 37: Mahidhara agrees 

with Sayana in interpreting Bharatas by Ritwiks, or priests: he 

differs slightly in some other respects, rendering the stanva, Agni, 

engendered by the priests for the present sacrifice: he shines so 

brilliantly, that with his flames he touches the sky, the patron 

of the sacrificer, vigilant, dexterous, fed with butter, pure. 
s Trishadhasthe samidhire, that is, as the three fires, the 

Garhapatya, A’havaniya, and Dakshina. 

3 The two sticks of attrition. 
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devotion of) the householder :* they have augmented 

thee with butter: Agni, to whom burnt offerings are 
tiade, the smoke is thy banner spread abroad in the sky. 

4. May Agni, the fulfiller (of all desires), come to 
our sacrifice! men cherish Agni in every dwelling: 

Agni, the bearer of oblations, has become the messenger 

(of the gods): those adoring Agni adore him as the 
accomplisher of the sacrifice. 

5. Tothee, Agni, this most sweet speech (is ad- 
dressed); may this praise be gratification to thy heart: 

pious hymns fill thee, and augment thee with vigour, as 

large rivers (replenish) the sea. 

6. The Angirasas discovered thee, Agni, hidden in 
Secret, and taking refuge from wood to wood: thou art 

generated, being churned with great force; therefore 

they have called thee, Angiras, the son of strength.* 

SUKTA XII (XII) 

Tue deity, Rishs, and metre as before. 

I OFFER to the great, the adorable Agni, the rainer of 

water, the vigorous, the showerer (of benefits) the 

present acceptable praise, like well-purified butter 
(poured) at sacrifices into his mouth. 

2. Agni, who knowest (the purpose of) the sacrifice, 

aesent to thfs rite: be favourable to the copious showers 
htc al alist 

: Udatishtho vivasvatah: the latter is said to designate the 

Yajamana, from his especially, vi, abiding, vasata, in the chamber 

where the agnihotra, and other rites with fire, are celebrated. 

2 Sdma-Veda, 1. 258. Yajur-\'eda, 15. 28: Mahidhara agrees’ 

with Sdyana: he adds asthe cxplanation of guh4a, apsu, in the 
Waters, referring to the familiar legend. 

109 
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of water :! (endowed) with strength, (I undertake) not 

(to obstruct) sacred acts, nor adjure the rite with both 

(truth and untruth),*® but (repeat the praise) of the 

resplendent showerer (of benefits). 

3. Agni, bestower of water, by what (act of) truth 

mavest thou, who, art adorable, be cognizant of our 

adoration: may the divine Agni, the guardian of the 

seasons, recognise me: I (know) him not (yet) as the 

lord of the riches of which I am the possessor.’ 

4. Who, Agni, among thy (followers) are the im- 

prisoners of foes? who among them are the protectors 

(of men), the splendid distributors of gifts? who 

t When the author of a Sukta takes a fancy for the word rita, 

probably, in one of its meaning the Latin ritus, it is difficult to 

follow him in respect of its various significations of sacrifice, 

praise, truth, water: ritasya dhard, however necessarily implies 

the last. 

2 The text is very elliptical and obscure: nAham yatum sahasa 

na dwayena ritam ,Sapami arushasya vrishnah: it 18, literally, not 

I to go by strength, not by the two, I swear, the sacrifice of the 

singing showerer: Sayana supplies yukta, joined or endowed 

sahasa, with strength, and makes yatum mean Co injure, or injury 

of pious acts connecting it with sapami, which he renders by 

sprisami or karomi, Itouch or do ; I do not proceed to injur 

sacred offices: by the two, he explains satyanritabhydm, by 

truth and untruth, that is, avaidikam krityam na srpémi, na 

karomi, 1 perform not any act not enjoined by the Veda. ritam 

here he interptets praise, and again attaches to it sapdmi, without 

the negative, I vow or repeat the praise of Agni. 

3 Na aham patim sanituh asya rayah, the verb is understood : 

the scholiast renders it bhajamAnasya asya mama rdyah swaminam 

tam agnim aham na jandmi, I do not know that Agni, the master 

of the riches of this one, or me, the enjoyer; what it meana is 

not every obviovs. 
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among them defend the asserter of untruth? who are 

the encouragers of evil deeds ?? 
5. These they friends, Agni, everywhere dispersed, 

were formerly unhappy (in abandoning they worship), 
but are again fortunate (by its renewal): may they who, 

with (censorious) words, impute fraudulent (practices) 
to me who pursue a straight path, bring evil upon 

themselves. 

6. May the dwelling of him, Agni, who celebrates 

thy worship with reverence, of him who protects the 

sacrifice (offered) to the resplendent showerer (of 

benefits', be well stored; and may a virtuous successor 

of the man who diligently worships thee come in his 

place. 

SUKTA XIII. (XIII) 

Tue deity and Rishi as before; the metre is Gayatri. 

ADORING thee, Agni, we invoke thee: adoring thee 
we kindly thee, adoring thee for protection. 

2. Desirous of wealth, we recite to day the effecqual 

praise of the divine Agni, (whose radiance) reaches 

the sky.” 

3. May Agni, who amongst men is the invoker of 

the gods, accept our praises; may he offer sacrifice to 

the divine beings. 

1 The two last are persons not worshipping Agni; but the 

verse may be also thus rendered, who are they that confine their 

foes? who are they that preserve mén from uttering untruth? 

who are they that vindicate people from calumny ? they are, Agni, 

thy worshippers. ; 

a This and the two next verses occur Sama-Veda, 1. 7§§5—757. 
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“4. Thou, Agni, art migthy and gracious, the (mini. 

strant) priest, the desired (of all: through thee the 
worshippers complete the sacrifice. 

5. Wise worshippers exalt thee, Agni, the bountiful 
giver of food, the deservedly lauded: do thou bestow 

upon us excellent strength. 

6 Agni, thou encompassest the gods as the circum- 
ference surrounds) the spikes (of a wheel): bestaw 
manifold wealth ypon us. 

SUKTA XIV. XIV.) 

Tue deity, Rishi, and metre as befare. 

WakKEN the immortal Azni with praise, that, being 

kindled, he may bear our oblations to the gods. 

2, Mortals worship him an immortal divinity at their 

sacrifices, mast adorable among the human race. 

3. Numerous (worshippers), pouring out butter 
from the (sacrificial) ladle, glarify him, the divine Agni, 

that he may convey their oblation (ta the gods). 

4. Agni, as soon as born, blazes brightly, destroy- 

ing the Dasyus, and (dispersing) the darkness by his 
lustre : he has discovered the cows, the waters, the sun. 

5. Worship the adorable Agni, the sage, whose 

summit blazes with butter: may he hear and com- 

prehend my invocation. 

6. They have augmented Agni, the beholder of all, 

with oblations and with praises, along with the gods, 
the objects of pious meditation, desirous of praise. 



ANUVAKA II. 

SUKTA I. (XV,) 

Tax deity is Agni; the Rishi Dharuna, of the family of Angirag; 

the metre is Frishtubh. 

I OFFER praise to Agni, the creator, the far-seeing, the 

adorable, the renowned, the first (of the gods) ; he wha 

is propitiated by oblations, the strong, the giver of 

happiness, the possessor of riches, the receiver of 
oblations, the bestower of dwellings. 

2. They are detaining by sacrifice the true recipient 

(of offerings)? in the most eminent place of the cere- 

mony, who brings together the leaders (of the rite), 

the umborn with the born, (or gods and men), as seated 

at the solemnity which is the stay of heaven. 

3. They who (present) to the chief (of the gods) 
the great faod (of sacrifice), unattainable (by the 
Rékshasas), enjoy forms exempt from defect :* may 

that new-born Agni scatter assembled (hosts) : let them 
stand from around me, as (deer avoid) an angry lion. 

4. When,everywhere predominating,thou cherishest 

all men like a mother, and (art implored by all) ta 

behold and to support them ; and when, being detained, 

t Ritena ritam dharunam dharayantah: they, the Yajamdnas, 

hold or detain, ritam dharunam, yajnasya dharakam satyam, the 

true holder of sacrifice, that is Agni, by the ceremony, parame 
vyomani, utkrishte sthane, in the best place, that is, the altar. 

3 Anhoyuvastanvas-tanvate, are explained by Sdyana, svds- 

tanur-anhasa viyojika vistararyanti, they effect the extension of 

their own persons, disjoined by or seperated from sin: the sense 
\§ NOt very ohvious. 



866 Rig-Veda Samhita. 

thou maturest every kind of food,*+ then, multiform 

(Agni , thou comprisest (all beings) in thyself. 

5. Divine Agni, may the (sacrificial) food, the vast 

yielder (of benefits to men’, the sustainer of riches, 

support the utmost of thy vigour; and do thou, consider- 

ing (the means of acquiring) great riches, like a thief 

keeping concealed the article (he has stolen), be propi- 

tious to Atri.’ 

SUKTA Ib (XVI) 

THe deity as before ; the Risht is Puru,of the race of Atri; the 

metre is Anushtubh, except in the last verse, in which it is 

Pankti. 

OFFER abundant (sacrificial) food to the brilliant divine 

Agni, whom mortals have placed before them by praises 

as a friend.’ 

2. For that Agni, (endowed) with the lustre of the 

strength of his arms, is the ministrant of mortals, who 

(presents) the oblation to the pods in succession, and 

like Bhaga* distributes desirable wealth. 

3. (May we be assiduous) in the praise, (and 

cherished) in the friendship, of that very radiant 

1 Vayo vayo jarase yad dadhanah : the scholiast interprets yadA 

dharyam4no bhavasi tad4 sarvam’annam jarayasi, when thou art 

being detained, then thou causest all food the decay, ¢. ¢. to digest. 
3 This mag, perhaps, also imply that wealth bestowed upon 

the Rishi is deposited in a secure receptacle, like the hidden booty 
of a thief, padam na tAyur guhdm dadh4nah, but the whole Sukta 
is obscurely worded, 
3 Sama-Veda, 1. 88: the latter reads prasastayo, for praise, 
instead of prasastibhih, by praises. 

4 Bhaga, according to Sdyana, here means Syrya. 
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possessor cof wealth, on whom, loud-sounding and _all- 

ruling, (his) universal (worshippers) have conferred 

vigour. 

4. Now verily, Agni, (be disposed) for bestowing 
excellent strength on these (they worshippers) : heaven 

and earth have invested him with glory lke the vast 

(sun).? 

5. Glorified by us, Agni, come quickly, and bring us 

desirable wealth: we who (are they worshippars), we 

(who are thine adorers, offer thee welcome together 

with oblations: be thou favourable to us; be (our) 

success in battles. 

SUKTA IIL. (XVIT) 

The deity, Rsshs, and metre as befoze. 

Divine Agni, a mortal thus with sacrifices (calls upon 

thee) who art endowed with lustre for protection: Puru 

adores Agni for protection when the srcred rite is 

solemnized. 

2. Performer of various func,tons,” who art de- 

servedly renowned, thou praisest by thy words that 

Agni, who is possessed of wonderful splendour; who 

is exempt from pain; who is adorable and supreme in 

understanding. 

2. He who is endowed with vigour, ts (glorified) by 

praise, and by whose radiance, like that of the sky, the 

1 Vhetext hasonly yahvam na like the great; the scholiast 

has mahantam suryam iva, like the great sun. 

s Vidharman: it applies either to the Rishi or the yajamAaa. 
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rays of light shine brightly: by his lustre, verily, (thie 

sun is luminous). 

4. By the worship of him who is pleasing of as- 
pect the provident (heap) wealth in their cars; Agni, to 
whom oblations are due, is then glorified by all people. 

5. Quickly, (Agni, give us) desirable (wealth), such 

as the devout, combining with (pious) praise, (ohtain) : 

son of strength, (be favourable) to miy) desires; protect 

us (from calamity); be alert for our prosperity ;* come 

for our success in battles. 

SUKTA IV. (XVIII) 

THe deity and metre as before; the Fish: is Dwita, of the race 

of Atri. 

Let Agni, the beloved of many, the guest of man, be 

present at dawn; he who, immortal, desires the obla- 

tions of mortals.‘ 

2. Be (willing to make) a grant of thine own 

strength to Dwita, the bearer of the pure oblation; for 

1 The text has only asya vAs4 u archisha, vA asa being put 

for v4 asau ; literally, by the light of him, he verily: asau, he, 

according to the commentator, designates the sun; and the entire 

phrase is, by the light of him, that is, of Agni, the sun becomes 

fadiant ; Adityo archishman bhavati. 

2 Sagdhi swastaye: the commentator says the verb may here 

be put for the first person, and mean yAche, | ask for, or it may 
mean, a8 translated, sakto bhava, be able. 

3 SAma-Veda, 1. 85: the reading of the second half of the 

stanza somewhat differs: our text is visvAni yo amartyo havy4 

thartyeshu ranyati: the Sama has visve yasminn-amartye havyam 
martasa indhati, in or upon all that which is immortal, mortals 
oblations. 
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he, immortal Agni, thy diligent praiser, brings to thee 

continually the Soma juice. 

3. I invoke thee bright-shining, through a long 
life, with praise, (for the benefit) of the affluent, that 

their chariot, giver of horses, may proceed unimpeded. 

4. Amongst whom the ceremonial of many kinds is 

observed ; who perpetuate the sacred hyuins by their 

recital ; by them the sacrificial viands are placed upon 

the strewn grass (at the sacrifice) leads (the worshipper) 

to heaven.? 

5. Immortal Agni, bestow upon those opulent men, 

who, upon (my) praise (of thee), gave to me fifty horses, 

and brilliant, ample, and abnndant food, (supporting 

numerous) dependants. 

SUKTA V. (XIX) 

THe deities as before; the Rishi is named Vavri; the metre of 

the two first stanzas is GAyatri, of the two next Anushtubh, 

and of the fifth Virdtrupd. 

UNPROSPEROUS circumstances affect Vavri: may the 

accepter (of oblations) become cognizant (of them), as, 

reclininy on the lap of his mother, he beholds all things. 
2. They who know (thy power) invoke thee inces- 

santly, and nourish (thy) stength (by oblations) : they 

dwell in an impregnable city. 

3. Living men, with collars of gold, earnest ia 
praise, desirous of food, augment by this laudation the 

vigour of thee abiding in the white firmament. 
4. May (Agni) with his two relatives, (heaven and 

earth), hear this faultless (praise), acceptable a« milk : 

: Swar-nare, a synonyme here of yajne, swargam yajaminam 
nayati, it leads the yajamana to heaven. 

Ilo 



870 - Rig-Veda Samhitd. 

he who, like the mixed oblation, ts filled with food, * 

and, unsubdued, is ever the subduer of his foes. 

s. Radiant (Agni), who art made manifest by the 

wind, and art sporting amidst the ashes (of the forest", 

be present with us: and may the fierce flames, destruc- 

tive of foes, be gentle to this thy worshipper. 

SUKTA VI. (XX.) 

Tue deity as before: certain persons of the race of Atri, called 

Prayasvats, arethe Rishis ; the metre of the last stanza is 

Paukts, of the rest Asxushtubh. 

TuHaT (sacrificial) wealth, Agni, bounteous giver of 

food, of which thou approvest, and which deserves to 

be commended by our praises, do thou convey to the 

gods." 

2. May those prosperous men who do not offer 

oblations to thee becume destitute of great strength, 

and may (the followers) of other (than zvazdzs) obser- 

vances incur (thy) enmity and punishment. 

3. We, Prayasvats,’ have recourse to thee, the 

invoker (of the gods), the means of strength: we 
glorify thee first at sacrifices with praise. 

1 Gharmo na vAjajatharah, he in whose belly is food like the 

gharmah: besides its ordinary sense of warm, hot, and that of 

day, assigned to it by Ydska,. the word has other meanings: 

Sayana apparently identifies it with the ceremony called Par. 

vargya, pravargya iva gharm> yatha havyendjyenapayasAsikta, like 

the Pravargya the gharma, sprinkled with the oblation butter and 

milk : perhaps we should read pravargye, at the Pravargya, for, 

by a subsequent passage, gharma means a vessel, 3 pitcher. 

2 Yajur-Veda, 19. 64: instead of vajasdtama, the printed 

Yajush reads kavyavahana, conveyer of offerings to the manes, 
3 Prayasvantah is, literally, these having food, annavantahk. 
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4. Possessor of strength, day by day so (provide), 
that we may enjoy thy protection; doer of good deeds, 

may we (be deserving) of wealth through sacrifice, and 

may we be happy with cattle, happy with male descen- 

dants. 

SUKTA VII. (XX1.) 

Tne deity as before ; the Risks is Sasa; the metre as before. 

LIKE Manu, we meditate, Agni, upon thee; like Manu, 

we kindle thee: worship the gods on behalf of the 

(worshipper) devout as Manu. 

2. When thou art pleased, Agni, thou shinest upon 

the human race: well-born, feeder upon elarified butter, 

the ladles are constantly uplifted to thee. 

3. All the consentient divinities have made thee 

their messenger; therefore the pious worship thee who 
art divine, wise Agni, at sacrifices. 

4. Man praises thee, divine Agni, to convey his 

offerings to the gods: bright Agni, blaze when kindled: 
take thy seat in the chamber (of sacrifice), in the 

chamber of the sincere Sasa. 

SUKTA VIII. (XXIL) 

Tue deity and metre as before; the Rishi is Viswasaman, 

SING, Viswasaman, like Atri, (a hymn) to the dispenser 

of purifying light: (to him) who is to be praised at 

sacrifices, the invoker of the gods, the most adorable 
by man, 
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2. Cherish the divine Agni, by whom all that exists 

is known, the priest of the rite}: may the sacrifice 

most suitable for the gods duly this day proceed to 

them. . 

3. Men have recourse to thee, divine Agni, who 
art of intelligent mind, for security: we praise thee 

who art most excellent, seeking thy protection. 

4. Agni, son of strength, recognise the words of 

this our (laudation): handsome-chinned, lord of the 

dwelling, the sons of Atri exalt thee, such (as thou art), 

by their praises: they embellish thee by their hymns. 

SUKTA IX. (XXIIB) 

Tre deity and metre as befure; the Aish: is Dyumna. 

Bestow, Agni, upon Dyumna a son,* overcoming foes 
by his prowess; one who may with glory subdue alt 
men in battle. 

2. Mighty Agni, grant us a son able to encounter 
hosts; for thou art true and wonderful, and the giver 
of food with callle. 

3. All men concurring in satisfaction, bearing the 
clipt sacred grass, solicit thee, as the kind invoker of 
the gods, to the chambers (of sacrifice) for infinite 
wealth. 

4. May the (sage) on whom all men rely posses. 
foe-subduing strength: radiant Agni, so shine in our 
habitations that they may abound in riches: shine, 
purifying Agni, dispensing light. 
a eae hs, 

1 The text has rayim, rem, riches, but the scholiast under 
stands it metaphorically, and renders it putram, a son, a meaning 
consistent with what follows. 
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SUKTA X. (XXIV.) 

Tue deity is Agni; the Rishis are termed Gaupayanas and Lau 

pdyanas, and are four in number, named severally, Bandhu,’ 

Subandhu, Srutabandhu, and Viprabahdhu, to each of whom a 
half stanza of the two stanzas of which the Sukta consists is. 

attributed ; the metre is Viraj. 

1, 23. Agni, who art to be adored, be ever nigh to 

us, Our protector and benefactor: do thou, who art the 

giver of dwellings and dispenser of food, be present 

with us: bestow upon us most brilliant wealth. 

3, 4. Understand us, Agni; hear our invocation ; 

defend us from all malevolent (people) : most brighs 

and resplendent Agni, we earnestly solicit thee for the 

happiness (of ourselves) and our friends. 

1 These two verses seem to be favourites: the first pada of 

the first occurs twice in the SAma-Veda, 1, 448, 11. 457; the 

second once, ri. 458: the second pada of the second stanza 

occurs in the same, 51. 459: we have both of them twice inthe 

Yajush, 3. 25, 15. 48: Mahidhara’s explanation is much the 

same as Sdyana’s except in one or two words; as varuthyah io 
the first line of the first stanza: Sdyana explains it varaniyah, . 
sambhajaniyah, that which is to be chosen, to be ,enjoyed, to be 

worshipped ; Mahidhara idterprets it favourable or auspicious to. 

the family or the house, varutha meaning, he says, either putra 

samuha, an assemblage of sons, or griha, a house: Sayana also 

gives as an alternative, endowed or inclosed with circumferences. 

or defences, paridhir-vritah, alluding, perhaps, to the common, 

import of varuthathe fender of a carriage: again, vatusravas, in. 
the second line of the first verse, which Sasana interprets. 
vy aptannah, he by whom food is dispensed, Mahiéhara explains. 
renowned for wealth. 
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SUKTA XI. (XV). 

Tue deity as before; the Aishts are those of the race of Atri, 
named Vasuyus; the metre is Anusktudh. 

CELEBRATE the divine Agni for his protection : may he 

who presides over dwellings grant (our desires): may 

the son of the ARishzs,' the observers of truth, save us 

from those who hate us. 

2. That Agni is true’ whom the ancients, whom 
the gods have kindled, as the bright-tongued invoker 

of the gods, radiant with holy splendours. 

3. Agni, to be propitiated by praises, (gratified) 

by our choicest and most excellent adoration and 

hymns, bestow upon us riches. 

4. Agni shines amongst the gods: Agni Is present 

amongst mortals: Agni is the bearer of our oblations : 
glorify Agni with praises. 

5. May Agni bestow upon the donor (of the obla- 

tion) a son, abunding in food, abounding in devotion, 
excellent, unharmed, conferring honour upon his pro- 

genitors. 

6. May Agni bestow a son, the protector of the 

good, who, with his follows, may be victorious in battle : 

may he bestow a swift-footed steed, conquering, un- 
conquered.’ 

7. That (praise) which best conveys (our venera- 
tion is due) to Agni: affluent in splendour, grant us, 
erate cere meen SP tan et se enn ir SSNS 

. Agni is termed the son of the Rishis, as generated by their 
ve ss, 7 SUeke together which produce fire. 

"SA. .y true, In this and other passages, is meant, it is 
“11. one who does not fail to bestow upon his worshippers the 
recompense of their devotions. 

3 This and the precéding verse are directed to be recited at a 
sacrifice performed to obtain male offspring, putrakameshti, 
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(Agni), great (wealth), for from thee vast riches and 
ample food proceed.’ 

8. Brilliant, Agni, are thy rays: mighty art thou 
termed, like the stone (that bruises the Soma), and 

thy voice spontaneously spreads through the sky like 

thunder. 

g. Thus we, Vasuyus,* glorify the vigorous Agni: 

may he, the performer of great deeds, enable us to pass 

ovec all our enemies as (we cross a river) with a boat. 

1 Sdma-Veda, 1. 86. Yajur-Veda, 26. 13: Mrhidhara differs 

from Sayana in his interpretation of this verse in several respects ; 
considering the first line, jyad vAhishtham tad agnaye vrihad 

archa vibhavaso, to be addressed tothe Udgatri, he renders it, 

sing to Agni, that Vrihad-sima ‘a hymn of the Sama-Veda), 

which is the most effectual means of obtaining our desires; and 

he refers the vocative, VibhAvaso, tothe second line in which a 

more important variation occurs: it runs, mahishi iva twad 
rayistwad vAja udirate; SAyana makes mahishithe adjective of 
rayi, great riches, and observes of iva that it is a pleonasm, sveti 

puranah: Mahidhara understands it as denoting a comparison, 

and explains the passage, as the firstmarried bride proceeds from 

her home to her husband, prathamaparinitd stri grihdt patim 

prati udgachchhati, so riches and food proceed to the worshipper, 

Agni, from thee: necessity of supplying a whole sentence is 

rather against this rendering, and mahaishi ae an adjective is of 
not unferquent occurence. 

2 The Vasuyus are here explained vasukamah, they who de- 
sire wealth. 
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SUKTA XII, (XXVL) 

Tuedeity and Rishts as before; the metre is Gdyairs. 

Divine purifier, Agni, with thy radiance and pleasing. 
tongue, bring hither and worship the gods.* 

2. Feeder upon butter, bright and variegated 

radiance, we solicit thee, the beholder of heaven, to 

{partake of) the (sacrificial food. 

3. We kindle thee at the sacrifice, wise Agni, 
whose food is the oblation, who art brilliant and vast." 

4. Come, Agni, with all the gods, to the donor 

(of the oblation): we have recourse to thee as their 

invoker. 

5. To the institutor of the rite, pouring out the 
libation, bring excellent vigour; sit down with the 
gods upon the sacred grass. 

6. Victor over thousands, thou favourest, when 

kindled, our holy rites, the honoured messenger of the 
gods. 

4. Reverence Agni, by whom all that is, is known, 

the bearer of oblations, the youngest of the gods, the 

divine, the ministrant priest. 

8. May the sacrifice most solemnly offered by the 
devout duly proceed to day (to the gods) ; spread the 
sacred grass for their seat. 

9. May the Maruts, the Aswins, Mitra, Varuna, 
the gods, with all their attendants, sit down upon this 
grass, 

x Sama-Veda, 31. 871. Yajur-Veda, 17. 8, 

a Sama-Veda, 11, 873, 873. 
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SUKTA XII. (XXVITI.) 

Tue deity as before, but in the sixth stanza Indra is associated 

with Agni; the Rishis are three R4jés, Tryaruna the son of 

Trivrshna, Trasadasyu the son of Purukutsa, and Aswamedha 

the son of Bharata;r or Atri alone may be the Rishs :3 the 

metre of the three first stanzas is Zvishtubh, of the last three 

Anushtubh. 

AGNI, who art the protector of the good, most wise, 

powerful, and opulent ; Tryaruna the son of Trivrishna 

has become renowned, VaiswAanara, in that he bas bes- 

towed upon me a pair of cattle with a waggon, and 

with ten thousands of treasure. 

z. Agni, Vaiswanara, who art deservedly praised 

and exalted (by us), bestow happiness upon Tryaruna, 

who gives me hundreds (of Suvaraas,*, twenty cattle, 

and a pair of burden-bearing horses. 

3. As Tryaruna, pleased by the eulogies of me 

who have many children, presses with earnest (mind, 

gifts upon me), so does Trasadasyu, desirous, Agni, of 

thy valued favour through thine exceeding praise. 

x Of these ‘princes we have yet met only with the second, 

vol. 1. p. 293: in the Vishnu Purana a Trayyaruna occurs, 

(p. 371), but he isthe son of Tridhanwan, and the seventh in 

descent from Trasadasyu, with whom, therefore, he could not be 

contempopary ; so that either the Veda or the Purana is wrong: 

the latter enumerates a Trayyaruna among the Vydsas, p. 373: 

no other authority gives Bharata a son named Aswamedha, 

3 For in fact the Rajas are rather the Devatas, they do not 

commemorate their own donations: it is Atri, or some member 

of his family, who speaks. 

3 The text has only satani, the hundreds: the scholiast adds 

Suvarndndm of suvarnas: it is not impossible, however, that 

pieces of money are intended; for ifwe may trust Arrian, the 
Hindus had coined money before Alexander: the people of 
Sambas, Raja of Sindomana, present him with told money, 

ee 
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4. When Aswamedha gives to him who solicits of 
him as a benefactor, saying (bestow wealth) upon me, 
and comes (to him) with a verse (in they praise), do 

thou, Agni, grant intelligence to (the R4éjé) who wishes 

to offer sacrifice (to thee). 

5. Whose hundred robust oxen yield me delight, 

as the tripleemixed Soma,‘ the offering of Aswamedha 
(gratifies thee). 

6. Indra and Agni, bestow upon the munificent 

Aswamedha infinite wealth with excellent posterity, 

undecaying as the sun in heaven. 

SURKTA XIV. (XXVIIL) 

Tue deity as before; the Rishi is Viswavdra, a lady of the 
famaiiy of Atri: the metre of the first and third stanzas is 

Trishtubh, of the second Fagats, of the forth Auushtudh, 

and of the twh last Gayatri. 

AGN1, when kindled, spreads lustre through the firma- 

ment, and shines widely in the presence of the dawn: 

Viswavara, facing the east, glorifying the gods with 

praises, and bearing the ladle with the  oblation,’ 
proceeds (to the sacred fire). 

x Mixed with curds, milk, and parched grain. 

2 Havish4 ghritachi is explained by the scholist purodasadi- 

lakshanena yuktayA ghritachyd sruchd sahaita, with the ladle of 
ghi connected with the cakes and other articles of the oblation : 

the whole passage is remarkable, whether this explanation be 

admitted or not, as it leaves no doubt that a female is described 

as discharging the offices of a priest worshipping the gods at 

dawn with hymns and oblations: besides Viswavara being femi- 

nine, the epithets prachi ilana ghritachi are of the same gender ; 

the term is explained the repeller of all enemies of the nature of 

sin, sarvam api pAparupam satrum vdrayitri: we haveno further 
clue to her history than that she is an Atreyi, of the race of Atri. 
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2. When about tobe kindled, Agni, thou rolest 
over ambrosial (water): thou art present with the offerer 
of the oblation for his welfare: he to whom thow 

repairest acquires universal wealth; he places before 

thee, Agni, the dues of hospitality. 

3. Repress, Agni, (our foes to ensure our) exceed- 

ing prosperity: may thy riches ever be excellent = 

preserve in concord the relation of man and wife,? and 

overpower the energies of the hostile. 

4. Ipraise the glory, Agni, of thee when kindle& 

and blazing fiercely: thou art the affluent showerer (08 

benefits), thou art fitly lighted at sacrifices. 

5. Agni, who art kindled. and invoked, worship the 

gods at the holy rite, for thou art the beaces of the 
oblation. 

6. Offer worship and adoration to Agni when the: 
sacrifice is solemnized : select the bearer of the oblatiom 

to the gods.® 

zr Sam jaspatyam: suyamam kurushva, make perfect the well- 

connected duty of wife and husband, an ppropriate prayer for a. 
female, Yajur-Veda, 33. 12. 

a According tothe Taittiriya, there-are three kiads of sacri-- 

ficial fire: the havyavahana, which receives the oblation intended. 

for the gods; the kavayavAhana, that intended for the Pitria; and: 

the Saharakshas, that inteided for the Asuras: the worshipper is 

therefore directed on this occasion to select the first, 
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SUKTA XV. (XXIX.) 

Tue deity is Indra, but one hemistich may be assigned to Usarmas 

the Aish: is Gauriviti, of the race of Sakti; the metre is 

Trishtubh. 

In the adoration of the gods by Manu there are three 

effulgences, and they Maruts), uphold three luminartes* 

in heaven: the Maruts of pure energy worship thee; 
for thou, Indra, art their intelligent Rashz. 

2. When the Maruts worship Indra, exulting and 

drinking of the effused libation, he grasps the thunder- 

bolt wherewith he destroys Ahi, and sets the abundant 

waters free to flow. 

3. Or, mighty Maruts, and thou also, Indra, drink 

of this my copiously-effused libatton: then the offered 

Hibation obtains cattle for the offerer,> and Indra, drink- 

ing of it, klills Ahi. 
4. Thereupon he fixed firmly heaven and earth, 

and, resolutely advancing, filled (Vritra), like a deer, 

with terror: stripping off his covering, Indra slew the 

DAnava, endeavouring to hide, and panting with affright. 

s. Fhen, for this exploit, all the gods gave thee, 

Maghavan, in succession, the Soma beverage ; whence 

thou hast retarded, for the sake of Etasa, the advancing 

horses of the sun. 

6. Whereupon Maghavan hast destroyed with his 

thunderbolt at once his (Sambara’s) ninety and nine 

cittes:' the Maruts glorifying Indra in a common 

1 The sun, the wind, fire: the same are probably intended 
by the similar phrase preceding tryaryamé-trini aryamAniteiansy, 
according to Sayana. 

" 2 Manushe ga avindat, yajam4nAya vedayati ga, sid alao 

méan rain, dhenur-vrishtilakshAnani udakani vA. 

3 Thetext has bhog4n, meaning, according to Sivene cities, 
when the acute accent is on the last vowel, bhogdn ityanto- 
aattah puravachanah. 
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dwelling with the 7rishtudh hymn, he destroyed the 
bright (city of the Aszra). 

7. To aid (the undertaking of) his friend, Agni, the 
friend (of Indra), has quickly consumed! three hundred 
buffaloes; and Indra, for the destruction of Vritra, has 

at once quaffed three vessels of Soma, offered by Manu. 

8. When thou hadst eaten the flesh of the three 

hunered buffaloes, when thou who art Maghavan hads¢ 

slain Ahi,’ went all the gods summoned Indra. full of 

food, as if he had been a servant, to the battle. 

g. When, Indra, thou and Usanas, with vigrous and 

fapid coursers went to the dwelling of Kutsa, then, 

destroying his foes, you went in one chariot with Kutsa 

and the gods, and verily thou hast slain Sushna. 

10. Thou hast formerly detached one wheel (of the 

car) of Surya: another thou hast given to Kutsa where- 

with to acquire wealth: with the thunderbolt thou hast 
confounded the voiceless Dasyus,’ thou hast destroyed 

in battle the speech-bereft (foes). 

t Apachat, has roasted or digested: we have here a sort of 

hecatomb. 

3 Or perhaps yad ahim jaghana might be rendered, that he 
should kill Ahi. 

3 Andso dasyun amrinzh : anAsa, Sayana ‘says, means Asyarae 

hitan. devoid or deprived of words, Asya, face or mouth, being put 

by metonymy for sabda, the souud that comes from the mouth, 

articulate speech, alluding possibly to the uncultivated dialects of 

the barbarous tribes, barbarism and uncultivated speech being 

identical, in the opinion of the Hindus, as in the familiar term for 

a barbarian, miechchha, which is derived from the root mlechchh, 

to speak rudely: Professor Muller, Universal History of Man, % 

346, referring to this text, purposes to seperate andsa into a, non, 

nAsa, the nose, noseless, alluding to that feature in the aborigines 

fas contrased with the more prominent nose of the arya race; tho 



882 Rig-Veda Samhita. 

tr, May the praises of Gauriviti exalt thee: thow 
hast humbled Pipru for the son of Vidathin: Rijiswan, 
preparing dressed viands, has through thy friendship, 
brought thee (to his presence), and thou hast drunk of 

his libation. 

12. The observers of the nine months celebration, 

those of the ten months, pouring out libations, worship 
Indra with hymns: the leaders (of rites), glorifying him). 
have set open the cave (concealing the cattle). 

13. Although, knowing the heroic acts which, Mag- 
Havan, thou hast performed, how may I adequately 
offer thee adoration: most mighty Indra, we ever 

celebrate at sacred rites the recent exploits which thou 

. hast achieved. 

14. Unmatched (by any), thou hast done, Indra, all 

these many (deeds) by thine innate energy: wielder of 
the thunderbolt, whatever thou, the humbler of (foes) 

hast undertaken, there ts no one the arrester of this thy 
prowess. 

15. Most mighty Indra, be pleased to accept the- 

prayers which we are about to offer, and the present 
praises which we repeat: firm doing pious acts, and 
desirous of wealth, I have fabricated acceptable and 
pious works like (rich) garments, agd like a chariot.» 

proposal is ingenious, but it seems more likely that Sayana is 
right, as we have the Dasyus presently called also mridhravAchas, 

hinstiavagindriyan having defective organs of speech. 

r Praises and hymns, the scholiast says, are compared to gar- 

ments, as being fit to be recived as a respectful present, upa sanh4- 

yavadgrahyan:: if correct, this shew the custom of presenting 
honorary dresses to be of Indian origin and considerable antiquity 

the same are compared to a chari t, as the means of conveying 
Indra and the gods of sacrifices. 
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SUKTA XVI. (XXX) 

THe deity as before, or it may be the Raja Rinanchaya, who 
is occasionally praised: the Arsh: is Babhru: the ! metfe 

Trishtubh 

WHERE is that hero? who has seen Indra seated in his 
easy chariot, travelling with his horses, the thunder, the 

invoked of many, who, desirous of the libation, is 
proceeding with riches to the habitation (of his wot- 
shipper) for his preservation ? 

2. I have looked down upon the secret and fearful 

place of his abiding; I have repaired, desiring him, 

(to the place of) the self-sustainer ; [ have inquired (of 
him) from others: they, the leaders (of rites), the 

searchers after wisdom, have said to me, let us have 

recourse to Indra. 

3. When the libation is offered, Indra, we celebrate 

thy exploits; those (exploits) which thou hast been 

pleased (to achieve) for us: let him who is ignorant 

acquire knowledge (of them); let him who is acquainted 
(with them) make them known: this Maghavan (is) 

the lord of hosts. 
4. As soon as generated, Indra, thou hast made 

thy mind resolved: thou hast gone alone to contend 

against numerous (foes): thou hast rent asunder the 

rock by thy strength: thou hast rescued the herd of 
milk-yielding kine. 

5. When thou hast been born most excellent and 

supreme, hearing a name widely renowned, then the 

gods have been in dread of Indra, and he has sub. 

jugated all the waters, the brides of the slave (Vritra). 
6. These devoted Maruts? eulogise thee with pious 

praise, and pour out to thee the sacrificial food: Indra 

t Or Maruts may here signify praises, worshippers, stotarah, 
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has overcome by his devices the guileful Ahi, harassing 

the gods and arresting the waters. 

7, Maghavan, who art glorified by us, assailing 

with the thunderbolt the antagonist (of the gods), 

thou hast slain those who were ever hostile (to thee) 

from thy birth: desiring to do good to Manu' thou 

hast bruised the head of the slave Namuchi. 

8. Verily thou hast made me, Indra, thy associate 

when grindiu; the head of the slave Nanuchi like a 

sounding and rolling cloud:? and the heaven and 

earth (have been caused) by the Maruts (to revolve 

like a wheel). 

g. The slave (Namuchi) made women lis weapon: 

what will his female hosts do unto me? the two his 
best beloved, (Indra) confined in the inaer apartments, 

and then went forth to combat against the Dasyx.* 

1 Manave gatum inchchhan: gatum is explained sukham, but 

the scholiast identifies Manu with the Rishi of the Sukta, 

namuchin.. apahritagodnana mahyam, to me whose wealth of cattle 

has been carried off by Namuchi, an Asura who has been before 
named. 

2 Asmanam chit swaryam varttamanam: Sayana renders the 
two first megham iva, like a cloud. 

3 Indra is supposed to say this. 

4 These legends are apparently Vaidik, except the decapitation 
of Namuchi by Indra, which is related in the Gada section of the 
Salya Parva of the Mahabharata, where it is related that Namuchi, 
through fear of Indra, took refuge in the solar rays: Indra 
promised that he would not harm him if he came forth, but broke 
his promise, and, on Namuchi’s issuing forth, cut off his head: 
by this he incurred the guilt of Brahmanicide, for Namuchi, it is 
Said, wasa Brahman, but Indra waf taught expiation of this by 
Brahma, 
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10. When the cows were separated from their calves, 
they wandered about hither and thither; but when the 

well-offered bibations had exhilarated him, then Indra, 

with his vigorous (Maruts), renuited them (with their 

‘calves). 

11. When the libations effused by Babhru had ex- 
thilarated him, the shower (of benefits) {shouted aloud 

dn the combats : Indra, the destroyer of cities, quaffiing | 

(the Soma), restored to him his milk-yielding cattle. 

12. The Rxsamas* giving me four thousand cows, 

Agni,’ have done well: we have accepted the wealth, 
the donation of the leader of leaders Rinanchaya. 

13. The Rusamas, Agni, have presented to mea 

‘beautiful abode, with thousands of cattle: the sharp 

libations have exhilarated Indra upon the breaking 
up of the (gloom) investing night. 

14. The (gloom) investing night has dispersed 

with the dawn (upon the appearance of) Rinanchaya, 

the Rajé of the Rusamas: Babhru being summoned, 

going like a fleet courser, has received the four thou- 
sand (cattle). 

15. We have accepted, Agni, the four thousand 

cattle from the ARusamas: and the glowing, the golden 

‘ewer prepared for the solemnity,’ we who are wise have 
accepted it. 

a The Rusamas, according to Sadyana, ere the people of a 

‘country of the same name, the principality of Rinanchaya. 

2 In this, the next, and the last stanza, Agni appears as the 

‘devatd, although not so specified by the index. 

3 Gharmas-chit taptah pravrije ya asid ayasmayah : according 

to the commentator, ayas maya, properly, made of iron, is here, 
mate of gold, hiranyamaya, kalasa, a ewer: gharmaschit he 

explains mahavira iva, that is, like the ewer, or vessal so termed, 

li 
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SUKTA XVIL (XXXI). 

Tre deity is Indra; the Risht % »Avasyu, of the race of Atri: 
the metre is Trishtubh. 

Indra, the possessor of opulence,. directs down-wards 

the car over which, intended (to receive sacrificial) 

viands, he presides: he proceeds unimpeded, the first 

of the gods, driving (his enemies before him) as a 

herdsman drives the herds of cattle. 

2. Hasten to us, lord of horses: be not indifferent 

to us: distributor of manifold wealth, befriend us; for 

there is nothing else that is better, Indra, than thou: 

thou hast given wives to those who were without 

women.* 

3. When the light (of the sun) overpowers the 

light (of the dawn) Indra grants all (sorts of) wealth 

‘(to the worshipper): he has liberated the milch-kine 

from the interior of the obstructing (mountain) ; he 

dissipates the enveloping darkness with licht. 

4. The Ribhus’ have fabricated thy car, Indra, 

the invoked of many, adapted to its horses; Twashtri 

(has made) thy .radiant thunderbolt: the venerable 

containing a mixture of Soma, melted butter and milk, perhaps 

put upon the fire, as by atext cited in the note of Sdayana on 

v. 7.0f Sukta xiii yad ghra ityatapat tad gharmasya gharmatwam 

iti sruti; see also Sukta xix. 1; pravrije for the pravargya 

cermony. 

1 Amenan-schij-janivatas-chakartha: mena is here used in 

the sense of stri, woman in gencral, and jani, as usual, in that 

of wife: the commentator explains it apagatastrikanschi jaydvata 
karoshi, thou makest sundry persons, from whom women are 

separated, possessed of wives. 

2 The text has anavah, which the scholiast explains manu- 
Shyah, and applies to Ribhavah, 
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(Angirasas),? praising Indra with hymns, have given 

him vigour for the destruction of Ahi. 

5. When the Aaruts, the showerers (of benefits:, 

glorify thee, Indra, the showerer (of desires), will 

praises, and the exulting stones delight (to bruise the 

Soma), then, without horses, without chariots, they, the 

purifying (Maruts), dispatched by Indra, have overcome 

the Dasyus. 

6. I celebrate Maghavan, thine ancient exp. its, 

and those which thou hast newly achieved: wielder of 

the thunderbolt, subjugating both heaven and earth, 

thou hast distributed the wonderfully bountiful waters to: 

man. 

7. Handsome and sagacious Indra, this is thy deed;. 
that, slaying Ahi, thou hast here displayed thy vigour.: 

thou hast arrested the devices of Sushna® urging the 
combat: thou hast overcome the Dasyus. 

8. Thou, Indra, (abiding on the further bank), hast 

rendered the fertilizing waters agreeable to Yadu and 

Turvasu: you two, (Indra and Kutsa), have assailed the 

fierce (Sushna), and, (having slain him), thou hast con- 

veyed Kutsa (to his dwelling), and Usanas and the gods 

have therefore honoured you both. 

g. May your steeds bring you both, Indra and 

Kutsa, riding in one chariot, to the worshipper :? you 

1 Brahmanah: Brahmans is the expression of the text, ex 

plained dy the scholiast angirasah: the verse occurs, with the 

hemistichs transposed, Sama- Veda, t. 439, 440. 

2 Sushnasya chit pari mdyah agribhnah: Sdyana explains. 
mdyah by yuvatih, young damsels, thou hast seized upon, or 
carried off, the young women of Sushna. 

3 Karne vahantu: karna is explained stotri, praiser, stotrani. 

karo ti, or yajamdna, the institutor or maker of the rite. 
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have expelled hin» (Sushna): from:the waters, from hie 

proper abode: you have driven the glooms (of ignot 

ance) from the heart of the afluent (adorer). 

10. The sage Avasyu has obtained docile thorses, 

endowed (with the speed) of the wind: all thine adorers,. 

Indra, in this world, thy friends, augment thy vigour by 

their praises. 
11. He, (Indra), has formerly arrested in battle the 

rapid chariot of the sun: Etasa has borne away the 

wheel, and (with it Indra) demolishes (his foes): may 

he, giving us precedence, be propitiated by our rite. 

12, Indra, oh people, has come to see you, wishing: 

to behold his friend, the offerer of the libation: let the 

creaking stones, for whose rotatfon the priests hasten,. 

supply the altar. 

13. Immortal (Indra), let not the mortals who are 

wishing, anxiously wishing for thee, fall into sin: be 

indeed pleased with the sacrificers, and grant vigour to» 

those men amongst whom may we be (especially) thine. 

SOKTA XVIII. (XXXII) 

THe deity is the same; the Rishi is Gatu; the metre 7rishtubh.. 

TuHou, Indra, hast rent the cloud asunder, thou hast set 

epen the flood-gates,’ thou bast liberated the obstructed’ 
streams, thou hast opened the vast cloud, and hast given: 

vent to the showerers, having slain the Danava.* 

1 Bharachchakram: Etasah : according to the comment, Etasaly 

3s put for Etasaya, he, Indra, has taken the wheel for Etasa; see- 
vol. I. p. 329, 

2 Khani, the holes or interstices of the clouds, 
3 Sdma-Veda, 3, 315, 
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2, Thou, thunderer, (hast set free) the obstructed 

clouds in their seasons; thou hast invigorated the 

strength of the cloud: fierce Indra, destroying the 

mighty Ahi when slumbering (in the waters), thou hast 
established the reputation of thy prowess. 

3% Indra, by his prowess, has annihilated the 
weapon of that mighty beast, from whom another more 

powerful, conceiving himself one and unmatched, was 
generated, » 

4. The wielder of the thunderbolt, the render of 

the rain-cloud, has destroyed his bolt the mighty Sushna 
the wrath-born (son) of the Diinava, the wakker in 

darkness, the protector of the showering cloud," ex- 

hilarating himself with the food of these (living crea- 

tures) 

5 Thou hast discovered, Indra, by his acts, the 
secret vital part of him who thought himself invulner- 
able, when, powerful Indra, in the exhilaration of the 

Soma, thou hast detected him preparing for combat in 

his dark abode. 

6. Indra the showerer (of benefits exhilarated by 

the effused juices, uplipting (his thunderbolt), has slain 

him enjoying the dews of the firmament, sleeping 

(amidst,the waters’, and thriving in sunless daskness. 

q. When the Indra raised his powerful irresistible 
weapon agalnst the mighty Ddénava, when he struck him 

1 From the dody of Vritra. it is said, sprang the more power- 

ful asura, Susha, that is, allegorically, the exhaustion of the clouds 

was followed by a drought, which ledra, or the atmosphere, had 

then to remedy. 

2 Miho-napdtam, meghasya rakshitaram : napat, here meaning 

pAtri,a protector, a preserver, as inthe Brahman cited by the 

scholiast, prdno vai tanunapat sa hi tanvah pati: vital air is 

called the body-preserver, for it preserves the limbs. 
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with the blow of the thunderbolt, he made him the 

lowest of all creatures. 

8. The fierce Indra seized upon him, that vast 

moving (Vritra), when slumbering, (after) having drunk 

the Soma, subduing (his foes), and enveloping (the 

world), and then slew him with his great weapon in 

battle, footless, measureless, speechless. * 

| 9. Who may resist the withering might of that 
Indra: he, single and irresistible, carries off the riches 

(of the enemy): these two divine (beings, heaven and 

earth), proceed swiftly through fear of the strength of 

the quick moving Indra. 

10. The divine, self-sustaining (heaven) comes to 

him; the moving (earth), like a loving (wife), resigns 

herself to Indra: when he shares all his vigour with 

these (his people), then in due succession, men offer 
reverence to the potent Indra. 

rt. Verily I hear of thee as chief amongst men, 

the protector of the good, friendly to the five classes of 

beings, ithe begotten, the renowned: may my (pro- 

geny), representing (their wishes), and uttering his 

praises niyht and day, propitiate the glorified Iudra. 

12. I hear of thee influencing (creatures) according 

to the season, and giving riches to the pious: but what 

do thy devoted friends (obtain), who have entrusted 

their desires, Indra, to thee. 

1 Apadam amatram mridharvAicham: here amatram is said to 
signify amatram, aparimanam, without measure, or, perhaps, bulk. 



SECOND ADHYAYA. 
Be Ni Sol a oo 

MANDALA V. (continued). 

ANUVA'KA IIL. 

SUKTA I. (XXXII) 

THe deity is Indra ; the Rishs is Samvarana, the son of Prajapati; 

the metre is Tarshtubh. 

FEEBLE as | am, I offer praise to the great and vigorous 
Indra, for this purpose, (that he may grant) strength to 

(our people: he who, associated with the Maruts,? 

shews favour to this person who praised for the sake of 

sustenance. 

2. Thou, Indra, meditating upon us, fastenest the 

traces of thy horses, (incited), showerer (of benefits), 

by those praises in which thou takest suitable delight, 

and do thou therefore overcoine (for us) hostile men. 

3. Since, mighty Indra, those who, differing from 
us, and not united with thee through their lack of 

devotion, are not thine; therefore, divine holder of 

the thunderbolt, who art possessed of excellent horses, 

ascend the car, whose reins thou guidest, to come to our 

sacrifice).” 

1 Samarya, as an epithet of Indra, 1s somewhat doubtful 

meaning: Sayana gives three explanations, martyaih, stotribhih, 

sahitah, together with mortals, that is, with worshippers, yuddha- 

mAnair-marudAdibhih, with the Maruts and other combatments, 

or samara-arhah, fit for or suited to war. 

3 This verse occurs in the Yajush 10. 22, with some variety of 

reading, chicfly in the first hemistic as m4 ta Indra te vayam 
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4. Inasmuch, Indra, as many praises are thine, 
therefore, combating for the sake of (shedding) waters 
‘of fertile (lands), thou hast affected (the discomfiture 

of its obstructors); thou, who art the showerer (of 

benefits’, hast, on behalf of the san, destroyed in his 
own dwelling ‘the very name of (the asuraz), Ddsa, in 
battle. 

s. We Indra, are thine, and thine are they who 
are the leaders (of rites), promoters of (thy) strength, 

and willing applicants (to thee): all-powerful Indra,* 
may adherents worthy of commendation, and faithful, 
come to us, like Bhaga, in battles.® 

6. Glorious, Indra, is thy strength, exulting,® im-+ 

mortal, and clothing (the world with light): do thoa 
give us riches, and brilliant wealth,* andi will greatly 
praise the munificence of the opulent Jord. 

TarsdshAd ayukt4sho abrahmatA vidasima whith Mahidhara in 
terprets, Indra Turashat, may we who are thine, may we, un- 
attached (to thy car), ‘never perish, like that which is not of the 

nature of spiritual existence: in the second line we have rasmia 
swaswdn, reins with good horses, instead of rasmin yamase 

‘swaswas. 

a Ahisushma, a rather anasual epithet of Indra: the scholiast 

‘explains it, sarvato vyAptabala, of all pervading strength. 

2 Satwa Bhago na havyah prabhritheshu charuh may be ex- 

plained differently, as prabhritha signifies war or sacrifice: may 

‘a fatthful follower or ally, satwa-bhrityAdih, come, like Bhaga, 

as an assoriate, charu sanganta, to be commended, havya, iar 

‘sacrifices, or defied, pratibhatairdhvatavya, in battles: as the 

divine Bhaga comé¢s as our ally, so may followers and others come, 

3 Nnitamdna is, literally dancing, nrityan. 

4 Enim rayim is, literally, white riches: quere, sf silver 
mreney be intended. 
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7: Hero, Indra, with thy protection defend us, 
praising and worshipping (thee), and be propitiated (by 

drinking) of the well-effused arid agreeable Soma-juice 

that yields (a defensive) covering in combat, 

8. May those ten bright Horses, the gift to. me of 
the pious gold-possessing Trasadasyu, the son of Purtu- 

kutsa, of the race of Girikshita, convey me (to the sacri- 

fice),and may I proceed quickly with the rites. 

g. Or may those bay, well-actioned horses, the 

donation of Vidatha, the son of Marutaswa,* (convey 

me); or (may) the thousands (of treasure) which he was 

bestowing upon and giving to me,* entitled to respect, 

and the ornaments which he presented (to decorate) the 

person, (contribute to the ceremony.) 

10. Or may the bright and active steeds bestowed 

upon me by Dhwanya, the son of Lakshmana’® (bear 
me): the riches endowed with greatness, that have been 
presented, have passed (to the dwelling) of the Rishi 

Samvarana, like cows to theit stalls. 

SUKTA II. (XXXIV.) 

THE deity and Risks as before; the metre is Sagati, except 

the last verse, in which it is Trishtudh. 

THE undecaying, heaven-conferring, unlimited (sacrifi- 

cial) food, goes to the tamer (of enemies), whose adver- 

1 We have had Vidathin before, Sukta xxix. verse 11, the 

father of Rijiswan: these names are not found in the principal 

Puranas. 

2 Chyavatana dadana, causing to alight upon, giving. 

3 We have here, also, an unusual name in Dhwanya, and 

Lakshmana must be a different person from the brother of Rama. 



894 Rie-Veda Samhita. 

saries are unborn : therefore (priests) pour out (the liba- 
tion), dress (the cakes and butter), diligently discharge 

(your offices) to him who is the accepter of prayer, who 
is glorified by many. 

2. Maghavan, who fills his belly with the Soma is 

exhilarated (by drinking) of the sweet-savoured beverage 

whereupon he has lifted up his destructive thousand- 
edged? weapon, desiring to slay (the Asura) Mriga. 

3. He who pours out the libation to that Indra, by 
day or by night, undoubtedly becomes illustrious: Sakra 

disregards the man who is proud of his descendants 

and vain of his person,” and who, though wealthy, 1s 

the friend of the base. 

4. Sakra does not turn away® from him whose 
father, whose mother, whose brother he has slain,* but 

1 Sahasra bhrishtim the scholiast interprets aparimita tejas, 

of unbounded lustre. 

2 Tatanushtim, tanusubhram, are explained, he who desires, 

(vashti) an extended (tata) race (santatim) and he whose person 

(tanu) is decorated (subhra) with ornaments, and in both imply- 

ing swaposhakam ayajvanam, a self-cherisher not offering sacrifice. 

3 Na ata ishate, he does not fear, or does not go up, or from 

hence: na bibheti ma gachchhati v4 is the explanation of the 

scholiast. 

4 Avadhit has no other nominative than Sakra, but in the 

second line we have na kilvishad ishate, he, Indra, does not go 

from sin, sin being put for sinner, that is, from one who is 2 

patricide or the like, pitradi badha yukfat, that is, he does not 

turn away from him who has committed these crimes: the reason 

also is given, veti idvasya prayatd, for verily he desires his offer- 

irigs, prayatani d4ndni: the doctrine, therefore, is here inculcated, 

that devotional merit compensates for want of moral merit: the 

converse is also implied by the passage quoted by Sdyana from 
the Vedas, that sanctity does not compensate for want of devo- 

tion; Indra being represented as saying, I gave to the wolves 
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is willing to accept his offerings: the regulator (of 
acts), the bestower of riches, does not turn away from 

iniquity | 
5. He desires not (association in) enterprises with 

five or with ten; he associates not with man who does 

not present libations; sand cherishes not (his depen- 

dants): nay, the terrifier (of foes) punishes him or slays 

him, but he places the devout man in a pasturage stock- 

ed with cattle. 

6. Thinning (his enemies) in battle, and accelerat- 

ing the wheels (of his car), he turns away from him who 

offers no libation, and augments (the prosperity of) the 

offerer: Indra, the subduer of all, the formidable, the 
lord, couducts Dasa at his pleasure. 

7. He proceeds to plunder the wealth of the (avari- 
cious), and bestows the riches that are prized by man 
upon the donor (of the libation): every man is involved 
in great difficulty whuv provokes the might of Indra to 
wrath. 

8. When Indra, the possessor of opulence, discrimi- 

nates between two men, both wealthy and exerting 

themselves (against each other) for the sake of valuable 

cattle, he takes one of them as his associate, causing 
(his adversaries) to tremble, and the agitator (of the 

clouds), together with the Maruts, bestows upon him 

herds of cattle. 

9. I, Arya, Agni,* praise Satri, the son of Agni- 

the Paulomas in the firmament, and the Yatis, the kAlakdnjyas, 
and arunmukhas upon earth; because, Sayana observes, these 

Yatis did not worship or praise him. 

x Indra is intended, according to the scholiast, as identical 

with Agni: of the following names, Agnivesa appears in the 

Purdnas as a Rishi, a son of Brahmd, but here his son at least 

must bea: 
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vesa, the bestower of thousands, a type for comparison : 

may the collected waters yield him abundance; may 

wealth and strength, and glory be upon him. 

SUKTA III. (XXXV.) 

THe deity as before; the Rishi is Prabhubasu, of the race of 
Angiras: the metre is Anushtubh, except in the last verse, 

in which it is Panktz. 

PERFECT for our protection, Indra, that thine act which 
is most effective; which is the subduer of men; holy 

and difficult to be encountered in battle. 

2. Whatever protections, Indra, may be thine, whe- 

ther four, or, hero, three, or those accorded to the five 

(classes) of men,*? bestow them freely upon us. 

3. We ‘invoke the desirable protection of thee, the 

most liberal showerer (of benefits); that (protection) 

which thou, the distributer of rain, the quick destroyer 

(of foes), grantest, (associated) with the present 

(Maruts). | 

4. Thou art the showerer (of benefits); thou art 

born to (bestow) riches ; thy strength rains (blessings) ; 

thy self-invigorated mind is the restrainer (of adver- 
saries); thy manhood, Indra, is the destroyer of multi- 

tude. 

5. Indra, wielder of the thunderbolt, rider in an all- 

prevading car, object of many rites, and lord of strength, 

proceed against the mortal who entertrins hostility to. 

wards thee. 

1 Whatever favour may be granted to the four castes, the 

three lokas, or the five orders af men, yancha kshitindm. 
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6, Slayer of Vritra, men with clipped sacred grass 

invoke thee, who art fierce and foremost among many, 

for aid in battle. 

7. Defend, Indra, our chariot,? difficult {to be 

stopped), mingling foremost in combats, followed by at- 

tendants, and eaccrly striving for repeated spoil. 

8. Come, Indra, to us; defend by thy providence 

our car: we contemplate in thee, who, most mighty one, 

art divine, all desirable vigour: (to thee), whe art divine 

we offer praise. 

SUKTA IV. (XXXVI) 

THE deity and Rishi as before; the metre is Trishtubh. 

May that Indra who is the donor of wealth, who knows 

(how) to distribute riches, come (to our sacrifice) march- 

ing boldly like warrior ; and may he, being thirsty, and 

desirous (of the draught’, drink of the effused Soma- 

juice. 

2. Hero, lord of horses, may the Soma ascend ta 
thy destructive jaw,” as if to the summit of a moun- 

tain; may we all royal Indra, who art invoked of many, 

give pleasure to thee with our hymns, as to horses with 
fodder. 

t Ava ratham: the latter may also signify, the scholiast sug- 

gests, a son, he whose nature it is to give delight: to: his parents, 

ranhanaswabhavam putram. 

3 Hanu sipre druhat: as the two nouns have usually the 

same sense, as Sayana observes, one should be regarded as the. 
epithet of the other, and he therefore explaius hanu as the means 

of destroying, or destructive, hananasadhanam, 
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3. Wielder of the thunderbolt, the invoked of many 
my mind trembles through dread of poverty? like a 

whirling wheel: Maghavan, ever prosperous, may thy 

worshipper, Puruvasu, praise thee promptly and abun. 

dantly, seated in thv chariot. 

4. This thine adorer, Indra, like the stone (that ex. 

presses the Soma juice), urges praise to thee, participa- 

ting in the great (reward) : thou bestowest, Maghavan, 

riches with thy left hand, (thou bestowest them, lord of 

horses, with the right: be not reluctant. 

5. May the effective eulogium melt thee, the show- 

erer of (benefits): thou, the showerer, art borne (to the 

sacrifice) by vigorous steeds: sender of rain, thou of 

the handsome chin, wielder of the thunderbolt, showerer 

whose car showers dawn (blessings), do thou defend us 

in battle.* 
6. Maruts, may all men bow in obedience to that 

youthfnl Srutaratha, the possessor of abundance, who 
has bestowed (upon us) two bay steeds accompanied by 

three hundred (cattle). 

SUKTA V. (XXXVII). 

Tue deity and metre as before; the Asshs is Atri. 

THE piously worshipped (Agni), when invoked, glisten- 
ing with the oblation, vies with the splendour of the 
sun: may the dawns rise innoxious to him who says, let 
us offer oblations to Indra. 

x Amater-id: amati is explained either dAridryam, poverty, 
or astotri, one who does not praise or worship. 

z Another instance of the abuse of the derivations of vrish, 
te rain or shower. 
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2. He whose fire is kindled, whose sacred grass is 
strewn, offers worship: he whose stone is_ uplifted, 
whose Soma-juice is effused, offers praise: the priest of 

whoni the stones utter the sounds of bruising, descends 
with the oblation (for ptevious ablution) to the stream. 

3. The bride (of Indra), devoted to her lord, attends 
him (to the rite), who thus brings (with him) his accom- 
panying queen: may his car convey to us ample food : 
may it sound loudly ; may it scatter around many thou 

sands (of riches). . 

4. The prince suffers no evil in whose realm Indra 

drinks the sharp Soma-juice mixed with milk: attended 
by faithful (followers), he moves (in all directions) : he 

destroys his enemy, he protects his subjects: enjoying 

prosperity, he cherishes the name of (Indra). 
5 He cherishes (his kin); he (reigns) in welfare 

and prosperity ; he is victorious in present and centinu. 
ous (time): dear is he to the sun, dear to Agni, who 
with prepared libation offers it to Indra. 

SUKTA VI. 

Tne deity and Rishts as before; the metre is Anushtubh. 

INDRA of many exploits, liberal is the distribution of 

thine abundant riches: therefore, all-beholder, poss- 
essor of excellent wealth, bestow upon us opulence.? 

2. Although, most mighty Indra, thou possessest 
well-known abundance (of food), yet golden-hued 

1 Sama-Veda, t. 366. 
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(deity) it is most notoriously reported as difficult (td 
be procured). 

3. Wielder of the thunderbolt, thine are the strong 

(Maruts), who are adorable, and whose exploits are re- 

nowned: both divinities, (thou and they), rule at plea- 

sure over heaven and earth, 

4. Slayer of Vritra, bring to us, thy (worshippers), 

the wealth of any powerful (man) whatsoever, for thou 

art disposed to enrich us. 

5. May we, Satakratu, speedily (partake of) thy 
felicity through these our prayers; may we be well 
secured, Indra, (by thee): may we be carefully protected, 

hero, by thee. 

SUKTA VII. (XXXIX.) 

Derry and Rishi as before; the metre also is the same, except 
in the last verse, in which it is Panktt. 

Wonderful Indra, wielder of the thunderbolt, since pre- 

cious treasure is to be distributed by thee,r bestow it, - 

possessor of riches, with both hands, upon us. 

2. Whatever food thou considerest desirable, Indra, 

1 Mehanasti twi dAtam rddhas, is explained by SAyana 
manhaniyam dhanam tway4 datavyam, praiseable wealth is to 

be given to thee: YAska gives a like interpretation, but notices 

‘another interpretation of mehandsci me iha nAsti, what is not 

in this world, or on this occasion, mine, Nirukta, iv. ¢: the verse 
occurs, Sama-Veda, 1 345. 12. §23. 
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bestow it : let us be to thee (in the relation of thy) gift 

of unfittited’ sustdriance.? 
4. Sitice thy botntiful® and praiseworthy will is 

hotorious and vast, therefore, thunderer, thou hast ready 

for Béstowing' upon us substantial food. | 
4. With ancient (tiymns) the pious approach fhdia; 

to laud him who is’ mdst wotthy of the beverage (thé 
offering) of you who are opulent ; (Kin who is' the’ King” 
of nien. 

3. To that Indra‘ is the poetical and articulate pray- 
er to be recited : to Him the conveyers of pious’ praite; 

the’ sons of' Ath, raise’ theif hythns’: the sdns of Atri 
illuthin é their hyrtins. 

SUKTA Vit: (XL.) 

tnvia is the divinity of the first four verses, Surya of the filth, 

Atri of the last four, but he is also the Rishi of the whole; 

the metre of the tHree first stanzas i¢ Ushnih, of the fifth 

and niitlt Anushtubh, of the rest Trishtubh. 

Come, Indra, (to our sacrifice); drink, lord of the Soma 

of the juice expressed by the stones: showerer (of 
benefits), utter destroyer of Vritra, (Come) with the- 

showering (Maruts). 

1 Tasya akupfrasya dAvane, in the giving of that unlimited 

food, atinasya: YAska would fill up the ellipse with dAnasva, 
gift: he explains akup4ra by durapdra, or mahApara, having a 
distént orgreat opgosite boundary, whence it is also an appel- 

lative'of'the sun and of ‘the ocean: also means a tortoise, one 
who- d6es' not go into a well, kupa: the verse occurs Sima: 
Ved’, st. 523 

3 Ditsu, desidérfative of dai dediring to give, an epithet of 

manké, mid’ or will: Betifey’s téxt of the Skala” réidi" dikehs, 
8h. $24. = 

114 
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a. The stone is the showerer,? the inebriation is the 
showerer, this effused Soma is the showerer; showerer 

(of benefits), Indra, utter destroyer of Vritra, come with 

the showering (Maruts). 

4. Effusing the libation, I invoke thee, the showerer 

(of Benefits), for thy marvellous protections: showerer 

(of benefits), Indea, utter destroyer of Vritra, come with 

the showering (Maruts.. 
4. May the accepter of the spirittess libation,” the 

wielder of the thuuderbolt, the showerer (of benefits), 

the overcome of quick-(flying foes), the mighty, the mon- 

arch, the slayer of Vritra, the drinker of the Soma, 

having harnessed his horses, come down (to us): may 

Indra be exhilarated at the mid-day sacrifice. 

5. When, Surya, the son of Asuras Swarbhanu,’ 

overspread thee with darkness, the worlds were beheld 

like one bewildered, knowing not his place. 
6. When, Indra, thou wast dissipating those illu- 

sions of Swarbhanu which were spread below the sun 

then Atri, by his fourth sacred prayer,* discovered 
the sun concealed by the darkness impeding his func- 
tions. 

t Either of the Soma-juice, or the benefits derivable from 
Offering it: but here is the usual misuse of vrisha. 

2 Rijishin: the possessor or ruler of the rijisha, which is 

here explained gatas4ra somarasa, or that which has been offered 

at the morning and mid-day ceremonies, and of which the resi- 

due is now presented at the evening sacrifice. 

3 Swarbhanu is a name of Ral, the personified ascending 

node, and the causer of an eclipse: he was a son of Kasyapa, 

by Danu, the mother of the Danavas, or Asuras: Vishnu Pur. 

p. 147: another genealogy makes him the son of Viprachiti, 
by Sinhika, the sister of Hiranyakasipu, ibid. p. 148. 

4 That is, by the four stanzas of this hymn, from the fith to 
the cighth. 



Rig-Veda Samhita. 903 
y- [Surya speaks]: Let not the violator, Atri 

through hunger, swallow with fearful (darkness) me who 
am thine: thou art Mitra, whose wealth is trath: do thou 

and the royal Varuna both protect me. 

8. Then the Brahman, (Atri), applying the stones 
together, propitiating the gods with praise, and adoring 
them with reverence placed the eye of Surya in the sky: 
he dispersed the delusions of Swarbhanu. 

g: The sun, whom the Asura, Swarbhanu, had en- 

veloped with darkness, the sons of Atri subsequently 

cecovered: no others were able (to effect his release). 

SUKTA‘IX. (XLI.) 

Tux deities are the Viswadevas; the Aishi is Bhauma; the 
metre is Trishtubh, except in the sixteenth and seventeenth 
verses, in which it is Atiyagat:, and in the twentieth, in which 

it 1s Virdy, and of one hemistich. 

WHO, Mitra and Varuna, drsiring to sacrifice to you, (is 
able to do so)? do you. whether (abiding) in the reign 
of heaven, or of the vast earth, or of the firmament, pro- 
tect us, and give to the donor (of the oblation), and to 
the sacrificer, cattle and food. 

2. May those divinities, Mitra, Varuna, Aryaman, 

Ayu, Indra, Ribhukshin. the Maruts, who accept pious 

praise,* be pleased by our adorations, partaking of 

the gratification afforded to Rudra, the showerer (of 

denefits. )* 

« According to the commentator. divinities are of two orders, 

those who share praises, stotrabhajah, and those who share 

oblations, havirbhajah : the first is here alluded to. 

- g This last clause may be considered as applying especially to 

the.Maruts as the sons of Rudra. 
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3. J inygke you, Aswjns, the xeatrainers (of desire), 

for the acceleration of yopr chagiat with the awiltuers 
of the wind: (priests) offer praise agd ablations te the 

- celestial destroyer of life? to the accomplisher af the 

sacrifice. 
4. May the divine accepter of sacrifice, of whom 

the Kagwas are the priests, Tyita,’ Vayy gad Ago, can- 
cerning in satisfaction with (the ruler ofp beayen ar 
(Surya) and Pushan, and Bhaga, and they who are the 

protectors of the universe, (come quickly) to the sacrifice 
as the fleetest courserg rush to battle. 

5. Maruts, do you bring wealth comprising horses : 

to acquire and preserve riches the wise man offers you 

praise: may the ministrant priest, (Atri), of the son of 

Usij (Kakshivat), be made happy by those swift-going 
(hor ses) which are the swilt-going (horses), Maruts, of 

you who are rapid in motion. 

_ 6. Prevail, (priests), by your prayers, gn Vdyu the 
divine, the fulfiller of desires, the adorable, to harness 

bis chariot: may the light-moving acceptors of sacrifice, 

the lovely and excellent wives (of the gods), come hither 
to our rite. 

7: Mighty Day and Night to you, along with the 

adorable (deities) of heayen, I present (the oblation) 

with prayers delighting and explicit : knowing, like two 

sages, all (that is requ; req), do you bring ,it to the w 
shipper for his sacrifice. 

1 Divo asuraya is explainded dyotaman4ya p 

that is, to Rudra: and yajyave, yage ssdhakdya ; or Asura 
may be rendered pranadatri, the giver of life, when it will imply 
Surya or Vayu, 

2 Or Trita may be an epithet c of Vayu, the threefold, per- 
vading the three regions of heaven, mid-air, and earth. 
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8. I glorify yov, deaders (of rites), cherishers (of 
many), gratifying (with oblations, you) Twasbtri the lord 
of foundations, and the goddess of speech, bestower vf 
opulence, and sharer in the satisfaction (of the other 
divinities) ; also the lord of the forest, and the bers, 

that I may obtain riches. | 
9g. May the Pervetas? be (bountiful) to us in liberal 

donations ;* may they be favourable (ta us) who are the 
establishers (of the world) like horses ;* may tee adored 

ang adorable deity), who is accessible ($o all),* who is 
friendly to men ever grant us increase, being propitiated 
hy our praise.® 

19. I glorify with unqualified praise the embryo of 
the earth fertilizing rain,® the grandsan of the watess 
Agni, who is threefold, who rages (upon me) not, whea 

travelling, with (his) withering rays,’ but bright-baired 

consumes the forests. 

1 The coulds, according to the « 

2 Tuje nas-tane ; tane is rendered by vistrite, expanded, and 

tuje by dane, gift, or tuje may mean son, and tane grandson. 

3 Ve vasava na virdh, jagato vadsayitarah vira iva is the ex- 

planation of the scholiast. ° 

4 Aptyo' yajatah : accprding to Sayana, the first means dpte- 
yyah sarvaie, to be obtained by all; the second, yajaniya, ta be 

worshipped, that is, Aditya. 

§ Nah sansam abhishtau, our praise in seeking or approach- 

ing; the want of a verb renders this somewhat doubtful. 

6, Vrighno bhumyasya garbham: bhumya, 
by, either suited to the earth or the armament 

sham ; in the latter case the embryo of the firmamental rain will 

mean Agni as the lightning, according to Sdyaua, 

7 Grinite Agni etari na sushaih; mayi gantari na krudhyati 

sukhakarai rasmibbih, who ia not angry. upon me whea going 
with his agreeable rays ; but this seems incongistent with the | 

given to the verb: susha, drying up, would be more cangrugug. 
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rr. Howcan we offer (fit praise) to the mighty pos- 

terity of Rudra, or to the all-knowing Bhaga, for (the 

sake of obtaining) riches: may the waters, may the 

plants, protect us, and the heaven, the woods and the 

mauntains, whose traces are trees. 

12, May the lord of vigour (Vayu), hear our pray- 

ers; he who traverses the firmament, the circumam- 

bient: may the.waters hear, bright as cities,’ flowing 
round the towering mountains. 

13. Mighty Maruts, of goodly aspect, quickly hear 

{the praises) that we who repair to you repeat, offer- 
ing acceptable (oblations) : (the Maruts) coming hither, 

well disposed, come down to us, destroying) with their 
weapons the mortals opposed to them, (overcome) by 

agitation. 

14. I offer adoration to the company of the Maruts 
deserving of sacrifice, to obtain the waters, whether 

born of heaven or earth: may my praises, prosper: 
may the joy-bestowing heavens (flourish): may the 
rivers Cherished (by the Maruts) be filled with water. 

15. My praise has been continually proffered as a 

protectress’, powerful with (the means of) preservation : 
may the maternal and venerable earth accept our 

(praises), and, (pleased) with her pious (worshippers) 
be (to us) straight-handed, and the giver of good. 

16. How may we (duly) worship the liberal 
(Maruts) with praise, how adore the Maruts with 

present praise in a fitting manner, the glorious Maruts 

with present praise? may Ahirbudhnya contrive not 

x Puro na subhr4, purdni iva diptd, shining like cities. 

2 Varutri, asmad upadravavarayitri, what or who keeps off 
Oppression npon us, 



tg-Veda Samhita. 907 

for our harm; may he be the destroyer (of our 
enemies). 

17. The mortal (sacrificer) worships you, gods, at 

all times for progeny and cattle: verily, gods, the 
mortal worships you: may Nirriti, on this occasion, 

sustain my body with salutary food, and keep off decay. 

18. Divine Vasus, may we obtain from the ador- 
able cow invigorating and mind-sustaining food: may 

that liberal and benignant goddess, hastening (hither, 

come for our felicity. 

19. May Ila, the mother of the herd, and Urvasi,? 
with the rivers, be favourale to us: may the bright 
shining Urvasi (come), commending our devotion, and 

investing the worshipper with light.’ 

20. May she cherish us(as the servants) of our 
patron Urjavya‘ 

1 [l4 may here be the earth, or the daughter of Manu, in the 

form of acow, the mother of the herd, yuthasya mtd; or the 
latter may be explained nirmatri, she who measures; or yutha 

may be applied to the company of the Maruts, when Ila, it is 

said, may be mddhyamikA vach, middle, articulate or hemaa 
speech ; or the latter sense may be applied to Urvasi. 

3 Abhyurnvand prabhritasya dyoh: the latter, the commen- 

tator says, isto be read dyum, in the accusative, man, or the 

Yajamana ; prabhrita, upon the authority of YAska, Nirukta, 

Il. 4~, May mean either light, tejas, or water, udakam, and, 

being in the genitive, requires some such term as ddnena, by 

the gift of, to be supplied; ot the ellipse may be filled up by 

yajnam, when the sentence will be, covering or protecting the 

sacrifice of the man making the offering. 

3 Sishaktu na urjavyasya pushteh: urjavya isthe name of Py 

Raja; pushteh is for poshahasya, one who cherishes or patro- 
nises; the nominative to the verb may be either Urvasi or Ila, 

er the Marudganah, the compauy of Maruts: 
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SURTA X. (XEIL) | 

Trig deities and Rishi as before; the metre is 7rishtubh. 

MAY our most aniniating praise, together with out 
offerings, successfully attain Varuna, Mitra, Bhaga, 

and Aditi: may the ministrant of the five (vital airs; 

Vayu), the dweller in the dappled (firmament), he 

whose path is unimpeded, who is the giver tof life, the 
bestower of happiness, hear. 

4. May Aditi accept my affectionate and devoted 
praise, as a mother (the éndearnients of) a son: the 
pleasing, delightful prayer that is approved of by the 
yods I address to Varuna and Mitra. 

4. Celebrate, (priests), the miost prophetic of the 
prophets ;4 imbue him with the sweet libation, and 
nay the divine Savitri bestow upon us ample, bene- 

ficial, and delightful riches. 
4. With a willing) mind, Indrd, thou associatest us 

with cattle; with pious (priests’, and, lord of steeds,- with 

prospetity, with (sacrificial) food that is agreeable to 

the: gods, and with the favour of the adorable deities * 

5. May the divine Bhaga Savitri the lord of wealth, 

Ansa, Indra (the slayer) of Vritra, (all) the conquerors 
of riches, Ribhukshin,? VajA,. and also Purandhi, [im- 

thartals, hastening, (to:otir sacrifice) preserve ts: 

1. Kavitanian, kavindm: kavi, as before: observed, is 
explained kranta darsi, a seer or shewer of the past,. whence 

thay, ba inferred the application of his. knowledge-to:the future; 

“Till ald experience doth attaia, 
To something. of prophetic strain.” 

3 Yjur-Veda, 2. 15: there. are one on two- vasieties' of read 
ing, but they, are tot. af.any.importance. 

3, Ribhukshia in usually considered to-be.a nante.of-Indra;: 
but here it implies. Ribhu,, whilst Purandhi is equivalent to Vibhuy. 
taking with V4ja, the triad. 
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6. We celebrate the exploits of Marutwat, the 
unrecoiling, the victorious, the undecaying : neither the 

ancients, {Maghavan, nor their successors, have attained 

thy prowess, nor has any one recent attained it. 

7. Glorify the first donor of precious treasure, 
Brihaspati, the distributer of riches, the bestower of 

great happiness unpon him who recites or chants (his . 

praise), who comes laden with ample wealth to his 

invoker. 

8. Associated, Brihaspati, with thy protections, 
(men) are unharmed (by foes), and become opulent 

and blessed with descendants: may wealth devolve on 

those who are generous, and givers of horses of cows, 

of clothes. 

g. Render transitory the riches of those who pare 
take of enjoyment without giving satisfaction (to those 

who are eminent) by holy hymns: put apart from the 

sun! those who perform not sacred rites, and who, 

though prospering in their posterity, are the adversaries 
of prayer.” 

10. Send, Maruts, into darkness, with (cars) de- 

void of wheels, the man who invites the Rakskasas 

to the food of the gods; (him also) whu reviles me 

when offering praise to you: whilst sweating, he toils 

(to realise) vain desires. 

11, Praise him who has the sure arrow, the strong 

bow, who presides over all sanitary drugs; worship 

Rudra for a comprehensive and sound understanding ; 
adore the powerful divinity with prostrations. 

x Suryad yavayaswa, make them separarate, condemn them 

to darkness. 

2 Brahmadwestrin, SAyana says, may mean haters of Brahe 

mans or of mantras, that is, in the latter case, of the Vedas, 
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12. May the dextrous handed, humble-minded ar- 

tisans (of the gods, the Ribhus); may the wives of 

the showerer (Indra); may the rivers carved out by 

Vibhu; may Saraswati and the brilliant Ra&k4, the 
illustrious granters of desires, be willing to grant us 
riches. 

13. To the great protector, (Indra), I ofier de- 

voutly pious praise, new and originated (at this time): 

to him, the showerer, who, for his daughter (earth), 

giving form to the rivers, has provided this water for 

our (use). 

14. May thy pious praise, oh worshipper, assuredly 

reach the thundering, roaring lord of Ila, who impelling 

the clouds and distributing the rain, proceeds, illuminat- 

ing the heaven and earth with lightning. 
ts. May this hymn reach up to the presence of the 

might of the Maruts, the youthful sons of Rudra: the 

desire of riches incites me to holines: glorify those 
who go to sacrifice on spotted steeds. 

16. Maythis hymn attain (the divinities) of earth 

and heaven, the trees, the herbs, for (the sake of) 

wealth: may each individual deity be successfully 

invoked by me: let not mother earth take us into 
unfavourable thought. 

17. May we ever, gods, enjoy great and uninter 
rupted felicity. 

18° May we ever be participant of the unpre- 

cedented, joy-conferring, and well-guided protection 
of the Aswins: bring to us, immortal (Aswins), riches, 
male progeny, and all good things. 
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SUKTA XI. (XLII) 

THe deities as before; The Rish: is Atri; the metre is. 

Trishtrubh. 

May the milch kine,? quick-moving, doing no harm, 
come tous, (laden) with their sweet fluid: the wise 

worshipper invokes the seven vast and joy-diffusing: 

(rivers) for the sake of: ample riches. 

2. (I purpose). to approach with: pious praise, and 

with oblations, for (the sake of) the uninjured: heaven 

and earth: may the paternal (heaven), and the sweet- 

spoken, free-handed, maternal (earth), both enjoying. 

renown, defend us in every battle. 

3. Priests, who are preparing (the libation), first 

offer to Vayu the delightful and brilliant (Soma).; and- 

do thou, divine Vayu, like-the Hotri, first drink. of this. 

sweet juice, (which) we offer for thine exhilaration’. 

4. Theten expressers of the juice, (the fingers), 
and: the two arms of the priest, which are the dextrous 

immolators of the Soma, take hold of the stone: the- 

exulting, skilful-fingered (priest) milks the mountain- 
born juice of the sweet Soma, and that Soma (yields: 

its) pure juice.’ 

5- The Soma has been eftused, (Indra), for thy- 

gratification, for (giving. thee) strength in action, and. 

for thy great exhilaration: theirfore, Indra, when. 

t Dhenavah, according to Sdayana, here means rivers, and! 

the rest of the stanza harmonizes with his interpretation. 

2 The scholiast- states. that V4yu’s drinking first of the Sema: 

is repeatedly enjoined, asahrit prapanchitam. 

3 The text has. only sukram ansuh, which is thus-explained, 

sa cha ansuh sukram.nirmalam rasam dugdhe, and that Soma has. 

milk the pure juice; or Ansu may be an epithet of Adhwaryu,, 

the extensively present priest, ansur vyapto adhwaryuh. 
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invoked by us, put to they two beloved, docile, well- 

trained horses in they car, and come down. 

6. Agni, being well pleased with us, bring to us, by 

paths frequented by the gods, the divine (female) 

Gn4! mighty and omnipresent, to whom. oblations are 

offered with reverence, who is vast and cognizant of 

rites, to partake of the exhilaration of the swect Soma. 

q. The vessel’ which the priests, celebrating (it), 

supply with butter, as if roasting a marrow-yrelding 

animal with fire, has been placed, desirous of the 

sacrifice, upon the fire, like a son upon the lap of his 

father. 

8. May this adoring, earnest, and gratifying praise 
go like a messenger to summon the Aswins hither - 

come, Aswins, givers of happiness, riding in.one cha- 

riot, come down to the deposited (Soma), as.the bolt (is: 

essential) to the axle of the waggon.’ 

g. I offer adoration to the powerful and. rapid! 

Pushan, and to (the powerful and rapid) Vayu, who are: 

both instigators of the desire of wealth and of food, 

(who are both) distributors of. riches. 

10. Bring hither Jatavedas, who art imvoked by 

us all, the Maruts, under their several. names and forms: 

come, all ye Maruts, with all your protecting faculties,. 

to the sacrifice, the praises, and the adoration. of the 
worshipper. 

1 Gna is a synonyme 6f stri, a woman a wife; it commonly 
expresses the wife of a deity: here, Sayana says, it is a proper: 
name, Gnam, etanndmikam devatAm. 

2 Gharma: see Sukta xxx. verse 15. 

3 As the cart cannot move if the ante of the wheel is not 
fastened by the pin or bolt, so the offering of the Soma is with 
ont efficacy unless the Aswins be present. 
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11. May the radiant Saraswati come to the sacrt- 

fice from the heavens or the spacious firmament: may 
the goddess, the showerer of water, propttiated by out 

invocation, and desirous of our gratifying praises, hear. 

12. (Priests) place the mighty Brihaspati, the 

creator, whose back is dark blue,* in the chamber (of 
sacrifice): let us worship him who is seated in the 

interior of the mansion, everywhere shining, golden- 

hued, resplendent. 

13. May the sustainer of all, (Agni), the greatly 

radiant, the delighter, come, with all his protecting 

(faculties), when invoked; he who is clothed with 

flames and with plants; who is irresistible; who has 

horns of three colours ;* the showerer (of benefits), the 

accepter of oblations. 

14. The holders of the (sacrificial) ladles, the mini- 
strant priests of the man (who institutes the rite), have 

repaired to the bright and most excellent place of the 

maternal (earth) :* offerers of the oblation, they foster 

the tender infant, (Agni), with worship, as people rub 

(the limbs of a child to promote his) existence.* 

15. Married pairs, worn by devout rites, jointly 

1 That is, who is enveloped in smoke: from this and other 

attributes specified, and his presence in the sacrificial chamber, 

the scholiast reasonably infers that Brihaspati is Agni, ityadi 

lingair-apy-agnir-eva Brihaspatih. 

2 Tridhatu sringah, his flames of three col. urs, red, white, 

aa black (or smoke). 

3 That is, to the fire altar. 

4 Sisum mrijanti oyavo na vase, yatha manushyA sisum vAsdya 

mrijanti: they rub the infant has double application, to the first 

kindling of Agui by attrition, and to the new-born babe, 
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offer abundant sacrificial food, Agni, to thee* who art 

mighty: may each individual divinity be successfully 

invoked by me: let them not take us into. unfavourable. 

thought.’ 
16. May we ever, gods, enjoy great and: uninter-. 

rupted felicity.’ 
17. May we ever be participant of the unprece- 

dented, joy-conferring, and well-guiding protection of: 

the Aswins: bring to. us, immortal (Aswins), riches». 

male progeny, and all good things. 

SUKTA XII. (XLIV:) 

deities are the same; the Rishi is Avats4ra:of the race of 
Kasyapa: the metre of the fourteenth and fifteenth verses is. 
Trishtubh, of the 

In. like manner as the ancient (sages), those our prede- 

cessors, as all sages, and those of the present period, 
¢have obtained their wishes by his praise); so do thou. 

by praise extract (my desires) from him who is the 

oldest and best (of the gods), who 1s seated on the 

sacred grass, who is cognizant of heaven, coming to- 
Qur presence, vigorous, swift, victorious for. by such. 

praises thou exaltest him.‘ 

1 Conformably to the text, JayApati agnim Adadhiyatam, let: 

husband and wife worship or keep up Agni: the right of the wife. 

to take part in fire-worship is laid down in the sixth chapter of: 

the Mimans. 

3 See verse 19:0f the preceding Sukta, 

3 See verse 17 of the preceding Sukta. 

4 Or anu y4su varddhase may be applied to Indra, thow 
prosperest, Indra, by such praises: this is Mahidhara’s explana- 
tion, which differs in. some other respects from that of SAyapa 
Vajur- Veda. 7, 12. 
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2. Do thou, (Indra), who art radiant in heaven, 

‘spread through the regions, for the good (of mankind), 
‘hose the beautiful (waters) of the unyielding cloud: 

‘doer of good deeds, thou art the preserver {of men), 

not (destined for their detriment: thou art superior 

to all delusions ; thy name abides in the world of truth. 

3. He, (Agni), is associated with the perpetual ob- 

‘lation that is the true (source of good); the sustainer of 

all, he is of unrestricted movement, the offerer (of 
burnt-offerings), the cherisher of strength: gliding es- 

pecially over the sacred grass, the showerer (of bene- 

fits); an infant, a youth, exempt from decay, whose 

place is among plants. 

4. These well-combined rays (of the sun) are des- 

ccending with intent to proceed on the path (of the sacri- 

fice), amplifiers of the ceremony for this (its institutor): 

operating with these swift-moving, all-regulating rays, 

he, (Aditya), steals the waters (‘that flow) in low places. 

5. Objects of honest eulogium, Agni, thou shinest 
amongst the reciters of thy praises when the Soma is 

received at its effusion by the wooden (cups), and thou, 

accepting (the beverage), art animated by the heart- 

affecting (praises): giver of life, increase in the sacrifice 
thy protecting flames.* 

6. Such as (the deity) is beheld, such is he said (te 

be): Thy abide with concentrated splendour in the 

waters: (may they bestow) upon us honourable and 

1 The whole of this verse is singularly obscure: it is literally, 

seizing with the trees the seized in the effused, the produce 

of the branching, in the embryos of the mind well-moving, (or) 
well praised, among the speech holders, straight-sung, thow 

shinest; augment the protectresses, the life iu the saorifice : it 

exhibits no little ingenuity in the schohiast to have reduced this 

to any thing like intelligibility. 
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ample (riches), great energy, numerous male offspring, 
and undecaying vigour. 

7. The sage Surya, advancing, accompanies by 
his bride, (the dawn, proceeds boldly, intent on com- 

bat with his enemies: may he on whom riches are 

dependent, secure our entire felicity, (and grant) a 
brilliant and everywhere protecting mansion. 

8. The (pious man) proceeds to thee, most excellent 

(of the gods, who art indicated) by the sing of this 

moving (revolution ;* who art hymned by the Azshis 

in whose praises thy name (is glorified): he obtains 

that blessing by his devotion, on whatsoever (his desire) 

has been fixed: and he also, who of his own accord 

offers (worship), acquires abundant (reward).” 

g. The chiefest of these (our praises) proceed to 

the ocean-like sun: that chamber of sacrifice fails not 

in which (his praises) are prolonged: there the heart’s 

desire of the worshipper ts not disappointed where the 

mind 1s know to be attached to the pure (sun). 

10. He verily (is to be glorified): let us, with the 

pleasant thoughts of Kshatra, Manasa, Avada, Vajata, 
Sadhri, and Avatdra,’ fili up the invigorating food, (the 

portion) to be shared by the wise. 

rt Asya yatunasya ketuna is the text; the explanation is kar- 

manodaydadilakshanena, characterized by functions such as rising 

and the like. 

2 Ya u swayam vahate so aram karat, he who, not urged by 

another, entertains of his own mind the hope of reward, he does 

much or enough: atyartham karoti is one explanation; another 

is atyartham kuryAt, let him do much, or enough: neither is very 
explicit. 

3 These, according to the scholiast, are the names of the 
Rishis, | 
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if. Swift isthe excessive and girth-distending in- 

ebriation? of Viswavdra, Yajata, and Mayin: (by drink- 
ing) of these (juices) they urge one another to drink : 

they find the copious draught the prompt giver of 

Intoxication. 

12, May Sad&prina, Yajata, Bahuvrikta, Surtavit, 

Tarya,” associated with you, destroy your foes: the 

Rishi obtains his desires in both (worlds), and shines 

brightly, whenever he adores with well-mingled (offer- 

ings and praises) the host (of heaven). 

14. SutamBhara is the ministrant priest of the 

institutor of ‘the sacrifice," the causer of the upward 
ascent of all holy rites: the milch-cow offers juicy 
(milk); the milk is distributed: announcing this in 

order, (Avatsara) studies (the holy texts) without repose. 

14. Him whois ever vigilant, holy verses desire: 

to him who is ever vigilant sacred songs proceed: him 
who is ever vigilant the Soma thus addresses, 1 am 

always abiding in they fellowship. 

15. Agni is ever vigilant, and him holy verses de- 

sire: Agni is ever vigilant, and to him sacred songs 

proceed: Agni is ever vigilant, and him the Soma thus 

addresses, I am ever abiding in they fellowship. 

r Syena Asam aditih kakshyo madah: syena is interpreted 

sighra, quick, and aditi. atisamriddhah: asam, of these, implies 

the Soma-juice ; mada, intoxication, is the devata of the verse. 

2 Names of Rishis again. 

3 Sutambharo yajamanasya satpatih: the last, according to 

Sayana, is put for hotri: the first is the name of a Rishi: its 
etymological purport, the bearer or offerer of the libation, is 

possibly only a metaphorical personation, and with the context, 

though mystically expressed, merely describes the effusion of 

the Soma. 
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_ANOVAKA IV. 

SUKTA I. (XLV.) 

The deities are the Viswadevas ; the Rishi is Sadaprina ; 
the metre is Zvsshtubh. 

(INDRA) recovered (the hidden cattle), hurling his thun- 

derbolt from heaven at the prayers of the Angirasas : 

the rays of the approaching dawn are spread around: 

the divine sun, scattering the clustered gloom, has risen 

and set open the doors of (the habitations of) men. 

2. The sun distributes his radiance as if it was a 

substance: the parent of the rays of light, (the dawn), 

knowing his approach, come from the spacious (firma- 

ment): the rivers with running waters flow, breaking 

down their banks: the heaven is stable like a_well-con- 

structed pillar. 
3. To me, when offering praise, as to an ancient 

author of sacred songs,’ the burthen of the cloud ides- 

cends); the cloud parts (with its burthen) ; the sky per- 

forms (its office): the assiduously worshipping Angirasas 

are exhausted by much (adoration). 

4. Indra and Agni, I invoke you for my salvation 

with well-uttered words, agreeable to the gods; for 

verily, sages excelling in sacrifice, and diltgently ador- 

ing, worship you with sacred songs, prompt as the 

Maruts (in devotion), 

5. Come to-day quickly: let us be engaged in pious 
acts: let us entirely annihilate the hostile: let us keep 
off all secret enemies: let us hasten to the presence of 
the institutor of the rite. 

ee eae 
1 Mahinam janushe purvyaye, stutinam utpadayitre pratnaya, 

te an anciem begetter or producer of praises. 
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6. Come, friends, let us celebrate that solemn rite 

which was effectual in setting open the (secret) stalls 
of the (stolen) cattle; by which Manu overcame Visisi- 
pra ;? by which the merchant, going to the wood (for it), 

obtained the water." 

7. At this sacrifice the stone (set in motion) by the 

hands (of the priests) makes a noise, whereby the 
nine-month ministrants celebrated the ten-months 

worship :* when Sarama,* going to the ceremony, dis- 
covered the cattle, and Angiras rendered all the rites 

effective. 

8. When all the Angirasas, on the opening of this 

adorable dawn, came in contact with the (discovered) 

cattle, then milk and the rest were offered in the august 

assembly, for Saramd had found the cows by the path of 

truth. 

g. May Surya, lord of seven steeds, arrive, for he 

has a distant goal (to reach) by a tedious route: fleet 

as a hawk he pounces upon the offered (sacrificial) food: 

ever young and far-seeing, he shines, moving amidst 

rays of light. 

10. Surya has ascended above the glistening 

s Manur-visisipram jigaya: Manu conquered the enemy with- 

e@ut a chin, or as sipra means also a nose, it mizht mean noseless; 

Sayana also says Indra and Vritra may be here inrended. 

2 Vanij-vankur Apa purisham: the scholiast says this alludes 
to the story of kakshivan: see vol 1, p. 291, verse II. 

3 Or, when the priests of both the nine and ten months rites 

offered worship: see vol. 1. p. 167, note. 

4 Sarama, according to Sayana, may here signify either flow- 

ing, eulogistic, or sacred speech, saranasila stutirupé vak, or, as 

usual, the bitch of Indra. 
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water,? as soon as he has put to his brigbt-backed 
steeds: sage (worshippers) have drawn him, like a 
ship, across the sea: the waters, hearing his commands, 
have come down. | 

11. I offer to you, (gods), for the sake of water, an 
all-bestowing sacrifice, whereby the nine-months mini- 

strants have completed the ten months rite: may we, 
by this sacrifice, be the protected of the gods: may we 
by this sacrifige, cross over the boundaries af sin. 

SUKTA II. 

Tux deities of the first six stanzas are the Viswadevas, of the 
last two the wives of the gods; the Asshs is Pratikshatra; the 

metre of the second and eighth stanzas is Trishtubh, of the 

rest Fagats, 

THE sage, (Pratikshatra), has of his own accord, attach- 

ed himself to the burthen (of sacrifice), like a horse 

(to a chariot: : I support that transcendant and preserva- 

tive load: I da not desire release from it, nor yet its 

reiterated imposition: the sage, going first, conducts 

(men) by the right path. 

2. Agni, Indra, ;Varuna, Mitra, gods, confer (upon 

us) strength: or, company of the Maruts, or Vishnu, 

(bestow it): and may both the Ndsatyas, Rudra, the 
wives of the gods, Pushan, Bhaga, Saraswati, be pleased 

(by our adoration). . 
a pn 

1 Suryo 4ruhat sukram jarnas; Surya has mounted the bright 
Water, that is, the commentator says, he has becouwe every where 
visible; but it looks very like an allusion to the ,sun’s rising 
apparently out of the sea. 
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3. linvoke for protection Indra and Agni, Mitra 
and Varuna, Aditi, Swar,? Earth, Heaven, the Maruts, 

the clouds, the waters, Vishnu, Pushan, Brahmanaspati, 

and Savitri. 

4. Ormay Vishnu grant us felicity, or the innox- 

ious wind, or Soma the bestower of riches; or may the 

Ribhus, the, Aswins, Twashtri, or Vibhwan be favourably 

disposed to our enrichment, 

5. QOrmay the adorable, heaven abiding company 

of the Maruts, come to us totake their seats on the 

sacred grass; or may Brihaspati, Pushan, Varuna, 

Mitra, Aryaman, bestow upon us domestic happiness. 

6. Or may the glorious mountains, the beneficent 

rivers, be to us for our preservation: may Bhaga, the 
apportioner of wealth, come with abugdance and pro- 

tection: may this  wide-pervading Aditi hear my 
invocation. 

7. May the wives of the gods, desiring (our 

homage,, defend us: May they so protect us that (we 

may obtain) vigorous (offspring) and abundant food: 
whether terrestrial, or those in charge of the waters (in 

the firmament), do you, goddesses, earnestly: invoked, 

bestow upon us felicity. 

8. Ormay the goddesses, the wives of the gods, 

accept (the offering): Indrani, Agndyi, the radiant 

Aswini, Rodasi,” Varunani, may each hear (our prayer) : 

x Srvar is aa name of Aditya according to both commentators 

this and the preceding stanza occurring also in the Yajush, 33, 

48, 49. 

2 According to Yaska, she is the wife of Rudra: we have had 
her before as the bride of the Maruts, vol. 11. p. £35,¥. 5- 
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may the goddesses partake (of the oblation): may the 

(personified) season of the wives of the god,” accept it. 

1 Vyantu devih, may the goddesses eat, Nirukta, xrr. 46. 

2 YA ritur janinam, that which is the time of the wives of the 

gods, that is, the goddesses presiding over it: yo devajayanam 

kAlas-tadabhimand devyah. 



THIRD ADHYAYA. 
Eee 

MANDALA V. (continued). 

ANUVA’KA IV. (Continued), 

SUKTA III. (XLVIL,) 

THe deities are the Viswadevas: the Aishs is Pratiratha,; the 

metre is Trishtubh. 

AROUSING (men to their labours), the adorable (Dawn) 

comes from the heaven, a mighty mother, the awakener 

of her daughter (earth):* pious, ever young, and glori- 

fied, (she comes), when invoked, to the chamber of 

sacrifice with the protecting (gods). * 

2. The rays (of light) extending round, fulfilling 

their duty (of bringing on the day), abiding in contact 

with the orb of the immortal (sun), unlimited and 

diffusive, spread everywhere through heaven and earth. 

3. The showerer ‘of rain), the shedder of dew, the 

radiant and quick-going (car) has entered the region 
of the paternal east: the many-tinted and p@yading® 

1 Duhitur bodhayanti, boumya bodham kurvana, making the 

awaking of the daughter, the comment says, of the earth: ina 

subsequent passage by Sayana we have Ushas called divor duha 

bhuvanasya patni, the daughter of heaven, the bride of earth; 

she is most usually designated the daughter of heaven. 

2 Prisnir asma vichakrame rajaspatyantau, also Yajur Veda, 

17, 10. where, besides the explanation given by Sdyana, as in the 

translation, Mahidhara takes the word asma, rendered by him as 

by Sdyana, vyapaka, or sarvatra vydpta, pervading ; also in its 
usual sense of stone, alluding, he says, toa pAshana, or stone, 

which in some ceremonies is placed in the Aliavaniya fire, and te 
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(luminary) proceeds to both extremities of tne fr.aa- 

ment, (and so) preseves (the world). 

4. The four (chief priests)! sustain him (with ob: 

lations and praises), seeking their own welfare: the 

ten (regions of space) invigorate him, their embryo, to 

travel (his daily course): his three elementary rays* 

swiftly traverse the boundaries of the sky. 

s. (Behold),® men, this indescribable form from 
which the rivers (spring), and where the waters dwell; 

which (form, the firment), the two, (day and night), 

associated and equally allied, as well as other (seasons), 

born (of it, as of a parent), here and there sustain.* 

6. To him (worshippers) multiply praises and 
acts of adoration: for (him as for) a son, the (divine) 

mothers weave garments (of light): rejoicing in the 

contact of their impregnation, the wives of the sun, 

(the solar rays), came to our presence by the path of 

the sky. 

4. May this (bymn), Mitra and Varuna, be valued 
(by you): may it, Agni, be valued (by thee) as the means 

it he applies the epithets that are, in the other interpretation, 

ascribed Surya; Sayana probably refers to this when he 

intimates that asm4 may also imply a simile, the term of com- 

parison being dropped, luptopama va asma sadrisah. 

1 The text has only chatvdrah, four - the [comment supplies 

Ritvijah. 

2 Tridh&tavo gavah, se aa to be the causes of cold, heat, 

and rain. 
3 It may be rendered, also, men, look at the from which is to 

be seen: the text has no verb. 

4 It is not very clear what is intended, but apparently the 

scholiast understands it to mean that the firmament is supported 

Or maintained in its place by the various changes of times and 

seasons which it may be considered to generate. 



Rie-Veda Samhita. 925 

to as of happiness unmixed: may we (thence) obtain 

stability and permanence : reverence be to thee, radiant 

and mighty asylum (of the universe). 

SUKTA IV. (XLVIIZ.) 

THe deities as before; the Aish: is Pratibhainu; the metre 

Fagati. 

WueNn may we offer adoration to the benevolent splen- 

‘dour, strong in its own (strength), self-sustaining with 

food, deserving of worship : when the delusive (energy 

‘of Agni), investing (the heavens), spreads the waters 

above the clouds over the unbounded firmament.? 

2. These dawns diffuse the consciousness that is 

apprehended by pious men, and (overspread) the whole 

world with uniform, investing (light): the devout man 
disregards the dawns which have turned back, and 

(those which) are to come,” and improves (his under- 

standing) by those which have preceded.’ 

3. (Animated) by the libations offered by day and 

by night, (Indra) sharpens his vast thunderbolt against 
the beguiler (Vritra); he whose hundred (rays)‘attend 

him in his own abode, sending away, and bringing back 

revolving) days. 

4. (I behold) the practice of that (Agni) as of a 

1 This is addressed to Agni as the lightning. 

2 Apo, apachir-apard apejati; the scholiast renders apachih 

by pratinivritamukkih, apara by d4gdminir-ushaseh, and the verb 

by apachAlayati, he causes to go away, he sends away future 
dawns with averted faces: the first apa is considered a pleonasm. 

3 Pra purvabhis-tirate : pratirate is explained vardhayati swa 

thanisham, or swayam vardkate 
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‘deputy :! I celebrate the host (of rays)’ ofthat (ree 

‘splendent form, (designed) for the enjoyment (of 
mankind): if he be with (the worshipper), he bestows 

upon the man who invokes him at a sacrifice such 

opulence as mansion abounding with food. 

5. Blazing with his (fiery) tongae in the four 

‘quarters (of the horizon), he proceeds (to the sacrifice), 

wearing beautiful (lustre), the disperser of darkness, 

extirpating foes: we know him not (as endowed) with 

manhood,” whereby this adorable Savitri bestows 

desirable (wealth). 

SUOKTA V. (XLIX). 

THE deities are the same; the Rishi is Pratiprabha; the metre 

is Trishtubh. 

FOR you, (worshippers), I approach to day the divine 

Savitri and Bhaga, the distributors of precious (wealth)* 

amongst men: Aswins, (leaders of rites), enjoyers of 

many (good things), desiring your friendship, I solicit 

your daily presence. 

1 TAm asya ritim parasor-iva; the text has no verb; the 

comment supplies pasyAmi, and interprets parasu by pratinidhi, 

a deputy, a substitute: in like manner as a deputy fulfils the 

will of his master, so the functions of Agni make him the deputy 

or representative of the yajamana; or parasu may imply an axe, 

as usual, which accomplishes the object of the woodcutter, as 

Agni does that of the sacrificer. 

2 Na tasya vidma purushatvata vayam: the seholiast says 

tasya is for tam, we do not know him, joined with or possessed 

of yuktam, manliness, purushatvena, or the property of fulfilling 

desires, kamanam purakatvena, 

3 This function has been before assigned to Bhaga, Sukta 

XLVI, verse 6; he was there named ,Bhago vibhakta explained 
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z. Knowing the approach of the expeller (of the 
foes of the gods from heaven), worship the divine 

Savirtitwith holy hymns: praise him with reverence, 
distinguishing him as distributing precious (treasures). 

amongst men. 

3. Pushan, Bhaga, Aditi, bestow (severally) excellent 

viands :? the fierce (sun) robes (himself with radiance) : 

the good-looking (deities), Indra, Vishnu, Varuna, Mitra, 

Agni, give birth to happy days. 

4. May the irrepruachable Savitri (grant) us that 

desirable (wealth): may the flowing rivers hasten to. 

(convey) it to us; for which purpose I, the ministering 

priest of the sacrifice, repeat (pious praises); affluent 

in food, may we be the lords of imanifold) riches. 

5. May ample wealth devolve upon those who have 
presented victims to the VWasus,*® and upon those who 

have repeated praises to Mitra and Varuna: confer 

upon them, (gods), felicity, and may we rejoice in the 

protection of heaven and earth. 

dhananam vibhagakartta: here heis designated ratnam vibha- 

jantam: the scholiast first applies ratnam to havish, the oblation ; 

but he also says yajammandrtham dhanam vibhajantam: see also 

Says yajamAnartham dhanam vibhajantam: see also Mandala tv. 

17. 11, where he is called rayo vibhakta. 

1 Adatraya dayate varydni: the first is explained adaniyani, 

eatables: the verb-“also, it is said, may be governed by Agni 

understood, when the phrase will mean, Agni consumes excel- 

lent consumable timbers, varaniydni kAshthanmi dahate: in that 

case the other terms,\usually proper names, will become epithets, 

meaning the nourishing, the desirable, the uninjurable Agni. 

2 Pra ye vasubhya ivadA namah: ivad namah are interpreted 

gamanavad annam, food haying motion, that is, paswatmakam, 

the sama with animals 
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SUKTA VI. (L.): 

Tre deities as befure; the Rishs is Swasti; the metre is Anusiiq~ 

tubh, except in the fifth stanza, in which it is Pankt?. 

Let every man solicit the friendship of the divine- 

Jeader (of heaven, the sun): let every man desire (of 

him) riches: let him request affluence (wherewith) to. 
nourish (kes descendants)? 

2. Divine (leader of heaven), these ‘worshippers) 

are thine, and (so are they) who: praise there (other 

gods): these (both) we associate with opulence, we: 

(seek) to unite with (our) desires.” 

3. Worship, therefore, the leaders (of our rites), 

our guests, (the gods), and the wives (of the deities) :' 

may the (divine) discriminator drive to a distance every. 

adversary, (aad all our) enemies. 

4. When the victim fit to be bound, the subject 

(of the sacrifice), has been stationed (at the sacrificial. 

post) :* he, (Savitri), with mind well disposed towards. 

1 Yajur-Veda,.4. &. 

2 Te raya te hia pricha sachemahi sachathyai, is. not very: 

perspicuous, and the explanation of Sayana, followed in the 

translation, does nat materially improve it, te ubhdye dhanena. 

sachemahi, te hi te aparchaniyah sarvaih kamaih sangach-. 

chhemahi. 

3 Ato-naa nrin atithin, atah patnir dasasyata ; the verb may, 

be differently int¢rpreted, and the text imply, bestow upon us. 

male descendants, guests, and wives. 

4 Yatra vahnir-abhihitah might mean, where the fire is placed, 

but Sayana interprets vahni, yajnasya vodha, the bearer of the 

sacrifice which, from the following epithet, dronya, fit for 

the tree, that is, for the Yupa, or post to which the animal is tied), 

he concludes must mean pasu, the victim. 



scen- 

1). 

5. Leader (ot heaven), may this thy protecting 

chariot, laden with riches, (come for our) happiness = 

praisers of the gods, we glorify (them). 

SUKTA VII. 

Tue deities and Rishi as before; the metre of the first four 
stanzas is Gayatri, of the next six Ushash, of the next three 

Trishtubh, and of the last Anushtubs. 

CoME, Agni, with all the protecting deities,* to drink 
the libation : come with the gods. 

2. (Gods whg are) devoutly praised and worshipped 

in truth, come to the sacrifice, and drink the libation 

with the tongue of Agni. 

3. Sage and adorable Agni, come with the wise 
and early-stirring divinities to drink the Some libation. 

4. This Soma-juice, ceffused into the ladles, is 
poured out into the vase, acceptable to Indra and V4yu. 

5. Come, Vayu, propitious to the offerer of the 
libation, to partake of the sacrificial food, and drink 
of the effused juice. 

6. Indra and VAyu, you ought to drink of these 
libations: be gratified by them, benevolent (divinities), 
and partake of the sacrificial food. 

x Arna dhireva, aranakusala yoshidiva, like a woman skilful 

in going or in pleasing: the sense of 4rana is, however, doubtful. 

2 Umebhih, rakshakaih: we have had the umas before asa 

class of deities, sometimes identified with the Pitris: see vol. x2. 

335, note, “ 
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7. The Soma-juices mixed with curds are poured 
out to Indra and to Vayu: the sacrificial viands pro- 

ceed to you as rivers flow downwards. 

8. Accompanied by all the gods, accompanied by 

the Aswins, and by Ushas, come, Agni, and, lie Atri, 

delight in the libatson.? ; 

g. Accompanied by Mitra and Varuna, accom- 

panied by Soma and Vishnu, come, Agni, and, like 

Atri delight in the libatron. 

10. Accompanied by Aditya and the Vasus, ac- 

companied by Indra and by V4yu, come, Agni, and, 

like Atri, delight in the libatsom. 

11. May the Aswins contribute to our prosperity :? 

may Bhaga, and the divine Aditt (contribute) to (our) 

prosperity : may the irresistible Vishnu, the scatter (of 

foes), bestow upon us prosperity: may the conscious 

Heaven and Earth (bestow upon us) prosperity. 
12, We glorify Vayu for prosperity, Soma for 

prosperity, he who ts the protector of the world: (we 

praise) Brihaspati (attended by) all the companies (of 
the deities), for prosperity, and for our prosperity may 

the Adityas be ours. 

13. May all the.gods be with us to day for our 
prosperity: may Agni, the benefactor of all men, and: 

giver of dwellings, (be with us). for (ouc) prosperity : 

may the divine Aidhus. protect us for (our) prosperity : 

may Rudra preserve us from iniquity for (our) pro- 
sperity. 

t Atri may be also used for the sacrifice of the Rishi; delight 

as at the yajna of Atri. 

2 The term in this and the following similar passages is always- 

Swasti-swasti no mimitam aswina, interpreted avindasam kshemam,. 

imperishable prosperity, or, iiterally, well-being, welfare. 
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14. Mitra and Varuna, grant us prosperity: Path 
{of the firmament), and Goodess of riches,* (grant us) 

prosperity ; may Indra and Agni (grant us) prosperity : 

Aditi. bestow prosperijy upon us. 

15. May we ever follow prosperously our path, hke 

the sun and the moon: may we be associtated with a 

Tequriting, grateful, and recognisant (kinsman).® 

SUKTA VIII. (LII.) 

THe deities are the Maruts; the Rishi is Sy4vaswa; the metre 

of the sixth and seventh stanzas is Pamnkt:, of the rest 

Anushtabh. 

OFFER worship with perseverance, Sy4vaswa,. to the 
praise-deserving Maruts; they who are adorable and 

delight in the daily offered and inoffensive sacrificial 
food. 

2. They are the firm friends of steady vigour, who, 

proceeding resolute on their way, willingly protect 

qour) numerous (descendants). 
a Leconte ty 

1 Pathye, Revati, are considered as two proper names, 

Pathyd that of a goddess presidiag over the Antariksha, and 

Revati, of a goddess presiding over riches: it may be doubted if 

there is any better authority for thsee divinities than etymology. 

2 Punardadatd, aghnata, janata, with one who gives again, 

one who does not kill or harm, usually, one who does not make 

an evil return to kindness, one who is grateful, although SAyana 

here explains it, one who does not inflict injury by long-suspen- 
ded anger : j4nata, by one knowing, he says, is meant one who 

does not cut an old acquaintance, madiyas-chirakdlam gatah ko 

ayam iti sandeham akurvatu, by one who does not feel any doubt, 

saying, who is this of mine that has been long since gone away : 

to these designations; bandhujana, a kinsman, is to be applied, 
bandhujanena sangamemahi. 
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3. Gliding along, and shedding moisture, they pass 
through the nights: therefore we now celebrate the 

might of the Maruts, manifested in both heaven and 
earth. 

4. We enjoin you, (priests), to offer earnestly praise 
and sacrifice to the Maruts, who, through ail human 
ages, protect the mortal worshipper from harm. 

5. Offer sacrifice to the adorable Maruts, who (have 
come) from heaven, who are worthy of worship, muni- 

ficent leaders (of rites), and possessors of unequalled 

strength. 

6. Leaders (of the rains), the mighty Maruts shine 

with brilliant ornaments and weapons, and hurl jave- 
lins (at their foes, the clouds): the lightnings, like 

roaring (torrents), daily follow the Maruts: the radiance 
of the resplendent (cohort) spontaneously breaks forth. 

7. The Maruts, who are of the earth? are aug- 
mented, so are those in the vast firmament: they 

increase in the force of the rivers, and in the aggregate 

of the spacious heaven. 

8. Glorify the truth-invigorated and infinite strength 
of the Maruts, for they, the leaders (of the rains), 

gliding along, are labouring voluntarily for (our) good. 

9. Whether they (abide) on the Parushni (river), 
or, purifying (all), they clothe themselves with light,” 

or whether they break through the clouds with strength 
by the wheels of their chariots ; 

1 Ye parthiva, prithivisambaddhah, connected with the earth. 

2 Urna vasata sundhyavah, diptih sodhikAh achchhadayanti : 
purifiers they put on light: the last is perhaps a more correct 

form of the noun than sundhyuvah, as formerly given, vol. x1. 
p. Il. note. 
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ro. (Whether), following the paths that lead ‘(to 

‘us), or that spread diversely, or those that sink into 
‘the hollows (of the mountain), or those that extend 

smoothly,’ they, (however) scattered, accept the sacri- 

fice for my benefit (when invoked by these appellations). 
11. Now, leaders (of the rains), they support (the 

world): ‘how, blending together, they {beat the obla- 

tion: now, situated refhote, (they uphold distant 

objects) :* so may their manifold forms be manifest. 

12. The reciters of sacred metres, desirous of 

water, and celebrating (the Maruts), have drawn them 

to (provide) a well (for Gotama): some of them, 

(invisible) as thieves, have been my defenders: some 

have been (obvious) to view through the light (of life). 

'13. Glorify, Rishi, with grateful praise, the company 

‘of the Maruts, who are manifest, bright with lightning 

jances, who ‘are wise, and the creators (of ail things). 

14. Approach, Azshz, with offerings and with praise 

the company of the Maruts like a friend:* come, sus- 

taining (Maruts', with your strength, from heaven or 

{anv other region), glérified by our hymns: 

15. Glorifying them promptly, desiring not to bring 

(other) deities to (his) presence, let (the worshipper) 

associate his glifts with those wise (divinities) renowned 

for their velocity, and distributors (of rewards). 

1 The words so rendered are Apathayah, Antaspathdh, 

Anupath4h, which may also be considered as the proper names 

of these four orders of the Maruts. 

2 The text has only adh4 pardvatah, the latter being formed 

from paravat, duradeésah, a distant place or country, tat samban- 

dhinah being in relation to it; that is, according to Sayana, the 

winds being in the firmament give support to the distant stars aid 

planets. 

3 Mitram ha may also be rendered Adityam iva, like the sun, 
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16. To me, inquiring of their kindred, the sage 
{Maruts) have uttered a reply: they have declared 

Prisni (to be their) mother; the mighty ones have 

declared the food-bestowing Rudra (to be their) father. 

17. May the seven times seven all-potent (Moruts, 

aggregated as) asingle troop,’ bestow upon me hun- 

dreds (of cattle): may i possess wealth of cows, re- 

mowned upon the (banks of) the Yamund.* may I 
possess wealth of horses. 

SUKTA IX. (LIIL) 

THE deities and Riskt as be before; the metre varies: that of 

the first, fifth, tenth, eleventh, and fifteenth verses is Kakubh ; 

of the sixth, seventh, ninth, thirteenth, and fourteenth is 

Satobrihati; of the eighth and twelfth Gdyatri; of the 

second Brihati; of the third Anushtubh; and of the fourth 

Puvaushnth. 

Wuo knows the birth of these (Maruts)? who has 

formerly been (participant) of the enjoyments of the 

Maruts (by whom) the spotted dear are harnessed (to 

their chariots) ? 

2. Who has heard them, when standing in their 

cars, (declare) whither they go? upon what liberal wor- 

shipper do their kindred rains descend together with 
manifold food ? 

x According to another text, there are seven troops ef the 

Maruts, each consisting of seven, making up the usual number 

of forty-nine, suggesting, most probably, rather than suggested 

by, the absurd legend given in the Purdnas, Vishnu Pur. 151. 

2 Yamunaydm adhi srutam radho gavyam is rather a re- 

markable passage, as if an allusion were intended to Gokul, the 

scene of Krishna’s boyhood. 
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3. To me have they spoken; they who came to me 

with radiant steeds to (drink) the exhilarating beverage = 

to me (they have said), when beholding them, who are 

the formless leaders (of rites), and friends of man, 

repeat our praise. 
4. (The praise of them) who are all self-irradiating, 

splendid in ornaments, in arms, in garlands, in breast- 

plates, in bracelets,* in chariots, in bows. 

5. I eontemplate your chariots, munificent Maruts, 

with delight, like wandering lights in the rains. 

6. Leaders (of the rain), munificent givers, they 

cause that which is the treasury (of water) to fall from 
the sky for (the benefit of) the donor (of the offspring) : 

they let loose the rain cloud, and the shedders of rain 
spread (everywhere) with (abundant) water. 

7. The gliding (torrents), issuing from the clouds) 

overspread the firmament with water, as milch-cows 
(yield milk), and like rapid horses let loose upon the 

road, the riders rush in vartous directions. 

8. Come, Maruts, from heaven, from the firmaments 

or from this (earth) ; tarry not far off. 

g. Let not the Aasd, the daiiabhd, the Kubhé,* or 
the wide-roving ocean* delay you: Ict not the watery 

Sarayu oppose you: may the happiness of your (ap- 

proach) be ours. 

1 Arepasah, alepa, may mean intangible. 

3 Khadishu: in a former passage khadi was interpreted 

hasta trAnaha, a guard for the hand or arm, vol. 11. p. 156, verse 

it is here rendered hastapAdasthita katahdh, rings for the hands 

or feet, bracelets or anklets. 

3 Names of rivers, according to the comment. 

4 Kramuh sindhuh is explained sarvatra kramanah samudra, 

_ the every where-going ocean, 
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io. I praise that brilliant company of the Maruts,, 

who have your strength. of, recent chariots, you whom, 
the rains attend. 

I1, Let us wait with sacred praises and holy rites, 

upon your several strengh, and. seperate troop, ard indie. 

vidual company, 
12, To what well-born and oblation-giving (wor- 

shipper) will. the Maruts. proceed, to-day in. this their- 

car? 

13. With the same (goodwill) that you bestow im- 

perishable grain-seed?. upon a son, or grandson. bestow. 

it upon us, for we ask of you life-sustaining and.auspici-. 

ous wealth. 

14, May wo overcome our secret and reviling ad- 

versaries, having departed: from. iaiguity by good deeds : 
may we possess, Maruts, through the rain, (sent by yoa),. 

unmixed happiness, water, cattle, and. herbs. 
15, Renowned (bust of) Maruts, leaders (of rites), 

that mortal is favoured by. the gods, and, blessed, with, 

progeny, whom you protect: may we be such as he is. 

16, Praise the givers of enjay.ncot, (the Maruty),. 

at the sacrifice of this. worshipper, (fur Wey) delight in, 

(pious praise), hke cattle in fouder: wherefore call upon, 

them as if upon old friends; praise thei, desirous of, 

praise, with a saered hymn, 

i Dhanyam vijam akshitam: unpcrishing grain-seed is the, 
literal interpretation: perhaps a copulatiye is required, graia and, 

gecd, aaly, in fact, the. graia is the seed, 
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SUKTA X, (LIV.) 

Yue deities and Rish: as before; the metre is Fagati, in-the 

foarteenth. stanza 7rishtubh. 

OFFER prase to. the company of the Maruts, the self. 

irradiating, the precipitators of mountains: present 
liberal. oblations to the assuagers of heart, to those who. 

come from the sky, to whom solemn rites are familjar,» 
to the givers of abundant food. 

2. Your (cohort), Maruts, is conspicuous, mighty, 

shedding water and, augmenting food.: yoking your 
horses (to your cars), spreading everywhere, and -com- 

bined. with. the lightning, the triple-(stationed company), 

roars aloud, and the circumambient waters fall, upon the 

earth, 

3. The Maruts (appear) radiert with lightning, 

leaders (of the rain’, armed with weapons of adamant, 

blazing with the wind, the precipftators of mountains 

the repeated distributors of water, wielders of the thun- 

derbolt, roaring in concert, combining (to send rain), 
aud of exceeding strength 

4. Powerful Rucras, you urge on the nights and 

days, the firmament and the worlds: agitators (of all 

things), you toss the clouds like ships (in the sea', so 

(you throw down) the strong places (of the enemy); but 

Maruts, you do no han. 

5. Your prowess, Maruts, has spread wide your 

glory as the sun (sends afar his) radiance, or the white 

(horses of the gods travel far) in their course: of un. 

bounded lustre, you clove the cloud withholding the 

waters. 
— 

1 Prishthayajvane: by whom the sacrific-s called Prishtha 

are made: these are said to be six, of whica two only are spe- 

cified by the scholiast, Rathantarara and Brihat, Shacprishthaih 

RatkantarabribadAdibhir ijanaya, 
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6. Maruts, dispenser of rain, your strength is man 
fested when, shaking the water-laden cloud, you let 

loose the shower : conjointly propitiated, conduct us by 

an easy path leading to prosperity, as the eye (shows 

the way). 
q. The sage, or the sovereign, whom you, Maruts, 

direct, is never overcome nor slain: he perishes not, nor 

suffers pain, nor undergoes injury, nor are his riches or 
his safety imperillled. 

8. Lords of the Niyut steeds, overcomers of multi- 
tudes, leaders (of rites', radiant as the Adityas, are the 

dispensers of water: when sovereign lords, they fill the 

clouds, and, loud sounding moisten the earth with sweet 
(watery) sustenance. 

g. This wide-extended earth 1s for the Maruts ;* 

the spacious heaven is for the spreading winds; the 
paths of the firmament are provided (for their course) ; 
for them the expanding clouds quickly bestow (their 

gifts). 

10. Maruts of combined strength, leaders of the 

universe,” guides of heaven, when the sun has risen 
you rejoice (in the Soma (beverage), then your rapid 

steeds know no relaxation, but quickly you reach the 

limits of this road (to the sacrifice). 

1 Pravadvati prithivi: a set of changes is here rung upon the 
double compound, pra-vat, having extent, extension, and vat, 

again, having or possessing, pravadvat, extensive, or it may imply, 

having pre-eminence, as indicated by pra, proce: another meaning 

is also given to it, tat-para being subject to it, as the earth is 

subject to the Maruts, or they pervade the whole earth, kritsnam 

bhumim vydpnuvanti: so the heaven is pravadvati, spacious, or 

subject to the pravats, pravadbhyah, the pre-eminent or spread- 

ing Marnts, and so on. 

2 Swarnarah is interpreted sarvasya netdrah, leaders of all ; 

divo narah, leaders of heaven, follows, 
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1I. Lances (gleam), Maruts, upon your shoulders, 
anklets on your feet,’golden cuirasses on your breasts, 
and pure (waters shine) in your chariots: lightnings 

blazing with fire glow in your hands, and golden tiaras 
are towering on your heads.! 

12. Maruts, when moving, you agitate the heaven 

of unchecked radiance, and (stir) the bright water :” 
when you combine your energies and are shining 
brilliantly, and when purposing to send down rain, you 

utter a loud shout.' 

13. May we, who are possessed of chariots, intelli- 

gent Maruts, become {(proprietors) of wealth, com- 

prising food bestowed by you: of wealth that vanishes 

not, as Tishya‘ (declines not) from the sky: therefore, 

Maruts, gratify us with infinite (riches). 

14. You bestow, Maruts, wealth and enviable 

posterity; you protect the sage learned in the Sama :§ 

you grant horses and food to (me) the jministrant priest 

you render a prince prosperous. 

1 Siprah sirshasu vitata hiranyayayih; sipra is explained 

ashnishamayyah, composed of turbans or head-dresses. 

2 Rusat pippalam, subhravarnam udakam, or it may be applied 

to nakam, the heaven of bright water, the firmament. 

3 The text changes the person of the verb, yat swaranti gho- 

sham, when they sound a noise; and this suggests to the scho- 

liast to propose other explanations, as when they, the Asuras, 

make a fearful noise, or when the worshippers utter loud praises. 

4 Tishya is said by SAyana to be a synonyme of Aditya: in 

its ordinary acceptation it is the eighth lunar mansion : the ap- 

propriation is of some interest, as affording evidence of the exist- 

ence of the astronomical divisions of the moon's path in the days 

of the Veda. 

5 sAamavipram, s4mn4m vividham prerayitaram, the prompter 

or instigator, in various ways, of the Sama hymns, 
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15. Therefore do I solicit wealth of you, who Bit 
prompt to grant protection, whereby we may multiply 

‘our descendants, as the Sun (Spreads wide his rays): be 

propitiated, Maruts, by this my praise, by thé efficacy 
whereof may we pass over a hundred winters, 

SUKTA XI. (LV.) 

The deities and Rishi as before; the metre of the lait 
verse is Trishtrubh. of the rest Fagats. 

The adorable Maruts, armed with bright lances and 

cuirassed with golden breastplates, enjoy vigorous exist, 

ence: may the cars of the quick-moving (Maruts arrivé 

for our good. 

2. Maruts, you have of yourselves maintained yout 
Vigour according as you judge (fit): you shiné most 

mivhty and vast, and you pervade the firmament with 

your power: may the Ear8lof the quick-moving (Maruts) 

arrive fer our good. 

3. Born simultaneously, mighty, co-dispensers of 

moisture, they have grown exceedingly in glory: leaders 

(of rites’, and radiant (are they) as the rays of the 

sun: may the cars of the quick-moving (Maruts) arrivé 

for our good. 

4. Your might, Maruts, is to be glorified: it is to 
be ¢ ntemplated like the orb of the sun: sustain us 
ever in immortality: may the cars of the quickmoving 

(Maruts) arrive fer our good, 

5. You send (the rain). Maruts, from the firma- 

ment: charged with the waters you shower down thé 
tain: destroyers of foes, your milch kine are never 

dry: may the cars of the quick-moving (Maruts, arrive 

for our good, | 
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6. When you yoke your spotted mares to the peles 

(of your chariots), you lay aside your golden breast- 

plates, for you dissipate all hostility: may the cars of 

the quick-moving (Maruts) arrive for our good. 

7. Let not the mountains, let not the rivers, arrest 
you: whither you purpose, (Maruts), thither repair, 

and compass heaven and earth: may the cars of the 

quick-moving (Maruts) arrive for our good. 

8. Whatever (rite has been addressed to you), 

Maruts, of old; whatever is recent; whatever (hymn) 

Is recited, Vasus, whatever prayer is repeated, do you 

be cognizant of all: may the dars of the quick-moving 

(Maruts) arrive for eur good. 

g. Send us felicity, Maruts; harm us not: bestow 
upon us exceeding happiness: reward our adoration 

by your frindship: may the cars of the quick-moving 

(Maruts) arrive for our good. 

Io. Do you, Maruts, condnct us to opulence: pro- 

pitiated by our praises, extricate us from sin: accept, 

adorable (Maruts), our offered oblation, and may we 

be the possessors of riches. 

SUKTA XII. (LVI) 

Tue deities and Aisht as before; the third and eleventh verses 
are in the Satedrihat:, the rest in the Brshat: metre. 

[ INVOKE, Agni, the victorious company (of the Marutr) 

decorated with brilliant ornaments: (I invoke them), 

the people of the Maruts, to descend teday from above 

the shining heavert. 

2. In whatever manner thou honourest the (Maurts, 

Agni), in they heart, may they come to ge as 

119 
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benefactors: gratify, (by oblations), those fierce-looking’ 

Maruts, who most promptly come to they invocations. 

3. Asthe (people of the) earch having a powerful 
lord have rerours to him when oppressed (by others),* 

so comes (the host of the Maruts) exulting to us: your 
company, Maruts, active as fire, is as difficult to be 

resisted as a formidable ox. 

4. They who with ease destroy (thei foes) by their 
prowess, like horses® difficult to be restrained, they 

send down by their movements the vast and sounding 

water-landen cloud. 

5. Rise up (Maruts): verily by my praises I in- 

voke the mighty and unpreceded (troop) ef these 

exalted (Maruts) like a heap of waters.’ 

6. Yoke the bright steeds to the car; yoke the red 

steeds to the cars; yoke the swift pair of horses to bear 
the burthen ; the strong bearing to bear the burthen. 

7, And let not that horse, bright-shining, loud- 

neighing, of graceful form, who has been placed (in 

hainess', delay you, Maruts, on your journey: urge 
him in the car. 

& We invoke the fond-laden chariot of the Maruts, 

1 Milhushmativa prithivi parahata is explained prabalaswamikA’ 

prithivi parair-anyair abbibhuta, the earth keving a powerful! 

master when oppressed by other: earth, says SAyana is put for 

its inhabitants, praj4, people or subjects, who, when oppressed, 

have recourse to their own ruler, sAyath4 swaswaminam upadrut& 

abhigachchhati. 

a The text has gavah, which the scholiast translates by aswAh, 
horses. 

3 Gavam sargam iva may be also rendered, like a herd of 
cattle. 
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in. which Rodasi? steod with the pasties bearing the 
delicious (waters). 

g. I invoke that, your chort, gracing the chariot, 
brilliant and aborable, amidst which the rain-bestowing 

(goddess),* of goodly origin, and auspicious, is wor- 
shipped together with the Maruts. 

ANUVAKA V. 

SUKTA I. (LVIL) 

Tax deities and Bish: as before; the metre of the first six 

verses @ Fagats, of the two last 7risitubh. 

RuDRAS, servants of Indra mutually kind, riding in 
golden cars, come to the accessible (sacrifice): this our 

praise is addressed to oou: (come to as as you came) 

from heaven, (bringing) oozing water to the thirsty 

(Gotama), longing for moisture." : 
2. Intelligent Maruts, you are armed with swords, 

with lances, with bows, with arrows, with quivers; you 

are well mounted and have handsome chariots: sons 

of Prisni, you are well armed: come for our good. 

3. You agitate the clouds in the sky: (you give) 

1 The wife of Rudra, and mother of the Maruts. 

2 Milhushi «is considered to be another name of Rodasi, the 

wife of Midhvat, am appellation of Rudra. 

g The comparison is very elliptically intimated, and requires 
to be largely assisted by the comment: it is, literally, this our 

praise is addressed to you as to the thirsty, from heaven, rushing 

waters tothe! water-wishing : Sdyana explains it as alluding to 

the legend of the well brought by the Maruts to Gotama, when 
suffering from thirst: see vol. 1. p. 331. 
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wealth to the donor (of oblations!: through fear of yous. 

approach the forests bow down: sons of Prisni, you 

incense the earth when, for the purpose of (sending), 

water, you, fierce (Maruts , yoke your spotted steeds. 

4. The Maruts, radiant with light, purifiers of the 

rain, like twins of goodly aspect and graceful form, 

masters of tawny and of ruddy steeds, devoid of guile, 

thinners (of foes),sand vast in magnitude as the sky. 

5. Shedders ef abundant showers, wearers of orna- 
ments, munificent, of brilliant, aspect of inexhaustible 

wealth, well descended by birth, wearing golden breast- 

plates, entitled to aboration, (coming) from heaven, 
accept the ambrostal oblation, 

6. Lances rest Maruts, npon your shoulders; 

strength (of) foe-destroying power is seated in your 

arms; goleen (tiaras) are on your beads, weapuns are 

placed in your chariots, all glory is assembled in your 

limbs. 

9. Maruts, bestow upon us affluence, comprehend- 

ing cattle, horses, cars, treasure, and male descendants : 

soos of Rudra, grant us distinction: may I ever enjoy, 

your divine protection. 

8. Ho, Maruts, leaders (of rites), be propitious to, 

us, you whe are infinitely opulent, immortal, shedders 
of rain, renowned for truth, wise, young, greatly glo-. 

rified, and worshipped with copious oblations.‘ 

t Brihat ukshaman&dh may also mean sprinkling much water, 

udakam sinchantah. 
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‘SUKTA II. (LVIIE) 

The deities and Rishs as before ; the metre is Trsshtubh. 

J PRAISE to-day that brilliant company of the adorable 
Maruts, lords of swif horses. who pass along in strength, 

who, self-radiant, preside over the ambrosial rain. 
2. Adore, priest, the pesplendent and powerful 

company, whose arms (are decorated) with bracelets, 

whose function is the agitation (of the trees), who are 

wise, and by whom weulth is conferred: they who are 
bestowers of felicity, whose greatness is unbounded : 

glorify the apulenr leaders (of rites). 

3. May the universal, Maruts, who urge on the 

rain, come to you to-day laden with water: Maruts, 

who are wise and young, be pleased by this fre which 

is kindled for you. . 
4. Adorable Maruts, you cause (a son) to be born 

tothe man (waq worships you), a ruler, an overcomer 

of foes, and modelled by Vibhwans :? from you, Maruts, 
comes a valiant descendant, strong-firted, mighty- 

armed: from you (he. acquires) an excellent steed. 

5. Like the sdokes of a wheel, none (of you) are. 

inferior (to the rest), but equal as days (of like dura- 
tion): the sons of Prisni are born all alike, none 

inferior in splendour: rapid in speed, the. Maruts, of 

their own free favour, send down (the rains). 

6. When, Maruts, you come with stout-axled cars 

drawn by spotted steeds, then the waters descend, the 

forests are damaged, and the bright showerer (of the 

1 Vibhwatashtam: vibwan is the second of the Ribhus, a 

skilful artist: fabricated by him, implies, according to the com- 

ment, very perfect or handsome, tema nirmittam atyartharypar. 

yantam. 
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rain), influenced by the solar rays, may emit a down. 

ward sound.’ 
7, Ontheir approach the earth becoms eapable of 

fertility, and they deposit in her water as their germ, 
as the husband generates the embryo of the child: they 
have harnessed their horse fleet as the wind: the sons 

of Rudra have emitted their perspiration,” (the rain). 

8. Ho, Maruts, lenders (of rites), be propitious to 
us, you who are infinitely opulent, immortal, shedders 

of rain, renowned for truth, wise, yound, greatly glori- 
fied, and worshipped with copious oblations. 

_ SUKTA III. (LIX.) 

Deities and Risht as before; the metre is Feats, except in 
the last verse, in which it is Trisktubh. 

THE priest* glorifies you, Maruts, for the good of the 
donor of the oblation: offer worship to the shining 
(heaven): I bring offerings to the earth: they, the 

Maruts, scatter the rapid (rain); they traverse the 

firmament ; they combine their own radiance with (that 
of the clouds. 

t Avosriyo vrishabhah krandatu dyauh: dyaur—vrishabhah, 

mean, it is said, the shining showerer, that is, Parjanya, or Indra, 

in that capacity, wsriyab, in connection with the usra or rays of 
the sun, avakrandatu, avAnmukham sabdayatu, may sound with 

his face turned downwards, vrishtyartham, for the sake of rain. 

a Swedam , swedasthAniyam varsham, rain in place of per- 

Spiration. 

3 Repeated from the last verse of the preceding Sukta. 

4 Spas, nom. spat, for sprashté, one who touches the obla- 

n, or the fire, an unusual term for the Hotri, 
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2. From theif approach the earth trembles with 
fear, as a crowded boat goes quivering (through the 
water): visible from afar, they are recognised by their 

movements; the Maruts, leaders, (of rites), pass 

between (eaven and earth) to the solemn sacrifice. 

3. You bear, for your decoration, an_ excellent 

(diadem) like the horn of cattle: as the sun, the eye 

(of day, dispenses light), so (are you diligent) in the 

distribution of the rains: graceful are you, and rapid 

as horses, and, like ‘pious) mortals, you, leaders (of 

res), consider (holy ceremonies) for their glory. 
4. Who may exalt the great excellencies of you who 

are adorable? who may (offer you fitting) praises ? 

who (glorify your) manly (deeds: ? for your make the 

earth tremble like a ray (of light) when you confer the 

(of raln) for (the diffusion of) fertility. 

5. KResplendent as steeds, of one kindred, they en- 

gage in combat like valiant heroes: like (prosperous) 

men, they, the leaders ‘of rites), have increased (in 

powers), and cever the eye of the sun with showers. 

6. None of them are older, none younger (than the 

othets): the destruyers of (foes), none hold a middle 
(rank', but all excel in glory: honourable by birth, 

having Prisni for your mother, do you, Marats, favours 

able to man, come from heaven to our presence. 

7. Like birds that fly) in rows they pass along in 

their strength above the vast summit (of the sky) to 

the ends of the firmament: their horses have caused 

the waters of the cloud to descend, as both! (gods and 
mortals) know. 

1 The text has only ubhaye yatha viduh, as both know: 

Sayana explains it, men of course know by perception the setting 
in of the rains; the gods know it by the Agrdyana and other 

sacrifices which are offered at that season, , 
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8. May the heaven and the earth yield (rain) fof 

our sustenance: may the wonderfully bounteous dawrs 

exert themselves (for our good): may these sons of 

Rudra, lauded, Ashi, (by thee), send down the celes- 

tial rain. 

SUKTA IV. (LX.) 

Tue deities are the Maruts, especially ds associated with Agni ; 

the Aishs is as before; the metre of the seventh and eighth 

verses is Fagats; of the rest Trishtubh. 

I ADORE the protécting Agni with hymns: may he, 

propitiated on this occasion, approve of our acts: | 

offer (worship with praises); intended to obtain food, 
as if (proceeding) with cars (to the goal), circumam- 

bulating (tee fire): may I exalt the praise of the Maruts. 

z. Fierce Maruts, sons of Rudra, who ride in easy 

chariots (drawn by; celebrated steeds, (at your coming) 

the wonds bow down with fear, the earth trembles, and 

the mountains (shake). 

3. The mountain, vast and lofty (though it be), is 

alarmed at your noise, and the summit of the firmament 

trembles when, lance-armed Maruts, you are sporting: 

you rush along together like waters. 

4. Like wealthy bridegrooms who have decorated 
their persons with golden (ornaments) and_ purifying 

waters, so the noble and powerful Maruts, associated 

together in their chariots, have made great (preparation) 

in their several persons for their embellishment. 

§. They are brothers, of whom no cne is the elder, 
no one the younger, but who grow up together for their 
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mutual prosperity : may their father Rudra, ever youth- 

ful, and doer of good deeds, and Prisni, (their mother) 

easy to be milked, grant favourable days for (the sake 

of) the Maruts. 

6. Auspicious Maruts, whether you abide in the 

upper, the middle, or the luwer heaven, (come), Rudras, 

to us from thence; and do thou, Agni, accept the obla- 

tion which this day we offer. 

7. Maruts, who are omniscient, since yoa and Agni 

abide above the summits of the upper (region) of the 

sky, do you who cause (your enemies) to tremble, and 

are the consumers of (our) foes, do you, being pleased, 

bestow upon the sacrificer who offers you oblations 

desirable wealth. 

8. Agni, drink the Soma-juice, rejoicing, along with 

the Maruts, resplendent, adorable, associated in treops, 

purifying all, animating and long-lived: drink, Vaiswa- 
nara, who art identified with the ancient emblem (of 

flame). 

SUKTA VY. (LXL) 

Tus deities are various: those of the first four, and the eleventh 

to the sixteenth verses are the Maruts; the several persons 

whose names occur in the other stanzas are considered to be 

their divinities; the Aishkt is SyAavaswa; the metre of the 

fifth stanza is Anushtubh, of the ninth Satudrshats, of the 

rest Gdyatrs: the occasion of the hymn, according to the 

scholiast, is a wonderful old story,: related by those learned 

in sacred lore: a priest of the family of Atri, named 

t Sayana calls it, Ascharyam purdvrittam , tes 

those who have gone through the agamas have related a woader- 

ful old occurrence, 
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Archananas, having been employed as Hotrs by the Raja, 

Rathaviti, the son of Darbhya, saw at the ceremonial the 

daughter of the Raya, and, being pleased by her appear 

ance, asked her as a wife for [his son SyAvdswa; Rathaviti 

was disposed to assent, but thought it proper first to consult: 

his queen, who objected to the match that Syavaswa was not 

a Rsshs, no maiden of their house having ever been given in 

marriage to a less saintly personage ; to qualify himself, there- 

fore, as a course of rigorous austerity, and wandered about 

soliciting alms: among others, he begged alms of Sasiyasi, 

the queen of Taranta Rays, who, conducting him to her 

husband, said, 2 Assh: has arrived: the Raja replied, treat 

him with reverence; and Sasiyasi, with her husband’s permi- 

sion, gave him a herd of cattle and costly ornaments: the 

Raja also bestowed upon him whatever he asked for, and then 

sent him onWards to his younger brother, Purumilha: on his 

way Sydv4swa met the Maruts, whom he hymned, and was 

by them acknowledged to be a Rrshs; he was also made the 

Seer (dvashtd) or author of Suktas of the Veda: Rathavits 

then, with the concurrence of his wife, gave him his daughter 

to wife: this hymn was composed in honour of the benefactors 

of the Rrshz. 

WHO are you, most excellent leaders (of rites), who 

come one by one from a region exceedingly remote ? 

a. Where are your horses? where your reins? what 

is your capability? where are you going? the saddle 

3s on the back (of’the steeds), the bridle in their nostrils. 

3. The goad is (applied) to their flanks: the drivers 
force them to spread their thighs apart, like women in 

bringing forth children. 

4. Heroes, friendly to man, of honourable birth, you 
are as if blazing with fire. 

5. She. Sasiyasi), who has thrown her arms round. 

the hero Taranta who was eulogized by Sydvdswa, has 
given me cattle comprising horses,.and cews, and bun- 

dreds ef sheep. 
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* 6, Sasiyasi, though a female,? is more excellent 
than a man who reverences not the gods, nor bestows 
wealth. 

7. For she discerns one who suffers pain, one who 

is in want, or one desirous (of any thing), and directs 

her mind towards the gods. 

8. And, eulogizing (him), I proclaim that the man 

her (other) half* is, (as it were), uncommended, for he is 

ever thé same in munificent donations. 

g. Young and affable, she has explained to me, 
Sy4v4swa, the road, and two ruddy horses have borne 

me to the valiant and renowned Purumilha. 

10. Who, the sons of Vidadaswa, has given me a 

hundred (head) of cattle, and, like Taranta, many preci- 

ous gifts. 

11. Those (Maruts) who are brought hither by swift 

horses, drinking the inebriating juice, receive here glo- 
rification. 

12, They by whose glory heaven and earth are sur- 

passed; who shine splendid in their cbariots like the 

radiant (sun) in the beaven above. 

13. That company of Maruts, ever young, riding 
in bright chariots, irreproachable, auspicious, motive 

anobstructed. 

14. Who knows of a certainty their (abode), where 

the intimidators (of their foes) rejoice? born for (the 

distribution of) water, exempt from defects. 

15. Desirous of praise, you are the guides (to 

happiness) of the man who propitiates (you) by this 
ewe et ee 

1 Uta tvd stri Sasiyasi: tva is said here to mean eka, one, 

which is equivalent to the indefinite article. 

s Nemah is the term in the text, meaning, literally, half, as 

it is said in the Smriti,arddham sarirasya bhary4, a wife is the 

half of the body (of the husband). 
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pious rite: you are bearers of invocations to the 
sacrifice. 

16. Do you, who are destroyers of the malevolent, 

abounding in wealth, and entitled to adoration, bestow 

upon us desirable riches. 

17. Bear to Ddrbhya,* oh night,” turning away 
(from me to him), this my eulogy (of the Maruts) : con- 

vey my praises, goddess, as a charioteer (conveys the 

contents of his vehicle to their destination. 

18. And say on my behalf tu Rathaviti, when the 

libation is poured out, my love (for your daughter) does 

not depart. 

19. This opulent Rathaviti, dwells upon the (banks 

of the) Gomaz#i (river),’ and has his home on (the skirts 

ef) the (Aimé/aya) mountains. 

1 The patronymic is also read in some places Dalbhya. 

a Upon concluding the praises of the Maruts, and thus having 

attained the rank of a Rishi, SyAvaswa, summons the night, 

here called Urmy4, to convey the intelligence to Rathaviti, who 

gives him his daughter, with many valuable presents, but at the 

end of the ceremony the Rishi departed for the woods to resume 

his austerities: it is not said if he jtook his wife with him, but 

it is to be so inferred. 

3 Gomatih, according to the comment, means, having water, 

rivers, being in the plural: as the name of a river it would be 

the Gomati river in Oude, which rises in the skirts of the first 
range of the Himalaya; or it may bea river of the same appel- 
Jation more to the north-west, rising in Kulu, a feeder of the 
Beyak or Vy4sa. 
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SUKTA VI. (LXII.) 

The deities are Mitra and Varuna ; the Rshs is Srutavid ; 

the metre Trsshtubh. 

I HAVE behold the permanent orb of the sun, your 

{dwelling place), concealed by water, where (the hymns 

of the pious) liberate (his) steeds ;* where a thousand 

rays abide together; the one most excellent of the 
(embodted) forms of the gods." 

2. Exceeding is that your greatness, Mitra and 
Varuna, whereby the ever-moving sun has, through 

(succeeding, days, milked forth the stationary waters : 

you augment all the (world-illumining) rays of the self- 
resolving (sun): the one chariot of you two gtperpe- 

tually) goes round.’ 

3. Royal Mitra and Varuna, you uphold, by your 
energies, earth and heaven: prompt benefactors, cause 

the plants to grow, give nourishment to the cattle, send 
down the rain. 

4. May your easily-harnessed horses bear you both 

(hither), and with well-guided reins come down; the 

embodied form of water follows you, the rivers flow 

as of old. 

5. Augmenting the well-known and ample form 
EE pee 

x Which are said to be attempted to be detained by a elass of 

Asuras termed Mandehas. 

3 Dev4ndm sreshtham vapusham is also explained the best 

of the embodied er light-possessing deities, that is, of Agni and 

others, devanam vapushmatdm tedovatam agnyAdindm prasasyam 

or it may apply to the sun only, the mandala, the visible form, as 

it were, of the sun, mandalam hi suryasya vapusthaniyam. 

3 VA4m ekah pavir A vavartta: pavi is the circumference of 
a wheel, but by metonymy for the chariot ; as Sdyana explains 

the phrase, yuvayor eko ratho anukramanena paribbramate. 
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(of man),} in like manner as the sacred grass is pre- 

served by prayer, do you, Mitra and Varuna, who are 

invigorated by (sacrificial) viands, and abound in food, 
ascend your car in the midst of the place of sacrifice.* 

6. Be open-handed and benignant to the performer 

of pious acts, whom you protect in the midst of the 

place of sacrifice; for you two, who are sovereigns, 

and free from wrath, uphold together a mansion of a 
thousand colums.' 

q. The substance (of their chariot) is of gold; its 

pillars are of iron, and it shines in the firmament like 

lightning: may we load the vehicle with the libation 

in an auspicious place, or in the sacrificial hall, (where 
the columns) are erected. 

8. At the break of dawn, at the rising of the sun, 

ascend, Mitra and Varuna, your golden-bodied, iron- 

pillared car, and thence behold the earth and its in- 

habitants.* 

1 Srutém amatim anuvardhad-urvim, which the scholiast in- 

interprets, visrutdm sariradiptim anuvarddhayantau, augmenting 

the renowned bodily lustre, and separates urvim, tad vad urvim 

palayantau, but gives no equivalent for the word, which usually 

means great: the passage is obscure. 

a Garte mitr4 4sAthe: garta, it is said here means ratha, a 

ear: Nirukta, 3. 5, and as it recurs m verse 8, arohath Varung, 

Mitra, gartam. 

3 Kshatram sahasrasthunam, anekAvashtambhakastambho- 

petam saudhAdirupam griham, a house, such as a palace and the 
like, possessing many supporting pillars: the expression is notice- 

able as indicating the existence of stately edifices: Sayana pur- 

poses also to render kshatram by dhanam, wealth, or balam, 

strength, applying the last to the ratha, the strong chariot of 

the deities supported by innumerable columns. 

4 Ttas-chakshdthe aditim ditim cha, is explained, aditim, 

akhandaniy4m bhumim, the indivisible earth, and ditim, khanda- 

niydm prajadikam, the divisible people and the rest: the stanza 
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g. Munificent Mitra and Varuna, protectors of the 
universe, (it is yours to grant) exceeding and perfect 
felicity, such as it is impossible to disturb: bless us 
with that (felicity), and may we ever be (possessed) of 
the riches we desire, and be confident of victory (over 

our enemies.) 

occurs in the Yajush, ro. 15, with a various reading of the first 

half; but Mahidhara explains aditim by adinam, not base, that is, 

vibitanushthAtaram, one who follows what is prescribed, that is, 

performs his religious duties, and ditim by dinam, base, or ndsti- 

kAvritam, an infidel ; the phrase meaning that Mitra and Varuna 

observe that this man is a sinner, that man righteous ayam pépi, 

ayam punyayan. 



FOURTH ADHYAYa:. 

MANDALA V. (Continued). 

ANUVA'KA V. (Continued). 

SUKTA VII. (LXIIT,) 

Tue deities are Mitra and Varuna; the Aishs is Archananas ; 

the metre 1s Fagats. 

GUARDIANS of water, observers of truth, you ascend 

your car in the highest heaven: to him whom you, 

Mitra and Varuna, protect, the rain sends down the 
sweet (shower) from the sky. 

2. Imperial rulers of this world, you shine, Mitra 

and Varuna, at this sacrifice, the beholders of heaven : 

we ask of you the wealth (that is) rain, and immortality, 

for your forms traverse earth and heaven.* 

3. Imperial and mighty showerers, lords of heaven 

and earth, beholders of the universe, you approach, 

Mitra and Varuna, with variegated clouds to hear the 

sound (of your praises), and cause the sky to (send 

down) rain by the power of the emitter of showers.” 

4. Your device, Mitra and Varuna, is manifested 

in heaven, when the light (that is) the sun, your wonder: 

ful weapon, moves (in the firmament): him you invest 
ma the sky with the cloud (and) with rain; and (thy) 

sweet drops, Parjanya, fall (at their desire.) 

I Vam tanyavsah, vistritd raamayah, the expanding rays. 

2 Asurasya madyaya is explained udaka nirasituh parjanyasya 

sdmarthyena, by the power of Parjanya, the caster-forth of water, 

influepced by Miwa and Varuna as the deities presiding over day 
and night. 
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5. The Maruts harness their easy-going chariot, 
Mitra and Varuna, for (the emission of) water, as a hero 
(harnesses his war-car): their forms traverse the differ- 

ent spheres to distribute the rain: do you, therefore, 

supreme rulers, shed upon us water from heaven. 

6. The cloud, (through your will), Mitra and Varuna 

utters a wonderful sound, indicative of radiance, and 

announcing (abundant) food; the Maruts thoroughly 

invest the clouds with (their) devices, and, (along with 

them), you two cause the purple and faultless sky to 

send down rain. 
7. Sapient Mitra and Varuna, by your oMee you 

protect pious rites, through the power of ¢'> -mitter of 

showers: you illumine the whole worid with water. you 

sustain the sun, the adorable chariot in the sky. 

SUKTA VIIL. (LXIV.) 

The deities and Risks as before; the metre is Anushiubh, 
except in the last verse, in which it is Pankts 

WE invoke you, Mitra and Varuna, with this hymn; 

each the discomfiter of foes, the conductor to heaven, 

like (two herdsmen) driving, by (the strength of their) 

arms, the herds of cattle before them. 

2. Do you two, with discriminating hand, bestow 
upon me, your worshipper, (what I desire ; for the 

desirable felicity (that is given by you) spreads through 

all lands. 

3. That I may now pursue the (right) direction, 

may I proceed by the path of Mitra, for all (good 

things) are aggregated in the happiness, (the gift) of 
that beloved and benignant (deity). 

{21 



138 Rig-Veda Samhita. 

4. May I obtain from you, Mitra and Varuna, by 

‘my praise, such wealth as to excite envy'in the dwellings 

‘of the rich and devout. 
5. Come, Mitra, (come), Varuna, with your splen= 

‘dour to our assembly, and augment (the prosperity) of 
‘the affluent (worshipper), and of (those who are) yout 

‘friends in their respective abodes. 

6. You, Mitra and Varuna, bring us ¥trength and 

abundant (food) for (those praises) which (we offer): 
‘be largely bountiful tous in food, tn riches, in pros- 

‘perity. 
7. Deities who are to be worshipped at the sacri- 

‘fice to the gods, at the (first) shining ray (of light) at 
‘dawn, behold {my Soma libation poured out: hasten 

with rapid steeds, leaders (of rites), propitious to 

Archananas. 

SUKTA IX. (LXV.) 

The deities are the same ; the Rish: is Ratahavya ; the metre 

is Anushtubh. 

HE who knows (how to honour you two), amongst the 
gods, is the performer of good works: let him commu 

nicate {that knowledge) to us, he of whom the graceful 
Varuna or Mitra accepts the laudation. 

z. They two, verily excelling in radiance, royal 
(deities) who hear (invocations) from the greatest dis: 

tance, fords of the virtuous, favourers of the sacrifice, 

are in movement (for the good of) each individual mad. 
S onammal 

1 Hastibhih padbhih, literally, with hands, with feet, that is 
according to the ,scholiast, 'with those having four fect, that, i. 
With horses. 
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3: Approaching you, ancient -(divinities), I' invoke 

you together for protection: possessed .of good steeds, 
(we praise you) who are provident to give us food. 

4. Mitratgrants even to the sinful (worshipper) the 

(means.of) repairing te his.spacious dwelling: the favour: 
of Mitra, [the destroyer. of foes, is. (granted). to. (his). 
adorer. 

5. May we ever be in the comprehensive guardian- 
ship of Mitra, and, free from sin, enjoy, (Mitra), thy: 
protection, being at the same time the children of 

Varuna.? 

6. Youcome, Mitra and Varuna, to this man, and 

guide him (to his desires): deny us not when we are 

rich (in offerings): (deny us not), who are (the sons) of 

Aishis : protect us in the presenting of the libation. 

SUKTA X. (LXVI.) 

The deities and Risks as before; the metre is Anushtubh. 

MAN, endowed with intelligence, (adore) the two deities, 

the performers. of good deeds, the destroyers of foes ; 

offer. (oblations) to the adorable accepter. of (sacrificial) 
food, to Varuna, whose form is water.* 

2. Inasmuch as you two are possessed of irresistible 

and. Asura-subduing strength, theretore has holy sa- 

crifee been established. amongst men, as the sun (has 

been placed) in the sky. 

s. Varunaseshasah : sesha is said to mean apatya, offspring. 

3. Varundya. ritapesase, udakam eya.rnpam yasya, of whem, 

the farm is verily. water.. 
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3. Weglorify you;both, that your chariots may pre- 

cede ours by a long distance: accepting the pious 

worship of Ratahavya with (his) praises. 
4, Now, adorable and wonderful deities, (propt- 

tiated) by the former (praises) of (me, your) worshipper, 
do you, who are of pure vigour, consider with approv- 
ing minds (the adoration) of these men. 

5. Earth, in thee is abundant water for the neces. 

sities of the Azskis: the two active (deities) dispense 

by their movements sufficiently copious (rain). 
6. We and the devout (inveke) you, Mitra anc 

Varuna, who are far-seeing: may we proceed to you 

spacious and much frequented kingdom. 

SUKTA XI. (LXVIT) 
The deities and metre as before: the Rishi is Yajata. 

Divine sons of Aditi, Mitra, Varuna,. Aryaman, veril 

you are possessed, at the precert time, of perlect 

adorable, vast, exceeding s**-> th. 

2. When you come, varun:. and Mitra, to the de 
lightful place of sacrince, thea, supporters of mer 

destroyers of foes, you bring felicity. 

3. Altra, Varuna, Aryaman, who are possessed c 

ca Msctence, are all assoctated at our rites, as if 1. 

(ti eir ~ccpeetive) stations, and protect the worshippe 

roan the matienant. 

4. They verily are observers of truth, distributer 

ci water, protectors of holy rites amongst men: guide 

in the right way, liberal donors, and benefactors eve 
of the sinner (who worships them).? 

I Anhaschit, pipino api, even of the sinner: Sayana adc 

swastotuh, of your own praiser, but it may be doubted, if th 
cualification is necessary. | 
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5. Which of you, Mitra and Varuna, has not been 

celebrated in (ous) praise, for therefore do. our thoughts. 

tend towards you; the thoughts of the race of Atta 

tend towards you. 

SUKTA XH. (LXVIIT) 

The deities and Rishi as before ; the metre is Gayatrs. 

SING loud with lusty praise to Mitra and to Varuna = 
(come), mighty deities, to the great sacrifice. 

2. The Mitra and Varuna, who are both sovereign 

rulers, originators of the rain, eminent deities among: 

the gods. 

3. They two are able (to grant us) [of great terres- 

trial and celestial riches: great is your might among 

the gods. 

4. Regarding with rain the holy rite, they favour 

the zealous worshipper :* benevolent deities, may you 
prosper. 

5. Senders of rain from heaven, granters of desires, 

lords of sustenance, suited to the liberal doaors (of 

oblations), they ascend their spacious car." 

x Ritam ritena sapanta ishiram daksham Asdte is explained 

udakena nimittena yajnam sprisantau eshanavantam pravriddham. 

havir vA vyApnutah, they two, for the sake of water, touching or 

aficting the sacrifice, they pervade the inquiring, powerful 

institutor of the rite, they reward him: or it may be, they 

pervade or accept the efficacious, adequate oblation. 

3 All the verses of this Sukta eccur in the Sama-Veda, IL 

493) 494, 195, and 8:8, 819. 
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SUKTA XIII; (LXIX)) 

The deities. are the same; the Aishks is.Chakri; the metre- 
Trishtubk. 

Mitra. and Varuna, you uphold the three realms of: 

light, the three heavens, the three regions. (of the- 
earth), augmenting.the force of. the vigorous. (Indra),?: 

and protecting the imperishable rite. 
2. Mitra and Varuna, the cows are full of milk. 

through your (command), and. the rivers yield through. 

your (will) sweet water: through you the three radiant 
receptacles. and showerers. of rain stand severally in. 
their three spheres.” 

3. I invoke the divine and bright Aditi. at dawn, 

and at mid-day, when the sun is high: I worship you, 
Mitra.and Varuna, at all seasons, for the sake of riches, 

for sons and grandsons, for prosperity. and happiness. 
4, I worship you two, divine Adityas,. who are 

upholders. of the celestial and terrestrial worlds: the 

immortal gods. impair nat, Mitra. and Varuna, your: 
eternal works.. 

e 

1 Vavridh4nau, amatim, kshatriyasya; amati is usually ren. 
dered form, rupa; kshitriyasya. the scholiast-explains possessed . 

of strength, kshatram, balam, an attribute, and here an. appella-. 

tive of Indra; or it. may. mean, he says, the kshatriya, or. mili- 

tary caste. 

2 Agni, Vayu, and Aditya, present, severally, upon the earth, , 

in the mid-air, and in heaven. 

3 The text is sam yoh, which is explained arishtasa mandya, 

sukhasya misrandya cha, for the alleviatiag or prevention. of. 

calamity, and for the mixture or association of. happiness. 
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SUKTA XIV. (LXX.) 

The deities ‘and Rishi as before ;'the métre is Gayatri. 

“May I, Mitra and Varuna, enjoy your favour, ‘through 

‘which there is assuredly protection. 
2. Benignant (deities), may we ‘obtain frdm yon, 

‘(who are) ‘such (deities) ‘food for our sustenance: may 
“we, Rudras, be ‘yours. 

3. Protect us with your protections: preserve ‘us 
‘with kind preservation: may we, with our descendants, 
overcome the Dasyus.* 

4. Workers of wonderous deeds, let us not depend 

‘upon the bounty of any other (than you), either in out 

ipersons, or with our sons and grandsons. 

SUKTA XV. (LXX1) 

The deities and metre as before; the Risks is Bahuvrikta. 

Mitra and Varuna, scatterers of foes, destroyers of 
‘enemies, come to this our accessible sacrifice. 

2. Sagacious Mitra and Varuna you reign over all : 
‘bestow fulness, lords, upon our ancient rites. 

3. Come, Mitra and Varuna, to our effused hbation, 

to drink of the Soma of the offerer. 

era 

SUKTA XVI. (LXXII). 

The deities and Rishi as before: the metre is Ushnth, 

We invoke Mitra and Varuna with hymns, like (our 

progenitor) Atri: do you sit down neon the sacred 
grass to drink the Soma libation. 

x Séma-Veda, 1! 355-337. 
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2. Steady are ‘you in ‘your functions, whom men 

animate by (their) devotion: come and sit down upon 

the sacred grass to drink the Soma libation. 

3. May Mitra and Varuna accept with satisfaction 
our sacrifice : come and sit down upon the sacred grass 

to drink the Soma libation. 

ANUVA’KA VI. 

SUKTA I. (LXXIII.) 

The deities are the Aswins; the Asshks is Paura; the metre 

Anushtubdh. 

WHETHER, Aswins, you are at present far off, whether 
you are nigh, whether you are (straying) infmany places 

or whether you are in mid-air, do you, who partake 

of many offerings, come hither. 

2. I approach you (io invite you) hither, you who 

are the encuuragers of many; (who are) the achievers 

of many (great) exploits, most excellent and irresis- 

tible; I invoke you, who are most mighty, for protec- 

tion. 

3. You have arrested one luminous wheel of (your) 

car for illumining the form (of the sun),? whilst with 

1 Irma anyad vapushe vapus-chakram rathasya yemathuh ; 

the passage is obscure, even with the aid of the scholiast: irma 

he renders, rupam, form, vapushe ddityasya sobhayai, for the 

beauty or lustre of the sun; vapus, he considers equivalent to 
vapushmat, having light or lustre, luminous, a8 an epithet of 

chakram: the fixing of one wheel of the car of the Aswins has 
been alluded to before, 
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the other you traverse the spheres (to regulate) by your 

power the ages of mankind.? 

4. May the praise, universal (deities), wherewith 
I laud you, be agreeable to you, as offered by this 
(your worshipper); and do you, who are severally born, 

and free from blame, bestow upon us food. 

5- When Sury4 has ascended your ever easy- 

moving car, then bright-waving, resplendent rays (of 

light) encompass you.’ 

6. Leaders (of rites), Atri recognised (your bene- 

volence) with (a grateful) niind on account of the relief 

(you afforded him), when, NAsatyas, through his praise 

of you, he found the (fiery) heat innocuous. 

7- Your strong, lofty, moving, ever-progressing (car) 

has been renowned at sacrifices ever since; Aswins, 

feaders (of rites), Atri was rescued by your acts. 

8. Mixers of the Soma-juice,? Rudras, (our) nutri- 
tious (adoration) bedews you well with the libation, 

when you traverse (the limits) of the firmament, and 

the prepared viands (of the sacrifice) support you. 

Q. ‘Truly have they called you, Aswins, the bestowers 

of felicity: such may you be when earnestly invoked 

to our sacrifice ; bountiful bestowers of felicity at our 

sacrifice. 

1 NahushA yuga is the derivative of nahusha, manushya, 

man; yugd for yugAni, is exolained as used by metonymy for 

the divisions of time in general, as morning, noon, night, or the 

sacrifices offered at stated periods. 

2 Pari vam anusha vavo ghrind varanta atapah may alsv be 

rendered, according to Sayana, the radiant horses, vayah, aswah, 

ghrina, bright, scorchers, atapah, of enemies, accompany you. 

3 Madhuyavah, somAder misrayitarau, mixers, or causers of 

the mixing of Soma and other things. 

122 
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10. May these praises exalting the Aswins be pro» 
‘ductive of happiness, the praises that we fabricate as 
‘(a ~wheelwright) a car: we proclaim aloud fervent 

adcration. 

SUKTA II. (LXXIV.) 

Tre deities, Rishz, and metre as befére. 

Divine Adityas, affluent in praise, descended 

day from heaven upon the earth,? hear that (laudation) 

which, liberal showerers (of benefits), Atri ever ads 

dresses to you. 

2. The divine Nasatyas, where are they? where 
are they heard of in heaven? to what worshipper do 
you come? who may be the associate of your praises ? 

3. To whom do you proceed? to whom do you 
repair? to (go to) whose presence do you harness your 

car? by whose prayers are you gratified? we are 
anxious for your arrival. 

4. Pauras, send to Paura® the rain-shedding cloud ; 

1 Rushthah, the singular used for the duel, bhumau tishthan- 

tau, being uyon the earth ; or ku may be equivalent to kwa, where 
where you are two abiding? 

a Pauram chid udaprutam, paura paurdya jinvathah: the 

name of the Rishi is here, according to the scholiast, arbitrarily 

applied, first to the Aswins, because they are in relation with 
Paura as the author of the Sukta; and although the text gives 
Paura, in the vocative singular, it is to be understood in the duel, 

Paura, therefore, being Aswins: next is implies, as Pauram, a 

cloud, from its being solicited by the Rishi for the fall of rain, 

ae implied y the last term, Paurdya, to me the Rishi so called, 
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drive it te him-»who is engaged-in sacrifice, as. (hunters. 
chase) a lion in.a.forest.? 

5. You stripped off (his aged form) like a cuirass 
from. the decrepid Chyavana, so that, when you had. 
rendered him. again a youth, he attracted the desires. 
of women. 

6. A glorifier of you both is here: may. we be 
(retained) in your sight for the sake of prosperity :- hear 
to day (my invocation): come hither. with your proteCe. 

tions, you who are affluent in food. 

7. Who among many mortals has this. day. (best). 

propitiated you? what wise man (has best propitiated. 
you) who are reverenced by the wise ?_ what (worshipper 
has best propitiated your), by sacrifice, you who are 
affluent in food? 

8. May your car, Aswins, the swiftest of the cars. 
(of the gods), come hither well-disposed towards us, . 
the discomfiter of. numerous (foes), glorified amongst. 

men.” 

g. ‘May our repeated adoration of you two, who are 

desirous of the libation, be productive of felicity: 

descending to our presence, and cxceeding in wisdom, 
travel with rapid (steeds), swift as two talcons. 

: Sinham iva drwhaspade: the latter is rendered a place of 
difficult access, a thicket: the comment supplies, for the gover n-. 

ment of the accusative, yatha balad chyavayanti surah, as heroes 

hurl down a lion. by. their strength. 

a Angusho martyeshu, yajamaneshu, madhye stutyah, to be- 

praised amongst: worshippers, or dngusha may be substantive. 

meaning stava or stoma, praise, may the praise, of the car of the: 

Aswins amongst men, or. by the priests, be beneficial ta um, 
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10. Aswins, wierever vou may be, hear this invo- 

cation: the excellent sacrificial offerings, longing for 

your proximity, reach you.* 

SUKTA III. (LXXV.) 

Tu deities as before; the Rishs is Avasyu.; the metre is Pankts. 

THE Risht, your worshipper, Aswins, graces your be- 

loved chariot. the showerer (of benefits), the vehicle of 

wealth, with praises: masters of mystic lore, hear my. 

invocation.® 

2. Passing by (other worshippers), come, Aswins, 

hither, so that I may ever overcome all (adversaries) : 

Dasras, riding in a golden chariot, distributers of 

wealth, propellers of rivers, masters of mystic lore hear 

my invocation. 

3. Come, Aswins, bring for us precious treasures : 

Rudras, riding in a golden chariot, propitiated (by 

sacrifice), affluent with food, masters of mystic lore, 

hear my invocation.’ 

1 Vasvir u shu vam bhujah princhanti su vim pricha, is ex- 

plained as in the text, vasvir bhujah being rendered by prasasyani., 

dhanani havirlakshanani, excellent riches, charact-rized by the 

oblation, that is, sacrificial offerings, and princhanti by prdpnu- 

vanti, obtain or reach being prichah, yuvam praptum. kAmayama-. 

nah, desiring to reach yuu: Sayana suggests also another expla- 

nation; the worshippers, su prichah, who enjoy vasvir-bhujah, 

wealth of sacrificial offerings, bring them into due contact with, 

you, vAm sushtu samparchayanti, 

2 Madhavi mama srutam havam: the first is explained, madhu- 
vidya veditarau: see vol. 1. p. 310, note: the verse occurs twice 
in the Sama-V eda, 1. 418, U4. 1093. 

3 This and the preceding cccur in the Sima Veda, a, 1094-95}. 
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4 Showerers of wealth, the praise of your wor-. 

shipper is addressed to your. chariot :.(to it), as well; 

as to you, does this distinguished; devoted, embodied 
(adorer)* offer sacrificial food: masters of. mystic lore, _ 

hear my invocation.,: 

5. With mind attentive (to praise), riding in cars, 

swift-moving, listening to invocations, you hastened, 

with your steeds to the single-purposed Ghyavana;. 

masters of mystic lore, hear my invocation. 

6. Aswins, leaders (of rites), may your horses, 

harnessed at will, of wonderous beauty, and. of rapid; 

course, bring you hither with good gifts to drink (of. 

the proffered beverage): masters of. mystic lare, hear, 

my invocation. 

7. Aswins, come hither: Ndsatyas, be not unpro-. 

pitous: invincible lords, come from hidden (regions), 

to our sacrificial hall: master. of mystic lore, hear my, 
invocation. 

6. Invincible Aswins, lords of water, favour Avasyu, 

glorifying you at this sacrifice: masters. of. mystic lore, 

hear my invocation. 

g. The dawn has come: the Agni of the season, 
blazing with the oblation,’ has been placed (upon the. 

altar : showerers of wealth, subduers of foes, your im- 

mortal, chariot has been harnessed: masters af mystic. 

lore, hear my invocation. 
LO ee, rr nt tee eet oe 

1 The epithets are unusual, kakuha, mriga, vApusha, explained 
severally by the commentator, mahan, great, mrigayita, searcher, 
vapushman, having body, yajamdna is understood. 

2 Rusat pasu might !mean blazing with the victim; but the 

scholiast interprets pasu here eather by rasmi, a ray, or havish, 

oblation. 
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SUKTA IV. (LKXVk) 

Tug deities: are the same; the Aishs: is. Bhaumya-:; the metre 
Irishtubh. 

AGNI lights up the face of the dawns: the devout 

praisers of the pious have risen up: therefore, Aswins, 
berds of the chariot, descending, come hither to-day. to 

the splendid sacrifice, perfect (in all its parts).* 
2. Harm not, Aswins, the perfected (rite), but 

coming now most quickly, be glorified on this occasion :. 

be present at the opening of the day, with protection 

against destitution, and be prompt to bestow happiness. 
upon the donor. (of the offering). 

3. Whether you come at the (milking time) of the 

cattle, at the dawn of day, at noon, when the sun is 

high, or by day or by night, (come)* with felicitous pro- 

tection : the drinking of the Soma has not now extended 

beyond the Aswins.® 

1 Abhati agnir-ushasdm anikam: the latter is interpreted 

mukham, or the verse may.be rendered, Agni, the face or begin- 

ing of the dawns, shines. 

2 Pipivansam gharmam achchha, that is, accoiding to the 
scholiast, swangaih parivridham pradiptam yajnam, to the bright 

sacrifice, vasa or developed with all its members; or pipivansam 
may imply. Apyayitam, nourished, with the Somajuice or with 

clarified butter: gharma, again, may also mean the vessel so 

called, or the Pravargya ceremony, at which it.is used, being fed 
er nourished, pipivAnsam, with the butter and curds it contains. 

3 Avasa Agamishtha pratyavarttim : vartti, it is said, meane 

jivanam, living or livelihood ; avartti, the contrary, the want of it.. 
4. The day is divisible into two, three, five, or fifteen parts; 

here the five-fold. distinction is alluded to: udité suryasya is. 
explained the aftertoon, atyanta praviddhasamayah, apardhne. 

ityartha. 

§ Nedanim pitir aswina tatana: it is related that the other 

gods refused to admit the participation of the Aswins in the Soma. 
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4. This station, Aswins, is your ancient abode} 
‘these are your mansions, this your dtvelling : come from 

‘the vast firmament, (overspread) by clouds (filled, with 

water, bringing to us food and strength. | 

5. May we be united with the Aswins by theif 

Special protection, which is the source ‘of happiness and 

guide to good: bestow upon us, immortals, wealth and 

posterity, and all good ‘things. 

SUKTA V. (LXXVIL) 

Deities, Risks, and metre as before. 

‘Worship the two who ceme first (of the gods) at dawn ? 

let them drink before the greedy withholders (of the 

offerings) ; for the Aswins verily claim the morning 

sacrifice: the ancient sages praised them (at dawn). 

2. Worship the Aswins at early dawn; offer them 

oblations: the evening is not for the gods ;* it is unz 

acceptable to them; and whether it be any other than 

ourselves who worships them or propitiates them, the 

‘worshipper who is foremost (in his devotion) is the 

most approved of. 
Sastemimnmiameeal 

libation at these hours, but on the present occasion they are not 

passed over: idanim api itaradevinam panam na tanotyaswinauw 

vihaaya, but now the drinking of the other gods dees not extend, 

having omitted the two Aswins. 

t Kavayah purvabhajah: kavi is said to mean one learned 
in the Vedas, onthe suthority of the Aitareya BrAhmana, ye 
va anuchanas-ce kavayah, those who areanuchanas are kavis, 

and anuch4na is explained in the commentary on the same work, 

shadangasahita vedadhyayinah, students of the Vedas with the 

six supplements. 

3 Conformably to another text, purvahno vai devdndm, thé 
ferenoon verily is for the gods. 
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3. Your car, Aswins, approaches, coated with pola, 

honey-tinted, water-shedding, laden with ambrosia, 
as quick as thought, as rapid as the wind, wherewith 

‘you pass over all obstacles. 

4. He who, in the appointment (of the offeriny), 
‘presents to the Nasatyas the most ample (share) of 

(the sacrificial) food, who gives (them) the largest 

‘portion of the ‘viands, secures, by his acts, the welfare 

‘of his son, and ever has the advantage of those who 

light no‘sacred fires. 

5. May we be united with the Aswins, by their 
‘special protection, which is the source of happiness, 
the guide to good: bestow upon us, immortals, wealth 

rand all godd things. 

SUKTA VI. (LXXVIIL) 

Ware deities as before; the Rishi is Saptavadhri; the metre of 

the three first stanzas is Ushnsh, of the fourth Trishiubh, of 
the rest Anushtubh. 

Aswins, come hither: Nasatyas, be not ill-disposed ; 
alight like two swans? upon the effused libations. 

2. Like two deer, Aswins, like two wild cattle* on 

(fresh) pastare; like two swans alight upon the effused 

‘tibation. 

3. Aswins, affluent in food, be propitiated at your 
pleasure by the sacrifice: alight like two swans upon 
the effused libation. 

: The hansa, the swan or goose, is supposed to bea cqQ- 
noisseur in pure water. 

2 Like two Gauras, Bos Gorceus, 
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4. Inasmuch as Atri, escaping by your aid from 

the fire of chaff,? conciliates you, like a wife soliciting 

(the affection of a husband), therefore come with 

(your) propitious cars, with the new-bora rapidity of 
the falcon. 

5. Open, Vanaspati, like the womb of a parturient 

female: hear, Aswins, my _ invocation: set Sapta- 
vadhri free.* 

6. Aswins, by your devices sunder the wicker-work 

for (the liberation of the) terrified, imploring Aishz, 

Saptavadhri. 

7. As the wind ruffles the lake on every side, so 

may thy womb be stimulated, and the conception of 
the months come forth 

8. As the wind, as the wood, as the ocean are 

agitated, so do thou, gestation of ten months, invested 

with the uterine membranes, descend. 

g. May* the boy who has reposed for ten months 

in the bosom of his mother come forth, alive unharmed, 

living, from a living (parent.)* 

1 See vol. 1. p. 308, verse 8: the fire is here called ribisam, 

tush4gnim, a fire of chaff. 

3 Ancient chroniclers, purAvidah, says Sayana, tell this story: 

the sons of the brothers of Sapiavadhri being determined it is 

not stated why) to prevent hishaving intercourse with his wife, 

shut him up every night in a large basket, which they locked 

and sealed, letting him out in the morning: in this dilemma the 

Rishi prayed to the Aswins, who came to his succour, and emabled 
him to get out ef his cage during the night, he returning to it 

at day-break; in this stanza he first addresses the basket, petika 

as a form of Vanaspati, lord of forests, and then invokes the 

Aswins. 

3 This verse, somewhat medified, occurs in the Yajush, 8. 38. 

4 This and the two stanzas preceding are termed by Sayana 

the garbhasravinyupanishad, the liturgy of child-birth. 

323 
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SUKTA VII. (LXXIX). 

Tue deity is the Dawn; the Risht Satyasravas ; the metre is 
Pankts. 

RapiANt Ushas, wake us up to-day for (the acquisition 
of) ample riches, In like manner as thou hast awakened us 

(of old): bright-born, and praised sincerely for (the gift 

of) horses, shew favour to Satyasravas, the son of Vayya.* 

z. Daughter of heaven, who hast dawned upon 

Sunitha, the son of Suchadratha, bright-born, and praised 

sincerely for (the gift ofy horses, dawn upon the power- 

ful son of Vayya, Satyasravas. 

3. Daughter of heaven, who art the bringer of 

opulence, dawn upon us to-day, as, bright-born, and 

praised for (the gift of) horses, thou hast dawned npon 

the powerful Satyasravas, the son of Vayya.” 

4. The offerers of obtations who eulogise thee, 

hustrous Ushas, with sacred hymns, become prosperous 

with affluence, (through thv favour), bestower of wealth, 

bright-born goddess, (who art) sincerely praised for 

(the gift of) horses. 

5. These, thy assembled (worshippers), who stand 

before thee to distribute wealth, entertain towards us 

kindly intentions, offering unlimited riches :’ bright- 

born goddess, (who art) sincerely praised for (the gift 

of) horses. 

1 Sama-Veda 1.421, 1% 1090; the coucluding phrase isthe 

burden of the following verses, sujate. aswasunrite; sujAta, well- 

born, is explained sobhanapradur bhuta, becoming manifest with 

splendour or light: aswasunrita, she whose praise for the sake 

of horses is affectionate and true, aswArtha priyasatyatmika 

stutivag- yasyah sa. 

3 Sama-Veda, 12. 1091, £092. 

3 Yach chid hi te gana ime chhadaynti maguattaye, parichid 

vashtayo dadhur dadato radho ahrayam: Sayana seems rather 
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6. Affluent Ushas, bestow upon these (thy) devout 
adorers food and posterity, so that, being opulent, they 

may, without stint, bestow riches upon us: bright-born 

goddess (who art) sincerely praised for (the gift of) 

horses. 
* 

7. Affluent Ushas, bring wealth and abundant 

food to those who, liberal givers, bestow upon us riches 

with horses and cattle: bright-born goddess (who art) 

sincerely praised for (the gift of) horses. 

8. Daughter of heaven, bring to us fond and cattle, 

together with the pure rays of the sun, and the radiant 

flames (of the kindled fires): bright-born goddess 
(who art) sincerely praised for the gift of, horses. 

g. Daughter of heave:, Dawn! deiay not our 

(sacred) rite; let not th: su:. -corch thee with his ray, 

as (a prince punishes) a thicet, or (subdues) an enemy: 

bright-born goddess, (who art) sincerely praised for 

{the gift of; horses. 

10. Thou, Ushas, art able to give (us) whatever, 

indeed, (has been solicited), and much (that has not 

been asked for) ; for, radiant (divinity) who art dawning 

dubious as to the proper sense of several of these words: maghat- 

taye may mean dhanadandya or dhanavattwaya, for giving or 

for possessing wealth: pari chid vashtayo dadhuh is explained, 

aSsman eva kamayam4nah parito dhdrayanti, deairous of or being 

kind to us, they support us every way, and dadato radho ahrayam 

may mean giving wealth that is nut to be wasted or taken away, 
or of which there is no need tv be ashamed: the sum of the 

meaning, agreeably to the scholiast, is all they who, offering 

oblations, worship the dawn, receive the reward for the benefit 

of us, or of me, that is, of the author of the hymn, ye twdm 
havir-dadatah stuvanti te sarve apy-asmadartham phalam 
dharayanti. 
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upon thine adorers, thou art never cruel (to them): 
bright-born goddess (who art) sincerely praised for (the 
gift of) horses. 

SUKTA VIII. (LXXX.) 

Tue deity and Rishi as before; the metre is Trishtubh. 

THE wise priests celebrate with hymns the divine, 

bright-charioted, expanded Dawn; worshipped with 
holy worship, purple-tinted, radiant, leading on the sun. 

2. The lovely Dawn, arousing man, goes before (the 

sun) preparing practicable paths, riding in a spacious 

chariot ; vast, expanding everywhere, she diffuses light 

at the commencement of the days. 

3. Harnessing the purple oxen to her car unwearied 
she renders riches perpetual: a goddess, praised of 

many, and cherished by all, she shines, manifesting 

the paths that lead to good. 

4. Lucidly white is she, occupying the two (regions, 

the upper and middle firmament), and manifesting her 
person from the east: she traverses the path of the 
sun as if knowing (his course), and harms not the 
quarters of the horizon. 

5. Exhibiting her person like a well-attired female, 

she stands before our eyes, (gracefully) inclining like 

(a woman who has-been) bathing: dispersing the hostile 
glooms, Ushas, the daughter of heaven, comes with 
radiance. r 

6. Ushas, the daughter of heaven, tending to the 
west, puts forth her beauty like{a (well-dressed) woman, 
bestowing precious treasures upon the offerer of adora- 
tion: she, ever youthful, brings back the light as (she 
has done) of old. 
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SUKTA IX. (LXXXL) 

Tue deity is Savitri; the Rishi Syavaswa: the metre Fagati. 

THE wise apply their minds; they perform sacred rites 
for the propitiation of the intelligent, great, adorable 
Savitri: he alone, knowing their functions, directs the 

priests: verily, great is the praise of the divine Savitri.* 

2. The wise Savitri comprehends all forms (in him- 

self) :* he has engendered what is good for biped 

and quadruped: the adorable Savitri has illumed the 
heaven,® and shines in sequence to the passage of the 
Dawn. 

3. After the passage of which divine (being) the 

other deities proceed to (obtain) majesty with power ; 

he who by his greatness has measured out the terrestrial 
regions, the divine Savitri, (is) resplendent.* 

x1 The verse occurs in the Yajush, 5. 14., and is there some- 

what differently explained; viprasya brihato vipaschitah, which 

SAyana regards as epithets of Savitri, are connected by Mahidhara, 

with vipra, and are rendered the priests of the eminent and wise 

(institutor of the rite): again, in the second hemistich it is not 

clear whom the commentator understands by eko vayundvid, the 

only one, knowing knowledge, although he possibly concurs with 

our scholiast in identifying Savitri with Brahma. 

2 ViswA rupani pratimunchate, he liberates, severally, all 
forms: that is, according to Sdyana, atman: badhncti or dharayati, 

he binds or holds in himself: Mahidhara, YajurVeda, 13. ,, 
explains it, he makes all forms manifest in their own substance, 
by removing darkness. 

3 Nakam vyakhyat, swargam prakasayati, he makes manifest 

Swarga as the reward of the Yajam4na. 

4 Yajush, rx. 6. sa etasah savitri: Sdyana explains etasah by 
etavarnah. subhrah, sobhamana, white-coloured, bright, shining: 

Mahidhara resolves it into etad, this, this world, and sete, who 

reposes in, who pervades; or, as etasa ordinarily means a horse, 

Nighantu, 1. 14. it may be intended to designate the sus under 

that form. 
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4. Either thou traversest, Savitri, the three regions, 

or combinest with the rays of Surya; or thou passest 

between the night on either hand; or thou, divine 

Savitri, art Mitra, through thy (benevolent) functions). 

5. Thou alone rulest over (the actions of) living 

beings: thou art Pushan, divine (Savitri), by thy move- 

ments; thou art sovereign over the whole world; 

Syavdswa offers praise, Savit + to thee. 

SUKTA X. (LXXXIL) 

Tae deity and Rishi as before; the metre of the first verse is 

Anushtubh, of the rest Gayatrs. 

WE solicit of the divine Savitri enjoyable (wealth) :’ 

may we receive from Bhaga that which is excellent, all- 

sustaining, destructive of foes. 

2. Nothing impairs the sovereignty of this Savitri, 

which is most especially renowned and beloved. 

3. That Savitri, who is Bhaga,’ bestows precious 

treasure on the donor of the offering: we solicit (of 

him) a valuable portion. 

4. Grant us to-day, divine Savitri, affluence with 
progeny, and drive away evil dreams.* 

1 According to Sdyana, Savitri is espécially the sun before 

rising ; Surya is the sun in general. 

2 The text has bhojanam, most usually food, but it is here 
explained bhogyam, to be enjoyed, that is, dhauam wealth. 

3 Sa Savita Bhaga; or the latter may be an attributive, 

bhajaniya, to be worshipped, or shared, or desired. 
4 Para duhshwapnyam suva: SAyana considers the second 

equivalent to daridryam, poverty: the verse occurs in the 
Sama -Veda, 1. 141. 
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5. Remove from us, divine Savitri, all misfortunes : 
bestow upon us that which is good.? 

6. Let us be void of offence towards Aditi, accor- 

ing to the will of the divine Savitri:* may we be 

pussessed of all-desired (riches). 

7. We glorify to-day with hymns Savitri, the pro- 
tector of the good, the observer of truth, (identical 

with) all the gods.’ 

8. The divine object of meditation, Savitri, who, 

ever vigilant, precedes both night and day. 

g. Savitri, who proclaims his glory to all these 
living beings, and gives them life. 

SUKTA XI. (LXXXIIL) 

The deity is Patjanya; the Rishi Bhauma; the metre of the 

first six verses is Trishtubh, of the ninth Anushktubdh, of the 

rest Fagatt. 

I ADDRESS the mighty Parjanya* who is present: 

praise him with these hymns; worship him with rever- 

NE rt nt 

‘ Bhadram, progeny, cattle, dwelling as by the text, praja, 

vai, bhadram, pasavo bhadram, griham bhadram iti. 

2 Devasy savituh save: the last is explained by the scholiast 

anujnAydm satydm, his will or assent existing : Aditi is said to 

mean here bhumi, the earth. 

3 Viswadevam, as by the text, Tambhi sarvatmatwad Indram, 

Mitram, Varunam, .gnim aAhuh, they have verily called nim 

Indra, &c., from his identity with all. 

4 Parjanya is Indra in his character of the sender of rain: 
Sayana cites Yaska, Nirukta, Io. 10., for various fanciful ety- 

mologies, as par,derived from trip, to satisfy, by reversing the 

final consonant of the latter, and rejecting its initial, janya may 

imply either victor, jeta, or generator, janayita, or impeller, 
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ence, him who is the thunderer, the showerer, the 

bountiful, who impregnates the plants with rain. 

2. He strikes} down the trees, he destroys the 

Rékshasas, he terrifies the whole world by his mighty 

weapon: even the innocent man flies from the sender 

of rain, when Parjanya, thundering, slays the wicked. 

3. Asa charioteer, urging his horses with his whip, 

brings into view the messenger (of war),? so Parjanya, 

(driving the clouds before him), makes manifest the 

messengers of the rain: the roaring of the lion-(like 

cloud) proclaims from afar that Parjanya overspreads 

the sky with rainy clouds. 

4. The winds blow strong, the lightnings flash, the 

plants spring up, the firmament dissolves: earth be- 

comes (fit) for all creatures when Parjanya fertilizes 

the soil with showers. 

5. Do thou, Parjanya, through whose function the 

earth is bowed down; through whose function hoofed 

cattle ,thrive; through whose function plants assume 

all kinds of forms, grant us great felicity. 

6. Send down for us, Maruts, the rain frem heaven ; 

drops of the rainy charger descend :* come down Par- 

janya, sprinkling water by this thundering (clouds) ; 

thou who art the sender of rain, our protector. 

prarjayitd, of fluids, rasandm: the usual unddi derivation is quite 

as probable, which refers it to vrish, to rain, p being substituted 

for v, ri becoming the guna, ar, and sh being changed toj, anya 

is the affix. 

1 The text has only dutan, which the scholiast interprets 

bhat4n, warriors. 

2 Vrishno aswasya: Sayana, howerer, explains the latter 

vydpasya, of the pervading rain, 
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%. Cry aloud over (the ‘earth) ; thunder; impreg- 

mate the plants; traverse (the sky) with thy wat-r- 

laden chariot, draw open the tight-fastened, davaward- 

turned water bag, and may the high and luw places 

be made level. 

8. Raise on high the mighty sheath (of rain), 

pour down (its contents) ; let the rivers flaw unimpeded 

to the east; saturate with water both heaven and 

earth, and let there be abundant b-verage for the kine. 

g. When, Parjanya, sounding loud and thundering, 

thou destroyest the wicked (clouds!,4 this whole (world) 

rejoices, and all that is upon the earth. 

10. Thou hast rained: now check well the rain : 

thou hast made the deserts capable of being cros:e.3 . 

thou hast given birth to plans for (man’s enjoymeat : 

verily thou hast obtained laudation from the people. 

SURKTA XII. (LXXXIV.) 

Tue deity is Prithivi; the Rishi Bhauma; the metre Anushtubh. 

VERILY thou sustainest here, Prithivi,® the fracture of 

the mountains: mighty and most excellent, thou art 

she who delightest the earth by thy greatness. 

2. Wanderer in various ways thy worshippers’ 

1 Hansi dushkritah, the wicked, here medns, according to the 

scholiast, the clouds not yielding their wate®. 

3 According to Sayana, Prithivi may here admita two-fold 

meaning, and apvly also to the antariksham, or firmament, when 

the subsequent phrases, parvatanim = khidram bibharshi, will 

mean, thou sustainest the fracture, or opening of the clouds, and 

mahna jineshi bhumim, thou delizghtest the earth with great or 

abundant rain. 
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hymn thee with (sacred) songs; thee who, -bright- 
hued, tossest the swollen (cloud) like a neighing horse. 

3. Thou who, with solid earth, sustainest by thy 

strength the forest lords, when the showers of thy 

' cloud fall from the shining sky. 

SUKTA XIII. (LXXXV.) 

Tue deity is Varuna; the Arshs Atri; the metre Trishtubh. 

OFFER a solemn, profound, and acceptable prayer 
ic ire imp rial and renowned Varuna, who has spread 

it > firmament as a bed for the sun, as the immolator 

(: reads) the skin of the victim. 

2. He has extended the firmament over the tops 

of the trees, has given strength to horses, milk to 

cows, determination to the heart: he has placed fire 

in the waters,? the sun in heaven, the Soma-plant in 

mountain.® 

3. Warura has set free the (water of the) down- 

ward opening cloud for the (benefit of the) heaven, 

the earth, and the firmament; thence is he monarch 

of all the world, watering the soil as the rain bedews 

the barley.’ 

t Either the ligtitrii.g amidst the rain, or the submarine firc : 

the Yajush, 4. 31., reads vikshu for apsu, he placed in people, or 

human beings, digestive fire. 

2 Somam adrau: the Soma creeper, Mahidhara observes, 

grows in the clefts of the stones of mountains, parvatdndm 

pashdnasandhishu somavallyA utpadyamAnatvat. 

3 Yavam na vrishtir, vyunatti bhuma: Sdyana is disposed 

to render vrishti by sekta, the sprinkler, the man, pumAn, who 

waters the soil, but this does not seem necessary, and it is not 80 

explained in the Nirukta, 10. 4. 
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4 Varuna. water earth, mid-air,, and heaven, 
when he pleases (to send forth) the milk (of the cloud) ; - 

thereupon the mountains’ clothe (their summits) with 

the rain-cloud, and the hero, (Maruts), exulting in 

their strength, compel (the clouds) to relax.. 

5. I proclaim this great device of the renowned - 

Varuna, the destroyer of the Asuras, who, abiding in , 

the mid-heaven, has meted the firmament by the sun, | 

as if by a measure. 

6.. No one has counteracted the device of the most - 

sagacious divinity, whereby the lucid water-shedding. 
rivers do not fill the ocean with water.* 

9. If, Varuna, we have ever committed an.offencs, . 

against a benefactor, a friend,* a companion, a brother, . 

a near neighbourhood, or Varuna, a dumb man," remove. . 

it from us... 

8. If, like gamesters, who cheat at play, (we . 

commit offences) knowingly, or (those) of which we 
know not, do thou, divine Varuna, extricate us from , 

them all, as if from loosened (bonds), so that we may 

be dear, Varuna to thee. 

1 But these wonderful acts, according to Sdyana, are not the 

acts of Varuna, but of Parameswara, the Supreme Being, fiom 

his existing in the forms of Varuna and others, karma Parame- 

Swarasyaiva uchitam na Varunasya, tasya Varuuddirupavasth iacc 

3s Aryamyam mitryam v4, according to SAyana, are the same 

as Aryaman and Mitra, the final ya being pleonastic; the frst _ 

he explains by ddtri, a giver, or by guru, a spiritual preceptor. 

3, Varundranam va: the Pada separates che word into Varuna 

and Aranam: the meaning of the latter is somewhat uncertain: 

Séyana explains it as asabdam, not having sound or speech, or as. 

aditaram, not giving, niggardly ; but neither is quite satisfactory 
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SUKTA XIV. (LXXXVI). 

Tue deities are] Indra and Agni; the Aisht is Atri; the. 

metre is Anushtubh, expcept in the last verse, in which it is, 

Virat-purvd. 

INDRA and Agni, the mortal whom you both protect 

scatters the substantial treasures (of his enemies), as 

Trita (confutes) the words of his opponents.) 

2. We invoke the two, Indra and Agni, who.are. 

irresistible in conflicts, who. are renowned. in, battles,. 

who protect the five (classes of) men.” 

3. Overpowering is the might of these two.: the. 
bright (lightning) is shining in the hands of Maghavan, 

as they go together in one chariet for the (recovery. 

of the) cows, and the destruction of Vritra. 

4. We invoke you, both, Indra and Agni, for. (send- 

ing) your chartots to the combat, lords of moveable. 
wealth, all-knowing, most deserving of praise. 

5. | adore you, irresistible deities, for (the sake of 

obtaining) horses: vou who are increasing day by day 

like mortals, who are worthy of worship, like two 

Adityas.' o 

6. The invigorating oblation has been offered, like 

the Sema-Juice expressed by the sounding stones :* 

1 Vanir-isa Tritah; the comment explains this, Trita rishi, 

prativacavakydni prabhinotti, asthe Rishi Trita breaks or refutes. 

“outroversial arguments: or Trita may mean Agnj, who,in the. 

three regions, disregards or dissipates reproaches. 

9 Pancha charshanith: this precludes aj] allusion to mytho- 

logical beings. 

3 Anseva: ansa is the name of.one of the twelve Adityas, 

here put in the dual, ansa iva, for, any, two. 

4 Ghritam na putam adribhih: mention of the stones restricts, 

the sense of ghritam to the Suma effusion, 
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do. you bestow. food upon the pious ;- great- riches upon, 

those who praise you; bestow. food, alsa. upon. those- 

whe.praise you, 

SUKTA XV. (LXXXVII) 

The deities are the Maruts,.the Arsh: is Evaydmarut, of | 

race of Atri; the metre is Atsjagats. 

MAy the voice-born praises of Evay4marut reach 

Vishnu, attended by the Maruts:* (may they 

the strong, the adorable, the brilliantly-adorned, the. 

vigorous, praise-loving, cloud-scattering, quick-moving. 

company of the Maruts. 

2. Evaydmarut glorifies those who are manifested 

with the great (Indrai, who appear spontaneously and. 

speedily with the knowledge (that the sacrifice is pre-. 

pared): your strength in action, Maruts, is not to be 

resisted, (though qualified) by (your) infinite liberality: . 

you are immoveable as mountains. 

3. Evaydmarut glorifies with praise those who, 

(coming) brilliant and happy from the vast heaven, 

hear (his invocation); in whose dwelling there is no, 
one able to disturb them,’ and who, like self-radiant. 

fires, are the impellers of the rivers.’ 

1 Vishnave Marutvate: vishnave is considered by the scho-. 

liast as the adjective to the peryading, vyaptaya, that is, Indra, 

of whom Marutvat is a usual designation: he admits, however, as. 

an alternative, Vishnave va, or.to Vishnu ; also Sama-Veda, 1.463. 

2 Na yeshdm‘iri sadhasthe ishte is explained by.Sdyana, Ma-. 

rutam swakiye nivAse tishtatam prerita na isbte na isate cha- 
layitum, there is no impeller. who has power to cause the move-. 

ment of the Maruts when abiding in their own abode, 

3 That is, the lightning, as ass: ciated with. rain, may be 

las giving impulse to the riverg,. 
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4. That wide-spreading troop (of Maruts) has: 

issued from a.spacious.common dwelling-place, (where): 

EvayAmarut (awaits them) when their, car has beem 

spontaneously harnessed with its rapid horses; and, 
emulous, vigorous, and conferring happiness. they sally. 
forth. 

5. Let not the. sound (of yeur approach, Maruts), 

which is mighty, the announcer of rain, the shedder 

of light, diffusive, loud, alarm EvayAmarut; that sound: 

wherewith, overcoming (your foes), you who are self- 

irradiating, lasting-rayed, ornamented with golden orna- 
ments, self-weaponed, bestow:ng food, accomplish your. 

functions. 

6. Possessors of vast strength, may your unbounded, 

greatness, your brilliant vigour, protect Evaydmarut ;_ 

for you are regulators for overseeing (what is fit for), 

the limits of the sacrifice: preserve us from those who. 

revile, us, you, who are like blazing fires. 

7. May those. Rudras, the cbjects of worship, like. 

resplendent. fires, protect Evaydmarut: they, whose 
ethereal: dwellmg, extended and wide, has_ been. 

made illustrious (by them), and of whom, exempt from. 

blame, the mighty energies (are manifested) in their. 

courses. 

8. Maruts, devoid of enmity, come to our proffered. 

praise, hear the invocation of your adorer, EvayAmarut : 

do you, who are associated in the worship of Vishnu,? 

drive away, as warriors. (scatter their enemies) our 
scret foes. 

1. Indra, it is said, ig here again meant. 
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‘9, Adorable Maruts come to our ‘sacrifice, so that 

it may be prosperous: hear, undeterred by Rd&shasas, 

the invocation of Evayimarut: abiding like lofty moun- 

‘tains in mid-heaven, do you, who are profoundly 
‘be ever intolerant of ‘the reviter.* 

1 This Sukta is more than ordinarly obscure, abounding in 

‘anusual words, and unconnected and ungrammatical construction : 

thus the name of the Rishi, Evayamarut, remains unaltered in its 

case termination, whatever may be its syntactical connection with 

the rest of the sentence: this possibly has led Professor Benfey 
to regard it as an epithet of the Maruts in the vocative singular, 

and to translate it sturmvoll Marut, but this would not get quit 

of the grammatical incompatibility, as the Maruts are always 

designated in the plural, except when spoken of asa gana,2 
troop or company; moreover, there is no authority for giving 

to EvayA the sense of stormy: Sayana is sufficiently explicit, 

‘and he only follows the Anukramani, Suktam Evaydmaruddkhya- 
sya Atreyasya muner-Arsham, the Sukta has for its Rishi the 

muni of the race of Atri, who is named EyayAamarut. 



MANDALA Vi, 

ANUVA’KA I. 

ADHYYA IV,—(Continued,) 

SUKTA I. (1) 

Yue deity is Agni; the Rishi is Bharadwaja, sda ‘of Brihaspati, 
who is the Aishi of nearly the entire Mandala; the metré is 

Trishtubh. 

Tuou, Agni, art the first of the gods; a deity to whom 

‘their minds are devoted; pleasing of aspect, thou art 
‘the invoker of the deities at this rite: stowerer (of 

benefits), bestow upon us unsurpassable strength, where- 

with to sustain all (hostile) prowess. 

2. Offerer of the oblation, frequent celebrator of 
‘sacrifice, now sit down on the foot-mark of [14, accept- 

ing the (sacrificial) food, and being glorified: devout 

men, expectant of great riches, have recourse to thee 

‘as to the first (of the gods.) 

3. Those who are assiduous in (worshipping) thee 

for riches follow thee, going with many Vasus by the 
path {of the firmament); thee, the radiant Agni, of 

goodly aspect, mighty, fed with burnt-offerings and 
blazing every day. 

t Twam hi Agne prathamo manota: the last word is intet- 

preted devanam mano yatrotam, sambaddham, where, or on whom, 

the mind of the gods is attached ; or, as more fully explained in 
the scholia on the Aitareya Brahmana, on this and other texts 
Which occur, 11.10. 2.; devanAm manansi utani dridhapravishtani 
yasyam devataydm sa manota, the divinity on whom the minds of 
the gods are fastened, that is, firmly concentrated, he is called 
Manota, 
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4. Men desirous of food obtain abundance un- 
‘opposed when repairing to the station of the divinity 

with oblations ; and when delighting, Agni, in thy auspi- 

‘clous presence, they repeat those thy names which are 

to be uttered at sacrifices.* 
5. Men exalt thee upon earth: they exalt thee for 

both kinds of affluence, (cattle and treasure, which thou 

bestowest upon) men:* thou who extricatest (us from 

evil), art to be known as our preserver, as the unfailing 

father and mother of mankind. 

6. Agni, who is adorable, affectionate, the offerer 
of oblations amongst men, the giver of delight, the 

celebrator of worship, has sat down (upon the altar) : 

Jet us approach thee, kindled in our dwellings, on 
bended knees, with praise. 

7. Intelligent, hoping for happiness, and devout, 

we glorify thee, adorable Agni: do thou, shining with 

exceeding lustre, lead men to heaven. 

8. (We glorify) the lord of men,’ of ever-existing 

men; the wise, the destroyer (of foes), the showerer (of 

benefits) on mankind, the moving, the bestower of food, 

the purifier, the resplendent, Agni, who is worshipped 
for (the shake of) riches. 

chid dadhire yajniy4ni, that is, such appellations 

as JAtavedas, VaiswAnara, and the like; or namani, it is said, 

may mern hymns, the materials or means of adoration, stotrani 

namanasddhan4ni. 

2 Jandnam may also mean, for the gift of men, that is, of 

male posterity. 

3 Vispatim visam sasvatinam ;: the epithet is explained nity4- 
nam ritwigyajamanalakshandnam, constant, characterizing priests 

and their employers, implying, perhaps, their regular and 

observance of religious institutes, 

125 , 
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9. The man, Agni, who worships thee, who prajses 
thee, who offers oblations to thee with kindled fuel, 

who presents burnt-offerings to thee with prostrations, 

he verily, protected by thee, obtains all desired wealth, 

10. To thee, mighty Agni, we offer exceeding 

adoration with prostrations, with fuel, with oblations : 

(we glorify thee) on the altar, son of strength, with 

hymns and with prayers: may we be successful in out 
efforts (to gain) thy auspicious favour. 

11, Do thou, Agni, who hast spread heaven and 

earth with light, who art the preserver (of man), and 

{who art) to oe glorified with praises, shine brightly 
upon us with abundant food, and with substantial riches, 

12, Possessor of wealth, bestow upon us at all 

times opulence conjoined with dependants, and (grant) 
‘bundance of cattle to our sons and grandsons: may 
here be to us abundant food, satisfying our wishes, 

‘ .« hls ne; and may there be auspicious and 
‘ PSN TOD 23 

ig. oyal Agm, may | ootain from thee thy many 

ald various treasures whereby to be enriched for, 

Agni, who art the desired of multitudes, infinite are 

the riches (aggregateed) in thee, fit, monarch, for thy 

worshipper. 



FIFTH ADHYAYA. 

ANUVA’KA L—(Continued 

SUETA H. (Il) 

Yre deity is Agni; thé Rishi is Bhiradw4ja; thd metre: ix 
Anushiubh, except in the last verse, in which it is-Sakeard. 

THOU alightest, Agni, hke Mitra, upon the oblatiom 
offered with the dry fuel: therefore, beholder of all,. 
possessor of riches, thou cherishest us with. food and: 

nourishment. 

2. Men verily worship thee with sacrifice and with. 

praises: the inoffensive sun, the sender of rain, the 

bebolder of the universe, proceeds to thee, 

3. The offerers of praise, sympathizing in satisfac- 
tion, kindle thee the banner of the sacrifice, when man,. 

the descendant of Manu, desiring happiness, invokes. 

thee to the rite. 

4. May the mortal [prosper who propitiates thee,. 

(his) benefactor, by holy rites: through the protection 

of thee who art resplendent, he overcomes those who. 

hate him, as if they were mortal sins.” 
5. The mortal who feeds thy consecrated burnt- 

offering with fuel enjoys, Agni, a dwelling peopled with 
descendants, and a life of a hundred years. 

t The sun, it is said, at the evening enters into fire, whence it 
is that the latter is visible through. the night: the-term for sno, 

in the text, is v4jin, he who goes swiftly, and it is an appellative 

also of fire and wind, as by another text, agnirvdyuh suryas te. 

wai vajinah, fire, wind, the sun, they verily are vajins. 

2 Sama-Veda, 1. 265, but the reading of the firet line i 



$92 Rig- Veda Samhsta. 

6. The pure smoke of thee, the resplendent, spreads: 

through the firmament, matures (in clouds), and thou, 

the purifier, shinest with radiance like the sun, when 

propitiated by praise.* 

7. Thou art now to be praised amongst the people, 
fer thou art our well beloved guest, venerated the like 

an elder in a city,” and to be cherished like a son. 

8. Thou art manifested in the timber, Agni, by the 

act of attrition: thou art the bearer (of the oblation), 

asa horse (is of his rider): thou art like the circum- 

ambient wind; thou art food and dwelling ;* thou art 

like a (new-born) babe, and varible (in movement) as. 

a horse. 

g. Thou. consumest, Agni, the unfallen, the (trees) 

as an animal (feeds) upon pasture, when, undecaying 

1 Dyuta twam. kripd rochase, thou shinest with light by- 

praise; kripa is of rather doubtful improt: it occurs subsequently 

in the unmistakeable sense of diptya, with lustre, as if the word 

was properly inthe nominative krip; Sdyana here explains it by 

praise, metaphorically, or literally, by that which is able to compel 

the presence of a deity, abhimukhikarana samarthya: it occurs. 

in a passage quoted inthe Nirukta, 6. 8., where it has apparently 

the sense of. praise; but there is.no explanation beyond its deriva: 

tion form kripa, sAmarthyema, dipty4 va, by ability, power, or 

by lustre. 

2 Ranvah puriva juryah, sunur na trayaydyah: the first part 

is interpreted nagarydm vriddho hitopadeshtd rd4jA iva ramaniyah, 

to be had recourse toasto an old Raja giving good council in a 

city: the second half, putra iv a pdlaniyah, to be cherished like a 

son; Of trayayiya may be explained, endowed with three merits, 

learning, peanance, devotion; or one having had three births, 

the natural, investiture with sacred string, aud initiation on 
prepartion for sacred rites, diksha. 

3 Swadhd gayah rendered anna m griham cha: there is ne: 
i scholiast supplies bhavasi, thou arte 
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deity, the flames of: thee who-art resplendent: shear the. 
forests. 

10. Thou enterest: as the ministrant priest into.the. 
habitations of men who. wish to perform. sacrifice :: 

render them prosperous,{ benefactor of mankjnd: be 
propitiated, Angiras, by the oblation. 

11. DPivine Agni, reverenced as a friend, who art 
abiding in heaven. and earth, communicate our praise- 

to the gods : conduct the offerer of adoration.to domestic. 

felicity; and may we overcome our adversaries, our- 

iniquities, our difficulties: may we overcome those* 

sins of a prior existence); may we overcome them. by. 
protection. 

SUKTA Til. (1ff) 

Tua dity and Rsshs as before; the metre is Trishtudé.. 

THE offerer of. sacrifice, born for religious rites, who, 
lives devoted, Agni, to thee, obtains abundant light, 

and isa man whom thou, sympathising in. satisfaction, 

with Mitra and Varuna, protectest by thy shield* from, 
iiquity. 

2. He who has presented: (oblations) to Agni, the. 

possessor of desired: (wealth), sacrifices with (all) 

sacrifices, and is sanctified by (all) holy acts: him, the. 

want of excellent (posterity) does not afflict, nor does. 

sin or pride affect such a mortal. 

1 The text has tA tarema, may we cross over thase, which, 

Sdyana interprets janmdntarakritani papani. 

2 Tyajasa, which is explained, tydjanasAdhanena Ayudhena, 

by a weapon which, is the instrument of causing abaadonment. 

@r escape... 
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3. When the fearful flames of thee, whose appear 

ance is (as) faultless as (that of) the sun, spread om 

every side as (if they were) the lowing heifers of the 

night, then this Agni, the asylum of all, generated in 

the woods, is everywhere beautiful. 

4, Sharp is his path, and his vast body shines like. 

a horse champing fodder with his mouth, darting forth 

his tongue like a hatchet, and burning timber to ashes, 
like a goldsmith who fuses (metal).* 

5. He casts (afar his flames) as an. archer (his. 
arrows), and sharpens when about to dart his radiance, 

as (a warrior whets) the edge of his iron (weapons),” 

he who, variously moving, passes through the night, like 
the light-falling foot of a bird perched upon a tree. 

6. Like the adorable sun, he clothes himself with. 

brilliant (rays): diffusing friendly light, he crackles with 

(his flame): (he it is) who.is luminous by night, and who 

x Heshaswatah surudho na ayam. aktoh kutrachid ranvah, is 

mot very intelligible: according to Sayana, surudhah means 

obstructors, or removers of sorrow, s.e. cows, sokasya rodhayitrir 

gah; aktu, night, he considers put for night-walkers, Rakshasas. 

rakshasadehutu dadati, she, night. givesthem their properties,. 

is understood; ranvah is an epithet of ayam, this, Agni, ramaniya, 

agreeable, beautiful. 

2 Dravia na drAvayati daru. dhakshat, is, literally, asa melter- 

causes to melt, he burns the timber ; or, as Sayana explains it, 

yatha swarnakd4rah swarnddikam drdxayati tathagnir vanam, 

bhasmasat karoti, as a goldsmith fuses gold and the rest, so Agni 

reduces the wood to ashes: perhaps sometheing more than simple 

fusion of metals is implied: the alchemical calcining or permuta- 

tion of them would be more analogeus to the burning of timber,, 

or its reduction to ashes. 

3, Ayaso na dhardm., ayas has here the fozan: of the Latin, 
ferxum,. 
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Yights men (to their work) by day; who is immortal and 
radiant ; who fights men by day. 

g. Ofjwhom a seund is heard when scattering his 

rays like (that) of the sun: the brilliant showerer (of 
benefits) clamoursamong the (burning) plants: he who, 

moving not with a shifting, variable motion, but, huma 

bling (our foes), fills the well-wedded earth and heaver 
with wealthb.? 

8. He who (goes) with sacred (rays), as if with 

self-harnessed, well-governed (steeds), who shiness like 

lightning with his own scorching (flames),who impairs 

the vigour of the Maruts, he glows radiant and rapid 
as the wide-shining sun." 

SUKTA IV. (IV). 

Tuk deity, Risks and metre as before. 

SON of strength, invoker (of the gods), in like mannet 

as at the worship of the gods by Manu thou didst offer 
worship with ascrifices, so fnow, Agni, with willing 

mind, worship for us the assenting deities, regarding 

_ them as thy equals. 

2. May that Agni, who, ‘like the illuminator of the 

day, is resplendent and cognisable (by all), grant us 

commendable food: ,he{who is the life of all, immortal, 

who knows all that exists, who is our guest, waking 
amongst mer at dawn. 

t A rodasi vasund 'supatni, sobhanapatike dydvd prithivyau. 

dhanena purayati isthe amplification of the comment, he fills 
with wealth heaven and earth, both having a brilliant husband 

or lord :‘ who that is, is not specified, unless it be Agni or Indra, 

2 ‘Ribhur-na is explained uru bkasamana surya iva, 
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3, Whose preat deeds his worshippers row cele 

‘rate, whois clothed with light, radiant as the sum 

‘exempt from decay, the purifier, he illumes (all things), and 
‘destroys the ancient cities ofthe dispersed (evil beings).* 

4. Son ‘of strength, thou art to be praised: Agni, 
‘sitting upan the (sacrificial) viands, has given (to his 

worshippers), from ‘their birth, habitation and food: 

‘giver of strength, bestow strength apon us: triumph 

like a prince, so'that thou mayest abide m our unasésait- 
‘ed (dwelling). 

5. He who whets his (gloom) disptrsing {radiance}, 

who eats the (offered) oblation, a sovereign like Vayu, 

‘overcomes the nights: may we prevail (over him) who 

is not a donor of the oblations that are dae, (Agni), 

to thee, and do thou, (swift) asa horse, be the des- 

troyer of the foes assailing (us). 
%. Thou overspreadest, Agni, heaven and earth with 

‘radiance, like the sun with his lustrous rays: the won- 

‘derful Agni disperses the glooms like the adorned (sun) 

Moving on his path, imbued with light. 

7. Wecelebrate thee, who art most adorable, with 

sacred praises :* hear, Agni, our laudation: the leaders 

(of rites) earnestly honour thee with offerings, thee who 

art divine like Indra, and like VAyu in strength. 

1 Asnasya chid: from as to pervade, vydpanasilasya, of the 

pervader, that is, according to SAyana, RakskasAdeh, of the 

Rakshasas, and the like it may possibly be intended for a proper 

name. 

2 Arkasokaih, prasasyair diptikaraih] stotraih, with Jexcellent 

flustrating praises, or it may be an epithet of Agni with yukta 

understood, endowed with, or possessed of, excellent radiance ; 

prasasyair diptibhir yuktam agnim:] Mahidhara, Yajur-Veda, 

33-13., explains it arkavat suchante, which shine like the sun; | 

{and hence arhasokaih means, he says, mantraih, with prayers. 
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‘8. Quickly conduct us, Agni, by unmolested paths, 

‘to riches and prosperity : (convey us) beyond sin’: those 

delights which thou givest to thine adorers (extend) 

to him who (now) glorifies thee, and may we, living 

for a hundred winters, and blessed with excellent’ pos- 

terity, be happy. 

SUKTA V. (V°) 

Tue Deity, Rissi, and metre as before. 

I tNVOKE thee, Agni, the son of strength, the youth- 

ful, the irreproachable, the very young; thee who art 

wise, the sought of many, the merciful, who bestowest 

treasures acceptable to all. 

2. Bright-blazing Agni, invoker of the gods, to 

thee the adorable deities have appropriated, by night 

and day, the riches (of the oblation): they have de- 

posited in the purifier (Agni) all good things as they 

have placed all beings upon earth. 

3. Thou abidest from of old in these people, and 

by thy deeds hast been;{(to them) the conveyer of good 

things; thence, sage Jatavedas, thou bestowest con- 

tinually wealth upon the sacrificer. 

4. Dothou, protector of ithy) frends, who art most 

resplendent, blazing with radiance, consume with thine 

own imperishable flames him who tnjures us abiding 

in secret, or when near to us Jesigns us harm. 

5. He who propitiates thee, son of strength, with 

x YajniyAsah, yajndrhah, entitled to sacrifices, an appellative 

ordinarily applied tothe devas; but here the scholiast would 

Yender it yajamAnah, the sacrificers, a sense obviously incompatible 

with what follows. 

126 : 
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sacrifice, with fuel, with prayers, with praises, shines In» 

mortal amongst men, eminent in wisdom and possessed 
of splendid opulence and (abundant) food. 

6. Accomplish quickly, Agni, that for which thou 

art solicited : endowed with strength, oppose by strength 

our adversaries: be pleased, thou who art anointed with 

radiance, by the loud vociferation of thy worshipper, 
‘by whom thou art adored with hymns. 

7. May we obtain through thy protection, Agni, 

‘that which we desire: giver of riches, may we obtain | 

of thee riches and descendants: desiring food, may we 

‘obtam food: may we obtain, imperishable Agni, ims 
perishable fame (through thee).? 

SUKTA VI. (VI) 

Tue deity, Rishs, and metre as before. 

He who is desirous of food has recourse with a hew 

sacrifice, approachable son of strength, (Agni) to 

thee, the consumer of forests, the dark-pathed, the 

bright-shining, the ministrant (to the gods) of sacri- 

ficial) food, the divine ; 

2. (Thee who art) white-hued, vociferous, abiding, 

in the firmament, (associated) with the imperishable, 

resounding, (winds), the youngest of the gods), Agni, 

who, purifying and most vast, proceeds, feeding upon 

numerous and substantial (forests). 

3. Pure Agni, thy bright flames, fanned by the 
wind, spread wide in every direction, consuming 

1 Yajur-Veda,, 18. 74. 
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abundant: (fuel); divine, fresh-rising, they. play upon. 

the woods, enveloping them in lustre. 

4 Resplendent Agni, thy bright rays, horses let 
loose (from the rein), shear the earth;? thy (band of 

flame), mounting above the high-lands of the many- 
tinted (earth),® blazes fiercely. 

5. The flame of the showerer, (Agni), repeatedly 

descends like the hurled thunderbolt of the rescuer of - 

the cattle: like the prowess of a hero is the destroy- 

ing (energy) of Agni: irresistible and fearful, he 

consumes the forests. 

6. Thou overspreadest the accessible places of the 

earth with light by the energy of thy powerful, ex- 

citing (influence): do thou disperse all perils, and, 

baffling (our) adversaries by thy mighty (power), 

destroy (our) foes. 

7. Wonderful Agni, of wonderful strength, bes-- 
tower of delight, grant to us, and.to him who praises. 

thee with gratifying (praises), wonderful, most. wonder- 

ful riches, conferring fame, supplying food, compre-. 

hending male descendants, delectable and. infinite.* 

xr Ksham.vapanti, muudayanti, lit. shave the earth,the plants . 

of which constitute the hair: see vol. 1. p. 178, verse 4. 

2 YAatayamdno adhi sdnu prisneh, bhumer-upari parvaté- 

gradikam prati swakiyam agram vyAparayan, displaying its own, 

point or flame upon the summit and: the like, offthe mountains. 

upgn the-earth : volcanic eruptions-may. be possibly alluded to. 

3, 1n the first. half.of the stanzz the word chitra, wonderfal, 
in.the second; chandra, delightful; are alliteratively repeated, sa. 

ehitra chitram. chitayantam. asme chitrakshatra chitratamam, ands 

ehandram.yzyim.chandra. chandrabhih, &c.. 
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SUKTA VII, (VII.). 
AGwi aS Vaiswdnara is thedeity; the Assh:t is af before; the. 

metre of the two last stanzas is fagts, of the rest Tyishtudh. 

Tue gods have generated Vaiswdnara,* Agni, as the 

brow of heaven, the unceasing pervader of earth, 

born for (the celebration of) sacrifice, wise, imperial, 

the guest of men, in whose mouth (is) the vessel (thak 

conveys the oblation to the gods).* 

2. (The worshippers) glorify together, (Agni), the 

bond of sacrifices,’ the abode of riches, the great 

receptacle of burnt-offerings: the gods generate 

VaiswAnara, the conveyer of oblations, the emblem of, 

sacrifice.‘ 

43. The offerer of (sacrificial) food becomes wise, 

Agni, from thee: from thee heroes become the van- 

quishers of foes: therefore do thou, royal, Vaiswdnara, 

hestow upon us enviable riches. 

4. All the wershippers together praise thee, im- 

mortal Agni, when born like an infant: when thou. 

shinest, Vaiswdnara, between the parental (heaven and 

eavth), they obtain immortality through thy (sacred) 

rites. 

1. Deva may also be applied to the priests who generate Agni 

by attrition: Vaiswanara is variously explained, but it most 

usually implies, what ar who. belougs to, or is beneficial to, all. 

{viswa) men (narah). 

2 SAma-Veda, 1. 67, 11. 490; Yajur-Veda, 7. 24.: Mahi- 

chara’s explanation is to the same effect as Sayana's, only more. 

full. 

3 Nabhim yajndnam: nabhi is here explained nahanam, 
bandhakam, the connecting link or binding of diffeaent religious, 
rites. 

4 Sama-Veda, 11, 492 
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5. Agni, Vaiswdnara, these thy mighty deeds no. 
One can resist: when born on the lap of thy parents,* 

thou hast stationed the banner of the days on the paths 

of the firmament. 

6. The summits of the firmament are. measured 

by the I ght of Vaiswdnara, the manifester of ambrosiah 

(rain): all the regions are overspread (by the vapour) 

on his brow," and’ the seven gliding (streams) spring. 
from thence like branches. 

7. Vaiswadnara, the performer of sacred acts, is he 

who made the regions; foreseeing (he has made).the- 

luminaries of heaven, and has spread throughout all, 

worlds; the irresistible guardian (of all), the protectar. 

of. ambrosial (rain). 

SUKTA VIII. (VII) 

Tug deity and Asshs as before; the metre of the last verse.is 

Trishtubh, of the rest Fagatt. 

I]. COMMEMORATE promptly at the holy ceremony the- 

might of the all-pervading Jatavedas, the showerer, 

the radiant : new, pure, and graceful praise issues (from. 

me), like the Soma-Juice (from the filter), to Agni. 

Vaiswanara. 

_ 2. That Agni who, as soon as born in the highest 

heaven, the protector of sacred rites, protects the picus, 

acts (ef men), he has made the manifold firmament : 
woe ee Be Ue See, ed 

1 That is, according tothe scholiast, in the antariksha, or 

firmament. 

3 The ideahas occurred before: the smoke that rises from. 

Sacrificial fires becomes clouds in the atmosphere, whence gain, 

falls and rivers are filled; ” 
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VaiswAnara, the performer of good deeds, has attained 
heaven by his greatness. 

3. The friend (of all), the wonderful (Agni), has. 

upheld heaven and earth: he has hidden darkness. 

withia, light: he has spread out the two sustaining 

(worlds, heaven and earth), like two skins: Vaiswdnara. 

comprehends all. (creative) energy. ., 

4. The mighty Maruts have seized upon him on. 

the lap of the waters (in the firmament), and men 

have acknowledged him as their adorable sovereign :. 

MaAtariswan, the messenger of the gods, has brought 
Agni Vaiswanara (hither) from the distant (sphere of. 

the) sun. 

5. To those, Agni, who repeat new (praises) to. 

thee, the object of theiz worship from age to age, grant: 
riches and, famous (posterity): strike down, undecay- 

ing sovereign, the sinner with,thy blaze like the thunder- 

bolt, as if he were a tree. 

6. Grant, Agni, to.us who are affluent in. (offerings ),, 

wealth that cannot be taken away, that is exempt from. 

decay, and that comprehends excellent male descend- 

ants: may we obtain, Agni. Vaisw&nara, hundreds. and. 

thousands of. viands through thy protection. 

«, Adored Agni, present in the three worlds, pro-. 

tect thy worshippers with thine irresistible protections, 

preserve the strength of us who offer (oblations): 

glorified (by us), Agni VaiswAnara, transport.us (beyond: 

evil), 
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SUKTA IX. (1X.) 

Deity. Rishi, and metre as before. 

te dark day and the light day revolve alternate, 

affecting (the world) by their recognisable properties) : 

Agni Vaiswdnara, manifested like a prince, dispels 

darkness by ‘his lustre. 

2. I understand not the threads (of the warp), nor 
the threads of the woof, not that (cloth) which those 

who are assiduous in united exertion weave: of what 

(man) may the son declare the words that are to be 

spoken in the next world, (instructed) by a father 

abiding below. 

I The first half of the stanza reads naham tantum na vijana- 

my-otum, na yam vayanti samare atamandh, and implies, according 

tu those who know tradition, sampraddyavidah, says SAyana, a 

figurative allusion to the mysteries of sacrifice: the threads of 
the warp, tantu, are the metres of the Vedas, those of the woof, 
otu, the liturgic prayers and ceremonial, the combination of which 

two is the cloth, or sacrifice: the 4tmavidsh, or, Vedantis, undér- 

Stand it as alluding tothe mysteries of creation, the threads of 

the warp beiug the subtile elements, those of fhe woof the 

gross, and their combination the universe: either interpretation 

is sufficiently intelligible, but the former harmonizes best with 

the character of the Veda; itis less easy to give intelligibility 

tothe second half, kasya swit putra iha vaktw4mi, paro vadati 

avarena pitrd, and the scholiast does not materially help us: of 
whom (may) the son (say) in this world tho words that are to be 

said, (which) the subsequent (may say) by the father being after 

or below, is, with a little assistaace, the literal translation: 

Sd4yana explains putra by manushya, by vaktwani by vaktavyAni, 

para by parastat, or amushmin loke varttamano yah suryah, the 

sun who is abiding in the other or future world, he being instruct- 

ed anusishtah san, by the father abiding below, or in this world, 
pitra avast4t asmin loke varttamanena, that is, by Agni Vatswas 

Nara, vaiswAnardgnina, as it is elsewhere said, vaiswanarsya putro 

esau parastad-divi ya sthitah, he is the son of Vaiswanara, who 
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3. He verily knows the threads of the warp and dt 

the woof, he speaks in due season what is to be said, 

who comprehends all this (universe); who is the pro- 
‘tector of ambrosial water, sojourning both above and 

below. and contemplating (the world) under a different 
(manifestation). * 

4. This VaiswAnara is the first ‘oferer of burut- 

offerings: behold him: this is the light immortal 

amongst mortals: he has been born in a bodily shape, 

immoveable, all-pervading, immortal, ever increasing. 

5s. A steady light, swifter than thought, stationed 

among meving beings to shew (the way) to happiness :* 
all the gods being of one mind, and of like wisdom, 

proceed respectfully to the presence of the one (chief) 

agent, (VaiswAnara). 

6. Mine ears are turned (to hear him), mine eyes 

(to behold him) ; this light that is placed in the heart 
(seeks to know him); my mind, the receptacle of dis- 

tant (objects), hastens (towards him): what shall I 

declare him) ? how shall 1 comprehend him ? 

is stationed above, or in heaven: all that may be mtended is, 

that no human being can explainthe mysteries of sacrifice, al- 

though the sun may be able todo so, having been instructed in 

them by Agni, his parent or source, the sun being no more than 

the Agni of heaven: as regards the mysteries of creation, SAyana 

explains the passage, no man, however taught by a father born 

after creation, can rightly know any thing previeus to his birth, 

tither in this world or the next. 

1 Oras the sun, whilst upon earth Agni or Vaiswanara is 

manifest as fire. 

3 According to the Ved4Antin view of the text, the®light is 

Brahma, seated spoctaneously in the heart asthe means of true 
knowledge. to which all the senses, together with the mind and 

consciousness, refer, as to the one cause of creation, or Para- 

matm4a, supreme spirit. 
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3 All the gods, alarmed, venerate thee, Agni, 
‘abiding in darkness: may Vaiswdnara preserve us 

‘with his protection: may the immortal Agni preserve 

‘us with his protection. 

SUKTA X. (X.) 

Tue deity is Agni; the Rishi as before ; the metre is Trishiubh, 

except in the last verse, in which -t is Vira;. 

PLACE before you at the progressive, uninterrupted 
sacrifice, the divine, adorable, perfect Agni, with 

prayers ; for he, the resplendent Jatavedas, makes us 

prosperous in sacred rites. 

2. Brilliant, many-rayed Agni, invoker of the 

gods, kindled with many fires, (hear) this (praise) of 

men; which delightful praise, pure as the clarified 
butter (that has been filtered), his worshippers offer 
unto him as Mamata (formerly offered it). 

3. He thrives in abundance amongst men, who, 
pious, presents to Agni (oblations) with prayers: the 

wonderfully radiant Agni places him with marvellous 

protection in the enjoyment of pasturage full of herds 

of cattle. 

4. The dark-pathed, as soon as generated, filled 

with his afar-seen light the two spacious (worlds) : he, 

the purifier, is now beheld dispersing with his radiagce 
the thick glooms of night. 

5. Bestow quickly, Agni, upon us who are affluent 

(in oblations,), wondrous wealth, with abundant viands, 

and protections, such as enrich other meg with wealth, 

_with food, and wih male desceudants, 
b27 
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6. Agni, desirous (of the offering), accept this 

sacrifice, this food which the presenter of the obla- 

tion), sitting down (before thee), offers unto thee: 

accept the blameless (praises) of the Bharadwaja (race), 

and favour them that they may obtain many sorts of 

food. 

7. Scatter (our) enemies ; augment our abundance } 

and may we, blessed with virtuous male descendants, 

‘enjoy happiness for a hundred winters. 

SUKTA XI. (XI) 

y, Rishi, and metre as before. 

AGNI, invoker of the gods, do thou who art adorable, 
being instigated by us, worship at our ,present rite the 

foe-repelling (troop) of the Maruts, and bring to our 

sacrifice, Mitra and Varuna, the Nasatyas, and Heaven 

and Earth. 

2. Thou art amidst mortals at the celebration (of 

sacrifice), the invoker of the gods, (thou who art) most 

deserving of praise, a divinity doing us no harm: the 

bearer (of the oblation) offers (the gods), Agni, thine 

own body with purifying flame as if with their mouth. 

3. Praise, solicitous of wealth, is ever addressed, 
Agni, to thee,inasmuch as thy manifestation (enables) 

the worshipper to sacrifice to the gods, when the pious 
sage, the most earnest adorer amongst the Angirasas, 
the reciter (of the bymn), repeats at the ceremony the 

gratifying measure. 
4. The brilliant Agni, mature in wisdom, has 

shone resplendestly ; offer worship to the wide-spread 
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heaven and earth, thou whom, well-fed, the five races 

of men, bearing oblations, propitiate, with (sacrificial) 
foud, as if thou wast a mortal guest. 

5- When the holy grass has been cut, (to be pre- 
sented) to Agni, with the oblation; when the well- 
trimmed ladle filled with butter, has been lifted up; 

then thy receptacle, (the altar), has been. prepared on 

the surface of the earth, and the sacred rite is had 

recourse to, as light (concentrates) in the sun. 

6. Agni, many-rayed, invoker of the gods, blazing 

with brilliant fires, bestow upon us riches; and may: 
we, Son of strength, clothing thee with oblations, over- 

come iniquity (like) a foe. 

SUKTA XII, (XII) 

Deity, Rsshi, and metre as before. 

AGNI, the invoker of the gods, the lord of the sacrifice, 

abides in the dwelling of the institutor of the rite? to. 

offer sacrifice to heaven and earth: he, the Son of 

strength, the observer of truth, has overspread (the 

world) from afar, like the sun, with light. 

a. Adorable and resplendent Agni, to whom mature 
in wisdom, the worshipper offers oblations at every 

sacred rite, do thou, who art present in the three 

(worlds), move with the speed of the traverser (of the 

sky, the sun), to.convey the valuable oblations of men 

(to the gods). 

1. Todasya, from. tud, to torment or distress, he who is dis— 

tmessed by. ascetic devotion, tapas pidyate, that is, | 
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3. He, whose pure and spreading: flame blazes:im 
the forest, shines with fincreasing intensity, like the- 

sun? on his (celestial) path: rushing like the innoxious. 

¢wind)® amongst the plants, immortal, ‘unimpeded, he- 

lights up {all things) by his own (lustre), 

4. Agni, who knows: all'that exists, is propitiated’ 
in our dwelling by our praises, like those gratifying: 

{commendations which proceed) from one _ soliciting 

(a favour):* feeder: upon trees, consumer of forests, 

impetuous in-act as the bull, the (progenitor of: calves),. 

he is glorified by the celebration of sacrifices. 

5. They glorify his fiames in this world: when, 

easily thinning the.woods, they spread over the earth : 

he, who glides along unarrested, and rapid in move-. 

ment as 2.fast flying thief, shines over the desert. 

6. Quick-moving Agni, kindled: with.all (thy) fires, 

(guard) us from reproach: thou bestowest riches, thou. 

scatterest adversaries: may we, blessed with excel- 

Jent male descendants, enjoy. happiness. for a hundred 

winters. 

1 Todo adhvan na: here toda is said to signify the sun as the- 

arrvasya preraka, the urger, impeller, or-animator of all. 

2 Adrogho na may also mean. according to Sayrna, as of one 
not liable to be oppessed oy harmed, adrogdhavva, or it may 

imply the vital air, the non-injurer, the sustainér of all, prAna. 

rupena sarvesham adrogdhd, that is, the wind, vAyuh. 

3 Etari na: etari is,explained gantari, a goer ; y4chamane-. 
purushe vidyam4n4ni stotrani yathd atyantam. sukhakarani like. 
praises which being present in a man:soliciting, going, or applying: 
4a another. are the » elders of very great.pleasure.. 
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eo SUKTA XIII. (XIII), 

THe deity, Rishi, and metre as befere, 

AUSPICIOUS Agni, all good things proceed from thee,. 
like branches (from the trunk) of a tree renowned 

wiches, vigour for the destruction of foes, the rain of 

heaven: thou art to be glorified, the sender of: the 
waters. 

2. Do thou, who art adorable,*: bestow upon us. 

precious wealth: beautiful with radiance, thou passest: 

(around) like the circumambient (wind) :. thou. divine 

Agni, art like Mitra, the giver of abundant water and. 

ample wealth. 

3. That man, the protector. af the virtuous des, 

troys, Agni, his enemy by his strength, and baffles, 

intelligent, the might of (the Asura) Pani, whom thou 

the wise, the parent of sacrifice, consentient with the 

grandson of the waters,” encouragest (in the hope 

of riches. 

4. The mortal who by praise, by prayers, by 

sacrifices, attracts, San of strength, thy heightened 

(radiance) to the altar, enjoys all-sufficiency and corn, 
abounds in wealth. 

5. Grant, San of strength, to men (who praise thee) 
those abundant viands and excellent descendants, (that 

may contrrbute) to their prosperity: grant also that 

copious sustenance from cattle, which by thy strength 

thou takest away from achurlish and malignant ad, 

versary. 
a ee seo 

1 !wam Bhago na might be rendered, thoulike Bhaga; but 

the scholiast makes the first an adjective, bhajaniya, to be wor- 

shipped or propitihted, and considers na as nas, us. 

2 Safosh4 nAptripim, the grandson of the waters is said here. 

to mean the lightning, vidyutagnina sangatas-twam, thou asseciz. 

ated with the lightning-fira. 
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6. Agni, Son of strength, do thou who art mighty 
be our councillor: give us sons and grandsons together 

with food: may I, by all my ptaises, obtain. the ful. 

filment of my desires: may we, blessed with extek 

Jent male descendants, enjoy happiness for a hundsed: 

winters. 

SUKTA XIV. (XIV.) 

Tue deity and Risks as before ; the metre is Anushtubh, except 

in the last verse, in which it is Sakvars. 

May the mortal who propitiates Agni by devotion and 
worship, together with praises, quickly become distin- 

guished as first (amongst men), and acquire ample food: 
for the support (of his children). 

2. Agni verily is most wise; he is the chief per- 

former of religious rites, a holy sage: the progeny 

of men glorify Agni as the invoker of the gods at 

sacrifices. 

3. The manifold treasures of the enemy (detached 

from them) are emulous, Agni, for the preservation (of 

thy worshippers) : men who worship thee, triumphing 

over the spoiler, seek to shame him who celebrates no. 

sacred rite by (their) observances. 

4. Agni bestows (upon his worshippers) a male 
descendant, (the performer of good) works, ths sub- 
duer of foes, the protector of the virtuous, at whose 
appearance his enemies tremble through fear of his 
prowess. 

5. The mighty and divihe Agni, endowed: with. 
knowledge, protects the mortal from reproach whose 
rich (offerings) are unobstructed (by evil. spirits), and 
unshared by other officers ). at sacrifices. 
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6. Divine Agni, revered as a friend, who, abiding. 
Yn heaven and earth, communicates our praise to the 

gods, conduct the offerer of adoration to domestic 

felicity, and may we ‘overcome our adversaries, our 
iniquities, our adversastes : may we overcome them by 

thy protection.? 

SUKTA VIX. (XIV.) 

Tue deity is Agni; the Rishs either Vitahavya, of the family 
of Angiras, or Bharadw4ja, as before; the metre varies; 

that of the first, second, fourth, fifth, seventh, eight, and 

ninth stanzas is Fugati; of the third and fifteenth, Sakvars ; 

of the sixth, Atisakvari ; of the seventeenth, Anushtubh; of 
the tenth and following four, and of the sixteenth and nine 

teenth, 7rsshtubh. 

PROPITIATE by praises this guest who wakes at dawn, 

the cherisher of all people, who on every occasion 

descends, pure of origin, from heaven, and, present 

as the embryo (in the wood of attrition), consumes 

immediately the offered (oblation). 

2. Wonderful Agni, whom, adorable and upward 

flaming, the Bhrigus regard as a friend, deposited in 

the wood of (attmtion), be pleased with Vitahavya,* 
since thou art glorified by (his) praise every day. 

3. Do thou, who art unresisted, become the bene- 

factor of him who is skilled (in sacred rites), his defen- 

der against a near or distant enemy: Son of strength, 

x This is the same passage as occurs in Sukta irs. v.23, 296 

p. 385. 
2 If applied to Bharadwaja this will be an appeligtive, be 

by whom oblations are offerad. 
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whe art evér renowned, prant wealth and a dwelling ‘to 
Vitahavva, the offer of the oblation.+ 

4. Propitiate with pious praises the radiant Agni, 

your ‘guest, the guide to heaven, the invoker of the 

gods (at the sacrifice) of Manu, the celebrator of holv 

rites, the speaker of brillant words Irke a learned 

‘sage, the bearer of oblations (to the gods,) the lord, 

the drvine. 

5. (Propitiate him) who shines upon the earth with 

purifying and enlighteaing lustre, as the dawns with 

light; him, who hike (a warrior) discomtiting (his 

Yoes) quickly blazed forth in the contest in defence of 

Etasa ;* him, who is satiated (with food), exempt from 

6. Worship repeatedly the adorable Agni with fuel ; 

dhim) who is ever your dear fricnd, your guest: ap- 

proach the immortal Agni with praises, for he, a god 

amony gods, accepts our homage. 

9. I glorify with praise the kindled Agni, pure 
purifying, permanent, (placed) before (us) at the 

sacrifice: let us celebrate with pleasant (hymns) the 

wise Agni, the invoker of the gods, the adored of 

many, the benevelent, the far-seeing, him who knows 

all that exists. 

8. Thee, Agni, have gods and men in every age 

retained as their messenger, immortal bearer of obla- 

tions, beneficent, adorable: they have placed him with 

1 Vitahavydy2 bhatadwajaya, either of these may be taken 

asthe name or the epithet; to Vitahavya, the bearer, bharac, of 
the oblation, vdja, or to Bharadwaja, by whom is offered, vita, 

the oblation, havya. 

2 See vol. 1. p. 185, verse 15: Mahidhara, Yajush, 27. 10. 

-explains etasa by its other meaning, a horse, bet bis interpreta- 

tion of the passage is not very distinct, 
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reverence (upon the altar), vigilant, pervading, the 

protector of mankind. 

g. Showing grace, Agni, to both (gods and men), 

and at each sacred rite the messenger of the gods, thou 

traversest earth and heaven; in as much as we offer 
thee worship and praise, therefore do thou, who art the 
guardian of the three (regions), be auspicious to us.* 

10. We of little wisdom adore the most wise Agni, 
the well-formed, the well-looking, the graceful-moving : 
may Agni, who knows all things that are to be known, 

offer the sacrifice: may he announce the oblation to 

the immortals. 

tr. Thou cherishest, thon protectest, Agni, that 
man who offers worship, hero, to thee, the far-seing ; 

thou rewardest with strength and with riches him (who 

undertakes) the institution, (who effects) the accomplish. 

ment, of the sacrifice.” 

12. Protect us, Agni, from the malignant, preserve 

us, mighty one, from wickedness: may the offering 

come to thee free from defects; may desirable riches, 

by thousands, (reach us). 

13. Agni is the invoker of the gods, the lord of 
the house, the ruler, who knows ali that 1s, knows all 

existing beings; he is the most assiduous worshipper 

amongst gods or men: let him who ts observant of 

truth offer worship. 

t This and the two preceding stanzas occur in the SAma-Veda, 

af. 917-91 

a Yajnasya vA nisitim vA uditim va: the first is explained by 

SAyana, sanskara, perfection, accomplishment; the second, 

udgamanam, going up or over, perhaps, finishing: the relation 

of either to yajna is questionable, as they are both sepa *=4 

from it by the disjunctive, va, or. 

128 
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14. Agni, minister of the sacrifice, bright with 
purifying lustre, approve of that (worship) which is 
this day celebrated by the institutor of the rite: thou 

verily art the sacrificer, therefore address the worship 

(to the gods); and since by thy greatness thou art all- 

pervading, therefore, youngest (of thy gods), accept the 

oblations which are to-day (presented) to thee. 

15. Look, Agni, upon the (sacrificial) viands duly 

deposited (upon the altar): Heaven and Earth detain 

thee to sacrifice (to the gods): opulent Agni, protect 
us in battle, whereby we may pass safe over all evils: 

may we pass over those of a prior existence; may we 

pass over them by thy protection.* 

16. Bright-rayed Agni, sit down first with all the 

gods, upon the altar lined with wool, a nest (of per-) 

fumes) and suffused with gh,’ and rightly convey (to 
the deities) the sacrifice of the institutor of the rite, 

of the presenter of the oblation." 

17. The priests churn thee, Agni, as was done by 

x See the last verse of the preceding Sakta. 

2 Urnavantam, kutayinam ghritavantam : the stanza is quoted 

inthe Aitareya Brahmana, with a partial explanation, which is 

amplified by sdyana: the altar is built up like the nest of a bird, 

kulaya, with circles, paridhayah, of the wood of the khayar or 

devadaru, in which, avisambandah romaviseshah, sheep’s wool ; 

and fragrant resins, the materials of incense (guggulu dhupasa- 

Ghanam), are placed, ete uttaravedyam sthapitah sambhdar4h, 

these appurtenances are placed in the nouthern altar. 

3 Savitre yajamandya, according to Sdyana, should be in the 
genitive case, shashtyarthe chaturthyesha ; but in his comment 
on the Brahmana he explains the terms anushthatre yajamanaya 
tadupakarartham, for the sake of the benefit of the sacrificing 
institutor of the ceremony, 
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Atharvan, and bsing him from the glooms of night, 
wandering deviously, but not bewildere?.* 

18. Be born, Agni, at the sacrifice, for the welfare 

of the offerer (of the oblation) to the gods: bring 

hither the immortal deities, the augmenters of the 

(sacred) rite: present our sacrifice to the gods. 

19. Lord of the house, Agni, we, amongst men, 

promote thine increase by fuel: may our domestic fires 
be supplied with all that is essential :* enliven us with 
brilliant radiance. 

1 AnkuyantanY amuram: the first refers, according to the 

schotiast, to the legend of Agni’s attemptimg at first to run away 

from the gods, devebhyal’ palayamartam 

2 Asthuri for asthurimi garhapatyAni santuisthuri is properly 

a one-horse car of waggon which brings either the Soma-plant or 

fue: with the negative prefix astituri it implies a non-one-hurse 

cart, that is, a cart with a full team, and, metonymically, its con- 
tents, or 2 full supply of what is wanted fora perfect sacrifice, 

such as obtains children, cattle, riches, asthurin#t, patra pasu- 

@haradibhih sampurndanh 
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ANUVA’KA II. 

ADHYAYA V,—(Continwed } 

SUKTA I. (XVI) 

Tre deity is Agni, the Rishi Bharadwaja; the metre fs Gayatrs, 

modified in the first, sixth, seventh, and eighth verses as 

Varddhamané Gédyatri, and, with the exception of the twenty~ 

seventh, forty-seventh, and’ forty-eighth verses, in which # 

#s Anushtubh, and of the forty-sixth, ia which it is 7rishtubh :: 

the Sukta is of unusual! length in this part of the Vedm 

THou, Agni, hast been appointed by the gods, the 

Ministrant for men, the descendants of Manu, at alf 

sacrifices.? 

2. Therefore do thow at our sacrifice offer oblations 
to the great deities with exhilarating flames: bring 

hither the gods: offer them worship.* 

3- Agni, doer of great deeds, creator, thou knowest 

(how to travel over) with speed (great) roads and. (little) 

paths’ at sacrifices. 

4. Bharata,* with the presenters of the oblation,. 

has joyfully praised thee in thy (two-fold capacity), 

and has worshipped thee, the adorable, with sacrifices. 

1 Sama-Veda, 1. 3., rr. S24. 

3 Ibid. rr. $25. 

3 Adhvanah pathascha are explained severally mahamargan,. 

great roads, kshudra mArg4n-scha, little roads or paths; that 

is, according to Sayana, put the sacrificer into the right way 

when he is going wrong in the ceremonial or sacrifice. 

4 S4yana considers Bharata here to be the RAjA; the son of 

Dushyanta. 

§ In the character of bestowing what ix wished for, and re- 

moving what is undesired, is twofold; ishta praptyanishta- 
paribasazupendgnir dwidhd, 
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§. As thou hast conferred these many blessings: 

upon Divedasa when presenting libations, (so now grant 

them) to the (actual) offerer, Bharadwaja. 

6. Hearing the adoration of the sage, do thou, 
who art the immortal: messenger, bring hither the celes- 

tial people. 

7. Pious mortals invoke thee, divine Agni, at sacri- 

fices, to convey thier (sacrificial food to the gods. 

%. I glorify thy splendour, and the acts of thee the 
liberal giver: all who, (through thy favour): enjoy their 

desires, glorify thee. 
g. Thou hast been appointed by Mann, the invoker 

of the gods, the most wise bearer of oblations (to them): 

by the mouth: worship, Agni, the people of heaven. 

¥O. Come, Agni, to the (sacrificial) food: being 

lauded, (come) to convey the oblation (to the gods) : sit 

down as the ministrant priest upon the sacred grass.? 

11. We augment thee, Angiras, with fuel and: with 
butter: blaze fiercely, youngest (of the gods).* 

12. Divine Agni, bestow upon us (wealth), exceHent,. 

great, and (comprehending) worthy male descendants.’ 

13. The sage, Atharvan, extracted thee from uporm 
the lotus-leaf, the head, the support of the universe.* 

1 Sama-Veda, 1. J] 11x. 10. to; the stanza 1s twice translated: 

by Mr. Colebrooke in his Essays on the Religious Ceremonies- 

of the Brahmans. ‘ Asiatic Researches, vol. v., p. 364; vol. vis, 

p. 272. 

2 Sema-Veda, rr. Fl, Yajur-Veda, 3. 3 

q Sdma-Veda, H. 12.: suvira suviryya always implies having. 

male descendants, bonos viros habens, or benorum virorun 

possessio. 

4 Twdm pushkarad adhi atharvo niramanthata, murddhno 

viswasya vdghatah: the verse occurs in the Sama-Veda, 1, 9 
and the Yajueb, Il. 32: according to Sdyana, pushk4raddadhs 
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14. The Aiskt, Dadhyanch, the son of Atharvan, 
kindled’ the slayer of Vritra, the destroyer of the 
cities of the Asuras. 

15. (The Assk:) Pathya, the showerer, kindled thee, 

the destroyer of the Dasyu, the winner of spoil im 
battle. 

16. Come, Agni, that I may address to thee other 

praises in this manner ;* augment with these libations. 
17. Wheresoever, and upon whatsoever thy mind 

is directed, thou bestowest uncommon vigour, and there 
thou makest thine adode. 

Let not thy fult {{blave) be distressing to the eye,” 

means pushkaraparne, or the totus-leaf, as by the text pushkara» 

parne PrajApatir bhumim aprathayat, upon the lotus-leaf Prajapats 

made manifest the earth, which probably suggested one of the 

accounts of the creation in Manu I.; hence, as it supported the 

zarth it may be termed the head, murddhan, or the bearer, 

vaghata for vahaka, of all things: Mahidhara cites a text to shew 

hat atharvan means prana, vital air or life, and pushkara, water, 

nd explains the passage, the vital air extracted fire or animal 

ieat from the water, prana udakasekAsad-agnim hiseshena math 

avdn: to vaghata he assigns the usual import of ritvy, ministrant 

wriest, and explains the last sentence, all the priests churned 

hee out of the head or topof the wood of attrition: he gives 

lgo another explanation, which agrees with that of Sdyanz 

1 Itthetara girah: ittha, anena prakdrena, thus, in this man- 

er: tara, other, may mean also, according to Sayama, offered by 

thers, or by the Asuras, asuraih krita: in his commentary or 

he Aitareya Brahmana, where the verse is cited, 3. 49., he under- 

tands it differently, cr, other than those offered to the gods, or 

dverse to the gods, propitiatory of the Asuras, asurebhyzh hit4h 

_evavakydditara devavirodhinya iyarthab. 

3 The text has nahi purttam akshipadbbuvat: akshi-pat 

«shno patakam vindsakam, the offender or destroyer of the eye = 

he verse occurs S4ma-Veda, 1. 7., 14. 5)7., and Yajur Veda, 26. 13, 
ye]preceding verse also o-curs in the former IL. 56. 
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giver of dwellings to thy humble votaries, and, there- 
fore accept our worship. 

19. Agni, the ;bearer (of oblations), the destroyer 

of the enemies of Divodasa, the cognisant of many, 

the protector of the good, has been brought hither (by 

our praises’. 

20. Surpassing all earthly things, may he bestow 

upon us riches, destroying his enemies by his great- 

ness, unresisted, unassailed. 

21. Thou hast overspread, Agni, this vast (firma- 

ment) with radiant ‘concentrated lustre, recent like 

that of old. 

22, Sing praise and offer sacrifice, my friends, te 
the foe-discomfiting, the creator, Agni. 

23. May that Agni indeed sit down (at our sacri- 

fice) who in every age of man has been the invoker of 

the gods, the doer of wise deeds, the messenger of the 
gods, the bearer of oblations, 

24. Giver of dwellings, worship on this occasion 

the two regal divinities, Mitra and Varuna, whose acts 

are boly, the Adityas, the company of the Maruts, and 

heaven and earth. 

25. Son of strength, Agni, the glorious radiance of 

thee who art immortal, bestows food upon (thy) mor. 

tal worshipper. 

26. May the donor (of the oblation), propitiating 
thee by his acts to day, be exalted, and (rendered) 

very opulent: may (such) mortal be diligent in (thy) 

praise. 

27, Those, Agni, who are protected by thee, wish- 

ing for the whole (term of) lifei(obtain it), over-coming 
hostile assailants, destroying hostile assailants, — 
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28. May Agni, with his sharp flame, demolish the 

devourer (of the oblatien) : may Agni grant us riches. 
29. Jatavedas, all-beholder, bring «as wealth with 

good posterity: doer of good deeds destroy the 
ashasas. 

30. Preserve us, Jatavedas, from sin: enunciator 

of ‘prayer,’ protect us from the malevolent. 

31. Dhe malevolent mortal who threatens us with 

murderous weapon, from .him defend us, and also 

from sin. 

32. Scatter, divine Agni, by thy aoe that'evil- 

doer, the man who seeks to kill us. 

33. Subduer of foes, grant to Bharadwéja infinite 

happiness and desirable! wealth. 

34. May Agni, propitiated by praise, desirous of 

(sacrificial) affluence, kindled, bright, and fed with 

urnt- offerings, destroy all adversartes.* 

35. Radiant in the embryo of the maternal (earth), 

on the imperishable (altar); the cherisher of the 

paternal (heaven),’ sitting on the seat of sacrifice. 

t Brahmanaskave is explained mantrasya sabdayitar, ‘oh soun- 

der or articulator of prayer; for Agni, it is said, generates articu- 

late sonad, and the Smriti is cited as authority ; manahk kdyag- 

nim dhanti, sa prerayati manutam, marutas-tu urasi Charan, mand- 

tam janayati swaram, mind excites the fire of the body, that ex- 

cites the collective vital airs, and they, passing into the breast, 

engender agreeable, articulate sound. 

2 Sama-Veda, Veda, 1.4, 11.746.; Yajur-Veda, 33. 9.: Mahi- 

dhara interprets the first part somewhat differently, Agni entirely 

destroys all by manifold worship. 

3 Garbhe matuh, pitushpita: here, as before, the mother of 

Agni is the earth, the father is heaven: Agni is said to be the 

tether or fosterer of his parent heaven, by transmitting to it the 

flame and smoke of burnt-offerings : also Sama-Veda, tf. 747. 



Rig- Weds Samhita. Toat 

36. Bring to us, JAtavedas, all-beholder, food with 

progeny ; such (food, as is brilliant in heaven.? 

37. Strength-beyotten Agni, we, offering (sacrifi- 
cial} food, address praises to thee who art of pleasing 
aspect.® 

38. We have recourse, Azni, to the shelter of thee, 

the lustrous, the golden-feathered, as to the shade (of 

a tree).° 

39. Thou, Agni, who art like a fierce archer, or 

like a sharp-horned bull, hast d-stroyed the cities (of 

the Asuras).* 
40. (Worship) that Azmi whom (the priests) bear in 

their hands like a new-born babe: the devourer (of the 

oblation), the (conveyer of the) holy seenfices of meu. 

41. Conduct the divine (Avnuij, (2 bestower of 

infinite wealth, to (receive chacge of} the food at the 

gods: let him sit down on his appropriate seat. 

42. (Welcome him) as svon as born, like a beloved 

guest, and place the lord of the mansion upon the sacred 

(altar) whence wisdum 1s derived. 

a Sama-Veda, rr. 748. Z vy. 11, £085. 

3 SAma-Veda, tr. 1050. 

4 Yhe scholiast here identifies Agni with Rudra as the des- 

troyer of the cities of Tripura: identification is auth rised by 

the Vaidik text, Rudro v4 esho yad Agaih, aiso Sdman, Il. 1057. 

§ This and the preceding verse are to be recited, it is said, 

when the fire that has been produced by attrition is applied to 

kindle the Ahavaniya, or fire of burat-offzrings ; they are both 

quoted in the Aitareya Brahmana, I. 16., and with Sciyana’s gloss 

to this effect, that some of the terms are differently explained 

and applied ; thus, Agni is to be considered as the guest, not of 

the eacrificer, but of the 4havaniva fire, and jatavedasi is also 

applied to the latter, as knowing the virth of the churned fire, 

to whom it is a giver of delight, syoaa, sukhakara, by giviag him 

a welcome reception. 

129 
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43. Harness, divine Agni, thy well-trained horses, 
who bear thee quickly to the sacrifice. * 

44. Come, Agni, to our presence; bring hither the 

gods to partake of the (sacrificial) viands, to drink the 

Soma-yjuice. 

45. Blaze up, Agni, bearer of oblations: shine, 

undecaying Agni radiant with undecaying lustre. 

46. Whatever mortal, offering oblations, worships a 
deity with (sacrificial) food, let him at the ceremony 

also worship Agni, the invoker of heaven and earth, 
the sacrificer with truth; let him adore (Agni) with 

uplifted hands. 

47. We offer to thee, Agni, the oblation sanctified 

by the heart, and (identified) with the sacred verse: 
may the vigorous bulls and the cows be (as such an 

oblation) to thee.” 

48. The gods kindle Agnias the chief (of them); 

as the special destroyer of Vritra ; by whom the trea- 
sures (of the Asuras) are carried off; by whom the 

Rékshasas are destroyed. 

x Manyave, synonymous with yajnaya, as manyur, yagah: 

Mahidhara, Yajush, 13. 36., gives the same interpretation: it 

occurs also Sama-Veda, 1. 36. 

' 3 Te te bhabantu ukshana rishabhAso vasA uta, may these 
vigorous bulls or the cows be for thee: the scholiast intimates 

their being offered to Agni as victims, rishabhavyas4rupena pari- 
natam san twadbhakshanaya (havir) bhavatu, let the oblation, 

| im the formo bullsor ows be fer thy 



ADHYAYA VI. 

MANDALA VI. (Continued). 

2. 

ANUVA’KA II. (Conéenued), 

SUKTA II. (XVII) 

Tux deity is Indra; the Rssht Bharadwaja; the metre is 

Trsshtubh. 

FIERCE Indra,‘ glorified by us, drink that Soma, (ani- 

mated) by which thoy hast discovered the vast herd of 

cattle (stolen by the Panis), and, overcomer of enemies, 

wielder of the thunderbolt, thou hast slain, by thy 

strength all oppesing foes. 

2. Drink it, Indra, thou who enjoyest the flavourless 

Soma; thou who art the preserver, the handsome- 
chinned, the showerer (of benefits) on these who praise 

thee ; who art the breaker of mountains. the wielder of 

the thunderbolt, the curber of steeds, do thou bestow 

upon us various {food. 

3. Drink it as of old, and may itt exhilarate thee: 

hear our prayer, and be exalted by our praises; make 

the sun visible, nourish us with food, destroy our 

enemies, rescue the cattle. 

4. Abounding in food, Indra, let these exhilarating 

draughts copiously bedew thee, the resplendent; let 

the inebriating juices delight thee who art mighty, de- 

ficient in no (excellence), powerful, manifold, the over- 

eomer of foes. 

5. By which (juices) being exhilarated thou hast 
appointed the sun and the dawn (to their offices), 
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driving away the solid ‘glooms): thou hast penetrated, 

Indra, the mountain, unmoved from its own seat, con- 

cealing the cattle. 
6. By thy wisdom, by thy deeds, through thy 

power, thou hast developed the mature ‘milk) in the 

immature (udders), thou hast opened the strong doors 

for the cattle (to come forth): associated with the Angt- 

vasas, thou hast liberated the cows for their fold. 

9. Thou hast filled the wide earth, Indra, with (the 

the fame of) thy deeds,: thou, the mighty one, hast 

propped up the vast heaven: thou hast sustained the 

heaven and earth, whose children are the gods, (and 
who are) the old and mighty parents of sacrifice.* 

8. Allthe gods then placed hee, Indra, as their 

mighty chief in front for battle: when the impious 
(Asuras) assailed the deities: the Maruts supported 
Indra and the conflict." 

g. The heaven bowed down ia the two-foid dread 

of thy thunderboit, and thy individual wrath, when 

lidrs, he giver ut food, struck to the sleep (of death) 

the assaiing Abi. 

10, Fierce Indra, Twashtri constructed for thee, 

the mighty one, the thousand-edged, the hundred-angled 

thuad-ebelt, wherewith thou bast crushed the ambitious, 

audicious, loud-shougsg Ahi. 

mr. For thee, Indra, whom all the Maruts, alike 

pleased, exalt, may Pushan and Vishnu dress for thee 

1 Pratne matara yahvir ritasya, which may be also rendered, 

according to Sayana, the ancient parents, the offspring of CrahmaA, 

ritasya, brahmano yahavi putryau, yahu being a synonyme of 

Apatya, Nighantu, 2. 2. 

2 According to the legend the gods ran away, the Maruts 

alone stood by Indra. 
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a hundred buffaloes,, and to him may the three streams* 
flow with the inebriating, foe-destroying Soma. 

12. Thou hast set free the greatly obstructed and 
arrested water of the rivers, the afflux of the waters: 

thou hast directed them, Indra, upon their downward 

paths: thou hast sent them rapidly down to the ocean. 
13. May our new prayer bring to our protection 

thee, Indra, who art the maker of all these (things that 

exist): who art mighty, fierce, undecaying, the giver of 
strength, having excellent descendants, the Maruts, well. 
armed, the bearer of the thunderbolt. 

14. Dothou, resplendent Indra, uphold us, who 

are devout, for (the obtaining of) food, of sustenance, 

of nourishment, of wealth :* bestow upon BharadwAja 
pious posterity, with numerous attendants: be with 
us Indra, every future day. 

15. May we, by this (praise), obtain food granted 
by the deity : may we, blessed with excellent male des- 
cendants, be happy for a hundred winters. 

r Pachat satam mahisk4n tubhyam, may he cook for theee 

hundred male animals: pum-pasun pachet is the explanation: 
there is no nominative except Pushan, which is in the following 

hemistich, and which is followed by Vishnu without a copulative, 

2 Trini seransi mean, according to the scholiast, three cups 

or vessels called A’havanis, holding the Soms which has been 

purified or filtered into the pitcher, the dronakalasa. 

3 V4jdya, sravase, ishe chardye ; the three first are synonymes 
meaning food. 
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SUKTA III. (XVIIT.) 

Tux deity Risks, and metre as before. 

PRAISE him who ts Indra, the invoked of many, endow- 
ed with overpowering vigour, the destroyer (of fues), 

unharmed by them: exalt with these praises the 
irresistible, fierce, victorious Indra, the showerer (of 

benefits) upon mankind. 

2. Heis ever the combatant, the donor, the en- 

gaged in battle, the sympathizer (with the sacrificer), 

the benefactor of many, the loud-sounding, the partaker 
of the stale libation, the stirrer up of dust (in strife), 

the chief protector of men, the descendants of Manu, 

the endowed with strength. 

3. Thou art he who has quickly humbled the 
Dasyus thou art the chisf one who has given posterity 
to the A’rya : but, Indra, is not verily thy power such? 

if it be not, then in due season confess.* 

4 Yet most mighty one, I believe that power is 

verily always in thee, who art manifest at many rites, 

and art the enemy of (our) enemies: (the power. that 

is fierce in the fierce one, most mighty in the mighty 
one, most unassailable in the subduer (of foes). 

5. May that our ancient friendship with thee ever 

endure ; as when, along with the Axngirasas, celebrat- 

ing thy praises, thou, beautiful Indra, caster down of 

the immoveable (rocks), didst verily slay ala, hurling 

(his darts against thee), and force open his cities, and 

all his gates. , 

6. Fierce Indra, maker of rulers, thou art he who 

is to be invoked with praises in a great conflict: thou 

t Not beholding Indra, the scholiast says, the Rishi begins 
to question his attributes and power: in the succeeding verse he 
expresses his belief in their existence. 
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art he (who is to be invoked) for sons and grandsons, 

he, the wielder of the thunder-bolt, who is to be espe- 

cially glorified in battles. 

7. With immortal, foe-humilating might, he has 

promoted the (multiplied) birth of mankind: he, the 

chief of leaders, dwells in the same dwelling with fame, 

_ with strength, riches, with heroism. 

8. He who is never perplexed, who is no engenderer 
of that which is in vain, whose name is renowned, who 

promptly (exerts himself) for the overturning of the 

cities (of the Asuras), and for the destruction (of his 

foes): thou, (Indra), hast indeed slain Chumuri, Dhuni, 
Pipru, Sambara, Sushna. 4 

g. (Endowed) with upward-rising, foe-thinning, and 

glorified (vigour), ascend thy car for the destrction of 

Vitra: take the thunder-bolt in thy right hand, and 
baffle, giver of wealth, the devices (of the Asuras.) 

10. In like manner as Agni consumes the dry forest, 
so, Indra, thy weapon (destroys thine enemies): as (for- 

midable as thy) fearful shaft, consume the Rakshasas: 

thou who hast crushed them with thy resistless and 

mighty (weapon), hast shouted aloud (in the combat) 

and demolished all evil things. . 
1m. Opulent Indra, Son of strength, the invoked of 

many, whose union (with energy) the impious is unable 

to disjoin, come down to us with thousands of riches 

by very powerful conveyances.” 

12. The _ of the affluent, ancient (Indra), 

demolisher (of fOes}, exceeds that of the heaven and 

1 All these have been mentioned before, see Vols. I. and II. 

.2 Pathibhis-tuvi vAjebhih : Sayana renders the first by vahaih, 
vehicles, or sometimes horses, so considered : the epithet he 

translates bahubalaih, very strong or powerfu | 
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the earth: there is no aniaron t no counterpart, no 

recipient of him aboundi:,, i wisdom, victorious 

(in war). 
13. That exploit is celebrated in the present day 

(which thou hast) achieved for Kutsa, for Ayu, for 
Atithigvan: to him thou hast given many thousands 

(of riches), and thou hast quickly elevated Turvay4na* 
over the earth by thy power. 

14. Divine In ira, all the gods have glorified thee, 

the wisest of the wise, for the destruction of Ahi: 

when propitiated, thou hast given wealth to the dis- 
tressed worshipper, and to his posterity.” 

15. The heaven and earth, and the immortal gods, 

acknowledge thy might: doer of many deeds, do that 

which is yet undone by thee, give birth to a new bymn 

at (thy) sacrifices. 

SUKTA IV. (XIX) 

Deity, Rrshs, and metre as before, 

MAy the great Indra, who is as a monarch, the fulfiller 

(of the desires) of men, come hither: may he who is 

mighty over the two (realms of space), uninjurable by 

(hostile) efforts, tncrease (in capacity) for heroism 

in our presence: may he who is great (in body), 

t The same as Divodas, to whom Indrag gave the spoils of 

Sambara. 
2 Yatra varivo badhit4ya dive jandya tanve grinAndh karah 

is explained yasmin kale piditaya store janaya, tat-tanaya cha 

dhanam stuyamano adad4h, as translated in the text; but SAdyana 

admits another rendering, which he makes, when being praised, 
thou hast given ease to the celestial people thrcuyh the relief, 
Otanve, tobhdgai, caused by the demol tion of Ahi. 
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eminent (in qualities), be honoured by the performers 
(of pious acts).* 

2. Our praise encourages Indrd to munificence, the 
vast, quick-moving, undecaying, ever-youthful Indra, 

mighty with unsurpassable strength, who rapidly grows 
to greatness, 

3. Extend towards us thy long, active, and bounti- 
ful hands, (to bring us) food: be about us, lowly- 
minded Indra, in battle, as a herdsman (tends) the herds 

of cattle. 

4. Desiring sustenance, We invoke thee, the renown- 
ed Indra, on this occasion, the destroyer (of enemies), 

together with his powerful allies (the Maruts: : as his 

ancient adorers have been, (may we be), exempt from 

blame, irreproachable, unharmed. 

5» In him who is observant of pious rites, who fs a 

giver of wealth, who is exalted by the Soma beverage, 

the (lord) of desirable riches, the distributor of food, 

(in him) the treasures fit (for his worshippers) congre- 

gate like rivers flowing into the ocean. 

6. Bestow upon us, hero Indra, thost vigorous 

vigour: subduer (of enemies, bestow upon us) most 

energetic and fierce energy: grant, lord of steeds, all 

the bright and invigorating (treasures) fit for men, to 
make us happy. 

7. Impart to us, Indra, that thine invigorating 
exaltation which overcomes enemies, and is irresistible, 

whereby, protected by thee, triumphant we may glorify 

thee for tue sake of ‘obtaininy) sons and grandsons. 

8. Bestow upon us, Indra, vigorous strength, the 

1 Yajur- Veda, 7. 39.: Mahidhara’s explanation is to the same 

purport, although he renders some of the epithets rather 

differently. 
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realizer of wealth, great and propitious, wherewith, 

through thy protection, we may destroy our enemies in 

battles, whether they be kinsmen or strangers. 

g. May thine invigorating strength come from the 
west, from the north, from the south, from the east ; 

may it come to us from every quarter: grant us riches 

combined with felicity. 
10. We enjoy, Indra, through thy guiding protec- 

tion, desirable affluence along with descendants and 

reputation: grant us, sovereign, who rulest over (earthly 

and heavenly) riches, vast, desirable, and _ infinite 

treasure. 

11, We invoke on this occasion for his present 

protection, that Indra who is attended by the Maruts: 

who is the showerer (of benefits); augmenting (in 

prowess); the unreviled of foes, radiant, ruling, all- 

subduing, fierce, the giver of strength. 

12. Whelder of the thunder-bolt, humble that man: 

who looks upon himself as the greatest amongst those 

men of whom I am: we invike thee now to (descend) 

upon the earth at the time of battle, and for (the sake 

of obtaining) sons and grandsons. 

13. Invoked of many, mav we, through these thy 

friendly (pradses), ever be superior to successive foes, 

destroying, O hero, both (classes of) enemies (kindred 

or unallied): and may we, protected by thee, be happy 
with abundant riches. 
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SUKTA V. (XX.) 

Tue deity, Rishi, and metre as before; in the seventh stansa ; 

the latter is Virdy. 

INDRA, Son of strength, grant us (a son),? the possessor 

of thousands, the owner of cultivated lands, the sub- 

duer of foes, the riches that may overcome men in 

battles by strength, as the radiant (sun) overspreads 

the earth by his rays. 

2. To thee, Indra, as to the sun, all strength has 

verily been given by the gods ;* so that, drinker of the 

Stale Soma, associated with Vishnu, thou mightest slay 

the hostile Ali,’ obstructing the waters. 

3. When Indra, the destroyer, the most mighty, the 

strongest of the strong, the giver of food, the possessor 

of vast splendour, received (the thunder-bolt), the 

shatterer of all the cities .of the Asuras, he became 

the lord of the sweet Soma beverage. 

4. The Panis, Indra, fled, with hundreds (of Asuras), 

from the sage, thy worshipper® (and ally) in battle: 

I The text has no snbstantive, but the epithets evidently 

aNude to some one individual, or, as Sdyana understands them, 

toason putram, who is metaphorically the riches of a family, 

and its defence against enemies, putrarupam dhanam, rayir yo 

s#avasa satrun akrdmet. 

2 Devebhih‘ SAyana renders by stotribhih, observing, stotraih 

stuyaman4 devata balavati, a deity becomes strong, being praised 

with praises. 

3 Ahim vritram may be also rendered the destroyer, hant&- 

ram, Vritra. 

4 Dasonaye havaye: the scholiast asserts that the dative is 
put for the ablative, and that the terms are equivalent to bahu 
kavishkat medhAvinah, from the wise man offering many obla- 

tions, that is, twatsahayakutsat, from kutsa, thy ally: in verse 

$. of this Sukta, Daseni occurs, as elsewhere, as the name ef an 

Asura. 
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neither did he, (Indra), suffer the deceptions of the 

powerful Sushna to prevail over his weapons, nor did 

he (leave him) any of his sustenance. 

5. When Sushna passed away upon the falling of 

the thunder-bolt, then the universal strength of the 
great oppressor was annihilated; and Indra enlarged 

their common car for (the use of) his charioteer Kutsa, 

for (the sake of) the worship of the sun.’ 

6. And the hawk bore to Indra the exhilarat- 

ing Soma, when, bruising the head of the oppressor 
Namachi, and protecting the slumbering Nami, the son 

of Saya, he provided, for the well-being (of the sage), 

riches and food. 

7. Thou hast scattered by force, wielder of the 
thunder-bolt, the strong cities of the deadly-deluding 

Pipru:t thou hast given, bountiful Indra, uninjurable 
wealth to Rijiswat, the donor of sacrificial gifts. 

8. Indra, the granter of wished-for felicity, com- 

pelled the many-fraudulent Etasa and Dasoni, Tutuji, 

Tugra, and Ibha, always to come submissively to (the 

ftaja) Dyotana as a son (comes) before a mother. 

g. Bearing in his hand the foe-destroying thunder- 

bolt, Indra, unresisted, demolishing these his adver- 

saries; he mounts his two-horse (car), aS a warrior 

(ascends) his ehariot; harnessed at a word, his steeds 

conve the mighty Indra. 

ro. Favoured) by thy protection, Indra we solicit 
new (wealth): by this adoration men’ glorify thee at 

1 Suryasya satan, bhajane nimittabhute is the explanation of 
S4yana, and samdnuratham vistirnam akarot is bis interpretation 

of the uru sha saradham kar of the text: Kutsa is the reputed 

autho: of the hymns to Surya and Ushas: see vol. 1. pp. 296, 304. 

s Puravah is the term of the text rendered manusbyah in the 
comment. 
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sacrifices, for that thou hast shattered with thy bolt 

the seven cities of Sarat,? killing the opponents (of 

sacred rites), and giving (their spoils) to Purukuts. 
11. Desirous of opulence, thou Indra, hast been an 

ancient benefactor of Usanas, the son of Kavi: having 

slain Navavdstwa, thou hast given back his own grand- 
father. 

12, Thou, Indra, who makest (thine enemies) 

tremble, hast caused the waters, detained by Dhuni, to 

flow like rushing rivers: so hero, when having crossed 

the ocean, thou hasc reached the shore, thow hast 

brought over in safety Turvasa and Yadu.® 

13. All this, Indra, bas been thy work in war: 
thou hast put to sleep, (in death), the slumbering Dhuni 

and Chumuri; and thereupon Dabhiti pouring the liba- 

tion, preparing the oblation, and supplying the fuel, 
has glorified thee with Soma offerings. 

SUKTA VI. (XXL) 

Tue deity, Rishs, and metre as before; except in stanzas nine 

and eleven, where the Viswadevas take the place of Indra. 

THESE earnest adorations of the much-desiring wor- 
shipper glorify thee, hera, Indra, who art adorable: 

mounted on thy car, undecaying, ever new, and to 

whom the wealth (of sacrifice). the most excellent 

opulence, proceeds. 

1 Sarat is said to be the name of an Asura. 

2 Samudram = atiprapars.i, samudram = atikramya pratirno 
bhavasi, when thou art crossed, having traversed the ocean, thow 

hast brought across Turvasa and Yadu, both standing on the 
farther shore, samudrapare tishtantau apdrayah. 
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2. J glorify that Indra who is propitiated by praises, 

exalted by sacrifices, who knows all things; the magni- 

tude of whom, the possessor of various wisdora, exceeds 

in vastness ‘that of) heaven and earth. ; 

3. He who made the indistinct, wide-spseading 

darkness distinct with the sun: whenever, possessor 

of strength, mortals are seeking to adore the dwelling 

of thee who art immortal, they harm not (any living 

being.)? 

4. What is he, the Indra who has done these deeds ? 

what region does he frequent? among what people 

(does he abide)? what worship, Indra, gives satisfaction 

to thy mind? what praise is able to gratify thee ? which 

of thy invokers (is most acceptable te thee) ? 

5. Doer of many deeds, these elders born in former 

times, engaged in sacred rites, have been, as they are 

now, thy friends; so have those of medizval and those 

of recent (date); therefore, invoked of many, take 

notice of thy (present) humble (adorer). 

6. Humble (worshippers), adoring him, commemo- 

rate, Indra, they excellent, ancient, and glorious (deeds) ; 

so, hero, who art attarcted by prayer,” we praise thee 

who art mighty, for those great actions with which we 

are acquainted. 

7. The strength of the Rakshasas is concentrated 

against thee: bear up well against that mighty mani- 

fested (effort): scatter them, valiant (Indra). with they 

old associate, thy friend, the thunderbolt. 

8. Supporter of (thy) worshippers, hero, Indra, 

1 The text has only na minanti, a hinsanti: the scholiast 

supplies the object, kim ap: prdnijatam. : 

2 Brahmavahah is explained mantrairvahaniyah, t be borae 
er conveyed by prayers. 
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listen (to the praises) of they present adorer, for thou 

has always attended to invocations at sacrifices tn 
ancient times, as the kinsman of our forefathers. 

g. Propitiate to-day, for our protection and preser~ 

vation, Varuna, Mitra, Indra, and the Maruts, Pushan, 

Vishnu, Agni of many rites, Savitri, the herbs, the 

mountains, 

10. Indra, of great power, and to be devoutly wor- 

shipped. these thine adores glorify thee with hymns: 

do thou, who art invoked, hear the invocation of (him) 

inveking thee, for there is no other divinity than thou, 

immortal ‘Indra), such as thou art. 

11. Come quickly, Son of strength, thou knowest 
(all things), upon my prayer; together with all the 

adorable (divinities): they who, with the tongue of 

Agni, are partakers of the sacrifice, who rendered Manu 

(victorious) over his adversaries.* 

12. Constructor of paths, who art congnizant (of alt 

things), be our preceder, whether in easy or difficult 

(ways): bring to us food, Indra, with those they steeds), 

whe are unwearied, large, and bearers of great burthens. 

SUKTA VII. (XXIL) 

Tne deity, Rishs, and metre as before. 

I GLoriFy with those praises, Indra, who alone is to 
be invoked by man: who comes (to his worshippers) 

the shaweres (of benefits), the vigorous, the observer of 

1 Pitrinim Apih, bandhuh : according to SAyana the Angirasas 

are intended. 

‘2 Ye Manum chakrur uparam dasdya satrunam, or dasyunam 

uparibhavam, who made Manu the Rajarshi, manum rajarshim, 

ever, er the evercomer of enemies, er ef the Dasyus, 
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truth, the subduer of foes, the possessor of manifold 

knowledge. the mighty. 

2. To him the seven sages, our ancient progenitors, 

performing the nine days rite, were offerers of (sacri- 

ficial) food, celebrating with hymns the very strong 

(Indra), the humiliator of foes, the traverser of the 

heavens, the dweller in the clouds, whose commands 

are not to be disobeyed. 

3. We solicit that Indra for wealth, comprehending 

numerous descendants, followers, and much cattle, and 

which is undistutbed, imperishable, and the source of 

felicity : such riches, lord of steeds, bestow upon us to 
make us happy. 

4. It, Indra, they worshippers have formerly ob- 

tained felicity, confer that also upon us: irresistible 

Indra, subduer of foes, invuked of many, abounding in 

wealth, what is thefportion, what the offering (due) to 

thee who art the slayer of the Asuras ? 

§. He whose ceremonial and eulogis:'ic hymn is 

commemorating Indra, the holder of the thunderboit, 

seated in his car. the accepter of inany,the doer of 

many great deeds, the bestower of strength, proceeds 

promptly to acquire happiness, and encounters (with 

confidence) the malevolent. 

6. Self-invigorated Indra, thou hast crushed by thy 

knotted (thund-rbolt:, quick as thought, that Vritea, 

growing in strength by this cunning: very radiant 

and mighty Indra, thou hast demolisned by (thine 

irresistible (shat: the unyielding, compact, and strong 

(cities of the Asuras . 

t Aya mayay4 vavridhanam, by this guile or deception, but 

what that was is not specified. 
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7. (Lhave undertaken) to spread around with a 
new hymn, as it was done of old. (tue glory of) thee, 

the ancient and most mighty (Indra): may that Indra, 

who is illimitable, and is a sure conveyance, bear us 
over all difficuties. 

8. Make hot the regions of earth, of heaven, of 

mid air, for the oppressive race (of the Rakshasas : 

showerer (of benefits), consume them everywhere witi 

thy radiance, make the heaven and the firmament (too) 

hot for the impious.? 

g. Bright-flaming Indra, thou art the king of the 

people of heaven, and of the moving races of earth: 

grasp in thy right hand the thunderbolt, wherewith, 

Indra, who art beyond all praise, thou bafflest all the 

devices (of the Asuras ). 

10. Bring to us, Indra, concentrated, vast, and 

unassailable prosperity beyond the reach of enemies, 

and by which, wielder of the thunderbolt, thou hast 

renderd human enemies, whether Dasas or Aryas, easy 

to be overcome. 

11. Invoked of many, creator, object of sacrifice, 
come to us with thy all-admired steeds, whom neither 

Asura nor deity arrests: come with them quickly to 

Our presence. 

SUKTA VIII. (XXIL) 

THe daty, Arsh1, and metre as before. 

WHEN the Soma-juice, Indra, is being effused, the 

sacred hymn chaunted, the prayer recited, be thou 
Se neataneene aT 

t Brahmadwishe the scholiast explains brahmana dwesktre, 

the hater of Brahmans, but it may also mport the enemy er hater 
the Veda, or of prayer.” 



14648 Rie-Vewe Sambhtta; 

prepared (to harness thy horses), or, Maghavan, with 

ny bors. ready harnessed, come (hither), bearniy: the 

thunde.-volt in thy haad. 

O. 3 althouga engaged in heaven in the hero- 

animating conflict with fues, t' .u orotectest the offerer 

of the libation, and humoblest, undaunted Indra, the 

Dasvus, the disturber of the nious and terrified wor- 

shipper, (so do thou come when the Soma is effused).* 
3. May Indra the drinker of the effused Soma, 

he who is the fierce conductor of the worshipper to 

security: may he be the donor of the world to the 

presenter of the libation, the giver of wealth to the 
raan who adores him. 

4. May Ind:a, with his steeds, come to as many 

(daily) rites (as may be celebrated) bearing the thunder- 

bolt, drinking the Sonea, bestowing cattle, granting 
manly and multiplied pr. sperity, hearing the invoca- 

tion of his adorer, and being the acceptor of (our) 

prames. 

5. Tothat Indra, who of old has rendered us’ good 

offices, we address (the praises) that Ke is pleased by : 
we celebrate tim when the oma is effused, répeating 

the prayer that the (sacrificial) food (offered)'to Indra 

may be for his augmentation. 

6. Since, Indra, thou hast made the sacred prayers 

(the means of) thy augmentation, we address such to’ 

thee, along with our praises: may we, drinker of the 
effused libation, offer gratifving and acceptable eulogies: 
with ‘our) sacrifices, 

7. Accept, Indra, who art condescending, our cakes 

and butter: drink the Soma mixed with cards: sit 

« These is no verb im the text, but the commentator considers 
that ‘come’ is breught en from the preceding staum, and ; 
whon the Sema is | 
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down upon this sacred grass (strewn by) the worshipper 

grant ample possessions to him who depends upon thee. 

8. Rejuice, fierce Indra, according to thy pleasure : 

let these libations reach thee: invoked of many, may 

these our invocations ascend to thee: may this praise 

influence thee for our protection. 

g. Friends, when the libations are effused, do you 

satisfy that liberal Indra with the Soma-juices: Iet 

there be plenty for him, that (he may provide) for our 

nourishment: Indra never neglects the care of him 

who presents copious libations. 

to. Thus has Indra the lord of the opulent, teen 

glorified by the HKharadw4jac npon the libation being 

effused, that he may be the director of Ins eulogist (to 

virtue, that Indra may be the giver of all desirable 

riches. 

ANUVA’KA IIL. 

SUKTA I. (XXIV.) 

The deity, Risks, and metre as before. 

At the rites at which the Soma (is offered) the 

exhilaration (produced) in Inc. t¢ « shower (of 

benefits to the offerer) ; so is the cuaunted hymn with 

the (recited) prayer: therefore the drinker of the 
Soma, the partaker of the stale Soma, Maghavan, is 

to be propitiated by men with praises: dweller in 
heaven, he is the lord of sacred songs, unwearied in 

the protection ‘of his votaries). 

2. The surpasser (of foes, a hero, ti: friend vi 
man, the discriminator, the hearer of the invocation the 
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great protector of his adorers, the giver ef dwellings, - 

the ruler of men, the cherisher of his worshippers, the 

bestower of food, grants us, when glorified at the sacri- 

fice, (abundant) sustenance. 

3. Mighty hero, by thy magnitude, (the extent) of 

heaven and earth is exceeded, as the axle by the (cir- 

cumference of the) wheels: invoked of many, thy 

numerous benefits, Indra, spread out like the branches. 

of a tree. 

4. Accomplisher of many acts, the energies of thee 

who art (ever) active (congregate from all directions), 

like the converging tracks of cattle:+ they are the 

bonds (of foes), themselves unfettered, munificient Indra 

like the tethers of (many) calves.” 

5. Indra achieves one act to-day, another to-morrow, 

evil and good repeatedly: may he, and Mitra, Varuna, 

Pushan, Arya, be on this occasion promoters of the 

desired result. 

6. By praises and by sacrifices, Indra, (men) bring 

down (what they desire) from thee, as the waters 

(descend) from the top of the mountain: desirous of 

food, they approach thee, who art accessible by praise, 

with these their eulogies, as (eagerly as) coursers rush, 

to battle.’ 

aerate te ant 

t Sakah saktaya, abilities, energies ; the following text has no 
verb: the scholiast supplies sarvatah samcharanti, come together 
from all sides, and he explains the simile gav4m iva sruthyah 
Sancharanih by dhenunam méargdh yathA sarvatra sanch4rino 
bhavanti, as the paths of milch kine are everywhere going 
together. 

2 Vatsanam na tantayah, like long ropes used to tie a number 
of calves together. is Sdyana’s translation. 

j The verse occurs in the Sdma-Veda, rt. 68., but with some. 
is there addressed te | 
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7. May the person of thatifvast Indra, celebrated 

by praises and prayers, ever increase ; Indra, whom 
neither years nor months make old, nor days enfeeble. 

8. Glorified by us, he bows not down to the robust, 

nor to the resolute, nor to the persevering (worshipper). 

who is instigated by the (irreligious) Dasyus: the 

lofty mountains are easy of access to Indra; to him 
there is a bottom, in the (lowest) deep. 

9. Powerful Indra, drinker of the Soma-Juice, (ac 

tuated) by a profound and comprehensive (purpose), 

grant us food and strength: be ever diligent, benevor 

lent Indra, for our protection by day and by night. 

10. Accompany, Indra, the leader in battle for his 

protection ; defend him against a near (or distant ) 

foe ; protect him from an enemy, whether in (his) house 

or in,a forest, and may we, blessed with excellent 

male descendants, be happy for a hundred winters, 

SUKTA IT. (XXV.) 

Derry, Rishi, and metre as before. 
y 

POWERFUL Indra, with these (thy protections), whether 

the protection be little, great, or middling, defend us for 

the destruction of our foes: supply us, fierce Indra, 

who art mighty, with those viands (that are needed). 

2. (Induced) by these (praises),? protecting our 

assailing host, baffle, Indra, the wrath of the enemy :. 

t The text has only abhih, by these, which Sdayna explains 
asmadiydbhih stafibhih, by our ‘praises; or it might have 

thought to refer to the preceding stanza, abhir-utibhib with 
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(induced) by them, overthrow, on the part of the Arya, 

all the servile races everywhere abiding. 2 

3. Annihilate, Indra, the strength of those who, 

whether kinsmen or unrelated, present themselves 

before us, exerting themselves as adversaries : enfeeble 

their prowess, put them flight. 

4. The hero, (favoured by thee), assuredlv slays 

the (hostile) hero by his bodily prowess, when, both 

excelling in personal strength, they strive to-gether in 

conflict, or when, clamorous, they dispute for (the sake 

of) sons, of grandsons, of cattle, of water, of land. 

5. But thee (no one) resists, neither the hero, nor 

the fleet runner, nor the resolute, nor the combatant 

cofiding (in his valour); neither of these, Indra, is a 

match foc thee : thou art supertor to all these persons. 

6. Of both these (disputants), that one acquires 

wealth whose priests invoke (Indra) at the sacrifice, 

whether they contend emulous for (the overthrow of) 

a powerful enemy, or for a dwelling peopled with 

dependants. 

7. Therefore, indra, when thy people tremble (with 

fear), protect them ; be to them a defender: may those 

who are our chief leaders be enjoyers (of thy favour), 

as well as those (thy) worshippers who have placed 

us foremost (to perform the sacrifice). 

8. All (power) has been successively conceded 

verily to thee, Indra, who art mighty, for the destruc- 

tion of the foe: suitable vigour, suitable strength in 

battle (has been given) to thee, adorable Indra, by 
the gods. 

1 Viswa abhiyujo vishuchir Aryaya viso ava cau-ucem, 
Sdéyana explains vishuchih sarvatra vartamAnAh, as if the anti- 
Hindu population occupied most parts of the country. 
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g. So (glorifid by us); Indra, animate us (to 

OVercOme) Our enemies in battle: overthrow our im- 

pious, malevolent (foes), and may we, Bharadwajas, 

praising thee, assuredly possess habitations, with 

(abundant) food. 

SUKTA It. (XXV1.) 

Tue deity, Rishi, and metre as before. 

HEaR us Indra, when, ‘offering libations, we call upon 

thee for obtaining abundant food: grant us decided 

protection when on a future day men are assembling 
for battle. 

2. The son of Vajini, (Bharadwaja), offering 

(sacrificial) ‘Viands, invokes thee for (the sake of) 

acquiring obtainable and abundanfé fcod : (he invokes) 

thee, Indra, the preserver of the good, the defender 

(from the wicked), when enemies (assail him) : he 

depends upon thre’ when, lifting up his fist, he is fight. 

tg for (his: eattle. 

3. Thou hast animated the sage with the hove of) 

obtaining food; thou hast cut to pieces Sushna for 

Kutsa, the donor of the oblation: thou hast struck off 
the head (of Sambara), imavining himself invulnerable,? 

intending to give pleasure to Atithigvan. 

4. Thou hast brought to Vrishabha a great war- 

chariot; thou hast protected him warring for ten days: 

1 The text has only amarmanah, which the commentator ex- 

plains marmahinaw Atmanaim manyamanuasya of him thinking. 
himself devoid of aay fatally vulnerable part: he applies i: aleo 

to Sambara. 
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thou thast slain Tugra along with] Vetasu:’ thol hast 

exalted Tuji glorifying thee. 
5. Indra, who art the subduer ‘of foes), thou hast 

achieved a glurious (deed), inasmuch as thou hast 

scattered, hero, the hundreds and thousands (of the 

host of Sambara), hast slain the slave Sambara (when 

issuing) from the mountain, and hast’protected Divodasa 

with marvellous protections. 

6. Delighted by libations offered with faith, thou 

hast consigned Chumuri to the sleep (of death) on be- 

half of Dabhitl, and bestowing (the maiden) Raji upon 

Pithinas,* thou hast, by thy contrivance,* destroyed 

sixtv-thousand (warriors) at once. 
7. May I, with my fellow-worshippers; obtain that 

thy most excellent felicity and vigour, which most 

mighty Indra, associate of heroes, the pious celebrate 

(as bestowed) by thee, who art the humiliator (of foes) 

the protector of the three (worlds). 

8. Mav we, adorable Indra, thv friends, at this thy 

worship, off-red for (the acquirement of) wealth, be 

a 

1 Vetasave sacha: Vetasu is in other places the name of an 

Asura, and it may be so here, the fifth case being used for the 

third, or Vetasuna saha; but Sayana suggests that it may be the 

name of a Raja, of whom Indra is the ally against Tugra, whom 

he has slain for the sake of Vetasu: Vrishabha is also said to be 

the name of a prince. 

2 Rajim Pithinase dasAsyan: Raji is explained by the scholiast 

etadakhyam kanydm a maiden so called; or it may be a synonyme 

of rajyam, kingcom, dominion. 

3 Sachya, which the scholiast renders prajnaya; but it may 

also import karinana, by act or exploit : as to the number of slain, 

although probably Asuras are intend d, yet the specification 
intimates familiarity with numerous armies and sanguinary 
¢onflicts. 
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held miost dear to thee: may Kshatrasri, the son of 
Pratardana, (my patron), be most illustrious through 

the desturction of foes, and the attainment fo riches. 

SUKTA IV. (XXVII.) 

The deity, Risht, and metre as before, but in the last stanza, 

‘gift or generosity i$ considered to be the divinity. 

WHat has Indra, done in the exhilaration of this 

(Soma)? what has he done on quaffing this (libation) ? 

what has he done in friendship for this (Soma)? what 

have former, what have recent adorers obtained from 

thee in the chamber of this (libation) ?+ 

2. Verily, in the exhilaration of this (Soma) Indra 

has done a good deed; on quaffing the libation (he 

has done) a good deed; (he has done) a good deed in 
friendship for this Soma: former as well as recent 
adorers have obtained good of thee in the chamber (of 

the libation). 

3. We acknowledge no one, Maghavan, of great- 

ness equal to thine, nor one of like affluence, nor one of 

equally glorifiable riches, nor has (such as) thy power 

been ever seen (in any other). 

4. Such as thy power (is) it has been compre- 
hended (by us) as that wherewith thou hast slain the 

tace of Varasikha,* when the boldest (of them) was 

x According to Sayana the Rishi here expresses his impa- 
tience at the delay of the reward of his praises: in the next verse 

he sings his recantation. 

2 The name of an Asura, but the context would rather imply 

the name of a tribe or people. 

132 
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demolished by the noise of thy thunder-bolt hurled with 

(all thy) force. 

s. Favouring Abhyavartin, the son of Chayamana,* 

Indra destroyed the race of Varasikha, killing the des- 

cendants of Vrichivat, (who were stationed) on the 

Hartyuptyé,* on the eastern part, whilst the western 
(troop) was scattered through fear. 

6. Indra, the invoked of many, thirty hundred 

mailed warriors (were collected)’ together on the 

Yavydvati,* to acquire glorv, but the Vrichivats ad- 

vancing hostilely, and breaking the sacrificial vessels, 

went to (their own annihilation. 

7. He whose bright prancing horses, delighted with 
choice fodder, proceed between (heaven and earth), 

gave up Turvasa to Srinjaya,® subjecting the Vrichivats 

to the descendant of Devavata, (Abhyavartin). 

8. The opulent supreme sovereign Abhyavartin, the 

1 The names of Sajas. 

2 Vrichivat is the first-born of the sons of Varasikha, whence 

the rest are named: Hariyupiya is the name either of a river or 

a city accrding to the comment. 

3 Trinsach-chhatam varminah: Sdyana makes the number 

one hundred and thirty, trinsadadhikasatam, of kavachabhritas, 

wearers of breastplates or armour. 

4 The same as the Hariyupiyd according to Sayana. 

§ There are several princes of this name in the PurAnas: one 
of them, the son of Haryaswa, was one of the five PancAlaz 
princes: the name is also that of a people probably in the same 
direction, the north-west of India, or towards the Panjab: Vishnu 
Purana, pp. 193, 454: what is meant by the phrase he gave up, 
paradét, Turvasa to Srinjaya may be conjectured but is not 
explained. 
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son of Chayamana, presents Agni, to me two damsels 
riding in cars, and twenty cows :? this donation of the 
descendant of Prithu cannot be destroyed * 

SUKTA V. (XXVIII) 

Tue Rishi is as before, Bharadw4ja; the metre of the three first 

stanzas is Fagati, of the next four 7rishtubh, of the last 

Anushtubh ; the deities of the whole are the Cows, except in 

the second verse and part of the last, which may be applied 

to Indra. 

May the cows come and bring good fortune; let 

them lie down in (our) stalls and be pleased with us: 

may the many-coloured kine here be prolific, and yield 

milk for Indra on many dawns. 

2. Indra grants the desires of the man who offers 
to him sacrifice and praise ; he ever bestows upon him 
wealth, and deprives him not of that which is his own: 

again and again increasing his riches, he places the 
devout man in an inaccessible fortress." 

1 Dwaydm rathino vinsati g4 vadhumatah is explained by 

the scholiast, rathasahitan vadhumatah striyutan, dway4n 

mithunabhutan, being in pairs, having women together with 

cars: twenty animals, pasun: the passage is obscure and might 

be understood to mean that the gift consisted of twenty pair of 

oxen yoked two and two in chariots: the gift of females to 

saintly persons, however, is nothing unusual: See vol. £1. p. 17. 
2 DunAseyam dakshind parthavandm ; ndsayitum asakya is 

the translation of the first; the last implies Abhydvarttin, as de- 

scended from Prithu, thc plural being used honorifically ; the 

mame of this member of the race of Prithu does not occur 

apparently in the Puranas. 

3 Abhinna khilye: the firat is explained satrubhirabhetavye 

not to be breached by enemies ; and the second is censi@ ered the 
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3. Let not the Cows be lost :* let no thief carry 

them away: let no hostile weapon fall upon them: 

may the master of the cattle be long possed of those 

with which he sacrifices, and which he presents to the 

gads. 

4. Let not the dust-spurning (war) horse reach 

them; nor let them fall in the way of sacrificeal con- 

secration :* let the cattle of the man who offers sacri- 

fice wander about at large and without fear. 

5. May the Cows be (for our) affluence: may 

Indra grant me cattle: the Cows yteld the food of the 

first libation: these Cows, on men, are the Indra,* the 

Indra whom I desire with heart and mind. 

sama as khila, commonly, waste land, but here said to mean 

“.oatsrth* nam, an unassailed or unassailable place, one 

+ nprezchable by others, anyair gantumasakye sthale. 

nasanti: in this we have the third person plural of 

~1 Sent Cense indicative mood, but Sayana assigns it the 

turce of the imperative, na nasyantu; in the following, 1a da- 

bhati taskarah, na vyathir adadharshati, we have ‘the Vaidik 

imperative, Let. 

z Na sanskritatram abhyupayanti: Sayana interprets visa- 

sanddisanskaram nabhyupagachchhantu, let them not go nigh 

to the consecration of immolation and the rest, as if he un- 

derstood the Veda to authorise the sacrifice of cattle as victims: 

but the use of metonynty is so common, that perhaps by cows, 

in this place, we are to understand their produce, milk and 

butter, which are constantly offered. 

3 A rather strong personation, and which the scholiast weak- 

ens by understanding it to mean that the cows may be con- 

sidered as Indra, as they nourish him by their milk and butter 

presented sacrifices: so, perhaps, the first phrase, g4vo bhagsh, 

which he renders mahyam dhanam bhavantu, may they be ta 

“me affluence, may mean the cows are Bhaga, the impersonationg 

of the deity of good fortune and riches, 
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6. Do you, Cows, give us nourishment: render the 
emaciated, the unlovely body the reverse; do you, 
whose lowing is auspicious, make my’ dwelling prose 

perous: great is the abundance that is attributed to 

you in religious assemblies,* 

7. May you, Cows, have many calves grazing upon 

good pasture, and drinking pure water at accessible 

ponds: may no thief be your master; no beast of 

prey (assail you), and may the (fatal) weapon of Rudra’ 

avoid you. 

8. Let the nourishment of the Cows be solicited, 

let the vigour of the bull (be requested), Indra, fur thy 

jnvigoiraton.' 

1 Brihad vo vaya uchyate sabhdsu: great of you the food is- 

said in assemblies: Sayana understands it rather differently, 

great is the food given to you in assemblies, it is given by all, 

Sarvair diyate ityartha. 

2 Rudra is here said to be the Supreme Being, identical with 

time, kAlAtmakasya parameswarasya. 

3 That is, the milk and butter which are required for Indra's 
nutriment are dependent upon the cows bearing calves, 



ADHYAYA VII. 

MANDALA VI. (Continued). 

ANUVAKA III (Continued). 

SUKTA VI. (XXIX.) 

Tus deity is Indra ; the Rishs Bharrdwaja; the metre is 
Trishtubh. 

Your priests, (oh worshippers), propitiated Indra for 
his friendship, offering great (praise, and desious of his 

favour ;? for the wielder of the thunderbolt is the giver 

of vast (wealth): worship him, therefore, who is mighty 

and benevolent, (to obtain) his protection. 

2. In whose hand® (riches) good for man are ac- 

cumulated, the chariot-mounted in a golden car; in 

whose arms the rays of light (are collected); whose 

vigorous horses, yoked (to his ear, convey him) on the 
road (of the firmament). 

3. They offer adoration at thy feet to acquire pro. 
sperity, for thou art the overthrower of enemies by 
(thy) strength, the wielder of the thunderbolt, the bes- 
tower of donations: leader (of rites), thou art like 

aE EEC a oO Pa ee NE ERE NE SCE RET ene ae 

x Maho yantah sumataye chakanah, may also, according to 

S4yana, be rendered mahat karmma anutishthantah, performing 

great worship, and stutim sabdayantah, soounding or uttering 

praise. 

2 Yasmin haste may also be interpreted, according to a note 
cited from Yaska, Nirukta, 1.7, in whom, the slayer of foes, 
yasmin hantari, 
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the rolling sun, wearing in the sight :of all) a graceful 
and gver moving form,* 

4 That libation is most perfectly mixed when, 

upon its being effused, the cakes are baked, and the 

barley is fried, and the priests, glorifying Indra, offer- 
ing the (sacrificial) food, and reciting holy prayers, are 

approaching most nigh te the gods. 

5: No limit of thy strength has been assigned; 

heaven and earth are intimidated by its greatness: the 

pious worshipper, hastening (to sacrifice), and earnestly 

performing worship, gratifies thee with the offering," 

as (the cowkeeper satisfies) the herds with water. 

6. Thus may the mighty Indra be successfully in- 

voked; he, the azure-chinned,’ the giver of wealth, 

whether by coming or not coming* (to the sacrifice) ; 
and may he who is uf unequalled strength destroy, as 

soon as manifested, many opposing (evil spirits) and 

(hostile) Dasyus. 

rt Vasano atkam surabhim: the commentator explains sata- 

tagamanasilam prasastam rupam, sarvesham  darsanartham 

AchchhAdayan, putting on, for the sake of the seeing of all, an 

excellent form endowed with perpetual movement. 

2 Uti for utyA, is here explained tarpakena havisha, with the 

satisfying oblation. 

3 Harisipra, haritovarnah sipro yasya: he whose chin or 

nose is of a green colour, alluding possibly to the tint of the sky, 
considered as a feature of Indra. 

4 Uti anuti are explained Agamanena, andgamanena, by 

coming or not coming: swayam Agato anagato api stotribhyo 

dhanam prayachchhatj, whether he have eome himself or not, he 
gives wealth to the praisers. 
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‘ SUKTA VII. (XXX.) 

Deity, Rishz, and metre as before. 

AGAIN has Indra increased (in strength) for (th®dis- 

play of) heroism: he, the chief (of all), the undecays 

able bestow riches (on his votaries): Indra surpasses 

heaven and earth: a mere portion of him is equal to 

both earth and heaven. 

2. I now glorify his vast and Asura-destroying 

(vigour): those exploits that he has determined (to 

achieve) no one can resist: (by him) the sun was made 

daily visible ;} and he, the doer of great deeds, spread 

out the spacious regions (of the universe). 

3. At present, verily as of old, that act, (the libera- 

tion) of the rivers, is effective; whereby thou hast 

directed them on their course: the mountains have 

settled (at thy command) like (men) seated at their 

meals: doer of great deeds, by thee have the worlds 

been rendered stationary. 

4. Verily it is the truth, Indra, that there is no 
other such as thou, no god nor mortal is (thy) superior : 

thou hast slain Ahi obstructing the waters, thou hast 

set them ftee (to flow) to the ocean. 

5. Thou hast set the obstructed waters free to flow 

in all directions: thou hast fractured the solid (barrier) 

of the cloud: thou art lord over the people of the 

world, making manifest together the sun, the sky, and 

the dawn. 

1 That is, by Indra’s breaking asunder the clouds. 
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SUKTA VIIY. (XXX1.) 

The deity is Indra; the Rishi, Suhotra ; the metre is Trish- 

tubh, except in the foarth verse in which it is Sekwars. 

Trou, lord of riches, art the chief (sovereign) over 
riches: thou holdest men in thy two hands, and men 

glorify thee with various praises (for the sake of ob- 

taining) sons, and valiant grandsons, rain. 
2. Through fear of thee, Indra, all the regions of 

the firmament cause the unfallen (rain) to descend: 

the heavens, the earth, the mountains, thé forests, all 

the solid (universe) is alarmed at thy approach. 

3. Thou, Idra, with Kutsa, hast warred against 
the inexhaustive Sushna: thou hast overthrown Kuyava 
in battle; in conflict thou hast carried off the wheel 

(of the chariot) of the sun: thou hast driven away the 
malignant (spirits). 

4. Thou hast destroyed the hundred impregnable 
cities of the Dasyu,* Sambara, when sagacious Indra 

thou, who art brought by the libation, thou hast bestow- 

ed in thy liberality riches upon Divoddsa preseniung 

to thee libations, and upon Bharadwaja hymning the 

praise. 
s. Leader of true heroes, possessor of infinite wealth, 

mount thy formidable car for the arduous conflict ; 

come to me, pursuer of a forward path, for my protec- 
tion: do thou who art renowned, proclaim (our renown) 

amongst men. 

zs Sambar is more usually styled an Asura, and hence it would 

appear that Dasyu and Asura are synonymous, so that the latter 

is equally applied to the unbelieving of antieHinds mortal. in- 

habitant of India. 

133 
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SUKTA IX. (XXXII). 

Deity, Xisht, and metre as before. 

Y HAvE fabricated with my mouth unprecedented, cor. 

prehensive, and gratifying praises to that mighty, heroic 

powerful, rapid, adorable, and ancient wielder of the 

fhunder-bolt. * 

2. He has obtained the parent ‘worlds, heaven and 

earth), with the sun, for the sake of the sages, (the 
Angirasas, and, glorified (by them), he has shattered 

the mountain: repeatedly wished for by his adorers 

intently meditating (upon him), he has cast off the 
fetters of the kine. 

3. He, the achiever of many deeds, together with 

his worshippers ever offering oblations upon bended 

knees, has overcome (the Asuras) for (the rescue off 

the cows: friendly with his friends (the Angirasas), far- 

seeing with the far-seeing, the destrover of cities has 

demolished the strong cities (of the Asuras.) 

4. Showerer (of benefits) propitiated by praise, 
come to him who glorifies thee, to make him happy 

amcngst men with abundant food, with exceeding 

strength, and with voung (mares) with numerous colts.* 

5. Endowed with natural force, possessed of (swift) 
rses, Indra, the overcomer of adversaries, (sets free) 

1 This verse occurs Sama-Veda r. 322, but the reading of the 
last portion somewhat varies in the printed edition: instead of 
vachansi asa sthaviraya taksham, we have vachAnsi asmai stha- 
viraya takshuh, they have fabricated praises to that ancient, etc, 

2 Nivyabhik puruvirabhih are translated by SAyana, nayata- 
rabhth bahunam virayitribhir-vadavabhih, with very new or 
yeung mares bearing male progeny of many. 
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the waters at the southern (declination) :* thus liberated 
the waters expanded daily to the insatiable goal whence 

there is no returning. 

SUKTA X. (XXXIIL) 

The deity aud metre as before ; the Rishi is Sunahotra. 

SHOWERER (of benefits), Indra grant us a son who 

shall be most vigorous, a delighter (of thee by praise), 

a pious sacrificer, a liberal giver, who, mounted on a 

good steed, shall overthrow numerous good steeds, and 

conquer opposing enemies in combats. 

2. ‘Men of various speech® invoke thee, Indra, for 

their defence in war: thou, with the sages, (the Angi- 

casas’, hast slain the Panis: protected by thee, the 

liberal (worshipper) obtains food. 

3. Thou, hero, Indra, destroyed (both classes of) 

enemies, (both) Dasa and Arya, adversaries: chief 

leader of leaders, thou cuttest thy foes im pieces in 

battles with well-plied weapons, as (wood-cutters fell) 

the forests. 

4. Do thou, Indra, who art fall-pervading, be a 

friend, and a protector with irreproachable protections 

1 The text has only apo dakshinatah, the waters from or at 

the south: there is no verb: SAyanaconsiders the aakshindyana 

to be intended the sun’s course south from the northern limitiof 

‘the tropics, which, in India, is in fact the commencement of the 

rainy season. 

2 Vivdchah the commentator renders vividhastutirupd vAcho 

yesham, they of whom the speech has the form of many kinds 

of praise, which meaning he assigned to the sameword in the 

first verse of Sukta xxxI.: he is probably right, although the 
more simple explanation would be, of various speech. 
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for our prosperity; when warring in number-thinaing 

conflicts; we invoke thee for the acquirement of 

wealth.” 
s. Do thou, Indra, now and at (all) other times. 

be verily ours: be the bestower of happiness accord~ 

ing to our condition: and in this mannes, worshipping 

at dawn,® and glorifying thee, may we abide in the 

brilliant and unbounded felicity of thee who ast mighty.. 

SUKTA XE 

Deity, Rishs, and metre as before. 

Many praises, Indra, are concentrated in thee: from 

thee abundant commendations diversely proceed :* to 

thee, formerly and at present, the pratses of the sages, 

their prayers and hymns, vie (in glorifying) Indra. 

2. May that Indra ever be propitiated by us who 

is the invoked of many, mighty and chief, especially 

t Yudhyanto nemadhitd pritsu: nema is synonymous with 

arddha, a half, or here, some, katipay4h purushd dhiyanta eshu, 

in those battles, pritsu, in which some men are engaged or killed ; 

the first case plural, nemadhita, or, properly, nemadhitaya, being. 
used for the seventh case plural. 

2 Swarashata is explained sushtu araniyam dhanam tasya 

sambhajanartham, very precious wealth for the sake of enjoying: 

it, that is, by the spoils of the enemy. 
3 Goshatamé is left unexplained by SAyana, unless he intends 

to explain it by varttama n& bhavema, may we be present, but « 
this may mercly express the sydma of the text, may we be, or 
may we abide: the word is unusual, and the rendering is con- 
jectural only, one sense of gosha being the dwan. 

4 Vicha twad yanti manishdh, twattah stotrinam matayo ¥i- 
vidham nirgachchhanti: from thee the praises, or approbations. 
Of the praisers variously go forth, is the explanation of 
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honoured by sacrifices, and to whom, as to.a conveyance, 
we are attached for (the attainment of) great strength. 

3. All praises contributing to his exaltation proceed 
to Indra, whom no acts, no words can harm, since 

hundreds and thousands of adorers glorify him who is 
entitled to praise, and so afford him gratification. 

4. The mixed SomaJuice has been prepared for 

Indra, (to be offered) on the day (of sacrifice), with 

reverence-like adoration,! when praises, together with 
offerings, yield him increase, as when water (revives) 

a man in desert a waist. 

5. To this Indra, has this earnest eulogy been ad- 
dressed by the devout, in order that the all-pervading 
Indra may be our defender and exalter in the great 

conflict with (our) foes. 

SUKTA XIl. (XXXV.) 

The deity and metre as before ; the Rishs is Nara. 

WHEN may our prayers (be with thee) in thy charriot p 
when wilt thou grant to thine adorer the (means 

z Divyarcheva m4sa is explained divase santye ahani archna- 

sddhanena stotreneva mdnena, with respect, like praise, the in- 

strument of worship on the day forthe libation; the scholiast 

cites m Hlustration a mantra beginning Vritraghna, slayer of 

Vritra, etc. but he also proposes another explanation, divi 

dyotake, archeva arkah surya iva, masd4-mAnas ehandramah sa- 

iva, which, with the following word, mimiksha, explained vrish- 

tyudakénam sekt4, the sprinkler of rain-waters, is applied to Indra, 

ya Indro varttate. that Indra who is the shedder of rain, like 
the sun and the moon in heaven : this is scarcely more satisfao~ 

tory than the interpretation first given, although that is nat very 
explicit. 
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of) maintaining thousands ? when wilt thou recompense 
my adoration with riches ? when wilt thou render sacred 
rites productive of food? 

2. When, Indra, wilt thou bring together leaders 

with leaders, heroes with heroes, and give us victory in 
battles? when wilt thou conquer from the enemy the 

threefold-food-supplyiug cattle ?? (when wilt thou grant 

us, Indra, diffusive wealth ? 

3. When, most vigorous Indra, wilt thou grant thy 

worshipper that food which is all-sufficing ? when wilt 

thou combine (in thyself) worship and praise? when 

wilt thou render oblations productive of cattle ? 

4. Grant, Indra, to thine adorer (abundant) food, 

productive of cattle, pleasant with horses, and renown- 

ed for vigour: multiply nourishment, and (cherish) the 

kine easily milked, and render them so that they may 

be resplendent, 

5. Direct him who is actually our adversary into a 

different (course) :* mighty Indra, who art a hero, the 

destroyer (of enemies), therefore art thoy glorified: 

never may I desist from the praise of the giver of pure 

(gifts) ;* satisfy, sage Indra, the Angirasas with food. 

i 

1 Tridhatu gah: cows having three elements of nutriment, 

as milk, curds, and butter. 

2 That is, consign him to death, a course different from that 

of living beings. 

3 Ma niraram sukradughasya dhenoh is, literally, may I not 
cease from the cow the yielder of puse milk; but dhenoh is 

interpreted by the scholiast in this place vAchas, stotrdt, from’ 
praise ; or he admits as an alternative, may I never depart from! 
the milch cow given, Indra, by thee. 
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SUKTA XIII. (XXXVI) 

Tur deity, Rishi, and mette as before, 

Truty are thy exhilarations beneficial to all. men: truly 

are the riches which exist on earth (beneficial to all 

men): truly art thou the distributor of food ; wherefore 
thou maintainest vigour amongst the gods. 

2. The worshipper praises especially the strength 
of that Indra; verily they rely upon him for heroic 
deeds: they offer sacrifices to him as the seizer of an 

uninterrupted series of foes,* their assailant, their sub- 

duer, and also for the destruction of Vritra. 

3. The associated Maruts, heroic enetgies, virile 
strength, and the Niyut steeds, attend upon Indra, and 
praises powerful in sacred song centre in him as rivers 
flow into the ocean. 

4. Glorify by us, Indra, let flow the stream of much. 
delighting, home-conferring affluence, for thou art the un- 

equalled lord of men, the sole sovereign of all the world. 
5. Hear, Indra, (the praises) that may be heard (by 

thee), thou, who art gratified by our adoration, and, like 

the sun,’ (prevailest) over the ample riches of the 
enemy: endowed with strength, being glorified in every 

age, rendered comprehensible by (sacrificial) food, be to 

ns no other® (than such as thou hast been). 

x Syumagribhe, syutAn aviohchhedena varttamandn  satrun 

gribnate, to him who seizes enemies being lines or threads withe 

out interruption. 

2 Dyaur-na bhumabhi rayo aryah; arer dhandni bahutardni 

surya iva abhibhavasi: the prefix abhi, as is frequent in the Veda, 

being put for the compound verb abhibhu. 

3 Aso yatha nah is, literally, not he as to us: Sayana, to make 

this intelligible, says, yena praka4rena asmakam asddharano asi 

sa tathA sah sy4h, in what manner thou art especially er exclu. 

sively ours, so mayest thou be that, our property or friend. 



¥060 Niv-V uu Sambita. 

SUKTA XIV. (XXXVII). 

Deity and metre as before; the Rishs is Bharadwaje. 

Fierce Indra, let thy harnessed steeds bring down thy 

all-desired chariot: thy devoted adorer verily invokes 
thee: may we to-day, partaking of thine exhilaration, 

increase to-day (in prosperity). 

2. The green Soma-juices flow at our sacrifice, and, 
purified, proceed direct into the pitcher: may the ans 

cient, illustrious Indra, the sovereign of the exhilarating 

Soma libations, drink of this our offering.* 

3. May the everywhere-going, straight-proceeding 

chariot-bearing steeds, bring the mighty Indra in his 
strong-wheeled car to our rite: let not the ambrosial 
Soma waste in the wind. 

4. The very strong Indra, the performer of many 
great deeds instigates the donation of this (institutor of 

the ceremony) amongst the opulent, whereby, wielder 
of the thunderbolt, thou removest sin, and, firm of pur 

pose, bestowest riches upon the worshippers. 
5. Indra is the donor of substantial food: may the 

very illustrious Indra increase (in glory) through our 

praises : may Indra, the destroyer (of enemies), be the 

especial slayer of Vritra: may he, the animator, the 

" quick-mover, grant us those (riches which we desire), 

1 The Somauiee, it is said, if allowed to remain some time 
in the vessel containing it, may be dried up by the air: Indra is 
therefore urged to drink it before it evaporates. 
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SUKTA XV, (KXXVIIL) 

Deiry, Rishi, and metre as before. 

MAY the most marvellous Indra drink for this (our cup’: 

may he acknowledge our earnest and brilliant invoca- 
tion: may the munificient (Indra) accept the offering 
and the praiseworthy adoration at the sacrifice of the 

devout worshipper. 

2. Reciting (his praise, the worshipper) calls aloud, 
that by the sound he may reach the ears of Indra, 

although abiding afar eff: may this invocation of the 

deity, inducing him (to come), bring Indra to my pre- 
sence. 

3. I glorify thee with hymns and with pious wor- 

ship, the ancient undecaying Indra, for in him are obla- 

tions and praises concentrated, and great adoration is 

enhanced (when addressed to him) ; 

4. Indra, whom the saerifice, whom the libation 

exalts, whom the oblation, the praises, the prayers, the 

adoration exalt, whom the course of day and night exalts, 
whom months. and years, and days exalt. 

5. So, wise Indra; may we to-day propitiate thee 
who art manifested, to overcome (our foes), thee who 

art greatly augmenting, mighty and free, for (the sake 
of) wealth, fame, and protection, and for the destruction 
of (our) enemies 

SUKTA XVI. (XXXIX.) e 

Derry, Aisht, and metre as before. 

DRINK, Indra, of that our sweet, exhilarating, inspiring, 

celestial, fruit-yielding Soma commended by the wise 
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and entitled to praise and preparation :? bestow upon 

thim who glorifies thee, divine (Indra), food, the chiefest 

of which is cattle.® 

2. Determined (to recover) the cattle hidden in the 

mountain, associated with the celebrators of pure rites, 

(the Angirasas), and animated by (their) veracious 

(praise), this (Indra) fractured the infrangible rock of 

Bala, and overwhelmed the panis with reproaches. 

. 3 This Soma,’ Indra, (quaffed by thee), has lighted 

up the unlustrous nights, and davs and nights, and 

1 Several of the epithets in the text are unsual, and, agreeably 

to European notions, very inapplicable to a beverage: they are, 

severally, mandra, exhilarating ; kavi, explained vikranta, heroic; 

divya, divine; vahni rendered vodha, bearing fruit; vipramanman, 

of which sages are the praisers, stotarah; ‘vachana laudable, 

Stutya ; sachana to be served or honoured, serya. 

2 Isho yuvaswa grinate go agrah is explained annam sanyo- 

jaya, combine or supply food to the praiser: yisim ishdm gavo 

agre, of which viands, cows are inthe first place: is this to be 

understood literally? and were cows, in the time of the Vedas, 

a principal article of food? of course a Brahman would interpret 

it metonymically, cows being put for their produce, milk and 

butter: Sayana is silent, but there does not seem to be any thing 

in the Veda that militates against the literal interpretation. 

3 The text has ayam Induh, which, as a synonyme of Soma, 

implies both the moon and the Soma-juice:;: it is the former that 
is here held in view at the expense of consistency : according 

to SAyana, Soma is here chandratm4 nabhasi varttamAdnah, the 

same as the moon present in the sky, and as, chandragatya- 

adhinatwat tithivibhagah,. the divisions of lunar days are depen- 

dent upon the motions of the moon, it may be said to be the 

cause of days, weeks, months, and years, the first term, aktun, 

is said by the scholiast to imply fortnights, months, and years, 

or the longer periods of time: the phrase in the parenthesis is 

mot in the text, but is supplied by the scholiast, twayda piyamo- 

hah, to be drunk by thee, but it is justified by the pronoun ayam, 
this, which conld not apply, as something present to the moon. 
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years: (the gods) of old have established it as the 
ensign of days, and it has made the dawns generated in 

light. 
4. This radiant (Indra) has illumed the nonradiant 

(world): he has pervaded many dawns with true lustre : 
the benefactor of men moves in (a chariot) drawn by 

horses, harnessed by praise, laden with riches. 

5. Sovereign of old, do thou when glorified, bestow 
upon him who praises thee, and to whom affluence is 
due, abundant food: grant to the worshipper watef, 
plants, innoxious woods, cattle, horse and men. 

SUKTA XVII. (XL.) 

Dairy, Rishz, and metre as before. 

DRINK Indra, (the Soma) that is effused for thy exhilara- 

tion: stop thy friendly steeds: let them loose: sitting 
in our society, respond to our hymns :? give food to him 
who lauds and worships thee. 

2. Drink Indra, of this (libation), of which thou, 

mighty one, hast drunk as soon as born, for excitement 
to (great) deeds; that Somajuice which the kine, the 
priests, the waters, the stones, combine to prepare for 
thy drinking. 

3. The fire is kindled ; the Some, Indra, is effused : 

let thy vigorous horses bring thee hither: I invoke thee, 
Indra, with a mind wholly devoted to thee: come for 
our great prosperity ; 

1 Uta pra gdya gane A nishadya: pragaya is explained ____ 
bhih kritam stotram upaslokaya, return verses to the praise made 
by us, 



1064 Rig- Veda Samhita. 

4. Thou hast ever gone (to similar rites) : come 

now with a great mind disposed to drink the Soma: 

hear these our praise: may the worshipper present to 

thee (sacrificial) food for (the nourishment of) thy 

person. 
s, Whether Indra. thou abide in the distant heaven 

in any other place, or in thine own abode, or whereso- 
ever (thou mayst be), from thence do thou, who art pro- 

pitiated by praise, putting to thy steeds, protect, 

together with the Maruts, well pleased, our sacrifice, for 

our preservation. 

SUKTA XVIII. (XLI.) 

Deity, Rishi, and metre as before. 

UNIRASCIBLE (Indra), come to the sacaifice: the efused 

juices are purified for thee : they flow, thunderer, (into 
the pitchers), as cows to their stalls: come, Indra, 

the first of those who are to be worshipped. 

2. Drink Indra, with that well-formed and expanded 
tongue wherewith thou ever quaffest the juice of the 

sweet (Soma): before thee stands the ministrant priest : 

let thy bolt, Indra, designed (to recover) the cattle, be 

hurled (against thy foes) 

3. This dropping, omniform Soma, the showerer (of 
benefits), has been duly prepared for Indra, the shower- 
(of rain): lord of steeds, ruler over all, mighty (Indra), 

drink this over which thou hast of old presided, which is 
thy food. 

4. The effused Soma, Indra, is more excellent than 
that which is not effused: it is better (qualified) to give 
pleasure to thee, who art capable of judging: overcomer 
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(of enemies), approach this sacrifice, and thereby per 
fect all thy powers. 

5. We invoke thee, Indra, come down: may the 

Soma be sufficient for (the satisfaction of) thy person: 
exalt Satakratu with the libations, defend us in combats 

and against the people.’ 3 

SUKTA XIX. (XLIL) 

Derry and Rishs as before; the metre of the first three stanzas 
is Anusktubh, of the last Brihats. 

OFFER, (priests), the libation to him who is desirous to 

drink ; who knows all things: whose movements are 
all-sufficient ; who goes readily (to sacrifices) ; the leader 

(of holy rites), following no one.* 
2. Proceed to the presence of that deep qiaffer of 

the Soma, with the Soma-juices ; to the vigorous Indra 
with vessels (filled) with the effused libations.’ 

3. When with the effused and flowing Soma-juices 
you come into his presence, the sagacious (Indra) knows 
your wish, and the suppresser (of enemies) assuredly 

grants it, whatever it may be.* 

2 Pra asman ava pritandsu pra vikshu: pra is put for pra- 

raksha, especially protect us, na kevalam sangrameshu kintu sar- 

vAsu prajdsu, not only in wnrs, but in or against all people: this 

looks as if the religions party had opponents amones the people 

is general. 
2 SAma-Veda, 1. 352, and 11. 790. 

3 This and the two following verses also occur in the Sama, 

II. 79f=-793- 
4 Tam tam id eshate: the repetition of the relative with re- 

ference to the antecedent kimam may perhaps be so rendered, 
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4. Offer, priest, to him, and him (only) this libation 

of (sacrificial) food, and may he ever defend us against 

the malignity of every superable adversary. 

SUKTA XX. (XLII) 

THe deity and Rishi as before; the metre is Ushnzh. 

Tus Soma, in the exhilaration of which it is known? 

that thou hast subdued Sambara for (the sake of) Divo- 

dasa, is poured out, Indra, for thee : drink.? 

2. This Soma, the exhilarating draught of which, 

when fresh effused (at dawn), or at noon, or at the last 

(or evening worship), thou cherishest, is poured out, 

Indra, for thee: drink. 

3. This Soma, in the exhilaration of which thou 

hast liberated the cattle, firm (fastened) within the rock. 

is poured out, Indra, for thee: drink. 

4. This Soma, exhilarated (by drinking) of which 
(sacrificial) food thou possessest the might of Magha- 

van ;’ is poured out, Indra, for thee: drink. 

1 Yasya tyachchambaram made: tyat, is explained by S4yana 

a8 equivalent to tat prasiddham yatha bhavatitatha, such as that 

which is notorious. 

2 Sama-Veda, I. 392. 

3 Maghonam savas, the rank or office of Indra, is engendered 
by the Soma, Somena Indratwam jatam. 



ANUVA’KA IV. 

SUKTA I. (XLIV.) 

Tue deity is Indra; the Risk is Samyu, the son of Brihaspati; 

the metre of the first six stanzas is Anushtudh, of the next 

three Vijaj, of the rest Tvishtubh, 

OPULENT Indra, the Soma that abounds with riches, 

and is most resplendent with glories, is poured out : it 
is thy exhilaration Indra, lord of the offering.* 

2. The Soma, possessor of felicity, which gives thee 
delight ,and which is the bestower of riches on thy vota- 

ries, is poured out : it is thy exhilaration, Indra, lord of 
the offering- 

The Soma, whereby thou art augmented in strength. 
and, together with thy defenders, (the Maruts), art victo- 

rious (over thy foes), 1s poured out: it is the exhilara- 

tion, Indra, lord of the offering. 

4. (Worshippers), for you I glorify that Indra who 

disappoints not (his adorers); the lord of strength, the 

all-subduing, the leader (of rites, the most beautiful, the 

beholder of the universe. 

5. The divine heaven and earth adore that vigour 

of his, which our hymns augment, the appropriator of 
the riches of the foe. 

6. (Worshippers), the efficacy of your eulugy is to 

be manifested to that Indra, whose protections, like 

1 SwadhApati may also mean the cherisher or protector of 

the Soma libation, swadhdya annasya somalakshanasya palakas ; : 
also Sama-Veda, 1. 351. 
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(those of a sensible man,’ are displayed as abiding 

along with him. 

7. Indra appreciates him who is skilled (in holy 

rites): a recent friend, quaffing (the libation), he heaps 

excellent (wealth) upon the devout: partaking of (the 

sacrificial) food, (and brought) by his robust agitators® 

(of the earth, his steeds) he, through his benevolence, is 

a protector to his friends. 

8. The Soma, creator (of all), on the path of sacri- 

fice, has been drunk: the worshippers have presented 

it to gratify the mind (of Indra: may he, the humiliator 

(of his foes), possessing a vast body, propitiated by our 

praises, become manifest to our view. 

9. Bestow upon us most brilliant vigour: oppose 

the numerous enemies of thy worshippers: grant us, 

for our pious acts, abundant food: secure us in the en- 

joyment of wealth. 

10. Indra, possessor of affluence, we have recourse 
to thee, the bountiful: lord of steeds, be not unfavour- 

able to us: no other kinsman ts behold (by us) amongst 

men: why else have they called thee the bestower of 

wealth. 

11, Give us not up, showerer (of benefits), to the 

obstructor (of our rites) : relying upon the friendship of 

thee, the lord of riches, may we be unharmed: many 
a Ea 

1 Vipo na, medh4vina iva; that is, the protective measures or 

expedients of a sensible or wise man are capable for all affairs, 

sarva karyakusalah. 

2 SthaulAbhir dhautaribhih is explained sthulabhi kampa- 
nak4rinibhi, with the stout causers of trembling: the scholiast 
supplies vadavabhih yuktah, joined with such mares; or the 

epithets, allhough feminine the scholiast says may be applied to 
the Maruts. 
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are the hindrances (opposed) to thee ‘amongst men: 

slay those who make no libations, root out those who 
present no offerings. 

1z. As Indra, when thundering, raises the clouds, 
so he (heaps upon his worshippers) riches of horses and 

cattle: thou, Indra, art the ancient upholder of the sacri- 

ficer: let not the upulent wrong thee, not presenting 
(oblations). 

13. Ministrant priests offer libations to the mighty 
Indra, for he is their king, he who has been exalted by 

the ancient and recent hymns of adoring sages. 

14. In the exhilaration of this Soma, the wise, 

Indra, irresistible, has destroved numerous opposing 

enemies: offered the sweet-flavoured beverege to that 
hero, the handsome-chinned, to drink. 

15. May Indra be the drinker of this effused Soma- 

Juice, and, exhilarated by it, become the destroyer of 
Vritra by the thunderbolt: may he come, although 

from afar, to our sacrifice, (he who is) the giver of 
dwellings, the upholder of the celebrator (of religious 
rites). 

16. May this ambrosia, the appropriate beverage 

of Indra, of which he is fond, be quaffed (by him), so 

that it may inspire the divinity with favourable feelings 
(towards us), and that he may remove from us our ad- 

versaries, and (all) iniquity. 

17. Exhilarated by it, valiant Maghavan, slay our 

unfriendly adversaries, whether kinsmen or unrelated 

(to us): put to flight, Indra, hostile armies menacing us 

(with their weapons), and slay them. 

18. Affluent Indra, facilitate to us (the acquirement 

of) vast riches in these our battles: enable us) to gain 

the victory: make us prosperous with rain, and with 
sons and grandsons. 

135 
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19. Let thy vigorous steeds, harnessed of theif own 

will, drawing thy wish-bestowing chafiot, guided by 

shower-yielding reins, quick-moving, hastening towards 

us, youthful, thunder-bearing, well-yoked, bring thee to 

the bountiful, exhilarating (libation). 

20. Showerer (of benefits), thy vigorous water-shed- 
ding steeds, like the waves (of the sea), exulting, are 

harnessed to thy car; for they (the priests), offer to thee 

the showerer (of benefits), ever youthful, the libation of 

the Soma-juices expressed by the stones. 

a1. Thou, Indra, art the showerer of heaven, the 

bedewer of eartb, the feeder of the rivers, the supplier 

of the aggregated (waters): for thee, showerer (of 
desires), who art the most excellent shedder of rain, the 

sweet Soma, the honey-flavoured juice, is ready to be 
quaffed.? 

22. This divine Soma, with Indra for its ally, 

crushed, as soon as generated, Pani by force: this 
Soma baffled the devices and the weapons of the 
malignant secreter of (the stolen) wealth, (the cattle). 

23. This Soma made the dawns happily wedded to 
the sun: this Soma placed the light within the solar 

orb: this (Soma) has found the three-fold ambrosia 

hidden in heaven in the three bright regions." 

1 In this and the two preceding stanzas we have the usual 

abuse of the derivatives of Vrisha, to sprinkle, to rain; Indra’s 

horses are vrishand ; they draw a vrisha ratha, and are guided 

by vrisha rasmayah: again, the steeds are vrishana, explained, 

nityaturunau, always young, and Indra is vrishan, vrish, and 
vrishabha, the showerer of rain or of benefits: in most of the 
Instances a grosser sense ig probably implied. 

2 Ayam tridhatu divi rochaneshu, triteshu vindat amritam 
nigulham : according to the scholiast, this may merely mean that 
the Soma becomes as it were ambrosia when received or 
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24. This (Soma) has fixed heaven and earth :' this 

has harnessed the seven-rayed chariot (of the sun): this 

Soma has developed of its own will the mature deeply- 

organized secretion in the kine.* 

SUKTA IL. (XLV.) 

InDRA is the deity of thirty stanzas, Brihaspati of three; the 

Rishi is Samyu; the metre of the twenty-ninth verse is Atr- 

nichrid, of the thirty-third Anushtubh, of the rest Gdyatrz, 

May that venthful Indra, who, by good guidance brougit 

Turvasa and Yadu from afar, (be) our friend. 

concealed in the vessels at the three diurnal ceremonies, which 

ambrosia is properly deposited with the gods abiding in the third 

bright sphere, or in heaven. 

t These functions are ascribed to the Soma as being the 
source of the energies of Indra, who is the real agent, both in this 

and the preceding verse, this Indra has made the dawns, &c. 

2 Dasayantram utsam is literally a well with ten machines: 

here utsa is explained by Sdyana, utsaranasilam, having the 

property of flowing forth, payas, milk: the epithet dasayan- 

tram is of less precise purport, and is somewhat mystified: in 

one sense it implies aggregated bodily existence, or organs and 
functions of the body, which are the result of the nutriment fur- 

nished to the child by the maturcd milk, agreeably to a khila, 

or snpplementary verse quoted by the scholiast: chakshuscha 
srotram-cha, manascha, vak-cha pranapanau, deha, idam sariram, 

dwau pratyanchav-anulomau visargav-etamtam manye dasayan- 
tram utsam, I consider the eye, the ear, the mind, the speech, the 

two vital airs, the form, the body, the two creations inverted and 

direct, as the tenfold utsa, or state of being: another explanation : 

makes the phrase imply the Soma’s being offered with nine texty 
Indra and other deities at the morning sacrifice: Aitareya Brah- 

mana, Panchaha 3, Adhydya I. 



1072 Rig-Veda Samhita. 

2. Indra gives sustenance, even to the undevout : 

he is the conqueror of wealth accumulated (by enemies), 

through (going against) them with a slow-paced steed. 

3, Vast are his designs, manifold are his praises, 

his protections are never withdrawn. 

4. Offer worship and praises, friends, to him who 

is to be attracted by prayers; for he verily 1s our great 

intelligence. 
s. Slayer of Vritra, thou art the protector of one 

(adorer), or*of two, and of such as we are. 

6. Thou removest (far from us) those who hate us: 

thou prosperest those who repeat thy praise: bestower 

of excellent male descendants,* thou art glorified 

by men. 

7. I invoke with bymns Indra, our friend, who is 
Brahma,® who is attracted by prayer and entitled to 

adoration, to milk him as a cow. 

8. In the hands of whom, the heroic subduer of 

hostile armies, (the sages), have declared are all the 

treasures in both (heaven and earth). 

g. Wielder of the thunder-bolt, lord of Sacks, 

demolish the strong (cities) of men: (baffle), unbending 

(Indra) their devices. 

10. Veracious Indra, drinker of the Soma, pro- 

vider of sustenance, we desirious of food, invoke such 

as thou art.* 
aa A Aa 

t Suvira is here explained sobhanair viraih putrapautradibhir 
datavyair-upetah, endowed with or possessed of scns, grandsons, 
and the like to be given. 

2 Brahmanam, the scholiast interprets parivridham, great, 
mighty. 

3 Tam twA ahumahi, we invoke thee (who art) that, or such 
as has been described in the preceding verses. 
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11, We (invoke) thee, such as thou art, thee who 

hast been invocable of old, and who art now to be 

invoked for the wealth held (by the foe): hear our 

Invocation. 

12, (Favoured) by thee, Indra, (who art propitiated) 

by our hymns, (we overcome) with our steeds the steeds 

(of the enemy), and we conquer abundant food, and 

the wealth held (by the foe).? 

13. Heroic and adorable Indra, verily thou art 

mighty in battle, and the victor of the health held (by 
the enemy). 

14. Destroyer of enemies with that thy velocity, 

which is of exceeding swiftness, impel our chariots 

(against the foe). 

15. Victorious Indra, who art the chief of charioteers 

conquer the wealth that is held (by the enemy) with 
our assailing car. 

16. Praise that Indra who alone has been born 

the supervisor (of all), the lord of men, the giver 

of men. 

17. Indra, who hast ever been the friend of those 

who praise thee, and the insurer ‘of their happiness by 
thy protection, grant us felicity. 

18. Wielder of the thunder-bolt, take the bolt in 

thy hands for the destruction of the Rakshasas, and 

utterly overthrow those who defy thee. 

19. I invoke the ancient Indra, the giver of riches, 
(our) friend, the encourager of his adorers, who is to 

be propitiated by prayer. 

20. He alone rules over all terrestrial riches, he 

who is entitled to especial praise, he who is irresistible. 

1 The stanza is literally, with praises, by horses, horses, food, 

excellent Indra by thee, we conquer depesited wealth, 
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art. Lord of cattle, (coming), with thy mates, satisfy 

our desires completely with (abundant) food, with 

horses, and with kine. 

22, Sing praises, when your libation is poured out, 

to him who is the invoked of many, the subduer (of 

foes), giving him gratification, like (fresh pasture to 

cattle.* 

23, The giver of dwellings verily withholds not 
the gift of food conjoined with cattle, when he hears 
our praises. 

24. Then the destroyer of the Dasyus, proceeds to 
the cattle-crowded folds of Kuvstsa, and by his acts 

opens them for us.” 

25. Indra, performer of many exploits, these our 
praises repeatedly recur to thee as parent (cows) ta 

their young. 

26. Thy friendship, Indra, is not easily lost: thou, 

hero, art {the giver of) cattle to him who desires cattle, 

(of) horses to him who desires horses. 

27. Delight thy person with the (beverage of the) 

libation (offered) for the sake of great treasure : subject 
not thy worshipper to his reviler. 

28. These our praises tend, as the libations are 
repeatedly poured out, eagerly to thee who art gratified 

by praise, as the milch kine (hasten) to their calves. 

29. May the praises of many worshippers offered 

at the sacrifice,* (accompanied) by (sacrificial vfnds, 

invigorate thee, destroyer of multitudes. 

1 Sama-Veda, 1. 115. 

2 Ibid. 21. 1017-18: kuvitsa is termed merely a certain per- 
son who does much (kuvit) harm, (syati). 

3 Vivdchi, at the sacrifice called Vivach, because various 
praises and prayers are then repeated. - 
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30. May our most elevating praise? be near, Indra, 
to thee, and urge us to (the acquirement of) great 
riches. 

31. Bribu presided over the high places of the 
Panis,* like the elevated bank of the Ganges." 

32. Of whom, prompt as the wind, liberal donation 

of thousands (of cattle) has been quickly given to (me) 
soliciting a gift. 

43. Whom, therefore, we all, who are the profferers 
and bestowers of praise ever commend, as the pious 

Bribu, the donor of thousands (of cattle), the receiver 

of thousands (of laudations).* 

_1 Stoma vdhishthah, vodhritama, most bedring, uplifting, 

elevating. 

3 Bribu panitdm varshishthe murddhan adhyasthat, te stood 
over upon the high place, as if it wete on the forehead of the 
Panis, murddhavat uchchhrite sthale: the Panis may be either 
merchants or traders, or Asuras, sotermed: for Bribu see note J, 

in the next page. 

3 Uruh kaksho na gangyah is explained by the scholiast gan. 

gay4h kule vistirne iva, as on the broad bank of the Ganges, 
that is, as the bank is high above the bed of the river. 

4 This and the two procedi ig stanzas form a Tricha in praise 
of the liberality of a person named Bribu to Bharadwéja, the 
Rishi of the hymn: Sdyana calls him the Taksha, the carpenter 
or artificer of the Panis: the legend ‘is preserved.by Manu, ro. 

107., Bharadwajah kshudharttas-tu saputro nirjane vane, bahvir- 

gah pratijagraha Bribos-takshno mahayasah, the illustrious Bhara- 

dwaja, with his son, distressed by hunger in a lenely forest, 

accepted many cows from the carpenter Bribu: the Niti Manjari? 

tells the same story, and attributes the Tricha to SAyu, the som 

of Bharadwaja: the moral of the illustration in Manu and the 

Niti Manjari is, that Brahmanas, in times of distress, may accept 

assistance from persons of low castes: the object of the Sukta, 

although it may be so understood, is rather that persons of in- 

ferior condition become eminent by liberality; in which sense 
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SUKTA III. (XLVI) 

Tux deity and Risks as before; the metre of the odd verses is 
Brthats, of the even, Satobrihati 

WE worshippers invoke thee for the acquirement of 
food; thee, Indra, the protector of the good, (do) men 

(invoke for aid) against enemies, and in places where 

horses (encounter).? 

2. Wonderful wielder of the thunder-bolt, Indra, 

the lord of clouds,® mighty in resolution, being glori- 

fied by us, grant us cattle, and horses fit ‘for chariots, 

as (thou grantest) abundant food to him who is vic- 

torious (in battle).* 

3. We invoke that Indra who is the destrover of 

mighty foes, the supervisor (of all things) : do thou, 
the many-organed, the protector of the good, the dis- 

tributor of wealth, be unto us (the ensurer of: success 

in combats.* 

S4yana interprets it jatito hino api datritwat sarvatra sreshtho 
bhavati, a person inferior by caste becomes everywkere distin- 

guished by generosity. 

r KAshthasu arvath, in the quarters or regions of the horse, 

where horses are engaged, ot according to Sayana the field of 

battle : Mahidhara, Yujur-Veda, 27. 37., separates the two words, 

and explains them, as men invoke thee for victory. 

2 Adrivas*is, more properly, wielder of the pounder Delt but 

we have just had that epithet in vajrahasta. 

3 SatrA vdjam na jigyushe: the scholiast has satra, prabhutam, 

abundant: Mahidhara, Yajush, 27. 38., makes it an epithet of 

vajam sa-trAnam. together with protection: it pleases him also to 

understand jigyushe. valorous, not as applicable to a man, puru- 

shaya, but toa horse or elephant, aswAya hastine vd which is 

quite gratuitous: see also Sima-Veda 11. 160. 

4 Sdma-Veda, 1. 386: this is said to be the first verse of a 
PragAtha. 
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4. Such, Indra, as thou art represented in hely 

xts,* assail (our) adversaries with fierconess like 

{that of) a bull in close conflict: regard thyself as eur 

defender in war, (that we may long enjoy) posterity, ' 

water, and the (sight of the) sun.* 

s. Indra, bring to us most excellent, most mvi- 

gorating and nutritious food, wherewith, wenderful 

wielder of the thunderbolt, the hanadsome-chinned, 

thou sustainest both heaven and earth. 

6. We invoke for protection thee, royal Indra, who 
art mighty amongst the gods, the subduer of men; 

granter of dwellings, repel all evil spirits,” and render 

our enemies easy of discomfiture. 

7. Whatever strength and opulence (exist) amongst 
human beings, whatever be the sustenance of the five 

classes of men, bring Indra to us, as well (as) all great 

manly energies.* | 
8. Whatever ‘vigour, Maghavan, (existed) in 

Trikshu, in Druhyu, in Puru, bestow fully upon us 

in conflicts with foes, so that we may destroy our 
enemies in war. 

g. Give, Indra, to the affluent, and to me also, a 

sheltering and prosperous dwelling combining three 

t Richishama is fexplained by Sdyana rigyA4drisam rupam pra- 

tipAdayati tAdrig-rupendrah : such as form the Rich exhibits, such 

in form is Indra. 

3 The text has only tanushu, apsu, surye, in descendants, in 

waters, in the sun, but they may be connected with what pre- 

cedes, asmakum bodhi avita mahadhane, know ¢thyself to be our 

protector in battle, in descendants, etc., that is, in securing to us 

these good things and long life. 

3 Pibdandni, RAkshasas, from their uttering the inarticulate 

sound, Pip. 

4 Sama-Veda, x. 2632. 

136 
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elements,* and defending in three ways and keep from 

them the blazing (weapon of our foes). 

to. Affluent Indra, propitiated by praise, be nigh 

to us, as the defender of our persons (against those) 

who assail (us as) enemies, with a mind bent upon 

carrying off (our) cattle, or who assault us with arro- 

gance. 

11. Indra, be (favourable) at present to our success : 

protect our leader in battle when the feathered, sharp- 

pointed, shining shafts fall from the sky. . 

12. When heroes rest their persons (until aban- 

doning) the pleasant abodes of their progenitors :* 
grant us, for ourselves and our posterity, an unsuspected 

defence,’ and scatter our enemies. 

1 Tridhatu saranam trivarutham, according to Sayana, of three 

kinds, triprakAaram tribhumikam, as if the houses were cons- 
tructed of more than one material, or wood, brick, and stone: in 

his scholia on the Samon, 1. 266, he explains it variously, as con- 

taining three kinds of beings, gods, men, and spirits; or three 

precious things, gold, silver. diamonds ; or three states of being, 

desire, action, avarice; trivarutham is similarly explained in both 

his scholia as sheltering or protecting from three conditions of 

the atmosphere, cold, heat, rain. 

2 Priya sarma pitrinam is explained priyani sthdndm janakd- 
nam sambandhini, the beloved places in relation with progenitors 

but the want of a verb makes the sense doubtful: the scholiast 

extends to it the government of vitanvate, tanvo vitanvate, they 

spread out or rest their persons; or they spread out, he says 

before the enemy the sites won by their forefathees until they 
abundon them, parityajanti yavat: perhaps it should be, until 

they, the enemy desist from the attack. 

3 Chhardirachittam the commentator renders kavacham satru- 
bhir ajnAtam, armour unknown by the enemies; the connection 
of the sense runs through the two following verses ; the unknown 
armour is solicited when a charge of horse takes place: it may 
possibly allude to the superiority of the arms of the Aryas, the 
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13. (At the time) when, in the effort (made) in an 
arduous conflict, thou urgest our horses over an uneven 
road, like falcons darting upon their food through the 
difficult path (of the firmament). 

14. Rushing rapidly like rivers in their downward 
course, ahd although neighing loudly through terror, 

they yet, tight-girthed, return repeatedly (to the con- 

flict) for cattle, like birds darting on their prey. 

SUKTA IV. (XLVIL) 

Tue deities of this hymn are very various: that of the first five 

stanzas is the Soma-juice; of the first quarter of the twentieth 

the gods; of the second, the earth; of the third, Brihaspati; 

and of the fourth, Indra; the deity of the twenty-second and 
three following verses is Prastoka, the son of the Raja 
Srinjaya, whose liberality they celebrate; of the twenty-sixth 

and two succeeding verses, forming a Tricha, the Ratha or 

chariot is the deity; of the next three, another Tricha, the 

Dundubhi or drum ; Indra is the deity of the rest; the Rishi 

is Garga, the son of Brihaspati ; the metre of the nineteenth 

stanza is Brihati, of the twenty-third Anushtubh, of the 

twenty-fourth Gayatri, of the twenty-fifth Dwipadi, of the 

twenty-seventh Jagati, of the rest Trishtubh. 

SAVOuRY indeed is this (Soma); sweet is it, sharp, 

and full of flavour: no one is able to encounter Indra 

in battles after he has been quaffing this (beverage). 

2. This vavoury Soma, drunk on this occasion, has. 

been most exhilarating: by drinking of it Indra has 

been elevated to the slaying of Vritra, and it hag | 

mail worn by them being unknown to the Dasyus, or barbatinns 

like the steel hamlets or cuirasses of the Spaniards to the. Mex 

cans and Peruvians. ) 
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destroyed the numerous hosts of Sambara and the 

ninety-nine cities.+ 

3. This beverage inspires my speech ; this. developes 

the desired intelligence; this sagacious (Soma) has 

created the six vast conditions,® from which no crea- 

, ture is distinct. 
4. This it is which has formed the expanse of the 

earth, the compactness of the heaven: This Soma has 

deposited the ambrosia in its three principal (recep- 

tacles)," and has upheld the spacious firmament.‘ 

5. This makes known the wonderfully beautiful 

and inspiring (solar radiance) at the appearance of 

the dawns, whose dwelling is the firmament: this 

mighty (Sema) has sustained the heaven with a power- 
ful support, the sender of rain, the leader of the winds. 

6. Hero, Indra, who art the slayer of foes in con- 

tests for (the acquirement of) treasures, drink boldly 
from the pitcher: drink copiously at the noon-day rite: 
receptacle of riches, bestow riches upon us. 

7. Like one who goes before us, Indra, (on the 

road), look out,® bring before us infinite wealth; be 

1 Dehyah is the term in the text for dehih, explained by 
Sayana digdndh, the smeared or plastered implying purih cities; 
as if they consisted of stuccoed or plastered houses: the ninety- 
nine: eities of Sambara have frequently occurred: see vol, 11. 

p- 356, ete. * 

2 They are paid to be heaven, earth, day, night, water and 

plants. 

3 In plants, water, and cows. 
4 Seo vol. 2. p. 335: here, as in that Sukta, there is:an obviously 

designed eonfuvioa between the Soma plant and soma, the moon. 

§ Pra nah puro eteva pasya, like one who is preceding us look : 
she scheTiaet says, look after the travellers under the charge of 
- the -margarakshaka‘ ‘the protector of the’ road, an essort, or possi- 
bly, the leader ot a Weafila, may be intended, 
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-qur. conductor beyond the bounds (of want), convey 

us safely over (peril); be our careful guide, our guide 
to desirable (affluence). 

8. Do thou, Indra, who art wise, eoudact us to the 

spacious world (of heaven), to a blessed state of happi- 

ness, light, and safety; may we recline in the grace- 
ful, protecting, and mighty arms of thee the ancient one. 

g. Place us, possessor of riches, in thy ample 

chariot, (behind) thy powerful horses: bring to us from 

among all viands the most excellent food; let not, 

Maghavan, any opulent man surpass us in wealth. 
10. Make me happy, Indra; be pleased to prolong 

my life; sharpen my intellect like the edge of an iron 

sword whatsoever desirous (of propitiating) thee, I my 
utter, be pleased by it: render me the object of divine 

protection. | 
11. I invoke, at repeated sacrifices, Indra, the pre- 

server, the protector, the hero, who is easily propitiated 

Indra the powerful, the invoked of many: may Indra, 

the lord of affluence, bestow upon us prosperity.? 
12. May the protecting, opulent Indra be the 

bestower of felicity by his protections: may he, who is 

all-knowing, foil our adversaries: may he keep us out 

of danger, and may we be the possessors of excellent 

posterity. 

13. May-we continue ia the favour of that adorable 

(deity) even in his auspicious good-will: may that pro- 

tecting and opulent Indra drive far from us, into ex- 

tinction, all those who hate us.® 

14. To thee the praises and prayers of the wor. 
shipper hasten like a torrent down a decliyity; and 

(ene cereal SSDS 

t Sama-Veda, le 333° Yajur-Veda, 20. se. 

a Yajur-Veda, 20. 51. $2. 
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‘thou, thunderer, aggregatest the immense wealth (of 

sacrificial offerings), copious libations, and milk, and 

the juice of the Soma.* 
15. Who may (adequately) praise him? who 

may satisfy him? who offer worthy adoration ? since 

Maghavan is daily conscious of his own terrible (power ): 

by his acts he makes first one and then the other 
precede and follow, as (a man) throws out his feet 

(alternately in walking).* | 

16. The hero Indra is renowned; humiliating every 

formidable (foe), and repeatedly changing the place of 

one (worshipper) with that of another; Indra, the 

enemy of the arrogant, the sovereign of both (heaven 

and earth), calls again and again (to encourage) the 

men who are his worshippers. 

17. Indra rejects the friendship of those who are 

foremost (in pious acts), and, despoiling them, associates 

with (their) inferiors: or (again) shaking off those 

who neglect his worship, Indra abides many years with 
those who serve him. 

18. Indra, the prototype, has assumed various 

forms, and such is his form as that which (he adopts) 

for his manifestation :’ Indra, multiform by his illu- 

x Apo gah yuvase samindun : the first is explained vasativari, 
which is said by Katyayana, Sutra, 8, 9, 7—10, tothe portions of 

water taken from a running stream on the evening previous to 

the ceremony, and kept in jars injdifferent parts of the sacrificial 

chamber, to be mixed with the Soma: see Yujurveda, 6. 23., and 

the Taittiriya Yajush, Prapathaku 111. Anuvak xi1. 

2 This is, Indra, at this pleasure, makes the first of his wor- 

shippers the last, and the Jast first. 

3 Indra presents himself as Agni, Vishnu, or Rudra, or any 
other deity who is the actual object of worship, and is really the 

deity to be adored ; he is identifiable with each. 
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sions, proceeds (to his many worshippers), for the 
horses yoked to his car are a thousand.? 

19. Yoking his horses to his car, Twashtri® shines 

in many places here in the theree worlds: who (else), 
sojourning daily amongst his present worshippers, is 
their protector against adversaries ? 

We have wandered, gods, into a desert where there 

is no track of cattle :* the vast extant earth has become 
the protectress of murderes: direct us, Brihaspati, 

in our search for cattle: shew the path, Indra, to thy 
votary being thus astray.‘ 

21, Indra, becoming manifest from his abode (in 

the firmament), dissipates, day by day, the re-embling 

glooms, (so that he may distinguish) the other portion, 
(or the day); and the showerer has slain the two 

wealth-seeking slaves, Varchin and Sambara, in (the 
country of) Udavraja.® : 

22. Prastoka has given to they worshipper, Indra, 
ten purses of gold,‘ and ten horses, and we have 

1 His chariots and horses are multiplied according to the 

forms iu which he manifests himself : agreeably to the Vaidantik 

interpretation of the stanza, Indra is here identified with Para- 

meswara, the supreme first cause, identical with creation. 

3 Sdyana regards this namc as, in this place, an appellative of 

Indra. 

3 Agavyuti kshetram, gosanchararahitam desam, a place 

devoid of the grazing of cattle. 

4 Garga, the author of the Sukta, having, it is said, lost his 
Way in a desert, repeated this stanza to Brih-spati and Indra, who} 
thereupon enabled him to regain his road. 

§ So SAyana explains Udavraja, desa viseshah, a sort of 
country, one into which the waters flow, udakdni vrajanty 
asmin. 

6 Dasa kosayih, suvarnapurnan dasakosén, the ten bags or 
ches ts full of gold, : 
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accepted this treasure from Divodasa, the spoil won 

by Atithigwan* from Sambara. 

a3. Ihave received ten horses, ten purses, clothes 

and ample food, and ten lumps of gold form Divodasa. 
24. Aswttha has given to Payu ten chariots® with 

their horses, and a hundred cows to the priests, 

25. The son of Srinjava has reverenced the Bhara- 

dwajas who have accepted such great wealth for the 

good of all men. 

26. (Chariot made of the) forest lord, be strong of 

farbric; be our friend; be our protector, and be manned 

by warriors :* thou art girt with cow-hides* keep us 
steady ; and may he who rides in thee be victorious 
over conquered (foes). 

27. Worship with oblations the chariot constructed 
of the substance of heaven and earth, the extracted 
essence of the forest lords; the velocity of the waters ; 

the encompassed with the cow-hide; the thunder-bolt 
(of Indra). 

s Prastoka, Divoddasa, and Atithigwan, are different - names 

of the same person, a RAja, the son of Srinjaya. 

2 Atharvabhyah is the term in the text which Sdyana ex- 

plains, to the Rishis of the Atharvagotra: P4yu is the brother of 

Garga; Aswattha is the same as Prastoka. 

3 Suviro bhava, Sd4yana explains surabhattaih putrddibhir 
va yuktah, joined with warriors, or with sons and the rest: the 
latter -could scarcely be predicated of a car, except as the source, 

figuratively speaking, of prosperity, and so far of descendants, 

4 Gobhih sannadhosi : literally, thou art bound together by 

cows; but both SAyana and {Mahidhara, Yajur-Veda, 29. 52., ex- 
plain this govikaraih, by what are formed from cattle: 80, in the 
next verse, gobhir-Avritam is Sinterpreted charmabhih parita 
dveshtitam, encompassed round with hides, as if the exterior of 
the war-chariot especially were so strengthened: Mahidhara 
gives us an alternative, encompassed with rays of light, or with 
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28. Do thou, divine chariot, who art the thunder- 

bolt of Indra, the precursor of the Maruts, tbe embryo 

of Mitra, the navel of Varuna, propitiated by this our 
sacrifice, accept the oblation. 

29. War-drum, fill with your sound both heaven 

and earth; and let all things, fixed or moveable, be 

aware of it: do thou, who art associated with Indra 

and the gods, drive away our foes to the remotest 

distance. 

30. Sound loud against the (hostile) host : animate 

our prowess : thunder aloud, terrifying the evil-minded : 

repel, drum, those whose delight it is to harm us: thou 

art the fist of Indra; inspire us with fierceness. 

31. Recover these our cattle. Indra; bring them 

back: the drum sounds repeatedly as a signal: our 

leaders, mounted on their steeds, assemble; may our 

warriors, riding in their cars, Indra, be victorious." 

1 Marutim anikam, Mitrasya garbho, Varunasya ndAbhih ; 

anikam the scholiast interprets agrabhutam, being before, out- 

stripping in speed; Mahidhara explains it mukhyam, principal 

or leader ; the garbha of Mitra, SAyana endeavours to make sense 

of, by saying, the car is to be considered as contained by Mitra, 

the ruler of the day, as moving by day, whilst by the nabhi of 

Varuna it is intimated to be a fixed point or centre for the deity 

rulling over the night, when the car of Indra or Surya stands still : 

Mahidhara derives garbha from gri, to praise, and considers 

mitrasya garbha equivalent to Suryena stuyamana, to be praised 

by the sun: ndbhi he derives from nabh, to injure, and translates 

it, the weapon of Varuna: both scholiasts labour superfluously 
to attach meaning to what was never intended to have any. 

2 This and the two ‘preceding verses occur in the Yajush, 3) 

S557: 



ADHYAYA VIII. 

MANDALA VI. (Continued ). 

ANUVAKA IV. (Continued). 

SUKTA V. (XLVIIL) 

Tus hymn presents an unusual varieties of deity and metres; 

the deity of the first ten stanzas is Agni; the metre of the 

rst, third, fifth and ninth, is Brihat:; of the second, fourth and 

tenth, Satobrthats ; of the seventh, Afahkabrihat:; and of the 

eighth and tenth, Afdhasatobrtheti ; the deities of the next 

five verses are the Maruts; the metre of the eleventh is 

Kakubh; of the twelfth, Satcbrihats ‘ of the thirteenth, Puru- 

ushinh; of the fourteenth, Arihat:; and of the fifteenth, 

Attjagats ; Pushan is the ceity of the next four stanzas, and 

their metres are respectively Kakuhn, Suto brihat:, Puru- 

ushnth and Brihats : Prishni is the divinity of the twentieth 

and twenty-first verses, as well as of the twenty-second, which 

however, may be dedicated to Heaven and Earth: the metres 

of these last three stanzas are, severally, Brthats Yavamadhya- 

-Mahabrihati, and Anustubh. 

At every sacrifice (honour) the mighty Agni with your 

reiterated praise, whilst we glority him, the immortal, 

who knows all things, our dear friend’— 

2. The son of strength, for he verily is propitious 

to us; to whom let us offer oblations as to the con- 

veyer of them {to the gods): may he be our defender 

in battles ; may he be our benefactor and the grand sire 

of our offspring. 
3. Agni, who art the showerer ‘of benefits), mighty, 

and exempt from decay, thou shinest with (great) 
aaa ec ee amma mse teenies todas toetee andrea | 

1 Sama-Veda, I. 35, 11.°53 
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splendour; thou art resplendent, brilliant (Agni) with 

unfading lustre : shine forth with glorious rays. 

4. Thou sacrificest to the mighty gods: sacrifice 

(for us) continually, for (sacrifice is perfected) by thy 

wisdom and thy acts: bring them down, Agni, for our 

salvation: present (to them) the sacrificial food, partake 

of it thyself. 

5. (Thou art he) ‘whom the waters, the mountains, 

the woods, nourish as the embryo of sacrifice; who, 

churned with strength by the performers (of the rite), 

art generated in the highest place of the earth. 

6. He who fills both heaven and earth with light, 

who mounts with smoke into the sky, this radiant 

showerer (of benefits) is beheld in the dark nights dis- 

persing the gloom; this radiant showererf(of benefits) 
presides over the dark nights. 

7. Divine, resplendent Agni, youngest (of the gods), 

when kindled by Bharadwayja, shines with many flames, 

with pure lustre, (conferring) riches upon us; shine, 

resplendent purifier. 

8. Thou, Agni, art the lord of the dwelling,® and 
of all men the descendants of Manu: protect me, 

youngest (of the gods), when kindling thee, with a 

hundred defences against iniquity : (grant me) a hundred 

winters, (as well as to those) who bestow gifts upon 
thy worshippers. 

g. Wonderful (Agni), giver of dwellings, encourage 

us by (thy) protection, and (the gift of) riches, for 

1 Yam Apo, adrayo vana piprati, may bear the more humble 

meanings of the water prepared to mix with the Soma, the 

Vasativari, the stones for ginding the Soma, and the wood for 

attrition. 

2 Grihapati, master or protector of the house. 
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thou art the conveyer, Agni, of this wealth: quickly 

bestow permanence upon our progeny.? 

10. Thou protectest with uninjurable, trremoveable 

defences (our) sons and grandsons: remove far from 

us celestial wrath and human malevolence.’ 

1%. Approach, friends, the milk-yielding cow with 

a new song, and let her loose unharmed. 

12, She who yields immortal food to the powerful, 

self-irradiating band of the Maruts, who (is anxious) 

for the gratification of the self-moving Maruts, who 

traverses the sky with (the passing waters', shedding 

delight.* 

13. Milk for Bharadwaja the two-fold (blessing), 

the cow that gives milk to the universe, food that is 

sufficient for all. 

14. I praise you, the ‘company of Maruts), for the 

distribution of wealth; (the company that, like Indra, 

is the achiever of great deeds; sagacious like Varuna; 

adorable as Aryaman, and munifigent as Vishnu. 

15. I now (glorify) the brillant vigour of the com- 

pany of the Maruts, loud-sounding, irresistible, cherish- 

1 Sama-Veda, J. 48, H. 973. 

2 Sama-Veda, Il. 974. 

3 The milch cow, dhenu, is here mtroduced because this is 

the first or a series of stanzas of which the Marutsare the deities 

either with reference to the milk which is their appropriate offer- 

ing at sacrifices, or to Prishm, the mythological mother of the 

Maruts, in the form of a cow. 

4 The text has only sumnair-evayavari: the first is explained 

by the scholiast, being withthe means of happiness, sukhahetu- 

bautaih, the substantive being implied in the compound attributive 

of dhenu, or evayavari, from eva, who or what goes, as a horse, or 

the water of mid-air, the rain, and yavari, she who goes with, 

saha yati yA, that is, who proceeds with rains, giving pleasure to 

others, anyesham sukhartham vrisivijalaih saha gachchhasti. 
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ing, whereby hundreds and thousands (of treasures) are 

bestowed collectively upon men; may that (company) 

make hidden wealth manifest ; may it render the wealth 

easily accessible to us. 

16. Hasten, Pushan, to me: (repel), bright deity, 

(all) deadly assailing foes: close at thy side I repeat 

thy praise.? 

17. Uproot not, Pushan, the forest lord, with its 

progeny of crows :* utterly destroy those whe are my 

revilers: let not the adversary ensnare me, as (fowlers) 

set snares for birds." 

18. May thy friendship be unbroken, like (the sur- 

face) of a skin without a flaw, containing curds.‘ 

19. Supreme art thou above mortals : equal in glory 

art thou to the gods: therefore, Pushan, regard us 

(favourably) in battles: defend us at present as (thou 
hast defended) those of old. 

20. Maruts, agitators, especially to be adored, may 

your kind and true speech be our conductress: that 

pleasant (speech which is the guide) to desirable (wealth) 

for both gods and sacrificing mortals. 

21. Whose functions spread quickly round the 

heavens, like (the light of) the divine sun, since the 

Maruts possess brilliant, foe-humiliating, and adorable, 

1 Sansisham [nute karne, literally I celebrate thy praise quickly 

at thine car. 

2 Kakambiram vanaspatim : the first is said by the scholiast 

to imply metaphorically the author of the Sukta, with his children 

and dependants. 

3 Eva chana griva Adadhate veh, even as sometimes they 

place snares fora bird: griva is said to have here the unusual 

signification of dAmam, jAlarupam, a snare of the nature of a net. 

4 Such a skin of curds, Sdyana says, is always carried in 

‘Pushan's chariot. 
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foe-destroying strength, most excellent foe-destroying 

strength. 

22. Once, indeed, was the heaven generated; once 

was the earth born;! once was the milk of Prisni 

drawn: other than that was not similarly generated.* 

SUKTA VI. (XLIX.) 

Tue deities are the Viswadevas ; Rijiswan, the son of Bharadwdja 

is the Rishi; the metre is 7rtshtubh, except in the last verse, 

in which is Sakwars. 

I COMMEND with new hymns the man observant of his 

duty,' and the beneficent Mitra and Varuna; may they, 

the mighty ones, Varuna, Mitra, Agni, come to our 

rite, and listen (to our praises). 

2. (I incite the worshipper) to offer worship to 

Agni, who is to be adored at the sacrifices of every 

man; whose acts are free from arrogance; the lord of 

two youthful (brides, heaven and earth); the child of 

heaven, the son of strength, the brilliant symbol of 

sacrifice. 

rp 

1 This is rather at variance with the doctrine of the succes- 

sion of worldly existenees, but the sholiast so understands it ; 

sakrid ha dyaur ajayata, utpadyate, and once born it is permanent 

sakrid-utpanmaiva sthita bhavati, or, being destroyed, no other 

similar heaven is born, na punas-tasyam nashtaydm anyA tatsadrisi 
dyaur jayate. 

2 Tadanyo n4nujayate is similarly explained; tatah param 

anyah padadrthastatsadriso notpadyate, after that another object 

or thing like that (object or thing) is not preduced. 

3 Stushe janam subratam the sholiast interprets daivyam 

janam, is the divine people, devasangham, the company of the 

gods, which is not incompatible within the purport of the hyma, 
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3. May the two daughters of the radiant (sun)* of 

various form, of whom one glitters with stars, the other: 

(is bright) with the sun, mutually opposed, proceeding 

diversely, purifying (all things), and entitled to our 

laudation, be pleased by the praise they hear (from us) 

4. May our earnest praise proceed to thy presence 
V4yu, the possessor of vast riches, the desired of all, 

’ the filler of his chariot (with wealth for his worshipper) 

most adorable (V4yu) who art riding in a radiant car, 

and driving your Af¢yut (steeds', do thou, who art far- 

secing, shew favour to the sage,* (thine adorer). 

5. May that splendid car of the Aswins, which is 

harnessed at a theught, clothe my form (with a radiance’: 

that (car) with which, Nasatyas, leaders (of rites), you 

go to the dwelling (of the worshipper) to fulfil his 

desires for his posterity and himself. 

6. Parjanya and VAta, showerers of rain, send from 

the firmament avallable waters: sage Maruts, hearers 

of truth, establishers of the world, multiply the move- 

able’ (wealth of him) by whose praises you are pro- 

pitiated.) 

y. May the purifying, amiable," graceful Saraswati, 
ca Si a a ea 

tr Day and night, who may be called the daughters of the ‘sun, 

as, directly or indireetly, their cause. 

a Kavim iyakshasi prayajyo ; Madhidhara, Yajur-Veda, 33, 55, 

applies prayajyo to the priest, the Adhwaryu ; worship, venerable 

priest, the Vayu, ete. 

3 Jagad akrinudhwam : according to SAyana, Jagat here com- 

prehends fixed as well as moveable, all living things, Jagat 

sthAvarajangamAtmakam sarvam prani jatam. 

4 Kany4, literally a maiden, is here explained, Kamaniya, to 

be desired or loved; the usual sense were incompatible with the 

following epithet, virapatni, the wife of a hero, meaning, according 

to the scholiast, Prajapati, or Brahma; or it might mean the pro- 

tectress of heroes or ef men. 
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the bride of the hero, favour our pious rite: may she, 

together with the wives of the gods, well pleased, 

bestow upon him who praises her a-habitation free form 

defects, and impenetrable (to wind and rain), and (grant 

him) felicity. 

8. May (the worshipper), influenced by the hope 

(of reward), approach with pratse the adorable (Pushan) 
protector of all paths :? mav he bestow upon us cows 

with golden horns: may Pushan bring to perfection 
our every rite.® 

g. May the illustrious Agni, the invoker of the 

gods, worship (with this oblation), Twashtri the first 

divider (of forms), the renowned, the giver of food, 

the well-handed, the vast, the adored of householders,® 
the readily invoked. 

10. Exalt Rudra, the parent of the world, with 

these hymns by day; (exalt) Rudra (with them) by 

night; animated by the far-seeing, we invoke him, 

mighty, of pleasing aspect, undecaying, endowed with 
felicity, (the source of) prosperity. 

11. Ever youthful, wise, and adorable Maruts, 

come to the praise of your adorer; thus augment- 

ing, leaders, (of rites), and spreading (through the 

1 Pathaspathahparipatim : Pushan is especially custes viarum, 
see vol. 1. p. 115. 

2 Yajur-Veda, 34. 42.: Mahidhara’s explanation differs in some 
respects fram Sdyana’s, 

3 Yajatam pastyandm: pastyam is a house, here used by 
metonymy for householder, according to SAyana, grihasthair 
yajaniyam, 
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firmament), like rays (of light),? refresh the scanty 
woods(with rain) ? 

12. Offer adoration to the valiant, powerful, swift- 
moving (company of the Maruts), as the herdsman 

(drives his) herd to their stall: may that (company) 

appropriate to his own body the praises of the pious 

worshipper, as the firmament (is studded) with stars. 

13. May we be happy in a home, in riches, in 

person, in children, bestowed upon us by thee, Vishnu. 

who with three (steps) made the terrestrial regions for 

Manu when harrassed by the Asuras). 

14. May Ahirbudhnya® (propitiatedi by (our) hymns, 

and Parvata* and Savitri give us food with water: 

may the bountiful (gods supply us), in addition, with 

veyetable (grains) ;* and may the all-wise Bhaga be 

propitious (to us) for (the acquirement of) riches. 

ry Nakshanto angiraswat the scholiast renders angirasah, ga- 

manasilarasmayah, rays endowed with motions: te yatha sigh- 

ram nabhastalam vyapnuvanti tad vat, as they spread quickly 

through the sky, so :do the winds): or if angiras retain its more 

usual signification of Rishi or Rishis, so named, then the pro- 

perty of rapid m vement is assigned to them, vad va _ Rishayas- 

tad vach chhighragaminah. 

2 Achitram chid hi jinvatha: chitram is said to mean a place 

thick with shrubs and trees: with the negative prefix it implies 

the contrary, a place with little timber: the Maruts are solicited 

to satisfy such a place, with rain understood. 

3 Budhna is explained antariksha, firmament. and budhnya 

is, what or who is there born: ahi is interpreted he who goes, 

that is, in the sky, but the etymology is not satisfactory. 

4 The commentator is rather at a loss to explain Parvata: it 

may mean, he says. the filler, parayitri, or the -ielder of the 

thunderbolt, parvavad-vajram, tadvan; or enemy of the moun- 

tain, gireh satru: in either sense it is obviously Indra. 

5 Tad oshadhibhir-abhi; oshadhayas tilamashadayah, the 

vegetable are sesamum, pulse, andthelike. . 

138 
+ 
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15. Grant us, (universal gods), riches, compre- 

hending chariots, numerous dependants, many male 

offspring, (wealth) the giver of efficiency to the solemn 

rite, and a dwelling free from decay, wherewith we 

may overcome malevolent men and unrighteous (spirits), 

and afford support to those people who are devoted to 

the gods. 

ANUVA’KA V. 

SUKTA I, (L.) 

Tue deities are various; the Rishi is Rijiswan ; the metré 
is 2vishtubh. 

I INVOKE with adorations, for the sake of felicity, the 
divine Aditi and Varuna, Mitra and Agni, Aryaman, the 

overthrower of foes, worthy of devotion, Savitri and 
Bhaga, and (all) protecting divinities. 

z. Radiant Surya, render the luminous deities, who 

have Daksha for their progenitor,’ void of offence 

towards us; they who are twice-born,’ desirous of sacri- 

fice, observant of truth, possessors of wealth deserving 

of worship, whose tongue is Agni. 

3. Or bestow, heaven and earth, vast strength: 

give us, earth and heaven, a spacious habitation for our 

1 Dakshapitrin, dakshapitamaho yesham, they of whom 

Daksha is the grandfather: the grandchildren of Daksha, how- 

ever, were sundry sentiments and passions: see Vishnu PurAna, 

55. and pitri, therefore, must here be understood, according to 
Sayana, only in the general sense of priority or seniority. 

2 Dwijanm4nah, they who have two births, means, agreeably 
to Sayana, they who are manifest or present in two spheres, 
heaven and earth. 
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comfort: so arrange, that infinite wealth may be ours; 

remove, beneficent deities, iniquity from our abode. 
4. May the sons of Rudra, givers of dwellings, the 

unsubdued, invoked on this occasion, stoop down to 
us, Inasmuch as we call upon the divine Maruts that 

they may be our helpers in difficulty, great or small. 

5- With whom the divine Heaven and Earth are 

associated: whom Pushan, the rewarder (of his wor- 

shippers) with prosperity, honours: when, Maruts, 

having heard our invocation, you come hither, then on 

your several paths all beings tremble. 

6. Praise, worshipper, with a new hymn, that hero, 

Indra, who is deserving of praise: may he, so glorified, 

hear our invocation: may he, so lauded, bestow upon 

us abundant food. 

7. Waters, friendly to mankind, grant uninterrupted 

(life)-preserving (food) for (the perpetuation of our) 

sons and grandsons; grant us security and the removal 

(of all evil), for you are more than maternal physi- 

cians; you are the parents of the stationary and re- 

moveable universe. 

8. May the adorable, golden-handed Savitri, the 
preserver, come to us; he, the munificent, who, like 

the opening of the dawn, displays desirable (riches) 
to the offerer of the oblation. 

g. And do thou, son of strength, bring back to-day 

the deities to this our sacrifice; may I be ever in 

(the enjoyment of) thy bounty: may I, through thy 

protection, Agni, be blessed with excellent male de- 

scendants. 

1 Sam yoh: the first is explained samanam upadravanam, 

the appeasing of oppresions or violences ; and the second, yava- 
nam, prithak-karanam prithakkartavyanam, the making separate 

of those things which are to be kept off. 
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10. Wise Nasatyas come quickly to my invocation 

(united) with holy acts: (extricate us) from thick dark: 

ness, as thou didst extricate Atri: protect us, leaders 

(of rites), from danger tn battle. 

11. Be unto us, gods, the donors of splendid, in- 

vigorating riches, comprising male descendants, and 

celebrated by many: celestial Adityas, terrestrial Vasus, 

offspring of Prisni, children of the waters,? granting 

our desires, make us happy. 

12. May Rudra and Saraswati, alike welt pleased, 

and Vishnu and Vayu, make us happy, sending rain ; 

and Ribhukshin, and Vaja, and the divine Vidhatri: and 

may Parjanya and Vata grant us abundant food. 

13. And may the divine Savitri and Bhaga, and 

the grandson of the waters, (Agni), the prodigal of 

gifts, preserve us; and may Twashtri with the gods. 

and Earth with the seas, (preserve us.) 

14. May Ahirbudhnya, Aja-ekapad, and Earth and 

Ocean, hear us: may the universal gods, who are 

exalted by sacrifice, they who are invoked and praised 

(by us), to whom mystical prayers are addressed, 

and who have been glorified by (ancient) sages, pre- 

serve us.” 

1§. Thus do my sons, of the race Bharadwaja, 

worship the gods with sacred rites and holy hymns; 

and so, adorable (deities), may you, who are worshipped 

and glorified, the givers of dwellings, the invincible, uni- 

versal yods, ever be adored, (together with your: wives, 

1 The text has epithets onlv, the scholiast supplies the nomen- 

elature: thus divya, the celestials, that is, the Adityas ; parthi- 

vasah, terrestials, that is, the Vasus; go-jatah, cow-born, born, 
of Prisni, the Maruts; Apy4h the aquatic, born in the firmament, 
vhe Rudras. 

3 Yajur-Veda, 34. 5 3, 
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SUKTA II. (LI) 

Tue ceities and Rishi as before; the metre of the thirteen and 

two following verses is Ushnth, of the sixteenth Anushtudh, 

and of the rest 7rishtubk. 

THE expansive, illuminating, unobstructive pure, and 

beautiful radiance of the sun, grateful to Mitra and 
Varuna, having risen. shines like ornament of the sky. 

2. He who knows the three cognisable (words) ; 

the sage (who knows) the mysterious birth of the 
divinities ‘abiding in them); he who is beholding the 

good and evil acts of mortals, he, the sun, the Jord, 

makes manifest their intentions. 

3. I praise you, protectors of the solemn sacrifice, 

the well-born Aditi, Mitra and Varuna, and Aryaman 

and Bhaga: I celebrate the gods whose acts are un- 

impeded, the bestowers of wealth, the dispensers of 
purity ; 

4. The scatterers of the malevolent, the defenders 

of the virtuous, the irresistible, the mighty lords, the 
donors of good dwellings, ever young, very powerful, 

omnipresent, leaders of heaven, the sons of Aditi; I 

have recourse to Aditi, who is gratified by mine 
adoration. 

5. Father Heaven, innocent mother Earth, brother 

Agni, and you, Vasus, grant us happiness: all you sons 

of Aditi, and thou Adit alike well-pleased, bestow 

upon us ample felicity. 

6. Subject us not, adorable (deities), to the robber. 

or his wife ;* nor to any one designing us harm; for 

1 Of the Vasus on earth, the Rudras in the firmament, the 

A’dityas in heaven, 

‘ 9 Md no vrikaya .vrikye riradhata, the substantives are ex- 

plained hinsakiya, stendya, to the injurer, the thief, and tasys 
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you are the regulators of our persons, of our strength, 
of our speech. 

q, Let us not suffer for the sin committed by 

another: let us not do that which, Vasus, you prohibit : 

you rule, universal gods, over the universe: (so pro- 

vide that) mine enemy may inflict injury on his own 

person. 
8. Reverence be to the potent (company of unt- 

versal gods): I offer (them) reverence: reverence sus- 

tains both earth and heaven:? reverence be to the 

gods: reverence is sovereign over them: I expiate by 
reverence whatever sin may have been committed. 

g. Adorable (deities), I venerate with reverential 

salutations all you who are mighty, the regulators of 

your sacrifice,” of pure vigour, dwellers in the chamber 

of worship, unsubdued, far-seeing, leaders (of rites). 

10, May they, exceeding in splendour, 80 guide us, 

that all iniquities may disappear ; they, the very power- 

ful Varuna, Mitra, Agni, practisers of truth, and faith- 

ful to those who are prominent in (their) praise. 

11, May they, Indra, Earth, Pushan, Bhaga, Aditi, 

and the five orders of beings, give increase to our 

habitations: may they be to us granters of happi- 

ness, bestowers of food, guides to good, our gracious 
defenders and preservers. 

striyai, to his woman, or wife; or vrika may retain its ordinary 

sense of wild-dog, or wolf, aranya swan, and vriki import its 

female. 

1 The seholiast says that earth and heaven, by receiving the 

namas or namaskdra, the reverential salutation or homage of 

mortals, continue throughout a long period for their enjoyment. 

2 Ritasya rathyah, yajnasya ranhitrin, netrin, the leaders or 

conveyers of the sacrifice offered to them. 
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12, May the presenter of the oblation, Bharadwaja 
quickly obtain, gods, a celestial abode, as he solicits 

your good-will : the institutor of the ceremony, together 

with pious associates, desirous of riches, glorifies the 

assembly of the gods. 

13. Drive away, Agni, toa distance the wicked, 

felonious, malignant enemy: grant us aa protector 

of the virtuous.? 

14. These our grinding stones are anxious, Soma, 
for thy friendship: destroy the voracious Pani, for verily 
he is a wolf.* 

15. You are munificent and illustrious, gods, with 

Indra for your chief: be with us, protectors, on the 
road, and grant us happiness. 

16, We have travelled along the road _prosperously 

traversed and free from evil, and by which (a man) 

avoids adversaries and acquires wealth. 

SUKTA III. (LII.) 

Tue deities and Aish: as before; the metre of the first six. the 

thirteenth, and three last verses, is 7rishtubh, of the second 

six Gayatri, and of the fourteenth Fagats, 

I DO not regard it as worthy (of the gods) of heaven, 

or (of those) of earth, as (fit to be compared) with 

the sacrifice (I offer’, or with these (our) sacred rites: 

r Sdma-Veda, rx. 105. 

3 Jah) ni-atrinam panim vriko hishah: Pani may here mean 

a trader, a greedy trafficker, who gives no offerings to the gods, 

no presents to the priesta: hence he is come to be identi€ed with 

an asura, or enemy of the gods; vrika [may be also rendered a 

robber, an extortioner, from the root vrih, to seize or take away, 
adine, 
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let, then, the mighty mountains ‘overwhelm him; let 

the employer of Atiyaja be ever degraded.’ 

Maruts, may the energies of that man be ene 
2. 

feebled: may heaven consume that impious adversary" 

who thinks himself superior to us, and who pretends 

to depreciate the worship that we offer. 

3. Why have they called thee, Soma, the protector 

of pious prayer? why thave they called thee) our de- 

fender against calumny? why dost thou behold us 

subjected to reproach? cast thy destroying weapon 

upon the adversary of the Brahman. 

4. May the opening dawns preserve me: may the 

swelling rivers preserve me: may the firm set moun- 

tains preserve me: may the progenitors (present) at 

the invocation of the gods preserve me. 

s. May we at all seasons be possessed of sound 

minds: may we ever behold the rising sun: such may 

the affluent lord of riches, (Agni), render us, ever 

most ready to come (at our invocation), charged with 

our oblation to the gods. 

6. May Indra be most prompt to come nigh for our 

protection, and Saraswati dwelling with (tributary) 

rivers: may Parjanya, with the plants, be a giver 

of happiness; and may Agni, worthily praised and 
earnestly invoked, (be to us) like a father. 

1 According to Sayana, Rijiswan here pronounces an impre- 

cation upon Atiyaja, a rival priest. | 

2 Brahmadwisham, and again, in the next ‘verse, brahmad- 

wishe: the first is explained by S4yana simply tam satrum, that 

enemy, with reference to the word brahma, which has gone before, 

religious act ur praise, the enemy or obstructer of prayer or 
praise; in the second place he interprets it brAhmana dweshtri, 
the hater er enemy of the Brahman. 
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7- Come, universal gods, hear this my invocation: 
it down upon this sacred grass. 

8. Come, gods, to him who honours you with the 
butter-dripping oblation. 

g. May the sens of the immortal? hear our praises, 

and be to us the givers of felicity. 

10. Universal gods, augmenters of sacrifice, listen- 

ing to praises (uttered) at due seasons, accept your 

appropriate milk-offering.* 

11. Indra, with the company of the Maruts, Mitra, 

with Twashtri and Aryaman, acceptiour praise and these 
our oblations. 

12. Agni, invoker of the gods, cognizant (which of) 

the divine assembly (is to be honoured), offer this our 

sacrifice according to the proper order. 

13. Universal gods, hear this my invocation, whether 
you be in the firmament or in the heaven: you who 
(receive oblations) by the tongue of Agni, or are to be 

(otherwise) worshipped: seated on this sacred grass, be 
exhilarated (by the ‘oma. 

14. May the adorable, universal deities, and both 
heaven and earth, and the grandson of the waters, 

hear my praise: let me not utter words to be disre- 

garded, but let us, (brought) most nigh unto you, 

rejoice in the happiness ‘you bestow). 

15. May those mighty deities, having pewer te 

1 Amritasya sunavah the scholiast calls the sons of Prajadpat, 

the Viswadevas: so SAma-Veda, 11. 945, Yajur-Veda, 33.77. 

2 Yujyam payas, a mixture of milk and curds termed onikeha, 

as the jtext, tapte payasi dadhyAnayati sd vaiswadevydmikeha, 

when the milk is boiled he brings the curds, that is, the dméeksha, 
proper for the Viswadevas. 

139 
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destroy,: whether they have been manifested upon 

earth or in heaven, or in the abode of the waters, 

bestow upon us and our posterity*® abundant suste- 

nance both by night and day. 

16. Agni and Parjanya, prosper my pious acts: 

(accept), you who are reverently invoked, our praise 

at this sacrifice: one of you generates food, the other 

posterity :*° grant us, therefore, food productive of 

descendants. 

17. When the sacred grass is strewn; when the 

fire is kindled, and when I worship (you) with a hymn, 

and with profound veneration, then, adorable universal 

gods, rejoice in the oblation (offered) to-day at this 

our sacrifice. 

SUKTA IV. (LIIL) 

Tue deity is Pushan; the Risks Bharadwaja; the metre of the 
eighth verse is Anushiubh, of the rest Gdyatri. 

PuSHAN, lord of paths,* we attach thee to us likea 

chariot, for (the sake of) bringing food, and of (accom- 

plishing our) solemnity. 
2. Conduct to us a gracious householder, friendly 

r Ahim4y4h is explained dhantri-prajn4ah, having the wisdom 
or knowledge that kills. 

3 Asmabhywm ishaye; the latter, ishi, is derived from ish, to 

wish, and is explained putradi, sons and the rest, asmabhyam tas- 

mai cha, to us and to it, that is, posterity, as the object of desire. 

3 ll4m anmyo janayat garbham anyah: Parjanya, by sending 
rain, causes the growth of corn, and Agni, as the main agent in 
digestion, produces the vigour necessary for procreation. 

4 Pathaspati, see p. 483, note I. 
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to men, liberal in (bestowing) wealth,? the giver of 
pious donations. 

3. Resplendent Pushan, instigate the niggard to 

liberality, soften the heart of the miser. 

4. Fierce Pushan, select (fit) roads for the passage 

of provisions: drive away all obstructors, (thieves, or 

the like), so that our holy rites may be accomplished. 

5. Pierce with a goad® the hearts of the avaricious, 

wise Pushan and so render them complacent towards us. 

6. Pierce with a goad, Pushan, the heart of the 

avaricious; generate generosity in his heart, and so 

render him complacent towards us. 

7. <Abrade, wise Pushan, the hearts of the avari- 

cious ; relax (their hardness), and so render them com- 
placent towards us. 

8. Resplendent Pushan, with that food-propelling 

goad which thou bearest, abrade the heart of every 

miser, and render it relaxed. 

g. Resplendent Pushan, we ask of thee the service 
of that thy weapon, which is the guide of cows, the 

director of cattle. 

10. Make our pious worship productive of cows, 
of horses, of food, of dependants, for our enjoyment. 

1 Vasuviram, literally, a hero {of riches, that is, according to 

the schollast, one who is especially the instigator of poverty to 

acquire wealth, dhanam abhipraptum viram (daridrasya viseshe- 

nerayitaram. Mf 

2 Paritrindhi Aray4: ArA is described as a stick with a slender 

‘point of iron; pratoda, a goad; the common vernacular derive. 

tive, drah, is a saw. 
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SUKTA V. (LIV,) 

Dairy, Rishs and metre as before. 

BrinG us, Pushan, into communication with a wise 

man who may rightly direct us, who may even say, 

this is so?. — 

2. May we, by the favour of Pushan, come in com- 

munication with (the man) who may direct us to the 

houses? (where our goods are secreted), and may say, 
verily these are they. 

3. The discus of Pushan does net destroy; its 

sheath is not discarded, its edge harms not us. 

4. Pushan inflicts not the least injury on tke man 

who propitiates him by oblations: he is the first who 

acquires wealth. 
5. May Pushan come to (guard) our cattle, may 

Pushan protect our horses; may Pushan give us good. 

6. Come, Pushan, to (guard) the cattle of the in- 

stitutor of the rite presenting libations, and also of us 
repeating (thy) praises. 

7. Let not, Pushan, our cattle perish; let them 

not be injured; let them not be hurt by falling into a 

well; come, therefore, along with them unharmed. 

8. We solicit riches of Pushan, who hears (our 

eulogies); who is the averter (of poverty); the pre- 

server of that which is not lost, the ruler (over all), 

1 Ya evedam iti bravat: Sayana’s explanation of this is curi- 

ous, and is justified by what follows: by Vidusha, a wise man, he 

understands a cunning man, a conjurer: the last phrase he there- 

fore interprets te meen, One who says, this, your property, has 

been lost and the passage that precedes he explains as directing 

the way to the recovery of the lost or stolen goods: this is a new 
attribute of Pushan as the patron of fortune-tellers and recoverers 

of stelen property. 
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g- May we never suffer detriment when engaged, 

Pushan, in thy worship: we are at this time thine 

adorers.? | 

10. May Pushan put forth his right hand (to res- 

train our cattle) from going astray : may he bring again 
to us that which has been lest. 

SUKTA VI. (LV.) 

Deity, Rishz, and metre as before. 

CoME illustrious grandson of Prajdpati* to (me thy). 

worshipper :® let us two be associated: become the 
conveyer of our sacrifice. 

2. We solicit riches of our friend, (Pushan), the 

chief of charioteers, ‘the wearer of a braid (of haur),* 

the lord of infinite wealth 

3. Illustrious Pushan, thou art a torrent of riches: 

thou, who hast a goat for thy steed, art a heap of wealth 
the friend of every worshipper. 

4. We glorify Pushan, the-rider of the goat, the 

giver of food, him who is called the gallant of his sister.§ 

1 Yajur- Veda, 33. 4I. 

2 Vimucho napit : the first is rendered by Prajapati as he who, 

at the period of creation, lets loose, vimunchati, visrijati, all 

creatures from himself, swasakasat sarvah prajah. 

3 Ehi vam: va, according to Sdyana, here means praiser, 
from the root va, to go, to have odour, vam gantaram stot4ram 

mAm, Ehi, agachchha. 

4 Kaparddinam, kapardaschuda tadvantam; but it is more 

usually an epithet of Siva, importing a braid of hair, not the 

chuda or lock left on the crown of the head at tonsure. 

5 Swasur yo jara uchyate, the sister of Pushantis the dawn, 

with whom he, as the sun, may be said to asseciate amorously. 
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5. I glorify Pushan, the husband of his mother :* 

may the gallant of his sister hear us; may the brother 
of Indra® be our friend. 

6. May the harnessed goats, drawing the deity 

in his car, bring hither Pushan, the benefactor of man. 

SUKTA VIL (LVI) 

Derry and Aishs as before: the metre is the same, except in 

the last verse, in which it is Anushtubdh. 

No (other) deity is indicated by him who declares the 

offering of .mixed meal and butter® to be intended for 

Pushan. 

2. He, the chief of charioteers, the protector of 

the virtuous, Indra, destroys his foes, with his friend 

Pushan for his ally. 

3. He, the impeller, the chief of charioteers, 

(Pushan), ever urges on that golden wheel (of his car) 

for the radiant sun.* 

4. Since, intelligent Pushan, of goodly aspect, the 

praised of many, we celebrate thee to-day, therefore 

grant us the desired wealth. 

5. Gratify this our assembly, desirous of cattle, by 
their acquisition: thou, Pushan, art renowned afar. 

1 Matur didhishum, rAtreh patim, the lord or husband of the 

night. 

2 As one of the A’dityas,"or sons of A’diti, he may be called 

the brother of Indra, who is also one of the number. 

3 Karambhat iti: karambha is said to be a mixture of parched 

barley-meal and butter. 

4 Parushe gavi: the first is explained parvavati, bh4swati va, 

the period-having, or the shining : the second is rendered Aditya, 

he who moves or revolves, gachchhatiti gour-Adityah. 
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6. We deserve of thee well-being, remote from 
evil, approximate to wealth, both for the sake of 

general sactifice to-day, for the sake of general sacrifice 

to-morrow.* 

SUKTA VIII. (LVII.) 

Tue deities are Indra and Pushan; the Aish and 
metre as before. 

WE invoke you, Indra, and Pushan, for your friendship, 

for our well-being, and for the obtaining of food.* 

2a. One (of you) approaches to drink the Soma 

poured out into ladles, the other desires the buttered 

meal.* 

3. Goats are the bearers of the one, two well- 

fed horses of the other,,and with them he destroys 
his foes. 

4. When the showerer Indra sends down the falling 

and mighty waters, there is Pushan along with him.‘ 
5- We depend upon the good-will of Pushan, and 

of Indra, as (we cling) to the branches of a tree. 

6. We draw to us, for onr great welfare, Pushan 
and Indra, as a charioteer (pulls tight) his reins, 

1 Adyd cha sarvatataye, swas-cha sarvatdtaye: the substantive 

is explained yajna, that which is conducted by all the priests, 

sarvair- ritwigbhis-tayate ; or it may mean for the dissemination 

of all enjoyments, sarvesham bhogAnam vist4rdya. 

2 Sama-Veda, I. 202. 

3 Karambham: see the preceding Sukta, note I. 

4, Sama-Veds, f. 138. 
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SUKTA IX. (LVIIL) 

Tue deity and Rishi as before ; the metre of the second 

verse is Fagats, of the rest Trishtubdh, 

OnE of thy forms, (Pushan), is luminous, one is vener- 

able; so that the day is variously complexioned : for 

thou art like the sun :* verily, bestower of food, thou 

protectest all intelligences: may thine auspicious liber- 

ality be manifested on this occasion.” 

2. The rider of the goat, the protector of animals, 

in whose’ dwélling food is abundant, {the propitiated 

by sacred rites, who has heen placed over the 

whole (world),* the divine Pushan, brandishing his 

oosened goad, ‘proceeds (in the sky), contemplating all 

beings.‘ 

3. With those thy golden vessels, which navigate 

within the ocean-firmament, thou chargest the office 

of messenger of the sun:* desirous of the sacrificial 

food, thou art propitiated by (that which is willingly 

offered. 

1 Pushan is hére identified with both day and night, or is 

considered as their regulator. 

2 Sama-Veda, 1. 75., also Nirukta, 12. 17., Sdyana follows 

Yaska. 

3 Placed so by PrajApati, according to the scholiast, in his 

capacity of nourishing all things, poshakatwena. 

4 As identical with the sun. 

5 Yasi dutyam suryasya: Sdyana relates a legend which says, 
that on one occasion, when Surya, with the gods, had set out to 
fight the Asuras, he sent Pushan to his abode to console his wife, 
who was greatly afflicted by his going to the wars; for which 
office Pushan is here commended. 
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4. Pushan is the kind kinsman of heaven and earth 

the lord of food, the possessor of opulence, of goodly 
form: whom the gods gave to Surya, vigorous, well- 

Moving, propitiated by (that whick is) willingly offered.* 

SUKTIA X. (LIX.,) 

INDRA and Agni are the deities; the Rishs is Bharadw4ja ; the 

first six stanzas are in the Srshati metre, the four last in the 

Anushtubh. 

WHEN the libation is effused I celebrate, Indra and 

Agni, your heroic exploits: the Prfrzs,* the enemies of 

the gods, have been slain by you, and you survive. 

2. Your greatness, Indra and Agni, is after this 

fashion, and is most deserving of praise: the same is 

your progenitor : twin brethren are you, having a mother 

everywhere present.' 

3. You approach together, when the libation is 

effused, like two fleet coursers to their forage: we in- 

voke to-day Indra and Agni, deities armed with the 
thunder-bolt, to this ceremony for our preservation. 

4. Divine Indra and Agni, augmenters ef sacrifice, 

by whom the acclamation (of praise) Is received, you 

x Kamena kritah is the whole text: the schoiast fills it up 

with paswddivishayena stotribhir vasikritah asi, thou art sub- 

jected or propitiated by worshippers by means of the.Pasu and 

other offerings. 

2 By Pritis, in this place, the scholiast says Astras are in- 

tended, as derived from the root pi to injure, piyatir-bins4karmme. 

3 Ihehamdtarau, of whom the mother is here and there: 

Aditi is their mother, in common with all the gods, and. she is 

here identified with the wide extended earth, vaeae 

according to Sayana. of. 
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partake not of the (Sons) of him who, when the libation 

is effused, praises you (improperly),* uttering unaccept- 

able eulogies.* 

5. What mortal, divine Indra and Agni, is a judge 
of that (your act), when one of you, harnessing his 

diversely-going horses, proceeds in the common car,’ 

6. This footless (dawn), Indra and Agni, comes 

before the footed sleepers, animating the head* (of 

living beings with consciousness), causing them to utter 

1 Yo vém stavat is explained by the commentator, he who 

may praise you badly, kutsitam stuydt. 

a Joshavdkam vadatah: the first is explained, pritihetutwena 

karttavyam swayam apritikaram v4kam, speech to be uttered 

with the design of gaining affection, but of itself producing 

disaffection or dislike; so in the Nirukta, 5. 33.,a8 quoted by 

Sayana, ya Indrani suteshu vam someshu stauti teshu na tasya 

asnithah, of him who praises you two, Agni and Indra, when the 

Soma-juices are effused you do not eat, (the offering): the printed 

Nirukta has, you eat, omitting the negative : of joshavdkam, it 

is first said, avijnatandmadheyam bhavati, that being of unknown 

name is to be propitiated; and again, ye ayam joshavakam vadati 

vijanjapah na tasya asnithah, this person who utters, joshavAkam, 

repeating incessantly, or silently, propitiatory prayer of various 

object, of that man, you two do not eat the offering. 

3 Vishucho aswan yuyujana iyate ekah samAne vathe: the one 

is Indra, who, as identical with the sun, goes over the world 

in a car which is common to him and Agni, as being also identi- 

fied with the sun: the same identity being kept in view, Indra 

yokes the multiform horses, months, weeks, days, to a monoform 
car, or the year. 

4 Hitwi siras, literally, exciting the head, which is the whole 

of the text, is explained prdninam siro prerayitri, urging or 

animating the head of the living beings: or it may apply to the 

dawn, as being headless, siras tyaktwA swayam asiraska sati, she 

having abandoned the head, being of herself headless, though 

what they mean is doubtful : so SAma-Veda, 1. 281, and Yajush, 

$3- 93: Mahidhara, after proposing the same interpretation as 
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loud sounds with their tongues, and passing enward she 
traverses thirty steps.* 

7. Indra’and Agni, men verily stretch their bows 
with their arms, but do not you desert us contending for 

cattle in the great combat. 
8. Indra and Agni, murderous, aggressive enemies 

harass us: drive away mine adversaries: separate them 

from (sight of) the sun. 

g Indraand Agni, yours are both celestial and ter- 

restrial treasures: bestow upon us, on this oceasion, life- 

sustaining riches. 

10. Indra and Agni, who are to be attracted by 
hymns; you, who hear our invocation (accempanied) 

by praises, and by all adorations, come hither to drink 

of this Soma-libation. 

SUKTA XI. (LX) 

THe deities and Risks as before: the metre of the three first 

stanzas is Trishtubh, of the next nine Gayatri, of the thir- 

teenth 7rishtubh, of the fourteenth BSrshkati, and of the laet 

Anushtubh. 

He overcomes his enemy, and acquires food, who wor- 
ships the victorious Indra and Agni, the lords of infinite 

opulence, most powerful in strengh, desirous of (sacrifi- 
clal) food. 

2. Indra and Agni, verily you have combated for 

(the recovery of) the cows, the waters, the sun, the 

SAyana, suggests another, in which he refers the epithets to vach, 
speech, apad, footless, meaning prose, gadydtméke’ and so on, but 

this is obviously fanciful. 

1 The thirty muhurttas, divitions of the day and; 
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dawns that had been carried away (by the Asuras): 

thou reunitest, Indra, (with the world), the quarters of 

the horizon, the sun, the wonderful waters, the dawns, 

the cattle, and so dost thou, Agni, who hast the Miyue 

steeds. 

3. Slayer of Vritra, Indra and Agni, come down 

with foe-subduing energies, (to be invigorated) by (our) 

offerings : be manifest to us, Indra and Agni, with un- 

blameable and most excellent riches. 

4. I invoke those two, the whole of whose deeds of 

old have been celebrated: Indra and Agni harm us not.? 

5. We invoke the fierce Indra and Agni, the slayers 

of enemies: may they give us success in similar war- 

fare." 

6. Counteract all oppressions (committed) by the 

pious: counteract all oppressions (committed) by the 

impious :* protectors of the virtuous, destroy all those 

who hate us. 

7. Indra and Agni, these hymns glorify vou both: 

drink, bestowers of happiness, the libation. 

8. Indra and Agni, Jeaders (of rites), whose Nigat 

steeds are desired by many, come with them to the 

doner (of the libation). 

g. Come with them, leaders (of rites), to the effused 

libation; to drink, Indra and Agni, of the Soma.* 

1 S&ima-Veda, 11. 203. 

2 SAma-Veda, 11. 204., Yajur-Veda, 33, 61. 

3 Hato vritrany-daryA hato dasani vritrani and dasani, being 
neuter, can scarcely signify aryas and dasas themselves; there- 

fore the scholiast interprets them dryath and dasaih kritani, 

things done by them severally, that is, upadravajatani, things 

generated by violence or oppression and the like: also SAma- 
Veda, 11. 205. 

4 This and the two preceding occur SAma-Veda, 11. 341343. 
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ro. Glorify that Agni who envelopes all the forests 
with flame, who blackens them with (his) tongue. 

11, The mortal who presents the gratifying (obla- 

tion) to Indra in the kindled (fire), to him (Indra grants) 

ecceptable waters for his sustenance. 
12. May those two grant us strengthening food and 

swift horses to convey (our offerings).? 
13. I invoke ypu both, Indra and Agni, to be pre- 

sent at the sacrifice ; and both together to be exhilarated 

by the (sacrificial) food ; for you are both doners of food 

and riches, and therefore I invoke you both for the ob- 

taining of sustenance. 

14. Come to us with herds of cattle, with troops of 
horses, with ample treasures, divine friends, Indra and 

Agni: givers of happiness, we invoke you as such for 
your friendship. 

15. Hear Indra and Agni, the invocation of the 

institutor of the rite as he offers the libation : partake 
of the offering: come, quaff the sweet Soma beverage. 

! 

SUKTA XII. (LXI.) 

Tue deity is Saraswati; the Rishs as before; the metre of the | 

three first stanzas and of the thirteenth is Fagati:, of the 

fourteenth 7rsshtubh, and of the rest Gayatrs. 

SHE gave to the donor of the oblations, Vadhryaswa, a 

son, Divodasa® endowed with speed, and acquitting the 

debt (due to gods and progenitors); she who destroyed 

r Sama-Veda, 11. 409—§01. 

3 The Vishnu Purana makes the father of Divoddsa, Bahwaswa 

but this is a various or erroneous reading: it is another re- 

presentation of the name Bandhyaswa: a MSS. of the Vayu 

Purana is cited in the note for the reading of our oa Piraneeyanea: 
Vishnu Purana, p. 454, note Sr. . eo 
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the churlish niggard, (thinking) only of himself :? such 

are thy great bounties, Saraswat. 

z. With impetuous and mighty waves® shesbreaks 

down the precipices of the mountains, like a digger 

for the lotus fibres :* we adore for our protection, with 

praises and with sacred rites, Saraswati the under-miner 

of both her banks, 

3. Destroy, Saraswati, the revilers of the gods, the 

offspring of the. universal deluder, Vrisaya :* giver of 

r Pani is usual. . 

2 In the first stanza Saraswati has been addressed as a 

goddess: here she is praised as ariver: the confusion pervades 

the entire Sukta. 

3 Bisa-khA iva, bisam khanati, who digs the bisa, the long 

fibres of the stem of the lotus, in delving for which he breaks 

down the banks of the pond. 

4 Vrisaya is aname of Twashtri, whose son was Vitra: in 

Sayana’s introduction to the Black, or Taittiriya Yajush, a curious 
legend is related, intended to illustrate the importance of cor- 
rectly accentuating the words of the Veda: Indra, it is said, had 

killed a son of Twashtri, named Viswarupa, in consequence of 
which there was enmity between them, and, upon the occasion 

of a Soma-sacrifice, celebrated by Twashtri, he omitted to’include 

Indra in his invitations to the gods: Indra, however, came an 

uninvited guest, and by force took a part of the Soma-libation; 

with the remainde: Twashtri performed a sacrifice for the birth 

of an individual who should avenge his quarrel and destroy his 

adversary, directing the priest to pray, now let a man be born 

and prosper, the killer of Indra: in uttering the Mantra, however, 

the officiating priest made a mistake} in the accentuation of the 

term IndraghAtaka, slayer of Indra, in which sense, asa Tat- 

Purusha compound, the acute accent should have been placed 
upon the last syllable; instead of which the reciter of the 

Mantra placed the accent on the first syllable, whereby the com- 
‘pound became a Bahuvrihi epithet, signifying one of whom Indra 

is the slayer: eonsequeatly, when, by virtue cf the rite, Vritva 
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sustenance, thou hast acquired for men the lands (seized 

by the Asuras), and hast showered water upon them.? 

4. May the divine Saraswati, the acceptress of 

(sacrificial) food, the protectress of her worshippers, 

sustain us with (abundant) viands. 

5. Divine Saraswati, protect him engaged in con- 

flict for the sake of wealth, who glorifies thee like Indra. 

6. Divine Saraswati, abounding in food, protect 
us in combat, and, like Pushan, give us gifts. 

7. May the fierce Saraswati, riding in a golden 

chariot, the destructress of enemies, be pleased by our 
earnest laudation. 

8. May she whose might, infinite, undeviating, 

splendid, progressive, water-shedding, proceeds loud. 
sounding. 

g. Overcome all our adversaries, and bring to us 
her other water-laden sisters,* as the ever-rolling sun 
(leads on) the days. 

10. May Saraswati, who has seven sisters,* who is 

dearest amongst those dear to us, and is fully propi- 
tiated, be ever adorable. 

11. May Saraswati, filling (with radiance) the vast 

expanse of earth and heaven, defend us from the reviler. 

was produced, he was foredoomed by the wrong accentuation 

to be put to death by Indra, instead @f becoming his destroyer 3 
Taittiriya Yajush, p. 43. 

1 Kshitibhyo avaniravindo visham ebhyo asravah may also 

admit of a different interpretation, according to Sayana, or thou 

hast shed poison upon then, or destroyed them. 

2 Ati swasriranyA ritavari: ati is put, is said, for atini, te 

lead over or beyond, or in the order of the text, ati dwishah, may 

the other sisters overcome those who hate us, 

g Saptaswasa ; either the seven metres ef the Vedas, er the 
seven rivers. 
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12, Abiding in the three worlds, Comprising seven 

elements,’ cherishing the five races (of beings), she is 

ever to be invoked in battle 

(3. She who is distinguished amongst them® as 

, eminent in greatness and in her glories; she who is 
the most impetuous of all other streams; she who 

has. been created vast in capacity as a chacioe® she 
‘Saraswati, is to be glorified by the discreet (worshipper). 

..14, Guide us, Saraswati, to precious wealth; reduce 
sus not to insignificance,* overwhelm us not with (excess 

of) water; be pleased by our friendly (services) and 

access to our habitations, and let us not repair te places 

- unacceptable to thee. 

r Saptadhatu, as before, either the metres or the rivers. 

2 Asu, amongst them, divinities, or rivers, devatanam nadindm 

madhye. 

3 Ratha iva brihati vibhwane krita: made great in vastness, 

ike a chariot created by Prajapati, so created, vibhwane, vibhu- 

twaya, for greatness or vastness. 

4 Ma apa spharih: sphara, it is said, means increase, greatness, 

prosperity ; with the prefix, it implies the reverse, aprayriddhan 

‘mA karshih, do not make us unimportant or abject. 

END OF THE FOURTH ASHTAKA, 
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FIFTIU ASHTAK A. 

FIRST ADHYAYA. 

MANDALA VI. ( Continued ), 

ANUVA'KA VI, 

SUKTA I. (LXIL) 

THE deities are the Aswins; the Fish: is Bharadwaja; the 

metre Trishtubh, 

I PRAISE the two leaders of heaven, the presiders over 

this world: I invoke the Aswins, glosifying them with 

sacred hymns, them who are ever the discomfiters (of 

foes), who at dawn scatter the investing glooms to the 

ends of the earth. 

2. Coming to the sacrifice with their bright splen- 

dours, they light up the lustre of (their) car; emitting 

vast and infinite radiance: they drive their horses over 

deserts (refreshing them) with water. 

3. Fierce Aswins, from that humble mansion to 

which (you have repaired), you have ever borne with 

your desirable horses, as swift as thought, the pious 

worshippers in some manner (to heaven): Let the 

injurer of the liberal man (be consigned by you) to 
(final) repose. 
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4. Harnessing their horses, bringing excellent food, 
nourishment, and strength, they approach (to receive) 

the adoration of their recent worshipper ; and may the 
benevolent ancient invoker of the Gods (Agni) sacrifice 

to the ever youthful (deities). 

5. I worship with a new hymn those two quick. 

moving, good-looking ancient (Aswins), the achievers 
of many exploits, who are the givers of great felicity 

to him who prays to (them), or praises (them; the 

bestowers of wondrous gifts on him who adores (them). 

6. They bore up from the waters, from the ocean, 

by the winged horses attached to their car, (passing) 

by roads unsoiled by dust, Bhujyu, the son of Tugra; 
they (bore him) from out of the lap of the water.? 

q7. Riders in your car, you have penetratcd the 

mountain by your triumphant chariot: showerers (of 
benefits) you heard the invocation of Vadhrimati: you 

have nourished, bountiful givers, the cow for Sayu— 

and in this manner displaying benevolence are you 

everywhere present. 

8. Heaven and Earth, A’dityas, Vasus, Maruts, 

render that dread anger of the gods which (has) of old 
(been directed) against mortals, destructive and fatal 
to him who is associated with the Rékshasas.* 

g- Mitra and Varuna recognise him who of all 
the world worships the royal (Aswins) in due season; 

z Arnaso nirupasthat, from the womb of the water, jalasya 

yoneb, samudrad, adbhyo nir Agamayatdm : see vol. 1. p. 306. 

3 Rakshoyuje is explained RAkshasim sw4mine, prerakAya 
v&; or, Rakshobhir yuktaya yajwane, one who sacrifices, assisted 
or joined by the Rakshasas. 
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he hurls his weapon against the strong Adkshese, 
against the malignant menaces of mab., 

10. Come with your shining and _ well-gyided* 
chariot, (fitted) with excellent wheels,’ to our dwelling, 

(to bestow upon us) male offspring: cut off with secret 

indignation*® the heads of those obstructing (the 

adoration) of the mortal (who worships you). 

11, Come down, whether with the most excellent, 

or middling, or inferior Nryut steeds; set open the 

doors of the fast-shut stall of the cattle: be bountiful 
to him who praises you. 

SUKTA IL (LXHL) 

Tue deities, Risks, and metre as before; but the hast stanm 
has only one pada. 

WHERE May our praise and oblations find to-day, for 
a messenger, those two splendid (Aswins), the invoked 
of many, and bring the Ndsatyas to our presence? 

Be propitiated (Aswins) by the adoration of his (your 
worshipper). 

a. Praised, that you may drink the (sacrificial) 

beverage, you come promptly upun this my invocation: 
keep guard around the dwelling against (all) adver- 

saries, so that neither one that abides at a distance nor 

a neighbour may do us harm. 

x Droghaya chid vachase dnardya is explained, abhidrohat- 

makdya manushyasambhandine vachanaya eva. 

2 NrivatA rathena, having a leader, a driver; or nri may meag 

a horse. 

3 Antaraischakraih. The commentator explains the adjective 

anikrishtaih, with not inferior wheel. 

4 Sanutyena tyajas are explained tirohitena krodhena. 
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3. (What is essential) for the copious effusion of 

(the sacrificial: food has been done for you: the very 

delicate sacred grass has been strewn; the (priest with) 

uplifted hands desirous of vour presence praises you ; 

the stones express (the Soma juice), designing it for vou. 

4. Agni is above for you: he 1s present at (your) 

sacrifices : the oblation flows diffusive and redolent of 

ghi: diligent and zealous is the ministrant priest who 

is engaged, NAdsatyas, in your invokation. 

5. Protectors of many, the daughter of Surya 
ascended your chariot, the defence of hundreds, for 

refuge: Sagacious leaders and guides,’ you have ex- 

celled by your devices® (all others) at this appearance 
of the adorable (deities) 

6. You have provided with these beautiful splen- 

dours, gratification for the enjoyment of Surya, your 

horses have descended for felicity, deserving of praise, 

the Jaudation (of the sages) has reached you glorified. 

7, May your rapid burthen-bearing steeds bring 

vou Nasatyas to the (sacrificial) food: your chariot 

swift as thought has dispensed substantial, desirable, 

abundant food. 

8. Protectors of many, vast (wealth) is to be dis- 

tributed by you: give us then nutritious and invariable 

food.’ Givers of delight, there are to you, adorers, 

1 Nara-nrityu would be literally, guides and dancers. 

a It is not very clear what is intended; the scholiast refers to 

the legend of the Aswins carrying off in their car the daughter 

of Surya from the other gods, as narrated in the Aitereya 
Prahmana, Iv. 7. 

3 The expression is singular, dhenum na isham pinvatam 
asakrim, literally, give us a cow, food, that does not stray. 

Sayana explains dhenu by prinayitri, gratitying: or isham may 
be the adjective for eshaniyam, give us a desirabie cow. 
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and fit praise, and libations, which are prepared to 
acknowledge your liberality. 

9. May the two straight-going, light-moving, (mares) 

of Puraya be mine; may the hundred cows belonging 

to Sumitha, may the dressed viands prepared by Peruka 

be for me: may Sanda bestow upon me ten handsome 

golden chariots, and obedient, valiant, and well-favoured 

(dependants).? 

10. May Purupantha, Ndsatyas, grant to him who 
praises you hundreds and thousands of horses: may 

he give them, heroes, to Bharadwaja: achievers of great 
deeds the Rékshasas be slain. 

11. May I be associated with the pious int he 
abundant felicity bestowed by you. 

SUKTA III. (LXIV.) 

Tue deity is Ushas; the Rishs, Bharadwdja; the metre, 

Trishtubh. 

THE white and shining tints of the dawn have spread 

like the waves of the waters, for the beautifying (of 

the world); she renders all good roads easy to be 

$ 

1 We have nothing in this verse but epithets; in the first 

half, rijre raghvi, two straight-right-going, require some such 

noun as vadave, mares: to satam, a hundred, the scholiast 

supplies gavam, of cows: and to pakwa, for pakwdni, he adds, 

annAni, viands: in the second half we hve hiraninah asmad, 

dishtin dasa, ten golden to us handsume, t. ¢., rathan, cars, under- 

stood ; and again, vasAsah abishachak rishwan, obedient, valorous, 

handsome—what? we must ask the scholiast. The answer is, 

purushan, men. If we render the stanza literally, it is utterly 

unintelligible: tbe greater part of the Sukta is very obscure. . 
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traversed; she wha is replete with delight, excellence, 
and health. 

2. Divine Ushas, thou art seen cuspicious; thou 

shinest afar: thy bright rays spread over the sky, lovely 

and radiant with great (splendours), thou displayest thy 

person. 

q. Ruddy and resplendent kine? bear the auspi- 
cious, expanding, illustrious dawn: like a warrior, who 
casting his darts, or a swift charger scattering enemies, 
she drives away the glooms. 

4. Thine are good roads and easy to be traversed 
in mountains and inaccessible places: thou passest self- 

irradiating over the waters: bring to us, daughter of 

heaven, in thy spacious and beautiful chariot, desirable 

riches. 

§. Do thou Ushas bring me opulence, for unopposed 
thou bearest with thy oxen (wealth to thy worshippers), 
according to thy satisfaction: daughter of heaven, thou 
who art divine, who art lovely, art tg be wosshipped at 

the first (daily) rite. 

6 At thy dawning, divine Ushas, the birds spring 
up from their nests, and men who have to gain their 

sustenance (arise); thou, divine Ushas, bringest ample 
wealth to the mortal who is nigh thee, the offerer of the 

oblation, 

is rendered by Sdyana, rasmayah, rays; one of its 
is true, bus rather incompatible here with the verm 
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’ SUKTA IV. (LXV.) 

Tut deity Risks, and metre as before. 

THIS heaven-born daughter (of the sky), driving away 
the darkness for us, makes visible human beings ;? she 
who with bright lustre is perceived dissipating the 

glooms, and (extinguishing) the planets (shining) in the 
nights." 

2. The dawns in beautiful chariots drawn by purple 

steeds in pairs, shine gloriously as they proceed (along 

the heaven): bringing on the commencetnent of the 

great (morning) sacrifice, they disperse the datkness 
of the night. 

3. Dawns, bringing fame, and food, and sustenance, 

and strength to the mortal, the donor (of the oblation), 
abounding in wealth, and proceeding ‘through the sky), 

bestow upon the worshipper to-day food with male 

descendants and riches. 

4. Verily, dawns, there is at present wealth to give 
to your worshipper, to the man offering (oblations), to 

the sage repeating your praise; if the praises (are 

accepted), then bring to him who is like me such wealth 

as has been formerly bestowed upon myself). 

5. Verily, Ushas, the Angtrasas through thy (favour) 
recover the herd of cattle from the summit of the, 

mountain ; by adoration and by prayer they have divided 

(the rock) ; unfailing was the praise of the gods uttered 

by the leaders (rites). 

1 Udgirati manushih prajah, is, literally, vomits 

brings them up out of darkness into light. 

3 Rémydsu, for yamyasu, ratrishu, » being subscituted fer ys 

see the similar change in Burman articulation, 
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6. Daughter of heaven, dawn upon us, as upon 

those of old: possessor of riches (dawn) upon the 

worshipper, as (thou hast done upon) Bharadwaja: grant 

to him who glorifies thee, wealth with male descen- 

dants: give to us food that may be distributed to many. 

SUKTA V. (LXVI.) 

Tue deities are the Maruts; the Arsht and metre as before. 

May the like-formed, benevolent, all-pervading, all- 

humiliating troop (of the Maruts) be promptly with the 

prudent man: the troop that ever cherishes all that 
amongst mortals is designed to yield (them) advantage ;* 

and (at whose will) Przsmz:* gives milk from (her) 

bright udder once (in the year). 
2. Unsoiled by dust the golden chariots of those 

Maruts, who are shining like kindled fires, enlarging 
themselves (at will) two fold and three fold, and 

(charged) with riches and virile energies, are mani- 
fest. 

3. They (who are) the sons of the showerer Rudra, 
whom the nursing (firmament is able) to sustain, and 

of whom, the mighty ones, it is known that the great 

Prisni has received the germ for the benefit (of man). 

1 The phraseology is obscure, martteshu anyad dohase pipdya. 
It is amplified by Sdyana, tad rupam, (marutam), martyaloke 

anyad oshadhivanaspatyddikam kamAn dogdhum apyayayati, that 

form of the Maruts causes one or other thing in the world, as 

herbacous plants, forest trees, and the like, to flourish, so as to 

milk or yield what is desired. 

2 Prisni is said here to smply the firmament, which, by the 
influence of the winds, sends down its milk, ¢.¢., rain, once. te, 
at the rainy season. 
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‘4. They who approach not to men by any con- 
veyance, being already in their hearts,? purifying their 
‘defects : when brilliant they supply their milk (the rain) 

for the gratification (of their worshippers): they are 

watering the earth (manifesting their collective) form 

with splendour. 

5. Approaching nighto whom, and repeating the 

mighty name of the Maruts, (the worshipper is able) 

quickly to obtain (his wishes! ; the liberal donor pacifies 

the angry Maruts, who are otherwise in their might 

the resistless pluncerers (of their wealth).* 

6. Those fierce and powerfully arrayed (Maruts) 
unite by their strength the two beautiful (regions) 

heaven and earth;’ in them, the self-radiant, heaven 

and earth abide: the obstruction (of light) dwells not 

in those mighty ones. 

7. Mav vour chariot, Maruts, be devoid of wicked- 

mess; that which (the worshipper) impels, and which 

without driver, without horses, without provender,. 

without traces, scattering water and accomplishing 

(desires), traverses heaven and earth and the paths 

(of the firmament). 

8. There is no propeller, no obstructer, of him, 

whom, Maruts, you protect in battle: he whom (vou 

tr The Maruts are here regarded as identical with the Pranah, 

vital airs. 

2 The words are unusual, and the construction elliptical and 

involved: he pacifies those na ye staun4 aydso mihna nu chid, 

who now are thieves going with greatness verily ever. 

3 By the rain, which muy ‘be saidj}to form a bond of uniom 
between heaven and earth. 

142 
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prosper) with sons, grandsons, cattle, and water, is in 

war the despoiler of the herds of his ardent (foe).? 

g. Offer to the loud-sounding, quick-moving, self- 

invigorating company of the Maruts, excellent (sacri- 

ficial) food!(to them) who overcome strength by strength: 

the earth trembles, Agni, at the adorable (Maruts). 

10. The Maruts are ‘resplendent as if illuminators 

of the sacrifice, (bright) as the flames of Agni: en- 

titled are they to adoration, and like heroes making 

(adversaries) tremble : brilliant are they from birth, tand 

invincible. 

1x. I worship with oblations that exalted company 

of the Maruts, the progeny of Rudra, armed with 

shining lances: tbe pure and earnest praises of the 

devout (adorer) are emulous in the invigoration (of the 

Maruts), as the clouds (vie in the emission of the rain).” 

SUKTA VI. (LXVIL) 

Tue deities are Mitra and Varuna, the Assks and metre 

as before. 

(I PROCEED) by my praises to exalt you, Mitra and 

Varuna, the eldest of all existing things: you two, 

though not the same, are the firmest restrainers with 

1 Sa vrajam darta pdrye adha dyoh, is explained, sa gavam 

sangham d4arayita sangrame—dyoh, is rendered by vijigishor v4 

satroh, of one desirous to overcome, or an enemy. 

2 Divah sardhdya suchayo manisha girayo napa ugra aspri- 

dhran, is, literally, of heaven for the strength pure praises 

mountains, like waters fierce have vied; Sayana renders divah 

by stotuh, of the praiser or worshipper; sardhaya, mdarutdya, 
for the strength of the Maruts: and giri by megha, acloud: 
the line isa fair specimen of the whole Sukta, which is very 

elliptical and obscure, 
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your arms, and hold men back (from evil) as they 

check (horses) with reins. 

2. This my praise is addressed to you both, and 

proceeds to you beloved (deities) together with the 

oblation: the sacred grass is spread before you: grant 

us, Mitra and Varuna, anassailable dwelling, that 

through your favour, munificent divinities, may bea 

(secure) shelter. 

3. Come, Mitra and Varuna, beloved by all, and 

invoked with reverence to the propitious rite, you who 

by your bounty support men labouring for sustenance 
as a workman (maintains himself) by work. 

4. Who (are) strong as horses, accepters of pious 

praise, observers of truth, whom Aditi conceived: 
whom, ‘mighty of the mighty at your birth and ve 
midable to mortal foes, she bore. 

5. Inasmuch as all the gods equally pleased and 

rejoicing in your greatness conferred strength upon you, 

and since you are pre-eminent over the wide heaven 

and earth, your courses are unobstructed, unimpeded.* 

6. You manifest viour daily, you strengthen the 

summit of the sky as if with a pillar ;” the solid firma. 

ment and the universal deity (the sun) replenish earth 
and heaven with the food of man. 

7. You two support the sage (worshipper), filling 

his belly when he and his dependants fill the sacrificial 

chamber; when, sustainers of all,,; the rain (is sent 

r Spaso adabdhdso amura—the scholiast explains, spasah by 

rasmayas, chard vA, rays, Or perhaps reins, or goings, which are 

ahinsit4, uninjured, amudha, not bewildered. 

3 UpamAd iva—upamat is explained, sthund, a post or pillar 

=the post to which a calf is tied, according to the commentator. 
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prosper) with sons, grandsons, cattle, and water, is in 

war the despoiler of the herds of his ardent (foe).* 

9. Offer to the loud-sounding, quick-moving, self- 

invigorating company of the Maruts, excellent (sacri- 

ficial) food’(to them) who overcome strength by strength: 

the earth trembles, Agni, at the adorable (Maruts). 

10. The Maruts are ‘resplendent as if illuminators 

of the sacrifice, (bright) as the flames of Agni: en- 

titled are they to adoration, and like heroes making 

(adversaries) tremble : brilliant are they from birth, jand 

invincible. 
11. I worship with oblations that exalted company 

of the Maruts, the progeny of Rudra, armed with 

shining lances: the pure and earnest praises of the 

devout (adorer) are emulous in the invigoration (of the 

Maruts), as the clouds (vie in the emission of the rain).” 

SUKTA VI. (LXVII) 

THe deities are Mitra and Varuna, the Risks and metre 

as before. 

(I PROCEED) by my praises to exalt you, Mitra and 
Varuna, the eldest of all existing things: you two, 
though not the same, are the firmest restrainers with 

1 Sa vrajam darta pdrye adha dyoh, is explained, sa gavam 
sangham darayita sangrame—dyoh, is rendered by vijigishor v4 
satroh, of one desirous to overcome, or an enemy. 

3 Divah sardhaya suchayo manisha girayo napa ugr4 aspri- 
dhran, is, literally, of heaven for the strength pure praises 
mountains, like waters fierce have vied; Sayana renders divah 
by stotuh, of the praiser or worshipper ; sardhdya, mdrutéya, 

strength of the Maruts: and giri by megha, a cloud: 
eline isa fair speci ich j en oe imen of the whole Sukta, which is very 
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your arms, and hold men back (from evil) as they 

check (horses) with reins. 

2. This my praise is addressed to you both, and 

proceeds to you beloved (deities) together with the 

oblation: the sacred grass is spread before you: grant 

us, Mitra and Varuna, anassailable dwelling, that 

through your favour, munificent divinities, may bea 

(secure) shelter. 

3. Come, Mitra and Varuna, beloved by all, and 

invoked with reverence to the propitious rite, you who 

by your bounty support men labouring for sustenance 
as a workman (maintains himself) by work. 

4. Who (are) strong as horses, accepters of pious 

ptaise, observers of truth, whom Aditi conceived: 

whom, ‘mighty of the mighty at your birth and for- 

midable to mortal foes, she bore. 

5. Inasmuch as all the gods equally pleased and 

rejoicing in your greatness conferred strength upon you, 

and since you are pre-eminent over the wide heaven 

and earth, your courses are unobstructed, unimpeded.* 

6. You manifest viour daily, you strengthen the 

summit of the sky as if with a pillar ;” the solid firma- 

ment and the universal deity (the sun) replenish earth 
and heaven with the food of man. 

q. You two support the sage (worshipper), filling 

his belly when he and his dependants fill the sacrificial 

chamber; when, sustainers of all,; the rain (is sent 

x Spaso adabdh4so amurd—the scholiast explains, spasah by 

rasmayas, chara vA, rays, or perhaps reins, or goings, which are 

ahinsita, uninjured, amudhA, not bewildered. 

2 Upamid iva—upamat is explained, sthund, a post or pillar 

e=the post to which a calf is tied, according to the commentator. 
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down by you), and the young (rivers) are not obstructed, 

but, undried, diffuse (fertility) around. 

8. The wise man always (s-licits) you with his 

prayers? for this (supply of water), when approachin.z 

you Sincere in sacrifice: may your magnaninity be such 

that you, the feeders upon ght may exterminate sin in 

the donor (of the obdlation . 

g. (Exterminate also), Mitra and Varuna, those who, 

emulously contending, disturb the rites that are agree- 

able and beneficial to you both: those divinities, those 

mortals, who are not diligent in adoration, those who 

performing works perform not sacrifices, those who do 

not propitiate you." 

10. When the intelligent (priests) offer praise, then 

some of them, glorifying (Agni and other deities , recite 

the Nivid hymns: such being the case, we address to 

you sincere adoration, for in consequence of your great- 

ness you do not associate with (other) divinities.’ 

1 Literally, with his tongue, jihvaya. 

a There is no verb to govern the objects specified, and the 

sch Jiast brings on, from the preceding verse, viChayishtam, 

vinasayatam, destroy: the expressions in the second half of the 

stanza are somewhat equivocal, na ye devdsa ohasa na marta 

ayajnasacho apyo na putrah: ohasa is explained, vahanasa- 

dhanena, by the means of conveying—wishes it may be supposed, 

t.¢., stotrena, by praise: opya4h is rendered karmavantah, doing 

acts, from apas, Opus, but not sacrificing, or sacrificing in vain; 
vritha karmani kurvantah: na pu:rah, not sons, is rendered 
aprinantah, not pleasing, or satisfying. 

3 Na kir devebhir yatathah, you do not go, gachhathah, with 
other gods, anyair devaih saha; yOu are not associated with thems 
et bacril.ces, 
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11, Upon your approach, Mitra and Varuna pro- 

tectors of the dwelling, your (bounty) is unlimited ;* 

when (your) praises are uttered and the sacrificers add 
in the ceremony the Soma that inspires straight-forward- 

ness and resolution, aud is the showerer (of benefits} 

SUKTA VII. (LXVIIL) 

Tue deities are Indra and Varuna; the Risk: is BharadwAja > 

the metre of the first, ninth, and tenth verses is Fagats; and 

of the rest, Zrisshiubh. 

MiGHTy Indra and Varuna, promptly has the Soma 
returned, engaged conscientiously (with the priests) to 

offer sacrifice to you to obtain food for him by whom, 

like Manu, the sacred grass has been clipped: he who 

(invited you hither) to-day for exceeding happiness. 

2. You two are the principal (divinities) at the 

worship of the gods; the distributors of wealth; the 

most vigorous of heroes; the most liberal among the 

opulent; possessed of vast strength; destroyes of foes 

by truth; entire hosts (of yourselves). | 

3. Praise Mitra and Varuna, renowned for all 

glorious energies and enjoyments: one of whom slays 

Vritra with the thunderbolt, the other, intelligent by 

r Yuvor askridhoyu: there is no substantive: the scholiast 

supplies yuvAbhydm deyam grihadikam avichchhiinam bhavati, 

that which is to be given by you, as houses and the like, is 

unchecked; askridhoyu is explained by Yaska, long-lived, 

akridhwAyuh, kridhu meaning short, or nikrittam, Cut off; and 

he cited a text in which it is associated with ajara, as yo askri- 

Ghoyur ajarah swarvan, who is long-lived, free from decay,an 

escupant of heaven. Nri, vi 3. 
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down by you), and the young (rivers) are not obstructed, 

but, undried, diffuse (fertility) around. 

8. The wise man always (s licits} you with his: 

prayers' for this (supply of water), when approachinz 

you Sincere in sacrifice: may your magnaniinity be such 

that you, the feeders upon ght may exterminate sin in 

the donor (of the obdlation. 

g. (Exterminate also), Mitra and Varuna, those who, 

emulously contending, disturb the rites that are agree- 

able and beneficial to you both: those divinities, those 

mortals, who are not diligent in adoration, those who 

performing works perform not sacrifices, those who do 

not propitiate you." 

10. When the intelligent (priests) offer praise, then 

some of them, glorifying (Agni and other deities’, recite 

the Nivid hymns: such being the case, we address to 

you sincere adoration, for in consequence of your great- 

ness you do not associate with (other) divinities.’ 

1 Literally, with his tongue, jihvaya. 

a There is no verb to govern the objects Specified, and the 

sch liast brings on, from the preceding verse, vichayishtam, 

vindsayatam, destroy: the expressions in the second half of the 
stanza are somewhat equivocal, na ye devdsa ohasa na marta 
ayajnasacho apyo na putrah: ohasd is explained, vahanasi- 
dhanena, by the means of conveying—wishes it may be supposed, 
3.é., stotrena, by praise: opyAh is rendered karmavantah. doing 
acts, from apas, opus, but not Sacrificing, or sacrificing in vain: 
vritha karmani kurvantah: na pu:rah, not sons, is cetidcvad 
aprinantah, not pleasing, or satisfying. 

3 Na kir devebhir yatathah, you do not go, gachhathah, with other gods, anyair devai aih saha; you are not i associ 
at BaCril.ces, 

— 
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1t. Upon your approach, Mitra and Varuna pro- 

tectors of the dwelling, your (bounty) is unlimited ;* 

when (your) praises are uttered and the sacrificers add 

in the ceremony the Soma that inspires straight-forward- 

ness and resolution, and is the showerer (of benefits» 

SUKTA VII. (LXVIII,) 

THe deities are Indra and Varuna; the Risht is BharadwAja > 

the metre of the first, ninth, and tenth verses is Fagats ; and: 

of the rest, 7'7ishtubh. 

MiGHTy Indra and Varuna, promptly has the 

returned, engaged conscientiously (with the priests) to 

offer sacrifice to you to obtain food for him by whom, 

like Manu, the sacred grass has been clipped: he who 

(invited you hither) to-day for exceeding happiness. 

2. You two are the principal (divinities) at the 

worship of the gods; the distributors of wealth; the 

most vigorous of heroes; the most liberal among the 

opulent; possessed of vast strength; destroyes of foes 

by truth; entire hosts (of yourselves). 
3. Praise Mitra and Varuna, renowned for all 

glorious energies and enjoyments: one of whom slays 

Vritra with the thunderbolt, the other, intelligent by 

1 Yuvor askridhoyu: there is no substantive; the scholiast 

supplies yuvabhyam deyam grihddikam avichchhiinam bhavati, 

that which is to be given by you, as houses and the like, is 

unchecked; askridhoyu is explained by Yaska, long-lived, 

akridhwayuh, kridhu meaning short, or nikrittam, cut off; and 

he cited a text in which it is associated with ajara, as yo askri- 

@hoyyr ajarah swarvan, who is long-lived, free from decay,an 

oschy At of heaven. Nri, vi. 3. 
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his might, comes to the aid (of the pious when) in 

difficulties. | 
4. When amongst mankind, both males and females, 

and when all the ‘gods spontaneously striving glorify 

you, Indra and Varuna, you become pre-eminent in 

greatness over them, as do you, wide heaven and earth 

(suspass them also). 

5. He who spontaneously presents you, Indra and 

Varuna (oblations), is liberal, wealthy and upright: 

he shall prosper with the food of his adversary, and 

possess riches, and opulent descendants. 

6. May that opulence comprising treasure and 

abundant food, which you bestow, deities, upon the 

donor (of the oblation), that, Indra and Varuna, which 

baffles the calumnies of the malevolent, be ours, 

q. May that opulence, Indra and Varuna, which is 

a sure defence, and of which the gods are the guardians, 

be ours, celebrating your praise, whose destroying 

prowess in battles victorious (over foes) speedily obscures 
(their) fame. 

8. Divine and glorified Indra and Varuna, quickly 

bestow upon us wealth for our felicity: and thus 

eulogising the strength of you two, mighty °(deities), 

may we pass over all difficulties as (we cross) the waters 
with a boat. 

g. Repeat acceptable and all-comprehensive praise 
to the imperial mighty divine Varuna, he who, endowed 
with greatness, with wisdom, and with splendour, illumes 

the spacious (heaven and earth). 

10. Indra and Varuna observant of holy duties, 
drinkers of the Soma juice, drink this exhilarating effused 
libation :: your chariot approaches along the road to the 
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sacrifice, (that you may partake: of the food of the gods, 

and drink (the Sona). 

tr, Drink, Indra and Varuna, showerers of benefits), 

of the most sweet Soma, the shedder (of blessings) : 

this your beverage, is poured forth by us: sitting on the 

sacred grass, be exhilarated by the draught). 

SUKTA VIII. (LXIX.) 

Trex deities are Indra and Vishnu; the Rishs as before ; 
the metre is Trsshtudh. 

I EARNESTLY propitiate you, Indra and Varuna, by wor- 

ship and (sacrificial) food: upon the completion of the 

rite, accept the sacrifice, and grant us wealth, conduct- 

ing us by safe paths. 

2. May the prayers that are repeated to vou reach 

you, Indra and Vishnu: may the praises that are 

chaunted reach you: you are the generators of all 

praises, pitchers recipient of the Soma libation. 
3. Indra and Vishnu, lords of the exhilaration, of 

the exhilarating juices, come to (drink) the Soma, bring- 

ing (with you) wealth: may the encomiums of the 

praises repeated along with the prayers anoint you com- 

pletely with radtance. 

4. May your equally-spirited steeds, Indra and 

Vishnu, the triumphant over enemies, [bear you hither: 

be pleased with all the invocations of your worshippers : 

hear my prayers and praises. 

5. Indra and Vishnu, that (exploit) is to be glori- 

fied, by which, in the exhilaration of the Soma, you have 

strode over the wide (space): you have traversed the 

wide firmament: you have declared the worlds (fit) for 

our existence. 
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6. Indra and Vishnu, feeders upon clarified butter, 

drinkers of the fermented Soma, thriving upon obla- 

tions, accepting them offered with reverence, bestow 

upon us wealth; for you are an ocean, a pitcher, the 

receptacle of the libation. 

9. Indra and Vishnu, agreeable of aspect, drink of 

this sweet Soma; fill with it your bellies: may the 

inebriating beverage reach you: hear my prayers, my 

invocation, 

8. You have both (ever) been victorious: never 
have :been conquered; neither of you two has been 

vanquished : with whomsoever you have contended you 

have thrice conquered thousands.* 

1 Tredha sahasram vi tad airayeth4m, vyakrametham: the 

passage is somewhat doubtful: the treble manner or kinds, it is 

said, mean the world, the Vedas, and speech; lokavedavdgatmana 

tridh4 sthitam, being in three ways, consisting of speech, the 

vedas, the world; sahasram, amitam, unmeasured, infinite. 

Sayana cites the Aitareya Brahmana for an explanation, which, 

with his own scholia, imports, that after Indra and Vishnu had 

overcome the Asuras, Indra said to them, we will divide the 

universe with you: whatever Vishnu traverses with three steps 

shall be ours, the rest shall be for you: to which the Asuras 

consented. With his first step Vishnu traversed the three 

world: with his second he traversed, vichakrame, what that 

means must be left to the Brahmans, the Vedas; and with the 

third he crossed over all speech: sarvasvA vAcho upari tritiyam 

padam prakshiptavan, so that, in fact, nothing was left for the 

Asuras; so far tredha is somewhat made out; but what is the 
meaning of sahasram? To this it is answered, that it implies 
infinite, or the whole, which is necessarily implied by combining 
all worlds, all Vedas, all modes of speech. SAyana also quotes the 
Taittiriya, seventh Kanda, for the meaning of sahasra, being 
here, sarvam jagat, the whole world. Ait-Brahm, vi. 1S. 
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SUKTA IX, (LXX,) 

Heaven and Earth are the deities; the Rissé is Bharadwaja 

the metre is Fagat:. 

RaDIANr Heaven and Earth, the asylum of creatde 
beings, you are spacious, mianifold, water-yielding, 

lovely, separately fixed by the functions of Varuna, un- 

decaying, many-germed.? 

2. Uncollapsing, many-showering, water retaining, 
yielding moisture, beneficent, pure in act: do you two, 

Heaven and Earth, rulers over created beings, grant us 

vigour, that may be favourable to (the increase of) 

mankind. 
3. Firm-set Heaven and Earth, the mortal who . has. 

Offered (oblations) for your straight-forward course, 

accomplishes (his objects), he prospers with progeny, 

and, invigorated by your operation, many beings of 

various forms, but similar functions, are engendered. 

4. You are surrounded, Heaven and Earth, by 
water: you are the asylum of water: imbued with 

water: the augmenters of water: vast and manifold; 

you are first propitiated in the sacrifice: the pious pray 

to you for happiness, that the sacrifice (may be cele- 

brated.) 

5. May Heaven and Earth, the effusers of water, 
the milkers of water, dischargers of the functions of 

water, divinities, the prometers of sacrifice, the be- 

stowers of wealth, of renown, of food, of male poste- 

rity, combine together. 

x Sama-Veda, 1. 378; Yajur-Veda. 34. 45. 

3 Ilate sumnam ishtaye, ask happiness for the sacrifice : for, 

Séyana observes, when there is happiness, sacrifices proceed, 

sakhe sati yagah pravarttante. 



134 Rig-Veda Samhita. 

6. May father Heaven, may mother Earth, who are 

all-knowing, and doers of good deeds, grant us suste- 

nance: may Heaven and Earth, mutually co-operating 

and promoting the happiness of all, bestow upon us 

posterity, food,tand ‘riches. 

SUKTA X. (LXXI.) 

THE deity is Savityi; the Rishi as before; the metre of the 

three first stanzas is Fagats, of the three last, Trishtubh. 

' THE divine and benevolent Savitri puts forth his golden 

arms for (making) donations: the sdorable, youthful, 

sagacious (deity), stretches out his hands, filled with 

water, in the various service of the world. 

2. May we be amongst the progeny of the divine 

Savitri, and (have power) to offer him most excellent 

donations: for thou art he who (art absolute’ in the 

procreation andJperpetuation of many (living beings), 

bipeds or quadrupeds. 

' 3 Do thou, Savitri, prosper to-day our dwelling 

with uninjurable protections, confirming happiness do 
thou, who art golden-tongued,? (be vigilant) for-our 

present prosperity.:'protect us; let not any calum- 

niator have power,(tojfharm) us. 

4. May the divine, munificent, golden-handed, 

golden-jawed,s: adorable, sweet-spoken Savitri, rise 

regujarly at the close of night: when he bestows abun- 
rdant and {desirablef’(food) upon the donor of the 
oblation. 

1 Hiranyajihva may also mean one whose speech is pleasant 

and beneficial, hita sramaniya vdk. Mahidhara says that jihvd 
may imply jwAla, flame, when the epithet will signify, he whose 
light or heat is beneficial —Yagust, 33. 69. | 
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5. May Savitri put forthflike an orator? his golden 
well-formed arms: (he who),%§from the ends of the‘ 

earth, ascends to the summit of the sky, and, moving 

along, delights every thing*thatjis. 
6. Beget&#forj.us, ¢Savitri,jwealth to-day, wealth to- 

morrow, wealth{gday, by #day{:"thou! art}itbe giver of 
ample wealth, of a (spacious) mansion may we by this 

praise become partakers of wealth." 

SUKTA XI. (LXXIL) 

Tue deities are Indra and Soma; the Rishsand metre as before. 

GreaT, Indra and Soma, is that your greatness, for 

you have made great and principal (beings): you have 

made known (to men) Surya and the waters: you have 

dissipated the glooms and (destroyed) the revilers, 
2. Indra and Soma, you have led on the dawns; | 

you have upraised‘the sun with his splendour; you have 
propped up the sky withjsupporting pillar (of the firma- 

ment): you have spread out the earth, the mother 

(of all). 

3. Indra and Soma, you slew Ahi and Vritra, the 

obstructer ofthe waters ; for which the heaven venerates 

‘you both}:Zyou have urgedyonjthei}waters of the rivers 
until they have replenished numerous oceans. 

x Upavakt4-iva, liketone+who addresses or advises, 

: Yajur-Veda, 8.6; Mahidhara interprets 

‘renders }dhanam, by {karmaphalam, the reward of holy acts or 
sacrifice, both interpreting it as usual, ;vananiyam, that wHRiéh; it 

it desirable to obtain, and which will apply equally to wesith or 

reward: kshaya he renders residence, and bhureh, babukdlinasya, 

long protracted, that is, residence in heaven, SwarganivAsah. 
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4. Indra and Soma, you have deposited the mature 

(milk) in tne immature udders of the kine: you have 

retained the white (secretion), although not shut up 

within those many-coloured cattle. 
5. Indra and Soma, do you promptly bestow upon 

us preservative, renowned (riches), accompanied by 
offspring ; for you, fierce (divinities), have dissiminated 

amongst men, strength, useful to man, victorious over 

hostile hosts. 

SUKTA XII. (LXXIHI) 

Tue deisy is Brihaspati; the Rishs and metre as before. 

BrRIHASPATI, who is the breaker of the mountain, the 

first-born (of Prajapati). the observer of truth, the 

descendant of Angiras, the partaker of the oblation, 
the traverser of two worlds, abiding in the region of 
light, is to us as a father: he, the showerer, thunders 
loud in heaven and earth.? 

2. Brihaspatt, who has appointed a region for the 
man who attends diligently at divine worship, destroy- 

ing impediments, conquering foes, overcoming enemies, 
demolishes various cities (of the Aszras’. 

z In the first instance it is said Brihaspati was born of the 

seed of Prajapati, afterwards from the Angirasas, upon the 

authority of the Aitareya Brahmana, where a strange and filthy 
legend is tokd of the origin of various deities from the seed of 

‘Prajapati. converted into burning coals: from some of these 
proceeded, it is said, the Angirasas; and afterwards, from other 
cinders, not yet cool, Brihaspati: this, however, does not agree 
exactly with the text. in which Angirasa, as a patronymic, implies 
the descend of Brihaspati from Angiras. Aitareya Brahmana, 
Il. 34. 
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3. This divine Brihaspati has conquered the trea- 

sures (of the enemy), and the spacious pastures with 

the cattle: purposing to appropriate the water (of the 

firmament), he destroys with sacred prayers the .adver- 
sary of heaven. 

SUKTA XIII. (LXXIV.) 

Tug deities are Soma and Rudra: the Rish¢ and metre 
as befgre. 

SOMA and Rndra, confirm (in us the strength) of 

Asuras; may sacrifices in every dwelling adequately 

reach you: do you, possessors of the seven precious 

things,’ bestow happiness upon us; happiness upon 
our bipeds and quadrupeds. 

2. Soma and Rudra, expel the wide-spread sickness 
that has ‘entered into our dwelling; keep off Nirrsts,* 

so that she may be far away, and may prosperous 

means of sustenance be ours. 

3. Soma and Rudra, grant all these medicaments 

for (the ailments of) our bodies: detach, set free, the 

perpetrated iniquity that has been bound up in our 

persons.’ 

zr Sapta ratnA dadhana: no explanation is given by the 

scholiast as to what they are. 

¢ Nirriti is here interpreted alakshmi, misfortune and poverty. 

3 That is, discase is regarded as the consequence and advence 

of some committed sin; and the removal of the malady is proof 

of its expiation. : 
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4. Sharp-weaponed, sharp-arrowed, prtofoundly- 

honoured Soma and Rudra, grant us happiness in this 

world: propitiated by our praise, preserve us : liberate 

us from the bonds of Varuna. 

: SUKTA XIV. (LXXV.) 

WEAPONS, persons, and implements employed in war, are con- 

sidered as the deities; the Asshs is Payu, the son of Bhara- 

dwaja;:the metre of the 6th and roth verses is Fagat:s, the 

12th, 13th, 15th, 16th, and roth, Anushtubh, of the 17th, 

Pankt:, of the rest, Trishtudk. 

Wuen the mailed warrior advances in the front of 

battles,? his form is like that of a cloud: with his body 

unwounded do thou conquer; may the strength of the 
armour defend thee. 

2. May we cunquer the cattle (of the enemies) 
with the bow: with the bow may we be victorious in 

battle : may we overcome our fierce exulting® (enemies) 

with the bow: may the bow disappoint the hope of the 

foe: may we subdue with the bow all (hostile) countries. 

3. This bowstring, drawn tight upon the bow, and 

making way in battle, repeatedly approaches the ear 

(of the warrior), as if embracing its friend (the arrow), 

1 Pratikam rupam: Mahidhara, Yajur-Veda, 29. 58, explains 

it, front of the army, senAdmukham: the whole Sukta occurs in 

the Yajush, with exception of two stanzas, the ninth and 

fifteenth ; the first four stanzas occur in the same order, a3 do 
38 to §1; the t1th, 17th, 18th, are in the seventeenth Adhydya, 
Verses 45, 48, 49. 

2 Samadah is explained either, ss, with mada, exhilaration, 
Or sam, entiely, and ad, who devours. Nir. 31x, 17. 
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and proposing to say something agreeable, as a woman 
whispers (to her husband).* 

4. May the two extremities of the bow, acting 

consentaneously, like a wife sympathising (with her 
husband), uphold (the warrior), as a mother nurses 

her child upon her lap; and may they, moving con- 

currently, and harassing the foe, scatter his enemies. 

5. The quiver, the parent of many of whom many 

are the sons, clangs as it enters into the battle : slung 
at the back (of the warrior), prolific (of its shafts), it 

overcomes all shouting hosts.’ 
6. The skilful charioteer, standing in the car, 

drives his horses before him whithersoever he will: 

praise the efficacy of the reins, for the reins from the 
back (of the car compel the steeds) to follow the in- 

tention (of the driver).* 

7. The horses raising the dust with their hoofs, 
rushing on with the chariots, utter loud neighings,® 

x Nir. 1x. 18. 

3 Bibhritim, SAyana explains r4j4nam dh4&rayetim; Mahi- 

dhara, dh4rayatam saram, support the arrow. Sa@aneva yoshd 

he considers as the singular put for the dual, the twe extremities 

drawing close to the archer, like two women to their lover, 
Striyau yath4 kAntam Agachchhatah. 

3 Sankdah pritandh—Siyana explains sank4, sounding together, 

sam kAyanti; Mahidhara, following Yask, Nir. rx. 14 derives it 

from sach, to be assembled, or sam, with hri, to be renowned 

armies in which there are assembled, or celebrated warriors. 

4 Nir. 1x. 16. 

§ Vrishapanayo aswdh, pansunam varshakakhura, with hoofs 

the showers of dust: Mahidhara explains the epithet, aswav4rA, 

riders: vrishah aswdh asw4h haste yesh4m te aswavdrdh, and 

makes it the nominative to krinvate-ghosh4n, calling out, jaya, 
jaya; but he agaia refers the verb to aswa, the horses make a 
noise; hershAdi sobdda, neighing, and the like. 
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retreating not (from the charge), but trampling with. 

their forefeet upon the enemies, they destroy them. 

8. The spoil borne off in his car, in which his 
weapons and armour are deposited, is the appropriate 

oblation of the warrior; therefore fet us, exulting, 

daily do honour to the joy-bestowing ear. 

g. The guards*® (of the chariot), revelling in the 

savoury (spoil', distributors of food, protectors in 

calamity, armed with spears, resolute, beautifully 

arranged, strong in arrows, invincible, of heroic valour, 

robust, and conquers of numerous hosts. 

10. May the Brahmans, the progenitors, presenters 
of the Soma, the observers of truth,” protect us: may 

the faultless heaven and earth be propitious to us: 

may Pushan preserve us from misfortune, let no 

calumniator prevail over us. | 

11, The arrow puts on a (feathery) wing: the (horn 

of the) deer is its points :* it is bound with the sinews 

t Rathavahanam Mahidkara explains anas, a car, or truck on 

which the car is placed. 

2 Pitarah ° the only substantive in the text, which both 

scholiasts render palayitarah, guards, defenders, a body of spear- 

men, sAktivantah, apparently, attendants on the ‘war chariot of 

the chief: Mahidhara’s explanation of this verse is much the same 

as SAyana’s, with some trifling variations. 

3 RitAvridhah raksha, which occur in the second half of the 

verse, are retained in their places by Mahidhara,; oh deities, deva, 

rakshatasm4n, protect us: both commentators affirm that raksha 

in the singular is put for rakshata in the plural; the verse, how- 
ever, seems out of place. 

4 Mrigo asy4 danta, the deer is its tooth: that is, according 
to Sayana, the horn of the deer: Mahidhara and Yasha make 
mriga an adjective, that which seeks or reaches the enemy. 
Nir, 1x, 19. 
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of the cow :? it alights where directed: whenever men 

assemble or disperse, there may the shafts fall for an 
advantage. 

12, Straight-flying (arrow), defend us: may our 

bodies be stone: may Soma speak to us encourage- 

ment: may Adite grant us success. 

13. Whip, with which the skilful* (charioteers) 
lash their thighs and scourge their flanks, urge the 

horses in battles. 

14. The ward of the fore-arm protecting it from 

the abrasion of the bow-string, surrounds the arm like 

asnake with its convolutions ;° may the brave man, 

experienced in the arts of war. defend a (combatant on 
every side.‘ 

15. This praise (be offered) to the large celestial 

arrow, the growyh of Parjanya,5 whose point is 

anointed with venom, whose blade is iron. 

16. Arrow, whetted by charms, fly when dis- 

charged: go: light amongst the adversaries: spare not 
one of the enemy.* 

1 Gobhih sannaddha: all the commentators agree that this 

means govikaraih: snayubhih, with tendcns derived from the 

cow. 

2 Prachetasah is applied by Yaska rx. 20, and Mahidhara, to 

aswan, the intelligent horses; but Sayana is better advised, 

as there is no other nominative to the verbs janghanti and 

jighnate. 

3 Ahiriva bhogaih: the latter is rendered sarirena, with the 

body, by all the interpreters. 

4 So YAska, 1x. 15. Mahidhara suggests another interpreta- 

tion, and explains hastaghna, a shield, as well as the guard af the 

fore-arm. 

5 The stem of the arrow, formed of the sara reed or grass, 

growing in the rainy season. 

6 Sama-Veda, 1, 1213 ; Yajur-Veda, 17, 45. 

144 
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17. Where arrows alight like shaven-headed boys :* 
may Brahmanaspati, may Aditi, grant us happiness ; 

grant us happiness every day. 

18. I cover thy vital parts with armour; may the 

royal Soma invest thee with ambrosia: may Varuna 
amplify thy ample felicity :* may the gods rejoice (at 

beholding thee) triumphant. 

19. Whoever, whether an unfriendly relative or a 

stranger, desires to kill us, may all the gods destroy 

him: prayer is my best armour." 

visikha iva, like boys without the lock of hair 

left at shaviag: mundita mundah, shorn-headed; the point of 

comparison is not very obvious, but it may mean, that the arrows 

fall where they list, as boys before they are left with the lock of 

hair, before the religious tonsure, play about wherever they like. 

Séma-Veda, II. 1316; Yajur-Veda, 17. 48. 

2 Uror-variyo varunas te krinotu, may Varuna make the 

increase of the large: that is, according to SAyana, sukham, 

happiness: Mahidhara applies the phrase to the varma, or mail, 

may he make it ample of ample. SdAma-Veda, 11. 1220; Yajur 

Veda, 17. 49. 

3 Sama-Veda, 11. 1232: it adds to brahma varma maman- 

taram, sarma varma mamdntaram, best happiness, my armow 



MANDALA VII, 

ANUVAKA I. 

ASHTAKA V~(Continued.) 

ADHYAYA 1I,—(Continued.) 

SUKTA I. (I) 

Tue deity is Agni; the Rishi is Vasishtha, as he is of all the 
. Suktas in this Mandala, and whose name thereforg it will be 

unnecessary to repeat; the metre of the first eighteen stanzas 

is Virdt, of the rest 7rtshtubh. 

MEN generate the excellent, far-gleaming master of 

the mansion, the accessible Agni, present in the two 

sticks, by attrition with their fingers,? 

2. The dwellers have placed in the mansion, for its 

constant protection, that visible Agni, who has been 
from ever, who is to be honoured in every house. 

3. Well-kindled, youthful Agni, shine before us 

with undecaying radiance :* to thee abundant sacrificial 

viands proceed. 
4. Those radiant fires, at which the well-born sacri- 

ficers assemble, shine more brightly, and are more 

bountiful bestowers of progeny (and other ;blessings), 

than the fires (of common life). 

5s. Vigorous Agni, grant to us, (in requital) of our 

praises, excellent riches, worthy male offspring, and 
errant A A ESD SSIS CSS re RENT, 

1 SAma-Veda, 1.73: the printed copy reads, athavya;: 

S4yana explains it, Agamya-atanavat, not spreading or dispersing, 

a Ajasraya surmyA—Mahidhara gives to surmi, for one mean- 

ing, samitkashtham, kindled wood; or it may mean an irc n stake 

or post, red hot: it is therefore, figuratively, flame. Ya .yr-Veda, 

17. 76: also Sama-Veda, 11, 725, 
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descendants: (wealth), which an enemy attempting to 

assail, may not despoil. 
6. Whom vigorous, the young damsel (the ladle) 

charged with the oblation, presenting the melted butter, 

day and night approaches; him, his own lustre ap- 

proaches, favourable to (the ‘bestowal of) wealth. 
7. Consume, Agni, all enemies; with the same 

flames with which thou hast consumed Jarutha,* drive 

away ferbrile disease. 

8. Eminent, pure, radiating purifier, Agni, be pre- 

sent (at the sacrifice) of him who lights up thy blaze, 

and at ours, (who address thee) with these praises. 

g. Patriarchal mortals, leaders of rites have shared, 

Agni, thy radiance in many places: (propitiated) by 

these our (praises, as by theirs) be present at this 

sacrifice. 

10. May those men who commend this my sacred 

rite, heroes, in battles with foes, overcome all impious 

devices. 

11, Let us not sit down, Agni, in an empty dwelling 

(nor in those) of (other) men: let us not be without 

successors ; or, being without male posterity, let us, 

friend of dwellings, (by) worshipping thee, (come to 
abide) in houses filled with progeny. 

12. To whatsoever sacrifice the lord of horses re- 

gularly repairs, render, (Agni) our dwelling blessed with 
progeny, with excellent posterity, prospering with lineal 

successors. 

13. Protect us, Agni, from the odious :dé&shasas ; 
protect us from the malignant, the illiberal, the iniquit- 

Anaesth aye sSSSSERSSN GAS 

1 Jarutha is explained the harsh-voiced, or the threatening, 
Rakshasa parushasabadakdrinam. 
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ous: may I, with you for my ally, triumph over the 
hostile. 

14. May that fire (kindled by me) surpass all other 

fires, at which a vigorous son, firm-handed, possessing 

a thousand means (of living), co-operates in imperish- 

able (praise). 

15. Verily he is Agni, who defends from the male- 

volent and from heinous sin (the worshipper) kindling 

(the fire): he (it is) whom the well-born worshippers 

adore. 

16. This is the Agni invoked in many places ; 

whom the prince, presenting oblations to, kindles, whom 

the ministrant priest circumambulates at sacrifice. 

17. To thee, Agni, may we, who are of exalted 

rank, offer many perpetual oblations, (employing) 

Means, (prayer and praise,) attracting thee to the 

sacrifice. 

18. Do thou, who art imperishable, bear these most 

acceptable oblations to the presence of the assembly of 

the gods; and may our fragrant (offering) gratify them 

severally. 

19. Relinquish us not, Agni, to the want of male 
offspring : nor to deficiemt clothing: nor to such des- 

truction : leave us not to hunger, nor to the Rakshasas : 

expose us not, observer of truth, to evil, whether in the 

house or in the forest. 

2©. Bestow upon me, Agni, quickly, abundant 

wholesome fo0d: send sustenance, divine Agni, to 

those who are opulent in oblations: may we, both 

(priests and employer), be comprehended in thy muni- 

ficence : do thou ever cherish us with blessings.? 
cexcepaennssnisumems pense TLC TLCS AS SCS ET IS 

1 Yuyam pata swastibheh sada na, ,the burthen of numer- 

eus Suktas, both prior and subsequent: yuyam is considered 
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21. Shine with bright lustre, Agni, son of strength, 

thou who art earnestly invoked, and ot pleasant aspect : 
consume not the begotten son with whom thou art 

associated: let not our male offspring, beneficial to 

man, perish. 

22. Command not the fires kindled by the priests 

with which thou art united to work us evil: let not the 

displeasure, even in error, of thee, the son of strength, 

who art divine, fall upon us. 

23. Radiant Agni, the mortal who offers oblations 

to the immortal becomes affluent: that deity (Agni) 
favours the presenter of (sacrificial) wealth, to whom 

the devout solicitant inquiring applies.? 

24. Agni, who art cognisant of our solemn and 

auspicious (worship), bring to the worshippers abundant 

riches, whereby, mighty Agni, blessed with uncon- 

tracted life, and excellent male descendants, may be 

happy. 
25. Bestow upon me, Agni, quickly, abundant 

wholesome food:* send sustenance, divine Agni, to 

those, who are opulent in oblations: may we, both 

(priests and employer,) be comprehended in thy munifi- 

cence: do you ever cherish us with blessings. 

equivalent to twam, the plural being put honorifically for the 

singular ; but a subequent recurrence of the passage, verse 25, the 

scholiast interprets it, thou and thy attendants, yuyam twat 

parivaras cha sarve, 

1 Yam surir arthi prichchamana, the inquirer is supposed to 
ask, either where is the liberal giver of the petition is to be 
addressed. 

2 This is a repetition of verse 30, 



ADHYAYA II. 

MANDALA VII. (Continued ). 

ANUVAKA I. (Continued). 

SUKTA II. (IL) 

THE deities are the Apris ; the metre is Trishtubh. 

BE gratified, Agni, by the (sacred fire) kindled' by us 

to-day, emitting abundant ,adorable smoke: touch with 

the scorching flames the celestial summit: combine with 

the rays of the sun. 

2. We celebrate with sacrifices the greatness of the 

adorable Narasansa amongst those who are divinities, 

the performers of good works, the bright-shining the 

up-holders of rites, who partake of both kinds of 
oblations.” 

3.. Let2 us ever worship the Agni who is to be 
adored by us ;* the mighty, the dextrous, the messenger 
passing between heaven and earth, the speaker of truth, 
kindled (of old) by Manu, as now by men, that (he may 

come) to the solemnity. 

4. The worshippers bearing the sacred grass offer 

it with reverence, upon their knees, to Agni: worship 

1 Samiddham: here, a8 usual, it implies one of the Apris, or 

forms of fire, although used as an epithet. 

2 Oblations of ghi and libations of Soma, or other offerings, 
Nir. viu. 6. 

3 Tanunapat, who usually comes next, is omitted, because, 

according to Sayana, the Sukta is called an Apri Sukta, Apra sab- 
doktatwdn-idam Tanunapad rahitam. 

4 Ienyam Agnim is the Ilita of the other Apri Sukta: the 
verb is mahema in the first person ploral, the scholiast says, sub. - 

tituted for thre second, do you (priests) worship, ‘ 
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him, priests, with oblations, invoking him to (sit down) 

on the spotted (grass), sineared with clarified butter. 
5. The devout performers of holy nites, desirous of 

chariots, have had recourse to the doors? (of the sacri- 

ficial chamber): (the ladles) placed to the east, are 

plying the fire with gha at sacrifices, as the mother 

cows lick the calf, or as rivers (water the fields). 

6. May the two youthful females, the divine and 

mighty day and night, the invoked of many, the 

possessed of wealth, seated on the sacred grass entitled 

to adoration, be with us like an easily-milked cow for 

our welfare. 

7. Iam minded to adore you two sages, the mitus- 

trants at sacrifices of men, from whom wealth ts de- 

rived: when the worship is being celebrated, convey 

our offspring aloft, and acquiie (for our use) the pre- 

cious (treasures preserved) amongst the gods. 

8. May Bharati, associated with the Bharatis; Il4 

with gods and men; and Agni’ and Saraswati with 

1 The doors are always named amongst the Apris: the 

seoond half of the stanza is obscurely constructed, although the 

sense may be made out, Purvi sisum na matara rihane soma-gruvo 

na samaneshu-anjan : literally, the prior (or eastern) calf like two 

mothers licking rivers, like in sacrifices they anoint : the ‘scholiast 

explains purvi-pragagre juhupabhritau, the two ladles—the juhu 

and upabhrit—placed at sacrifices with their ends to the east. 

2 ll devebhir-manushyebhir agnih : the scholiast here changes 
the order, and associates [14 with men, and Agni with the gods ; 

but, as before remarked, it is not clear what Agni hasto do here 

amongst the goddesses, unless the name were in apposition I14, 

the Agni [l4. This, and three following verses, are repeated from 
the second Ashtaka, see vol. 11. p. 330: in such cases Sayana does 

not usually repeat his comments, but here he says, as some 

interval has occurred he does so summarily: he does so, also, 
With One or two variations of explanation of no great importance, 
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the Séraswatas; may the three goddesses sit down 

before us upon this sacred grass. 

g. Divine Twashtri. being well pleased, give issue 
to our procreative vigour, whence (a son) manly, devout 

vigorous, wielder fof the Soma-bruising stone, and 

reverencing the gods, may be born. 

, 10. Vanaspati, bring the gods nigh: may Agni, the 

immolater, prepare the victim: let him who is truth 

officiate as the ministering priest, for verily he knows 
the birth of the gods. 

11. Agni, kindled (into flame), come to our pre- 

sence in the same chariot with Indra, and with the 

swift-moving gods: may Aditi, the mother of excellent 
sons, sit down on the sacred grass, and may the im- 

mortal gods be satisfied with the reverentially-offered 
oblation. 

SUKTA III. III.) 

Tue deity is Agni; the metre as before. 

APPOINT (gods) the most adorable, divine, Agni, con- 
sentient with (all other) fires, your messenger at the 

sacrifice: {him who is permanently present amongst 

men, the observer of truth, who is crowned with’ flame, 
the purifier, whose food is butter. ? 

a. When, likea neighing steed about to feed upon 

the forage, (Agni) springs up from the vast-enclosing 

(forest), then the wind fans his flame: and black, (Agni) 

is thy course.” 

x SAma-Veda, 11. 596. | 

2 Sama-Veda, n. 570; Yajur-Veda, 15. 68. 

ent: 
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4. The ‘kindled undecaying flames of thee, the 
newly-born, the showerer, rise up : the luminous smoke 

spreads along the sky: and thou, Agni, proceedest as 
their messenger to the gods.* 

4. The light of whom quickly spreads over the 

earth, when with his teeth (of flame) he devours his 

food: thy blaze rushes along like a charging host, when 

Agni, of goodly aspect, thou spreadest with thy flame 
(amongst the trees) as if (they were) barley,* 

5. Men cherish that youthful Agni at evening and 

at dwan, as (they tend) a horse: lighting him as a 

guest in his proper station: the radiance of the 
showerer (of benefits), to whom the oblation is offered, 

shines brightly. 
6. Resplendent Agni, when thoa shinest nigh at 

hand like gold, thy appearance is beautiful: thy might 

issues like wonderful sun, thou displayest thy lustre. 
7. When we present to you, Agni, the sacred 

offering along with oblations mixed with milk and 

butter, then protect us, Agni, with those vast un- 

bounded, innumerable golden cities." 

8. Son of strength, Jatavedas, with those unob- 

structed (splendours) which belong to thee, a muni- 

ficent donor, and with those praises wherewith thou 

protectest people with their posterity, do thou protect 

us thy worshippers and praisers. 

xr S4ma-Veda, 11. 571. 

2 Yavam na dasma juhv4 viveksbi is explaimed, Darsaniyagner 
twam yavam iva jwdlay4 kashtadini bhahshayasi, when thou eatest 
wood and other things like barley, with flame. 

3 Tebhir amitair mahobhih satam purbhir-dyasibhir nipahi is 
literally rendered in the text according to the interpretation of 
Sayana: he gives no explanation of what is meant. 
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9. When the bright Agni, radiant with his own 
diffusive lustre, issues (from the touchwood) like a 

sharpened axe; and he who is ‘desirable, the doer of 

great deeds, the purifier, is born of his two parents: 

(he appears) for the worship of the gods. 

10. Illume for us, Agni, the auspicious (riches) : 

may we possess (a son) intelligent, the celebrator of 
sacred rites: may all (good things) be to thy praisers, 

and to him who eulogises (thee): and do you ever 

cherish us with blessings. 

SUKTA IV, (IV.) 

Deity and metre as before. 

OFFER your sacred oblation, and praise the bright and 
radiant Agni, who passes with wisdom between all 
divine and human beings. 

2. May the sagacious Agni be our conductor from 
the time that he is born, most youthful, of his mother: 

he who, bright-toothed, attacks the forest, and quickly 
devours his abundant food. 

3. Whom mortals apprehend as white shining) 

in the principal station of that divinity ; he who assents 
to manly adoration, and blazes for the good of man, 

and the discomfiture (of his foes). 

4. This far-seeing, sagacious, immortal Agni, has 
been stationed among short-sighted mortals: harm us 

not, vigorous Agni, in this world, that we may ever be 
devoted to thee. 

1 Asya devasya sansadi anike yam martdsah syetam jagribhre, 

is rendered literally according to the obvious purport of the 

words, confirmed by the scholiast: what it means is not se elear, 
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s. The herbs, and the trees, and the earth contain 

asa germ that all-supporting Agni, who occupies a 

place provided by the gods, that by his functions he 

may convey (the offerings) to the immortals. 

6. Agni bas power to grant abundant food: he 
has power to grant riches with male posterity: vigor- 

ous Agni, let us not sit down before thee devoid of 

sons, of beauty, of devotion.? 

7. Wealth is competent to the acquittance of debt :* 

may we be masters of permanent riches: that is not 

offspring which is begotten by another: alter not the 

paths (of the generation) of a blockhead.’ 
8. One not acquitting debts,* although worthy of 

regard, yet begotten of another, is not to be contem- 

plated even in the mind (as fit) for acceptance: for 

verily he returns to his own house; therefore let there 

come to us (a son) new-born, possessed of food, 

victorious over foes.* 

1 Mapsavah. rupa rahitah : apsas is a synonym of rupa in the 

Nirghantu. 

2 Parishadyam hi aranasya reknas, may also mean, anrinasya 

dhanam pariharttavyam, the wealth of one not indebted is to be 
accepted. 

3 Achetanasye ma patho viduksha, is, literally, consume not 

the paths of the universe ; but Sayana, following YAska, Nir. 111. 2, 
explains it, avidushah putrotpadana pramukhdn mdrgan ma vidu- 

dushah, change not (dush, vaikritye) the principal paths of beget- 

ting a son of the unwise. 

4 Arana is explained in this place aramamA4na, one not pleasing 

or delighting : in the preceding verse it is rendered Anrina, one 
free from debt, implying not only literal debt, but the obligations 
due to men, progenitors and gods. 

“ -§ This looks like a prohibition of adoption, confining inherit- 
ance either to direct descent through & son, or to collateral des- 
cent through the son of a daughter. Nir. 111.3: this verse is 
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9: Do thou, Agni, defend us against the. malignant ; 

do thou, who art endowed with strength, (preserve us) 
from sin: may the (sacrificial) food come to thee free 

from defect: may the riches that we desire come to us 

by thousands. 

10. Illume for us, Agni, these auspicious (riches) : 

may we possess (a son) intelligent, the celebrator of 

sacred rites: may all (good things) be to thy praisers 

and to him who eulogises (thee): and do thou ever 

cherish us with blessings. 

SVKTA V.4(V). 

Tue deity is Agnias Vaiswanara ; the metre as before, 

‘OFFER praise to the strong Agni, traversing without 

hindrance heaven and earth: he who (as) Vaiswdnara 

prospers at the sacrifices of all the immortals, being 

associated with the awaking divinities. 

2. Agni, the leader of the rivers, the showerer of 

the waters, the radiant, has been stationed in the 

firmament and upon earth: Vaiswdnara augmenting 

with the most excellent (oblation) shines upon human 

beings. ) 
3. Through fear of thee, Vaiswdnara, the dark- 

complexioned races, although of many minds, arrived, 

abandoning their*® possessions, when, Agni, shining 

considered as an explanation of the preceding, the drift of the two 

being the preference of lineat male descent. 

r See last verse of preceding Sukta. 

2 In a former passage, Purave occurs as an epithet of Suds, 
one whe fills or satisfies with offerings: [ridhatu is here inter- 

preted Antariksham. 
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upon Puru, thou hast blazed, consuming the cities of 

his foe. 

4. Vaiswdnara Agni, the firmament, the earth, 

the heaven, combine in thy worship: shining with 

undecaying splendour, thou overspreadest heaven and 
earth with light. 

5. The horses (of Indra), full of ardour, worship 

thee, Agni; the praises (of men), dispersers (of ini- 
quity), accompanied by oblations, (honour thee), the 

lord of men, the conveyer of riches, the VaiswAnara 

of dawns, the manifester of days. 

6. Reverencer of friends, Agni, the Vasus have 

concentrated vigour in thee: they have been propitiated 
by thy acts: generating vast splendour for the A’rya, 

do thou, Agni, expel the Dasyus from the dwelling. 

7. Born in the highest heaven, thou ever drinkest 
the (Soma) beverage like Vayu:* generating the waters, 

thou thunderest, granting (his wishes) to thy offspring, 

the worshipper. 

8. Send to us, Agni, (who art) Vaiswanara JAta- 

vedas, that brilliant sustenance whereby thou confer- 
rest wealth, and (grantest), all-desired Agni, abundant 

food to the mortal, the doner (of the oblation). 

9. Bestow upon us who are affluent (in offerings), 

Agni, ample riches and renowned strength; associated 
with tthe Rudvas, with the Vasus, grant us, Agni 

Vaiswanara, infinite happiness. 

1 According to Sayana, in the [cups dedicated to two deities 
the libation is offered first to Vayu or to VaiswAnara: or it may 
be explained, thou drinkest or driest up water like the wind. 



Rig- Veda Samhita. 1185 

SUKTA VIL (VI) 

Deity and metre as before. 

I saLuTE the demolisher (of cities),? glorifying the 
excellence%of ‘the powerful male, the universal sove- 
reign, who ‘is the reverenced of all men: I proclaim 
his exploits (which are) like those of the mighty 
Indra.* 

2. They propitiate the wise, the manifesting, the 
sustaining, the [enlightener of the pivus, the giver of 

happiness, the sovereign of heaven and earth: I [glorify 
with hymns the ancient and mighty work of Agni, the 
demolisher of cities. 

3. May Agni utterly confound those Dasyus who 

perform no (sacred) rites, who are babblers defective in 
speech, niggards, unbelievers, not honouring (Agni) 
those who institute no sacred ceremonies, 

4. The chief of leaders has, by the benefits 
(bestowed upon them), guided those praising (him) 

through the accumulated gloom (of night) ;* I glorify 

that Agni, the unbending lord of wealth, the tamer of 

adversaries. 

5. The mighty Agni, who by his fatal (weapons) 
has baffled the devices (of the Asuras,)* who has created 

1 Ddnum vande: the first is interpreted by Sayana, puram 

bhettaram. 

a SAma-Veda, 1. 73: the reading rather differs. 

3 Purvas-chakara apardm ayayijun is explained, Agnirmukhya 

san ayajamdndn apardn jaghanyan chakdra; or it may be ren- 

dered. he who enlightens by the manifestation of dawn those 

praising him in the night. 

4 Dehyo fanamayat, has bowed or humbled, is the sense of the 

verb: that of Dehya dehairupaghita, connected with or collected 

bodies, is not so obvious: the scholiast interprets it, Asurir vidyé, 

the learning or sciences of the Asuras. 
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the dawns, the brides of ‘the eun, having coerced the 

people by his strength, has made them the tributaries of 

Nahusha. 
6. Agni Vaiswdnara, whom all men approach with 

pious offerings, soliciting his favour for the sake of 

(obtaining felicity), has come to the excellent station 

(intermediate) between his parents, heaven and earth. 

q. The divine Agni Vaiswdnara has removed from 

the firmament the investing (glooms) at the rising of the 

sun:I he has removed them from the upper firmament 

of heaven. 

SUKTA VII. (VIL) 

THE deity is Agni; metre as before. 

I PROPITIATE with oblations the divine, vigorous Agni 

rapid as a horse: do thou, knowing (our desires), be 

our messenger of the sacrifice: he, the consumer of 

forests, is known spontaneously among the gods. 
2. Come, Agni, rejoicing by thine own paths, grati- 

fied by the friendship of the gods: roaring with wither- 

ing flames above the high places of the earth: threaten- 

ing to consume all the forests, 

3. The sacrifice is present; the sacred grass is 

strewn ; Agni lauded is satisfied, and is the ministrant 

priest invoking the afl-desired parents of whom thou, 

honoured Agni, the youngest (of the gods), art born. 

t A samudrdd, avarad, 4 parasmAd, diva a prithivy4h, or it 
might be from the lower firmament, from the higher, from heaven 
from earth, 
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4. Judicious men promptly generate at the sacred 
rite the directing (Agni), who (may convey) their (obla- 

tions) :? Agni, the lord of men, the giver of delight, the 

sweet-spoken, the celebrater of sacrifices, has been esta- 

blished in the dwelling of the people. 

5. Invested (with the priestly office), the bearer (of . 
the ohlation), Agni, the directing priest, the sustainer (of 

all), is seated in the house of man, he whom heaven and 

earth extol, and whom the desired of all the ministrant 

priests worship. 

6. These men nourish the universe with viands who 

offer (to Agni) fitting commendation ; those people also 

who eagerly listen (to his laudation) augment (the plenty 

of the world), as do these my (associates), who are glori- 

fiers of this truthful (deity). 

9. We Vasishthas implore thee, Agni, son of 

Strength, the lord of treasures, that thou wilt quickly 

bestow food upon thine adorers who are affluent (in 

oblations), and do you ever cherish us with blessings. 

SUKTA VIII. (VIII.) 

Derry and metre as before. 

THe Roval (Agni), the master (of the sacrifice), is 

kindled with praises, he whose person is invoked with 

(offerings of) butter, whom men associated worship with 

oblations, Agni, who is delighted before the dawn.’ 

2. This great Agni has been known amongst men 

as the invoker (of the gods), the giver of delight, the 

r The text has only ya esham, who, their: the sch oliast sup- 

plies the rest. 
2 Sdma-Veda,r. 70. 
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mighty: he has spread light (in the firmament), he, 

the dark-pathed at large upon the earth, is nourished 
by the plants. 

3. By what oblation, Agni, dost thou clothe our 

praise ? what offering dost thou, when glorified, accept? 

when, giver of good, may we be the possessors and 

enjoyers of perfect and unmolested riches ? 
4. This Agni ts greatly celebrated by the institutor 

of the rite? when he shines resplendent as the sun: he 
who overcame Puru in battle, and shone glorious as 

the guust of the gods. 

5. In thee, Agni, are many offerings: do thou with 

all thy flames be propitious: favourably hear (the 

praises) of the worshipper; and do theu of auspicious 

manifestation being glorified, spontaneously magnify 

(thy). person. 

6. Vasishtha, illustrious in both heaven and earth,’ 

rich with a hundred and a thousand (head of cattle), 

has addressed this hymn to Agni, that such fame- 

conferring, disease-removing, fiend-destroying (lan- 

dation) may be ithe means of) happiness to the eulogist 
and their kindred. 

97. We Vasishthas tmplore thee, Agni, son of 

strength, the lord, of treasures, that thou wilt quickly 

bestow food upon thine adorers, who are affluent (in 

oblations), and do you ever cherish us with bless- 

ings.’ 

1 Bharatasya srinve, yajamAnasya prathito bhabati, is SAyaya’s 

explanation ; Mahidhara, Yajush, x1. 34, interprets it, yajamanasya 

ahvanam srinoti, he hears the invocation of the worshipper. 

2 Dwibarshah, dwayoh sthanayor, mahan, is YAska’s iuterpre- 
tation, cited by Sayana, who himself proposes vidya karmabhyaus 
brihan, eminent in both wisdom and devotion. 

3 Same as last verse of the preceding Sula. 
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SUKTA IX. IX. 

Dziry and metre as before. 

THE waster away (of living creatures), the invoker (of 
the gods), the giver of delight, the wisest of the wise, 

the purifier, (Agni), has been manifested from the lap 

of the dawn: he gives consciousness to both classes of 

beings (men and animals), oblations to the gods, and 

wealth to the pious. 

2. He, the doer of great deeds, who forced open 

the doors of the Panis, recovering for us the sacred- 

food-bestowiug (herd of kine), he who is the invoker of 

the gods, the giver of delight, the lowly-minded, is 
seen of all people dissipating the gloom of the nights, 

3. Unperplexed, far-seeing, elevated, resplendent, 

right-directing, a friend, a guest, the bestower of pros- 

perity upon us, the wonderfully radiant, he shines before 

the dawns the embryo of the waters, he has entered 
into the nascent? plants. 

4. Thou, Agni, art to be glorified in (all) the ages 

of men: thou, Jatavedas, who art illustrious when en- 

yaged in battle: our praises wake up the kindling 

(Agni), him who shines with conspicuous splendour. 

5- Repair, Agni, to the presence of the gods in thy 
office of messenger, (sent) by the assembly engaged in 

prayer: neglect us not: offer worship to Saraswati, 
the Maruts, the Aswixs, the waters, the universal gods, 
that they may bestow treasures (upon us). 

6. Vasishtha is kindling thee, Agni: destroy the 

malignant: worship the object of many rites, (the com- 

pany of the gods), on behalf of the wealthy (institutor 

of the sacrifice), praise (the gods), Jatavedas, with mani- 

fold praises, and do you ever cherish us with blessings. 

1 Praswa 4 vivesa: the first is explained, jdyamdna oshadhih, 
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SUKTA X. (&.) 

Deity and metre as before. 

AGNI, like the lover of the dawn (the sun), radiant, 

bright resplendent, displays extensive lustre, the shower- 

er (of benefits), the receiver (of oblations), he shines 

with splendour, encouraging holy rites: he arouses 

(mankind), desiring (his presence). 
2. Agni, preceding the dawn; is radiant by day as 

the sun, and the priests celebrating the sacrifice repeat 

his praise: the divine, munificent Agni, the messenger 

(of the gods), cognisant of their birth, repairing to me 

deities, hastens in various directions. 

- 3. Devout praises and hymns, soliciting riches, pro- 

ceed to Agni, who is of pleasing aspect, agreeable form, 

of graceful movement, the bearer of oblations, the ruler 

of men. 

t- 4. Consentient with the Vasus, Agni, bring hither 
Indra, with the Rudras, the benevolent Aditi, with the 

A’dityas and Brihaspati, the desired of all, with the 

adorable (Angirasas.) 

5. Men desiring him celebrate at sacrifices the 

youthful Agni, the giver of delight, the invoker of the 

gods: he, the ruler of the night, has been the diligent 

envoy of the opulent (institutors of sacrifices) for the 
worship of the gods, , 

SUKTA XI, (XI.) 

Deity and metre as before. 

GREAT art thou, Agni, the manifester of the solemnity ; 

without thee the immortals do not rejoice: come in the 

same chariot with all the gods: sit dewn here the chief, 

the ministrant priest. 
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2. Men offering oblations ever solicit thee the 
quick-going (to undertake) the office of their mes- 
senger, for to him, on whose sacred grass thou sittest 

with the gods, the days are prosperous. 

3. In thee, Agni, thrice in the day, (the priests) 

make manifest the treasures (of the oblation) for the 

(benefit of the) mortal donor: worship the gods on this 
occasion, Agni, as (thou didst) for Manu: be our mes- 

senger, our protector against malignity. 

4. Agni presides over the solemn rite, over every 

consecrated oblation: the Vasus approve of his acts; 

the gods have made him the bearer of the offering. 

5. Agni, bring the gods to eat of the oblation: may 

they, of whom Indra is the chief, be delighted on this 
occasion: convey this sacrifice to the deities in heaven, 

and do you ever cherish us with blessings. 

SUKTA XII (XII) 

Daity and metre as before. 

LET us approach with profound reverence the youngest 
(of the gods), who shines when kindled in his own 

abodee ; who is blazing wonderfully between heaven and 

earth, and, piously invoked, is coming fram every 

quarter.’ : 

2. May that Agni who by his greatness is the over- 

comer of all evils, who is praised as Jatavedas in the 

(sacrificial) chamber, protect us, glorifying him, and 

affluent (in oblations), from all sin and reproach. 
3. Thou art Varuna, thou art Mitra, Agni: the 

t Sama-Veda, 11, 654—-656. . 



1162 Rigo Veda Samhita. 

Vasishthas augment thee with praises: may liberally 
distributed riches be (extant) in thee and do you ever 

cherish us with blessings. 

SUKTA XIII. (XIII) 

Deity and metre as before. 

OFFER praise and worship to Agni, the enlightener 

of all, the accepter of pious rites, the destroyer of the 

Asuras: propitiating him, I now present the oblation 
on the sacred grass to Vaiswdnars, the granter of 

desires. 

2. Thou, Agni, radiant with lustre, fillest the heaven 

and earth (with light) as soon as born: thou, VaiswA4nara 

from whom wealth proceeds, hast by thy might liberated 

the gods from malevolent (foes'. 

3. When thou ‘art born, Agni, the lord, the cir- 

cumambient, thou watchest over all creatures as a 

herdsman over his cattle:' be willing, VaiswAnara, to 

requite our praise, and do you cherish us ever with 

blessings. 

SUKTA XIV. (XIV.) 

Deity as before; the metre of the first verse is Brihatt 

of the two others, Zrishtubh. 

LET us, laden with oblations, offer worship with fuel 

and invocations of the gods to the divine Jatavedas, to 

the purely lustrous Agni. 

I Vaiswanara brahmane vinda gAtum, know, or find, to go 

according te the prayer or praise; the sense is not very obvious, 
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2. May we perform thy rites, Agni, with fuel: may 

we offer thee adorable Agni, ptous praises: may we 
(gratify thee), ministrant of the sacrifice, with clarified 

butter ; divine Agni, of auspicious lustre, may we (wor- 

ship thee with oblations. 

3. Come to our sacrifice, Agni, with the gods, pro- 

pitiated by the sanctified oblation: may we be the 

offerers (of worship) to thee who art divine, and do you 
ever cherish us with blessings. 

® 

2 SUKTA XV. (XV.) 

THE deity as before; the metre is Gdyatri. 

OFFER the oblation to the present Agni, the shosverer 

(of benefits); pour it into the mouth of him who (bears) 

us to the nearest relationship. 

2. Who, juvenile, wise, the lord of the dwelling, 

abides with the five classes of men in every dwelling. 

3. May he defend for us the wealth that has been 

acquired, and preserve us from iniquity,’ 

4. May, Agni, to whom as to a (swift) hawk in 

heaven, I address this new hymn, bestow upon us ample 
wealth. 

5. Of whom, blazing in the front of the sacrifice, 

the enviable honours are to be seen, like the riches of 

a man having male offspring. 

6. May that most adorable Agni, the bearer of 

oblations, accept our offering, gratified by our praises, 
eee een cc ttle as goenenrataneeaenseaenthutessuthitetnemnunanss 

x Sama-Veda, u. 73%. ; 
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7. Divine Agni, the #pproachable:* the lord of 
men, the invoked of all, we set thee down (upon the 

altar), the resplendent, the righteously glorified.* 

8. Blaze, Agni, night and day, that by thee we may 

be possessed of sacred fires: mayst thou, friendly to us, 

be righteously praised. 

g. Wise men approach thee with sacred rites for 

the acquirement of riches:’ perpetual, infinite (praise 

is addressed to thee). 

10. May the bright, radiant, immortal, pure, purify- 

ing, adorable Agni, keep off the Rékshasas. 

11, Son of strength, who art the lord (of all), 

bestow riches upon us: and may Bhaga give us wealth. 

12; Do thou, Agni, give us food along with male 

jssue, and may the divine Savitri, Bhaga and Diti, give 

us wealth. 

13. Preserve us, Agni, from sin: divine (Agni), 

who art exempt from decay, consume (our) foes with 
(thy) hottest flames.* 

14. Do thou, who art irresistible, be to us, for the 

protection of our prosperity, like the vast spacious, iron- 

walled cities (of the Raéshasas). 

15. Uninjurable Agni, dispeller of darkness, pre- 
serve us night and day from sin, and from the male- 

volent. 

1 Nakshya upagantavya ; nakshati, vy4pti karma, from naksh, 

to pervade. 

3 Suviram is here interpreted kaly4nastotrikam, the object 
of auspicious or pious praise. 

3 The text has only up&kshar4 sahasrini, imperishable, 

thousand-fold, near: the scholiast supplies the substantive vk, 

speech or praise, and the prefix upa implies the compound verb 
upayati, approaches. 

4 Sama Veda,-1. 24, 
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SUOKTA XVI. (XVL) 

Derry as before; the metre of the odd verses is Brihatt, 
of the even, Setobrihat:. 

I INVOKE for you with this hymn, Agni, the son of 

strength, the kind, the most knowing, the unobstructed :4 

the fit object of sacred rites, the messenger of all the 
immortals. 

2. May he harness his brilliant protecting (steed to 

his car) when earnestly invoked: may he hasten (to 

bring the gods): may the sacrificial wealth of the wor- 
shippers (proceed to) that deity who is the giver of 
abundant food, the adorable, the doer of great deeds.” 

3. The radiance of that showerer (of benefits), re- 

peatedly invoked, rises up, as does the fiery sky-lambent 
smoke when men kindle Agni. 

4. We constitute thee our most renowned messen- 

ger: bring the gods to partake (of the oblation): bestow 

1 Aratim gantfram, the goer, or SwAminam, lord; Mahi- 

dhara, Yajur-Veda, xv. 32, explains it, either having sufficient 

understanding, paryAaptamatim, or one never desisting from 

activity, uparamarahitam sadodyamayutam: the verse recurs, 

also, SAma- Veda, 1. 45- 2. 99. 

3 This and the preceding are curiously blended in point of 

arrangement in the Yajur-Veda, 15. 32—34: also Sama-Veda, 

11. 100. Mahidhara’s interpretation differs in some respects from 

SAyana’s, especially as regards the last phrase, vasunam devam 

rAdho jandndm: Sdyana explains it, tam devam vasakandim 

janAnam vasishth4ndm radho havir-abhigachchhatu, as in the 

text: he proposes, alse, agnir vasunam dhananadm madhye devam 

atyantoprakAsamdnam dhanam yajam4nanam, may Agni who har- 

nesses, &c., be regardful of the brilliant wealth of the worshippers 
amongst riches. Mahidhara, connecting it with what has pre- 

ceded, renders the whole Agni goes quickly where the worship 

of the Vasus, Rudras, and Adityas is celebrated, and the sacrificial 
wealth of the worshippers is offered. 

147 
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upon us, son of strength, all human blessings: whatso- 

ever we solicit of thee. 

5. All-desired Agni, thou art the lord of the 

mansion: thou art the invoker of the gods :\ thou art 

the assistant priest :? do thou who art wise, present 

(the ob(ation to the gods), and partake (of it thyself).* 

6. Doer of good deeds, bestow treasure upon the 

institutor of the solemnity, for thou art the bestower of 

treasure : inspire all the priests at our sacrifice : (prosper 
him) who, offering worthy praise, is prosperous." 

7. Agni, piously invoked, may those devout wor- 

shippers be dear to thee, who are liberal, opulent, and 
the bestowers upon man of herds of cattle.* 

8. Strength-bestowing Agni, protect from the op- 
presser and the revilers those in whose dwelling Ila, 
butter-handed, sits down satisfied,’ and grant to us 

felicity long renowned, 

9g. The most wise Agni is the bearer ‘of oblations) 

as the mouth of the gods with his graceful tongue (of 

1 The Potri: he had just been called the Hotri. 

2 Sdma-Veda, 1. 61. 

3 Susanso yascha dakshate, offering good praise, may indicate 

either a son or the Hotri, aecording to SA4yana, who completes 
the phrase thus, yo vardhate tam vardhaya, increases him who 

increéses. 

4 Yantéro ye maghavdao jananam urvan dayanta gonam, is 

tendered by Mahidhara, may those who amongst men, are self- 

restrained, opulent, and donors of butter and offerings ; translat- 
mg urvan annavisesham purodésddin, aud understanding by 
gonam the products of the cow. Yajur-Veda, 33. 14: also 

SAma-Veda, 1. 38. 

§ Ha ghritahastA: the name is explained, annarup4 havir- 
lakshana devi, a goddess, the impersonation of food, that is, of 
sacrificial food, or the oblatian personified. 
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flame): bring riches, Agni. to the affluent (in sacrifices) : 

encourage the donor of the oblation. 

10. Youngest (of the gods), protect with thy protec- 

tions from iniquity, (and reward) with numerous cities 

those who, through the desire of extended fame, bestow 

riches, comprehending horses and treasures. 

11, The divine Agni, the giver of wealth, desires 

the ladle filled full. Pour out (the contents), and re- 

plenish (the vessel),* and then the deity bears (your 

oblations to the gods). 

12, The gods have made the wise (Agni) the minis- 

trant priest, and bearer of the sacrifice. Agni gives to 

the man who performs the prescribed rite and presents 

(the offering’, wealth, and virtuous male prosterity.” 

SUKTA XVII. (XVII) 

THe deity as before ; the metre is 7risktubh, in half stanzas. 

BE kindled, Agni, with suitable fuel: let the (priest) 
strew the plentiful sacred grass. 

2. Let the willing doors (of the chamber of sacrifice) 

be thrown open ; bring hither the willing gods, 

3. Agni Jdtavedas, repair to the gods, worship 

« Udvd sinchadhwam upa v4 prinadhwam, and sprinkle and 

fill up, is the whole of the text: the scholiast would seen to 
apply the first to the vessel, and secend to Agni, Dhruva grahena 
hotri, tve twayi chamasam purayata, cha Agnaye Somam 

yachchhata, ityarthah: the meaning is, both fill the vessel with 

the dhruvagraha and present the Soma to Agni. Sama-Veda, 

1. 55. 2. 863. 

3 SAama-Veda, 2. 864. 
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them with the oblation, render them pleased by the 

sacrifice. 
4. May Jatavedas render the immortal gods pleased 

by the sacrifice: let him sacrifice (to them). and gratify 

them with (praise). 
5. Bestow upon us, sage Agni,‘all desired (riches) : 

may the blessings (vouchsafed) to us this day be sacri- 
ficed. 

6. The gods have made thee, Agni, who art the son 

of strength, the bearer of the oblation. 

7. May we be the presenters (of offerings) to thee 

who art divine: and thou the mighty one, REINS soli- 

cited, bestow upon us treasures. 

ANUVA’KA II. 

SUKTA I. (XVIII. ) 

THE deity is Indra; the metre, Trishtubh. 

Our forefathers, Indra, glorifying thee, have obtained 
all desirable (riches); in thy gift? are cows easy to be 

milked, and horses, and thou art the liberal donor of 

wealth. 

2. Thou dwellest with thy glories like a Raja with 
his wives ; Maghavan, who art wise and experienced, 

(reward our) praises with the precious metals,® with 
cows. with horses: conduct us who are dependent on 

thee for riches. 

1 Literally, in thee, ‘tve, twayi. 

2 Pisa, silver Or gold, and the like: rupena hiranyAdinA va, 
or frupa may mean beauty. 
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. 3. These gratifying and pious hymns, emulous (in 

earnestness), are addressed on this occasion to thee: 

may the path of thy riches lead downwards: may we, 
Indra, (diligent) in thy praise, enjoy felicity, 

4. Desirous of making thee like a milch-cow at 

pasture, Vasishtha has let loose his prayers to thee: 

evey one of my people proclaims thee the lord of 
cattle: may Indra be present at our praises. 

5. The adorable Indra made the well-known deep 

waters (of the Parushni) fordable for Sudas, and con- 

verted the vehement awakening imprecation of the 

sacrificer into the calumniation of the rivers.* 

6. Turvasa, who was preceding (at solemn rites’, 

dilligent in sacrifice, (went to Sud4s) for wealth; but 

like fishes*® restricted (to the element of water), the 

Bhrigus and Druhyus quickly assailed them: of these 

1 Sardhantam simyum uchathasya sApam sindhundm akrinod 
asastih, is explained, utsdhamanam bodhham4ndm stotuh sApam 

abhisastih sindhundm akarot, he made the exerting awakening 

curse of the praiser the imprecations of the rivers: some legend 

is perhaps alluded to, but it-is not detailed: the only other ex- 
planation furnished by Sayana is viswarupodbhavam dtmano 

abhisApam, the imprecation on him (Indra) had its birth in 

Viswarupa. 

2 The legend, such as it is, is very obscurely told: as Indra 
saved one of the two, Sudas, SAyana infers he slew the other, 

Turvasam abadhit, but why does not appear: nor does it follow 

from another proposed rendering, understanding by Matsy4se 

misitah, not fishes limited to water, but the people of the country 

Matsya attacked by Turvasa, tena matsyajanapada badhitah; 

again, the expression, Srushtim chakruh, as applied to the 

Bhrigus, is rendered either A’supraptim chakruh or sukhas 
Turvasasya chakruh, making the Bhrigus and i a the allies 
of Turvasa, 
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two everywhere going, the friend (of meee Indra) 

rescued his friend. 

7. Those who dress the oblation, those who pro- 

nounce auspicious words, those who abstain from 

penance, those who bear horns (in their hands), those 

who bestow happiness (on the world by sacrifice),* 

' glorify that Indra, who recovered the cattle of the Arya 

from the plunderers, who slew the enemies in battle. 
8. The evil-disposed and stupid (enemies of Sudas), 

crossing the humble Parushni river, have broken down 

its banks; but he by his greatness pervades the earth, 
and Kavi, the son of Chayaména, like a falling victim, 

sleeps (in death).* 
g. The waters followed their regular course to the 

Partishni, nor (wandered) ‘beyond it: the quick courser 
(of the king) came to the accessible places, and Indra 

made the idly-talking enemies, with their numerous 
progeny, subject among men (to SudAs).° 

1 The terms so rendered are severally, according to the 

scholiast, {denominations of persons assisting at religious rites, 
vis., Pakthasah, the havishAm pachakah, cooks of the butter 

effered in oblation; 2. BhalAnasah, bhadra vachinah, speakers of 

that which is lucky; 3. Alindsah, tapobhir apravriddhah, not 
eminent by austerities; 4. VishAninah, having black’ horns in 

their hands for tae purpose of scratching kanduyanartham, the 
same as diksbit4h, having undergone the preliminary purification 
called Diksha; and 5. Sivasah, yAgadina sarvasya lokasya 

sivakarah, the makers happy of all people by sacrifice and the like. 

2 Killed by Suds: the application of these incidents to whom 
is entirely the work of the scholiast. 

3 Indra is said to have repaired the banks of the river so 
that the waters—iyur artham na nyartham—went to their object, 

that is, their former bed, not below or beyond it: the enemies 
Amitran are called vadhrivéchab, which Sdyana explains jalpakan. 
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10. They who ride on. parti-coloured “cattle, (the 
Maruts\, despatched by Prisni, and recalling the en- 
gagement made by them with their friend (Indra), came 
like cattle from the pasturage, when left without a 

herdsman; the exulting Miyxué steeds brought them 

quickly (agatnst the foe.) 

11. The hero Indra created the Maruts (for the 
assistance of the aja), who, ambitious of fame, slew 

one-and-twenty of the men on the two banks (of the 

Parushnt), as a well-looking priest lops the sacred grass 
in the chamber of sacrifice. 

12. Thou, the bearer of the thunder-bolt, didst 

drown Sruta, Kawash, Vriddha and afterwards Druhyu, 

in the waters: for they, Indra, who are devoted to thee, 

and glorify thee, preferring thy friendship, enjoy it. 

13. Indra, in his might, quickly demolished all their 
strongholds, and their seven (kinds of) cities:* he has 

given the dwelling of the son of Anu to Tritsu: may 
we, (by propitiating Indra), conquer in battle the ill- 

speaking man.* 

14. The warriors of the Anus and Druhyus, in- 

tending (to carry off the) cattle, (hostile) to the pious 

(Sudds) perished to the number of sixty-six thousand 

six hundred and sixty :* such are all the glorious acts 
of Indra. 

1 Purch sapta would be rather seven cities; but SAyana 

renders it nagaraih sapta prakdrah; perhaps the last should be 
: " geven-walled. 

2 Jeshma purus manushyam mridhravdcham, which we have 
had before in the same sense of speaking imperfectly or barbar- 

ously: Sayana here renders it badhavacham, which is rather 

equivocal, but may mean threatening, whose speech is obstructive 

or adverse. 

3 ‘the enumeration is very obscurely expressed, shashtih sat& 

shat sahasrA shashe® adhi shat, literally, sixty bundreds, six 



ts. These hostile Tritsxs, ignorantly contending 

with Indra, fled, routed as rapidly ag rivers on 2 down. 

ward course, and betne discomfited, abandoned all their 

possessions to Sudas, 

16. Indra has scattered over the earth the hostile 
rival of the hero (Sedds), the senior of Indra, the 

appropriator of the oblation: Indra has baffled the wrath 

of the wrathful enemy, and the (foe) advancing on the 

way (against Suds) has taken the path of flight. 
17. Indra has effected a valuable (donation) by a 

pauper: he has slain an old lion bya goat: he has 
cut the angles of the sacrificial post with a needle :? 
he has given all the spoils (of the enemy) to SudAs. 

18. Thy numerous enemies, Indra, have been re- 

duced to subjection: effect at some time or other the 
subjugation of the turbulent Bedha,” who holds men 
praising thee as guilty of wickedness: hurl, Indra, thy 
sharp thunder-bolt against hin. 

19. The dwellers on the Yamund and the 7ritsus 

glorified Indra when he killed Bheda in battle: the Ajas 
the Sigkrus, the Yakshas, offered to him as a sacrifice 

the heads of the horses (killed in combat).’ 

thousands, sixty, with six more : Sayana ae by satdni, 
thousands, sahasrAnityartham. 

s Saygna says, these three impossible acts are specified as 

illustrations of the wonderful power of Indra, to whom they are 

possible. 

3 Bheda, who breaks or separates, may mean, Sayana says, 

an unbeliever, ndstika; or it may be the name of an enemy of: 

Sudas. 

3 Balim sirshani jabhrur-aswy4ni may mean also,‘according 
to the'scholiast, they presented the best horses taken; but bali 
tine exealty imports a sacrifice. 6 
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20. Thy favours, Indra, and thy bounties, whether 
old or new, cannot be counted like the (recurring) 

dawns: thou hast slain Devaka, the son of Manyaméaa, 

and of thine own will hast cast down Sambara from the 

(mountain). 

21. Pardsara, the destroyer of hundreds? (of 

Rékshasas), and Vasishtha, they who, devoted to thee, 

have glorified thee in every dwelling, neglect not the 

friendship of thee (their) benefactor: therefore pros- 

perous days dawn upon the pious. 

22. Praising the liberality of Sudds, the grandson 

of Devavat, the son of Paijavana, the donor of two 

hundred cows, and of two chariots with.two wives, I, 

worthy (of the gift), circumambulate thee, Agni, like the 

ministrant priest-in the chamber (of sacrifice). 

23. Four (horses), having golden trappings, going 
steadily on a difficult road, celebrated on the earth, the 

excellent and acceptable gifts (made) to me by Sud4s,* 
the son of Pijavana, bear me asa son (to obtain food 
and progeny. 

24. The seven worlds praise (Sudds) as if he 

were Indra: him whose fame (spreads) through the 

spacious heaven and earth: who, munificent, has 

distributed (wealth) on every eminent person, and (for 

whom the flowing (rivers) have destroyed Yudhyd4madhi 
In war. 

t Satayatu; that is, Sakti, the son of Vasishtha, the —— 

of ParAsara. Vishnu Purana, p. 4, and note. 

¢ Smaddishtayah, an epithet of Aswah, understood, is ex- 

plained, prasastAtisarjanasraddhadidanangayukta, being or having 

pert of a donation made in the belief of presenting what is 

excellent. 

148 
a2 
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25. Maruts, leaders ‘of rites) attend upon this 

(prince) as you did upon Divodasa, the father of Sudas: 

favour the prayers of the devout son of Pijavana and 

may his strength be unimpaired, undecaying. 

SUKTA II. (XIX.) 

Deity and metre as before. 

INDRA, who is formidable as a sharp-horned bull, singly 
expels all men (from their stations): thou who art the 

(despoiler) of the ample wealth of him who makes no 

offerings art the giver of richers to the presenter of 
frequent oblations. 

2. Aiding him with thy person, Indra thou hast 
defended Kutsa in combat when thou hadst subjugated 
DAsa, Sushna and Kuyava, giving (their spoil) to that 

son of Arjuni. 

3. Undaunted (Indra), thou hast protected with all 
thy protections Suds, the offerer of oblations : thou hast 
protected in battles with enemies for the possession of 
the earth Trasadasyu, the son of Purukutsa, and Puru. 

4. Thou, the lord of horses, who art honoured by 

men, hast destroyed, along with the AZaruts, numerous 
enemies at the sacrifice to the gods; thou hast put to 
sleep with the thundgr-bolt the Dasyus, Chumuri and 
Dhbuni, on behalf of Dabhiti. 

5. Such, wielder of the thuaderbolt, are thy mighty 
powers, that when thou hadst quickly destroyed ninety 
and nine cities, thou hast occupied the hundredth as a 
place of abode: thou hast slain Vritra: thou hast alse 
slain Namuchi. 
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6. Thy favours, Indra, to Sud&s, the donor (of 

offerings), the presenter of oblations, are infinite: 

showerer (of benefits), I yoke for thee (thy vigorous) 

steeds: may our prayers reach thee who art mighty, 

to whom many rites are addressed. 

7. Powerful Indra, lord of horses, let us not be 

exposed at this ceremony, addressed to thee, to the 

murderous despoiler: protect us with impregnable de- 

fences: may we be held dear among thy worshippers. 

8. May we, Maghavan, leaders in thy adoration, 

regarded as dear friends, be happy tn our homes: 

about to bestow felicity upon Atithigwan, humiliate 

Turvasa ; (humiliate) the son of Yadu. 

g. The leaders (of rites), reciters of prayers, offer, 

Maghavan, prayers devoutely for thy adoration: they 

by their praises have appropriated the wealth of the 

niggards ‘ select us (as the objects) of thy friendship.* 

10. Chief leader (of rites), these praises of men 

addressed to thee revert to us, who are the offerers of 

(sacrificial) riches: do thou be propitious to such men 

(Indra), in conflicts with enemies: be their friend, their 
hero, and protector. 

11. Hero, Indra, glorified on the present occasion, 

and propitiated by praise, be amplified in thy person for 

our protection: bestow upon us food and habitations: 

and do you ever cherish us with blessings. 

1 Ye te havebhir, vi panin adAsan: the connexion of havebhir, 
stotraih with what follows is not very obvious: the rest is ex- 

plained, apradAnasilan vanijo api dhandai viseshenadapayan, they 

have made to give, or have mulcted, especially in their riches, 

those traders who are not donors of offerings. 



ADHYAYA III. 

MANDALA VII. ( Continuea ). 

ANUVAKA II. (Continued), ~ 

SUKTA III. (XX,)° 
Tue deity is Indra; the metre Trisktubh. 

THE fierce and powerful (Indra) has been born for 
heroic (deeds): friendly to man, he is the accomplisher 
of whatever act he undertakes to perform; ever youth- 
ful, he invests the (sacrificial) hall with defences (against 
interruption) : be our preserver, Indra, from heinous sin. 

2. Indra, dilating in bulk, is the slayer of Vritra: 
the hero defends his worshipper promptly with his 
protection, whether he be the giver of dominion to 
Sud4s, or the donor repeatedly of wealth to the offerer 
of (oblations). 

3. A warrior who turhs not back in battle, a com- 
batant, one engaged in tumults, a hero, victorious 
over (his) foes from birth, invincible, of great vigour, 
this Indra scatters (hostile) hosts and slays all (his 
adversaries. 

4. Opulent Indra, thou hast filled both heaven and 
earth with thy magnitude, thy energies: Indra, the lord 
of horses, brandishing the thunder-bolt, is gratified at 
sacrifices by the (sacrificial) food. 

5. (His) progenitor begot Indra, the’ showerer (of 
benefits) for (the purpose of) war: his mother brought 
him forth the benefactor of man: the leader of armies 
who is chief over men, he is the lord, the conqueror, the 
recoverer of the kine, the subduer of foes. 
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6. He who devotes his mind to the terrible Indra 
never falls (from his condition', nor will he perish: 

the protector of sacred rites, the progeny of sacrifice, 

bestow riches on him who offers to Indra praises and 

prayers with sacrifices. 

7. That (wealth), Indra, which the prior has given 

to the posterior: which the elder may accept from the 

younger :? with which (the son) yet living dwells far 

away (separated from his father), confer, wonderful 

Indra, such precious riches upon us. 

8. May the man who is dear to thee, Indra, pre- 

sent (oblations) : may he be thy friend, wielder of the 

thunderbolt, he (assiduous) in donations: may we be 

abounding in food through this favour of thee who art 

devoid of cruelty, (may we be in the enjoyment of) a 
dwelling giving shelter to men. 

9. For thee, Maghavan, this showering Soma (liba- 
tion) cries aloud: to thee the worshipper has recited 
praises: the desire of riches has fallen upon thine 

adorer, do thou therefore, Sakra, bestow quickly upon 

us wealth. 

10. Enable us, Indra, (to partake of) food granted 

by thee, as well as those who, opulent (in sacrificial 

presentations), spontaneously offer (thee oblation) : 
may there be power in thine adorer (to repeat) many 

laudations :* and do you ever cherish us with blessings. 

x Yad Indra purvo apardya sikshan, what the father has given 
to the son. or the elder to the younger brother: and so in the 

next case, that which the father recejves from the son, or the 

elder brother from the younger. 

2 Vasvi shu te jaritre astu sakhih is explained atyanta pra 
sastasu stutishu tava stotre sdmarthyam astu, as in the text, 
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SUKTA IV. (XXI) 

THE deity and metre as before. 

THE bright sacrificial food mixed with curds and 
milk has been poured out: Indra delights in it from 

his birth: lord of bay horses, we wake thee up with 

sacrifices, acknowledge our praises in the exhilaration 
of the Soma beverage. | 

2. They repair to the sacrifice, they strew the 

sacred grass: the (grinding) stones at the ceremony are 

of difficultly suppressed noise: famous priests, whose 

voices are heard far off, bring the stones from the in- 

terior of the dwelling. 
3. Thou, hero, hast enabled the many waters 

arrested by Ahi to flow: by’ thee the rivers rushed 

forth like charioteers: all created worlds trembled 

through fear of thee. 

4. The formidable (Indra), knowing all actions 

beneficial to man, intimidated those (Asuras) by his 

weapons: Indra, exulting, shook their cities: armed 

with his thunderbolt he slew them tn his might. 

5. Let not the Rdkshasas, Indra, do us harm :? let 

not the evil spirits do harm to our progeny, most 

powerful (Indra): let the sovereign lord, (Indra), exert 

himself (in the restraint) of disorderly beings, so that 
the unchaste® may not disturb our rite. 

6. Thou, Indra, by thy function, presidest over the 

beings (of earth): all the regions (of the world) do 

: Na vandan& vedyAbbih are rendered by Sdyana vandandni, 
rakshAnsi, and prajabhyah. 

2 Sisnadevah, abrahmacharyé ityarthah, following YAska, 

Iy. 19, but it may have the sense of those who hold the Linga 

for a deity. 



Rig- Veda Samhita. 1179 

not surpass thy magnitude: by thine own strength 
thou hast slain Vritra: no enemy has effected thy 

destruction in battle. 

9. The older deities have confessed thy vigour 

superior to their destructive strength. Indra having 
subdued his foes, gives the rich spoils (to his worship- 

pers): they invoke Indra to obtain food. 

8. The worshipper has invoked thee the sovereign 

Indra, for protection: protector of many, thou hast 
been to us the guardian of great good fortune: be our 

defender against every overpowering (assailant) like 

to thee. 

g. May we, daily increasing in reverence, be (re- 

garded), Indra, (as) thy friends: through the protection 
of thee, surpasser in greatness, may (thy worshippers) 

repulse the attack of the foe in battle, the strength of 
the malevolent. 

10. Enable us, Indra, (to partake of) food granted 
by thee, as well as those who, opulent (in sacrificial 

presentations), spontaneously offer the (oblations): may 

there be ability in thine adorer (to repeat) many laudas 

tions: and do you ever cherish us with blessings, 

xr DevA chit purve, the Asuras, who, in the received mytho-~ 
logy, are considered as older than the gods. The construction 
is somewhat obscure, asuryaya kshatrAya anumamire sahansi; 
anu, Sdyana says, implies inferiority or privation, according to 

the Sura of Panini: Hine, 1. 4.86 they have confessed in- 

feriority to thy strength; tava balebhyo hind mamire; asurdysa, 
he renders, baldya, to strength, and kshatrdya he derives from 
kshadi, to injure, hinsdydm. 
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SUKTA V. (XXII) 

Tue deity as before ; the metre of the eight stanzas is Vsvd; 

of the last, 7rrshtudh. 

DRINK, Indra, the Soma: may it exhilarate thee, that 

which the stone tightly held like a horse (by the reins), 

by the arms of the grinder, has expressed, lord of bay 

horses, for thee.’ 

2. May the exhilarating beverage which 1s fit for 

and suitable to thee, by which, lord of bay horses, 

thou slayest Vritras, exhilarate thee, Indra, abounding 

in riches.” 

3. Understand choroughly, Maghavan, this my speech, 

this praise of thee, which Vasishtha recites; be pleased 

by these prayers at the sacrifice. 

4. Hear the invocation of the (grinding) stone, (of 

me)’ repeatedly drinking (the Soma), comprehend the 

hymn of the adoring sage, and, friendly (with us), take 

to thy near consideration these adorations.* 

5, Knowing of thy strength, I refrain not from the 

praise nor from the glorification of thee, the destroyer 

(of foes), but ever proclaim thy special care. 

6. Many are the sacrifices offered, Maghavan, to 

thee amongst mankind ; constantly does the worshipper 

zr SAma-Veda, 1. 398, 1. 377- 

3 Sama-Veda, 11. 278, 279. 

3 Srudhi havam vipipanasya adreh, the scholiast inserts, 

mama as vipapAna, the frequentative of p4, to drink, explained 

vipitavat or vipivat, would be not a very appropriate epithet 

of adri. 

4 Krishwr duvansi antamA sachema, is explained imAni pari- 

charanAni antikatamani buddhisthdni sahayabhuta san kuru, 

the explanation is not very intelligible. 
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indeed invoke thee; therefore be not far, nor be a long 

time from us.* | 
7. To thee, hero, I indeed offer these sacrifices, to 

thee I address these elevating praises: thou art to be 

in all ways invoked by the leaders (of rites). 

8. Indra, of goodly aspect, none attain the great- 
ness of thee who art to be honoured, nor, fierce Indra, 

thy heroism nor thy wealth. 

g. May thy auspicious regards, Indra, be directed 
towards us, as they have been to those pious sages, 

ancient or recent, who have originated (thy) praises, and 

do you ever cherish us with blessings. 

SUKTA VI. (XXIII) 

THe deity as before ; the metre is 7rishktudh, 

(THe sages) have offered prayers to (Indra) for food; 

worship Indra, Vasishtha, at the sacrifice: may that 

Indra {who has spread out all (the regions) by his 

might, be the hearer of my words when approach- 
ing him. 

2. When, Indra, the plants grow up, the sound (of 
praise)® acceptable to the gods, (uttered) by the wor- 

shipper, has been raised: by no one among men, is his 

own life understood ; convey us beyond all those sins 
(by which life is shortened). 

3. I narness (by praises) the kine-bestowing cha- 

riot (of Indra) with his horses: (my) prayers have 

r This and the two preceding occur SAdma- Veda, 11. 1148— 

Ir50. 
2 Yachchhurudho irajyanta is explained oshadhyp varddhante; 

in a former passage surudh was interpreted, a cow. 

149 
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reached him who is pleased (by devotion) : he has sur- 

passed in magnitude heaven and earth, slaying the 

unresisting enemies. * 

4. Mav the waters increase like young: may thy 

worshippers, Indra, possess water (‘n abundance): come 

like the wind with the Ny? steeds, for thou, (propitiated) 

by holy rites, verily bestowest upon us food.* 
5 May these inebriating draughts exhilarate thee, 

Indra: bestow upon the praiser ia son vigorous and 
wealthy): for thou alone amongst the gods art com- 
passionate to mortal-: be exhilarated here at. this 

sacrifice. 

6. In this manner the Fiistshthas glorify with hymns 
Indra, the showerer, the bearer of the thunderbolt - 

may he so glorified grant us wealth, comprising male 
posterity and cattle: and do you ever cherish us with 
blessings. 

SUKTA VII. (XXIV,) 

Deiry and metre as before. 

A PLACE has been prepared for thee in the sacrificial 
chamber: proceed to it, invoked of many, along with 

the leaders (of rites, the M/aruts), inasmuch as thou art 

1 VritrAnyaprati jaghanvan: the meaning of aprati is not 

verv obvious: Sayana explains it, dwandwé4ni, towfold doubled. 
2 Yajur-Veda, 33. 18: Mahidhara gives a totally different 

meaning to the first phrase, Apaschit pipvuh starvo na gavah, 
the waters augment the Soma juice as those Vaidik texts by 
which the Some is effused. 

3 Yajur-Veda, 20.54: the concluting phrase, which has go 
often occured, Mahidhara considers addressed to the priests, 

| Ritwijah. 
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our protector, (promote our) prosperity ; grant us tiches: 

be exhilarated by the Soma. 

z. Thy purpose, Indra, is apprehended, thou who 

art mighty in the two \(words) :* the Soma is effused: 

the sweet juices are poured (into the vessels) : this 

perfect praise uttered with loosened tongue propitiates 

Indra with repeated invocations. 

3. Come, Rijishin, from the sky, or from the firma- 

ment, to this sacred grass, to drink the Soma: let thy 

horses bear thee who art vigorous to my presence to 

(receive my) praise and for (thine) exhilaration. 

4. Lord of bay steeds, propitiated by our praise, 

come to us with all thy protections, sharing in satisfac- 

tion, handsome chinned, with the ancient (M/aruts), 

overthrowing repeatedly (thy) foes, and granting us a 
strong and vigorous (son). 

5. This invigorating praise, like a horse attached 

to a car, has been addressed to thee who art mighty 

and fierce, the up-bearer (of the world): this thine 

adorer desires of thee, Indra, riches: do thou grant us 

sustenance notorious as thy sky in heaven.* 

6. In this manner, Indra, satisfy us (with the gift) 

of desirable (wealth): may we repeatedly experience 

thy great favour: bestow upon us who are opulent (in 

offerings) food with male descendants: do you ever 

cherish us with blessings. 

1 Dwibhard, according to the scholiast, should be dwibarhasah, 

agreeing with te-dwayoh sthanayoh pari vridhasya tava mano 
gtihitam, the mind of thee who art enlarged in both places is 
apprehended: what places is not explained; perhaps heaven 

and earth may be intended. Ma 
2 Diviva dyam adhi na sromatam dhah: the scholiast ave 

no explanstion of the comparison: sromatam he interprets 
sravaniydm, applicable either to food or fame, 
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SUOKTA VIII. (XXV.) 

Dezrry and metre as before. 

FIERCE Indra, when animated by hike Rerce armies, 

encounter them: let the bright (weapon) wielded by 

the arms of thee who art mighty and the friend of man 

descend for our protection; let not thy all-pervading 

mind wander (away from us). 

2. Destroy, Indra, our adversaries in battle, those 

men who overpower us: remove far from us the 
calumny of the reviler: bring to us abundance of 

treasures. 

+. May hundreds of thy protections, handsome- 

chinned, be (secured) to the liberal donor (of oblations) : 

may thousands of blessings bestowed (upon me) as well 

as wealth: cast the fatal weapon on the mischievous 

mortal: grant us food and wealth. 

4. I am (in dependence), Indra, upon the acts of 

such as thou art, upon the liberality of a protector, hero, 

such. as thou: vigorous and fierce Indra, give us a 

dwelling for all our days: lord of bay steeds, do us 

no harm. 

5. These (Vassshthas) are offering grateful (adora- 

tion) to the lord of bay steeds, soliciting the strength 

assigned by the gods to Indra: make our enemies, 
Indra, easy to be overcome, and may we, safe from peril, 

enjoy abundance. 

6. In this manner, Indra, satisfy us with the gift 
of desirable (wealth): may we repeatedly experience 
thy great favour: bestow upon us who are opulent in 
offerings food with male descendants: do you ever 
cherish us with blessings. 
Se eee ee ee eee 

t Dyumnam may mean either food or fame, Nis. v, > 
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SUKTA IX. (XXVI.) 

Deity and metre as before. 

THE Soma uneffused delights not Indra: the effused 
juices please not Maghavan, unaccompanied by prayer = 

therefore I offer to him the praise that .he may be 

pleased with; that, like a prince, may he listen toa 

novel (strain). 

ag The Soma effused with reiterated prayer delights 

Indra: effused juices, (offered) with repeated praise, 

(exhilarate) Maghavan : therefore (the priests), combin- 

ing together and making like exertion, invoke Indra 

for protection, as sons (apply) to a father. 

3. Such exploits as his worshippers, when the Soma 

is effused, proclaim that he has achieved, let him now 

perform: may Indra, equal (to the task) and unaided, 

possess all the cities (of the Aszras) as a husband 

his wives. 

4. Such have they proclaimed him: Fndra ts still 

celebrated as the distributor of riches, the transporter 

(beyond calamity), of whom many and emulous are 

the protections : may acceptable benefits attend us. 

5. Thus does Vasishtha glorify Indra, the showerer 

(of benefits) upon the worshippers for the preservation 

of mankind: bestow upon us, (Indra), thousands of 

viands : do you ever cherish us with blessings. 

SUKTA X. (XXVII). 

Deity and metre as before, bd 

MEN invoke Indra in battle when those actions which 
lead to victory are performed: do thou who art a 

hero, the benefactor of man, the desirer of prawess, 
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place us in possession of pastures abounding with 
cattle.? 

2. Indra, who art the invoked of many, give to 

those men who are thy friends that strength which, 

Maghavan is thine: thou, ‘Maghavan, (hast forced open) 
the firm ishut, gates of cities):* discover discriminator 

(of truth), the treasure now concealed. 

3. Indra is lord of the earth and of men: (his 1s) 

the various wealth that exists upon the earth: thence 

he gives riches to the donor (of oblations): may he, 

glorified by us, bestow upon us wealth. 

4. May the affluent and liberal Indra, upon being 
invoked together (with the Marxts), quickly bestow food 
for our preservation, he whose unlimited, experienced 

liberality yields desirable (wealth) to thuse men (who 

are his) friends. 

5. Indra, grant quickly wealth for our enrichment: 
may we attract thy favour by our adoration: granting 
us (riches , comprising cattle, and horses, and chariots: 

do you ever cherish us with blessings. 

SUKIA XI. (XXVIII) 

Deity and metre as before. 

INDRA, who art wise, come to our adoration: let thy 

horses harnessed be before us: gratified of all (men), 
all mortals severally invoke thee: hear therefore our 
(invucations), 
eee enna 

1 Sama-Veda, 1, 318. 

3 The text has only twam hi dridh& maghavan, thou Maghs 
Van, verily the firm (plur. acc, fem.) 
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2. Endowed with strength, since thou grantest the 
prayers of the Aishzs, let thy greatness, Indra extend 

to thine invoker: and as, fierce deity, thou holdest the 

thunderbolt in thy hand, then formidable by thy exploits 

thou hast become invincible. 

3. Since, Indra, by thy guidance, thou hast con- 

ducted men, thy zealous worshippers, over heaven and 
earth.? thou art bern to (bestow) great wealth and 

strength, whence the presenter of offerings overcomes 

him who offers them not. 

4. Grant us, Indra, with these days, (wealth), for 

unfriendly men approach: may the untruth which the 

wise and sinless Varuna observes in us, (through thy 
favour, Indra),® doubly disappear. 

5. Let us glorify that opulent Indra, that he may 

give us great and valuable riches, he who is the chief 
protector of the pious rites of the worshipper: do you 

ever cherish us with blessings, 

SUKTA XII. (XXIX,) 

Deity and metre as before. 

Tes Soma is poured out, Indra, for thee: come, lord 
of bay steeds, to that dwelling (where it is prepared; 

: Nrin na rodasi san ninetha: che verb is explained sanga- 
mayasi, thou bringest together; divi prithivyAm cha stotrin 
pratishthApayasi, thou establishest the worshippers in heaven 
and in earth: no notice is taken of the particle na: but it cannot 

well be the negative. 
a Dwitd avasdt: the verb is explained by vimochana, loosing, 

setting free; but there is no explanation of dwita or dwidha, 

twofold: perhaps it may mean now and hereafter, or body and 

mind, or word and deed. | 



#188 Rig-Veda Samhita, 

drink of the plentifully-effused and grateful libation): 

give us, Maghavan, when solicited for them riches. 

z. Magnified hero, Indra, approving of the sacred 

rite, come to us speedily with thy steeds: be exhilarated 
at this sacrifice: hear these our prayers. 

3. What satisfaction is there to thee from our 

hymns? when, Maghavan, may we indeed present to 

thee (oblations) ? I expatiate in all praises addressed 

to thee: hear, Indra, these my invocations. 

4. Friendly to man were those of the anotent Rishis 

whose praises thou hast listened to; therefore I re- 

peatedly invoke thee, Maghavan: thou, Indra, art well 

affected towards us as a parent. 

5. Let us glorify that opujent Indra, that he may 

give us vast and valuable riches, he who is the chief 

protector of the religious rites of the worshipper: do 

you ever cherish us with blessings. 

SUKTA XIIE. (XXX) 

Delry and metre as before. 

DivinE and powerful (Indra', come to us with thy 

strength: be the augmenter of our riches: be to us, 

king of men, wielder of the thunderbolt, for a source 

of) vigour, of great prowess, hero, of manhood. 

2. Warriors invoke thee, worthy to be invoked, in 

the variously clamorous (strife),? for (the safety of 

tra aeatctemenel 

1 Vivachi is explained vividha vacho yasmin pradhurbhavanti 
tasmin yuddhe, in that war or combat in which many words are 
manifested: the nominative Sura, heroes, gives plausibility to 
the interpretation. 
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their) persons, and for the (long) enjoyment of the 
sun :? thou arta fit leader over all men: bumble our 

tnemies by the fatal (bolt). 

3. When, Indra, fortunate days arise, when thou 

advancest thine emblem in battles, the strong Agni, 

the invoker of the gods, summoning the gods hither 

for our benefit, sits down on the sacred grass. 

4. We, divine Indra, who are thine, are they, hero, 

who are praising thee and offering rich libations: grant 
to (thy) pious (worshippers) an excellent abode: and 

may they, prosperous, attain old age. 

5. Let us glorify the opulent Indra, that he may 
give us vast and valuable riches: he who is the chief 

protector of the religious rites of the worshippers: do 
you ever cherish us with blessings. 

SUKTA XIV. (XXXI) 
¢ 

Tue deity as before; the metre is Gdyatri, except in the tenth, 

eleventh, and twelfth stanzas, in which it is Vird;. 

SING, friends, an exhilarating hymn to Indra, the lord 

of bay steeds, the drinker of the Soma.’ 

2. Repeat to the liberal Indra such brilliant praise 
as other (men repeat): let us offer it to bim who is 
affluent in truth. 

3. Do thou, Indra, be willing to give us food: be 
‘est eae a PAA A PCAC PSAP PTE RE ITP REPEL INE TEDL PILES EOE SE PETTITTE IN RESPITE ARE Se EN saint ace 

t Suryasya sAtun, chirakAla, prAptyartham, for the sake of 
having long life: Ayur atra surya vivakshitah, Surya here exe 
presses life. 

a SAma-Veda, 1. 156. 11. 68. 

Xe) 
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willing, Satakratu, to give us cattle: be willing, donor 

of dwellings, to give us gold. 

4. Devoted to thee, showerer (of benefits), we 

glorify thee: be cognisant, giver of dwellings, of this 
our praise.® 

5. Indra, who art lord, subject us not to the reviler, 

to the abuser, to the withholder of offerings: may my 
worship verily (find favour) with thee." 

6. Slayer of enemies, thou, Indra, art our armour, 
vast and our preceder in battle: with thee for my ally 

I defy (the foe). 

q7. Thou verily art great; and heaven and earth 

abounding with food, respect, Indra, thy strength. 
8. May the praises of thine adorers, accompanying 

thee (wherever thou goest), such as thou art, and spread- 

ing around with radiance, reach thee. 

9. The ascending libations proceed, Indra, to thee 

abiding in heaven, of goodly aspect: men bow in re- 

verence before thee. 

10. Bring (libations) to the great (Indra), the giver 

of great (wealth): offer praise to the wise Indra: ful- 

filler (of the desires} of men, come to the people offer. 
ing many (oblations).* 

11. The sages engender sacred praise and (sacri- 
ficial) food for the wide-pervading, mighty Indra: the 

prudent impede not his functions.* 

x Sama-Veda, 11. 67. 
2 Sdma-Veda, 1. 132. 

3 Twe api kratur mama, in thee even mygact, means, says 
S4yana, asmadiyam stotram bhavachchitte pravisatu, may my 
praise enter into thy heart. 

4 Sama-Veda, 1. 328; 11, 11. 1143. 

§ Sama- eda, 11. 1144, 
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12. Praises truly enable the universal monarch, 
Indra, whose wrath is irresistible, to overcome (his 

foes): urge thy kinsmen, (worshipper, to glorify the lord 
‘of bay steeds.* 

SUKTA XV. (XXXIL) 

Tue deity is as before, Indra; the Rishi is Sakti, the son of 

Vasishtha, untill his death, when Vasishtha takes up the 

hymn and finishes it ; the metre of the odd verses is Brihati, 

that of the even, Satobrehati, except in the third, in which it 

is Viraj of two padas: several of the stanzas of this hymn, 
recited at the mid-day sacrifice on the twenty-fourth day of 

the Agnishtoma ceremony, are called Pragathas. 

LeT not, Indra, (other) worshippers detain thee far from 
us: come from whatever distance to our assembly : pre- 
sent at this ceremony, bear our prayers.” 

2. When the libation 1s effused for thee, these 

offerers of sacrifice swarm like fles round honey: the 

pious praisers, desiring riches, fix their hope upon Indra, 
like a foot upon a chariot.’ 

3. Desirous of riches, I call upon the benevolent 
wielder of the thunderbolt, as a son upon a father. 

4. These Soma Juices, mixed with curds, are poured 

out to Indra: come, wielder of the thunderbolt, with 

thy horses to our dwelling, to drink there for (thine) 
exhilaration.* 

5. May Indra, whose ear is ready to hear, listen to 
the suppliant for riches, and never disappoint our 

i Jbid. 18. 1345. 

a Ibid. 1. 3843 Ut. 1025. 

3 Ibid. 1. 1026. 

4 SAma-Veda, 8. 293. 

Ce 
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prayers: he who is the giver of hundreds and thou- 

sands: may no one ever hinder him when willing 

to give. | = 

6. Slayer of Vritra, the hero who offers sacrifices 

to thee, who eagerly approaches thee (with praises), 
he, (protected) by Indra, ts unresisted (by any one), and 

is honoured by men. 

7. Bea defence, Maghavan, to the wealthy (offerers 

of oblations), for thou art the dicomfiter of four) adver- 

saries: may we divide the spoil of the enemy slain 

by thee: do thou, who art indestructible, bring it to 

our dwelling. 

8. Pour out the hbatton to Indra, the thunderer, 

the drinker of the Soma: prepare the baked (cakes) to 

satisfy him: do (what is agreeable to him), for he betows 

happiness on (the worshipper) who pleases him. 

g. Offerers of the libation, do not hesitate: be 

active: sacrifice to the mighty benefactor for the sake 

of riches: the assiduous worshipper conquers (his 

enemies), dwells in a habitation, and prospers: the gods. 

favour not the imperfect rite.* 

10. No ane overturns, no one arrests, the chariot 

of the liberal sacrificer: he, of whom Indra is the pro- 

tector, of whom the Maeruts (are the defenders), will 

walk in pastures filled with cattle. 

11. Let the man of whom thou, Indra, art the 

protector, invigorating (thee with praise), enjoy (abun. 

9 

i Ibid. 1. 385. 

a Na devdsah karatnave: karatnuh is cxplained kutsita kriya, 
bad or defective act of religion: the scholiast seems to render if, 

men da. not become gods by such means, devA na bhayanti. 
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dant) food: be? the preserver, hero, of our chariots, 

(the preserver) of our people. 

12. ‘Verily (Indra’s) share (of the Soma) exceeds 

(that of other deities) like the wealth of the victorious : 

enemies overcome not him, who is the lord of bay 

steeds, who gives strength to the offerer of the libation. 

13. Address (to Indra), amongst the gods, the ample 

well-uttered, and graceful prayer: many bonds entangle 

not him who, by his devotion, abides in Indra. 

14. What mortal, Indra, injures him who has thee 

for his support ? he who offers thee (sacrificial) food, 
Maghavan, with his faith, he obtains food on the day of 

the libation.* 

15. Animate (those men) for the destruction of 

their foes, who offer treasures which are dear to thee, 

the abounder in wealth: may we, lord of bay steeds, 

along with (thy) worshippers, pass over all difficulties 

by thy guidance. 

16. Thine, Indra, is the vast valuable wealth: thou 

cherishest the middling: thou rulest over all that which 

is the most precious: no one opposes thee in (the re- 
covering of the) cattle.’ 

17. Thou art celebrated as the giver of wealth to 
all, even where battles occur :* all the people of the 

1 Bodhi avit4: the scholiast makes bedhi the second person 
singular imperative of bhu, for bhava, 4 being subsituted for bz, 

2 Parye divi vaji vajam sishasati, sautye ahani sa havishman 

annam sevate is the explanation of SAyana. 
3 Na kish twa goshu vrinvate: the scholiast explains it, 

goshu nirmitteshu he api twam na vdrayanti, none resist or 

oppose thee on account of the cows. ; 

4 Dhanada asi sruto ye im bhuvantyajayah: the scholiast 

explains the last, ye ete ajryo yuddhani bhavanti teshu api 

dhanadah srutosi. 
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earth, desirous of protection, solicit thee, the invoked 

[ of many. 
18, If I were lord of as much (affluence) as thou art, 

Indra, then might J support (thy) worshippers, dispenser 

of wealth, and not squander it upon wickedness.t 
19. May I daily distribute wealth to the venerable 

wherever abiding: no other, Maghavan, than thou .1s 

to be sought by us: (no other is to us) a most excellent 

protector.” 

20. The prompt offerer (of praise), with solemn 

rites combined, acquires food: I bend down with adora- 
tion to you, Indra, the invoked of many, as a carpenter 

bends the wooden circumference of the wheel.’ 

21. A man acquires not wealth by unbecoming 

praise: affluence devolves not upon one obstructing 
(sacrifice): in thee, Maghavan, is the power whereby 
bounty (may be shown) to such as I am on the day of 
the libation.* 

22. We glorify thee, hero, (Indra) the lord of all 

moveable and stationary things, the beholder of the 

universe, (with ladles filled with Soma),5 like (the 

udders of unmilked kine.° 

1 SAma-Veda, 1, 310; 1%. 1146. 

a bid. 11. 147. 

3 Sdma-Veda, 1. 238; 11. 317. 

4 lbed. 11. 218. 

§ lbid. 1. 233; 1%. 30. Yajur-Veda, 27. 35. 

6 Adugdhya iva dhenava occurs in the first line, and Mahi- 

dhara, Yajush 37. 36, explains it, we praise thce as unmilked 

kine praise their calves, which is not very intelligible; in order 

to make sense of it, Sdyana inserts, the fullness of the ladles, 

yatha dhenavah kshirapurnodhastwena vartante tad vat soma- 
purnachamastwena vartamdnd vayam bhrisam abhishtumah, as 
the cows remain with the state of the adders being full of milk, 
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23. No other ‘such as thou art, celestial or terres. 
trial, has been or will be born: desirous of horses, of 
food, of cattle, affluent Indra, we invoke thee. 

24. Elder Indra, bring that (wealth to me), being 
the junior, for, Mageavan, thou hast from the beginning 

been possessed of infinite treasure, and art to be adored 

at repeated sacrifices.* , 

25, Drive away, Maghavan, our enemies: render 
riches easy of acquisition: be our preserver in war: be 

the augmenter of (the prosperity) of (thy) friends.* 

26. Bring to us, Indra, wisdom, as a father (gives 

knowledge) to his sons: bestow wealth upon us on this 

occasion, thou the invoked of many, so that we, living 

at the solemnity,’ may (long) enjoy the light (of 

existence.) 

27. Let no unknown, wicked, malevolent, malignant 
(enemies) overpower us: May we, protected by thee, 
cross Over many waters‘. 

so we, abiding with the state of the ladle full of Soma, glorify 

thee. 

xr Sama-Veda, rt. 31; Yajur-Veda, 27. 36. 

2 S4ma-Veda, I. 209. 

3 Ibid. 1. 259; 11. 806. 

4 Ibid. 11. 807. This, although insome places rather ob- 
scure, ig upon the whole intelligible enough, {and seems to be a 
popular Sukta; thirteen of the stanzas have been adopted inte 
the Sama- Veda, some of them twice over. 
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SUKTA XVI. (XXXID. 

Tue divinities of the first nine versees Bre the sons of Vasishtha, 

and ‘he is, as usual, the Risht: in the last six he is considered 

‘to be the deity, and-his sons the Rishis; the metre is 
Trishtubh. 

THE white-complexioned accomplishers of holy cere- 
monies,? wearing the lock of hair on the right side," 

have afforded me delight, when, rising up, I call the 

leaders (of rites) to the sacred grass: the Vasishkthas, 
(my sons), should never be far from me. 

2. Disgracing (Pasadyumna’', they brought from 

dfar the fierce Indra, when drinking the ladle of Soma 
at his sacrifice, to (receive) the libation (of Sudas) :' 

Indra hastened from the effused Soma of Pdsadyumna, 

the son of Vayata, to the Vasishthas. 

3. In the same manner was he, (Sudas), enabled by 
them easily to cross the Szdhu river: in the same 
manner, through them he easily slew his foe:* so in 

1 The text has Swityanchah, which Sayana explains Sweta- 

varnah, white-coloured ; it is a curious epithet as applied to the 

Vasishthas. 

3 Dakshinatas kaparddh: kaparda is the chuda or single locke 

of hair left on the top of the head at tonsure, which, according to 

the scholiast, it is characteristic of the Vasishthas to wear on the 

right of the crown of the head, dakshine siraso bhage. 

3 This is explained by a legend which relates, that when the 

sons of Vasishtha had undertaken a Soma sacrifice to Indra on 

behalf of Sudas, they found that he was present at a similar so- 

lemnity instituted by the Raja Pasadyumna, the son of Vayata, 
on which they abused the Raja, broke off his sacrifice, and, 

by their mantras, compelled Indra to come to that of their 

patrons. 

4 Bhedam jaghana; Bheda may be a proper name. 
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like manner, Vasishthas, through your prayers, did 
Indra defend Sudés in the war with the ten kings.? 

4. By your prayers, leaders (of rites), is effected 

the gratification of your progenitors :* I have set in 
motion the axle (of the chariot):* be net you inert, 

for by your sacred metres, Vasishthas, (chaunted) with 

a loud voice. you sustain vigour in Indra. 

5. Suffering from thirst, soliciting (rain), supported 
(by the 7ri¢sus) in the war with the ten ajas, (the 

Vasishthas) made Indra radiant as the sun: Indra heard 

(the piaises) of Vasishtha glorifying nim, ‘and bestowed 

@ spacious region on the 7ritsus. 

6. The SBharatas, inferior (to their foes), were 

shorn (of their possessions), like the staves for driving 

cattle, (stripped of their leaves and branches): but 

Vasishtha become their family priest, and the people of 
the 7r:tsus prospered.* 

z Dasarajne is explained Dasabhi rAjabhih saha yuddhe: the 

same war is subsequently alluded to: see Sukta 83 of this 

Mandala. 

2 Pitrinam, in the gen. plur, may be used only honorifically, 

implying father, z.e. Vasishtha. 

3 Aksham avyayam, the scholiast interprets rathasya aksham 

avyayAmi, chalayami, Ijcause to move the axle of the car, ascrib- 

ing the words to Vasishtha, as announcing his intention to return 

to his hermitage. . 

4 The Tritsus are the same as the [Bharatas: according to 
the Mahabharata, Samvarana, the son of Riksha, the fourth in 

descent from Bharata, the son of Dushyanta, was driven from his 

kingdom by the Pdnchalas, and obliged to take refuge with his 
tribe amongst the thickets on the Sindhu until Vasishtha came 

t2 them, and consented to be the Raja’s Purohit, when they re- 
covered their territory. 

rr 
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7, Three shed moisture? upon the regions, three 
are their gloricus progeny, of which the chief is night: 

three communicators of warrath accompany the dawn: 

verily the Vasishtkas understand all these. 

§. The glory of these Vassshthas is like the splen- 

dour of the sun: their greatness as profound as (the 

depth of) the ocean: vour praise, Vastshthas, has the 
velocity of the wind: by no other can it be surpassed. 

g. By the wisdom seated in the heart the Vaszshthas 

traverse the hidden thousand-branched world,’ and 

the Apsarasas sit down, wearing the vesture spread 

out by Yama.’ 

1 SAvana quotes Sdtyayana for the explanation of this verse: 

the three who send rain on the three regions of earth, mid-air, 

and heaven, are Agni, Vayu and Aditya, and they also diffuse 

warmth: their offspring are the Vasus, the Rudras, the Adityas, 

the latter of whom are the same with jyotish, light. 

2 Ninyam Sahasravalsam abhisancharanti, they completely 

go over the hidden, tirohitam, or durjnanam, ignorant, sahasra 

valsam, thousand-branched, that is sansdram, the revolving world 

of various living beings, or the succession of manygbirths; an 

allusion is intended, the scholiast appears to intimate, to the re- 

peated births of Vasishth ; the plural here being put for the 

singular, he having been first one of the Prajapatis, or mind-born 

sons of Brahma, and, secondly, one of the sons of Urvasi; or it 

may perhaps intend, by the expression hridayasya praketaih, 

internal convictions or knowledge, to imply the detachment of 

Vasishtha or his sons from the world. 

3 Yamena tatam paridhim vayanto apsarasa upasedur va- 

sishthah is somewhat dark: vasishthaAh has no business in this 

part of the construction, and must be connected with the first 

word in the verse, te, te vasishthah, those Vasishthas, : or that 

Vasishtha; yamena is explained sarvaniyantra, by the restrainer 

or regulator of all: kAranatmana, identical with cause, that is, 
by acts, as the causes of vital condition: the garb paridhim, 

vastyam, spread, tatam, by him, is the revolution of life and 
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40. When Mitra*and Varuna beheld thee, Vasishtha, 

quitting the lustre, of the Jightning for a different frm), 

then one of tay births (took place), inasmuch as Agastya 

bore thee from thy (former) abode.? . 

r1.. Verily, Vasishtha, thou art the son of Mitra 

and Varuna, born, Brahman, of the will of Urvasi,” 

after the seminal effusion : all the gods have sustained 

thee, (endowed) with celestial and Vazaik vigour in 

the lake.” 

death ; janmAdipravahah, weaving, vayantah as the musc. plural, 

should agree with vasishthah, but Sayana connects it with 

aparasAsah, the nymphs, or, more properly, the nymph Urvasi, 

who sat down or approached in the capacity of a mother, 

jananitwena, wearing that vesture which he was destined by 

former acts to wear: the general purport is not doubtful, but it 

is obscurely expressed. 

1 Agastyo yat twA visA Ajabhdra is interpreted yadA purva- 

vasthanat twam ajahara, when Agastya took thee from the former 

condition, the only interpretation of which is mitravarunav- 

AvAm janayishyava, we two, Mitra and Varuna, will beget; or 

avabhyam ayam jayeta iti samakalpatam, the two divinities 

determined this Vasishth shall be begotten by us; but what 

Agastya has to do with this is left unexplained. 

2 The Pauranik version, which here appears to be of Vaidik 

Origin, is well known: according to the scholiast, Urvasi, on 

seeing the birth of the Rishi, said to herself, left this be my son. 

3 Brahmand daivyena, according to the scholiast, requires 

the addition of yuktam, joined with, as the epithet of twam, 

devasambandhinaé vedardsinAhambhuvd yuktam: Pushkara may 

mean the kumbha, or pitcher, used at sacrifice. or the vasativara, 

the pool of water prepared for the same; but Sayana proceeds 
with a legend which seems intended to attach its usual sense to 

pushkara, the vessel running over, some of its contents fell upon 

the earth, and from them Vasishtha was born: Agastya was born 

of those in the vessel: the overflowing fluid being collected 

together, Vasishtha remained in the lake, tato apsu grihyamanasu 
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12. He, the sage, cognisant of beth worlds, was 
the donor of thousands: he was verily donation, wear- 

ing the vesture spread by Yama, Vasishtha was born 
of the Apsaras. 

13. Consecrated for the sacrifice,* propitiated by 

praises, they, Mitra and Varyna, poured a common 
effusion into the water-jar, from the midst of which 
M4na* uprose, and from which also, they say, Vasishtha 
was born. 

14. Pratrits,* Agastya comes to you; welcome him 

with devoted minds, and he is in the foremost station‘ 

directs the reciter of the prayer, the enchanter of the 
hymn, the grinder of the stone, and repeats (what is to 

be repeated.) 

vasishtha pushkare sthitah. Pushkara is also the name of the lake 
in Ajmer: but according to the Padma Purana, it was the site of 

the hermitage of Agastya, not of Vasishth: Srishti Khanda, c. 23. 

x Satre jatau is explained ydge @xshitau, prepared by pre- 
liminary purifications for the ceremony. 

3 M4na is said to be a name of Agastya, with reference to 
his being of the measure of a span at his birth: as by the text 
udiyAya tato Agastyah samyA4mAtro mahitapah, manena sammito 
yasmad mdnya ihochyate, rhence arose great ascetic Agastya of 
the measure of a span, as measured by a measure, (m4na); he is 
thence called upon earth MAnya: Agastya is not reckoned 

amongst the Prajapatis: according to one legend he was, ina 

preceding birth, the son of Pulastya; but he is evidently the 
creation of a later date than Vasishtha and the other primary 
Rishis, although of great and early celebrity, as recorded in both 
the Ramayana and Mahabharata. 

3, The same as the Tritsus. 
4 Agre, in front, s.¢., as their Purohit. 



ANUVA’KA HI. 

SUKTA I, (XXXIV.) 

Tue divinities are the Viswadevas ; the Rishi, as usual, Vasishtha ; 
the metre af the first twenty-one stanzas is Viraj of one 

hemistich only ; that of the last four stanzas is Tvishtubh. 

MAY pure and divine praise proceed from us (to the 
gods) like a swift, well-constructed chariot. 

2. The flowing waters have known the origin of 

earth and heaven ;* may they now hear (our praises). 
3. The vast waters offer nourishment to Indra: 

fierce warriors, (combating) with foes, glorify him. 
4. Yoke for him the horses of his chariot, for Indra, 

is the wielder of the thunderbolt, the golden-armed. 
5. Proceed to the sacrifice like one who goes along 

the road; proceed for your own accord. 
6. Go of your own accord to battle: celebrate the 

significant and expiatory sacrifice for (the good of) 
mankind. | 

7. From the force of this (sacrifice) the sun rises: 

it sustains the burthen (of the world) as (earth) supports 

many (beings). 

8. TI invoke the gods, Agni, propitiating them by an 
inoffensive rite, I celebrate a pious act." 

& An allusion perhaps to the subsequently received cosmogony, 
as in Manu, that water was the first of created things. 

2 Aydtuh sddhan-ritena, the scholiast put ayatuh into the 
instrmental case, aydtuna, and makes it the epithet of ritena, 

ahinsakena, yajnena, intending perhaps one without animal 
victims: if taken as it stands, as the gen. of AyAtri, the mean 
ing would much the same, by the rite of one not sacrificing 
victims, 
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g. Offer, (worshippers) your heavenly worship : 

earnestly address vour praises to the gods. 

to. The fierce Varuna,wthe thousand-eyed, contem- 

plates the water of these rivers. | 

11. He is the king of kings: the beauty of the 

rivers: his all-pervading strength is irresistible. | 

12. 12. Protect us, gods, among all people : rende: 

extinct the calumny of the malevolent. | 

13. May the blazing (weapons) of foes pass by 

innocuous: separate, (gods), universally (from us) the 

sin of our bodies. . 

14, May Agni, the feeder on oblations propitiated 

by our homage, protect us: to him has our praise been 

addressed. | 

15. Glorify along with the gods our friend, the 

grandson of the waters: may he be propitious to us. 

16. Glorify with hymns the dispenser of the clouds 

in the firmament :* the water-born, sitting amongst the 

waters of the rivers. 

17. Let not Ahirbudhnya be disposed to work us 

harm: let not the sacrifice of the worshipper be dis- 
‘ regarded. 

18. May (the gods) bestow food upon our people: 

let foes contending for our riches perish. 

19. Leaders of great armies, by the power of these® 

1 Ahim grinishe budhne, dividing two words usually put to- 

gether, Ahirbudhna; Sayana explains the former, meghanam 

dhantdram, the later, upon the authority of Yaska, the firmament. 
or the origin in which the waters or rains are bound or detained, 

baddha asmin dhritd Apa ite vyutpaiteh: Nir. x. 44: in the next 
stanza the words are reunited as a name of Agni. 

2 Eshim, of these: the schoilast supplies either devanam or 
Marutam, of the Maruts, 
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(divinities), consume their foes, as the sun (scorches) 
the regions. 

20. When the wives fof the gods)4 come before us. 

may the dextrous Twashtri grant us male progeny. 

21. May Twashtri be propitiated by this our praise : 
may he who is of comprehensive understanding be in- 
clined to give us wealth. 

22. May they who are the givers of gifts bestow 

upon us the treasures (we desire): may Rodas# and 

Varundni hear (our supplications): may the generous 

Twashtri, together with these (our) protectresses, be 

our sure refuge: may he give us riches. 

23. Mav the mountains, the waters, the liberal* 

(wives of the gods), the plants, also the heaven and 

the earth, consentient with the forest lords and both the 

the heaven and earth, preserve for us those (converted 

riches. 

24. Let the vast heaven and earth consent: let the 

brilliant Varuna, of whom Indra is the friend, consent: 

let all the victorious Maruts consent that we may be 

a receptacle for the retention of riches. 

25. May Indra, Varuna, Mitra, Agni, the waters, 

the herbs, the trees, be pleased by our (praise): may 

we, (reclining) on the lap of the dfaruts, enjoy felicity : 

and do you ever cherish us with blessings." 

1 The addition of the comment, devandm, seems somewhat 

superfluous: human wives would have been more in keeping 

with the prayer. 

2 The wives of the gods, according to Sdayna. 

3 The burthen 0} many previous Suktas, 
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SUKTA II. (XXXV.) 

Tus deities as befare; the metre is 7rishiudk. 

May Indra and Agni be (with us) with their protections 
for our happiness:? may Indra and Varuna, to whom 
oblations are offered, (be with us) for our happiness, 

may {ndra and Soma be (with us) for our happiness, our 
prosperity, our good: may Indra and Pushan be (with 
us) in battle for our triumph.® 

2. May Bhaga (promote) our happiness : may Sansa’ 

be our happines: may Purandhi* be (with us for) our 
happiness : may riches be (a source of) happiness: may 

the benediction of the true and virtuous yield us happi- 
ness: may the variously-manifested Aryaman be (with 
us) for our felicity. 

3. May the creator be to us for happines: may the 

discriminator (between virtue and vice, Varuna), be 
{with us) for our happiness: may the wide earth (con- 

tribute) with sustenance to our happiness: may the vast 
heaven and earth be (to us for) happiness: may the 
mountains (yield) us happiness: may our pious invoca- 
tions of the gods secure us happiness. 

4. May Agni, whose countenance is light, be (with 

us) for our happiness: may Mitra and Varuna, may 

the Aswins be (present) for our felicity: may the virtu- 

ous be (promotive of) our happiness: may the restless 

wind blow for our happiness. 

1 The construction of the leading phrase through thirteen 
stanzas is the same, sam na bhavatam, sometimes slightly varied, 
literally, may they two be our happiness: the commentator 
explains sam by sdntyai, for our peace or happiness ; but the 
bolder expression is probably the more correct, 

2 Yajur-Veda, 96. 11. 

3 For Nardsansa, 
4 The possessor of much intelligence: ee xol, 1m. 303. 
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5. May Heaven and earth, the first invoked, (pro- 
triote) our happiness ; may the firmament be happiness 

to our view: may the herbs, the trees, (yield) us happt- 

ness: may the victorious lord of the world, (Indra), be 

(favourable to) our felicity. 

6. Mav the divine (Indra), who with Vasus, gran‘ 

us happiness : mav the justly-praised Varuna, with the 
Adityas, be (friendly to our happiness: may the grief- 
assuaging Rudra, with the iexdras, be (for) our happi- 
ness: may Twashtri, with the wives of the gods, 

be (with us) for our happiness, and hear us at this 

solemnity. 

7. May the Soma be (offered for) our happiness: 
may the prayer be (uttered for) our happiness: may the 

stones (grind the Soma), the sacrifice be (solemnized 

for) our happiness: may the measured lengths of the 
sacrificial posts be conducive to) our felicity : may the 

sacred grass be (strewn) for our happiness: may the 
altar be (raised for) our happiness. 

8. May the wide-seeing sun rise (for) our happi 
ness: may the four quarters of the horizon (exist for) 

our felicity: may the firm-set mountains be (for) out 

happiness: may the rivers, may the waters, be diffused) 

for our happiness. 

g. Mav Aditi, with holy observances, be (for) our 
happiness: may the glorified Maruts be (friendly to) out 
felicity ; may Vishnu, may Pushan, be promoters of) our 

happiness: may the firmament be propitious to us 
may V4vu (blow for) our happiness. 

10. May the divine preserving Savitri be (radiant 
for) our happiness: may the opening dawns break 

for) our happiness: may Parjanya be (the granter of 

152 
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happiness) to our posterity; may Sambhu,? the lord of 

strength, be (the conferfer of) happiness upon us. 

11. May the divine universal gods be (favourable) 

to our telicity; may Saraswati, with holy rites, be 

happiness: may those who assist at sacrifices, those 

who are liberal of gifts, be (conducive to) our happiness : 
may celestial, terrestrial, and aquatic things be (sub- 
sérvient to) eur happiness. 

2g. May the jords of truth be (propitious to) our 

happiness: may horses, may cattle, (contribute to) our 

happiness: may the virtaous, the dexterous Ribhus, be 

to us (for) felreity ; may the Progenitors be (promoters 

of) our happiness at the seasons of worship. 
13. May the divine Aja-ekap&ad be (favourable to) 

our happiness: may Ahirbudhnya, may the firmament 

be (promotive of) our happiness: may the grandson of 

the waters, the protector, be (the securer of) our felicity, 

may Prisni, of whom the gods are the guardians, be 
to us granter of) happiness. 

14. May the Adityas, the Rudras, the Vasus, be 
gratified by this new and now repeated praise: may 
celestial aud teriestrial (beings, the progeny of the 

cow, (Prism), and tho~e who were entitled to worship, 
hear ovr (invovations). 

15. May those who are the most <dprabie of the 
adorable divinities, those who were the adored of Manu, 
those who are tmmortal, the observers of truth, bestow 

upon us this day (a Son) of widely-spread renown: and 
do you ever cherish ws with blessings.* 
CNS 

1 Sambbu is here said to imply sukhasya bhavayitri, the 
cailser of the condition of pleasure; it is ordinarily a name of 

2 It is said that this Sukta is to be maudibly recited: me 
Welemnity called the MahAndmni. 



ADHYAYA IV. 

ANUVAKA III. (Continued). 

SUKTA HI. (XXXVI) 

Tue deities are the Viswadevas; the metre is 7rishtudh. 

Let the prayer proceed from the hall of the sacrifice, 
for Surya with his rays lets loose the waters: the 
spacious earth spreads (studded) with mountains, and 
Agni blazes on the extensive plains.* 

2. Powerful Mitra and Varuna, to vou I offer this 

new praise as if it were (sacrificial) food: one of you, 

(Varuna), the invincible lord, is the guide to the path 

(of virtue; Mitra, when praised, animates men to 

exertion.* 

3. The movements of the restless wind sport 
around: the milk-yielding kine are in good condition: 

the showerer generated in the dwelling of the mighty 

sun has cried aloud in that his place of abiding, (the 
firmament. )* 

4. Here, Indra, (come tothe sacrifice of the man) 

who, by his adoration, has harnessed (to thy car) these 

thy favourite, graceful, and vigorous horses: may I 

bring hither Arvaman, the doer of good deeds, who 

baffles the wrath of the malevolent. 

1 Prithu pratikam adhyedhe agnih; pratikam is said to be 
prithivyA avayavam, a portion or member of the earth. 

3 Janam cha mitro yatati bruvanah: the phrase has occurred 

before: see vol. In. p. 104. 

3 Achikradad vrishabhah sasmin udhan, rendered, as in the 
text, Parjanya has cried in that firmament, tasmin antarikghe 
achikradat 
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5s, Let the offerers of adoration, engaging (in pious 

acts), worship (Rudra) in their own half of sac,rifice 

(solicitous) of his friendship: praised by the leaders 

(of rites), he lavishes food (upon them): this most 

acceptable adoration is addressed to Rudra. 

6. May the seventh (stream) Seraswat:, the mother 

of the Sindhu} and those rivers that flow copious and 

fertilizing, bestowing abundance of food, and nourishing 

the (people) by their waters, come at once together. 

q. May these joyous and swift-going Maruts 

protect our sacrifice and our offspring: let not the 

imperishable goddess of speech, deserting us speak 

(kindly) to our (adversaries :* and may both (she and 

the Maruts) associated augment our riches. 

8. Invoke, (worshippers), the unresisting earth, and 

the adorable hero, Pushan: (invoke) Bhaga, the pro- 

tector of this our sacrifice, and Vaja, the sustainer of 

qld, the liberal of gifts to our solemnity. 

9. May this praise come, Maruts before you: (may 

it come) before Vishnu, the guardian of the embryo, 

with his protecting faculties: may they both bestow 
upon (me), their adorer, progeny and food; and do you 
ever cherish us with blessings, 

1 Sindhu matri may mean, adcording to the scholiast, apam 
matribhutd4, being the mother of the waters. 

2 Ma nah parikhyad aksharA charanti is explained by Sdyana, 
akshara vydpt4, charanti vagdevaté, asman parityaktvA asmad 
vyatirikta ma drakshit, let not the diffusive deity of speech, 
baying abandoned us, look upon our opponents. 
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SUKTA IV. (XXXVIL) 

Deity and metre as before, 

VAJAS, possessors of energy, let your capacious, com- 

mendable, and unobstructed chariot bring you (hither): 

be satiated, handsome-chinned, with the copious triply 

_ combined libations? (poured out) for your exhilaration 

at our sacrifices. 

2. For you, Ribhukshins, beholders of heaven, pre- 

serve unmolested the precious (treasure) for us who are 

affluent (in sacrificial offerings): do you, who are poss- 

essed of strength, drink fully at (our) solemnities, and 

with (favourable) minds bestow upon us riches. 

3. Thou, Maghavan, hast determined what is to be 

given in the apportionment of much or of little wealth, 

for both thy hands are full of treasures, and thy sincere 

(promises) of riches do not restrain them. 

4. Do thou, Indra, who art Ribhukshin, and of 

especial renown, who, like food, art the fulfiller (of 

wants), come to the dweliing of the worshipper: lord 

of bay horses, may we, Vasishthas, be to-day the 
donors (of the offerings) to thee the celebrators of thy 

praise. 

5. Lord of bay horses, thou art the giver of des- 

cending (wealth) to the donor (of the oblation), by 

whose sacred rites thou art magnified: when mayst thou 

bestow upon us riches: when may we be secure by thy 

appropriate protections. 

6. When, Indra, wilt thou appropriate our praise : 

at present thou establishest us (thine) adorers in our 

a a a 

 ‘lriprishthaih somaih, with Soma juices mixed with milk, 
‘curds, and meal. 
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dwelling :? let thy swift horse, (influenced) by our pro- 

tected solemnity, convey fo our abode riches, male off- 

spring, and food. 

7. Indra, the upholder of the three regions,” whom 

the divine Nirriti® acknowledges as ruler, whom 

abundant years pass over, whom mortals detain from 

his own abode, approaches to (recruit) his decaying 

strength. 

8. May riches worthy of laudation come, Savitri, 

to us; riches that are in the bestowal of Parvata: 

may the heavenly protector (of all) ever preserve us ; 

and do you, (universal gods), ever cherish us with 

blessings. 

SUKIA V. (XXXVIIL) 

Tue deity is Savitri: the metre, Trishtubh. 

THE divine Savitri has diffused the golden radiance on 

high, of which he is the asylum: verily Bhaga is to be 

adored by men who, abounding in wealth, distributes 

treasures (amongst them). 

2. Rise up, -Savitri: hear (our solicitations) upon 

r VAsayasiva vedhasas twam nah is explained asm4n stotrin 

idanim swakiye sthdne avasthdpayasi as translated: perhaps 

swakiye, own, may refer to Indra in his own dwelling, that is, 

in swarga. 

2 Upa tribandhur jaradashtim eti: trayanadm lokAnim 

bandhaka is SAyana’s rendering of the epithet tribandhu: 
jaradashtim he explains, jirnamrasanam, yasya belasya hetu- 
bhutam tad balam upagachchhati, he approaches thet strength of 
which, or of whose strength it is the cause: the explanation is 
not very clear. 

3 Nirriti is said here to mean the earth, bhumi. 
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the celebration of this ceremony, (thou who art) diffusing 
light over the spacious earth, and bestowing human 

enjoyments upon men. 
3. Glorified be the divine Savitri, whom all the 

gods praise :* may that adorable (divinity) requite our 

praises (with) food: may he always protect the devout 

with all his protections. 

4. Whom the divine Aditi, delighting at the birth 
of the divine Savitri, glorifies, whom the supreme sove- 

reigns, Varuna, Mitra, Aryaman,* (and other gods) 

consentaneously adore. 

Whom those solicitous fur wealth, those enjoying 

(it), mutually worship, the benefactor of heaven and 

earth: may Ahirbudhnva® hear us: may the protectress 

(the goddess of speech)* cherish us with excellent 

cattle. 

6. May the protector of progeny when solicited, 
consent to bestow upon us the precious (wealth) of the 

divine Savitri: the ardent (adorer) invokes repeatedly 
Bhaga for protection ; the less ardent solicits Blhaga for 

wealth. 

7. May the V4jins,*§ with slackened speed, bring- 

ing excellent food, be (disposed) for our happiness, 

upon our invocations at the worship of the gods: 

t The text has yam visve vasavo grinanti, whom all the Vasus 

praise: Sdyana makes it devah. 

2 Mitra occurs in the plural Mitrdésah, meaning, according 
to the commentator, Mitra and others- 

3 According to Sayana this isa name of Agni, of the middle 
region firmament. 

4 The text hag only varutrA, which SAyana renders vAgdevata. 

5 Sdyana inteprets the term etadabhidhayakadevatdh, divi- 

Riti¢s so denominated: Mahidhara renders it asvab, horses, 
Yajur-Veda, 9. 16. 
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destroying the murderer, the robber, the Rikshasas,* 

and keeping from us ancient maladies. 

8. Wise immortal Vajins, observers of truth, defend 

us in every conflict, and for the sake of wealth: drink of 

this sweet (Soma beverage), be exhilarated (thereby) and 

satisfied ; proceed by the paths traversed by the gods. 

SUKTA VI. 

Tue deities are the Viswadevas; the metre is as before, 

Let Agni, risen on high, accept the praise of the 
worshipper: she who makes (all creatures) old,” looking 

to the west, goes to the sacrifice: the pious pair,’ like 

two riders in a chariot, follow the path iof the cere. 

mony): let the Hofri, as enjoined, celebrate the rite. 

2, The food-bestowing sacred grass of these (the 

(worshippers) is strewn; may the two lords of people, 

Vayu,* with the Minty steeds, and Pushan, invoked 

1 Jambhayanto ahim vriham Mahidhara renders literally, 

destroying the snake, the wolf: Sayana renders them hantAram, 

Choram: vaje-vaje saveshu yuddhestru: Sdyapa, sarvasmin anne 

upasthite, when all food is nigh. Mahidhara, Yajush, 1x. 18, 

2 Pratichi jurnir, devatatim eti, sarvAsdm prajandm jarayitry, 

the causer of the decay or age of all progeny, that is, UshodevatA, 

the dawn, whose successive revolutions constitute old age. 

3 BhejAte adri: the latter is explained, Adriyantau, sraddhA- 

vantau, the two reverencing or believing that is, the Yajamana 
and his wife. 

4 Vispativa virite iy4te, antirikshe Agachchhatdm: SAyana 

Says iva here means idadnim, now; but he states it may also 

intimate, as usual, a comparison, comparing VAyu and Pushan 
to two Rajas appearing amongst a crowd of attendants, yath4 
fhanushyanAm gane rAjdnau: so Mahidhara, Yajur-Veda, 33 94. 
aad Yiska Nitulta, v, 29. 
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before the dawn upon the close of the night,’ appeat 

now in the firmament for the welfare of mankind. 

3. Mav the divine Vasus sport on this occasion 

upon the earth: the brillant (Maruts) in the expansive 

firmament are being worshipped: swift moving deities, 

direct your paths towards us: hear (the words) of this 

our messenger, (Agni), approaching to vou. 

4. These universal adorable guardian deities occupy 

“common station at sacrifices: worship, Agni, those 

divinities, deservers (of oblations: at the ceremony, the 

swift Bhaga, the Ndsatvas and Purandhi.* 

5. Bring, Agni, whether from heaven or carth, the 

‘adorable deities, Mitra, Varuna, Indra, and Agni, Arvas 

man, Aditi and Vishnu, (for the good) of thesc (wor- 

shippers): and may "Saraswati and the Marus be de- 

lighted (bv our offering). 

6. The oblation ts offered together with praises to 

the adorable deities: may (Agni), unaverse to the 

desire of mortals. be present: bestow (upon us, gods), 

unwastiog, all-benefiting riches; and may we to-day be 

associated with the assembled deitics. 

7. Heaven and earth are now glorified by the Vas 

sishthas. as are Varuna, the object. of Worship, and 

Mitra and Agni: may they, the conferrers of joy, bes- 

tow upon us exeellent food: and do you (all) ever 

cherish us with blessing. 

t Aktor ushagah purvahutau is explained by Savana, ratreh 
sambandhinyd ushasah sakasat purvasmin AhvAne sati, there 

beigg the invocation preceding the proximity of :he dawn in cops 

nexion with the night: Mahidhara seems to understand it somes 

what differently : Pushan, as the sun, appears after the prior in- 
vocation of the dawn upon the lighting of the sacrificial fire ; 
whilst by Vayu is to be understocd Agni, of whom he is the 
friend, and who is the divinity of the nocturnal sactitice. 

2 Indra. 
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SUKTA VII. (XL.) 

Derry atfd metre as before. 

May the satisfaction derived from pious rites come to us 

as we contemplate the glorifieation of the swift-moving 
(divinities): may we be included in the apportion- 

ment by that wealth-bestowing deity (of the riches) 

which the divine Savitri to-day distributes, 
2. May Mitra and Varuna, heaven and earth, Indra 

and Aryaman, give us that (wealth) which is merited by 

britliznt (laudations): may the divine Aditi be disposed 

to give us riches, which Vayu and Bhaga may preserve 

ever in our keeping. 
3. Maruts, whose steeds are the spotted deer, may 

the mortal whom you protect be resolute, be strong, 

for him Agni and Saraswati also defend. and there is 

no despoiler of his riches. 

4. This Varuna, the leader of the rite, and the 

royal Mitra and Aryaman, uphold my acts, and the 

divine unopposed Aditi, earnestly invoked: may they 
convey us safe beyond evil. 

5. I propitiate with oblations the ramifications’ of 

that divine attainable Vishnu, the showerer of benefits: 

Rudra, bestow upon us the magnificence of his nature : 

the Aswins have come to our dwelling abounding with 
(sacrificial) food. : 

6. Resplendent Pushan, oppose not (hindrance) on 
this occasion : may the protectress, (Saraswati), and the 
liberal (wives) of the gods', gcant us wealth: may the 
ever-moving deities, the sources of happiness, protect 
us: may the circumambient VA4ta send us rain. 

Aare te ceernenemnpemamnannnsennenttreen. nemesis cease ca ition sidesaginracaraiiapaiiaaiitisdiis 

1 Vay4h, branches; all other deities are, as it were, branches 
of Vishnu, anye devéh sakha ive bhavanti: as by a text cited 
vy the scholiast, Vishou is all divinities, Vishnuh serv’ devata 
Ki sruteh. 



Rig-Veda Samhita. — t21§ 

q. Heaven and earth are now glorified by the 
Vasishthas, as are Varuna, the object of worship, and 
Mitra and Agni: may they, the conferrers of joy, 
bestow upon us excellent food: and do you (all) ever 
cherish us with blessings. 

SUKTA VIII. (XLI.) 

Tux deity is Ushas; or, according to some authorities, the deities 
of the first stanza are Indra and Agni, of the next five, Bhaga, 

and of the seventh, Ushas; the metre of the first verse is 

Fapati, of the rest. Trishtubh. 

WE invoke at dawn Agni: at dawn Indra: at dawn 

Mitra and Varuna; at dawn the Aswins; at dawn 

Bhaga, Pushan, Brahmanaspati: at dawn Soma and 
Rudra.? 

2. We invoke at dawn the victorious fierce Bhaga, 

the son of Aditi, who is the sustainer (of the world), 

to whom the poor man praising him appligs, saying, 

give (me wealth), to whom the opulent prince (ad 

dresses the same prayer). ) 

3. Bhaga, chief leader of rites, Bhaga, faithful 
promiser of wealth, Bhaga, granting (our wishes), 

fructify this ceremony, enrich us with cattle and horses ; 

may we, Bhaga, be eminent with male descendants and 
followers. 

s The whole of this Sukta occurs in the Yajush, xxxIv. 34.40. 
39 A’dhraschid yam manyanianas, turaschid raja chid yam 

bhagam bhakshity-dha: Mahidhara explains the terms somewhst 

differently : the A’dhra he renders unsatisfied, hungry, or poor: 

tura he makes the same as Atura, sick, or i mey meade Yama: 

raia is the same. 
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4. May we now have Bhaga, (for our tord),? 

whether in the forenoongpr at mid-day, or at sun-rise ;* 

mav we, Maghavan, enjoy the favour of the gods. 

5. Mav Bhaga,’ gods, be the possessor of ovulence, 

and, through him, may we be possessed of wealth, every 

one verily repeatedly invokes thee, Bhaya: do thou, 

Bhaga, be our preceder at this sc lemnity.* 

6. May the Dawns come to our sacrifice as a horse 

to a suitable station :* as rapid steeds convey a chariot, 

so may the.Dawns bring to us Bhaga, down-descending 

charged with riches. 

q. May the auspicious Dawns ever break, bestow- 

ing horses and cattle and male descendauts, shedding 

water, and endowed with all good things: and do you 

ever cherish us with blessings. 

1 Uredanim bhagavantzh syAma, may we be now possessors. 

of Bhaga; or it) may mean, may we be possessors of wealth; 

in which sense Mahidhara understands bhagavantah, or, he says 

also, possessurs Of knowledge: jnanavantah. 

2 Prapuwe SAyana explains purvahne: Mahidhsra, suryasva 

prapatane, astonaye, sun-down, sunset. 

3 Bhaga eva bhagavan astu dtanavaén, having wealth. 

4 Pura etd, purc-ganta one who goes before: it may mean. 

purohita, or family priest. 

§ Suchaya padava, SAyana interprets gamanayogyaya sthi- 

maya: Mahidhara supplies agnyadhdndrtham suchi padam,a pure 

place for the receptacle of the hre, as if he understood by dadhikra 

of the text, not any horse, although he renders, it simply asug 

but the one intended for sacrifice. 
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SUKTA IX. (XLIL) ‘ 

Dettry and metre as before. 

May the Brahmanas, the Angirasas, be everywhere, 

present : mav Krandanu' be conscious of ‘our) adora- 

tion: may the rivers? glide along, distributing water : 

may the pious couple, .the Yajamana and his wife), con- 

jointly appreciate the beauty of the sacrifice. 

2. Pleasant, Agni, be thv long-familiar path: voke. 

for the libation the bay, the ruddy horses, who, brilliant- 

shining, are the convevers of ‘thee), the hero, to the 

hall of sacrifice, where, seated, I invoke the companion: 

of the gods. 

3. The (worshippers) offer vou, fgods), this sacri- 

fice, with prestrations: the ministrant priest. who is 

near us repeating pious praise, excels (all others): 

worship well the gods: respledent (Agni:, make the 

venerable earth revolve. 

4. When Agni, repnsing at his ease in the dwell- 

ing of the liberal worshipper, is welcomed as a guest, 

this switably placed in) the hall of sacrifice, he gives: 

well-pleased, desirable (wealth) to the people who ap. 

proach him. 

s. Be gratified, Agni, by this our sacrifice: render 

our (worship! renowned among Indra and Maruts : let’ 

the davs and nights sit down on the sacred grass: 

worship (Agni), at this rite, Mitra and Varuna, Scone 

(the oblation). 

1 Krandanu is said to be a synonime of Parjanya. 

4 2 Dhenaviah is here exp'ained Nadyah, consistently with what 

ia said of udapruto navantah. 
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6. Thus has Vasishtha, wishing for riches, glorified 

the vigorous Agni for the sake of every sort of wealth: 
may he bestow upon us food, riches, strength: and do 

you, (gods), ever cherish us with blessings. 

SUKITA X (XXIIL) 

Deity and metre as before. 

DEVOUT worshippers seck to attain you, gods, by 
praises at sacrifices: they (worship) the heaven and 

earth, they of whom the diversified adorations spread 

everywhere like the branches of trees. 

2. Let the tsacrifice proceed like a swif courser (to 
the gods): elevate, (priests), with one accord, your 

ladies, charged with butter: spread for the solemnity 
the sacred grass: let the flames (of the burnt-offering) 

to the gods ascend on high. 

3. Let the gods sit down on the summit of the 

sacred grass, like children nursed on the (lap of the) 

mother: let the full ladle, Agni, pour the oblation) 

onahe sacrificial flame: give us not up to our adver- 
saries in battle, 

4. May the adorable deities, who are the bestowers 
of water, the shedders of showers, be fuily propitiated 
(by our praises): may the most precinus and commend- 

able of your treasures (be ours) to-day; and do you 

with one accord come hither.? 

1 Agantana samanasah are followed by yatistha, whieh are 

unexplained, apparently through a hiatus inthe manuscript: stha. 
may be the second pers. of as to be; but it is difficult to assig 
& meaning to yati, unless it be intended, or an error, for yadi, if, 

when the sentence may be rendered, if you are of one mind. 
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5. Be glorified, Agni: grant us (wealth) among 
the people: may we, vigorous Agni, ever be undeserted 

by thee, but always be rejoicing and unmolested in the 
possession of riches: and do you, (gods), ever cherish 
us with blessings. 

SVKTA XI. (XLIV,) 

The deity is Dadhikra; the metre of the first stanza is Fagatd 

of the test, Trishtubh. | 

FoR your preservation, (worshippers), Invoke, first, 

Dadhikr4, then the Aswins, the Dawn, the kindled 

Agni, Bhaga, Indra, Vishnu, Pushan, Brahmanaspati, the 

Adityas, Heaven and Earth, the waters, the Sun. 

2. Arousing and animating Dadhikr4, proceeding 

diligently with the sacrifice: seating the divine Il4 on 
the sacred grass, let us invoke the intelligent and 
worthily-invoked Aswins. 

3. Propitiating Dadhikrvan, I glorify Agni, Ushas, 
the sun, the earth, the great brown horse of Varuna, 

who is mindful of his adorers: may they put far away 

from us all iniquities. 

4. Dadhikravan, the swift steed, the first (of horses), 
‘knowing (his office), is in the front of the chariots (of 
the gods), consentient with Ushas, with Surya, with the 

Adityas, with the Vasus, with the Angirasas, 
5. May Dadhikr& sprinkle our path (with water), 

‘that we may follow the road of sacrifice: may Agni, 
the strength of the gods, hear our (invocation) : may 

the mighty, unperplexed, aniversal deities hear it. 
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SUKTA XII. (XLV). 

THe deity is Savitri; the metre 7rishtubh, 

BORNE bv his steeds, may the divine Savitri, who is 
possessed of precious treasure, and filling the firmament 

(with radiance), come hither, holding in his hands manv 

things good for man, and (both) tranquillizing and 

animating living beings.? 

2. Maythe outspread, vast and golden arms of 

Savitri extend to the ends of the sky: verilv his great. 

ness is glorified (by us): may the sun impart energy 

unto him.® 
3. May the divine Savitri, who is endowed with 

energy, the lord of treasure, bestow treasures upon us 

concentrating infinite lustre: may he bestow upon us 

wealth, the source of the enjoyment of mortals. 

4. These praises glorify the eloquent-tongued, 
dextrous-handed, whose hands are full (of wealth): may 

he bestow upon us manifold and abundant food: and do 

you, (gods), ever cherish us with blessings, 

SUKTA XIIL (XLVI. ) 

THe deity is Rudra; the metre of the first verse is 
of the rest 

OFFER these praises to the divine Rudra. armed with 

the streng bow and fast-flving arrows, the bestower 

of food, the invincible, the conqueror. the creatar 

t Nivesayan cha prastuvan cha bhuma is explained bhucAm 
rAtrishu sve sthane sthApayanscha ahahsu preravanscha, placing 

beings at night in their own stations, and urging them on by day, 
2 Suraschid asmA anudad.apasyam is explained, Suryo asmin 

Savitre karmechchham anudadatu, may Surya subsequently give 
to that Savitri the desire for acts. 
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the wielder of sharp weapons: may he hear our 
(praises). 

2. He fs known by his rule over those of terrestrial 

birth, by his sovereignty over those of celestial (origin) : 

protecting our progeny, Rudra, propitiating thee (by 

praise), come to our dwellings, and be to them a guar- 

dian against disease. 

3. May thy blazing (weapon), which, discharged 

from heaven, traverses the earth, avoid us: thine, ap- 

peaser of the wind,’ are a thousand medicaments: inflict 

not evil upon our sons and grandsons. 

4. Harin us not, Rudra: abandon us not: let us not 

fall under the bondage of thee when displeased: make 

us partakers of the life-promoting sacrifice: and do you 

(gods), ever cherish us with blessings. 

SUKTA XIV. (XLVIIL.) 

THe deities are the waters; the metre is 7yrsshjubh. 

WE solicit from you, Waters, to-day, that pure, faultless 

rain-shedding, sweet essence of the earth,* which the 

devout have first consecrated as the beverage of Indra. 

t Swapivata, which is left untranslated by the scholiast : it 
is somewhat difficult to assign it a meaning: swapi may be 

derived from swap, to sleep, and vata is usually the wind; or 

it may mein disorders arising from the windy humour which 

Rudra, as the deity of medicines, may be supposed to allay ; 

this, however, would be an early indication of the humoral 

pathology. 

3 Prathamam urmim akrinvata ilah: urmi is said here to 

imply the Soma juice, bhumyan bhumyah sambhutam, produced 
from the earth. 
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2. May the swift-moving grandson of the waters 

protect, Waters, ‘your most sweet essence, wherewith 

may Indra and the Vasus be delighted: and may we, 

devout to the gods, partake (of it). , 

_3. The divine Waters, the purifiers of many, grati- 

fying men with food, pursue the paths of the gods: they 

impede not the sacred rites of Indra: offer (priests), 

the butter-charged oblation to the rivers. 
4. Waters, whom the sun has evaporized by his 

rays, for whom Indra has opened a path by which to 

issue,? bestow upon us wealth: and do you (also) ever 

Cherish us with blessings. 

SUKIA XV. (XLVI) 

Tus Ribhus are the derties ; the metre is as before. 

RIBHU, (Vibhu), and Vaja,* leaders of rites, possessors 
of opulence, be exhilarated by our effused (libation) : 

may your active and powerful (horses) bring to our 

presence your chariot, beneficial to mankind. 

2. Mighty with the Ribhus, opulent with the Vibhus,’ 

1 The sun having converted the waters of the earth into 

clouds, Indra, by his thunderbolt, cleaves the latter, and the 

water condensed falls as rain. 

3 The text has Ribukshano V4jah, the use of the plurals im- 

plying, according [to the scholiast that the three brothers are 

intended, 

3 Ribhar ribhubhih vivhvo vibhubhih are rather unintelligible 
phrases: the commentator explains ribhu by uru, great and vibhu, 
vibhavah, rich or powerful ; but he leaves unexplained why the 
first should be in the singular and the second in the plural: 

it is an evident play upon words, as in the following, 
Vvajasatau, 
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May we overcome by strength the strength (of our 
foes): may Vdja defend us in battle; with Indra, our 

ally, may destroy the enemy. 

3. They verily, (Indra and the Ribhus)}, overcome 

multitudes by their prowess: they overcome all eneinies 

in the missile conflict :? may Indra, Vibhwan, Ribhukshin 
and Vaja, the subduers of foes, annihilate by their 

wrath the strength of the enemy. 

4. Grant us, deities, this day opulence: may you 

all, well-pleased alike, be (ready) for our protection: 

may the exalted (Ribhus)* bestow upon us food: and 

do you (all) ever cherish us with blessings. 

SUKTA XVI. (XLIX.) 

Tae Waters are the deities ; tha metre is 7rishtubh. 

THE waters, with their ccean-chief, preceed from the 

midst of the firmament," purifying (all things) flowing 
unceasingly: may the divine waters whom the thunder. 

bearing Indra, the showerer, sent forth, protect me here 

(on earth’. | 

2. May the waters that are in the sky, orthose 

that flow (on the earth), those (whose channels) have 

1 Uparatati: upara is explained upala, a stone: upalaih pasha- 

nasadrisair dyudhais tayate yuddham, war that is waged with 

weapons like stones, is uparatati. 

2 The text has vasavah, which might be Vasus; but Sdyana 
explaias it prasasy4h, an epithet of Ribhavah understaod, . 

3 Samudrajyeshtha, salilasya madbyat: salila is said to meag 
antariksha. 
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heen dug,’ or those that have sprung up spontaneously, 
and those that seek the ocean, all pure and purifying, 

may those divine waters protect me here (on earth), 

3. Those whose sovereign, Varuna, passes in the 
middle sphere, discriminating the truth and falsehood 

of mankind; those shedding sweet showers, pure and 

purifying; may those divine waters protect me here 

(on earth). 

4. May they in which their king, Varuna in which 

Soma, abides, in which the gods delight (to receive) 

the sacrificial food, into which Agni Vaiswdnara entered, 

may those divine waters protect me here (on earth.) 

SUKTA XVII. (L.) 

THe deities are Mitra and Varuna, Agni, VaiswAnara, and Gang& 

and other rivers, severally for each verse; the metre of the 

first three stanzas is Fagats, of the last, Ateyagats ar Sakvart. 

MITRA and Varuna, protect me here (in this world) : 

Jet not the insidious and spreading (poison) reach me ;° 

snav the equally malignant and undiscernible’ (venom) 

1 Khanitrima, khananena nivrittah, tormed, or perhaps stopped 

by digging canals or reservoirs ; in either case a proof of tne 

practice of irrigation. 

2 Kulayayat viswayat ma na 4 gan: the first term is explained 

athanam kurvat, making a place or a nest ; the second, viseshens 

varddhamanam, especially increasing: The scholiast supplies the 

substantive visham. 

3 Here again we have onlv epithets, ajakAvam, durdrisikam : 

the first is explained, ajak&A nama rogavisehas, tad vat: ajak& is 

the name of a disease like that, a malignant poison, according to 

S4yana; the second is rendered durdarsanam, difficult or dis- 

agreeable to be seen: each verse of this Sukta is to be repeated 

as an antidote. 
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disappear: let not the tortuous (snake)? recognise me 

sound of my foot-steps. 

2. May the brilliant Agni counteract that poison 

which is generated in the manifold knots (of trees) and 

the like,® or which is smeared upon the knees or 

ancles :* Jet mot the tortuous snake recognise me by the 

sound of my foot-steps. 

3. The poison that is in the Sa/ma/i tree, in rivers, 

or which is generated from plants, may the universal 

gods remove from hence: let not the tortuous (snake) 

recognise me by the sound of my foot-steps. 
4. May the divine rivers, whether flowing down 

declivities, In hollow places, or upwards, whether filled 

with water or dry, nourishing all with their water, be 

auspictous to us, communicating not disease :* may alb 

the rivers be unproductive of harm.§ 

1 Tsarus, chhadmagAmi jrhmagah sarpa ityarthah : tsaru meaus 

what goes stealthily or crookedly, that is to say, a snake.. 

2 Yad vijaman parushi vandanam is a poison so named: yad 

vividha janmani vrikshadinAm parvani udhavet, which may origi- 

nate in the variously born joints of trees and others. 

3 Ashthivantau parikulpbau cha dehat: the substantives are 

in common use for the knee and ancle: paridehat is explained, 

upachitam kuryat, let him smear; but there does not seem to be 

any nominative. 

4 Asipadd bhavantu: sipada is said to be the name of a malady, 

may they be unproductive of the sipada complaint : perhaps it is 

the vaidik fourm of slipada, the Cochin leg. 

s Asimida bhavantu: simi it is said, means badha, killing, 

with the negative prefix, and da, which iia arbaee prada, not 

doing harm or injury. 
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GUKTA XVIII (LL) 

The deities are the Adityas; the metre is Trishtubh.' 

May we, through the protection of the Adityas, be in 
the enjoyment of a new and comfortable dwelling ; 

may the swiftemoving Adityas, listening to our praises, 

preserve this their worshipper in sinlessness and in- 

dependence. 

2. May the Adityas and the Aditi, and the upright 

Mitra, Aryaman, and Varuna, be exhilarated (by the 

libatien): may the guardians of the world be ours also: 

inay they drink the Soma to-day for our preservation. 

3. All the Adityas, all the Maruts, all the gods, 

all the Ribhus, Indra, Agni, and the Aswins, (have 

been) glorified by us): do you all ever cherish us with 
blessings. 

SUKTA XIX. (Ltl.) 

Deities and metre as before. 

ADITYAS, may we be independent: Vasus, (dwelling) 

among the gods, may your protection (may extend) to 

mortals: offering (oblations to you), Mitra and Varuna, 

may we pastake (of your bounty): may we heaven and 
earth, exist (through your favour). 

2. May Mitra and Varuna bestow upon us felicity: 
(may they), the guardians (of all men, bestow felicity) 
upon our sons and grandsons: let us not suffer (gods), 

for offences committed by another: let us nots Vasus, 
do any act by which you may be offended. 

3- The Angirasas, prompt (in worship), soliciting 
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him, obtain precious (wealth) from Savitri: may the 
mighty adorable parent,? and the universal God, alike 

favourably minded, approve (of the donation). 

SUKTA XX. (LII1.) 

The deities are Heaven and Earth ; the metre as before. 

ATTENDED by a concourse (of priests), | worship the 

adorable and mighty Heaven and Earth with sacrifices 

and praises, those two great ones of whom the gods 

are the sons, whom ancient sages glorifying have 

formerly detained. 

2. Place before (us) in the hall of sacrifice, with 

new songs, the ancient parents (of all beings): come to 

us, Heaven and Earth, with the celestial people, for vast 

is your protecting (wealth). 

3. Many, Heaven and Earth, are the treasures fit 
to be given to the pious donor (of the oblatton): give 

to us that wealth which is unlimited: and do you ever 

cherish us with blessings. 

SUKTA XXI. (LIV.) 
The defty is VAshtospati; the metre as before. 

PROTECTOR of the dwelling,® recognise us: be to 

us an excellent abode, the nominflicter of disease: 

whatever we ask of thee, be pleased to grant: be the 

bestower of happiness on our bipeds and quadrupeds. 

: Pita may be Varuna, the father of Vasishtha, or Prejapati, 

the father of all. 

2 VAstoshpati: pati, lord or protector of the Vastu, the foun- 

dation of a house, put for the house itself; this Sukta is translated 

by Mr. Colebrooke, Asiatic Resoarches, vol. viii p. 390, 
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2. Protector of the dwelling, be our preserver and 

the augmenter of our wealth: possessed of cattle and 

horses, Indra, may we, through thy friendship, be 

excempt from decay: be favourable to us, like a father 

to his sons. 

3. Protector of the dwelling, may we be possessed 
of a comfortable, delightful, opulent?, abode, bestowed 

by thee: protect our wealth, whether in possession or 

expectation: and do you,* (gods), ever cherish us with 

blessings. 

SUKTA XXII. (LV.) 

Tur deity of the first verse is Vdshtoshpati, of the rest Indra, 

the metre of the first stanza is Gdayatrs, of the three next; 

Brthats, of the last four, Anushtubh. 

PROTECTOR of the dwelling,* remover of  diseass, 

assuming all (kinds of) forms, be to us a friend, the 

granter of happiness. 

1 Gatumaty4 is rendereded by Mr. Colebrooke melodious from 

ga, sing: Sayana interprets it here by dhanavati, having wealth. 

2 Or yuyam may be put for twam, do thou, Vastoshpati, etc. 

3 The occasion of this Sukta is narrated from the Brihad- 

devata: Vasishtha comiug by night to th- house of Varuna, in- 

vended to sleep there: the watch-dog barking, was about to lay 

hold of him, when he appeased the animal by this hymn: accord- 

ing to another story briefly told by Siyana, and found in the Niti 

manjar}, Vasishtha had passed three days ‘without being able to 

get any food; on tne night of the fourth he eutered the house of 

Varuna to steal something to eat, and had made his way to the 

larder, the koshtagara, when the dog set upon him, but was put 
to sleep by these verses, wherefore they are to be recited on 
similar occasions by thieves and burglars, 
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2. White offspring of Sarama,? with twany limbs, 

although barking thou displayest thy teeth against me 

bristling like lances in thy gums, nevertheless, go quietly 

to sleep. 

3. Offspring of Saramd, returning (to the gcharge)- 

attack the pilferer or the thief :* why dost thou assail 

the worshippers of Indra? why dost thou intimidate 

us? go quickly to sleep. 

4. Do thou rend the hog: let the hog rend thee: 

why dost thou assail the worshipper of Indra? why 

dost thou intimidate us ? gv quickly to sleep. 

5. Let the mother sleep, let the father sleep, let 

the dog sleep, let the son-in-law*® sleep, let all the 

kindred sleep, let the people (who are stationed) around 

sleep. 

6. The man who sits, or he who walks, or he who 

sees us, of these we shut up the eyes, so that they may 

be as unconscious as the mansion, 

7. We put men to sleep through the irresistible 

might of the bull with a thousand horns,* who rises ont 

of the ocean. 

1 Sarameya, progeny of Sarataa, bitch of Indra‘: he is called 

arjuna, white, as well as pingala. tawny: the latter, according to 

SAyana, in some members, keshuchidanyeshu. 

2 Stenam taskaram cha: the first is he who steals privily or 

hidden propery, the latter carries it off openly 

3 Sastu vispati: the latter is explained Jamatri, or, literally, 

the master of all: grihi, the howseholder. 

4 Sahasrasriago vrishabho yah samudrad udacharat, the sua 

with a thousand rays: through the worship of the sun, at a later 

date, Kumara was the patron of housebreakers. 
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8. We put tasleep all those women who ate lying 

min the court-yard in Jitter on the bed, the women who 

are decorated with holiday perfumes.’ - 

ANUVA’Ka IV. 

SUKTA I. (LVI) 

THe deities are the Maruts : the metre of the first eleven verses 

is Viyaz in two padas, of the remaining fourteen Trishtudh. 

WHO are these resplendent chiefs, the dwellers in one 

abode, the sons of Rudra, friends of man, at present 

well mounted 2” 

2. No one indeed knows their origin, they alone 

respectively know their birth. 

3. They go together by their own pure paths: roar- 

ing lke the wind, and fleet as talcons, they mutually 

rival each other. 

4. The sage may know those white-complexioned 

beings, (the Maruts),*> whom the vast Prisni bore at her 

udder.* 

5. May the people, through (the favours of) the 

Maruts, always be victorious, possessed of male pos- 

terity, and in the enjoyment of wealth. 

I Striyo ydh punyagandhah, manyalya gandhah, wearing gar 

lands of fragrant flowers on festival occasions, as at marriages and 

the like. 

3 Sama- Veda, I. 433. 

3 Etam ninya, which Sdyana explains, sweta varnani bhutan 

marutatmakani, white-coloured beings, identical with the Maruta, 

4 Udbo babhdra: udhas may mean the womb, according to 

Sayana. 

ee oe eee ee) 
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6. The Maruts rapidly repair to the place (of their 
destination), richly decorated with ornaments, invested 

with beauty, terrible by theic strength. 

q- Terrible be your strength, stedfast vour energies 

prosperous be the company of the Maruts. 

8. Glorious is your vigour, unrelenting are your 

minds; (the exertion) of your irresistible force, the 

agitator (of the trees), is like (the manifold tone of 

the prayers of} a munt.? | 

9. Withhold from us your ancient blazing (weapon) : 

let not vour displeasure hight upon us at this sacrifice. 

10. | invoke your beloved names, Maruts, destroyer 

(af foes), that they who are desirous of the offering 
may be satisfied. 

1i. Bearers are the «Maruts) of bright weapons, 

vapid are they in motion, wearers of brilliant ornaments 

and self-irradiators of their persons. 

12. Pure oblations be offered, Maruts, to you who 

are pure: the shedders of water proceed by truth to 

truth, pure, purifying pf pure birth. 

13. Bright ornaments,* Maruts, are on your 

shoulders, shining’ (necklaces) are pendant on vour 

breasts, glittering with rain, lightnuings, vou are dis. 

tributing the waters with your weapons. 

1 The text has dhuni muniriva, the agitation like a muni; the 

sounds produced by the shaking of the trees are like the varied 

intonations of a reciter of praises, is Sayana’s explanation. 

2 Khadayo alankara irseshah: khadi occurs before fsr a 

guard for the hand, 1. 168. 3: it 18 more usual to describe the 

Maruts as bearing lances on their shoulders. 

3 The text has only rukma, rochzmana, shining: the seholiast 

supplies hara: elsewhere the Maruts are said to have golden 

cuirasses on their breasts, and possibly rukmd here implies the 

same. 
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14. Your celestial splendours, Maruts, spread wide - 

objects of worship, you send down (the waters) that 

beat down ‘the dust) :? accept, Maruts, this your portion 

of the domestic worship of the household multiplted 

a thousand fold.’ 

15. If, Maruts, you justly appreciate the praise“’of 

the devout offerer of (sacrificial; food, conjomed with 

oblations, then promptly bestow ‘upon us) riches, com- 

prehending excellent male posterity, such as no un- 

friendly man can take away. 

16. The swift-moving Maruts are like rapid horses, 

shining like men gazing at a festival: mnocent as 

children in the (paternal) mansion, frolicksome gs calves 

they are the dispensers of water. 

17. May the munificent Maruts, filling the beautiful 

heaven and earth with their glorv, make us happv: 

your fatal weapon, the render of clouds, the destrover 

of men, be far from us: bend down to us, Vasus, with 

blessings. , 

18. Praistng vour universal liberality, Maruts, the 

ministrant priest repeatedly worships vou, seated (in the 

sacrificial chamber): he, showerers (of benefits) who 

is the guardian of the zea'ous (worshipper), he, (the 

priest), who is void of insincerity, glorifies vou with 

hymns. 

1 NAm4ni tiradhwam, pansun namayanti; namany udakani: 

namAni means waters, for they bend down thie dust. 

3 How can one portion become a thousand? asks the scho- 

hast; and he answers by quoting a rather obscurely expressed 

text, which implies that the amount of an offering is, computed, 

not by its actual number, but by that assigned to it by the divi- 

nity to whom it ix offered, yavad eka devata kamayate, yAvad- 

ed tavad ahutih prathate, 
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19. These, Maruts, give pleasure to the zealous. 

(worshipper); these humble the strength of the strong 

man: these protect their adorers from the malignant ; 

they entertain severe displeasure towards the withholder 

of offerings. 

2c. These, Maruts, encourage the prosperous man :. 

they encourage the (poor) wanderer: they, as Vasus, 

are pleased (with you): showerers (of benefits), dissi- 

pate the darkness: grant us many sons and grandsons. 

21. Never, Maruts, may we be excluded from your. 

bounty: let us not, lords of chariots, be last in its. 

appointment: make us sharers tn that desirable opulence: 

which, showerers (of benefits), is born of you. 

22. When heroic men, hiled with wrath, assemble 

for (the sake of conquering many plants? and people 

then, Maruts, sons of Rudra, be our defenders in battles. 

against our enemies. 

23. You have bestowed, Maruts, manv (benefits). 

.on our forefathers. which praiseworthy (benefits) have 

been celebrated in former times: by the (favour of the) 

Maruts the fierce (warrior. is victorious in combats: by 

the (favour of the) Maruts the warrier ever obtains 

food.” 

24. May our male progeny, Maruts, be vigorous, 

one who is intelligent, the scatterer of (hostile) men, 

1 Yahvishu, oshadhishu vikshu is explained, mahatishu oshadhi- 

shu prajasu, jetavyasu, in great plants and people to be subdued ; 
by plants or vegetables, osh«dhi, we may perhaps understand cul- 

tivated lands. 

2 Marudbhir, it, sanita vajam arva : the last word is explained, 

stotrair abhiganta, one who overcomes by praises ; or it may have 

its usual sense of a horse, when the sentence may be rendered, 
through the Maruts a horse 1s the obtainer (of success) iawar. 



1234 Ktg-Veda Samhita. 

by whom we may crass the water, (ef enmity to a 

secure dwelling; may we, your servants), dwell in our 

own abode, 

25. May Indra, Varuna, Mitra, Agni, the waters, 

the plants, the trees, be pleased with us: may we recline 

in happiness upon the lap of the Maruts; and do you 

ever cherish us with blessings, 

SUKTA II. ¢LVII) 

Deities as before; the metre is 7rrshtubh. 

ADORABLE (Maruts), the worshippers vigoraysly celee 

brate at sacrifice your appellation of company of the 

Maruts, they who cause the spacious heaven and earth 

to tremble, the clouds to rain, and move everywhere 

terrible. 

2. The Maruts verily are the benefactors of. hyn 

who praises them, the gratifers gf the wishes of the 

Institutcr of the solemnity ; da you, being pleased, nit 

down to-day upon the grass at our ceremany, to partake 

(of the sacitficial food), 

3. Nu other (deities give) such (good things) as 

the Moruts, as they shine with brillant ornaments , 

weapons, and persons; illuminating heaven and earth, 

wide-radiating, they heighten theig comman lustre for 

(our) goad. 

4 May that blazing (weapon) of yours, Maruts, be 

far from us, although through human infirmities, we offer 

you offence ; let us not, adorable Maruts, be exposed ta 

your (shaft) ; may your favour, the source of abundance, 

ever be shewn unto ys. 
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8. May the Maruts, who are irreproachable, pure, 

and purifving, delight in this our ceremony: protect us, 

adorable Maruts, with favourable thoughts: be ever 

anxious to sustain us with food. 

6. May the glorified Maruts partake of the obla- 

tions, they who, accompanied by the bending waters, 

are the leaders of rites: bestow water, Maruts, upon 

our progeny, return suitable opulence for (the donation 

of sacrificial: riches. 

7, Glorified Maruts, do you all come at the time of 

sacrifice to the presence of the worshippers along with 

your protections, for you are they who, of your own will 

multiply our hundreds :? do you ever cherish us with 

blessings. 

SUOKTA III. (LVIII). 

deities and metre as before. 

OFFER worship to the company (of the Maruts', the 

associated dispensers of moisture, which is powerful 

over the celestial region: the Maruts, by their greatness 

oppress both heaven and earth; they spread from the 

earth and the firmament to heaven* 

2. Formidable, high-spirited, quick-moving Maruts 

your birth is from the illustrious Rudra: every gazer on 

the sun® is alarmed with the course of you who are pre- 

eminent in lustre and strength. 

1 Ye nas tmana satiao varddhayanti, who increaae us, that with 

sons, grandsons, and the like, we may become hundreds. 

2 Nakshante nakam nirriter avansdt: nirriti is here said to 

be a synunyine of bhum1, and avansa of the antariksha. 

3 Viswah swardris, that is, all living creatures; or it may 

mean aiso, according to Siyana, what looks up to the sky, that 18, 
a tree, crees being naturally alarmed at the approach of. the wind. 
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3. Grant, Maruts, to us who are affluent (in sacri- 

ficial offering) abundant food ; accept complacently our 

earnest praise: the path vou follow is not hurtful to 

living beings: nay it increase our (prosperity) by (vour) 

desirable protections. 

t The pious mun protected, Maruts by you, is the 

possessor Of hundieds: the assailant overcomer (of his 

foes), protected by you, is the possessor of thousands : 

protected by you, the Emperor slays bis enemy: may 

the wealth that is given, agitators, by you ever be 

abundant. 

5. I adore these sons of the showerer, Rudra: may 

the Maruts, repeatedly invoked, again come to us: 

may we expiate (by praise) whatever we have committed 

secretly or openly against the swift-moving Maruts, by 

which they are displeased. 

6. The pious praise of the opulent Maruts has been 

recited: may the Maruts be gratified by this hymn: 

wemove far from us, showerers (of benefits), those who 

hate us: and do you ever cherish us with with blessings. 

SOKTA IV. (LIX). 

THE deities are the Maruts, except in the last verse, which is 
dedicated to Rudra; the metre of the first, third, and fifth 

stanzas is Brihati, of the second, fourth, and sixth, Satobrihuts, 

of the seventh and eighth, 7reshtubh, of the next three, 

Gayutri, and ot the twelfth Anushtubh. 

AGNI, Varuna, Mitra, Macuts, grant happines-, gods, to 
‘him wom vou preserve from (ihe perils of) this (world), 

Whom you guide here (to the paths of virtue).* 
See we ad ts ae ott a 

1 Yam trayadhwam idam, yam cha nayatha : idam is explained, 
an the first place, by itas, from this, bhaya hetoh, cause of peril; 
ia the second, idam implies san-margam, road of virtues. 



RigeVeda Samhita. 1237 

2. Through your protection, gods, the man who 

worships on an auspicious day overcomes his adver- 
saries: he who offers abundant (sacrificial) food $0 you 

to detain you (at his rite) enlarges his habitatidn. 

3. Vasishtha overlooks not the every lowest amongst 
you; Maruts, who are desirous (of the libation), do 

you all drink together to-day of our effused Some 

juices. . 
4. Your protection, leaders (of rites), yields_no 

detriment to him whom you defend in battles: may 
your latest favour return to us: come quickly, eager 
to drink the Soma. 

5. Do you whose riches are connected together 

come to partake of the (sacrificial) viands, for, Marcuts, 

[ offer to you these oblations, therefore go not away 
to any other (sacrifice). 

6. Sit down on our sacred grass: come to bestow 

upon us desirable riches: doing no harm, Maruts delight 

in the sweet Soma libation presented at this season. 

7. May the Maruts yet unrevealed, decorating theit 
persons, descend like black-backed swans: let the 

entire company gather round me like happy men re- 
jJoicing together at a solemn rite. 

8. The man, Maruts, who wounds our feelings, he 

who, rebuked by all, yet seeks, Vasus, to kill us, he 
would bind us in the bonds of (Varuna), the avenger 

(of iniquity), such a man do you destroy [with a con- 
suming fatal weapon. 

g. Maruts, destroyer of foes, this oblation is de- 

signed for you: do you, who are the devourers of 
enemies, (coming) wif your protections, graciously 
accept it. | 
a a 

x Sama Veda, £. 241. 

156 
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r9. Objects of domestic worship, munificent Maruts, 
come with your protections: go not away. 

11. Maruts, of independent strength, who are far- 

seeing, glorious as the sun,? come hither, come hither 

I invoke you to the sacrifice. 

12. We worship Tryambaka,* whose fame is 
fragrant,* the avgmenter of increase: may I be 
liberated from death,® and, like the Urvaruka‘ from 

its stalk, but not to immortality:’ let us worship 

t The text has Surya twachas, literally, sun-skinned. 

2 According to fle scholiast the term means the father, 

ambaka of the three deities Brahm4, Vishnu, and Rudra; the 

Rig-vidhan identifies him with MahAdeva; but the authority is 

of no great weight. 

3 Sugandhim is explained, prasaritapunya kutim, whose fame 

of virtue is spread; or as illustrated by another text quoted 

in the comment, in like manner as the fragrance of a tree full 

in flower sheds sweetness, so spreads the fragrance of holy 

Action; the memory of the just, smells sweet and blossoms in 

the dust, 

4 Pushti vardhanam, the augmenter of nutrition, is inter- 

preted, jagad vijam, the seed of the world; but the simple mean- 

ing of the multiplier of good things subservient to objects of 

bodily enjoyment, as wealth, sariradhanddivishayan varddhayatri 

is preferable. 

§ Mrityor mokshiya may also mean, may I be liberated from 

the world, er the revolutions of life and death: may I attain 

moksha. 

6 The urvaruka is called also the karkati, a species of 
eucumber. 

7 MAnritat m& 4 amrita, not to or until the immortal or im- 
mortality, understanding thereby either the long life of the gods 

Or swarga, paradise, the wish expressed being for final emanci- 
pation: this notion, and the denomination Tryambaka, are, in 
my Opinion, deeisive of the spuriousness of this stanza: the re- 
petition, decisive of the half stanza to make up a whole is some- 
thing unusual ; the verse occurs in the Yajur-Veda, 3, 60, and is, 
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Tryambala,whove fm isa fragrant the augmenter of 
crease may |e liberated frm death ke the Uru 
rue rom its stalk, but oot unto ioral 

Wome instance, diferent ntercateds‘ryambuke it termed 
bertrayopetam Rudram, the tnocular Rudra: suendhim, diya 
fuachopeta, of celal ugrane: the urvdrua is uid 0 mete 
the Karkandhu, which rps of itl rom sta 



ADHYAYA %. 

MANDALA VII. (Constinuea?. 

ANUVAKA IV. (Continued). 

SUKTA V. (LX.) 

Tme deities are Mitra and Varuna, exeept in the first verse, in 

which Surya is the divinity; the Risks is, as throughout, 

Vasishtha ; the metre 7rishtubh. 

Surya, when rising to-day, declare the truth to Mitra, 
and Varuna, that are void of sin: may we, Aditi be 
(approved of) among the gods: praising thee, Aryaman, 

may we be dear to thee. 

2. This Surya, the beholder of man, rises. Mitra 

and Varuna, upon both (heaven and earth), moving 
(in the sky): he who is the preserver of all that is 
stationary or moveable, witnessing the upright acts 
or the sins of mortals. 

3. He has harnessed his seven bay steeds, Mitra 
and Varuna, (to come) from your common duwelling- 

place, (the firmament) : the horses that, shedding water 

convey that Surya who, friendly to you both, (contem- 
plates all) regions, and looks carefully upon living 
creatures as (a herdsman) upon the herd. 

4. For you, (Mitra and Varuna), the sweet-flavoured 

viands have been prepared: the sun has ascended 
the shining firmament, for whom the Adityas and the 
consentient Mitra, Varuna, Aryaman, make ready the 
paths. 
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5. These (deities), Mitra, Aryaman, Varuna, are 

the detecters of much untruth: ‘these unconquered sons 

of Aditi, dispensers of happiness, are magnified in the 
hall of sacrifice. 

6. These the unsubdued Mitra, Varuna and Arya- 
man, animate with energies the unconscious (sleepers) : 

repairing to the intelligent performer (of pious acts), 

they lead (him} by safe paths (to heaven), removing ath 

iniguity. 
7. (Beholding) with unclosing eyes, and cognisant 

of the things) of heaven and earth, they conduct the 
ignorant man (to duty) : in the lowest depth of the river 
(through them), there is a bottom: may they lead us to 
opposite shore of the vast expanse.? 

8. Including our sons and grandsons in that pre- 

serving and auspicious felicity which Aditi, Mitra, 
and Varuna confer upon the liberal doner fof the 

oblation), may we never, acting precipitately, incus 

the displeasure of the deities. 
g. Let my adversary desecrate the altar by ill- 

expressed) praises: repelled by Varuna, may he 
(undergo) various sufferings: may Aryaman defend 

us from those who hate us: confer, showerers (of 

benefits), a vast region upon the liberal donor (of 

oblations). 

10. The association of these (three deities) is of 

mysterious lustre: by their secret strength they over- 
come (all enemies): showerers (of benefits), through 

fear (of you our opponents) are trembling : haye mercy 
upon us in the mightiness of your strength. 

~ 

x Vishpitasya param: the former is explained: only by 

vyAptitasya, expanded: Sayana supplies the substantive kanma 
mah, act, duty. 
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rr. These munifieent (deities) conjointly accept 

the praise of the worshipper, and bestow a spacious 

mansion for a dwelling upon him who, for the sake of 

food and excellent riches, devotes his mind to your 

glorification.’ 

12. Excellent Mitra and Varuna, to you this 

adoration at sacrifices is addressed: remove from us 

all difficulties, and ever cherish us with blessings. 

SUKTA VI. (LXI). 

Deities and metre as before. 

SPREADING around the beautiful light, Mitra and 

Varuna, of ’you two divinities, Surya rises: he who 
beholds all existing beings apprehends the acts of 

mortals. 

2. The sage, the solemnizer of sacrifice, the an- 

eient hearer (of holy prayer),* earnestly repeats, Mitra 

and Varuna, your praises: he whose prayers, doers of 

good deeds, you favour, whose acts (of worship) you 
recompense not for years.’ 

t Yo brahmane sumatim ayajate is explained, yo yajamano 

dadati sobh4anam buddhim yushmat stobarupaya, the institutor 

of the rite, who gives pure or pious understanding to the natnre 

or form of your praise. 

2 The text has dirghasrut, which is explained only by chira 
kalam srot4.a hearer for along time, an epithet of Vaisistha, 
but in what sense is somewhat uncertain. 

3 A yatkratwa na saradah prinaithe is explained, yat karma 

bahun samvatsaran dpurayethe. whose act you fill or fulfil many 
years: the scholiast passes by na, whicb may be the conjunction 
and as well as the negative not: in either case the sense is 
obscure: it m&y mean that the merit of the worship is so great 
that it cannot be adequately rewarded except after a long period, 
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3. You are vaster, Mitra and Varuna, than the 

ample earth, vaster, bounteous donors, the glorious aad 
expansive heaven: you maintain beauty in vigilantly 

protecting (us) 

4. Praise the splendour of Mitra and Varuna, whose 

Strength, by its mightiness, keeps heaven and earth 
asunder: may the days of those who offer not worship 

pass without male descendants: may he who delights 

in sacrifice in prosperity. 
5. Unperplexed, ail-pervading showerera (of benefits), 

those (praises) are for you, in which nothing surprising 

no adoration (worthy of you), is beheld: the insincere 

commendations of men serve as offences: eulogies of 

you, although offered in secret, are not unappreciated. 

6. I offer sacrifice to you two with praises, I invoke 

you, Mitra and Varuna, when in trouble: may the pre- 
sent hymns be capable of gratifying you: may these 

(my) prayers be acceptable to you both. 

7. To you, divine Mitra and Varuna, to you this 
adoration at sacrifice is addressed: remove from us all 
difficulties, and ever cherish us with blessings. 
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SUKTA VII. (LXI). 

Tue deity of the first three verses is Surya, of the other three 

the divinities are Mitra and Varuna ; the metre is Trishtubh. 

Surya spreads his vast and numerous rays over all 

the crowds of men: shining bright by day, he is beheld 

(by all) the same, the creator, the created,* he is 
glorified by his worshippers. 

2. Rise up before us, Surya, with thy glorious 

white horses: declare us free from sin to Mitra, Varuna, 

Aryaman, and Agni. 

3. May Varuna, Mitra, and Agni, alleviators of 

pain, the observers of truth, bestow upon us thousands 

(of riches): may they, the givers of delight, grant us 
excellent food; glorified by us, may they fulfil our 
desires. | 

4. Indivisible and mighty heaven and earth protect 

us who, of fortunate birth, have knowledge of you 
both: let us not incur the displeasure of Varuna, or 

of Vayu, or of Mitra, the best beloved of men. 

5. Stretch forth your arms for the prolongation of . 
our existence, bedew with water the pastures of our 

cattle, render us honoured amongst men: ever youthful 

Mitra and Varuna, hear these my invocations." 

6. May Mitra, Varuna, Aryaman, grant affluence 
to us and to our posterity: may iall paths be easy 
of access unto us: and do you ever cherish us with 
blessings. 

1 Kratwa Skritah are explained, (Sarvasya kartt4 prajapatina 
Sampaditah, the maker of all produced by Prajapati. 

3 Yajur-Veda, 21, 9: Mahidhara’'s interpretation is to the same 
nort as SAyana’s, with slight variations, 
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SUKTA VIII. (LXIII.) 

Tue deity of the first four stansas and of one-half of the fifth is 
Surya, and the deities of the rest are Mitra and Varune ; the 
metre as before. 

THE auspicious Surya rises, the eye of all, the common 

(parent) of men: the divine eye of Mitra and of Varuna, 

who breaks through the glooms as through (investing) 
skin. ; 

2. The animater of men arises, the great rain- 
shedding banner of Surya rolling on the universal 
wheel which the white steeds yoked to his car drags 
along. 

3. Delighted by the praises ‘of his worshippers), 

the radiant sun rises from the lap of the dawns: that 
divine sun gratifies my desires, who limits not the lustre 
that is common (to all. 

4. The bright and glorious sun rises from the 

firmament far-going, traversing (the heavens), diffusing 

light: verily all beings animated by Surya proceed and 
execute their assigned labours. 

5. He travels the path which jthe immortals have 

prepared for his course, darting along like a hawk: 
we worship you, Mitra and Varuna, when the sun has 

risen, with praises and oblations. 

6. May Mitra, Varuna, Aryaman, grant affluence 

to us and to our posterity: may all paths be easy of 

access to us, and do you ever cherish us with blessings. 

x. Mah4n ketur, arnavah suryasya, the baaner or emblem of 
Surya is Surya, which is probably all that Sayana means when he 

maintains that we have here an arbitrary change of case, and that 

for Suryasya we should have Suryah in the nominative. 

157 
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4, SUKIVA IX. (LXIV.) 

Mirza and Varune are the deities; the metre is Trishtniéh. 

RULLING over the waters that are in heaven and earth 

impelled by you, (the clouds: assume the form of rain :* 
may the. auspiciously manifested Mitra, the royal Arya- 
man, the powerful Varuna, accept our oblation. 

2. Sovereigns, mighty preservers of water, power- 

ful lords of rivers, come to our presence: send 
down to us, munificent Mitra and Varuna from the 
firmament, sustenance and rain. 

3. May Mitra, Varuna, the divine Aryaman, con- 
duct us by the most practicable paths, then, (when we 
desire their guidance), accordingly as Arvaman promises 
to the liberal donor (of oblations), may we, enjoying 
the protection of the gods, rejoice in abundance, to- 
gether with posterity.” 

4. Mitra and Varuna, bedew with water him who 
facricates your chariot in his mind, offering high praise, 
and confirming it (by sacrifice): render, sovereign 

(deities), the people well-affected towards him. 
5. Varuna and Mitra, this praise, pure as the Some 

libation, has been offered to you, and also, Aryaman, 

(to thee) :’ protect our rites: be awake to our praises: 

and do vou ever cherish us with blessings. 

1, Pra vdm ghritasya nirnijo dadiran is explained, yuvabhyim 
prerita meghaé udakasya rupani prayachcbhanti, impelled by you 

the clouds give the forms of water; or, according to another 

explanation, ghrita keeps its ordinary sense, the form of butter, 

that is, oblations, are given to you. 

3. isha mademe saha, with food rejoice, together with pos- 
terity, putrAdibhih, understood. 

3. The text has vayeve : Vayu is said to be a synonyme of 
Atyaman. 
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SUKTA X. (LXV.) 

The deities and metre as before. 

WHEN the sun has risen, [ invoke Mitra and you, 
Varuna, of pure vigour, whose imperishable and superior 

might is triumpant in the crowded conflict over. all 
enemies. 

3. They verily are mighty among the gods: they 

are rulers: they bestow upon us a numerous posterity : 
may we obtain -you, Mitra and Varuna, whether on 

earth or in heaven, and wherever the (passing) days may 
preserve us, 

3. Holders are you of many fetters, barriers against 

the irreligious, invincible by hostile mortals: may we 

cross ever all the danger, Mitra and Varuna, by the 

path of sacrifice, to you, as (We cross over) water 

by a boat. 

4. Come, Mitra and Varuna, to our offered obla- 

tion: sprinkle our place of sacrifice with water and 
with viands: (who) in this world (mav) present to yoa 

(such) excellent (donations) that you may (thereby be 

induced to) gratify mankind with celestial and beauti- 

ful water.' 

§. Varuna and Mitra, thie praise, pure as the Some 

libation, bas been offered to you, and also, Aryaman, 

(to thee): protect our rites: be awake to our praises : 
and do you ever cherish us with blessings. 

1. This passage ie very obscurely expressed, although the 

purport may be gussed, with the aid of the scholiast : it is literdily, 

tewirds you two hese an excellent tO man bestow apa aun 

celertial, beautifult, (or Rowing), prati vam atra et jaaty® 

prinitam udnah divyatya chérek. 
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SUKTA XI. (LEVI) 
Tuc deities of the three first stanzas are Mitra and Varuna, ef 

the fourth and following, to the thirteenth inclusive, the 
Ajityas; Surya is the deity of the three next, Mitra and 

‘Varuna are again the deties of the last three verses; the 
metre of the first nine stanzas is Gayatri, of the tenth, twelfth 

and fourteenth A&rshatt, of the eleventh, thirteenth and fifteenth 

Sate brihati. of the sixteenth Puvo-ushash, and of the rest 

Gayatri. 

MAY this our propitiatory praise, accompanied by obla- 
tions, proceed to you, Mitra and Varuna, of reiterated 

manifestations.’ 

3. You whom the gods uphold for their invigora- 
tion, both mighty, masters of strength and of diffusive 
radiance. 

3. Protectors of our dwellings, protectors of our 

persons, Mitra and Varuna, perfect the rites of your 
adorers. 

4. May Mitra, the destroyer of sin Aryaman, Savitri, 

Bhaga, bestow (upon.us) to-day at Sun-rise* what (we 
pray for). 

5. May this our dwelling be well-protected, liberal 

deities, on your departure, you who purify us from sin. 
6. And who.are sovereign over all, and, with Aditi, 

preside.ever this unobstructed and great ceremony.’ 

1. Tuvijdtayoh, repeatedlyjborn, as presiding ovér day and 

night they may be ,said, to;,be, manifest repeatedly in daily 

successien. 

3. Sama-Veda, 13. 701 ; Yajur-Veda, 33. 20. 

3. Usa swarajo aditiradabdhasya vratasya ye, maho rajana 

isate, the place of Aditi, is rather doubtful, as the next has no 
eopulative jqthe scholiast proposes as one reading, Aditis teshim 
maté, of them Aditi is the mather, or.that which. follows, Mitré- 
dayo aditischa, Mitra and the rest and Aditi, 
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7. I glorify you, Mitra and Varuna, and Aryaman, 

the consumer of enemies when the sun has risen. 

8. May this praise (be effective: for unimpeached 

strength, along with golden treasure: may it (be 

effective), sages, for the fulfilment of (the soraees of) 

the sacrifice. 
9. May we be thine, divine Varuna: may we, along 

with pious worshippers, be, Mittra, thine: may we 

obtain food and water.’ | 

10. Manifold, radiant as the sun, Agni-tongued aug- 

menters of sacrifice, you who have limited the three 

universal sacrifices with comprehensive rites.® 

11, Who have established the year, and then the 

month and the day, the sacrifice, the night, and the holy 

text, they, the roval deities, Varuna, Mitra, Aryaman, 

enjoy unrivalled might. 

12. Therefore to-day at sun-rise we solicit vou with 

bymns for (wealth), which Varuna, Mitra, Aryaman, 

bearers of water, you convey. 

13. Acceptors of rites, generated for rites, aug- 

menters of rites, fierce enemies of the neglecter of rites, 

mav we, as well as those men who are your adorers, 

x. Isham swag cha dhimahi is explained, annam udakam cha 
dharayamahe, may we retain food and water: this and the two 
preeding {verses forma Tricha, to be repeated at the morning 

sacrifice : they occur also Sama-Veda, 81. 417—419. 

2. Trini ye yemuh vidathani dhitibhih ¢visvani paribhutibhih 

is explained, ye trini vyaptdni kshityadisthandni paribhavukain 

kharmabhih preyachchhanti, who give the three spread places, 

earth and the rest, with evercoming acts : it is not very clear what 

ia intended : perhaps merely to say that Mitra and the rest are 

worshipped vs the objects of three rites, with definite ceremonies, 
or at definite seasons. 
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be in (the enjoyment of) the _— felicity, all con- 

firmed by you.’ 

14. That beautiful orb (of the sun, rises on the near 

margin of the sky as the swift, divine white coloured 
(steed) bears it along for the beholding of all men. 

1g. The seven gliding steeds convey the sun, the 

lord of every individual moving or stationary thing,* 
traversing the whole world in his chariot for the good 
of all). 

16. That pure eye (of the universe), bencficial to 

the gods, rises: may we behold it for a hundred 

years: may we live a hundred years.* 

17. Uuconquerable resplendent Varuna and Mitra, 

(induced) by our praises, come to drink the Yoma juice. 

18 Gentle Mitra and Varuna, destroyers ut foes, 

come from heaven with your glories, and drink the 

juice. 

4. Teshamjvah sumne suchchhardishtame, of those of you in 
the most blissful opulence, er in happiness, united with a most 
delighttul dwelling, sukhatame dhane, ,atyantaramaniyagrihayukte 

sukhe va. 

-» Sirshnay sirshno jagatas , aasthushaspatim, the lord of 

stationary aad moveable head by head: the scholiast would 

apparently consect Siras with the horses of the aun, the ablative 

or genitive, being. put for the instrumental, siggsd, swaswasira sa 

vahanti suryag, they bear the sun by his own head ; or the head, 

he says, maybe put for ,the, being with a head, sirah sabdens 
paddrthah, that is tojsay, the whole of such objects, tasya- 

, Or the best of all, sarvasya sreshtham: he seems 

cr pusaled : it probably implies only each -r individual. 

"3. Fajqe-\ eda, 30. 2., which adds, srinuydma saradah satam, 
seabravting garadah satam, adinah syama saradah satam, bhuyas- 

ea sarsdah setam, way we hear; may we speak, may we be inde- 
pendent, for a huedred yoars or | 
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19. Come, Mitra and[Varuna leaders of rites, propi- 
tiated by the oblataion, and drink the Sones, augmenters’ 

of the sacred rite. 

SUKIA XII. (LXVIIL) 

The deties are the Aswina; the metre is Trishéudhk 

LorpDs of men, (f approach) to adore vour chariot with 

devout praise and oblatian, I address it as if it were a 

messenger to awaken you, adorable deities, as a son 

(addresses: his parents. 

2. Kindled by us, Agni blazes, the extremities of 

the darkness are seen nigh at hand, the banner (of the 

sun) is perceived rising with the glory on the east of the 
dawn, the daughter of heaven. 

3. Verily Aswins, the pious priest repeating (your 

praises) glorifies you, Ndsatyas, with hymns: come 
therefore by formerly-trodden paths to our presence with 

your chariot, familiar with heaven, laden with treasure. 
4. Relying on you, Aswins, as protectors, desirous 

of wealth, Mddhwis, :] invoke you when the Soma is 

effused: may your steut horses bring you (hither) : 
drink the sweet juices poured out by us. 

gs. Divine Aswins, render my sincere and undis- 
turbed adoration, offered for the sake of riches, (efficaci- 

ous) for their acquisition: preserve all my faculties in 

(the time of) battle: protectors of pious acts, (influenced) 
by our acts, bestow upon us (wealth). | 

6. Protect us, Aswins, in these pious acts, may our 

procreative power fail not:. but through your favour) 

possessing sons and grardsons, distributing desired. 
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riches and enjoy ample wealth, may we accomplish the 
worship of the gods. 

7. This treasure given by us has been placed, 

Mdadhwis, before you, like (an envoy) who has come to 

the presence (of a prince) for (acquiring his) friendship : 

come to our presence with benevolent thoughts, accept- 

ing the oblations offered amongst human beings. 

8. Nourishers of all, the chariot of you two, who 

are associated in a common purpose. traverses the seven 

flowing (streams): the excellent horses harnessed by 
the gods, who bear you rapidly, careering in the car, are 
never wearied. 

9g. Be propitious to those who are affluent? (in 
oblations), who offer the wealth that is to be offered 

for the sake of riches: they who encourage ja kins- 

man* with kind commendations, distributing wealth of 
cattle and of horses. 

io. Ever youthful Aswins, hear to-day my invo- 

cation: come Aswins, to the dwelling jwhere the obla- 

tion is prepared: grant wealth (to the offerer): elevate 

the worshipper: and do you ever cherish us with 
blessings. 

t. Asaschata bhutam, Sayana says, here means anuraktau 
bhavatam ; but he explains it kutrapi asajyamdnau, being any- 

where unoccupied, unattached,—meaning, be unattached to, or 
uninterested in, any except the present worshippers. 

3. Bundhu may also, it is said, mean the Adhwaryu, or 

ministract priest, phalena badhnati, whom ene binds by a reward. 
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SUKTA XII. (LXVITf). 

Tue deities as before: the metre of the firet seven stanzas is 
Viradj, and of the two last Trishtubh. 

ILLUSTRIOUS Aswins, lords of handsome horses come 

hither, propitiated, Dasras by the praises of your adoret 

and partake of our consecrated oblations. 

2. The exhilarating viands have been prepared for 
you: come quickly to partake of mv oblation: disre- 

garding the invocations of an adversary, listen to ours. 

3. Your chariot, Aswins, in which you ride with 

Surya, hastens towards us at our solicitation, traversing 
the regions as swift as thought, and laden with a hun- 
dred blessings. 

4. When the stone, seeking to propitiate you two 

divinities is raised aloft, and loudly sounds, expressing 

for you the Soma Juice, then the pious worshipper brings 
you back, beautiful divinities, by his oblations. 

5- Wonderful, verily, is the wealth that is yours : 

you have liberated from the cave Atri,‘ who is dear to 

you, and enjoys vour protection. 

1 Nvatraye Mahishwantam yuyotam, you separated the 

Mahishwat from Atri: the sholiast considers Mahishwat es « 
synonym of ribisa, which has occurred before: it is emonget 

the 134 words at the end of the Nighantu of the Nirukta, of 

which there is no explanation; but in Mand [. S. CXVI. V. 8, 

Vol. I. 290, ribise is explained, spagataprakdse pidAvantragrihe, 

in a dark house of implements of torture. SAyana elsewhere con- 

Siders it equivalent to Agni, or other TushAgni, or fire of chaff, 
as he explains, in the following Sukta LXXII. Vol. 5, anhases by 
ribisid agneh sakAsat. Although the word does not oceur, the 

incident is alluded to more than once in the first Mandala, 

Sukta CXII. 7, where the Commentary says, Atri was thrown into 
a machine-room with a hundred doors, where he was roasted ; 

and again, CXVIII. 7, the same explanation occurs, 

158 
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6. Such was vour benevolence, Aswins, to Chyavana, 

praising and offering oblations, that you in requital 

rescued his body from departure. 

7. When faithless friends had abondoned Bhujyu 

in the midst of the ocean, you brought him to shore 

devoted and relying upon you. 

8. You have granted (his desires) to Vrika,’ ex- 

hausted bv his devotions: when called upon you have 

listened to Sayu: vou are they who have filled the 

barren cow (with milk} as (a river) with water: you 

have (endowed her) with strength, Aswins, by your 

d-eds. 
9. This your devoted worshipper, waking before 

the dwan, praises you with hymns: nourish him with 

food, and let the cow (nourish him) with her milk: and 

do you ever cherish us with blessings. 

SUKTA XIV. (LXIX). 

Tue deities as before; the metre is 7rishtubh. 

MAy your golden chariot, drawn by your vigorous 

horses, blocking up heaven and earth, come to us, fol- 

lowing the track of the waters, radiant with (glowing) 
wheels, laden with viands, the protector of men, the 

receptacle. 

piddyantragrihe...,..... Tushagnim sitenodakena avdrayetham, you 
extinguished with cold water the chaff fire by which Atri was 
burnt when thrown into the house of machines of torture with a 
hundred docrs. A reference is made to Mandala X. 39. 9. 

1 the Commentator seems rather uncertain as to Vrika, 
which usually means malignant or impious: it may mean, he says 
@ person. 
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2. Renowned ansong the five orders of beings, fur- 
nished with three benches,? harnessed at will, may it 

come hither; that vehicle) wherewith you repair to 

devout mortals, whithersoever, Aswins, directing your 
course. 

3. Well-horsed and celebrated, come, Aswins, to 

Our presence: drink, Dasras, the sweet pledge: your 

chariot, conveying you, with your spouse, furrows with 

its two wheels* the extremities of the sky. 

4. The daughter of Surya made choice of your 

chariot at the approach of night: you defend the devout 

worshipper by your deeds, when the resplendent (sacri- 

ficial) food proceeds to you to secure your protection. 

§. Ridersi,in the chariot, Aswins, come for our 

purification and wel-fare to this our sacrifice, at the 

dawn ,of day, with that chariot which is clothed in 

radiance, and which, when harnessed, traverses its 

(appointed: road. 

6. Leaders of mies, like (thirsty) cattle, thirsting 

for the radiant (Soma), hasten to-day to our sacrifice ; 

in many ceremonies do the ,pious propitiate you with 

praises : let not other devout worshippers detain you. 

7. You bure up Bhujya, Aswins, from the waters, 

when cast into the sca, bearing him to shore by your 

exertions with your undccaying unwearied, unharassed 

horses. 

8. Ever youthful Aswins, hear to-day this my in- 

vocation: come, Aswins, to the dwelling where the 

oblation is prepared, grant wealth (to the offerer), 

1 Trivandhurah; compare also I. 47. 2, and I. 183, &. 

4 Vartanibhyam :—Vartani is usually rendered atoad: it ts 

here explained by Chakrabhyam. 
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elevate the worshipper, and do you ever cherish us with 

blessings. 

SUKTA XV. (LXX). 

The deity and metre as before. 

ALL-ADORED Aswins, come to our (sacrifice), to that 

place on earth which has been designated yours, which, 
like a swift, broad-backed horse,’ awaits you, and on 

which you are seated as firmly as in a dwelling.” 
2. This excellent praise, redolent of food, propt- 

tiates you: the ewer has been heated in the dwelling 

of the worshipper,” which, reaching vou, fills the ocean 

and the rivers (through the rain it obtains), associat- 

ing you (in the rite), like two well matched horses ina 

chariot. 
3. To whatever places you may descend, Aswins, 

from heaven, whether amidst the spreading plants, or 

amongst men, or sitting on the summit of the clouds, 

be the bearers of food to the man, the donor (of the 

oblation. . 

4. Inasinuch, divine Aswins, as you accept that 

which is most acceptable in the plants and in the 
waters,‘ and those (things) which are most suitable to 

t. Suna-prishthah is, the scholiast says, sukhakara, pleasant, 

delightful, vipulatwat, from its breadth. 

2. A yat sedathur druvase na yonim is not very clear. The 

comparison is explained, dhuvaya nivasaya sthanam iva, likea 

place for a durable soil. 

3. Gharma . see vol, iii p. 281. The scholiast connects it with 
pravarga,—gharmah pravargascha. 

4. Meaning, according to the scholiast, the cakes of meal aad 
the Soina juice offered in sacrifices. 



Rig-Veda Samhita. 1257 

you, the offerings) of the Arshzis, therefore, bestowing 

upon us ample riches, (favour us) as you have favoured 
former couples ? 

5. Aswins, hearing the many prayers of the Aeshts 
you look (favourably) upon (us): come to the sacrifice 

of this man, and may your desired favour be (shewn) 

him. 

6. Come, Nasatyas, to the excellent Vasishtha, the 

worshipper who accompanied by the priests is present, 

offering oblations, and repeating praises: these prayers 

are recited to (bring you hither). 

7. This adoration, Aswins, this praise ‘is for vou) : 

be gratified, showerers (of benefits), by this laudation: 

may these eulogies, addressed to you, reach you: and 

do you ever cherish us with blessings. 

t. Sacrificers, or institutors of sacrifices, yajamanas, and their 

wives. 



ANUVA’KA V 

ADHYAYA V —(Continued). 

SUKTA I. (LXXI) 

The deities and metre as,before. 

NIGHT retires before the dawn, the sister (of the Aswins: 

the dark night leaves the path clear for the cadiaue 

(sun): upon you, who are affluent in horses, affluent in 

cattle, we call day and night; keep away from us the 

malevolent. 

2. Come to the mortal, the donor (of oblations), 

bringing desired wealth in your chariot: keep afar 

from us famine and sickness: day and night Madhwis, 

protect us. 

3. May your docile and vigorus (horses) bring 
hither your chariot at the approaching dawn: conduct 

hither, Aswins, vour radiating, wealth laden chariot, 

with your rain-bestowing steeds. 

4. With that chariot, lords of men, which is your 

vehicle, which has three benches, is laden with wealth, 

and is the precursor of day, comr, Nasatyas, to us; 

with that chariot which traverses (the sky) as your all- 

pervading form.? 

5. You exempted Chyavana from decay: you 

mounted Pedu upon a swift charger:’ you extricated 

1 Abhi yad vam viswapsnyo jigati is explained, yo ratho vam 

vyaptarupo abhigachchhati ; or it may mean, since Vasishtha 
Praises you,—viswapsnyah being a name of Vasistha. 

3 Niranhasas Tamasah spartam Atrim; SdAyana: anhasah, 
ribisat tushdgneh sakasat, tamasascha guhdntahsthitachcha, 
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Atri from torture and darkness: you replaced Jahusha 
in all his rebellious kingdom. 

6. This adoration, Aswins, this praise (is for you) : 

be gratified, showerer (of benefits) by this laudation : 

may these eulogies, addressed to you, reach you: and 

do you ever cherish us with blessings. 

SUKTA II. (LXXII) 

The deities arid metre as before. 

Come, Nasatyas, with your cattle-giving, horse-bestow- 

ing, wealth-vielding chariot: all praises? gather round 

you, who are resplendent with admirable beauty of 

persons. 

2. Sharing in satisfaction with the gods, come to 
our presence, Nasatvas, with your chariot, for the friend- 

ship (that prevails) between vou and us 1s from our 

forefathers: a common ancestor® (is ours : acknow- 

ledge his affinity. 

3. Praises waken up the Aswins, kindred adora- 

tions (arouse them) and the celestial dawns : the sage, 

addressing these laudations to the adorable heaven and 

earth, glorifies the Nasatyas in their presence. 

4. When the dawns arise, vour worshippers, Aswins, 

proffer your praises : the divine Savitri casts his splen- 

dours on high: the fires, with their (kindled) fuel, 

greatly glorify you. 

s ViswA niyutah: niyat is here said to mean stuti, praise. 

a Vivanwat and Varuna were both sons of Kasvapa and Aditi: 

the Adityas are the sons of the former, Vasishtha of the latter, 

consequently they 2re frst cousins. 
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5. Come “Nasatyas, from the west, from the east : 
fcome) Aswins, from the south, from the vorth, come 

from every quarter with riches beneficial for the five 

classes of men: and do you ever cherish us with 

blessings. 

SUKTA IIl. (LXXHIL) 

Tur deities and metre as before. 

DEVOTED to the gods, and hvmning their praise, we 

have crossed to the oppsite shore of this (state of) 

darkness: the worshipper invokes the Aswins, the doers 

of many deeds, the most mighty, the first-born, the 

immortal. 

2. The man who is dear to vou, Nésatyas, the in- 
voker of the gods, tias taken his seat, he who offers 

worship and repeats praise: be nigh, Aswins, and 

partake of the libation: supplied with food, I address 

you at sacrifices. 

3. Praising (the gods), we prepare the sacrifice for 
their coming: showerers ‘of benefits), be propitiated by 

this pious laudation: despatched like a swift messenger, 

Vasishtha arouses vou, glarifying you with hymns. 
4. May those two, the bearers (of oblations), ap- 

proach our people, déstrovers of Rakskasas, well- 
nourished, strong- handed : accept our exhilarating (sacri- 
ficial), viands: injure us not, but come with good 
fortune. 

5- Come, Nasatyas, from the west, from the east ; 
come Aswins, from the south, from the north, come 
from every quarter with riches beneficial for the five 
classes of men; and dp you ever cherish us with 
blessings. 
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SUOKTA IV. (LXXIV.) 

Tue deities as before; the metre of the first three stanzas and of 
the fifth is Brshat:: of the fourth and sixth, Sato-brihats. 

THESE pious praises glorify you, radiant Aswins: I 

call upon you, who are rich, in acts for preservation, for 

you repair to every individual.+ 

2. You are possessed, leaders (of rites), of mar- 

vellous wealth; bestow it upon him who sincerely 

praises you: alike favourably-minded, direct your 

chariot to your presence: drink the sweet oma 

beverage. 

3. Come, Aswins, tarry near us,” drink of the 

sweet libation: showerers (of benefits), by whom riches 

are won, milk the rain (from the firmament): harm us 

nat: come hither. 

4. Yours are the horses that, conveying you, bring 

you to the dwelling of the donor (of the oblation): 

divine leader (of rites), favourably inclined towards 

us, come with your rapid steeds. 

5. The pious worshippers, now approaching vou, 

unite to offer (you sacrificial: food: do you two, 

Nasatyas, grant to us who are affluent (in offerings) 

enduring fame and dwelling. 

6. Those worshippers, the benefactors of men, 

doing injury to none who repair to you, like waggons,* 

(to the farm), ether prosper by their own strength, 

or inhabit an excellent abode. 

1 Sama-Veda, 1. 504; 11.103: the whole of this Sukta is 

termed a Pragatha. 

2 Yajur-Veda, 3 ;. 88 

3 The text has only ratha iva. like chariots: the scholiast 

-adds, vishyadipuina yatha prapnuvanti swamigriham, loaded with 

rice and the like, airive at the house ef the owner, 

59 
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= SUKTA V. (LXXV.) 

Tue deitv is the Dawn; the Aésks, as before, Vasishtha; the 

metre is 7risfitubh This is one of the Suktas which the 

Rig vidhéna directs the worshipper to repeat on rising at the 

end of the night, calm and pure, and awaiting the appearance 

of the Dawn with his hands raised to his fsrehead, as by so 

doing he will obtain various kinds of wealth. gold, cattle, 

horses, grain, cloths goats, sheep, male offspring and wives. 

THE Dawn, the daughter of heaven, has risen: she 

comes, manifesting her magnificence in light: she 

scatters our foes as well as the odious darkness, and 

relumes the paths that are to be trodden (by living 

beings).? | 

2. Be unto us to-dav the canse of great felicity . 

bestow, Ushas, (what is promotive) of great pros- 

perity: gtve us wonderful riches and reputation: grant, 

divine benefactress of men, to mortals flourishing male 

posterity.* 

3. These wonderful, immortal rays of the beautiful 

Dawn appear, giving birth to the ptous rites of divine 

worship, and filling the firmament, they spread around. 

4. Exerting herself, she approaches rapidly from 

afar (to give light to the five classes of men, witness. 

ing the thonghts of men, the daughter of haaven, the 

benefactress of living beings 

5. Vhe bride of Surva, the distrtbutress (of food’, 

the pessessor of wonderful health, she rules over 

treasures (of every kind) of riches: hymned by the 

1 Angirastama pathyah ajigah is explained, gantritama padavir 

udgirati, she throws up the paths that are to be most traversed, 

that is. praninam vyaviahirdya prakAsayati, she gives light for 

the transactions of living beings. 

2 The text has sravasyum, wishing for food: the comment 
explains it annavantam putram, a son having food. 
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Rishis, the waster away «f life, the mistress of opulence, 

she rises, glorified by the offerers (of oblations). 

6. The bright and wondrous steeds, conveying the 

resplendent Ushas, are visible: she advances, radiant 

in her every-way-moving chariot; she bestows wealth 

upon the man whe practises sacred rites, 

7- ‘True with the truthful, great with the great, 

divine with the deities, adorable with the adorable,? 

She disperses the solid (gloum, ste displays (the 

pastures) of the cattle: all creatures, the cattle espe- 

cially, are longing for the Dawu. 

8. Bestow upon us, Ushas, wealth, comprising 

cattle and horses, abundant food, and male offspring: 

let not our sacrifice incur reproach among men: and 

do you, (gods,, ever cherish us with blessings. 

SUKIA VI. (LXXVI,) 

THE divine Savitri, the leader of all, sends upwards 

the immortal, all-benehting light: the eye of the gods 

has been manifested for (the celebration of religious 

rites: the Dawn has made all creatures visible. 

2. The paths that lead to the gods are beheld by 

me, innocuous and vlorious ; with light: the banner of 

Ushas is displayed in the east, she comes to the west, 
rising above high places." 

1 SatyA& satyebhir, mahati mahadbhir, devi devebhir, yajata 
yajatraih, may also be understood, according to the scholiast, 

either as applying to kiranaih, rays,—the rays of the morning,— 
or to anyair devaih, with other deities, associated with whom the 
Dawn is true, mighty, and adorable. 

3 Unnatapradesah :—we might else have rendered it above 

the houses. 
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3. Many are the days that have dawned before the 

rising of the sun, on which thou, Ushas, hast been 

beheld like a wife repairing to an inconstant husband, 

and not like one deserting him. 

4. Those ancient sages, our ancestors, observant of 

truth, rejoicing together with the gods, discovered 

the hidden light, and, reciters,of sincere prayers, they 

generated the Dawn. 

5. When the common herd (of cattle had been 

stolen), then, associating, they concurred, nor mutually 

contended: they obstructed not the sacrifices of the 

gods, but, unoffending, proceeded with the hght (they 

had recovered).” 

6. Auspicious Ushas, the Vasishthas, waking at 

dawn, and praising thee, glorify thee with hymns: 

Ushas, who art the conductress of the cattle (to 

pasture), the bestower of food, dawn upon us: shine, 

well-born Ushas, the first (of the gods). 

7. Ushas, the object of the sincere praises of the 

worshiper, is glorified when dawning, by the Vasishthas 

bestowing upon us far-famed riches: do you gods), 

ever cherish us with’ blessings. 

1 Yatah pari jara ivdcharanti......na punar yantiva is ex- 

plained, as in the world a virtuous woman is not seen abandoning 
a bad and vagrant husband, nor herself going astray. 

2 What this means is not very obvious: it is literally, in the 
common vast assembled they agree, nor do they strive mutually : 
they injure not the observances of the gods, not harming, going 

with treasures, or with the Vasus. vasubhib means ushasam 
tejobhih, according to Sayana. 
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SUKTA VII. (LXXVIL) 

Tue deity, Rishz, and metre as before. 

UsHAS shines radiant in the proximity (of the sun), 

hike a vouthful wife \in the presence of her husband), 

animating all existence to activity: Agni is to be 

kindled for the good of men: the light disperses the 
obstructing darkness. 

2. Advancing towards all, and spreading widely, 

the Dawn has risen: clothed in pure and _ brilliant 

vesture, she expands: of golden colour and of lovely 

radiance, she shines the parent of sounds,’ the leader 

of days. 

3. The auspicious Ushas, bearing the eyes of the 

gods (the light), leading her white and beautiful courser 

(the sun),” is beheld, manifested by the rays, distri- 

butress of wonderful wealth, mighty over all.’ 

4. Dawn, Ushas, who art the bearer to us of de- 

sirable (wealth), and keepest our adversary from us :* 

render the wide earth free from peril: drive away those 

who hate us: bring to us treasures: bestow, opulent 

goddess, wealth upon him who praises thee. 

1 Gavam matA: go may here mean speech or articulate sound, 

which at dawn 1s uttered by men and birds: or, in its usual sense 

of “cow” it may refer to the going forth at dawn of cattle to 

pasture. [Sayana adds that gavam mata may also mean “the 

productress of sunbeams :” rasmin4n nirmatri. 

2 That is, “ making the sun manifest.” 

3 ‘Mighty over all,” or, perhaps, risen on account of the 

whole «world; vx., for the good of the transactions of the 

world) ;” Sayana: viswam anu, sarvam jagad anulakshya, pra- 
bhutA, pravriddha ; sarvajagadvyavaharavety arthah. 

4 So as to keep our adversary from us; Sayana: yathamitro 

dure bhavati tatha vyuchchhety arthah. 
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5. Divine Ushas, illume us with thy brightest rays, 

prolonging our existence, bestowing upon us food, (and 
granting wUs;, thou who art adored by all affluence, 

cumprisiay cattle, horses, and chariots. 

6. Weil manitested Ushas, daughter of heaven, do 

thou, whom the Vasishthas magnify with praises, bestow 

upon us brilliant and infinite wealth; and do you, 

(gods), ever cherish us with blessings. 

SUKTA VIII (LXXVIII,) 

Deiry, Risks, and metre as before, 

ThE first signs of the Dawn are visible, her rays are 

spreading on high: thou bringest us, Ushas, desirable 

(riches) in thy vast, descending and resplendent 

chariot. 

2. The kindled fire increases everywhere, (and) the 

priests, glorifying (the dawn) with hymns: the divine 

Ushas comes, driving away all the evil glooms by her 
lustre. 

3. These luminous (beams of the) dawn are beheld 

in the east diffusing light: (the dawn) engendering 

the sun, sacrifice, fire; the odious glooms, descending, 

disappear. 

4. The affluent daughter of heaven is perceived; 

all creatures behold the luminous dawn: she ascends 

her chariot laden with sustenance, which her easily- 

yoked horses draw. 

5. Affluent (in sacrificial offerings), actuated by 
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one mind,? we and ours awaken thee, (Ushas), to- 

day: luminous dawns, soften (the earth) with unctuous 

(dews) :* and do you, (gods, ever cherish us with 

blessings. 

SUKTA IX. (LXXIX.) 

Deity, Rishi, and metre as before. 

UsHas has dawned upon the paths of men,® awaking 

the five classes of human beings: she has shed light* 

with her lustrous oxen: the sun makes heaven and 

earth manifest with radiance. 

2. The dawns send their rays to the ends of the 

sky: they advance like people arrayed (in martial 

order): thy rays, Ushas, annihilate the darkness; they 

diffuse light as Savitri (speads out) his arms. 

1 “Actuated by one mind.” The text has sumanasah, :.e., 

according to Sdyana, sobhanastutikah, having (i.e., offering , 

excellent praises (or hymns).” 

a The text has only tilvilayadhvam, a nominal verb from a 

compound substantive, tilu from tila sesamum, or its oil, and ila, 
earth, :-—anoint or make the world possessed of bland or unctuous 

soil, jagat snigdhabhumikam kuruta. 

3 ‘T'pon the paths of men.” The translation has rendered 

pathyA janandm, as if the first word represented an acc. pl., 

probably on account of the apparently similar expression in verse 

rof hymn Ixxv (p.157) but Sdvana, following the Pada text, 

takes here pathya for a nom. sing., agreeing with Ush4h; ogg, 

jananam sarvaprénindm prthyA pathi hita. ushah. or: 

hitaya, ¢,¢. “Tshas has dawned, beneficial on the path of 

or for the welfare of men.” 

4 BhAnum asret: she has resorted to the sun. 
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3. The supseme sovereign, the opulent Ushas, has 

risen: she has engendered food for our welfare: the 

divine daughter of heaven, most prompt in movement,? 

bestows treatures upon the pious worshipper. 

4. Grant to us, Ushas, as much wealth as thou 

hast bestowed upon thine adorers when (formerly) 

praised by them: thou whom (thy worshippers) wel- 

comed with clamour, (leud as the bellowing) of a bull, 
when thou hadst set open the doors of the mcuntains 

(where the stolen cattle were confined). 

5. Inspiring every individual devout (worshipper) 

with a desire for wealth, addressing to us the words 

of truth,’ diffusing the light of morning, bestow upon 

us understanding (fit) for the acquirement of riches: 

and do you, (gods), cherish us with blessings. 

1 Angirastama is explained, gantritam4. most going, as in 

Sukta Ixxv. verse 1; or according to the scholiast, it may refer 

to the Angirasas, of whose race the Bharadwajas, a branch, are 

said to be cognate with the night, angirogotrair bharadwajaih 

saha rAtrerutpattih, hence night is elsewhere termed Bharadwaji, 

ratrir va bhdradwaji, Mandala x 127. ‘1he epithet angirastama, 

most angiras, is said to be applicable to the dawn, because it 1s 

the same thing as the end of the night, rdtryavasanasyosha- 

rupatw4t: here, however, as well as in the former instance, it 

is probable that the dawn is said to be pre-eminently belonging 

to, or possessed of, angiras because it is the especial season of 

fire-worship, of which the Angirasas were the institutors. 

? Asmadryak sunrita irayanti, which words Sayana explains, 

asmadryak, asmadabhimukham, sunritA vachamsi, irayanti prera- ° 

yanti ¢.¢., “urging speech, '1.¢, praises) towards us,” :. ¢., awaken- 

ing our praises. In other passages sunrita is explained by the 
scholiast, priyasatyavAk,or priyasatyatmika v&k, kind and truth- 

ul speech; and sunritavat, one who holds kind and truthful 

specch, or stutivat, or stotri, one who hymns the gods. 
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SUKTA X. (LXXX.) 

Dairy, Rishi, and metre as befcre. 

THE pious Vasishthas, first (of all worshippers), awaken 

with prayers and praises (each succeeding) dawn, 

spreading over the like-bounded earth and heaven, 

making all the regions manifest. 

2. Bestowing new existence, dispersing the thick 
darkness by her radiance, the Dawn is awakened, and, 

like an immodest damsel, comes before (the sun), and 

makes manifest Surya, sacrifice, and Agni. 

3. May the auspicious dawns ever break upon us 

redolent of horses, of cattle, of male posterity, shedding 

moisture, yielding everywhere abundance : and do you, 

(gods), ever cherish us with blesgings. 



ADHYAYA VI. 

MANDALA VII. (Continued). 

ANUVAKA V. (Continued). 

SUKTA XI. (LXXXI.) 

THE deity is the Dawn; the Rishi is Vasishtha: the metre of 

the odd verses is Brikat, of the even verses, Sato-brihats. 

THE daughter of heaven is everywhere beheld advancing 

and shedding light: she drives away the deep darkness 

that objects may meet the eye: the kind guide of man, 

she diffuses light. 

2. At the same time the sun sends forth his rays, 

and, rising, renders the planets luminous :? so, Ushas, 

upon thy manifestation, and that of Surya, may we 

become possessed of sustenance. 

3. May we, prompt adorers, awaken thee, Ushas, 

daughter of heaven, bountiful divinity, who bringest 
ample and desirable (wealth) and happiness, like riches, 

to the donor (of the oblation). 

4° Mighty goddess, who scattering datkness, art 

endowed with power to arouse the world and make it 

visible, we pray that we may be dear to thee, the dis- 

tributress of wealth, as sons are to a mother, 

5. Bring, Ushas, such wondrous wealth as may be 

long renowned : bestow, daughter of heaven, that suste- 
nance which is fit for mortals, such as we may enjoy. 

t For, it is said, the moon and planets shine at night with 

light derived from the solar ray, saurena tejasd hi naktam 

chandraprabhritini nakshatrani bhAsante. 
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6. Grant to the pious immortal fame, conjoined 

with affluence: grant to us food and cattle: and may 

Ushas, tne encourager of the wealthy (sacrificer), the 

speaker of truth,? drive away our foes. 

SUKTA XII. (LXXXIL) 

THE deities are Indra and Varuna; the Asshz is Vastshtha ; 

the metre is Fagats. 

INDRA and Varuna, bestow upon this man, our employer, 

a spacious chamber® for (the celebration of) the sacri- 

fice; and we may subdue in conflicts such evil-minded 

persons as may seek to injure him who has been long 

engaged (in your adoration . 

2. One of you is titled supreme monarch, so is the 

other :* mighty and most opulent are you, Indra and 

Varuna: all the gods in the highest heaven, showerers 

(of benefits), have combined your united strength, (your) 

united vigour. 

s “The speaker Of truth; sunritAvati, which SAyana ex- 
plains, priyasatyatmika vak sunrita,, tadvati; sunritavati may, 

therefore also mean, ‘‘possessed of kind and truthful speech,” 

1.¢, possessed of hymns, or hymned, scil., by the pigus. 

2 “A spacious chamber,” Or it may also mean great happi- 

ness: mahi, mahat, sarma, griham sukham va. 

3 Ihe text says that Indra and Varuna are called Samréj 

and Swaraj the former title belonging to Varuna, as Sayana 

jnofers from ii. 41, 6 «vol. ii. p. 3za. verse 6}, and the latter to 

Indra, as he infers from i. 61, 9 vol. i. p. 164, verse 9). Samraj 

is explained by him, samyag rajamanah 3.., thoroughly splendent, 

and swaraj, swayam evanyanirapekshayaiva rajamangh ¢. ¢., self- 

splendent, or not dependent for his lustre on any one else. 
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3. Indra ang Varuna, you have forced open by your 

strength the barriers of the waters: you have established 

Surya as the lord in heaven: in the exhilaration of the 

inspiring (Soma) you have replenished the dry (beds 

of the rivers): do you also fulfil the objects of our 

sacred rites, 

4. The bearers (of offerings) invoke you, Indra and 

Varuna, in wars, in battles:* on bended knees (the 

Angirasas invoke you) for the begetting of prosperity ; 

aud we, your worshippers, invoke you, who are entitled 

to respectful homage,” the lords of both celestial and 

terrestrial treasures. 

5. Indra and Varuna, inasmuch as you have treated 
by your might all these beings of the world, therefore 

Mitra worships Varuna for prosperity, whilst the other, 

the fierce Indra, jassociated with the Maruts, acquires 

glory.’ 

6. In honour of (Indra and Varuna) the sacrificer 

and his wife, for (the obtaming of) great wealth, confer 

(by their praises) that strength which is peculiar to cach 

of them, and ever-enduring: one of them, (Varuna), 

destroys the unfriendly man neglecting (his worship) : 

1 “In battles.” The corresponding word of the text pritandsu, 

is rendered by Sayana satrusen4su, amongst hostile armies. 

2 “Entitled to respectful homage,” suhava; SAyana, sukhena 

hvdtavyau, easily accessible to invocation, easily invoked. 

3 The sense of the passage is obscure, kshemena Mitro 
Varunam duvasyati marudbhir ugrah subham anya iyate: there 

is nothing very embarrassing in the words, which are rendered 
literally in the text. The last clause may also be rendered, ac- 
cording to Sayana, “along with the Maruts the powerful Indra 
sends down rain.” 
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the other, (Indra), with scanty (means), discomfits numer- 

ous (enemies).? 

7. Sin contaminates not, difficulties assail not, nor 

distress at any time afflicts the mortal, Indra and Varuna 

to whose sacrifices you, deities, repair, and of which you 

approve: such a man ruin never destroys.* 

8. Leaders of rites, come to our presence with 

divine protection: if you have any regard for me, hear 

my invocation: verily your friendship, your affinity, ts 

the source of happiness: grant them, Indra and Varuna, 

(unto us). 

g. Indra and Varuna, of irresistible strength, be 

our preceders in every encounter, for both (past and 

present) worshippers invoke you to defend them in war, 

or for the acquirement of sons and grandsons. 

10. May Indra, Varuna, Mitra, and Aryaman, grant 

us wealth and a large and spacious habitation ; may the 

lustre of Aditi, the augmentress of sacrifice, be in- 

noxious to us: we recite the praise of the divine Savitri. 

SUKTA XIII. (LXXXIID). 

Deltigs, Asshs, and metre as before. 

INDRA and Varuna, leaders (ot rites), contemplating 

your affinity, and desirous of cattle, the worshippers, 

s Pravrinoti bhuyasah: the expression is equivocal, and 

may mean, according to the scholiast, ‘“‘he exalts many wor- 

shippers,” bahun yajam4nan utkrishtan karoti. 

2 “Contaminate,” ‘‘assail,” “afflicts,” and “destroys” sre 

amplifications—required in the English translation—of the word 

nasate, which, according to SAdyana, means, vyApnoti, encom- 

passes, takes hold of. 
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armed with large sickies,?, have proceeded to the east 

(to cut the sacred grass): destroy, Indra and Varuna, 

your enemies, whether Ddsas or Aryas and defend 

Sudas with your protection. 

2. Where men assemble with unlifted banners, in 

whatever conflict, there is something unfavourable ;° 

where living beings, looking to heaven, are in fear, there 

Indra and Varuna, speak to us (encouragement). 

3. The ends of the earth are beheld laid waste; 

the clamour has ascended, Indra and Varuna, to heaven : 

the adversaries of my people approach me: having 

heard my invocation, come for my defence. 

4. Indra and Varuna, you protected Sudas, over- 

whelming the yet unassailed Bedha with ‘your fatal 

1 Prithuparsavah is explained, vistirnaswaparsuhasté hold- 

ing large rib-bones of horses; the aswaparsu is an implement 

for cutting the kusa grass, either the rib of a horses, or an 

instrument like it: it is frequently alluded to in the Brahmanas 

and Sutras: on the Taittiriya Sanhita, Kanda, Prapathaha t, 
Anuvaka 2; the mantra ghoshad asi is said, by Baudhayana, to 

be addressed to the Aswaparsu, “thou art the implement,” the 

priest having taken it in his hand. Sayana, commenting on the 

term, understands it literally: aswaparsu, aswaparswasthi, the 

the rib-bone ot a horse, the edge of which is as sharp as a sword, 

and fit for cutting: tach cha khadgavat tikshnddharatwat lavane 

Samarthah. 

2 “There is something unfavourable” means, as Sayana 

adds, “every thing is evil.” The last part of this verse is 

somewhat differently rendered by him: yatra, cha, yuddhe, 

bhuvana bhuvanani, bhutajatani, swardrisah, sarirapatad urdhwam 

Swargasya drashtaro, vitas cha, bhayante. bibbyati. tatra, tadrise 

samgrame, indrayarunau, no ’sman, adhivochatam, asmatpaksha- 

patavachanau bhavatam, i. ¢., “in whatever (batue, living beings 

and those seeing heaven (s.e., gone to heaven, departed) are in 

fear, there, Indra and Varuna, plead our cause.” 
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weapons: hear the prayers -of these Tritsus in time 
of battle, so that my ministration may have borne 

them fruit. 

5. Indra and Varuna, the murderous (weapons) of 

my enemy distress me: foes amongs the malignant 

(assail me) : you two are sovereigns over both (celestial 

and terrestrial) wealth: protect us therefore on the day 

of battle. 

6. Both (Sudas and the Tritsus) call upon you two, 

(Indra and Varuna,) in combats for the acquirement of 

wealth, when you defend Sudas, together with the 

Tritsus, when attacked by the ten Rayjas. 

7. The ten confederated trreligious Rajas did not 

prevail, Indra and Varuna, against Sudas: the praise 

of the leaders (of rites), the offerers of sacrificial food, 

was fruitful: the gods were present at ther sacrifrces. 

8. You gave vigour, Indra and Varuna, to Sudas 
when surrounded on all sides by the ten Rajas (in the 

country) where the pious Tritsus, walking in white- 
ness,? and wearing braided hair worshipped with obla- 

tions and praise. 

9g. One of you destroys enemies io battle, the other 

ever protects religious observances: we invoke you, 

showeres (of benefits), with praises: bestow upon us, 

Indra and Varuna, felicity. 

10. May Indra, Varuna, Mitra, Aryaman, grant us 

1 Swityanchah kapardinas tritsavah: the epithets are ex- 

plained, swaityam uairmalyam gackchhantah, going in, or to, 

whiteness, or freedom from soil; and jatilah, having braided 

hair, The Tritsus are styled by Sayana priests, the pupils of 

Vasishtha, Vasishthasishyah, etatsanjah ritwijah. 
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wealth anda lame anda spacious mansion: may the 

lustre of Aditi, the asgmentress (of sacrifice , be in- 

noxious to us: we recite the praise of the divine 

Savitri. 

SUKTA XIV. (LXXXIV.,) 

Deitrzs and Rishs as before ; the metre is 7rishtubh. 

Royal Indra and Varuna, I invite you to the sacrifice 

with oblations and with praise: the butter dropping 

(ladle), held in our hands, offers spontaneously (the 

oblation) to you who are of many forms. 

2. Your vast kingdom of heaven gratifies (the world 
with rain), you who bind (the sinner) with bonds not 

made of rope: may the wrath of Varuna pass away 

from us: may Indra prepare for us a spacious region. 

3. Render the sacrifice offered in our dwelling 

fruitful, the prayers uttered by the worshippers success- 

ful: may riches come to us sent by the gods: do you 

two give us increase by your desirable protections. 

4. Bestow upon us, Indra and Varuna, riches desir- 

able to all, together with a dwelling and abundant food, 

for the hero, Aditya, who punishes beings devoid of 

truth, gives (to the devout) unbounded treasures. 

5. May this my praise reach Indra and Varuna, 

and, earnestly offered (by me), preserve sons and grand- 

sons: let us, possessed of affluence, present in (their) 
food to the gods: and do you, (deities), ever cherish us 

with blessings. 

I Aditya, or the son of Aditi, here means Varuna. 
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SUKTA XV. (LXXXV.) 

Deities, Assh1, and metre as before. 

} OFFER to you both adoration, uninterrupted by 

Rakshasas, presenting the Soma to Indra and to 
Varuna,—(adoration), of which the members are radiant 

as the celestial dawn: may they two protect us at the 

time of going to battle. 

2. In the conflict where (combatants) strive against 

us, in those (contests) in which bright (weapons) fall 

upon the banners, do you two, Indra and Varuna, slay 

with your shaft those enemies who have been routed, 

and are scattered in various directions. 

3. The divine Soma (juices), flowing like water, 

self-renowned, (offered) at religious assemblies, support 

Indra and Varuna:? of whom one regulates mankind, 

distinguished (as good or bad), and the other slays 

unresisted foes. 

4. May the devout worshippers derive benefit from 

sacrifice when offering adoration to you both, sons of 

Aditi (endowed) with strength: he, who, liberal of obla- 

tions, invites you for your satisfaction, may he, possess- 

ing abundance, be in the enjoyment of happiness. 

5. May this my praise reach Indra and Varuna: 

and, earnestly offered (by me), preserve sons and 

grandsons: let us, possessed of affluence, present (their) 

food to the gods: and do you, (deities), ever cherish 

us with blessings. 

1 As by the commentary, somenapyayita hi devatah swe swe 

sthAne avatishthagte, “nourished by the Soma, the gods abide 
in their own several stations. 

16! 
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SUKTA XVI. (LXXXVI). 

Tue deity is Varuna; and the Aish: and metre as before. 

PERMANENT in greatness are the births of that Varuna 

who propped up the vast heaven and earth, who ap- 

pointed to itheir) two-fold (task) the glorious sun and 

beautiful constellations, who spread out the earth. 

2. When may I in my person converse with that 

deity? When may I! ‘be admitted) to the heart of 

Varuna? By what means may he, without displeasure 

accept my oblation ? When may I, rejoicing in mind, 

behold that giver of felicity ? 

3. Desirous of beholding thee, Varuna, I inquire 

what is mine offence: I have gone to make inquiry of 

the wise: the sages verily have said the same thing to 

me :—this Varuna is displeased with thee. 

4. What has that great wickedness been, Varuna, 

that thou shouldst seek to destroy the worshipper, thy 

friend? Insuperable, resplendent Varuna, declare it to 

me, so that, freed from sin, | may quick approach thee 
with veneration. 

5. Relax (the bonds) imposed by the ‘ill deeds of 

our forefathers, and those incurred (by the sins) which 

we have committed in our persons: liberate, royal 

Varuna, like a calf from its tether, Vasishtha, lke a 

thief nourishing the animal (he has stolen).° 

1 Dwitd, of giving light by day and by night. 

2 Sayana supplies ‘‘and” to the two comparisons: “liberate 
Vasishtha (s.¢., me) like as a thief (is liberated), who (having 

performed his penance for the theft he has committed, at its 

termination) feeds the animals (with food), and (s.e., or) like a 

calf from its tether :” pasutripam na tayum, stainyaprayaschittam 
kritwAvasine gh4sAdibhih pasundm tarpayitaram stenam iva; 
damno rajjoh, vatsam na, vatsam iva, cha vasishtham, mAm 
bandhakat p4pit, avasrija vimuncha. 
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6. It is not our own choice, Varuna, but our con- 

dition, (that is the cause of our sinning) ;' it is that 
which is intoxication,’ wrath, gambling,*® ignorance: 

there is a senior in the proximity of the junior :* even 

a dream is a provocative to sin.° 

7. Liberated from sin, [ may perform diligent service, 

like a slave, to the divine showerer (of benefits), the 

sustainer of the world: may he, the divine lord, give 

intelligence to us who are devoid of understanding :*% 
may he who is most wise, guide the worshipper fo 

wealth. 

8. May this laudation, food-confering Varuna, be 

taken to thy heart: may success be ours in retaining 

what we have, and in acquiring more: and do you, 

(deities), ever cherish us with blessings. 

1 The text has only na sa swo daksho dhrutih: the latter is 

explained, the condition appointed by destiny at the time of 

birth is the cause of the committal of sin, not our own power or 

will, dhrutih sthirotpattisamaye nirmita daivagatih pApapravrittau 

karanam na swabnutam balam: this would make the Veda 

authority for the popular notion of fate and consequent 

transmigration, 

2 Surd, literally, wine. 

3 Vibhidaka dice, a material of gaming. 

4 Asti jy4yan kaniyasa upare: by the junior, according to 

the commentator, is to be understood, man, little and helpless ; 
by the senior, his superior, God exercising nigh at hand the 

restraining faculty, samipe niyantritwena sthito jydyan adhika 

l’swaro ‘sti; but who, arccording to SAdyana, somewhat inconsis- 

tently, impels man to wickedness, sa eva tam pape pravartayati : 

to this effect atext is quoted, esha hyevdsadhu karma kArayati 

tam yam adho ninishate, him whom he wishes to lead downwards 

he causes to do evil acts. 

§ Anritasya prayot4é, promoter of the untrue: if so, says 

Sdyana, how much more likely are we to commit sin when awake. 
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SUKTA XVII. (LXXXVIL.) 

Deity Rishi, and metre as before. 

VARUNA prepared a path for the sun: he set free the 

waters of the rivers generated in the firmament: 

hastening (to his task), as a horse let loose rushes 

to (a flock of) mares, he divided the great nights from 

the days.’ 

2. Thy spirit is the wind:* he sends abroad the 

waters: he, the cherisher of the world, ts the feeder 

on (sacrificial) food, like an animal upon fodder: alk 

thy glories, Varuna, manifested between the vast and 

spacious heaven and earth, give delight (to all . 

3. The excellent spies of Varuna’ behold the 

beautiful heaven and earth, as well as those (men) who, 

the celebrators of rites, constant in sacrifice, wise and 

intelligent, address (to him their) praise. 

4. Varuna thns spoke to me, possessed of under- 

standing : the cow" (speech) has thrice seven n appella- 
ee, ee es ee oe se 

1 Varuta is “here said to imply the setting sun, by whose 

departure day ends and night begins. 

2 Atma te vdtah,—the scholiast explains,—the wind being 

sent abroad by thee is the support of all living beings, in the 

form of breath. 

3 Spasah smadishtah; the first is rendered chardh, spies: 
the epithet is differently explained either prasastagatayah, of 

excellent movement, or sahapreshitah, despatched together : in 
a former passage, p. 12, spasah is explained, rasmayah. rays, or 
reins. 

4 Aghnya is here understood to mean vach, speech; a rather 
unusual application, although gauh, the synonyme of aghnyA, 
has that meaning : the twenty-one appellations are said to be 
the seven metres of the Veda, as corresponding with the breast, 
throat, or head; or speech may mean the Veda, and as such 
zmply the means of the twenty-one Vaidik sacrifices. Some 
explain here gauh by prithivi, earth, having also twenty-one 
synonyms. 
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tions: the wise and intelligent Varuna, giving instruction 

to me, his worthy disciple, has declared the mysteries of 

the place (of Brahma. 

5. In him are deposited the three heavens, the 

three earths? with their six seasons are sown in him: 

the most adorable, royal Varuna has made this golden 

sun undulating in the sky, he has made it to diffuse 

light.* 

6. (Radiant) as the sun, Varuna placed the ocean 

(in its bed), white asa drop® (of water), vigorous as 

an antelope, object of profound praise, distributor* of 

water, the powerful transporter beyond sin, the ruler 

of this exist ing (world). 

7. May we be free from sin against that Varuna, 

who has compassion upon him who commits offence, 

we who are duly observing the rites of the son of 

Aditi:® and do you, (gods) ever cherish us with 

blessings. 

1 Best, middimost, worst: see former passage, vol. If. 

p. 275, v. 8. 

2 Subhe kam, diptyartham ~ see vol, 11. p. 375, Sukta xiii., v. 2. 

[Kam is explained by the Schol. in his note on v. 3 of the next 

Sukta as sukhan, or as an expletive.} 

3 Drapso na sweto mrigas tuvishman: the commentator seems 

to adopt a different construction, and to attach sweta to mriga: 

drapso na dravanasila udvindur iva; sweta, subhravarno mrigah, 

gauramriga iva: tuvishman balavan. 

4 According to Sayana “creator,” nirmata. 

5 Sayana takes Aditer as meaning here adinasya “of the 
mighty (Yarun),” He usually explains it by akhandamya. 
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SUKTA XVIII. (LXXXVIIB) 

Deity, Rishi, and metre as before. 

OFFER pare and acceptable praise, Vasishtha, to the 
showerer, Varuna, he who makes the adorable (sun), 

the donor of thousands, the showerer (of benefits), the 

vast, manifest before (us). 

2. Hastening into his sight, may I (worthily) glorify 

the aggregated radiance of Varuna,* when he is the 
imbiber of exhilarating beverage (expressed) by the 

stones: may he render my person of goodly aspect. 

3. When (I, Vasishtha) and Varuna, ascend the 

ship together, when we send it forth into the midst of 

the ocean, when proceed over the waters with swift 

(sailing vessels),* then may we both undulate happily 

in the prosperous swing.' 
4. So Varuna placed Vasishtha in the ship, and 

by his mighty protection made the Azshi a doer of 

good works: the wise Varuna placed his worshipper 

in a fortunate day of days,* he extended the passing 

days, the passing nights.* 

i Agner anikam Varunasya is rendered, Varunasya jx 

sangham. 

2 Snubhis char4va, gantribhir naubhih, with going, viz., ships. 

3 Pra prenkha inkhay4vahai subhe kam, is literally rendered 
in the text after the scholiast who explains it prenkhe, nauru- 
payam dolayam eva prenkhayAvahai, nimnonnatais tarangair 
itas chetasch pravichalantau sankridavahai, let us both sport, 
being tossed here and there by the up and down waves, as it 
Were in a swing, in the form of a ship. 

4 Sudinatve is rather the state or property of a lucky day by 
its being fruitful, phalatwena. 

3 Yan nu dyavas tatanan yAdushasa. Varuna is here 
identified wh the sun; ushAsah the scholiast asserts, here 
intends ratrih, nights, yat is for yatah, gachchhatah, 
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3,. What has become of those our ancient friend- 

ships? Let us preserve them unimpaired as of old: 

food-bestowing Varuna, may I repair to thy vast com- 

prehensive thousand-doored dwelling. 

6. May he thy unvarying kin,’ who was ever dear, 

though committing offences against thee, still be thy 
friend : adorable Varuna, offending thee, let us not enjoy 

(happiness) ;* but do thou, who art wise, bestow on thy 

worshipper a secure abode. 
7. Whilst dwelling in these durable worlds, may 

Varuna loose our bonds: may we be enjoyers of the 

protection (which has been given by him) from the 
lap of Aditi,* and do you ‘gods) ever cherish us with 

blessings. 

SUKTA XIX. (LXXXIX.) 

Deity and Arshs as before: the métre of the last stanza is 

Fagats, of the rest Gdyatrs. 

May I never go, royal Varuna, to a house made of 

clay :* grant me happiness, possessor of wealth, grant 

me happiness.* 

x According to one legend, Vasishtha is the son of Varuna, 

3 Ma ta enasvanta bhujema, let not us, offending thee, enjoy 

it is not said what: the scholiast attaches the prohibitive to the 

verb. but gives a different turn to the sentence : “ being freed 

from sin through thy favour, let us enjoy enjoyments,” twa-t 

prasadat pdparahita eva santo bhogan bhunajamahai. 

3 Aditi is here explained Prithivi, earth. 

4 Mo shu griham mrinmayam gamam, the scholiast adds 

twadiyam, thine, as if a temple of Varuna were intended: su he 

interprets susobhanam, suvarnamayam, very handsome, made of 

gold ? but its connexion in the sentence is not very clear. 

SAyana seems to take su as meaning, “but to thy beautiful 
house, s.¢., one made of gold.” 

§ Sdyana explains mrilaya as “ shew mercy.” 
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2. When, Varuna, I am throbbing as if (with awe) 

like an inflated skin, grant me happiness, possessor of 

wealth, grant me happiness. 

3. Opulent and pure (Varuna), if through infirmity 

I have done what is contrary (to the law), yet grant me 

happiness, possessor of wealth, grant me happiness. 

4. Thirst distresses (me) thy worshipper in the 

midst of the waters :* grant me happiness, possessor 

of wealth, grant me happiness. 

5. Whatever the offence which we men commit, 

Varuna, against divine beings, whatever law of thine 

we may through ignorance violate, do not thou, divine 

Varuna, punish us on account of that iniquity. 

ANUVA’KA VI. 

SUKTA 1. (XC.) 

THe deity of the first four stanzas is Vayu, the deities of the 

three last are Indraand Vayu. The Arsht is Vasishtha, the 

metre 7 r:shjubh. 

THE sweet and pure Soma juices are offered to thee, 

the hero Vayu,” by the priests; therefore harness thy 

1 The text adds an epithet, adrivas, armed with stores for 

slinging. After throbbing, Sdyana adds ‘with cold ;” and instead 

of “Iam,” he has “f go bound by thee.” The text seems to 

allude to the Varuna-pdsa, a kind of dropsy, (see vol. 111. p- 114): 

cf, Ait. Brahm. vii. 1s, and Taittir. Sanh. ii. 3. 11. 

2 Continuing, according to the scholiast’ the allusion to 
Vasishtha’s sea voyage: he is thirsty amid the waters because 
the water of the ocean is saline and unfit for drink. Lavanot- 
katasya sdmudrajalasya pandnarhatwat. 

3 Yajush, 33. 70. Mahidhara explains the first line differently ; 
pia viraya dadrire vam adhwaryubhih: Sdyana considers virayd 
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Nryut steeds, come hither and drink of the effused 

Soma for thy exbilaration. 

2. Drinker of the Soma Juice, Vayu, thou ele vatest 

him 2 ho among mortals offers to thee who art the lord 

an excellent oblation, the pure Soma: repeatedly born, 

he is born for the acquirement of wealth.? 

3. His own MNiyut steeds bear to the place of 

poverty the white-complexioned dispenser of wealth, 

Vavu, whom heaven and earth bore for the sake of 

riches, whom the divine language of praise sustains 

as a deity for the sake of riches.” 

4. The blameless dawns (ushering) bright days 

have broken, and, shining radiantly, (the Angirasas),’ 

have obtained the vast light (the sun): desirous (to 

recover it) they have obtained their wealth of cattle, 

and the ancient waters have subsequently issued for 

their good. 

5. Those (worshippers) illustrious by sincere adora- 

tion, assiduous in the discharge of their own duties, 

a Ircence for viraya, and vim forte. Mnhidhara makes viraya 

equivalent to vira, and vam, of you two, to the sacrificer and his 

wife, he patniyajamAnau yuvayoh soma dadrire, your soma 

libations, wife and sacriticer, are being effused—by the priests. 

1 Jayate VAjyasya, the latter is explained dhanasya praptaye. 

2 Yajush 27. 24, the explanation is much the same,texcept ia 

the word nireke, which Sayana renders daridryam from nitaram 

riktaté. Mahidhara makes it, a place crowded with people, 

bahujanakirne sthane, deriving it from nir, nirgata, and reha, 

sunyata, emptiness. 

3 Thev are not named in the text, but Sjiyana refers the 

whole to them; by their praise of Vayu the dawn broke, the 

stolen cattle were rescucd, and the obstructed rain set at liberty, 

162 
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bring to you, Indra and Vayu, a hero-bearing chariot, * 

and present to you, two sovereigns, (sacrificial food. 

6. May those munificent princes who confer upon 

us prosperity by gifts of cattle, horses, treasure,” gold, 

overcome, Indra and Vayu, the entire existence (of their 

enemies) in contests with horses and with heroes. 

7. We, Vasishthas, (bearing oblations) like horse 

(bearing burthens), soliciting food, desiring strength, 

invoke with praises Indra and Vayu for (our) sure 
defence: do you ever cherish us with blessings. 

SUKTA Il. (XCI.) 

Deities, Risht and metre as before. 

THOSE Venerable worshippers, who by promptly and 
and frequently (adoring Vayu) with reverence were 

formerly free from reproach, have now illumined Ushas 

and the sun for sacrificing to Vayu and (the preserva- 
tion of) embarrassed mankind.’ 

2. Desiring (adoration), proceeding (in the sky), 

preservers of mankind, be not disposed, Indra and 

1 Viravaham ratham, the first is explained either aswair 

vahaniyam, to be borne by your steeds, or stotribhih prapdniyam, 

to be obtained by the worshippers; tatham he renders yajnam, 

the sacrifice. 

2 Sdyana gives a second explanation of vasubhih, as an epithet 
of hiranyaih, “ gold causing us to be settled,” nivasakaih. 

3 Manave bddhitaya is explained as sons, &c., manushyanam 
badhitandm putradinam rakshan4rtham ; or it may be connected 
with the preceding word vayave, to give oblations to Vayu at 
the sacrifice of the hindered manu, badhitasya manoh 

| bayave havinshi datum. 
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Vayu, to do us harm: protect us through many months 

and years: our sincere praise, addressed to you both, 

solicits happiness and excellent wealth. 

3. The white complexioned Vayu, intelligent glorious 
with the Niyué steeds,? favours those men who are well 

fed,’ abounding in riches, for they with one mind stand 
everywhere, ready to (worship) him, and leaders of rites 

they perform all the ceremonies, that are productive of 

excellent offspring. 

4. As much as is your rapidity of body, as much as 
is your vigour, as much as the leaders (of rites) are 

illuminated by wisdom, (to such extent), drinkers of 

the pure (beverage), and Vayu, drink this our pure 

Soma, and sit down upor this sacred grass. 
5. Harnessing the Niyuts, whom the devout (wor- 

shippers) desire,” to your common car, come Indra and 
Vayu, hither: this the first (cup) of the sweet beverage 

is prepared for you; and then, delighted (by the 
draught), liberate us (from sin). 

6. Come to our presence, Indra and Vayu, with 

those munificent Niyut steeds, who, the desired of all, 

wait upon you both by hundreds and thousands: drink 
leaders (af rites), of the sweet beverage placed near 

(the altar), 

7. We, Vasishtha, (bearing ablations) like horses 

(bearing burthens) soliciting food, desiring strength 

invoke with praises Indra and Vayu for our sure defence 

do you ever cherish us with blessings. 

s SAyana seems to explain niyutam abhisrih as the resort or 
lord of the Niyut steeds, niyutam abhisrayaniyah. 

3 Yajush 27. 23. Mahidhara applies the epithets to the 

Niyuts, Sayana to Adhyajanan, wealthy men. 

3 Rather, “whose worshippers are objects of desire,” spric 

haniyastotrikan, 
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= SUKTA UL (XCIL) 

Deities, Rishz, and the metre as before. 

DRINKER of the pure (Soma), Vayu, come to us as thy 

Niyuts are thousands: O thou who art desired of all, 

I offer thee,? the exhilarating (sacrificial) food, of which. 

thou, deity, hast the prior drinking.? 

2. The prompt effuser of the libation offer the 

Soma to Indra and to Vayu to drink at the sacrifices, 

at which devout priests according to their functions, 

bring to you two the first (portion) of the Soma. 

3. With those NMiyut steeds, with which thou re- 

pairest, Vayu, to the donor (of the oblation), waiting. 

in his hall to offer sacrifice, (come to us), and bestow 

wpon us enjoyable riches, bestow male progeny, and 

wealth, comprehending cattle, and horses. 

4. Overcoming our enemies in war by our warriors, 

may we be the slayers of foes, through the pious 

(worshippers) who are the exinlarators of Indra and 

Vayu, the reciters of divine hymns, the destroyers of 

the adversary. 

5. Come, Vayu, to our imperishable sacrifice, with. 

hundreds and thousands of Nzyzt steeds, and be exhi. 

laratea at this ceremony: do you (gods)’ ever cherish. 

us With blessings. 

1 Upayami has a technical power as especially applicaple to. 
the Soma, which is brought in a vessel called Upayama, upayatam. 
patre grihitam. 

2 Yajur-Veda, 7. 7. 

3 Yajush, 27. 28 Mahidhara here supplies. the ellipse with. 
Ritwijah, priets. 
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SUKTA IV. (XCHI.) 

InpDRA and Agni are the deities: the Rishi and metre as before. 

SLAYERS of enemies, Indra and Agni, be pleased to-day 

by this pious and newly recited praise: repeatedly do 

we tnvoke vou both, we are worthy of invocation; you 

are the chief bestowers of food promtly upon him who 

Sulicits (it of you). 

2. You two are desired of all, the demolishers of 

(hostile) strength,4 augmenting together, increasing ia 

vigour, lords of the wealth of corn: do you grant us 

Substantial invigorating food.” 

3. Those sage offerers of oblations, who, desiring 

yeur favour, celebrate the sacrifice with holy mites, 

hasten to worship you, like horses to battle, repeatedly 

invoking Indra and Agni. 

4. The pious sage, desiring your favour, glorifies. 

you with praises fur the sake of formerly enjoyed’ 

riches, accompanied by celebrity: Indra and Agni, 

slavers of Vitra, bearers ot the thunderbolt, exhalt us. 

with precious donations. 

5. Asto large, mutually defiant (armies), emulous 

In corporeal vigour,* may contend in war, so do you 

1 SAyana seems to explain Savasand hi bhutam as, “ye acted 

like an army breaking enemies,” icf. Pan iii. 3, U4, vart.) 

2 Prinktam vajasya sthavirasya ghrishweh 1s explained annasya 

sthulasya satrunam gharshakasya, idrisam anuam pxsayachhatam, 

give us such food as is coarse, the destroyer of enemies. 

3 Rather, “riches desirable even in olden time,” purvam eva 

ganbhajaniyam. 

4 Sam yam mahi mithati spardhamane tanur ucha surasata 

yataite, we have here a set of faminine duals without a substan- 

tive, literally two large reviling rivailling may strive together = 

in the best copies there is a blank, which is also left in the printed 

edition, but in some Copies We hive see, (Wo acmiss. 
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destroy, by the, devout, those who are not devoted ta 

the gods in sacrifice, and, by the man who presents 

libations, (him who does not offer). 

6. ‘Come with gracious minds, Indra and Agni, ta 

this our Sama libation: ye are never regardless of us, 

therefore I propitiate you with canstant (sacrificial) 

viands. 

7. Kindled, Agni, by this adoration, do thou recom- 

mend us to Mitra, Varuna, and Indra: whatever sin we 

may have committed, do thou expiate, and may Aryaman, 

Aditi (and Mitra) remove it (from us). 

8. Diligently celebrating these rites, may we, Agni 

(and Indra), at once arrive at your food: let nof Indra, 

Vishnu, the Maruts, abandon us; and da you (gods) 

ever cherish us with blessings. 

SUKTA V. (XCIV.) 

THE deities and Rishi as befor; the metre of the twelfth verse 
1s Auushtubh, of the rest Gayatrs. 

Tuis chief praise, Indra and Agni, proceeds (copiously) 

from me your worshipper, like rain rain from a Cloud.? 

2. Hear, Indra and Agni, the invocation of the 

worshipper ; accept this adoration ; recompence, lords, 

his pious acts. 

3. Leaders of (rites), Indra and Agni, subject us 

not to wickedness, nor to calumny, nor to the reviler. 

t This and the two next stanzas occur in the Soma«Veda Ik 
366—268, 
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4. Desiring protection, we offer copious oblations 
and praise to Indra and Agni, and prayers with holy 

rites. # 

5. Many are the sdges who propitiate (Indra and 
Agni) in this manner for (their: protection, mutually 

Striving for the acquirement of food. 

6. Eager to offer praise, bearing (sacrificial) food, 

desirous of wealth, we invoke you, Indra and Agni; 

with praises, in the celebration of holy acts, 

7. Overcomers of (hostile) men, Indra and Agni, 

come with fdod (to be bestowed) upon us; let not the 

malevolent have power ovet us. 

8. Let not the malice of any hostile mortal reach 

us; grant us, Indra and Agni, felicity. 

g. We solicit you both for wealth, comprising cattle 

gold*® and horses: may we obtain it of you, Indra 

and Agni. 

10. When adoring leaders (of rites), invoke you 
two, lords of horses, on the Soma being offered, (come 

hither). 

11. Utter destroyers of Vritra,’ exhilarated (by 
the Soma), you who are worshipped with prayers and 

hymns and songs, (come hither.)* 

t I bid. IT. r50—1532. 

2 Sayana explains hiranyavat as suvarnair yuktam, cf. Vol. III. 
page 3732. e 

3 Sayanha and Mahidhara take vfitra-hantama as Avarakandm, 

bantritamau, the latter adds papmanam. 

4 Angushair, 4ghoshair anyais stotraih, with clamours, with 

other praises: Mahidhara, Yajush, 33. 76, explains it laukika- 

vakstomaih, with praises in worldly or vernacular speech, not 
that of the Veda. 
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12. Destroy with your fatal (weapons) the mortal 

who is malignant. ignorant, strong, rapacious :* destroy 

him like a water-jar, with your weapons. 

SUKTA VI. (XCV.) 

Tue divinity is Saraswati, and in the third stanza Saraswat: the 

Rishs is Vasishtha ; the metre 7rishtubh, 

THs Saraswati, firm as city made of iron? flows 

rapidly with (all) sustaining water, sweeping away in 

its might all other waters, as a charioteer (clears the 
road.) 

2. Saraswati, chief and purest of rivers, flowing from 

the mountains to the ocean,’ understood the request of 

Nahusha, and distributing riches among the many exist- 

ing beings milked for him butter and water.* 

3. The showerer Saraswat,’ the friend of man,a 

showerer (of benefits), even whilst yet a child, (con- 

tinually. increases among his adorable wives (the rains) : 

he bestows upon the affluent (worshippers) a vigorous 

1 Abhogam, the Scholiast says, is he who enjoys good things 

taken from the worshippers. 

2 Dharunam ayasi puh, ayasa nirmit& puriva: dharunam for 

dharuna dh4rayitri, supporter : what is meant by the comparison 

is not very obvious. 

3 Yati giribhya a samudrat is the text. 

4 According to the legend, king Nahusha, being about to 

perform a sacrifice for a thousand years, prayed to Saraswati, who 

thereupon gave him butter and water, or milk, sufficient for 

that period. 

5 Sayana says Saraswat is the wind Vayu in the firmament, 

madhyasthino Vayu Saraswat, 
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son; he purifies their persons (to fit them) for the 

reception (of his bounties). 

4. May the auspicious and gracious Saraswati hear 

(our praises) at this sacrifice, approached as she is with 

reverence and with bended knees, and most liberal to 

her friends with the riches she possesses. 

5. Presenting to thee, Saraswati, these oblations 

with reverence (may we receive from thee affluence) :* 
be gratified by our praise; and may we, being retained 
in thy dearest felicity, ever recline upon thee, as on a 
Sheltering tree. 

6. Auspictous Saraswati, for thee Vasishtha has set 

open the two doors, (east and west) of sacrifice: white- 

complexioned (goddess , be magnified: bestow food on 

him who glorifies thee: aud do you (gods) ever cherish 

us with blessings. 

SUKTA VII. (XCVL.) 

Tue deity of three first verses is Saraswati, of the rest Saraswat ; 

the Risht as before. The metre of the first verse is Brehat:; 

of the second, Satebrihuti; of the third, Prashtdrapunkis ; 

of the rest Gdyatrt. 

THOU chauntest, Vasishtha, a powerful hymn to her who 

is the most mighty of rivers: worship, Vasishtha, with 

well-selected praises, Saraswati, who 1s both in heaven 

and earth.® 

1 The text has only yushmad 4, but an inseparable prefix, 

standing alone implies, in the Veda, the verb also: therefore says 

the scholiast, A is for Adadimahi, we may receive: the rule is 

upasargasruter yogyakriyahirah, an upasarga in the Veda is the 

indication of the conjunct verb. 

2 As a goddes, 01 as cloquence, OF aS a river. 
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2. Beautiful Saraswati inasmuch as by thy might 

men obtain both kinds of food,? do thou, our protectress, 

regard us; do thou, the friend of the Maruts, bestow 

riches upon those who are affluent (in oblations). 

3. May the auspicious Sasaswati bestow auspicious 

fortune upou us: may the faultless-moving food-con- 

ferring (goddess) think of us: glorified (as thou hast 

been) by Jamadagni, be now) glorified by Vasishtha. 

4. Desiring wives, desiring sons, liberal of dona- 

tions, we approaching him, now worship Saraswat. 

5. With those thy waves, Saraswat, which are 

sweet-tasted, the distributors of water, be our protector. 

6. May we recline upon the protuberant breast of 

Saraswat, which is visible to all, that we may possess 
progeny and food.’ 

SUKTA VIIL (XCVIL) 

Tue deity of the first verse is Indra, of the third and ninth Indra 

and Brahmanaspati, of the tenth Indra and Brihaspati, of the 

rest Brihaspati. Ihe Ashi as before; the metre is 7>zshtubh. 

AT the sacrifice in the dwellings of men upon earth,’ 

where the devout leaders of (rites) rejoice, where the 

libations to Indra are poured out, there he may descend 

1 Ubhe andhasi is said to mean fires celestial and terrestrial, 

or if food be intended, domestic and wild, gramyam aranyam vA. 

2 Pipivinsam Saraswatas stanam bhakshimahi, and stana here, 

according to the scholiast, means a cloud, megha. 

Sayana renders this verse “ may we obtain the distended and 

loud-thundering [or beast-like] cloud of Saraswat, which is visible 

to all; (may we obtain) progeny and food.” 

3 SAyana has “at the sacrifice which is the home of the 

priests upon earth, 
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before (other gods) from heaven for his exhilaration : 

(may his) swift (horses approach). 

2. Let us solicit, friends, divine protections, for 

Brihaspati accepts our (oblations).: so may we be with. 

Out offence towards that showerer of benefits) who 1s. 

eur benefactor from afar, as a father (of a son). 

3. I glorify with homage and with. oblations that 
most excellent and beneficent Brahmanaspati: may 

my praise, worthy of the deity, attain to the mighty 

Indra, who is the lord of the prayers offered by the 

devout. 

4. May that best beloved Brihaspati, who is the 

desired of all, sit down in our hall of sacrifice: may. 

he gratify our desire of riches and of male posterity 

transporting us, (at present) embarrassed, uninjured 

beyond (the assaults of enemies). 

5. May the first-born? immortals (by his command) 

bestow upon us the food that is necessary for existence: 

let us invoke the unresisted Brihaspati, to whom pure 

praises are addressed, the adored of householders.’ 

6. May his powerful brilliant horses, wearing a 

lustrous form like (that of) the sun, acting together,. 

bring (hither) that Brihaspati, in whom strength abides 

like that of a substantial. mansion.’ 

r Rather, “ born.of yore,” purA jatah. 

2 PastanAm yajatam is, literally, the adorable of houses, i. ¢., 

by metonymy householders. 

3 Rather, “to whom belongs strength, and whose frierdship. 

bestows a dwelling. It is interesting to notice‘ that although 

Sdyana identifies nila with nilaya, and apparently derives it from 

ni+li, he yet preserves the correct sense as=nida. Such facts 

seem to prove that he followed a traditional interpretation, though, 

he may have sought Ris own etymologies. 
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7. He verily is pure, borne by numerous convey- 

ances, he is the purifier, armed with yvolden weapons,? 

the object of desire, the enjoyer of heaven: he, 

Brihaspati, is well domiciled, of goodly aspect, a most 

bountiful giver of ample food to his friends. 

8. The divine heaven and earth, the generatrices 

of the deity, bave, by their might given growth to 

Brihaspati: magnify, friends, the magnifiable, and may 

he render (the waters: easy to be crossed and forded 
for (the attainment of) food. | 

9. This praise has been offered as prayer’ to vou 

both, Brahmanaspati and Indra, the wielder of the 

thunder-bolt : protect our ceremonies: hear our mani. 

fold praise; annihilate the assailing adversaries of your 
worshippers. 

10. You two, Brihaspati and Indra, are lords of 

both celestial and terrestrial treasure: grant riches to 

the worshipper who praises you: and do yuu (gous) 

ever cherish us with blessings. 

SUKTA IX. (XCVIIE) 

Dairy, INDRA, with Brihaspato in the last stanza; Aas/i7 and 

metre as before, 

OFFER. priests, the shining effused Soma to him who is 
eminent (among) men: knowing better than the Gayra 

1 Hiranyavasih may also be rendered, he whose speech is 
benevolent, hitaramaniyavak. 

2 lyam suvriktir brahma is explained iyam mantrarup’ stutih 
this praise in the form of a mantra, a sacred text or prayer 
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where his distant drinking-place (is to be found)? Indra 
comes daily seeking for the offerer of the libation. 

2. The ‘pleasant beverage. that thou, Indra, hast 

‘quaffed in former days, thou still desirest to drink of 

daily: gratified in heart and mind, and wishing (our 

good), drink, Indra, the Soma, that is placed before 

(thee). 

3. As soon as born, Indra, thou hast drunk the 

Soma for thine invigoration: thy mother (Aditi) pro- 

claimed thy greatness ;> hence thou hast filled the vast 

firmament, Indra, thou hast gained in battle treasure 

for the gods. 

4. When thou enablest us to encounter mighty and 

arrovant .enemies), we are competent to overcome the 

malignants by our :unarmed) hands alone; and when 

thou, Indra, surrounded by thy attendant (Maruts:, 

fightest against them, we shall trumph, aided by thee, 

(in) that glortous war. 

5 | proclaim the ancient exploits of Indra, the 

recent deeds that Maghavan has achieved: when indeed 

he had overcc me the undivine tlusion, thenceforth the 

Soma became is exclusive (beverage)." 

1 Gaurad vediyin avapdnam, means avakramya sthitam 

durastham pdatavyam somam gauramrigad npi atisayena vidwan 

t.e., knowing the Soma that is to be drunk, though placed afar 
off, better than an ox or a deer kncws the drinking-place or pond 

which it is accustomed to go to 

3 This refers to Aditi’s speech vol. ili. p p. 154. 

3 The explanation of the scholiat is rather equivocal, the 
relation between the Soma and Indra thenceforth became non- 

common or special, peculiar: tada prabhrityeva Somasya Indrasya 
cha asAdhdranas sambandho jatah; but though in an especial 

degree the drink of Indra, it is often presented to Agni and 

Other deities. 
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6. Thine is all this animal world arouad thee, which 

thou illumest with the light of the sun: thou, Indra, art 

the one lord of cattle, thence may we possess wealth. 

bestowed by thee. 

7- You two, Brihaspati and Indra, are lords of both. 

celestial and terrestrial treasure: grant riches to the 

worshipper who praises you: and do you (gods) ever 

cherish us with blessings. 

SUKTA X. (XCIX.) 

Tue deities of the fourth, fifth, and sixth verses are Indra and: 

Vishnu, the latter alone is the deity of the rest: Aishe and 

metre as before. 

EXPANDING with a body beyond all. measure, Vishou, 
men comprehend not thy magnitude: we know these 

thy two worlds (computing) from the earth,? but thou, 

divine Vishnu, art cognisant of the highest. 

2. No being that is or that bas been born, divine 

Vishnu, has attained the utmost limit of thy magni- 

tude, by which thou hast upheld the vast and beauifal 

heaven, and sustained the eastern horizon of the earth.® 

3. Heaven and earth, abounding with food, abound. 

ing with cattle, yielding abundant fodder, you are 

disposed to be liberal to the man_ who praises 

you): thou, Vishnu, hast upheld these two, heaven. 

x That is, the earth and the firmament, which are visible. 

2 Part put for the whole, the entire earth. Vishnu’s upholde 

ing the three worlds has been mentioned more than once. 

3 Manushe stuvate, the Yajush, V.16, reads manave, with a 

sunilar purport yajamdndya, to the institutor of the rite. 
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and earth, and hast secured the earth around with 

mountains.? 

4. You two, Indra and Vishnu, have made the 

Spacious world for the sake of sacrifice, generating the 

sun, the dawn, Agni: you leaders (of rites) have baffled 
the devices of the slave Vrishasipra in the conflicts 

of hosts. 

3. Indra and Vishnu, you have demolished the 

ninety-nine strong cities of Sambara: you have slain 

at once, without resistance, the hundred thousand heroes 

of the Asura Varchin. 

6. This ample laudation is magnifying you two, 

who are mighty, wide-striding, endowed with strength : 

to you two, Vishnu and Indra, I offer praise at sacri« 

fices: grant us food (won) In battles. 

7. I Offer, Vishnu, the oblation placed before thee 

with exclamation Vashkat: be pleased, Sipivishta, with 

my offering : may my laudatory hymns magnify thee: 

and do you (gods) ever cherish us with blessings. 

SUKTA XI. (C.) 

Tue deity is Vishnu: : the #:shs and metre as before. 

THE mortal desirous of wealth quickly obtains it who 
presents (offerings) to the widely renowned Vishnu, who 

worships him with entirely devoted mind,” who adores 

so great a benefactor of mankind. 

1 DAdhartha prithivim mayukhaih; the last is explained 

parvataih, by mountains; Mahidhara says by his incarnations 
displaying his glory, tejorupair avataraih. 

3 Sdyana says, with united praise, Sahanchata stotrena. 
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2. Vishnu, granter of desires, shew to us that 

favourable disposition which is benevolent to all, un- 

mixed (with exception), so that there may be to us the 

attainment of easily-acquired, ample, steed-comprising, 

all-delighting riches. 

3. This deity, by His great power, traversed with 

three (steps) the many lustrous earth ;* may Vishnu, 

the most powerful of the powerful, rule over us, for 

illustrious is the name of the mighty one. 

4. This Vishnu traversed the earth for a dwelling 

which he was desirous of giving to his eulogist ;’ firm 

are the people who are his praises; he who is the 

engenderer of good‘ has made a spacious dwelling (for 

his worshippers). 

5. Resplendent Vishnu, I, the master of the offer- 

ing, knowing the objects that are to be known, glorify 

to-day thy name :* I, who am feeble, praise thee who 

art powerful, dwelling in a remote region of this world. 

1 Evayavan, from eva, obtainable, desires; yavan, who enables 

to obtain. ; 

2 Earth Prithivi, according to the comment, is put for Pri- 

thivyddin, or the three worlds. 

3 Manushe dasasyan, according to the scholiast, we are to 

understand by the first stuvate devaganaya, to the company of 

gods praising him—Vishnu having taken the three worlds from 

the Asuras to give to them. 

4 Rather, co whom belong fortunate births. 

5 Tne Sama Veda IL, 976 [II 8. L. 4. 2.], has a slightly differ- 
ent reading, pra tat te adya havyam aryah sansami, I, the lord, 
Offer thee to-day an oblation, instead of namaryah sansami, I, 
the lord, praise thy name. The application of arya is rather 
equivocal; SAyana explains it swami stutindm havisha4m va, the 
master of the praises or of the oblations, which may mean Vishnu 
or more probably the yajamAna. 
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6. What is to be proclaimed, Vishnu, of thee, when 

thou sayest, I am Sipivishta? Conceal not from us 
thy real form, although thoa hast engaged under a 
different form in battle. ? 

7. I offer, Vishnu, the oblation placed before thee 
with the exclamation Vashat; be pleased, Sipivishta, 

with my offering: may my laudatory hymns magnify 
thee ; and do you (gods) ever cherish us with blessings. 

x Vishnu is said to have aided VWasishtha in battle, under an 

assumed form, and when questioned, to have said, I am Sipivishta, 

aword to which two senses may be attached, one unobjection= 

able, the other objectionable. In the preceding verse, and in 

verse 7 of the Sukta, the word is explained, penetrated, or clothed 

with rays of light, rasmibhir-Avishta. the tadiant, the splendid : 

in common use it means a man naturally without prepuce, in 

which sense it may be here interpreted, as implying comparison ; 

in like manner as a man is so denuded, so is Vishnu, according to 

his own declaration uncovered by radiance—tejasa anAchcnAditah ; 

but this a refinement, and it is probably to be understood as 

usual; the expression js curious. 

164 



SEVENTH ADHYAYA. 
SETAE D eA AD 

MANDALA VII. (Continued). 

ANUVAKA VI. (Continued). 

SUKTA XII. (CI) 

‘Tue Deity is Parjanya, the Rishi Vasishtha or Kuméra, the son 
of Agni: the metre is 7rsshtubh. 

RECITE the three sacred texts, preceded by light,* 
which milk the water-yielding udder;* for he, the 

showerer,’ (thereby) becoming quickly manifest, loudly 

roars, engendering the (lightning) infant, the embryo 

of the plants. 

2. May he who is the augmenter of plants, the 

fncreaser of the waters, who rules divine over the whole 

earth, bestow upon us a three-storied dwelling’ and 

felicity: may he grant us the desired light (of the sun) 
at the three (bright) seasons.* 

3. One form of Parjanya is like a barren cow, the 

other produces offspring, he takes whichever form he 

1 The texts, it is said, of the three Vedas, preceded by Om, 

2 The cloud. 

3 Parjanya, pleased with the hymns, and in consequence send- 

ing rain. [For the “lightning embryo.” 

4 Tridhdtu Saranam explained Tribhumikam grikam, a house 
with three earths, either chambers or floors. 

5 The rays of the sun are said to be most powerful at dawn 
in the Spring, at noon in the hot season, and in the afternoon 
‘in autumn. 
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pleases :» the mother receives the milk from the father, 

thence the father, thence the son is nourished.* ° 

4. In whom all beings exist; the three worlds. 

abide : from whom the waters flow in three directious- 

(east, west, and south) : the three water-shedding masses. 

of clouds (east, west, and. north,) pour the waters round 

the mighty (Parjanya). 

5. This praise is addressed tn the self-irradiating 

Parjanya: may it be placed in his heart; may he be 
gratified by it; may the joy-diffusing rains be ours ;: 

may the plants cherished. by the deity be fruitful. 

6. May’ he, the bull, be the impregnator of the 
perpetual plants, for in him is the vitality* of both the- 

fixed and moveable (world): may the rain sent by him. 

preserve me for hundred years: and do you (gods) ever 

cherish us with. blessings. 

SUKTA XUL 

Daits and Risks as before; the metre is Gayatn: the 

constitutes a 7richa. 

SING. aloud to the son of heaven, Parjanya, the sendex 

of rain: may he he pleased (to grant) us food. 

1 The firmament withholds or sends down rain. at will. 

a The father is the sky, earth the mother, who receives the. 

tain from the fo.1mer, which, producing the means. of offering 

libations and oblations, returns again to. the parent heaven, as. 

well as supports his offspring—all living treatures. 

3, Tasmino-atmA: the scholiast interprets the latter deha, 

body,. probably for bodily existence, the life of the vegetable. 

world depending upon the rain, and that of animals upon corn. and, 

the rest. | 

4 Sayana makes the sentence indicative, “he is,” &.; | 

iastead of “ for” he has ‘‘ hence,” 
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2. He who is the cause of’ the impLegnancn of 

plants, cows, of mares, of women. 

3. Offer verily to him by the mouth (of the gods, 

Agni,) the most sayoury oblation, sothat he may yield 

us unfailingly food. 

SUKTA XIV. (€IID). 

Tre deities are frogs;: the Assht is Vasishtha; the metre 

Trishtubh, except in the first verse, in which it is Anushtubh. 

THE frogs,® like Brahmans, observant of their vows, 
practising penance’ throughout the year, utter aloud 

praises agreeable to Pavjanya. 

2. When the waters of the sky fall upon ‘(the troop 
of frogs) sleeping in the (exhausted) lake like a dry 

water-skin; then rises together the croaking of the 

frogs, like the bellowing of cows when joined by theig 

calves. 

3. When the rainy season has arrived, and (Parjanya) 

has sent the rain upon them, thirsty and longing (for 
Its coming), then one frog meets another croaking (bis 

congratulations) as a child (calls to, its father with 

inarticulate ejaculations.‘ 

4. One of these two congratulates the other as 

they are both deliighting in the forthcoming of rain ;. 

1 This hymn has been translated by Professor Muller, in his. 

Ancient Sanskrit Lit. p. 494. 

2 Vasishtha, it is said, having praised Parjanya in order to. 

procure rain, observing the frogs to be delighted by his praises,, 

addressed them in this hymn. 

3 Literally, “lying still,” which SAyana explains as 

forming penance for rain.” 

4 Akhkhalikritya, making the imitative sound akhichaly: 
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the speckled frog, leaping up repeatedly when moist- 
ened (by the shower), joins greetings with the green 
one, 

5. When one of you imitates the croaking of ano- 

ther as a learner (imitates) his teacher, when, loud 

crying, you converse (leaping) upon the waters, then 

the entire body is as it were developed.* 

6. One frog has the bellowing of a cow, another 

the bleating of a goat; one of them is speckled, one is 

green: designated by a common appellation, they are. 

of various colours, and, croaking, shew themselves in 

numerous places. 

7. Like Brahmans at the soma libation, at the 

Attratra sacrifice, you are now croking around the 

replenished lake (throughout the night.,” for on that 

day of the year you frogs are everywhere about, when 
it is the day of the setting in of the rains. 

8. They utter a loud ery, like Brahmans when 
bearing the Soma hibation, and reciting the perennial 

prayer : like ministrant priests with the gharma offer- 

x During the dry weather, says the scholiast, the frogs shrink 

like a lump of clay; in the rains they expand to their full size. 

3 Ratrau sabdam kurv4nah, is added by the eommentator, 

apparently to make the comparison More appropriate, the Atiratra 

rite being, according to him, a nocturnal ceremony, when the 

priests recite the hymns at night: ratrim atitya vartate ityati- 

ratrah, yathdtiratrakhye somayage Brahmana ratrau stutasastrani 

paryayena sansanti. (For the sastras used at tye Atiratra, see 

Haug’s translation of Aitareya Brahm. p. 264.} 

3 Rather, “the year-long prayer.” Sayana makes it refer to. 
Gav4m ayanam, a sacrificial session, which commences and ends 

With the atiratra, and lasts a whole year. 
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ing, they hid (in the hot weather) perspiring? (a theie 
holes), but now some of them appeas- 

g. These leaders of rites observe the institutes of 
the gods, and disregard not the (appropriate) season, 

of the twelvemoath;~as the year revolves, and the 

rains return, then, scorched and heated, they obtain 
freedom (from their hiding-places.) 

10. May the cow-toned, the goat-toned, the speck- 
led, the grecn (frog, severally) grant us riches! May 

the frogs in the fertilizing* (season of the rain), bes- 

towing upon us hundreds of cows, prolong (our, lives ! 

SUKTA XV. (CEV,) 

Tus deities. of most of the verses are Indra and Soma, some- 

times singly, sometimes together ; the deities.of the r1th verse 

are the Devas; those of the 17th and 8th respectively the- 

Soma stones and the winds ; and that of the roth and rath is. 

Agni: of the first half of the 23rd verse the deity is the per-. 

sonified prayer ; of the second half, the earth. and firmament. 

Vasishtha is the Assht. The metre varies between Fagats. 
and, Trishtubh ; that of the last stanza is Anushtubh. 

INDRA and Soma, afflict, destroy the Rdkshasas; 

showeress (of benefits) cast down those who delight in. 

darkness ; put to flight the stupid (spirits) ;, consume, 
slay, drive away, utterly exterminate the cannibals. 

1 Adhwaryavo gharminah. sishwidanah : the last may. apply to 

the adhwaryus as well as the frogs: there is a quibble upon the 

word gharminah, having or bearing the vessel, or performing the. 

rite so termed (see vol. iii. p. 281); or suffering from, gharma,. 

hest, or the hot season. [For the pravarya ceremony and the 
gharma, see Haug's Ait. Brahm. trans p. 42.] 

2 Sahasrasave is explained as the generator of thousands of 
plants, grains, and tho like.. 
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2. Indra and Soma, fail upon the destructive (R2k- 
shasa) and the performer of unprofitable acts,? so that, 
‘consumed (by your wrath), he may perish like the 
offering cast into the fire: retain implacable hatred to 

the hater of Brahmans,*,the cannibal, the hideous,’ the 

vile* (Rékshdsas). 

3. Indra and Soma, chastise [the malignant (Raé- 

shasas), having plunged them in surrounding and 

inextricable’ darkness, so that not one of them may 

again issue from it: so may your wrathful might be 

triumphant over them. 

4. Indra and Soma, display from heaven your fatal 

(weapon), the extirpater from earth of the malignant 

(Rakshasas): put forth from the clouds the consuming 

(thunderbolt), wherewith you slay the increasing Rak- 

Shas race. 

5. Indra and Soma, scatter around (your weapons) 

from the sky, pierce their sides with fiery scorching* 
adamantine (weapons), so that they may depart with- 

out a sound. 

s Or, as the same word, aghasamsa, is rendered in v. 4, the 

malignant.” 

3 Bramadwishe is explained by SAyana, brahmanebhyo 

*smabhyam dweshtre. 

3 Ghorachakshase may also mean “rude in speech. 

4 Kimidine is an unusual and rather unintelligible term: the 

comment explains it Kimiddnim iti charate, to one who goes 

saying, What new? that is, Pisundya, a spy, an informer; ot 

cruel, vile. 

5 ‘Perhaps rather bottomless, Alambana-rahita. Compare 
Milton’s description of Satan falling in chaos 

6 The text, after “scorching,” adds another epithet, ajarebhih, 
ageless, undecaying. 
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' 6. May this praise invest you, Indra ‘and Soma, 
who are’ mighty, on every side, as a girth (encom- 

passes a horse,—-that praise which | offer to you both 
with pure devotion: do you, like two kings, accept 

this my homage = 

7. Come with rapid steeds, slay the oppressive mis- 

chievous Rakshasas: let there be no _ happiness, 

Indra and Soma, to the malignant, who harasses us 

with his oppression. 

8. Mav he who with false calumnies maligns me 

behaving with a pure heart, may such a speaker of 

falsehood, Indra, cease to be, like water held in the 

hand. 

9. May Soma give to the serpent, or toss upon the 

lap of Nirriti, those who with designing (accusations) 

persecute me, a speaker of sincerity, and those who by 

spiteful (calumnies) vilify all that 1s good tn me.? 

10. May he, Agni, who strives to destrov the 

essence of our food, of our horses, of our cattle, of our 

bodies—the adversary, the thief, the robber—go to 

destruction, and be deprived both of person and of 

progeny. 

11. May he be deprived of bodily (existence) and 
of posterity ;* may he be cast down below all the three 

worlds; may his reputation, Gods, be blighted who 

seeks our destruction by day or by night. 

1 Rather, “those who with violence vilify me, acting up- 
rightly.” 

2 Literally, “may he exist after his body and progeny,” ¢.¢., 
continue severed from them. 



‘12, To the understanding man? there is perfect 
discrimination, the words of truth and falsehood are 
mutually at variance;* of these two, Soma verily 
cherishes that which is true and right: he destroys 
the false. x 

13; Soma instigates not the wicked; he instigates 
not the strong man dealing in falsehood: he destroys, 
the Aé&shasas, he destroys the speaker of yntruth ; 

and both remain in the bondage of Indra. 

14. {f I am one following false gods, if I approach 

the gods in vain, then Agni (punish me). If (we be 

not such, then) why, Jatavedas, art thou angry with us ? 

let the utterers of falsehood incur thy chastisement. 

15. May I this day die if | ama spicit of ill, or if 

lt have ever injured the life of any man: mayest thou 

be deprived (&dakshasa) of thy ten sons, who hast 

falsely called me by such an appellation. 

16. May Indra slav with his mighty weapon him 

who calls me the Vdétudhina, which I am not,—the 

‘Rakshasa, who savs (of humself,) Iam pure: may he, 

the vilest of all beings, perish. 

17. May the cruel female fiend who, throwing off 
the concealment of her person, wanders about at night 

it Ihe preceding verses are considered to be a malediction 

upon the RAkshasas by the Rishi. To account for the change of 

tone, Sayana gives an unasual version of the legend told in the 

Mahabharata of king Kalmdashapdda being transformed to a 

Rakshasa, and devouring the 100 sons of Vasishtha: here it is 

said that a Rakshasa, having devoured the Rishi’s sons, assumed 
his shape, and said to him, “1 am Vasishtha, thou art the 

RAkshasa;"’ to which Vasishth replied by repeating this verse, 

declaratory of his discriminating between truth and falsehood. 

2 Literally, “to the understanding man truth and falsehood 

are easily discriminated,their words are mutually at variance,” 

165 
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like an owl, fall headlong down into the unbounded 

caverns: may the stones that grind the Soma destroy 
the Aakshasas by their noise. 

18. Stay, Maruts, amongst the people, desirous* 

(of protecting therft); seize the Rakshkasas, grind them 

to pieces: whether they fly about like birds by night, 

or whether they have offered obstruction to the sacred 

sacrifice. 
19. Hurl, Indra, thy thunderbolt from heaven; sanc- 

tify, Maghavan, (the worshipper) sharpened by the Soma 
beverage : slay with the thunderbolt the Rakshasas, on 
the east, on the west, on the south, on the north. 

20. They advance, accompanied by dogs: desirous 

to destroy him, they assail the indomitable Indra: Sakra 

whets his thunderbolt for the miscreants; quickly let 

him hurl the bolt upon the fiends. 

2i. Indra has ever been the discomfiter of the 

evil spirits coming to obstruct (the rites of) the offerers 

of oblations: Sakra advances, crushing the present 

Rakshasas as a hatchet cuts down (the trees of) a forest, 

(a mallet smashes) the earthen vessels. 

22. Destroy the evil spirit, whether in the form of 

an owl, or of an owlet, of a dog, or of a duck,* of a 

hawk, or of a vulture ; slay the Rakshasas, Indra, (with 

the thunderbolt) as with a stone. 

23. Let not the Rakshasas do us harm: let the 

dawn drive away the pairs of evil spirits, exclaiming, 

“ What now is this ?”* May the earth protect us from 
terrestrial, the firmament protect us from celestial 
wickedness. 

1 Rathet, “by pleased (to destroy the Rakshasas).” 
s Literally, ‘“‘a ruddy goose,” chakravaka. 
a Kimidina. See note, p. 205, 
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24. Slay, Indra, the Yatudhana,! whether in the 

form of a man, or of a woman doing mischief by her 
deceptions: may those who sport in murder perish 

decapitated ; let them not hold the rising sun. 

25. Soma, do thou and Indra severally watch (the 

Rakshasas), be wary, be vigilant; hurl the thunderbol& 

at the malignant ARakshasas. 

I, seen eee 

A d, 73) Rakshasa.. 



MANDALA VIII, 

ANUVA’KA I. 

ASHTAKA V.—( Continued.) 

ADHYAYA VII. —(Continued). 

 SUKTA L (L) 

Tue deity is Indra, except in the thirtieth and three following 

verses, in which the donation of A’sanga dja is the devatd,. 

and the last, where it is the Rdya. 

The Rishis are two, Medhatithi and MedhyAtithi, of the race, 

of Kanwa, with some exceptions; thus, of the two first verses 

the Aishe is Ghaura, the son of Ghora, who became the son. 

of his own brother Kanwa, and was called KAanwa ProgAtha. 

The tsht of the thirtieth and three following stanzas is 

A’sanga, the son of Playoga, who, having been changed to a 

woman by the imprecation of the gods, recovered his man- 

hood by repentance and the favour of Medhatithi to whom 

he gave, on that account, abundant wealth, and whom he 

addresses in praise of. his donation, In the thirty-fourth. 

stanza Saswats congratulates her husband, and 1s therefore- 

the Assht. The metre of the two last stanzas is Trishtudh,. 

of the second and fourth Satobrzhat:, of the rest Brthats. 

REPEAT, friends,’ no. other praise, be not hurtful (to 

yourselves): praise together Indra, the showerer (of 

benefits) when the Soma is effused; repeatedly utter 

praise (to him), 

2, A bull rushing (upon bis foes), undecaying, like 

an ox, the overcomer of (hostile) men, the hater (of 

adversaries), the venerable, the displayer of both (enmity 

fC few. ee ot Bem ws oe sh 
EERE! EEE sehr yrs AAP aR Pe NN ie Sn lr ian a OS ELITES ALN, OLS SOC 

t Sana Veda l 2g7 {L 3.1. 5. 10;°1L 65. 5.1], 
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and favour)? the munificent, the distributor of both 

(celestial and terrestrial riches.)* 

3. Although these people worship thee, Indra, in 

many ways to (secure) thy protection, (yet) may this 

‘our praver be throughout all days thy magnification.3 

4. Fhe sages (thy worshippers), Maghavan, the 

overcomers (of foes), the terrifiers of (hostile) people, 

pass over various (calamities by the aid): come nigh 

and bring many sorts of food, and available for our 

preservation. 

5. Wielder of the thunderbolt, I would not sell thee 

for a large price, not for a thousand, nor for ten thou- 

sand, nor, opulent bearer of the thunderbolt, for a 

hundred.* 

6. Thou art more precious, Indra, than my father, 

or than my brother, who is not affectionate: thou, 

giver of dwellings, art equal to my mother, for you 

both render me distinguished on ‘account of celebrity 

and riches. 

1 The text has only ubhayamkaram, which the commentator 

explains vigrahanugrahayoh kartaram, 

2 Ubhaydvinam. The scholiast is rather puzzled how to 

interpret the duality here intimated—whether it means as in the 

text, or having the faculty of protecting both fixed and moveable 

things, or being honoured by both those who recite his praises 

and those who offcr oblations. The epithets are in the accusative, 

being governed by the verb stota, ‘‘ praise,” in the first verse. 
Cf. SAma Veda II. 711 [11.6 1.5.3.] Benfey renders it, “Den 

schleudernden, wie emen Buffel stiirmenden, wie einen stier 

mensch-siegenden, den zornigen, siegenden, zwiefach handelnden, 

den hehrsten, zwiebegabeten ”—it seems to me, very barbarously, 

and not very tatelligibly. 

3 Satdaya here signifies infinite, according to the comment. 

In the Sama Vedal. ag. [1. 3. 3.5.9], we have na parddiyase 

instead of na pirddeyam. 
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7. Whither hast thon gone ?* where, indeed, art 

thou now? Verily thy mind (wanders) amongst many. 

(worshippers) : martial, valorous Purandara, come hither : 
the chaunters are singing (thy praise) 

8. Raisé the sacred chaunt to him who is the des- 
troyer of the cities (of the foes) of his worshipper, 

(induced) by which may the thunderer come to sit down 

at the sacrifice of the sans of Kanwa, and destroy the 
cities (of their enemies), 

g. Come quickly with those thy horses whick are 

vigorous and fleet, and which are traversers of tens, or 

hundreds, or thousands (of leagues).* 

10. Invoke to-day the all-sufficient Indra, as the 

milch cow yielding abundant milk, of excellent motion,* 

and easy to be milked: or, as another (form), the vast. | 
dropping, desirable (rain).* 

11. When Surya harassed Etasa, Satakratu con- 

veyed (to his aid) Kutsa, the son.of Arjuni, with his twa 

prancing horses (swift) as the wind, and stealthily ap- 
proached the irresistible Gandharva.* 

x Sama Veda L 271 [1. 3. 2. 3.9 ]. 

2 Or rather, “which are traversers of ten leagues, and are 

numbered by hundseds and by thousands.”’ 

3 Gayatra-vepasam is explained prasasya-vegam, “of excel- 

lent speed; or it migbt have been thought to be a metaphor, 

having the form ox beanty of the Gayatri, being the Gayatri, 

personifes. 

4 Aegdm isham urudhdram is rather doubtful; the come 

ment. explains it, uktavilakshanam bahudakadharam, eshaniyam, 

vrishtim; this is followed by Alankritam, which being masc, 

can refer only to Indram, the doer of enough, all-sufficient. Ct. 

Sama Veda I. 295 [1.4.1.1.3]. [Anydm may mean “yp, 

paralleled,” adrishtapurvam, as in hymn, 37 of this, mandala]. 

5 A name of the sun, 
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ta. He who without healing materials before the 

How of blood from the necks’ was the effecter of the 
re-union, the opulent Maghavan, again makes whole the 

dissevered (parts). 

13. May we never be like the abject, Indra, through 

thy favour, nor suffer affliction: may we never be liké 
branchless trees; for, thunderer, unconsumeable (by 

(foes) we glorify thee. 

14. Neither rash nor irate, we verily glorify thee, 

Slayer of Vritra; may we propitiate thee, hero, fot 
once (at least) by our praise with great (sacrificial 

wealth. 

15. If he hear our praise, then may our libations, 
flowing through the filter,” dropping quickly, and diluted 
with consecrated water,’ exhilarate Indra. 

16. Come quickly to-day to the collected laudation* 

of thy devoted friend: may the subsidiary® praise of 
wealthy (worshippers) reach thee, but now I wish (to 

offer) thy complete eulogium. 

17. Extract the Soma juice with the bruising stones 

t To what this alludes is not explained, but possibly it intends 

to describe the restoration of Etasa, wounded in his conflict 

with the sun. The verse occurs in Sama Veda I. 444 [1. 3. 2. 1. 2]. 
The translations of Langlois, Benfey, and Stevenson are very 

curious. 

2 The text adds an epithet of the filtering-cloth tiras, i.¢., 
placed slantingly. A’savah may mean quickly intoxicating. 

3 Tugryavridhah is explained vasativaryekadhanakhyAbhir 

adbhir vatdhamanah increasing with the waters termed vasa- 

tivari and ekachana, water collected ahd kept apart for the 

coremonials (Cf. Ait. Brahm. ii. 20}. 

4 4.¢, The laudation made by him together with many other 

priests. 

5 Sdyana does not recognise this contrast between the two 
praises, as he explains upastutih by stotram, 
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wash it with the consecrated waters; (for by so doing) 

the leaders (of the rain, the Afaruts) clothing (the sky 

with clouds) as with a vesture of the hide of the cow, 

milk forth {the water) for the rivers. 

18. Whether come from the earth or the firmament, 

or the vast luminous (heaven), be magnified by this my’ 

diffusive praise ; satisfy, Satakratu,* (my) people. 

19. Pour out to Indra the most exhilarating, the 

most excellent Soma, for Sakra cherishes him who is 

desirous of food, propitiating him by every pious act. 

20. May I never,’ when importuning thee in sacri- 

fices with the effusion of the Soma and with praise; 

excite thee® like a ferocious lion to wrath: who (is there 

in the world) that does not solicit his lord ? | 
2t. It (may Indra drink) with ingorated strength, 

the strong exhilarating (Soma) offered with animating 

(laudation): for in his delight he gives us (a son) the 

overcomer of all (foes), the humbler of their pride. 

22. The divine (Indra), the accomplisher of all 

aims, the glorified by his foes,* gives vast treasures 

to the mortal who presents offerings at the sacrifice, to 

him who pours out the libation, who hymns his praise. 

23. Come hither, Indra, be exhilarated by the 

wonderful (libatory) affluence, and with thy fellowtopers 

(the Maruts) fill with the Soma juices thy vast belly, 

capacious as a lake. 

1 The text has Sukratu as a similar name of Indra. 

2 Sama Veda I. 307 [I. 4. 1.3.5]: but the reading of the 

first half in Benfey varies, and is apparently faulty; instead of 

ma twA somasya galdaya sada yachann aham gird, it is A tw& 

sOmasya galdy4 sada yachann aham jya. It is not easy to make 

sense of this passage, especially in connection with that follows, | 

3 Bhurnim is explained by bhart4ram, “ my lord.” 

4 Art probably means prerayatri, one who utters a hymns, 
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24. May? thy thousand, thy hundred steeds, Indra, 
yoked to thy golden chariot, harnessed by prayer, with 
flowing manes, bring thee to drink the ‘oma libation. 

25. May thy two peacock-tailed, white-backed horses, 

yoked to thy golden chariot, bring thee to drink of the 
sweet praiseworthy libation. 

26. Drink thou, who art worthy to be glorified, of 

this consecrated and juicy libation, like the first drinker* 

(Vayu) : this excellent effusion issues for thine exhila- 
ration. 

27. May he who alone overcomes (enemies) through 

{the power of) religious observances, who by pious 

acts is rendered mighty and fierce, who is handsome- 

chinned, approach: may he never be remote ; may he 

come to our invocation ; may he never abandon us. 

28. Thou hast broken to pieces the moveable city 
of Sushna with thy weapons; thou who art light hast 

followed him; wherefore, Indra, thou art in two ways 

to be worshipped.’ 

29. May my prayers when the sun has risen, those 

also at noon, those also when evening arrives,* bring 

thee back, giver of riches (to my sacrifice). 

1 SAma Veda, with the two following verses, II. 741---43. 

{ 13.6. 2.5. 13]. 

3 According to the scholiast, purvapdh means Vayu, who, 

having arrived first in the race, drank the Soma before the other 

gods. The allusion is to the principal graha libation, called 

Aindravayava, which Indra and Vayu share together. (For the 

legend, see Aitareya Brahm. ii. 35]. 

3 Dwita havyah, by praisers and by sacrificers, stotribhie 

yashtribhis cha. 

4 The text, according to Sayana, adds a fourth time, “also 

in the night,” sadrvare kale ‘pi. For prapitwa, see Dr. Gold: 

aticker’s Sanskrit Dict. under abhipitwa aad apapitwa, 

166 
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30. Praise (me), praise (me), Medhydtithi, for 

amongst the wealthy we are the most liberal donors 

of wealth to thee: (praise me as one) who outstrips a 

horse in .speed, follows the right path, and bears the 

best arms. 

31. When with faith I harness the docile horses in 

the car, (pratse me),? for the descendant of Yadu, 

possessed of cattle,* know how to distribute desirable 

riches. 

32. ‘(Praise me, saying,) ‘He who has presented 

riches to me witha golden purse: may this rattling 

chariot’ of Asanga carry off all the treasures (of the 

enemy).” 

33. (So praise me, saving) “ Asanga, the son of 

Playoga, has given more than others, Agni, by tens 

of thousands: ten* times the (number of) vigorous and 

brilliant oxen ‘given by him) to me, issue forth like the 

reeds of a lake.” 

34. Saswati, perceiving that the signs of manhood 

were restored, exclaims, ‘ Joy, husband, thou art capable 

of enjoyment.” 

1 The schoiliast supplies tadanim mam evam stuhi, then verily 

praise me. 

2 The text has YaAdvah pasuh, literally the YAdava animal, 

but pasu, the commentator says, is to be understood as pasumA4n, 

having animals; or it may be considered as a derivative of pas 

for dris, to see, a beholder of subtile objects, sukshmasya drashtA. 

3 SAyana, to savethe accent of swanadrathah, which would 
make it Bahuvrihi, has to resort to a violent ellipsis of atma; 
to avoid this, Wilson has preferred to take it as a karmadhAraya, 
with an exceptional accent. 

4 Sayana explains dasa as dasa-gunita-sahasra-sankyakdh. 



Rig-Veda Samhtta. 1319 

SUKTA IL. (IL) 

Tue deity is Indra (except in the last two verses, where the 

deity is the personified gift); the Asshts are Medhatithi of 

the race of Kanwa and Priyamedha of the family of Angiras; 

the metre of the 28th verse is Anushtubh, of the rest Gdyatrt. 

GIVER of dwellings (Indra), drink this effused libation 

till thy belly is full, we offer it, undaunted (Indra), 

to thee. 

z. Washed by the priests, effused by the stones, 

purified by the woolen filter, like a horse cleansed in 

a stream. 

3. We have made it sweet for thee as the barley- 

cake, mixing it with milk, and therefore, Indra, (I 

invoke) thee to this social rite. 

4. Indra verily is the chief drinker? of the Sona 

among gods and men, the drinker of the eftused libation 

the acceptor of all kinds of offerings. 

5. (We praise him) a universal kind-hearted (friend), 

whom the pure Soma, the mixture (of it made with 

difficulty, or other satisfying (offerings) do not displease. 

6. Whom others pursue with offerings of milk and 

curds as hunters chase a deer (with nets and snares, 

and harass with (inappropriate) praises. 

7. May the three libations be cffused for the divine 

Indra in his own dwelling, (for he is) the drinker of tie 

effused juice. 

8. Three purifying vessels drop (the Soma), three 

laddles are well filled (for the libation), the whole is 

furnished for the common sacrifice.2 

1 Ekah somapah, he alone is to be presented, it is said, with 

the entire libation; the other gods are only sharers of a part, 
ekadesa-bhdjah. 

2 The verse alludes to the three daily sacrifices. [The three. 
vessels are the three troughs used in the preparation of the 
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g. Thou (Somay art pure, distributed m many 

vessels, mixed at the mid-day sacrifice with milk, and 

(at the third sacrifice) with curds, the most exhilarating 

(beverage) of the hero (Indra). 

10. These sharp and pure Soma libations effused 

by us for thee solicit thee for admixture. 

11. Mix, Indra, the milk and Soma, (add) the cakes. 

to this libation: I hear that thou art possessed of riches. 

12. The potations (of Soma) contend in thy interior 
(for thine exhilaration) like the ebriety caused by 
wine :? thy worshippers praise thee (filled full of Soma) 

like the udder (of a cow with milk)? 
13. May the eulogist of thee, who art opulent, be 

opulent ; may he even, lord of steeds, surpass one who- 

is wealthy and renowned, like thee.’ 

14. (Indra), the enemy of the unbeliever, appre- 

A et 

Soma libations, the dronakalasa, the putabhrit, and the A’dha- 

vaniya. The three ladles are the three sets of cups, chamasaby. 

used in the three Kbations ] 

1 Durmadaso na surayam, hke bad intoxications, wie being: 

drunk. The preparation of fermented liquors was therefore: 

familiar to: the Ehindus, and probably amongst them was wine, 

the north-west of the Punjab, no doubt their earliest site, being. 

the country of the grape; but according te comment on Manu, 

an inferior sort of spirit. 

2 U’dhar na nagna jarante. “The praisers praise like an 

udder,” is the literal rendering according to the scholiast, but 

nagna usually means naked; here it is said to import stotri, a 

praiser, one who does not neglect or abandon the verses of the 
Veda, chhandansi na jabati. 

3 Sama Veda Hl. 1154 [Il.9. 1. 15. 1.] 

Sayana renders this last clause “the praiser of any one 
wealthy and renowned like thee would assur edly prosper, (much 
more, then, of thee).’”” 
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hends whatever prayer is being repeated, whatever 
chaunt is being chaunted.? 

15. Consign us not, Indra, to the slayer, not to an 

overpowering foe; doer of great deeds, enable us by 

thy acts (to conquer).° 

16. Friends devoted, Indra, to thee we, the descend= 

ants of Kanwa, having thy praise for our object, glorify 

thee with prayers." 

17. (Engaged), thunderer, in thy most recent 

(worship) I utter no other praise than that of thee, the 

doer of great deeds, I repeat only thy glorification.* 

18 The gods love the man who offers libations, 

they desire not to (let him) sleep, thence they, unsloth- 

ful, obtain the inebriating Soma. 

ig. Come to us quickly with excellent viands, be 

not bashful, like the ardent husband of a new bride. 

zo. Let not Indra, the insuperable, delay (coming 
to us) to-day until the evening, like an unlucky son- 

in-law.® 

21. We know the munificent generosity of the hero 

(Indra) : of the purposes of him who is manifest ,in the 

three worlds (we are aware). 

22. Pour out the libation to him who is associated 

1 Sdma Veda Il. 1155, but the reading of the printed text of 

Benfey varies. Our text has agor arir 4 chiketa, the enemy 

him who does not praise, astotus satrur Indrah—the Sdman has 

mago rayir a chiketa, translated, welch Lied den Bés auch immer 

spricht der Schatz beacht’s nimmermehr. 

2 Sama Veda II. 1456. [I]. 9. 1.15, 3] 

3 Sama Veda l. 157. Il. 69. (1. 2. 2. 2. IN. 1.2. 3.8.) 

4 This and the next occur in the Sama Veda IIL. 70, 72 [ IE. 1. 

2. 3. 2. 3] 
5 Who, being repeatedly suummoned, delays his appearance 

till evening, is the scholiast’s explanation. 
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with the Kanwa (race): we know not any one more 

celebrated than the very powerful bestower of numerous 

protections. 

23. Offer, worshipper, the libation in the first place? 

to the hero, the powerful Indra, the benefactor of man: 

may he drink (of it),— 

24. He who most cognizant of (the merit) of those 

who give him no annoyance, bestows upon his adorers 

and praisers food with horses and cattle. 

25. Hasten, offerers of the libation, (to present) the 

glorious Som.u to the valiant, the hero (Indra), for (his) 

exhilaration. 

26. May the drinker of the Soma libation, the 

slayer of Vritra, approach, let him not be far from us; 

let the granter of many protections keep in check 

(our enemies). 

27. May the delightful steeds who are harnessed 

by prayer bring hither (our) friend (Indra), magnified 

by praises, deserving of laudation.* 

28. Handsome-chinned (Indra), the honoured of 

sages, the doer of great deeds, come, for well-flavoured 

are the Soma juices ; come, for the libations are ready 

mixed: this (thy worshipper) now (invites thee) to be 

present at this social exhilarating rite." 

29. They who praising thee magnify thee, Indra, 

the institutor of rites, and those (hymns which glorify) 

thee have (for their object) great riches and strength. 

1 Alluding to the Aindravd4yava graha, see supra p. 216. 

2 Cf. Sama Veda II. 8. 3. 1. 2. 

3 Na ayam achcha sadhamAdam, “now this (worshipper) in 

presence (invites) thee to be exhilarated with (us),” is the 
explanation of the scholiast. 
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30. Upborne by hymns, those thy praises and those 
prayers which are addressed to thee, all combined, 
sustain thine energies. 

31. Verily this accomplisher of many acts, the chief 
(among the gods), the wieldcer of the thunderbolt, he 

who has ever been unconquered, gives food (to his 
votaries). 

32. Indra, the slayer of Vritra with his right hand, 

the invoked of many in many (places), the mighty by 

mighty deeds,— 

33. He upon whom all men depend, (in whom) 

overwhelming energies (abide), he verily is the delighter 

of the opulent (worshipper). 

34. This Indra has made all these (beings),+ who 

is thence exceedingly renowned; he is the donor of 

food to opulent worshippers. 

35. He whon, adoring, and desirous of cattle,® the 

protector (Indra) depends against an ignorant (foe’, 

becomes a prince, the possessor of wealth. 

36. Liberal, wise, (born by his own) steeds® a hero, 

the slayer of Vritra, (aided) by the Maruts, truthful, he 
is the protector of the performer of holy rites. 

37.' Worship, Priyamedha, with mind intent upon 

1 EtA4ni viswani chakara, he has made all these, according 

to comment, either bhutajatani, all beings, or he has performed 

all these exploits—the death of Vritra, and the like. 

s Ratham gavyantam, ratham is eXplained ramhanam, from 

rahi, to go. It cannot have its usual sense, a car, as it is the 

epithet of him who becomes the lord, the bearer of riches ino 

vasu sa hi volha. 

3 Or rather, “ wise, attaining his object by his steeds.” 
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him, that Indra, who is truthful when exhilarate d by 
the Soma potations.’ 

38. Sing, Kanwas, the mighty (Indra), of widely- 

sung renown, the protector of the good, the desirous of 

(sacrificial) food, present in many places. 
39. He who, a friend (to his worshippers), the doer 

of great deeds, tracing the cattle by their foot-marks, 

being without (other means of detection)’, restored 

them to those leaders (of rites) who willingly put their 

trust in him. 

40. Thou, thunderer, approaching in the form of a 

rain,® hast come to* Medhétithi, of the race of Kanwa, 

thus propitiating thee. 
41. Liberal Vibhindu, thou hast given to me four 

times ten thousand, and afterwards eight thousand. 

42. I glorify those two (heaven and earth), the 
augmenters of water, the originators (of beings), the 

benefactors of the worshipper, on account of their 
generation (of the wealth so given to me).® 

1 Somaih satyamadva, in vino veritas conveys a similar 

notion, but truth, or truthful, as applied to a deity in the Veda, 

means one who keeps faith with his worshippers, who grants 

their prayers; so Indra, in his cups, is especially bountiful to 

those who praise him. 

2 Or rather, “tracing them, though without their aan 

(to guide him) ” 

3 Cf. vol. i. p. 135, and Shadvinsa Brahmana 1.1. [The 

legend is also found in the Bashkala Upanishad, as given in 
Anquetil du Perron’s translation. Dr. Weber compares the 

Greek legend of Ganymede]. 

4 Or rather, “didst carry off,” ayah, i. ¢., agamayah. 
5 The text has tye payovridh4 maki ranasya naptya jani- 

twandya mamahe. There is no substantive ; the scholiast supplies 
dy4vaprithivyau, because, he says, they being pleased such a gift 
ts obtained, tayoh prasannayor evedam danam labhyate. The 
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SUKTA III. (IIL) 

Tue deity is Indra, except in the last four verses, in which the 

donation of PakasthAaman P4j4, the son of Kuraydna, being 

cOmmemorated is considered the Devatd. The Rishs 18 

MedhyAtithi; the metre of the odd verses is Brihats, of the 

even Sato brihats, except inthe twenty-first, in which it is 

Anushtubh, and the twenty-second and twenty-third, in which 

it is Gdyatr:. The twenty-fourth is Brikats. 

DRINK,? Indra, of our sapid libation mixed with milk, 

and be satisfied: regard thyself as our kinsman, to be 
exhilarated along with us for our welfare:* may thy 
(good) intentions protect us.* 

2. May* we be offerers of oblations (to enjoy) thy 
favour; harm us not for the sake of the enemy : protect 

us with thy wondrous solicited (protections), maintain 

us ever in felicity. 

3. (Indra,) abounding in wealth, may these my 

praises magnify thee; the brilliant pure sages glorify 
thee with hymns.* 

attributives are also in the fem. dual: two of them are unusual; 

maki is explained by nirmatryau, “ makers, creators,” and napta 

by anugrahasile, inclined to be favourable; ranasya, of or to 

the stotri. 

1 Sama Veda I. 239. I. 771. [I. 3. 2. §. 7. Il. 6. 3. 16. 1.] 

2 Or rather, “As our kinsman, to be exhilarated along with 

us, thing for our welfare. 

3 This verse is used as a Pragatha, as also are 2—2:0 of this 

hymn From the number of Pragathas which this mandala 

supplies, it is sometimes Called the mandala of the Pragdthas. 

4 Sdma Veda II. 772 [ IT. 6. 2. 16, 2}. 

§ Ibid. 1. ago. IL 957 (I. 3. 2. r. 8 IL 7. 3. 18. 2.) Yajur 

Veda 33. 81. Mahidhara considers the Sukta to_be addressed 

to A'ditya: the epithet pavakavarna he renders, with Sdyaaa, 

agnisamAnatejaska, radiant as Agni. 

167 



1326 Rig-Veda Samhita. 

4. Invigorated? by (the praises of) a thousand 

Rishis, this (Indra) is as vast as the ocean: the true 
mightiness and strength of him are glorified at sacrifices, 

and ia the realm of the devout. 

5. We invoke Indra for the worship of the gods, 

and when the sacrifice is proceeding; adoring him, we 

call upon Indra at the close of the rite ;? we invoke 

him for the acquirement of wealth. 

6. Indra, by the might of his strength, has spread 
out the heaven and earth: Indra has lighted up the 

sun:® in Indra are all beings aggregated ; the distilling 
drops of the Soma flow to Indra, 

q. Men glorify thee, Indra, with hymns that thou 

mayest drink the first (of the gods): the associated 
Ribhus unite in thy praise, the Rudras glorify the 
ancient (Indra). 

8. Indra* augments the energy and the strength 
of this (bis worshipper), when the exhilaration of the 

Soma juice ts diffused through his body; men celebrate 

in due order his might to-day as they did of old. 

1 S4ma Veda II. 958 [II. 7. 3. 18.3]. Yajur Veda 33. 83. 

2 Samike sampurne yage, or it may mean sangrAme, in war. 

Sima Veda I. 249. IT 937 [1. 3. 2. 8.7. IL. 7.3. 8. 1). 

3 According to the scholiast, Indra rescued the sun from the 

grasp of SwarbhAnu, extricates him from eclipse. SAma Veda. 

Il. 938 [Il. 7. 3. 8. 2]. 

4 Sama Veda Il. 935. [ IL 7. 3. 3. 3j. Yajur Veda 33. 97. 
Mahidhara agrees with SAyana in referring the increase of vigour 

to the Yajamana, asyaiva yajamdnasya viryam vardhayati He 
ig more explicit in applying the incitement to Indra, Somapadnena 
matta Indro yajamanasya balam vardhayatityarthah. ‘lhe term 
vishnavi he agrees in considering an epithet of made, sarira- 
vyapake, diffused through the body, or, he s:ys, it may be an 
equivalent of yajna, at sacrifice, 
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g. I solicit thee, Indra, for such vigour and for 

such food as may be hoped for in priority (to others), 
wherewith thou hast granted to Bhrigu the wealth taken 

from those who had desisted from sacrifices,? where- 

with thou hast protected Praskanwa. 

10. Wherewith thou hast sent the great waters te 

the ocean: such as is thy wish-fulfilling strength :* 

that might of Indra is not easily to be resisted which 

the earth obeys. 

11, Grant us, Indra, the wealth accompanied by 

‘vigour, which I solicit from thee; give (wealth) first of 

all to him desirous of gratifying thee, presenting (sacri- 

ficial) food; give (wealth), thou art of old, to bim who 

glorifies thee. 

12. Give to this our (worshipper) engaged in cele- 

brating thy sacred rites, Indra, (the wealth), whereby 

thou hast protected the son of Puru: grant to the man 

(aspiring) to heaven (the wealth wherewith) thou hase 

preserved, O Indra, Rusama, Syavaka, and Kripa. 

13. What living mortal, the prompter of ever-rising 

(praises),*may now glorify Indra? None of those here- 

tofore praising him have attained the greatness of the 

properties of Indra. 

14. Who, praising thee as the deity, (ever) hoped 

to sacrifice to thee ? What saint, what sage conveys 

(his praises to thee ?) When, opulent Indra, hast thou 

1 Yena yatibhyo dhane hite, yatibhyah is here explained as 

karmasu uparatebhyo ‘yeshtribkyo janebhyo sakas4d dhanam 

4britya, having taken the wealth from men not offering sacrifices, 

or ceasing to perform holy acts (Cf. vol iii. p 290]; or yati may 

have its usual sense, and the passage may imply weath given tq 

Bhrigu, for the benefit vf the sages, the Angirases. 

q Or, “ ‘that thy strength wherewith, &c., is wish-fulflting © 
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come to the invocation of one pouring out tibations of 

one repeating (thy) praise ? 

15. These most sweet songs, these hymns of praise 
ascend (to thee), bike triumphant chariots laden with 

wealth, charged with unfailing protections, intended to 
procnre food.’ 

16. The Bhrigus like the Kanwas, have verily at- 

tained to the all-pervading (Indra), on whom they have 

meditated, as the sun (pervades the universe by his 

rays): men of the Priyamedha race, worshipping Indra 

with praises, glorify him.* 

17. Utter destroyer of Vritra, harness thy horses ; 

come down to us, fierce Maghavan, with thine attend- 

ants’ from afar to drink the Sosa * 

18. These wise celebrators (of holy rites) repeatedly 

propitiate thee with pious praise for the acceptanee of 

the sacrifice: do thou, opulent Indra, who art entitled 

to praise, hear our invocation like one who Kistens to 
what he desires.‘ 

1g. Thou hast extirpated Vritra with thy mighty 

weapons : thou hast been the destroyer of the deceptive 

Arbuda and Mrigaya; thou hast extricated the cattle 

from the mountain. 

20. When thou hadst expelled the mighty Ahi from 

anoam. ichchhanto ratha iva, the epithets are 

somewhat inapplicable to a car, but they are all plur. masc., and 

can only agree with rathah. Sdma Veda I. 351. IL 712 [l. 3. s.. 

3.9. IE. 6.1.6.1), 

2 SAma Veda II. 713 [Il 6.1. 6. 2}, 
3 Literally, “ beautiful ones” (rishyaih)-¢.¢., the Manuts. 

4. bid. 1. gor [1. 4. 1. 4.9): 

" § Veno na (from vena, kAnti karma), yatha jdt4bhilashah: 
porushah kAmayitavyam aikAgryena srinoti, as a man full of 

desixe-listens attentively to that which is agreeable. 
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the firmament, then the fires blazed, the sun shone forth, 

the ambrosial Soma destined for Indra flowed out, and 
thou, Indra, didst manifest thy manhood. 

21. Such wealth as Indra and the Maruts have 
bestowed upon me, such has Pdkasthdman, the son of 

Kurayana bestowed, of itself the most magnificent of 

all, like the quick-moving (sun) in the sky. 

22. Pdkasthaman has given me a tawny robust beast 

of burthen, the means of acquiring riches. 

23. Whose burthen ten other bearers (loads) (would 

be acquired to) convey, such as were the steeds that 

bore Bhujyu home. 

24. His father’s own son, the giver of dwellings, 

the sustainer of strength like (invigorating) unguents, 

J celebrate P&kasthdman, the destroyer (of foes), the 

despoiler (of enemies), the donor of the tawny (horse). 

SUKTA 1tV. (IV.) 

inpRa is the deity of the first fourteen verse, Pushan of the 

fifteenth and three following, and the gift of the Rd 

Kurunga of the three last; the Aishs is Devatithi, of the 

Kanwa family: the metre of verse twenty-one is Pura-ushnsk, 

of the rest Brihats of the odd, Satodrihats of the even 

stanzas. 

JNASMUCH,' Indra, as thou art invoked by the people 

in the East, in the West, in the North, in the South, so, 

excellent Indra, hast thou been incited by men on behalf 

of the son of Anu; so, overcomer of foes, (bast thou 

been called upon) on behalf of Turvasa.’ 
ee wee ene ee renee 

1 Sdéyana, instead of “ inasmuch as” and “so,” has * although ” 
and “still.” 

2 Sama Veda 1.379 [1 3.3.4.7] 
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2. Inasmuch, Indra, as thou hast been exhilarated 

in the society of Ruma, Rusama, Sydvaka, and Kripa, 

so the Kanwas, bearers of oblations, attract thee with 

their praives,? (therefore) come hither. 

3. As the thirsty Gaura hastens to the pool filled 
with water in the desert, so, Indra), our affinity being 

acknowledged, come quickly, and drink freely with 
the Kanwas." 

4. Opulent Indra, may the Soma drops exhilarate 

thee, that thou mayest bestow wealth on the donor of 

the libation; for taking it by stealth (when ungiven), 

thou hast drunk the Soma poured out into the ladle, 

and hast thence sustained pre-eminent strength. 

5. By his strength he has overpowered the strength 
(of his foes), he has crushed their wrath by his prowess : 

alt hostile armies’ have been arrested like trees (im- 

moveable through fear:, mighty Indra, by thee. 

6. He who has made his praise attain to thee 

associates himself with a thousand gallant combatants : 

he who offers oblations with reverence begets a Valliant 
son, the scatterer (of enemies.) 

9. (Secure) in the friendship of thee who art terrible 

let us not fear, let us not be harassed: great and 

glorious, showerer (of benefits), are thy deeds, as we 
may behold them in the case of Turvasa, of Yadu. 

8. The showerer (of benefits, with his left hip 

covers (the world),* no tearer (of it) angers him:® the 
eed en ee = 

1 Sama Veda II. 582 [II. 5. 1. 13. 3 J. 

2 Jbid. 1, 252 [1 3 2.4. 10]. 

3 Rather, “those wishing to fight.” pritanAyavah. 

4 Cf. translation, vol. iii. p. 49 where, for “ flames, we should 

rather read “hips,” as the scholiast explains sphigi in both 
places by kati. 

§ Na dano asya roshati, d4no avakhandayitA, or it ma,‘ mean 
@atd, donor of the oblation. 
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delightful? (Séma juices) are mixed with the sweet 

honey of the bee ; come quickly hither, hasten, drink. 

g. He who is thy friend, Indra, is verily possessed 

of horses, of cars, of cattle, and is of goodly form: 

he is ever supplied with food-comprising riches,* and 

delighting all, he enters an assembly.’ 

10. Come like a thirsty deer to the watering place, 

drink at will of the Soma, whence daily driving down 
the clouds, thou sustainest, Maghavan, most vigorous 
strength. 

gil. Quickly, priest, pour forth the Soma, for Indra 

is thirsty ; verily he has harnessed his vigorous steeds, 

the slayer of Vritra has arrived.* 

12, The man who is the donor (of the oblation), 

he with (the gift of whose, libation thou art satisfied, 

possesses of himself understanding ; this thy appropriate 
food is ready ; come, hasten, drink of it. 

13 Pour out, priests, the Soma libation to Indra 

in his chariot: the stones, placed upon their bases, 
are, behold, effusing the Soma fur the sacrifice of the 
offerer. 

14. May his vigorous horses, repeatedly traversing 

the firmament, bring Indra to our rites ; may thy steeds, 

1 Dhenavah, literally, milch cows. Soma equally agreeable is 

the explanation of the comment-tor, dhenuvat pritijanakah 

Somah. This and the preceding occur Sama Veda II. 955-6, 
Ih. 7. 3. £7. 1. 2]. [Sayana says, ‘mixed with milk sweet as honey.’} 

2 Rather, “wealth associated food,’ swatrabhaja vayasa. 

3 Sama Veda I. 77 [1. 3. 2. 4. 5]. 

4 Lbid. 1. 308 [I. 4. 1. 2. 6]. 

s Adhi bradhnasya adrayah mulasya upari, upon the root or 

base ; this is said to be a broad stone slab placed upon skin, and 

called upara. 
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glorious through sacrifice,* bring thee down indeed to: 

the (daily) ceremonials. 

15. Wee have recourse to the opulent Pushan® for 

his alliance: do thou, Sakra, the adored of many, the 

liberator (from iniquity), enable us to acquire by our 

intelligence wealth and victory. 

16. Sharpen us like a razor in the hands of a 

barber) :’ grant us riches, liberator (from iniquity), the 

wealth of cattle casily obtained by us from thee, such 

wealth as thou bestowest upon the (pious) mortal. 

17. I desire, Pushan, to propitiate thee; I desire, 

illustrious deity, to glorify thee: I desire not (to otfery 

ungracious praise to any other; (grant riches), bestower 

of wealth, to him who praises, eulogises, and glorifies 

thee.* 

18. Illustrious (Pushan), my cattle go forth occa- 

sionally to pasture, may that wealth (of herds), immortal 
deity, be permanent; being mv protector, Pushan, be 

the granter of felicity, be most bountiful in bestow- 

ing food. 

19. We acknowledge the substantial wealth (of the 

gift) of a hundred horses, the donation made to us 

1 According to Sdayana, adhwarasriyah means sacrifice- 
haunting, adbwaram sevamanah. 

2 Pushan may be here a name of Indra: 

3 Sam nah sisihi bhurijor iva kshuram, that is, nApitasya 

bahvor iva sthitam kshuram iva, like a razor placed as it were in 

the two arms of a barber. 

4 stushe pajréya sdmne, the second is explained prarjakaya 

stotranam, to the deliverer [collector?] of praises, or it may 
be a proper name, that of Kakshivat, see vol. pp 305, 315. 

Saman is rendered stotram, the possessive vat being under- 
stood, stotravate,to a praiser; dhanam dehi is required to fill 

up the ellipse. 
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amongst men at the holy solemnities of the illustrious 

and auspicious Raja Kurunga. 

20. I, the Rishi, (Devatithi,) have received subse- 

quently the complete donation ; the sixty thousand herds 

of pure cattle merited by the devotions of the pious son 

of Kanwa, and by the illustrious Priyamedhas. 

21. Upon the acceptance of this donation to me, 

the very trees have exclaimed, (See these Arshis) have 

acquired excellent cows, excellent horses.* 

r GAm bhajanta mehana aswam bhajanta mehand, the attri- 

butive is explained manhaniyam, prasasyam, commendable or 

excellent; or another sense is given, derived from a fanciful 

etymology, me iha na, of me here not, that is, says the scholiast, 

all the people, with the trees at their head, say, a gift such as 

this that has now been given was never given to me; ih4ésmin 

rAjani tad ddnam mama nasin mama nasid iti vriksha pramukh4ah 

starve ‘pi janah prochur ityarthah. 

168 



ADHYAYA VIII. 

MANDALA VIII. (Continued). 

ANUVAKA I. (Continued). 

SUKTA V. (V.) 

Tne deities are the Aswins, except in the latter half of the 

thirty-seventh and the two last verses, which celebarte the 

donation of Kasu, the son of Chedi, and of which the gift is 

the devatd. The Rishi is Brahmatithi of the race of Kanwa; 

the metre of the first thirty-six verses is Gdyatri, of the two 

next Brehati, and of the last Anushtubh. 

‘WHEN the shining dawn, advancing hither from afar, 

whitens .ali things,) she spreads the light on all sides. 

z. And you, Aswins, of goodly aspect, accompany 

the dawn like leaders with your mighty chariot harnessed 

at a thought. 

3. By you, affluent in sacrifices, may our praises 
be severally accepted: I bear the words (of the wor- 

shipper) like a messenger (to you). 

:. We, Kanwas, praise for our protection the 
man\-loved, the many-delighting Aswins, abounding in 

wealth,— 

5. Most adorable bestowers of strength, distributors 

of food, lords of opulence, repairers to the dwelling of 
the donor .of the oblation). 

_ 6. Sprinkle well with water the pure unfailing 

_ pasturage (of his cattle) fur the devout donor (of the 

oblation). 
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7. Come, Aswins, to our adoration, hastening qurcely 
with your rapid falcon-like horses. 

8. With which in three days and three nights you 

traverse from afar all the brilliant (constellations). 

g. Bringers of the day, (bestow) upon us food with 

cattle, or donations of wealth; and close the path 

(against aggression) upon our gains.* 

10. Bring to us, Aswins, riches comprising cattle, 

male offspring, chariots, horses, food. 

11. Magnificent lords of good fortune,® handsome 

Aswins, riding in a golden chariot, drink the sweet 

Soma beverage. 

12. Affluent in sacrifices, grant to us who are opuleni 

(tn oblations) a spactous unassailable dwelling. 

13. Do you who ever carefully protect the Brak- 

man amongst men,’ come quickly: tarry not with other 
(worshippers). 

14. Adorable Aswins, drink of this exhilarating, 

delightful, sweet (Soma beverage) presented by us. 

15. Bring unto us riches by hundreds and by thou- 

sands, desired by many,* sustaining alk 

1 Vi pathah sataye sitam is explained asmAkam gavadinam 

tadupayarupan margan viseshena badhnitam yathdnye 

na pravisanti, or the vi may reverse the sense of sitam and imply 

Open, vimunchatam pradarsayatam mdarg4n, open, or show to us 

the paths of profit. 

2 Or “lords of bright ornaments,” or “of water.” 

3 Brahm jananam ya avishtam: one eXplanation of the first 

is Brahmana-jatim, the BrAahmana caste; another is given, 

parivridham stotram havirlakshanam annam v4, the great praise 

or sacrificial food. 

4 Literally, “to be praised by many,” bahubhih stutyam: or- 

it may mean “giving a home to many,” bahunivdsam, Benfey 

explains it “viele speisend.” 
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16. Leaders (of rites), wise men worship you in 

many places : come to us with your steeds. 

17... Men bearing the clipped sacred grass, present- 

ing oblations, and completely fulfilling (their functions), 

worship you, Aswins. 

¥8. May this our praise to-day be conveyed success- 

fully to you, Aswins, and be most nigh to you. 

19. Drink, Aswins, from the skin (filled) with the 

sweet (Soma Juice) which is suspended in view of 

your car. 

20. Affluent in oblations, bring to us with that 

(chariot) abundant food, so that there may be prosperity 

in horses, progeny, and cattle. 

21. Bringers of the day, ye rain upon us by the 

(open) door (of the clouds) the waters of heaven, or 

(with them fill) the rivers. 

22. When did the son of Tugra, thrown into the 

ocean, glorify you, leaders of rites)? Then when your 

chariot and horses descended. 

23. To Kanwa when blinded (by the Asuras) in his 

dwelling, you rendered, Nasatyas,? effectual aid. 

24. Rich in showers, come with your newest and 

most excellent protections when IJ call upcen you. 

25 In lke manner as you protected Kanwa, 

Priyamedha, Upastuta, and the praise-repeating Atri— 

26. And in jike manner as (you protected) Ansu 

when wealth was to be bestowed, and Agastya when 

his cattle (were to be recovered), and Sobhari when 

food .was to be supplied to him),— 

1 The scholiast cites Y4sa for an unusual etymology of this 

title of the Aswins, which is generally explained, those in whoin 

there 18 no untruth; here one meaning is Said to be, born of tne 

nus2, N isiki-prabaavau 
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27. So praising you, Aswins, rich in showers, we 
solicit of you happiness as great or greater than that 

(which they obtained). 

28. Ascend, Aswins, your sky-touching chariot with 
a golden seat and golden reins. 

29. Golden is its supporting shaft, golden the axle, 
both golden the wheels. 

30. Come to us, affluent in sacrifices, from afar, 

come to this mine adoration. 

31° Immortal Aswins, destroyers of the cities of 

the Dasas,+ ye bring to us food from afar. 

32. Come to us, Aswins, with food, with fame, with 

riches, N4satyas, delighters of many. 

33. Let your sleek, winged, rapid (horses) brmg 

you to the presence of the man offering holy sacrifice. 

34. No hostile force arrests that car of yours’s 

which is hymned (by the devout), and which is laden 

with food. 

35. Rapid as thought, Nas&tyas, (come) with yous 

golden chariot drawn by quick-footed steeds. 

_ 36. Affluent in showers, taste the wakeful desirable 

Soma: combine for us riches with food. 

37. Become apprised, Aswins, of my receat gifts, 

how that Kasu, the son of Chedi, has presented me with 

a hundred camels and ten thousand cows. 

38. The son of Chedi, who has given me for 

servants’ ten Aazsas, bright as gold, for all men are 

1 Purvir asnantau dadsih, the first word is rendered purih, 

or bahvih, many. [in the latter sense, the clause is explained 

as “taking away much food from the enemy, ye bring it to us.”] 

2 Having taken these Rajas prisoners in battle, he gives them 
to me in servitude ; yuddhe parajitan grihitwa tan ddsatwenasmai 

dattavan. 
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beneath his feet; all those around him wear cuirasses 

of leather.? 

39. No one proceeds by that path which the Chedis. 

follow, no other pious man as a more liberal benefactor 

confers (favour on. those who praise him.) 

ANUVA’KA IL. 

ADHYAYA VIII. —(Continued). 

SUKTA I. (VL) 

Tur deity is Indra, except in the last triplet, in. which it is the 

donation of Tirindira, the son of Parasu; the isis is Vatsa, 

the son of Kanwa; the metre Gayair:. 

INDRA, who is great in might like Parjanya the distri+ 
butor of rain, is magnified by the praises of Vatsa’*. 

2. When his steeds’ filling (the heavens) bear 

onwards the progeny of the sacrifice,* then the pious 

(magnify him) with the hymns of the rite.® 

3. When the Kanwas by their praises have made 

1 Charmamn4h is explained Charmamayasya kavachader 

dh4rane kritabhydasah, practised in wearing armour of leather; 

or charma may mean charanasAdhanani aswadini vAhandni, means. 

of going, vehicles, horses, and the like, t.e.,. exercised in their 

management tn war. 

a Sama Veda IJ. 657 [II 5. 2. 10 1] Yajur Veda 7. 40. 

3 The text has vahnayah interpreted vahakah aswadh. 

4 I.e., Indra (Cf. infra, V. 28}. 

5 Sama Veda IJ. 659 Il. 5.3 16 3]. 
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Indra the accomplisher of the sacrifice, they declare 

alll weapons needless. * 

4. All people, (all) men bow down before his anger, 

‘as rivers (decline) towards the sea.® 

5. His might is manifest, for Indra folds and un- 

folds both heaven and earth, as ‘one spreads or rolls up) 

a skin.* 

6. He bas cloven with the powerful hundred-edged 

thunderbolt the head of the turbulent Vritra.* 

7. In front of the worshippers we repeatedly utter 

our praises, radiant as the flame of fire. 

8, The praises that are offered in secret shine 

brightly when approaching (Indra) of their own will: 

the Kanwas (combine them) with the stream of the 

Soma 

g. May we obtain, Indra, that wealth which com- 

prises cattle, horses, and food, before it be known to 

others.® 

10. [have verily acquired the favour of the true 

protector (Indra): | have become (bright) as the sun.® 

ri. {[ grace my words with ancient praise, like 

Kanwa ; whereby Indra assuredly enjoys vigour.’ 

1 Jami bruvata Ayudham. The first is explained prayojana- 

rahitam ; or Ayudham may imply Indra, ayodhanasilam Indram, 

when Jami, put for Jamim, will have its usual sense, “ kinsman,”-- 

they call Indra bearing weapons, brother, bhrataram bruvate. 

Sama Veda II. 658 [II. 5. 2. 10. 2]. 

2 Sdma Veda I. 137 [I. 2. 1. 5. 3]. 

3 lord. I. 182 [l. a. 2. 4. 8). 

4 Jbid. UW. rooz [Il. 8. 1. 13. 2]. 

5 Rather, “so as to know it, 4.¢., ‘gain it, before others,” 

anyebhah purvameva Jnandya. Cf. vin. 1. 3. 9. 

6 Ibid. 1. 152; IL. 850 [I. 3. 29. 85 IN 7 2. §. aj 

7 Joid. I. 850 [EL. 7. 1. 5.25 reading Janmana for 
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12. Amid those who do not praise thee, Indra, amid 

the Rishis who do praise thee, by my praise being glori- 

fied, do thou Increase.? 

13. When his wrath thundered, dividing Vritra 

joint by joint, then he drove the waters to the ocean. 

14. Thou hast hurled thy wielded thunder-bolt upon 

the impious Sushna ; thou art renowned, fierce Indra, as 

the showerer (of benefits). 

15. Neither the heavens, nor the realms of the 

firmament, nor the regions of the earth,” equal the 

thunderer Indra in strength. 

16. Thou, Indra, hast cast into the rushing streams 

him who lay obstructing thy copious waters, 

17. Thou hast enveloped with darkness, Indra, him 

who had seized upon these spacious aggregated (realms 

of) heaven and earth. 

18. Amidst those pious sages,> amidst these 

Bhrigus, who have glorified thee, hear also, fierce Indra, 

my Invocation. 

19. These,* thy spotted cows, the nourisher of the 

sacrifice, yield, Indra, their butter, and this mixture ‘of 

milk and curds).° 

20. These prolific cattle became pregnant, having 

1 Sama Veda II. 852 [II. 7. 1.5. 3). 
2 The text has only the ‘actual names, but in the plural—the 

heavens, the firmaments, the earths na dyavo nantarikshAni na 
bhumayah, 

3 Sayana adds, “the Angirasas.” 

4 Sama Veda I. 187 [f. 3. 2. 5. 3]. 

5 Or rather, “ milk to mix (with the Soma.”) 
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taken into their months, Indra, (the products of thy 

Vigour)! like the all-sustaining sun. 

2t. Lord of strength, the Kanwas verily invigorate 

thee by praise: the effused Soma juices (invigorate) 

thee. | 

22. {Indra wielder of the thunderbolt, excellent 

praise (is addressed to thee) on account of thy good 

guidance, as is most extended sacrifice. 

23. Be willing to grant us abundant food with 

cattle : (to grant us) protection, progeny, and vigour. 
24. May that herd of swift horses, which formerly 

shown among the people of Nahusha, (be granted), 

Indra, to us. 

25. Sage Indra, thou spreadest (the cattle) over the 

adjacent pastures when thou art favourably inclined 

toward us. 

26. When thou puttest forth thy might, thou 

reignest, Indra, over, mankind: surpassing art thou, and 

unlimited in strength. 

1 The text is twa dasa garbham achakriran, ‘thee with the 

mouth the embryo they made.” According to the scholiast, the 

plants that sprung up atter the destruction of Vritra and the 

consequent fall of rain, were the vigour virya) of Indra, and by 

feeding upon them the cattle multiply. {Sayana quotes a legend 

from the Kathaka, Ch. xxxvi.. to the effect that after Indra killed 

Vritra, his virility (virya) passed into the waters, plants and trees. 

Indrasva vai vritram jaghnusha indriyam viryam apakramat, tad 

dam sarvam anupravisad apa oshadnbir vanaspatin, wc.} The 

application of the simile is not very obvious, pari dharmeva 

suryam, as the rays of the sun generate the sustaining water 

above the solar orb, as if it was the germ or embryo of all things, 

dharma dharakam poshakim wudakamn rasmayo yparbharupena 

bibhrati tadvat; or the comparison may be, yatha suryah paritah 

Sarvam jagad dhatte tadvat kritsnasya jigato dharakam Indrasya 

viryam, as the sun supports the whole world, so is the vigour of 

dadra the sustuiner of the universe, 
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27. The people offering oblations call upon thee 

the prevader of space, with libations for protection. 

28. The wise’ (Indra) has been engendered by holy 

rites on the skirts of the mountatns, at the confluence 

of rivers. 

2g. From the lofty region in which prevading he 

abides, Indra the inteHigent looks down upon the offered 

libation® 

30. Then (men) behold the daily light of the 

ancient shedder of water,* when he shines above the 

heaven. 

31. All the Kanwas, Indra, magnify thy wisdom, 

thy manhood, and most mighty one, thy strength. 

32. Be propitiated, Indra, by this my praise ; 

carefully protect me, and give increase to my under- 

standing. 

1 ‘Ihe text has only Vipra, the sage. Sdyana supplies Indra, 

Mahidhara ‘Yajur Veda 26. 15) understands medhavi Somah. 

He also interprets dhiya understanding: the Soma is produced 

by the thought that wise men will perform sacrifice by me, 

Sayan.’s conclusion of the purport of the verse is, that men 

ought to sacritice in those places where Indra is said to be mani- 

tested. See also Sama Veda 1. 14. 3 [I]. 2. 1.5. 9]. 

2 Samudram, the sea: the comment explains it here Samun- 

dana-silam, the exuding or affluent, the Soma. [Another explana. 

tion is, that Indra, identified with the sun, looks down from the 

firmament on the ocean (or world), enlightening it by his rays]. 
3 Indra is identified with the sun. Vasaram, asan epithet of 

jyolish, is variously explained as nirvasakam, clothing, envelop- 

ing ; Or nivAsahetubhutam, the cause of abiding; or [as an ad- 
verbitl accusative of time, “during the day,” atyantasanyoge 
dwitiya,] kritsnamahar udayaprabhrity Astamayanam yAvat, the 
light that lasts throughout the day, from sunrise to sunset: 
retasah, is also differently explained as gantuh, the pocr, or 
udakavatah, water-having. (Sama Veda I, 4. 1. 3. to], 
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33. Wielder of the thunderbolt, magnified (by our 

praises), we thy worshippers have offered tu thee these 

prayers for our existence. 

34. The Kanwas glorify Indra; like waters rushing 

down a declivity, praise spontaneously seeks Indra. 
35. Holy praises magnify Indra, the imperishable,. 

the implacable,? as rivers (swell) the ocean. 

36. Come to us from afar witlr thy beloved horses : 

drink Indra, this libation. 

37. Destroyer of: Vritra, men strewing the chpped 
sacred grass invoke thee for the ootaining of food. 

33. Both heaven and earth follow thee as the wheels 

(of a car follow) ‘the horse; the streams of the Some 

poured forth (by the priests) follow (thee). 

39- Rejoice, Indra, at the heaven-guiding® sacrifice 

at Saryandvat ;* be exhilarated by the praise of the 

worshipper. 

40. The vast wielder of the thunderbolt, the slayer 

of Vritra, the deep quaffer of the Soma, the showerer 

roars near at hand in the sky. 

41. Thou art a ish, the first-born fof the gods ,. 

the chief, the ruler (over all) by thy strength: tou 

givest repeatedly, Indra, wealth. 

42. May thy, hundred, sleek backed horses bring, 

thee to our libations, to our(sacrificial) food. 

$3. The Kanwas augment} by, praise this ancient— 

rite intended (to obtain) au.abundance of sweet water. 

eens One em aE Re A A OR OER me ere ee ee — 

1 Literally, “whose wrath is unsubdued by others,” parair 

anabhibhuto krodho yasya. 

2 Or, “to be offered by all the orice swarnave, sarvair 

sitwigbhiz netavye. 

3 According to the scholiast, Saryand is the country ef 
Kusckshetza, and Saryandvat a lake in the neigk bc urheed, 
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_ 44. The mortal adores) selects at the sacrifwe 

Indra from among the mighty (guds) : he who is desire 

ous of wealth (worships) India for protection. 

45. May thy horses, praised by the pious priests, 

bring thee, whe art the praised of many, down te drink 

the Sona. 

46. I have accepted from Tirindira the son of 

Parsu, hundreds and thousands of the treasures of 

men.* 

47. (These princes) have given to the chaunter 

Pajra® three hundred horses, ten thousand cattle. 

48. The exalted (prince) has been raised by fame 

to heaven, for he has given camels laden with fous 

(loads of gold) and Yadava people (as slaves). 

Fd 

SUK TA IL (VIL) 

THE deities are the Maruts ; the Risht is Punarvatsa, of the 

family of Kanwa; and metre Gayatri, as belore 

WHEN the pious worsipper offers you, WMaruts, food 

at the three diurnal rites,? then you have sovereignty 

over the mountains. 
mee — —_ i 

WYAdvanam, from yadu, a synonym of manushya, yadava 

eva yadvah, or it may be rendered yadukulajinam, of those 

born of the race of Yadu, who have been despoiled by Tirindira. 

[Or it might mean, “1 among men have accepted,” &c | 

2 Pajraya Samne, to SAman, the reciter of praises ; or to one 

of the race of Pajra, as the Atshi Kakshivat, the repeate: of 

hymns. (Cf. Supra, p. 243}. 

3 Trishtubham isham: the epithet is variously explained— 
chief at the three daily libations, trishu savaneshu prasaSyam ¢ 
praised by the three deities, tribhir devaih stut4m: or accom- 
panied by hymns in the Trishtubh metre, i.e. the Soma offering 
at the mid-day lba:ion, 
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2. When, glorious and powerful (Maruts, you fit 

Out your chariot, the mountains depart: (from thew 

places). 

3. The boud-sounding sons of Prisni drive with 
their breezes® (the clouds), they milk forth nutritious 

substenance. 

4. The Maruts scatter the rain, they shake the 

mountains, when they mount their chariot, with the 

winds. 

5. The mowntains are curbed, the rivers are res- 

trained at your coming, for the upholding’ of your great 

Strength.* 

6. We invoke you for protection by night, (we 

invoke) you by day, (we invoke) you when ,the sacrifice 
is in progress. 

7. Truly these purple-hued, wonderful, clamorous 

Maruts proceed with their chariots in the height above 

the sky. 

6. They, who by their might open a radiant path 

for the sun to travel, they pervade (the world, with 

lustre. 

1 Nyahasata, from ha gatau, they move out of your way 

through fear. 

2 Vayubhih, with the winds or the spotted deer, the horses of 
the Maruts. 

3 Vidharmare mahe sushmaya niyemire, vidharanaya mahate 

yushmadiyaya balaya swayam eva nivamyante. The mountains 

and rivers of their own accord restrained for sustaining your 

great strength; they abide together in ane place through fear- 

of your coming and strength, yushamd-yamad balachcha 

bhityaikatraikasthane niyata vartante, 

4 Rather, “when the mountains are curbed at your coming, 

(and) the rivera are stayed for the sustzining of your great 

strengtls,”°—the sense runving On from v4. 
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9. Accept, Maruts, this my praise, (accept,! mighty 

ones, this my adoration, (accept) thts my invocation. 

10. The milch kine? have filled for the thunderer 

three lakes® of the sweet (beverage; from: the dripping 

water-bearing cloud.’ 

11. When Maruts, desirous of felicity, we invoke 

you from heaven, come unto us quickly. 

12. Munificent, mighty Rudras,* you in the sacri 

ficial hall are ,wise (even) in the exhilaration (of the 

Sona). 

13. Send us, Maruts, from heaven exhilarating, 

many-lauded, all-sustaining ‘riches. 

14, When, bright (Maruts', you harness your car 

over the mountains, then you exhilarate (yourselves) 

with the effusing Soma juices. 

15, Aman should solicit happiness of them with 
praises of such an unconquerable (company).° 

16. They who, like dropping showers, inflate 
heaven and earth with rain, milking the inexhaustible 

cloud. | 

1 Prisnayah, the cows, the mothers of the Maruts—marune 

matri-bhuta gavah, or it may he put for the sons of Prisni, the 

Maruts. (Another explanation is madhyamika vachah, the hymns. 

at the mid-day libation being recited in a middle tone]. 

2 The libations of milk, etc, mixed with the Soma at the 

three diurnal rites; or the libations ot Soma, filling the three 

vessels, the Dronakalasa, the Adhavaniya, and the Putabhrit. 

3 Utsam kabandham udrinam ts explained, utsravanasilam, 

exuding, dropping; udakam, water; udrinam udakavantany 

megham, having water, a cloud. [It probably means, “(they have 

milked) the dripping water from the cloud.]” 

4 Explained in the commentary as the rons of Rudra, rudra 
putrah. 

5 Rather, “aman should soficit by his praises the happiness 
Which belongs to them, to such an unconquerable (company).” 
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17. The sons of Prisni rise up with shouts, with. 
chariots, with winds, with praises. 

18. We meditate on that (generosity) whereby for 

‘the sake of granting them) riches you have protected 

Turvasa and Yadu and the wealth-desiring Kanwa. 

19. Munificent (Maruts), may these (sacrificial) 

viands, nutritious as butter, together with the praises of 

the descendant of Kanwa, afford you augmentation. 

20. Munificent (Maruts), for whom the sacred grass 

has been trimmed, where now are you being exhila- 

rated? What pious worshipper (detains you as he) 

adores you ? 

21. (Maruts) for whom the sacred grass is trimmed,* 

it cannot be (that you submit to be detained), for vou 

have derived strength from the sacrifice, formerly (ac- 

companied) by our praises.” 

22. They have concentrated the abudant waters, 

they have held together the heaven and earth, they 

have sustained the sun, they have divided (Vritra) joint 

by joint with the thunderbolt.’ 

23. Independent of a ruler, they have divided Vritra 

joint by joint: they have shattered the mountains, mani- 
festing manly vigour. 

24. They have come to the aid of the warring 

_Trita, invigorating his strength, and (animating his 

t Vrikta-varhishah may also mean “those by whom the grass 

has been trinmed’’—the priests; when the sense will be, “It 

cannot be, for, priests, by your praises preceding (those of others) 

you have propitiated the energies of the Maruts, the objects of 

the sacrifice.” 

3 Or, “For by the former praises (of others) you have 

nourished strength connected with the sacrifice,” 

3 Sayana renders it ‘‘they have planted the thunderbolt in 

(Vritea’s evary limb,” 
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‘acts; they have come to the aid of Indra, for the des» 

'ttruction of Vritra. 

25. The brilliant (Maruts, bearing the lightning 

in their hands, radiant above all, gloriously display 
their golden heimets on their heads. 

26. Glorified (Maruts), by Usanas,?- when you 
approach from afar to the opening of the rainy (firma- 

ment), then {the dwellers on earth), like those in heaven 

are clamorous through fear.® 
27. Come, gods, to (shew your) liberality at our 

sacrifice, with your golden-footed steeds. 

28. When the spotted antelope or the swift tawny 

‘deer conveys them in their chartot, then the brilliant 

(Maruts) depart, and the rains have gone.’ 

29. The leaders of rites have proceeded with down- 

ward chariot-wheels to the Azjzkd country, where lies 

the Saryandvat, abounding in dwellings, and where 

Soma is plentiful. 

3C. When Maruts, will you repair with joy-bestow- 

ing riches to the sage thus adoring you, and soliciting 

, 

(you for wealth ?) 

31. When was it, Maruts, who are gratified by 

praise, that you really deserted Indra?! who is there 

that enjuys your friendship ? 

z Usana, Usanas4 kavyena rishina stuyamAndh, or it may be 
for usanasah, s. ¢., desiring worshippers, stotrin kAmayamAn4h. 

3 The text has only dyaur na chakradad bhiya, like heaven, 

calls out with fear, 
3 Sayana explains rinan as “they flow in every direction,” 

Barvatra pravahanti. 

4 That is, they never deserted him, but alone of the gods 

stood bv him in his conflict with Vritra—an obvious allegory. 
Indra dispersed the clouds with his allies, the winds. Inthe 
Aitareya Brahmana 3. 20. or Adhyaya 13, Khanda &, Indra desired 
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32. Do you of our race of Kanwa praise Agni 
together with the Maruts, bearing the thunderbolt in 

their hands, and armed with golden lances. 

33. { bring to my presence, for the sake of most 
excellent prosperity, the showerers (of desires), the 

adorable (Maruts), the possessors of wonderful strength. 

34. The hills, oppressed and agitated by them, 

move (from their places) ; the mountains are restrained.* 

3§. (Their horses, quickly traversing (space), bear 

them travelling through the firmament, giving food to 

the worshipper. 

36. Ayni was born the first among the gods, like 

the brilliant? sun in splendour; then they (the Maruts) 

stood round in their radiance.’ 

the gods to follow him, which they did; but when Vritra 

breathed upon them, they all ran away except the Maruts. 

They remained encouraging Indra, saying, prahara bhagavo jahi 

virayaswa, Strike, lord, kill, show thyself a hero; as embodied 

in Sukta 96 of Mandala 8. 

1 Girayo nijahate parvataschin niyemire: the niyahate is 

explained nitaram gachchhanti marudvegena sthanat prachya- 

vante, by the violence of the winds they fall from their place; 

for niyemire, we have only niyamyante. Parvatah may be 

interpreted meghdh the clouds, or Irrge hills mahAntah siloc- 

chayah, in contrast to girayah, which are kshudrah silochchayah, 

small heaps of rock. 

3 Chhandas is explained as upachchhandaniya. the adorable. 

3 The scholiast intimates that this verse refers to the ceremony 
called A’gnimaruta, when Agni is first worshipped, taqn the 

Martts. 

170 
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SUKTA IIE. (VEN, 

Tue deities are the Aawins; the Aish: is Sadhwansa,? of the 

family of Kanwa; the metre is Anushtubh. 

. COME to us, Aswins, with all your protections: Dasras, 

riders in a golden chariot, drink the sweet Soma 

beverage. 

2. Aswins, partakers of sacrificial food decorated 
with golden ornaments, wise, and endowed with pro- 

found intellects, come verily in your chariot, invested 

with solar radiaice. 

3. Come from (the world of) man, come from the 

firmament, (attracted) by our pious praises; drink 

Aswins, the sweet Soma offered at the sacrifice of the 

Kanwas. 

4. Come to us from above the heaven, you who 

love the (world) below,® (come) from the firmament ; 

the son of Kanwa bas here poured forth for you the 

sweet Soma libation. 

5, Come, Aswins, to drink the Soma at our srcri- 

fice, you who are praised (by him) (and honoured) by 

his pious acts, benefactors of the worshipper, sages and 
leaders ot rites.’ 

1 By v. 8, perhaps v. 11, he appears to be named also Vatsa, 

the son of Kanwa. [See v. 1, next hymn]. 

3 Adha-priya is explained as ‘‘pleased by the Soma in the 

world below, or pleased by praise.” 

3 The second part of the stanza is rendered intelligible by the 

acholiast only by taking great liberty with some of the terms; 

and, after all the meaning is questionable, svahd stomasya 
vardhan4 pra kavi dbitibhir nara. Swahda he renders as the 
voc. cual, swahakritau sw4hAkarena ishtau, worshipped with the 
form swaha,; or swAha may mean vdch or stuti, vacha stutau. 
Stomasya he renders by stotun. Or the whole may be in the 
Vecative; and conneged with the first part. [Séyana prefers to 
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6 Leaders of rites, when the R¢eskzs formerly in- 
voked you for protection, you came; so now, Aswins, 

come at my devout praises. 

7. Famitiar with heaven,* come to us from the sky 

or from above the bright (firmament): favourably in- 

clined to the worshipper, (come), induced by his pions 

acts ;* hearers of invocations (come, induced) by our 
praises. 

8. What others than ourselves adore the Aswins 

with praises? the Reshis Vatsa, the son of Kanwa, has 
magothed you with hymns. 

g. The wise adorer invokes you hither with praises, 

Aswins, for protection: sinless, utter destroyers of 

enemies, be to us the sources of felicity. 

10. Affluent in sacrifices, when the maiden (Sury4) 

mounted your fchariot, then, Aswins, you obtained alt} 

your desires. 

11. From whatsoever (you may be: come, Aswins, 

with your thousandfold diversified chariot: the sage 

Vatsa, the son of Kavi,’ has addressed you with sweet 
words. ; 

t2. Delighters of many, abounding in wealth, be- 

stowers of riches, Aswius, sustainers of all, approve ot 

this mine adoration. 

connect diitibhih with a supplied imperative, or with nara, i.¢ 

karmabhir yashtuh pravardhakau bhavatam, or buddisidnir 

Atmiyaih karmabbir va sarvesham netarau]. 

x Swar vida, explained as dyulokasya lambhayitdérau, causing. 

to obtin heaven. 

a Sdyana connects dhibhih with the Aswins, “come with 

your minis (favourable to us).” 

3 Vaceah kavyah kavih: kavyah is explained kaveh putraty 

which may mean the son of the sege, that i, ef Kanwe 
See vy. & 
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13. Grgnt us, Aswins, all riches that may net bring 

us shame, make us the begetters of progeny in due 
season, subject us not to reproach. 

14. Whether, NAsatvas, vou be far off, or whether 

you be nigh, come from thence with yous thousand-fold 

diversifted chariot. 

15. Give, Ndsatyas, food of many kinds dripping 
with butter to him Azshz Vatsa, who has magnified you 

both with hymns. 

16. Give, Aswins, invigorating food, dripping wih 

butter, to him who praises you, the lords of liberality, 

to obtain happiness; who desires affluence. 

17. Confounders of the malignant, p&rtakers of 

many (oblations), come to this our adoration; render 

us prosperous readers (of rites ; give these (good things 

of earth) to our desires. 

18. The Priyamedhas at the sacrifices to the gods 

invoke vou, Aswins, who rule over religious rites,* 

together with your protections. 

19. Come to us, Aswins, sources of happiness, 

sourees of health; (come), adorable (Aswins), to that 

Vatsa, who has magnified you with sacrifices and with 
praises. | 

20. Leaders (of rites), protect us with those pro- 

tections with which you have protected Kanwa and 
Medhatithi, Vasa and Dasavraja ; with which you have 

protected Gosarya.” 

21. (And) with which, leaders (of rites), you pro- 

tected Trasadasyu when wealth was to be acquired : 

1 A Brahmana is quoted for the Aswins being the ministrant 
priests, the Adhwaryus, of the gods, aswinau hi devana4m 
adhwaryu. 

2 Or Sayu, whose bayren cow the Aswins enabled to give 
milk. 
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do. you with the samé graciously protect us, Aswins, 

for the acqutrement of food. 

22. May (perfect) hymns and holy praises magnify 

you, Aswins: protectors of many, exterminators. of foes, 

greatly are vou desired. of us. 

23. The three wheels (of the chariot) of the Aswins, 

which were invisible, have become manifest: do you 

two, who ane coynisant of the past, (come) by the paths. 

gf truth’ to the presence of living beings. 

SUKTA IV. (IX,) 

THe deities as before; the Aish: is Sasakanna; the metre of the. 

second, third, and last two verses is Géyatrt; of the first, 

fourth, sixth, fourteenth, and fifteenth, Brihati; of the igh, 

Kakubh; of the tenth, 7rishtubh; of the eleventh, Virdy ; 

of the twelfth Fagats; and of the rest, Anushtubh. 

COME, ASswins, without fail, for the protection of the 

worshipper ;> confer upon him. a secure and spacious. 

dwelling ; drive away those who make no offerings. 

2. Whatever wealth may be in the firmament, in. 

heaven, or among the five (classes) of men, bestow, 

Aswins, ‘upon us). 

3. Recognise, Aswins, (the devotions) of the son. 

of Kanwa, as (you have recognised) those former sages. 
who have repeatedly addressed pious works to you. 

1 Patmabhir is explained by padair, which meant wheels. 

in the former line; ritasya is variously explained as.truth, water, 

or the sacrifice which the paths or wheels are said to cause, 

satyasya udakasya yajnasya vA hetubhutaih padaih. 

2 Vateasya avase, as. if it were the name of the Rishi. (Or 
perhaps SAyana may mean, that vatsa is here used for stotri 
Gf. Mahidhara’s note, quoted in S. vi}. 
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4. This oblation’ is poured out, Aswins, to you 

with praise; this sweet-savoured Soma is offered to you, 

who are affluent with food, (animated) by which you 
meditate (the destruction ot) the foe. 

5. Doers of many deeds, Aswins, preserve me with 

that (healing virtue) deposited’ (by you) in the waters, 

in the trees, in the herbs 

6. Although, Ndsatyas, you cherish (all brings), 

although, divinities, vou heal (all disease), yet this your 

adorer dues not obtain you by praises (only), you repair 

to him who offers you oblations.® 

7. When verily you arrive, Aswins, the Rishi, 

understands with excellent (comprehension) the praise 
(to be addressed to you): be will sprinkle the sweet- 

flavoured Soma aud the gharma (oblation) on tie 
Atharvan fire." 

8. Ascend at once, Aswins, your light-movitig 

chariut ; may these my praises bring you down radiant 
as the sun. 

g. Acknowledge, Nasatyas, that we may bring you 

. 1 Gnarma has for one explanation pravargyam, a ceremony 

so Called. It is also the name of a sacrificial vessels, as well as. 
of the oblazion it contains, gharmasya havisha Adharabhuto 

mahaviro gharmah. 

a the text has only kritam, made or done, the scholiast 

supplies bheshajam a medicament. ([Sayana, however, takes 

kritam as a yaidic form fr the sesond persun dual of the third 

pret akArshtam}. 

3 The gcholiass. explains this to Mean that praise, to be effi- 

cacious, must be acayumpanied by offerings. 

4 Gharman, sinctad athareeni, in the innoxious fire ahinsake’ 
agaau,; orin the fire kindled by the Rishi Atharvin, as by a 

previous text, twam atharvo mira manthata. 
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down to-day by the prayers and the praises of the son 
of Kanwa ? 

10. Consider (my praises) in the same manner as 

(you have considered) when Kakshivat praised you, 

when the Rishi Vvaswa, when Dirghatamas, or Prithin, 

the son of Vena, glorified you in the chambers of 
sacrifice. 

11. Come (to us as) guardians of our dwelling, be- 

come our defenders, be protectors of our dependants,” 

cherishers of our persons: come to the dwelling for 
(good of) our sons and grandsons." 

12, Although, Aswins, you should be ging? in the 
same chariot with Indra, although vou should be domi- 

ciled with Vayu, although you should be enjoving grati- 

fication along with the Adityas and Ribhus, although 
you be proceeding on the tracks of Vishnu, (neverthe- 

less come hither). 

13. Inasmuch as | invoke you, Aswins, to-day for 
success in war (therefore grant it, for the triumphant 

protection of the Aswins is most excellent for the des- 
truction (of enemies) in battle. 

14. Come, Aswins, these libations are prepared 
for you: those libations which were presented you by 

Turvasa and Yadu, they are now offered to ,ou by the 

Kanwas. 
15. The healing drug, Ndsatyas, that is afar off 

or nigh, wherewith (you repaired to (his; dwelling fo 

« Sayana explains it, “Regard ‘the prayers) of me the son 

of Kanwa, that we may bring you down by these prayers and 

praises. 

2 Jagapta jangamasya  pranijatasva asmadivasya palalsau. 

protectors of our moveable living beings—either eur depend- 

ants, or as M. Langlois renders it, our animak. 

3 Or, “Come to the dwellings of our sons and grandsoas.” 
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the sake of Vimada, do you who are of surpassing 

wisdom now grant to Vatsa.’ 

16. I awake with the pious praise of the Aswins ; 

scatter, goddess, (the darkness) at my eulogy ; bestow 

wealth upon (us) nrortafs- 

17. Ushas, truth-speaking mighty goddess, awake 

the Aswins: invoker of the adorable (deities, arodse 

them) successively ; the copious sacrifictal food {is pre- 

pared) for their exhilaraffon. 

18. When, Ushas. thou movest with thy radiance, 

thou shinest equally with the sun ; and this chartot of 

the Aswins proceeds on the half of sacrifice frequented 

Jeaders (of the rite). 

19. When the yellow Soma plants milk forth (thar 

juice) as cows from their udders, when the devout 
(priests) repeat the words of praise, then, O Aswins, 

preserve us. 

20. Endowed with great wisdom preserve us for 

fame, for strength, .for victory,” for happiness, for 

prosperity. | 

21. Although, Aswins, you be seated in the region 

of the paternal’ (heaven engaged in) holy rites, or, 

glorified by us, (abide there) with pleasures, (yet come 

hither). 

t Sdyana explains iti “together with that (drug) do you, who 

are of surpassing wisdom, now grant a dwelling to Vatsa, as 

(ye did) to Vimada.”’ 

2 Sayana takes nrishakvAya as an enithet of sarmane, “ for 

happiness to be borne by men,” nribhih sadhavyaya sukhaya. 

3 In the original, pituh, which explained as dyulokasya. or 

yajamdnasya. In the latter sense we must render the clause 

“If you abide with your praises in the sacrificial hall of the 

worshipper, or with the pleasure conferring oblations), then 
come hither,” 
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SUKTA V. (X.) 
Tag deities are as before: the Rishi is Pragatha, sons of Kanwa: 

the metre varies—that of the first verse is Brikats; of the 

second, Madhyejyatish Trishtubh ; of the third, Anushtubh ; 

of the fourth, Astdrapankt:; of the fifth, Bréhats; and of 

the sixth, Satobrthats. 

WHETHER, Aswins, you are at present where the 
spacious halls of sacrifice (abound), whether you are 
in yonder bright sphere of heaven, or whether you 

are in a dwelling constructed above the firmament, 

come hither. 

2. In like manner, as you have prepared, Aswins, 

the sacrifice for Manu, consent (to prepare it) for the 

son of Kanwa; for [I invoke Brihaspati, the universal 

gods, Indra, and Vishnu, and the Aswins with rapid 
steeds. 

3. Invoke those Aswins, who are famed for great 
deeds, induced (to come hither) for acceptance (of our 

oblations), of whom among the gods the {friendship is 

especially to be ebtained. 

4. Upon whom (all) sacrifices are dependent,? of 
whom there are worshippers in a place where there 

is no worship,® those two familiar with undecaying 
sacrifices (I invoke) with praises, that you may drink 

the sweet juice of the Soma. 

5. Whether, Aswins, you abide to-day in the west ; 

whether opulent in food, you abide in the east ; whether 

x Yayor adhi pra yajnah, aswinor upari sarve yag&h prabhe- 

vanti, alluding, the commentator says, to a legend in which it 

is said that the Aswins replaced the head of the decapitated 

Yajna. Taitt. Sanhita vi. ¢. 9. 5. 

2 Asure santi surayah, stotrarakite dese yayoh stotérah santi 

is the explanation of the acholiast. 

7 
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you .sojoorn with Druhyu, Anu, Turvasa, or Yadu, I 

invoke you ; therefore, come to me. 

6. Protectors ‘of many, whether you traverse the 

‘firmament, or pass alung earth and heaven; whether 

‘you ascend your chariot with (all) your splendours ; 

‘come from thence, Aswins, hither, 

SUKTA VI. (XI). 

Tue deity is Agni; the Riski Vatsa, of the race of Kanwa; 

the metre of the first verse is the Gdyatr: termed Pratishthd ; 

of the second, that termed Vardhamand; of the next seven, 

the ordinary Gayatri ; and of the tenth 7risktubh. 

AGNI, who art a god among mortals,’ (and among gods), 

thou art the guardian of religious obligations: thou art 
to be hymned at sacrifices. 

2. Victor (over enemies), thou art to be hymned at 

solemn rites: thou, Agni, art the charioteer of sacrifices. 

3. Do thou, Jatavedas, drive away from us those 

who hate us; (drive away), Agni, the impious hostile 

hosts. 

4. Thou desirest not, Jatavedas, the sacrifice of the 

man who ts our adversary, although placed before thee. 

5. Prudent mortals, we offer abundant homage to 
thee, who art immortal and all-knowing. 

6. Prudent mortals, we invoke the sage deity Agni 
with hymns to propitiate him for our protection. 
OC A I LLL CL TCC LEA CCE SEATED OST PAS OTIS etree 

t The text has only mortals, and the scholiast asserts that 
amongst gods is thereby implied. (SAyana rather says, “ Agni, 
thou, the divine, art among mortals (and among gods) the 
guardian of religious rites}.” 
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7. Vatsa,? by the praise that seeks to propitiate 
thee, Agni, would draw thy thought® from the supreme 

assembly (of the gods). 
& ‘Thou lookest upon many places, thou art lorc 

over all people ; we call upon thee in battles.’ 
9. Desiring strength, we call upon Agni for pro- 

tection in battles; upon him who is the granter of 
wonderful riches (won) ia conflcts.* 

10. Thou, the ancient, art to be hymned at sacri- 

fices : from eternity the invoker of the gods, thou sittest 

(at the solemnity) entitled to laudation: cherish, Agni, 
thine own person, and grant us prosperity. 

x Mahidhara interprets Vatsa by yajamdna, the sacrificer 
dear to Agni, asa calf, or child; vatsa-samah priyah, Yajur 

Veda 13. 115. 
32 Mano yamat, mana ayamayati, or, as Mahidhara more 

explicitly interprets it, mana Abhritya gribnati, manonigrahany 

karoti. For Twam-kamaya gird, Benfey’s text, Sima Veda I. 

8. 11.516 (I.1.1.5; I. 4.2. 13,1], reads twam: kamaye gird, 

3 desire thee with my hymn. 

3 This, and the next line, are found in Sama Vede Il. 517. 

518 (Il. 4. 3. 12. 2. 3}. Imthe first stanza the printed SAman read» 

disah: for visah--countries for people. 
4 Benfey renders it “den. schatzereichen in dem Kampf, 

END OF THE FIFTH ASHTAKA 





SIXTH ASHTSKA. 

FIRST ADHYAYA. 

MANDALA VIII. (Continued). 

ANUVAKA Il. (Contsnued). 

SUKTA VIF. (XIL) 

Tue deity is Indra; the Roshs, Parvata, of the race of 

Kanwa ; the metre is Ushash. 

WE solicit, most powerful ladra, whe art the deep 

quaffer of the Soma, that exhilaration’ which contem- 
plates (heroic deeds), whereby thou slayest the devourer 
(of men). 

2. We solicit that (exhilaration) whereby thou. hast 

defended Adhrigu, the accomplisher of the ten (month’s 

rite), and the trembling leader of heaven,® (the sun), 
and the ocean. 

1 Tam imahe: the verb is the burther of this and the two 

next verses, and so throughout the Sukta each tricha terminates 

with the same word. [Or it may mesn, “We solicit thee 

as possessing that exhilaration,” td4drin madopetam twam 

yachamahe}. : 

2 Somapdatamah madah: the first, by its collocation, should 

be an epithet, though rather an incompatible one, of the second; 

but the scholiast refers to twam, thou, understood. Sama Veda 

1. g94 [ I. 5. 2. 4. 4). 

pit “darkness-dispelling, all-Jeading,” tamdnsi 
| sarvasya netdram suryam. 
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3. We solicit that (exhilaration) whereby thou urgest 

on the mighty waters to the sea, in like manner as 

(charioteers drive) their cars (to the goal), and (whereby) 
to travel the paths of sacrifice. 

4. Accept, thunderer, this praise (offered) for the 

attainment of our desires, like consecrated butter ; 

(induced) by which, thou promptly bearest us by thy 

might (to our objects). 

5. Be pleased, thou who art gratified by praise, 
with this our eulogy swelling like the ocean ; (induced) 

by which), Indra, thou bearest us with all thy protec- 
tions (to our objects). 

6. (f glorify Indra) the deity, who, coming from 
afar, has given us, through friendship, (riches) ; heaping 

(them upon us) like rain from heaven, thou hast borne. 

us (to our objects). 

7. The banners of Indra, the thunder-bolt (he bears). 

in his hands, have brought (us benefits), when, like the 

sun, he has expanded heaven and earth.? 

8. Great Indra, protector of the good, when thou 

hast slain thousands of mighty (foes), then thy vast and 

special energy has been augmented, 

g. Indra, with the rays of the sua, utterly consumes. 

his adversary: like fire (burning) the forests, he spreads. 

victorious. 

10. This new praise, suited to the season,’ ap- 

proaches, (Indra), to thee : offering adoration and great- 

ly delighting (thee), it verily proclaims the measure’ (of 
thy merits). 

1 When he has refreshed them both with rain; according to 
the comment. 

2 Or, “connected with sacrifice,” ritwiyAvati. 

3, Mimita it, is the burthen of this and the two following 
verses. It is literally, “verily measures’=-it ig not said what 
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11, The devout praiser of the adorable (Indra) 
purifies in due succession the offering (of the Soma) } 
with sacred hymns he magnifies (the might) of Indra; 

he verily proclaims the measure (of his merits). 
12. Indra, the benefactor of his friend (the wore 

shipper), has enlarged himself to drink the Soma in like 

manner as the pious praise dilates and proclaims the 

measure (of the merits). * 

13. I pour the oblation of the sacrifice, like clarified 

butter, into the mouth (of that Indra), whom wise men 

addressing with prayers. 

14. The excellent praise which Aditi brought forth 
for the imperial Indra, for our protection, is that which 

was (the product) of the sacrifice.’ 

15. The bearers of the oblation glorify (Indra) for 

his excellent protection’: now, divinity, let thy many- 

actioned horses (bear thee to the offering) of the 

sacrifice. 

16. Inasmuch as thou art exhilarated by the Soma 
shared with Vishnu, or when (offered) by Trita, the son 
of the waters, or along with the Maruts, so now (be 

gratified) by (our) libations.‘ 

7, Inasmuch, Sakra, as thou art exhilarated (by 

SAyana explains it, Indra-gatén gunan parichchhinatti, It, the 

praise, discriminates the good properties attached to Indra; 

mdhAtmyam prakhydpayati, it makes known his greatness, 

r Literally, like the dilating praise of the worshipper; it 

proclaims, etc. Prachi is explained prakarshena stutyam gunae 

ganam prApauvati. 

2 Or rather, “belongs to the sacrifice,” yajnasya sambandhi 

bhavati. Aditi’s praise may be that in vol. iii. p. 154. 

3 Or, “for the sake of his protection and praise.” 

4 Sama Veda I. 384 [I. 4. 2. §. 4] 
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the Soma) on the far-distant ocean,? so be thou gratified 
now, when the, Soma is effused by our libations. 

18. Inasmuch, protector of the virtuous, as thou art 
the benefactor of the worshipper offering thee libations, 

or by whose prayers thou att propitiated, so now be 

gratified) by our libations. 
19. { glorify the divine {ndra wherever worshipped* 

for your protection: (my praises) have reached him for 

the prompt (fulfilment) of the (objects of the) sacrifice. 

20. (His worshippers) have magnified with many 

sacrifices him to whom the sacrifice is offered, and 

with many libations the eager puaffer of the Soma: 
(they have magnified) [ndra with hymns, (their praises) 

have attained him. 

21. Infnite are his bounties, many are his glories: 
ample treasures have reached the donor (of oblations). 

22. The gods have placed Indra (foremost) for the 

destruction of Vritra ; their praise has been addressed 

to him te enhance his vigour. 

23. ‘We repeatedly glorify with praises and adora- 

tions him who is great with greatness, who hears our 

invocations, (to enhance) his vigour. 

24. The thenderer, from whom neither the heaven 

and earth nor the firmament are separated: from the 

strength of whom, the mighty one, (the world) derives 
dustre. 

25. When, Indra, the gods placed thee foremost tn 

the battie, then thy beloved horses bore thee. 

1 Sayama takes samudra as meaning the Soma, t.ec., “If thou 
art exhilarated by some distant (offering of) Soma.’’ 

2 Devam, Devam, Indram, Indram. This, is said, implies 

Indra as being present at the same time at different ceremonies, 

or in various forms, as in a former passage, vol. iii. p. 473, v. 18. 

(This verse is addressed to the priests and the yajamana.) 
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26. When, thunderer, by thy strength thou didst 
slay Vritra, the obstructer of the waters, then thy be- 

loved horses‘bore thee. | 

27. When thy (younger brother) Vishnu_by (his) 
strength’ stepped his three paces, then verily thy be- 

loved horses bore thee.’ 

28. When thy beloved horses had augmented day 
by day, then all existent beings were subject unto thee. 

29. When, Indra, thy people, the Maruts, were re- 

gulated by thee,’ then all existent beings were subject 

unto thee. 

30. When thou hadst placed yonder pure light, ‘the 
sun, in the sky, then all existing beings were subject 

unto thee. 

ar. The wise (worshipper), Indra, offers thee this 

gratifying sincere praise along with pious rites at the 
sacrifice, as (a man places) a kinsmen in (a prominent) 

position. 

32. When the congregated (worshippers) praise 
him aloud in a place that pleases (him) on the navel (of 
the earth), in the spot where the libation is effused at 

the sacrifice, (then)* 

s eaaeael 

x Yadite Vishnur ojasA might be rendered, ‘‘when Vishnu 

by thy strength ;” but the scholiast rendors te, tavanujih. 

2 The only reason, apparently, for this phrase—A’d it te 

haryata (kAntau) hari vavakshatuh—is its having served as the 

burthen of the two preceding stanzas. 

3 Or, according to Sdyana, subdued the world for thee, 

twadartham niyachchhanti bhutajatani. 

4 Taddnim dhanam piadehi, connecting the verse with what 

follows—uttaratra sambandha he second half of the stanza 

is very elliptical, nabha yajnasya dohana pradhware ; the navel 

18, a8 usual, the altar, yajna is saidto mean here the Some, and 

172 
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3%. Bestow upou us, Indra, (wealth), comprising 
worthy male offspting. excellent horses, and good cattle: 

like the ministrant priest (I warship thee) at the sacri- 
fice, (to secure) thy prior consideration. 

ANUVA’KA III. 

ADHYAYA I.—(Continued). 

SUKTA I. (XIII). 

deity is Indra; the Rishi is Nérada, of the Kanwa family ; 
the metre is Usknih. 

4, when the).Soma juices are effused, sanctifies the 

offerer and the praiser’ for the attainment of increase- 
piving strength, for he is mighty. 

2. Abiding in the highest heaven,$in the d-velling 
of the gods, he Is the giver of increase, the accomplish- 

er (of works), the possessor of great renown, the con- 

queror of (the obstructer of) rains. 

3. invoke the powerful Indra for (aid in) the food- 

dohana for dohani, abhishavasthane. This is probably an ancient 

hymn, both by its repetitions and combination of simplicity and 
obscurity. 

t Kratum punita ukthyam, which Sayana explains karmandm 
kartaram stotaram cha; but he admits, as an alternative, the 

sacrifice called ukthya, ukthyakhyam yagam. Sama Veda, 1. 38 

{I. 4.3.5. 1.], puts Indra in the vocative—Indra punhishe, [So, 

too, in Sama Veda Il. £. 2. 13. 4.4 
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bestowing combat : be nigh unto us for our:-happiness ;* 
be a friend of our increase.’ 

4. This gift of the offerer of the libation flows to 
thee, Indra, who ast gratified by praise, exhilarated by 

which thou reignest over the sacrifice.” 
5. Bestow upon us, Indra, that which, when 

pouring out the libation, we solicit of thee; grant us 

the wondrous wealth that is the means of obtaining 

heaven.* 

6. When thy discriminating eulogist has saienea 
to thee overpouriag® praises, then if they are acceptable 

to thee, they expand hike the branches (of a tree) 

7. Generate thy eulogies as of old;* hear the invo- 

cation of the adorer: thou bearest in thy reiterated 

exultatian (blessings) to the liberal donor (of the obla- 
tion.) 

8. The kind and true words of him who in this 

bymn is called the lord of heaven sport like waters 

flowing by a downward (channel). 

1 Sdyana says, “ when wealth or happiness ia sought,” sukhe 

dhane va lipsite sati. 
., 

2 This and the preceding occur in Sama Veda II. 97. g& 
(tl. 1. 2. 42. 2. 3.]. (Sdyana remarks that bhara may here meam 
“sacrifice,” most of the words signifying “combat” having this 

second meaning also.] 

3 The text hag barhishah, “over the sacred grasa,” put for 
the rite at which it is strewn. 

4 ie, Able to overpower enemies, satrunim prasshgna- 

samarthahb. 

5 Swarvidam, swargasya lambhakam, [the Iptinted text has 

sarvasya] ; Or it may mean one wha possesses or ca 
knowledge of heaven, swargasya veditdram, tr., a son. 

6 Je., By granting the expected fruit. 
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g. : Or he, who is called the one absolute tord of 
men,!—praise him, when the libation is effused, with 
magnifying songs, imploring his protection. 

10. Praise the renowned, the sapient (Indra), whose 

victorious horses proceed to the dwelling of the devout 

donor (of the libation). 

tI. Munificently minded, do thou, who art quick 
of movement, come with shining and swift steeds to 

the sacrifice, for verily there is gratification to thee 

thereby. | 

»2. Most powerful Indra, protector of the virtuous, 
secure us who praise thee in the possession of riches, 

(grant) to the pious imperishable all-pervading susten- 

ance. 

13. Linvoke thee when the sun is risen; } invoke 

(thee) at mid-day : being propitiated, come to us, andra, 

with thy gliding steeds. 

14. Come quickly; hasten; be exhilarated by the 

hibation mixed with milk: extend the ancient sacrifice," 

so that 1 may obtain (its reward). 

15. Whether, Sakra, thow be afar off, or, slayer of 

Vritra, high at hand, or whether thou be im the firma- 

ment, thou art the guardian of the (sacrificial) food.’ 
16. May our praises magnify Indra! May ous 

effused libations gratify Indra! May the people bearing 

oblations excite pleasure in Indra !* 

i Sdyana takes it, “who is called theone absolute lord of 

men by those who magnify him (with songs) and implore his 
protection.” 

3 Cf. Haugh’s Aitareya Brihm., Vol. L, Introduction, p. 74. 

3 Or, “thou art the guardian (by drinking) of the Soma,” 
annasya somalakskanasya pinena rakshita bhavasi, 

4 Or, “ have rejoiced ia. Indra,” 



Rig-Veda Samhita. 1369 

87. The pious, desiring his protection, magnify him 
by ample and pleasure-yielding (libations): the earth, 
(and other worlds, spread out) like the branches of a 
tree, magnify Indra. 

18. The gods propitiate the superintending* ador- 

able (Indra) at the 7rikadruka rites. May our praises 

magnify him who is ever the magnifier (of his wor- 

shippers). 

19. Thy worshipper ts observant of his duty, inas- 

much he offers prayers in due season; for thou art he 

who is called pure, purifying, wonderful. 
29. The progeny of Rudra (the Maruts) is known 

in ancient places, and to them the intelligent worship- 
pers offer adoration. 

21. If, (Indra, thou choosest my friendship, par- 
take of this (sacrificial) food, by which we may pass 

beyond (the reach of) all adversaries. 

22. When, Indra, who delightest in praise, may thy 

worshipper be entirely happy ? When wilt thou establish 

us in (the affuence of) cattle, of horses, of dwellings ? 

23. Or, when will thy renowned and vigorous 

horses bring the chariot of thee, who art exempt from 

decay, that exhilarating (wealth) which we solicit ?* 
we 

1 Chetana, explained chetayitri, “causing to be wise.” For 

the Trikadrukas, See vol. 11. p. 333 ; for the abhiplava. Cf. Haugh’s 

Aitareya Brahm. vol. 11. p 285. 

2 We have only madintamam yam imahe, it ts not very clear 

to what the epithet applies; the only substantive is ratham, 

but the scholiast has madavantam twam dhanam, “Thee exhi- 

larated, wealth,” as if Indra was understood, and was the wealth 

that was solicited. [SAayana seems to take the verse, “ More- 

over thy renowned and vigorous (Or desire showering) horses 

bring the chariot of thee who art exempt from decay, thee, the 

greatly exhilarated, whom we ask (for wealth),” atisayena mada- 

vantam yam twam dhanam yachamahe tasya ta ityanvayah). 
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24. We solicit with ancient and gratifying (offer- 

ings) him who is mighty and the invoked of many: 

may he sit down on the pleasant sacred grass, and ac- 

cept the two fold ‘offering of cakes and Soma juice). 
25. Praised of many, prosper us) with the protec- 

tions hymned by the Azshts, send down upon us nutriti- 

ous food. 
26. Thunderbolt-bearing Indra, thou art the pro- 

tector of him who thus euloyises thee: I seek through 

sacrifice for thy favour, which is to be gained by praise. | 

27. Harnessing thy horses, Indra, laden with trea- 

sure and sharing thine exhilaration, come bither to drink 

of the Soma. 

28. May the sons of Rudra, who are thy followers, 

approach and partake of the glory! (of the sacrifice) ; 
and may (other celestial) people associated with the 

Maruts (partake of the sacrificial) food. 

29. May those who (are his attendants), victorious 

(over enemies), be satisfied with the station .which they 

occupy) in heaven, and may they be assembled at the 

navel of the sacrifice, that! may thence acquire 
(wealth. 

30. When the ceremony is being prepared in the 

hall of sacrifice, this (Indra), having inspected the rite, 

regulates (the perfqrmance. in due succession for a dis- 

tant object.” 

x Sdyana explains sriyam by srayaniyam, sc yajnam. 

a For a future reward, but the phraseology is somewhat 
obscure; it runs literally, “this (Indra) for a long prospect, in 
the east proceeding sacrifice, measuser, having considered im 
succession the sacrifice,” ayam dirghaya chakshase prachi prayati 
adhware mimite yajaam dnushag vichakshya. 
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41. Thy chariot, Indra, is a showerer (of bénefits),* 
showerers (of benefits) are thy horses: thou also, Sata- 
kratu, art the showerer (of benefits’, the invocation 

(addressed to thee) is the showerer (of benefits). 

32. The stone (that bruises the Sona) is the 
showerer (of benefits), so is thine exhilaration and this 

Soma juite that is effused: the sacrifice that thou ac- 

ceptest is the showerer (of benefits), such also is thine 

invocation. 
33. The showerer ‘of the oblation) I invoke with 

manifold and gratifying (praises thee, O thunderer, the 

showerer (of benefits): inasmuch as thou ackrotv. 

ledpest the eulogy addressed to thee, thy invocation is 

the showerer (of benefits) 

SUKTA IL. (XIV.) 

Tue deity is Indra; the Rishts are Goshuktin and Aswasuktin, 

of the family of Kanwa; the metre is Gdyatrs. 

Ir, Indra, I were, as thou art, sole lord over wealth, then 

should my eulogist be possessed of cattle.* 

2. Lord of might, I would give to that intelligent 
worshipper that which I should wish to give,’ if I were 
the possessor of cattle.* 

t In this and the two following stanzas we have the usual 

reiteration of vrishA—Vrisha yam Indra te ratha uto te vrishand 

hari, and so forth, explained, as usual, kam4n4m varshit4. 

3 SAma Veda, I. 122 [I. 2. 2. 3. 8, and II. 9, 2.9. 1]. 

3 Rather, “I would wish to give, I would present to that 

intelligent worshipper,” sikshoyam asmai ditseyam manishine, 

4 bid. UL 1185 (IL 9. 2. 9. 3]. 
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3. Thy praise, Indra, isa milch cow to the wor- 

shipper offering the libations ; it milks him in abundance 
cattle and horses.? 

4. Neither god nor man, Indra, is the obstructor of 

' thy affluence, (of) the wealth which thou, when praised, 
designest to bestow. 

5. Sacrifice has magnified Indra, so that he has 

suppo‘ted the earth (with rain), making (the cloud) 

quiescent in the firmament.® 

6. We solicit, Indra, the protection of thee, who 

art ever ‘eing magnified, the conqueror of all the riches 
(of the e 1=my). 

7. Inthe exhilaration of the Soma, Indra has tra- 

versed the radiant firmament that he might pierce (the 

Asura) Vala.* 

8. He liberated the cows for the Angirasas, making | 

manifest those that had been hidden in the cave, hurling 

Vala, headlong down. 

9. By Indra the constellations were made stable 

and firm and stationary, so that they could not be moved 

by any. 

10. Thy praise, Indra, mounts aloft like the exult- 

ing wave of the waters, thy exhilarations have been 
manifested. 

11. Thou, Indra, art to be magnified by praise, thou 

art to be magnified by prayer; thou art the benefactor 

of those who praise thee. 

1 foid. IL. 1186 [II. 9. 2. 9. 3], 

a Chakrana opasam divi,—antarikshe meghamopasam upetya 

sayanam kurvan, is Sayana’s explanation. Sama Veda I. 128 
[I. 2. 1. 3. 7, and HI. 8 4.9. 1]. 

3 Sama Veda II. g90 [If. 8. 3. 9. 2]. Sdyana explains the 
latter clause, “ from which (exhilaration) he pierced Vala].” 
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12. Let the fong-maned horses bring the wealth- 
bestowing Indra to the sacrifice to drink the Soma juice. 

13. Thou hast struck off, Indra, the head of Namu- 

chi with the foam of the waters,* when thou hadst sub- 

dued all thine enemies. 

14. Thou hast hurled down, Indra, the Dasyus, 

gliding upwards by their devices and ascending to 

heaven. 

15. Thou, Indra, the most excellent drinker of the 

Soma,” destroyest the adverse assembly that offers no 
libations. 

SUKYA TI. (XV) 

INDRA is the deity, the the Rishis are the same as before 

the metre is Ushunsh. 

GLORIFY him the invoked of many, the praised of 

many; adore the powerful Indra with hymns ;° 
— 

1 This legend, as related in the Gad4 section of the Salya 

Parvan of the Mahabharata (printed edition, vol. iii. p. 264, line 3) 

has been previously referred to vol. iii. p. 279, note). Sayana’s 

version of it slightly varies in the beginning, stating that Indra, 

after defeating the Asuras, was unable to capture Namuchi; on 

the contrary, he was taken by him. Namuchi, however, liberated 

him on the conditions which are enumerated in the the Bharata— 

that he would not kill him with any weapon, dry or wet, nor by 

day or night. In evasion of his oath, Indra at twilight, or in a 

fog, decapitated Namuchi with the foam of water. [It is also 

told in the Taittiriya Sanhita, I. 8. 7). Sama Veda 1. aux 

{l. 3.2 2.8] Yajur Veda rg 71. 

2 Or it may mean “thou who on drinking the Soma becomest 

pre-eminent.” Vishuchim may mean “discordant,” paraspara- 

virodhena nana gantrim. 

3 Sama Veda I, 382 [I. 4. 2, 5. 2}. 

573 
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2. The vast strength of whom, powerful in both 

(regions), has sustained the heaven and earth, and 

by its vigour (upheld) the swift clouds' and flowing 

waters. 

3. Thou, the praised of many, reignest: thou, single 
hast slain many enemies, in order to acquire the spoils 
of victory and abundant food. 

4. We celebrate, thunderer, thine exhilaration, the 

showerer (of benefits , the overcomer (of foes) in battle, 

the maker of the world, the glorious with thy steeds ;* 
5. Whereby thou hast made the planets manifest 

to Ayuand to Manu, and rulest rejoicing over this 
sacred rite." “4 

6. The reciters of prayer celebrate that thine (ex- 

hilaration) now as of old: do thou daily hold in subjec- 

tion the waters, the wives of the showerer, 

7. Praise sharpens thy yreat energy, thy strength, 
thy acts, and thy majestic thunderbolt.* 

8. The heaven invigorates thy manhood, Indra, the 

earth (sp.eads) thy renown ; the waters, the mountains 
propitiate thee.’ 

g. Vishnu, the mighty giver of dwellings, praises 

A CC CLE CL AC ECE TE AeA tEE ENE een) 

1 Girin ajran may mean also the quick mountains, ¢.¢., before 
their wings were clipped. 

2 Sama Veda 1. 383. [I. 4. 3. 5. 3; IL. 2. 2.18, 1). {Loha- 
kritnu would seem to mean, according to SAyana, “the provider 

of a place (for his worshipper),” sthanasya kartdram and 
harisriyam, ‘“ him who is to be served by his steeds,” aswabhydm 
sevyam]. 

3 Sama Veda II. 231 [Il 3. 2. 18, 2). 

4 /bid. Il. 995 [11. 8.2. s2. 1], 

5 (bid. UL. 996 (IL. 8.3. 1. 2]. 
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thee, and Mitra and Varuna; the company of the Maruts 
imitates thee in exhilaration. * 

10. Thou, Indra, who art the showerer, hast been 

vorn the most bountiful of beings ; thou assoctatest with 
hee all good offspring.* 

t1. (Indra), the praised of many, thou alone des- 
‘oyest many mighty foes: no other than Indra achteves 
such great exploits. 

12. When (in the combat), Indra, they finvoke thee 
‘nN many ways with praise for protection, then do thov 
$0 invoked by our leaders overcome all (our) enemies. 

13. All the forms (of Indra)* have sufficiently 
:ntered into our own spacious abode: gratify Indra 

he lord of Sachi, (that he may give us) the spoil of 

ictory. 

SUKTA IV. (XVE). 

Tae deity is Indra; the Risht is Arimdithi, of the Kanwa 
family ; the metre is Gédyatri. 

3LORIFY with hymns the adorable Indra, the supreme 
‘ing of men, the leader (of rites', the overcomer of 

-nemies, the most munificent.* 

2. In whom all praises, all kinds of sustenance 

-oncentrate,® like the aggregation of the waters in 

he ocean, 

s Joid. H. 997 (IL. & 1. 1. 3}. 

3 That is, thou givest offspring, and all good things. 

3 That is, the various attributes celebrated in our praises. 

4 SAma Veda I. rgt (I. 3. 8 5. 10}. 

5 Literally, ‘in whom (as their object) all praises, -ad al} 

_iads of offerings exultingly meet.” 
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3. J worship Indra with pious praise, | glorious 
amongst the best (of beings, the achtever of great 

deeds in war, mighty for the acquirement (of wealth), 
4. Whose unbounded and profound exhilarations 

are many, protective, and animating® In war. 

5. (His worshippers) invoke him to take part (in 

spoiling) the treasures deposited (with the foe}: they 

conquer, of whom [Indra is'(the partisan). 

6. They honor him with animating (hymns', men 
(honour) him with sacred’rites, for Indra is the giver of 

wealth. 

9. Indra is Brahma,*® Indra is the Aishi: Indra is 

the much-invoked of many, mighty with mighty deeds. 

8. He 1s to be praised, he is to be invoked, he ts 

true, powerful, the doer of many deeds; he, being 

single, is the overcomer (of his foes). 

g. Men who are cognisant (of sacred texts) magnify J 

Indra with pious precepts,'with sacred songs, and with 

prayers." 
10. Him (they magnify) who brings before them 

the spoil, who gives lustre in combats, who overcomes 

enemies in battle.* 
cares “Ry 

1 Sayana explains harshumantah as “exulting in, 1t.¢., eager 

for, war,” harshayuktAh sangramotsukah. 

32 Indro brahma, parivridhah sarvebhyo ‘dhikah, “the aug- 

mented or vast, more or greater than all,” is the explination of 

the commentator. [He explains rishi as the beholder of all the 

A’ryas, sarvasya A’ryajatasya drashta J, 
3 Tam arkebhis tam samabhis tam gdyatrais Bcharshanayah. 

kshitayah. The two last equally imply men, but the scholiast 

understands the first to be an epithet of the second—the seers or 

understanders of Mantras, or texts, such as those of the yajush 

(arka), of the Saman (sdman), and metrical prayers not chaunted 
(GAyatra). 

4 Or, “by his weapon,’ Ayudhena, 



Rig-Veds Samhita, 1377 

tt. May Indra, the fulfiller (of desires}, the invoked 
of many, bear us beyond (the reach of) all our enemies, 

to welfare,? as if by a ship (across the sea). 
12. Do thou, Indra, (endow) us with vigour, bestow 

upon us (wealth, enable us) to go (by the right way), 
bead us to felicity. 

SUKTA V. (XVI) 

THE deity and Rishi as before; the metre of the fourteenth 

verse is Brihats, of the fifteenth Satobrihat:, of the rest 

Gayatrs. 

Come: we express, Indra, for thee, the Soma drink; 

drink it: sit down upon this my sacred grass.” 

2. Let thy long-named horses, Indra, that are yoked 

by prayers, bring thee hither, and do thou hear our 
prayers.” 

3. We Brahmans,* offerers of Soma, bearing the 

effused juices, invoke with suitable (prayers) thee, the 

drinker of the Soma.® 

4. Come to us offering the hbation, accept our 
earnest praises; drink, handsome jawed, of the (sacri- 

facial) beverage. 

5. I fill thy belly® (with the libation): let it spread 

1 Sayana explains swasti as “happily,” kshemena. 

3 Sama Veda I. rgr [I 3.3.5.7; U. 1.1.6. a], 

3 /bed. UL. 17 [Il x. 2.6. 2}, 

q /.e. brahmanah, explained in the commentary. by brah 

manah. 

5 Séma Veda II. 18 [II. 1. 1. 6. 3}, 

6 Kukshyoh, in the dual, for it is said that Indra has two 

bellies, Indrasya hi dwe udare, according to another text, fill 

both the bellies of the slayer of /ritra: or it may refer only 
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throughout the limbs - take the honied Soma with thy 

tongue. , 

6. May the sweet-flavoured Soma be grateful to 

thee,. who art muynificent: (may it be grateful) ta thy 

body, may it be exhilarating to thy heart. 
7. May the Soma, invested (with milk), approach 

thee, observant Indra, like a bride’ (clad in white 

apparel.) 

8. Long-necked, large-bellied, strong-armed Indra, 
in the exhilaration of the (sacrificial) food, destroyed 

his enemies. 

9. Indra, who by the strength art the lord over all, 

come to us: slayer of Vritra, subdue our foes. 

10. Long be thy goad,* wherewith thou bestowest 

wealth upon the sacrificer offering libations. 
11 This Soma juice, purified (by filtering) through 

the sacred grass,’ is for thee, Indra; come to it; 
hasten: drink.* 

12. Renowned for radiance,’ renowned for adora- 

tion, this libation is for thy gratification: destroyer of 
foes, thou art earnestly invoked. 

to the right and left side, or the upper and lower portion of the 

same belly, yadva ekasyaiva udarasya savyadakshinabhedena 

v4 dwit ~~. 

t Janir .va, juva iva, literally, “like brides.” Suklair vastraih 

samvritah is the explanation of the comment. The text has 

only samvritah, coveored, or invested by, as an epithet of Soma 

payahprabhritibhih, by milk and other ingredients. 

3 Or rather * crook,” ankusa is explained by Sayana ae an 
instrument for drawing towards us things out of reach. 

3 Or rather “purified (by being tiltered through the cloth 
called dasApavitra) over the sacred grass (strewed' on the vedi).” 

4 Sama Veda I. 159 [I. 2.2.2.5; Il. 1.2.5 1}. 
5 Sachigo is not very satisfactorily explained: sakt& gavo 

yasya, ‘me whose cattle are strong.” SAchayah may also mean 
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13. (Indra), who wast the offspring of: 
of whom the Kundapdyya rite was the protector, 

(the sages) have fixed (of old) their minds upon this 
ceremony. 

14. Lord of dwellings, may the (roof) pillar be 

strong; may there be vigour uf body for the offerers 

of the libation; may Indra, the drinker of the Soma) 

the destroyer of the numerous .cities (of the Asuras), 

ever be the friend of the Munis.* 

15. With head up-lifted like a serpent,’ adorable, 

according to Sayana, vyaktdh, ‘manifest,’ or prakhyatah 

“famous ;” and gavah may mean rasmayah, rays t.¢., “of re- 

nowned or manifest brilliance.” So the next epithet, sAchipujana, 

is explained prakhyata-pujana, ‘“‘o” renowned adoration,” or 

‘“‘whose hymns are renowned.” Sama /eda I. 76 [lI. 2. 2. 5. 3). 

xr Yas te Sringavrisho napA4t pranapdt kundapayyah would 

be more naturally rendered, he who was, Sringavrisha, by 

grandson, thy great-grandson, Kundapayya; but Sdyana quotes 

a legend which describes Indra as taking upon himself the 

pharacter of the son of a Rishi named Singavrish (or Sring 

vrishan)}, which is therefore here in the genitive case; napAt, he 

Says, mean apatya, offspring generally, and is therefore not in- 

compatible with putra, ‘‘son,” Sringavrish may also mean the 

Sun, #. é., sringair warshati, he rains with rays,” and na-pat may 

have its etymological sense, not causing to fall, na pAtayita, .t.e., 

he who was the establisher of the sun in heaven, Indra. Again, 

Kundapayya, upon the authority of Panini, 3. . 130, means a 

articular ceremony, in which the Soma is drunk from a vessola- 

called Kunda, and this is said to be te pranipat, tava *kshita, 

“the protector of thee, Indra.” The construction is loose, and 
the explanation not very satisfactory. Sama Veda II. 37 

fIl. x. 2. 5. 3). 

2 Sama Veda I. 275 [1.3.2 4. 3]. 

3 Priddkus4nu is explained pridakuh sarpah, a serpent; sa 

iva sanuh samuchchhritah tadvad unnatasiraskah, having the 

head lifted up in like manner. [SAyana gives a second meaning 
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the recoverer of the cattle, Indra single ts superior to 

multitude: (the wershipper) brings Indra to drink 

the Soma by a rapid seizure,’ like a loaded horse iby 

a halter). , 

SUKTA VI. (XVIII). 

Tne deities of the eighth stanza are the Aswins. of the ninth 

Agni, Surya, and V4yu, of the rest the A’dityas; the Rishi 

is as before. the metre is Ushnth. 

LET a mortal now earnestly solicit at the worship 

of these Adityas unprecedented riches. 

2. The paths of these Adityas are unobstructed 

and unopposed; may they yield us security and aug- 

ment our happiness. 

3. May Savitri, Bhaga, Varuna, Mitra, and 

Aryaman bestow upon us that ample felicity which 

we solicit. 

4. Divine Aditi, bringer of safety," beloved of 
many, come propitiously with the wise and happy 

divinities. 

5. These sons of Aditi know how to drive away 
(our) enemies: and, doers of great deeds and donors 

of security, (they know how to extricate us) from sin. 

i RI A a a RE 

of sanu, as sambhajaniya, to be served or propitiated as a snake 

is, with many gems, mantras, medicaments, etc.; sa yatha 

bahubhir manimantraushadhadibhis samsevyo nAlpair evam Indro 
pi bahubhis stotrddidibhir yatnais sevyah]. 

1 Sdyana explains grivd as “ means of seizing,” i.¢., 2 praise. 

2 Rather, “whose fostering care is unimpeded.” 
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6. May Aditi protect our cattle by day, and, free 
from duplicity,2 (guard them) by night; may Aditt, 

by her constant favour preserve us from sin. 

7. May the monitress Aditi come to us for our pro- 
tection by day: may she grant us tranquil felictty, and 

‘drive away (our) enemies.* 

8. May the two divine physicians, the Aswins, 

grant us health: may they drive away from hence 

tniguity : {may they drive) away our foes. 

g- May Agni with his -fires grant us happiness: 

may the sun beam upon us felicity: may the unoffend- 

ing wind blow us happiness: (may they all drive) away 

our foes. 

10. Adityas, remove (from us) disease, enemies, 

malignity ; keep us afar from sin.* 

11. Keep afar from us, Adityas, malignity, ill-will ; 

do you who are all-wise keep afar those whe hate us. 
12. Grant freely to us, generous Adityas, that happi- 

ness which liberates even the offending (worshipper( 
from sin. 

13. May that man who, from his diabolical nature, 

seeks to do us evil—may he, injuring himself by his 

own devices, incur that evil. 

14. Magy iniquity pervade that calumniating and 
hostile mortal who wishes to do us harm, and is trea- 

cherous towards us.* 

1 AdwayAh is explained as Kapatarahita, 

3 S4ma Veda I. 102 [I. 2. 1. 1. 6). 

"3 Ibid. 1. 397 [I. 5. 0. ¥. 7). 

4 Dwayn, double—he who professes kindness to our face and 

maligns us behind our back; pratyakshakrite hitam vadati 

rarokshakritas tu ahitan, 

174 
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15. Deities, you are (propitious) to sincere worship» 

pers), you know, Vasus, the hearts of men, and distin- 

guish between the single and double minded. 

16. We solicit the happiness of the mountains 

and of the waters ; Heaven and Eearth, remove sin far 

from us. 

17. Convey us, Vasus, in your vessel, with auspict- 

ous felicity, beyond all calamities. 

18, Radiant Adityas, grant to our sors and grand- 

sons to enjoy long life.? 

19. The duly-presented sacrifice is ready for you, 

Adityas; grant us, therefore, happiness: may we ever 

abide in near relationship with you. 

20. We solicit of the divine protector of the Maruts, 

of the Aswins, of Mitra, and of Varuna, a spacious 
dwelling for our welfare. 

21. Mitra, Aryaman, Varuna, and Maruts, grant us 

a secure, excellent, and well-peopled dwelling, a three- 

fold shelter.° 

22. Since, Adityas, we mortals are of kin to death, 

do you benevelently (exert yourselves to) prolong our 

lives. 

1 Sama Veda I. 395 [f. 5/1. 1. 5). 

2 Trivarutham, 2 guard against heat, eold, and wet; or it 
may mean, according to the scholiast, tribhumikam, “three- 
storied” Sdyana, therefore, do not believe that the Hindusof 
the Vaidik period lived in hovels. 
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SUKTA VIF. (XIX) 

Twe deity is Agni, except in the thirty-fourth and thirty-fift 
verses, in which it is the A’dityas, and the thirty-aixth and 

thirty-seventh, in which it is the liberality of Rasa Trasa- 

dasyu; the Risht is Sobhari. The metre varies: that of 
the twenty-seventh verse is Vird7 of two lines, of the thirty- 

fourth Ushnth, of the thicty-fifth Satebrihati, of the thirty- 

sixth Kakubh, of the thirty-seventh Pankts; of the rest the 

metre of the odd verses is Kakubdk, of the even Satobriheti. 

GLoriry (Agni), the leader of all (sacred rites): the 

priests approach the divine lord, (and through him) 

convey the oblation of the gods. 

2. Praise, pious Sobhari, at the sacrifice this ancient 

Agni, who is the giver of opulence, the wonderfully 
luminous, the regulator of this rite, at which the Sowa 

is presented.” 

3. We adore thee, the most adorable deity,, the 

invoker of the gods, the immortal, the perfecter of this. 

sacrifice ;° 

4. Agni, the great grandson of (sacrificial, fond the 

possessor of opulence, the illumer, the shedder of excel- 
lent light : may he obtain for us by sacrifice the happi- 

ness in heaven (that is the gift) of Mitra, of Varuna, of 

the waters.‘ 

z Sama Veda I. 109 [I. 3. 2. 3.3; IL 8. ars. 2], 

2 Sama Veda II. 8.2. a1. 2. 

3 /bid. 1. gene. H. 763 [kb 2.2.8.6; H. 6.3.23. 2h Sdyane 
explains it “we adore thee, the most adorable, the deity among 
deities the iavoker,” etc.) 

4 Sama Veda II. 76, fil. 6 3. 13 3). But it reads apdos 

RapAtam, instead of urjo napatam, as in our text—from busat- 

offerings the raise are generated; frow them, timber; fom 

timber, fire. 
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5. The man who has presented (worship) to Agar 

with fuel, with burnt offerings, with the Veda,? with 

(sacrificial food, and is deligent in pious rites ; 

6. Of him assuredly the rapid horses rush (on the 

foe) :. his is most brilliant glory: him no evil, whether 

the work of the gods or of men, ever assails. 

«, Son of strength, lord of (sacrificial) food, may 

we be favoured with thy various fires; do thou, (Agni). 

endowed with energy,’ be well disposed towards us ! 

8. Agni, when honoured like a guest, is gracious 

to his praisers; he is to be recognised as a chariot 

(bringing the fruit of the worship): in thee verily the 

virtous are confiding ;° thou art the Réza of riches. 
g. Agni, may he who is the offerer of sacrifice 

ebtain his reward :* he, auspicious Agni, is worthy of 

commendation: may he by his pious rites become the | 

giver of wealth.° 

10. He over whose sacrifice thou presidest prospers. 

having his dwelling filled with male offspring: he is the 

effecter of bis purposes through his horses, through his- 

wise (counsellors), his valiant adherents, 

1 Sdyana explains vedena by vedadhyayanena, “by studying. 

the Veda..” Professor Miller, however, says that it means “a. 

bundle of grass.” See Ancient Sanskrit Literature, p. 28, note 

and p. 205. 

2 Sayana explains suvira by “thou. who. art worshipped by 

noble heroes.” 

3 Gr, perhaps, “in these also are excellent protection,” twe- 

kshemaso api Santi sadhavah. 

4 This is Sayana’s explanation of the indeclinable word addhé - 
so addha, satyaphalah sa bhavatu. ([Sayana takes. the second. 

clause also as optative, “‘may he indeed be worthy of praise],” 

, 5, This is in the original the same word (dgnitA) as that ren- 
dered “ effecter of his purp ses,” in the next verse. 
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rr. (Sois he) in whose dwelling the all-desired. 
and embodied Agni receives praise and food, and con- 
veys oblations to the all-pervading deities. 

12. Son of strength, giver of dwellings, place the | 
prayer of the devout intelligent worshipper, who 1s. 
most pvompt in offerings, below the gods and above- 
inortals.? 

13. He who propitiates the, powerful and quick- 

radiant Agni with offerings of oblations, with revcren« 
tial adorations, and with praise, (1s prosperous). ; 

14. The mortal who propitiates Aditi*® with his. 
(Agni’s) many forms by blazing fuel, prospering through 

his pious rites, shall surpass all men in renown as (if he- 
had crossed over) the waters. . 

15. Bestow upon us, Agni, that power which may 

overcome any cannibal entering) into our abode, the , 

wrath of any malignant (being). | 

16. Protected by Indra, well knowing the path | 

that through thy power, (Agni), we should follow. we 

adore that radianc) of thine, by which Varuna, Mitra. 

Aryaman the N4satyas, and Bhaga sbine. 

17. Those verily, Agni, are of approved piety who. 

as thy worshippers, sagacious deity, have established , 

thee as the contemplator of men, the performer of good. 

work. 

18. Auspicious (Agni), they have set up the altar, 

have presented the oblations, have expressed the liba- 

tion on a (forjunate) day ; they have won by their efforts 

1 “Spread it throughout the sky” is the scholiast’s explana- 
tion of avo-devam upari-martyam, sarvam nabhah-pradesam 
vyapaya. 

2 Sdyana takes Aditim as an epityet of Agni, s.¢., akhanda- 
niyam, ‘‘the imauperable.” His many forms are the garha- 

_ ~patya, etc, ‘ 
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infinite wealth who have placed their affection upon 

thee. 

19: May Agni, to whom burnt-offerings have been 

made, be propitious to us: auspicious (Agni, may thv 

gifts be blessings, may the sacrifice (we offer) be benift- 

cial, may our praises yield us happiness.’ 

2o. Give us that resolute miud in conflict by which 
thou conquerest in combats; humble the many firm re- 
solves of'our foes: may we propitiate thee by our sacri- 

fices." 
2s. FE worship Agni, who has been established by 

Manu with praise, whom the gods have appointed their 

royal messenger, who is the moat adorable, the bearer 

of oblations. 
22. Offer (sacrificialy food to that bright-shining, 

ever-youthful royal Agni, who, (when gratified) by sin- 
cere praise, and worshipped with oblations, bestows ex- 
cellent male offspring. 

23. _When Agni, worshipped with oblations sends. 

his voice upwards and downwards, as the sun disperses. 
his rays, (we praise him». 

24. The divine (Agni), established by Manu, the 
offerer of the sacrifice, the tuavoker (of the yods , the 

divine, the immortal, who conveys the oblations in 

his fragrant mouth, bestows (upon his adorers) de- 

Sizable iriches.) 

1 Sdma Veda L. rzs. I. goo [l. » 3. 3. 5; 11. 7. 3. 10. t}. 
Yajus Veda, 25. 38. 

3 Vritratusye, “in conflict; Sayana says, sangrame, Mahi- 
éhara, Yajur 15. 39, explains it papandsaya, “for the extirpation 
of sin.” As for ava sthird tanuhi, Mahidhara takes greater 
licensp, and renders the phrase, “ make the strong bows without 
bowsprings,” sthirani dhanunshi jyarabitéai kusu. 
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25. Agni, son of strength, shining with friendly 
radiance, and worshipped with oblations, may I, who, 
although mortal, am as thou art, become immortal. 

26. May I not be accused, Vasu, of calumniating 

thee, nor, gracious (Agni), of sinfulness ‘against thee) ;* 

let not (the priest) the reciter of my praises be dull of 
intellect or ill disposed ; (may he not err), Agni, through 
wickedness. 

27. Cherished by us as 2 son by a‘father, let him 
(Agni) in our dwelling convey promptly our oblation 
to the gods. 

28. Agni, granter of dwellings, may I, who am 

mortal, ever enjoy pleasure through thy proximate 
protections. 

29. May I propitiate thee, Agni, by worshipping 
thee, by the gifts presented to thee, by thy praises: 
verily, Vasu, they have called thee the benevolent- 
minded :’ delight, Agni, to give me wealth. 

30. He, Agni, whose friendship thou acceptest, 

prospers through thy favours, granting male progeny 
and ample food.* 

31. Sprinkled, (Agni, with the ‘libation), the drip- 
ping (juices!, car-borne, agreeable, offered in due 
season, resplendent have been presented to thee: 

arene arcade Ph meteor eaenenien seta inten 

\‘agreeably to the text, ye yathd yathopdsate te tad eva 

bhavanti, “as men worship, such they become.” (Or, perhaps, 

the latter part shonid be, “May I, although a mortal, become 

as thou, immortal].” 

3 Rather, “Let me not abuse thee by calumny or wicked- 
ness," na twA rasiyAbhisastye na papatwaya. 

3 SAyana explains it, “they (the pious sages) call thee my 

protector,” mama stotur rakshakam twam eva brahmavadinah 
kathavant). 

4 Sama Veda I, 108, Il. 1173 [Il ar. a2; Iga. a} 
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thou art the beloved of the mighty dawns; thou 

reignest over the things of night.? 

32.. We, the Sobharis, have come to the thousand- 

rayed, the sincerely worshipped, the universal sove- 

reign. the ally of Trasadasyu, for his protection. 

33. Agni, on: whom thy other fires are dependent, 

dike branches {on the stem of the tree), may I among 
men, magnifying thy powers, become possessed, like 

{other) votaries, of (abundant) food. 

34. Benevolent and generous Adityas, amidst all 

the offerers of oblations, the man whom you conduct 

to the limit (of his undertakings obtains his re- 

ward).* 

35. Royal (Adityas), overcomers of (hostile) men, 

(ye subdue) any one harassing those (who are engaged 

in sacred rites): and may we, Varuna, Mitra, and 

Aryaman, be the conveyers of the sacrifice (addressed) 

to you. 

36. The magnificent lord, the protector of the vir- 

tuows, Trasadasyu, the son of Purukutsa, has given 

me five hundred brides. 

37. The affluent Syava, the lord of kine, has given 
to me upon the banks of the Suvdstu a present of 

seventy-three (cows)." 

1 Jord. UL. 1173 (II. 9. 3. 2. 2]. Sayana explains rajasi, “thou 

shinest amidst,” or “thou illaminest].’, 

2 The text has only yam nayatha p4ram, ‘“‘ whom you lead to 

the opposite bank.” he scholiast supplies the rest. 

3 The printed edition has no comment upon this stanza, The 

MSS. are imperfect, especially as regards the first half line, uta 
me praylyor vayiyoh. {Durga, in his comment on the Nirukta, 

explains the verse as follows, “Moreover, on the banks of the 
Suvastu (he has given) to me (plenty) of beasts of burden and 
Garments; he, the affluent leader and lord of thrice seventy 
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SUKTA VIII. (XX.) 

THe deities are the Maruts; the Rishi is Sobhari; the odd verses 

are in the Kakubh metre, the even in Sutobrihati. 

Far-travelling (winds), alike wratiful, come hither, 

harm us not: benders of the solid (mountains), with. 

draw not from us. 

2. Mighty sons of Rudra, Maruts, come with 

brilliant, strong-wheeled (chariots): desired of many, 

well disposed to SOBNARI, come to-day to our sacrifice 

with (abundant) food. 

3. We know the great strength of the active sons 

of Rudra, the Maruts, the shedders of the diffusive 

rain.? 

4. Thev fall upon the islands: the firm-set (trees) 

are with difficulty sustained ; they agitate both heaven 

and earth; they urge on the waters, bright weaponed, 

far-shining, whatever (vou approach) vou cause to 
tremole.? ) 

5. At vour coming the unprecipitated moun- 

tains and trees resound; the earth shakes at your 

passage. 

6. (Alarmed) at your violence, Maruts, the heaven 

seeks to rise higher, abandoning the firmament, where 

noble dark-coioured (cows has given them to me).” He ex; lains 

prayivu by dhanam aswadi; vayiyu by vastradi; bhuvadvasuh 

by bhavayitd vasunaim prasastah; and syavah by svamavarna- 

nam, scil. gavaimn 

1 Vishnor eshasya milhusham is explained vyaptasya eshani- 

yasya vrishtyudakasya sektrinain. 

2 Sayana seems to explain this verse, “The islands fall 

asunder, the firmest .trees) expericnce distress; they (the winds) 

distress heaven and earth; the waters hurry onward, O bright- 

weaponed, sell-shining ones, when you agitate them,” 
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(you) the strong-armed leaders (of rites) display the 

ornaments of (your) persons. 

7. The radiant, strong, rain-shedding, undisguised 

leaders of rites display their great glory when ac- 

cepting the (sacrificial. food. 

’ 8, The voice? (the Maruts) blends with the songs 

ef the Sobharis in the receptacle of their golden 

chariot: may the mighty well-born Maruts, the offspring 

of the (brindled) cow, (be gracidus) to us in regard of 

food, enjoyment, and kindness. 

g. Sprinklers of the lbation, present the offerings 

to the rain-bestowing, swift-passing company of the 

Maruts. 
1o. Maruts, leaders (of rites), come like swift- 

flying birds in your rain-shedding, strong-horsed 

chariot, whose wheels bestow showers, to partake of 

our oblations. 

rr. Their decoration is the game; gold (necklaces) 

shine (on ‘their breasts), lances gleam upon their 

shouiders 

12. Fierce, vigorous, strong-armed, they need not 

exert (the energy of their) persons :* bows and arrows 

are ready in your chariots; the glory (of conquest) over 

(hostile) armies Is yours. 

13. One illustrious name is given to them all, as 

widely diffused as water, for the gratification (of their 

worshippers), like invigorating paternal food.’ 

1 Sayana explains vana as ‘the lute,” vina. 
2 Or rather “they need not exert themselves to defend their 

persons,” nakisht anushu yetire. 

3 Vayo na pitryam sahah. The latter is explained prasahana- 
silam, but the exact purport is not very obvious; apparently, it 
is intended to say that the worshippers may rely upon it. 
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14. Praise them,” praise the Maruts, for we are 

(dependent) upon those agitators (of all things} asa 

menial is upon his lords; therefore are their dona- 

tions (characterised) by muuificence; such are theig 
(gifts). 

15. Fortunate was he, Masuts, who, in former days, 

was secure in your protection, as is he who now enjoys 

them. 

16. The sacrificer, to partake of whose oblations 

you approach, leaders of rites, enjoys, agitators of all 

things, the felicity you bestow, together with abundant 

viands and the gift of strength. 

17. May this (our praise) take effect, so that the 

ever-youthful sons of Rudra, creators of the cloud,. 

(coming) from heaven, may be pleased with us. 

18 Youthful (Maruts), approaching us with bene- 

volent hearts, grant prosperity to those liberal men who 

worship you, who zealously propitiate you, the showerers 

of rain, with cblations, 

1g. Praise Sobhari, (and attract hither) by a new 

song the vouthful purifving showerers, as (a ploughmen). 

repeatedly drags his oxen.? 

20. Propitiate with praise the Maruts, the senders 

of rain, the givers of pleasure, the liberal bestowers 

of food;? who are ever victorious In combats, and 

like a boxer who, has been challenged over his chal- 

lengers. 

1 SAyana says, ‘‘as a ploughman repeatedly drawing the 

furrows (praises or addresses) of his oxen.” 

2 Or, “the most illustrious,” susravastaman.—Sayana explains 
the latter clause, “whoare evict victorious in combats and over 

challengers, like a challenge-worthy boxer. ’ 
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ar. Maruts, who are of like wrath, offspring of the 

maternal cow (Prisnz), related by a common origin, 

they severally spread through the quarters of the 

horizon.? 
22, Maruts, dancing (through the air), decorated 

with golden breast-plates, the mortal (who worships vou) 

attains vour brotherhood; speak favourably to us, for: 

your affinity is ever (made known) at the regulated 

(sacrifice). 

23. Generous friends, Maruts, swift ghding (through 

the air), bring to us (the boon) of the medicaments that 

belong to vour company. 
24. With those auspicious prcteetions with which 

you have guarded the ocean, with which you have des- 

troved (your enemies), with which you provided the well 

(for Gotama}, do vou, who are the source of happiness, 

the unconquerable by your adversaries,” bestow happi- 

ness upon us. 

25. Whatever medicament there mav he in the 

Siedhu, in the Asrknz, in the oceans, in the mountains, 

Maruts, who are gratified bv sacrifice,— 

26. Do you, beholding every sort, collect them for 

(the good of) our bodies, and instruct us in their (uses) 

Jet the cure of sickness (be the portion’, Maruts, of him 

amongst us who for his wickedness is sick ; re-establish 

his enfecbled (frame).’ 

1 Sama Veda I. gos [!. 5. 1. 6]. [Or rather, “O Maruts, 

alike in energy. your kindred, the cows, severally Jick up the 

quarters af the horizon.” Benfey understands by gAvah the 

sun’s rays]. 

2 SAvana explains asachadwishth as satrurahitah, “destitute 
of enemies.”—For Gotama, see vol, i. p. 221. 

3 The Suktas of this Adhyaya are, for the most part, simple. 
This last has exceptions. 
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SUKTA IL. (XX) 

Tua deity is Indra except in the last two verses where it is Chitra 

The &isht is Shobhari of Kanwa family. The odd verses are in 

Kakubh. The even Satobrihats. 

INDRA without a preceding! second (we) worship thee, 
seeking thy protection, (and) invoke thee (fighting like) 

many in battle, like (men in distress calling for help 
from) some stout (persons). 

2. We approach, Indra, thee for protection at (our) 
sacred (Yajna) rites. Come to us, you of everlasting 
youth, ternble and determined. ‘Thy friends, we, Indra, 

look up to thee as our kind protection.’ 
3. Master of horses, cattle and corn field, these 

drinks (for thee). Come lord of the Soma, drink the 

sparkling Soma libation. 

4. Wise Indra, let us without kin live with thee 

having abundant kinsmen. Come, spring (of blessing), 

In glory to drink the Soma. 

5. Flocking like birds around the thirlling Soma 

libation, causing to obtain heaven, tempered with curds, 
we extoll thee oftentimes. 

6. We worship thee with this prayer, why shouldst 

thou so oft (pause to) consider (the granting of our 

requests). Lord of horses, grant our prayers. Our sacti- 

fices invoke thee). Thou art the giver, we the (sup- 

plicants). 

‘+ Apurva is explained as having no purva i.e., preceding 

second. 

2 Vide Sima Veda 11. $69 (11. ii. 22. 2.) 

3 (Viprasan) is by some referred to Indra, which apparently is 

contradiction of the subsequent ; passage. 
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7. Weare just now (supplicants) for thy protection, 

Indra, lord of the thunderbolt. We know not in the 

past any mightier than yourself. 

8. Werecognize, vahant, thy kindness (and pros- 

perity) through thee to be obtained, and pray for 

them, of thee, thunderer. Bestower cf houses, Indra, 

of beautHul mouth, support us with plénty and with 
cattle. 

g. Ye friends, F worship for your safety, Indra, who 

dn the past gave us all this riches (wealth .+ 

Io. All worship Indra, the master of yellow cokoured 

horses, the protector of the good and vanquisher of 

(their enemies) who delight (in obeying his commands. 

May Maghavan grant us, his worshipvers, hundreds of 

horses and cattle. 

Ix. (Thou) spring (of all blessing’s), having thee as 

our ally, we defy any challenging us in a fight (in 

defending) a maw having herds of cattle.’ 

1g. Indra, worshipped by many, may we vanquish 
those fighting against us. May we keep back the evil- 

minded. Mav we, with the help of the master (of rites), 

destroy: Vritra. May we flourish, support us in our 

sacred works. 

13. Indra, thou art from birth brotherless and ever 

without an enemy. Thou seekest to show relationship 

only by war (ze, it is only by fighting that thou art the 

friend of thy worshippers. 

14. Thou knowest not any friendship for the rich: 
thou art vexed with those elated with wine. Thou (by 

1 Sama Veda 1. 400 (1. 5. 123). 

2 Sama Veda 1. 5.1.3. 5, ‘ 
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the sacrifice) instituted, removest miserliness (of thy 

worshippers), thou art worshipped as a father.? 

15. Let not us who are thine, Indra, be desolate as 

those that are ignorant of the friendship of such as thou 

art.? Let us sit together when the Soma drink is effused. 

16. Indra, bestower of cattle, may we never cease 

{to get) thy wealth. May we never have to get it (from 

any other than} thee. Do thou, the lord, bestow on us 

everlasting (wealth), (Nothing) can step thy bounty. 

17. [tis Indra, who has conferred so much wealth 

on the offerer (of oblation). Is the treasure (rom) the 

auspicious from Saraswati, or is it you, Chitra, 

18. Surely the Chitra Raja, giving his thousands 

and tens of thousands, has over-flooded those other 

pettv princes, ruling (principalities) on the Saraswati, 

like Prajanya with rain. 

SUKTA II. (XXII) 

Tre deities are the Aswins. The Ar<f:t is Shobhari. The metre in 

the first, third, fifth and seventh verses is Brihati, of the second 

fourth and sixth, satobrihati ; ot the eighth Anus‘nbh, of the 

ninth and tenth Jyotis. Then come 4 Kukubh Prajathas. 

T INVOKE to-day advancing on the way to war® for our 

protection that bright chariot which adorable Aswins 

mounted for Suryya. 

1 Professor Muller translates the whole verses as :- 

Thou never findest a rich man to be thy friend; wine swiller 

despise then but when thou thunderest, when thou gatherest: 

(the clouds), then thou art called like a father. 

2 Wilson translates this part as “Let us not, like fools, Indra, 

be regardless of the friendship of those such as thou art. 

3 Rudravarttani, means having a path whieh causes weeping in 

battle or whose path.are praised.—H. H. Wilson. 
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2. Celebrate, Shobhari, with praises (that chariot), 

the benefactor of the former, rightly worshipped by 

many, coveted protector of the van guards in hattle, 

sustainer of all, driver of enemies, and free from evil. 

3. This time we reuse by our worship the divine 

Aswins, suppressor of enemies, to come down to the 

dwellings of us, the offerers (of sacrifices) for our 

protection. 

4. Qne of the wheels of your car moves in the 

direction of heaven, the other, determiner of all actions, 

moves with you. May your bounty, lords of rain, come 

down to us, like a cow (hurrying to her calf.) 

5. Your renowned chariot, that is three-seated* 

and laid out with gold, beautifies heaven and earth, 

come with it Ndsatyas. 

6. Giving Manu, the old (rain) from the sky, You 

enabled him to cultivate (the soil) with the plough, and 

reap barley.* We, therefore, Aswins, lords of rain, cele- 

brate you with eulogies. 

7. Possessor of vast amount of food step down to 

us through the paths of Yajna (sacrifice), the paths 

through which you came to Trikshi, the son of Srasudsyu 

to enrich him with large amount of wealth. 

8. Master (of rites) with showers abundant this 

Soma has been with stones pressed out for you (to 

drink), come down to the house of the offerer to 

drink it. 

t Sayana explains trivandhura as having three seats and 
having two poles and a bar between them for fastening the 

harness. 

2 ihe text has Yavam Vrikena Karshathah “you till with 
the plough barley.” 
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g. Aswins, bestowers of desired wealth, ascend thy 

golden chariot, which is the store-house of munitions 
of war, and bring us nourishing food. 

10. With that protection with which you have pro- 
tected Pakth4, and Adhriju and propitiated (the king) 

Babhru (with the potion of Soma), come quickly to us, 

O Asvins, and administer medicine unto the sick. 

11, At the time, when hurrying to pious acts, 
devout, we invoke you two, swiftly going to battle, at 

the dawn of day. 

r2. Come then, O Showerers, to my manifold, all- 

blessing invocation, with those protections, with which, 
leaders (of rites), you, who, propitiated (by oblations), 

lavish (in your gifts), and the discomfiters (of foes), 

give increase to the wealth, come hither with such 
protections. 

13. I invoke the Asvins, glorifying them at dawn ; 

we solicit them with oblations. 

14. We worship those lords of water, leaders on 

the war-path, in the evening, at dawn, and at mid-night ; 

therefore, abandon us not, O Rudras, who are rich in 

food, hereafter, to a mortal adversary. 

15. Adorable Asvins, at early morn, bring in 

your chariot happiness to me, soliciting happiness, I, 

Sobhori, invoke you as my father did of yore. 
16. Swift as thought, the showerers of wished for 

objects, levellers of the proud, bestowers of enjoyment 

1 Pivorih, according to SAyana pdavayitrini, Sthulani VA 

(andnni) purifying or nutritious food. 

2 Yad AdhrigAvo Adhrigu havamahe, Sayana explains the first 

Karmashu tvaramandh, hastening to acts of piety or worship, the 

second is explained, Satrubadhartham Samgrame tvarayd gach- 

chantan, swift-going to battle for the destruction of foes. 

176 
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to many, Asvins, be ever near unto us, for our safety 

with prompt and various protections, 
17. Fine featured Asvins, leaders of sacrificial rites, 

deep drinkers of Soma, come to our dwelling and 

‘abounding with horses, cattle and gold. 

18, May we obtain from you wealth, bestowed ! 

without solicitation, consisting of most commendable 

strength such as every one covets, and which ts un- 

assailable by foes. May we, on your coming hither, 

obtain from you, who are rich in food, all (wished for) 

good things. 

SUKTA Il. (XXIII) 

Tne deity is Agni, the Risks is Visvamanas, the son of Vyasya, 
the metre is Ushnth. 

ADORE him who assails? our foes (in battle), worship 

Jata-Vedas, unobstructedly radiant, whois the diffuser 

of smoke. 

2. All-surveying Visvamanas commend with praise 

that Agni, who gives chariots to the unenvious wor- 
shipper. 

3. The resister of foes, fit to be glorited with 

hymns, Agni arrests (undigests in the stowach) the 

food and Soma juice, as well as the weatth of those 

who, he knows by his precise knowledge (do not 

give their wealth to the gods). 
4. The immortal effulgence rises out of the radiant 

Agni, bright with pain-dealing teeth, to whom the wor- 
shippers resort with oblations. 

1 Prativyam—Satrusha prati-gamana—Sligm Agnim, who has 
the habit of going against (over) foes. 
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5. Rise with thy heavenly flame: worshipful Agni, 
the mighty? brilliance illumning thy front, and being 

glorified by hymns of worshippers. 
6. Proceed, Agni, giving oblations after oblations 

to the gods, for thou art their messenger and carry their 
oblations. 

7. I invoke for you (worshipper), Agni, the original 

ministrant of sacrifices. I adore him with this hymn, 

I propitiate him (for you). 

8. Worship {him of wonderful achievements, who, 

giaddend by oblations, is present like a friend, and whom 

the priests, by their offerings according to their might, 

make propitious unto the worshipper. 

g. At the place of offerings, adore, O ye pious 

worshippers, with praise, him, who is gladdened by wor- 

ship, the completer of the sacrificial rite. 
to. Let our sacrificers, ready with their implements, 

appear before the chief of Angirasas, the most reputed 
offerer of oblations amongst men. 

11. Decayless Agni, these thy vast blazing flames 

are vigorous as horses. 

12. Do thou, who are the chief giver of food, give 
us riches, comprising of male progeny, defend us, in 

battle, with our sons and grandsons. 

13. When Agni, the lord of men, is made known 

by sacrifice and stays well pleased in the house of a 

man, he verily guards it against all evil. 

14. Agni, Hero and lord of mortals, hearing this 
my praise, burn the guileful Rakshasas by thy flames. 

15. No mortal man shall by artifice have power on 
him, who causes offerings to be presented to Agni by 

the ‘priests. a 
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16. Desirous of protecting the showerer of rain, 
the Vyasva has gratified thee, the bestower of all wished 
for objects. Accordingly, we kindle thee for the 

acquirement_of ample riches. 

17. Usanas, the son of Kavi, has established thee, 

Jdtavedas, as the ministrant priest, thee as the offerer 
of sacrifice. on behalf of Manu. 

18. The gods, consentient, have made thee their 

messenger. Divine Agni, who art the foremost of the 

gods, mayest thou speedily become worthy of the 
sacrifice. 

19. The pious man has appointed this mighty, 

deathless, purifying, dark-moving Agni, his messenger. 

20. Let us with raised-hands invoke Agni, the 

radiant, effulgent, undecaying and ancient, whom men. 
should adore. 

21, The man, who by offerers of oblations makes 

offerings to Agni, receives ample nourishment, consisting 

of male offspring and fame. 

22. The ladle, full of oblation, proceeds with hymns, 

and salutations at sacrifices to the primordial Agni, the 

first of the gods, the knower,of all existing things. 

23. Let us, like Vyasva, glorify the radiant Agnk 
with these excellent and pious hymns. 

24. Rishi, son of Vyasva, adore with hymns like 
Sthuryayupa, the far spreading Domestic Agni. 

25. Pious men adore for protection, Agni, the guest 
of men, the offspring of trees. 

26. Set down, Agni, on the sacred grass. in the 
front of all those diligant worshippers, drawn forth by 
their piety to accept the oblations of men. 
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27. Give us, Agni, many desirable things, give us 

riches coveted by many, comprising of vigour, progeny 
and fame. 

28. Agni, coveted by all, the humiliater of foes, 

the youngest of the§ gods, ever confer riches on him 

who is constant and enjoys tranquility by thy favour. 

29. Verily thou art a liberal benefactor, Agni, confer 

upon us foad and cattle and the gift of abundant 

wealth. 

39. Thou art renowued, Agni, bring hither the 

truthful, the vigorous, the effulgent divinities Mitra and 

Varuna. 

SUKTA IV. (XXIV.) 

Tax deity is Indra, except inthe last triplet, which celebrates 

munificence of Raja Varu, the son of Sushdman, the Rishi 

is Vaiyyasva or the son of Vyasra; the metre is Ushinh, 

except in the last verse which is Anushtubh. 

FRIENDS, let us earnestly address our prayer to Indra 

who wields the thunderbolt, for you I adore the chief 

leader of hosts, the determined destroyer of enemies. 

2. Famous thou art for thy strength, through slay. 

‘ing Vritra thou art known as Vitrahan, thou surpassest, 

hero, the wealthy in the donation of thy riches. 

3. Adored by us, confer upon us wonderfully varied 

riches; thou, the lord of steeds, who, at the issue of 

thy (weapons’, routest them enemies, are the donor of 

wealth. 

4. Barst open to thy worshippers, Indra, the highly 

prized wealth, glorified by us, thou, who art resolute 
bring us wealth) with a determined (mind). 
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5. Lord of horses, in the recovery of the cattle thy 
adversaries resist not thy left hand nor right, they resist 
thee not. 

.6. I approach thee, thunderer, with hymns, as a 

cowherd goes to the pasture ground with his cows, 
gratify the desise, satisfy the mind of thy hymniser. 

q. Dreadful destroyer of Vritra, Bringer of wealth 
(to thy votaries', subduer of enemies preside over all 

the offerings of mine Visvamanas, with a friendly tem- 

perament. 

8. May we, here, destroyer of Vritra, invoked by 

many, obtain this thy new wealth, which every one 

doth covet and which produces happiness. 

g. As, thy strength is irresistible, Indra, the prime 

mover? of all (created things) and beings, the invoked 

of many, so thy munificence to the donor can not be 

impeded. 

Io. The supremely adored one, the foremost leader 

of men, invigorate (thyself with the Soma juice) for 

the conquest of great opulence; consume, Maghavan, 

the strongholds (of the Asuras) for the rich spoil. 

tr. Wielder of the thunder-bolt, we have formerly 

addressed our solicitations to gods other than thee; 

give us, Maghavan, a share in thy spoil and defend it 

for our use with (thy) protection. 

12. Verily, Impeller of mortal beings, who art to 
be adored by laudations, I’resort to no other than thee 

for my sustenance, opulence, fame and strength. 

x1 The text has Nrita, voc of Nrita, Sayana explains it by 
Sarvasya Antarydmitayd nartayitah, the mover of all for his 

rnnning through all. 
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13. Effuse? the Soma Juicg (for the drinking) of 

Indra, let him drink the Soma beverage, he by his 

prowess sends to his worshippers abundant wealth with 

food.’ 

14. Let me invoke the lord of steeds, who blends 

his prowess (with the Maruts'; now listen to the words 

of the son of Vyasva, plauding thy exploits. 

15. No one, Indra, has ever been born stronger 

than thee; no one (surpassing thee) in wealth, no one 

(more powerful) in protection, no one (more entitled) 

to laudation. 

16. Pour out, priest, the most exhilarating potion 

of the sweet (Soma) beverage, for he, the ever-mighty 

hero, is alone worthy of praise. 

17. Indra, ruler of horses, no one excels thee, in 

ancient laudation, either for strength or for renown. 

18. Desirous of food, we address our salutations 

unto your lord of viands, who is to be extolled by 

(sacrifices) offered by watchful worshippers. 

19. Come, associates, let us glorify Indra, the leader 

worthy of praise, ‘vio, unaided overcomes all hostile 
hosts. 

20. Recite pleasant words, sweeter than clarified 

butter or Soma itself, to fhe ‘illustrious Indra, who is 

pleased by laudation, who rejects not praise. 

21. Unbounded are whose energies, whose wealth 

cannot be carried away, whose munificence extends 

over all like the welkin. 

1 The Sam-Ved2 I. 386 [2, 4, 2, 5, 6, 11.7, 1, 5, 1] rears 

Radhamsi Chodayah, for the Radhasa Chadayate of the Rig-V eda. 

2 Sayana explains as Svamahattvenaiva annen saha dhanadikam 
chodayate as translated by us, 



1404 Rig Veda Samhhia. 

22. Glorify Iudra, the unassailable the mighty 
governor of men, as wads done by Vyasva, he, the lord, 

gives a spacious dwelling-house to the donor of the 

sacrificial oblation. 

23. Praise Indra, praise him verily in this moment, 

who is the tenth of the pervading? (Vital principles), 

the adorable, the Omniscient, entitled to be glorified 

by repeated (sacrificial rites). 

24. Thou, knowest, wielder of the thuuder-bolt, 

the departure of all beings, as the purifying sun is 

daily cognisant of the departure (of birds) flying in all 

directions (from their roost). 

25. Indra, of handsomely features, bring to us, the 

offerers (of the oblation) that (protection) with which 

to depend him thou hast twice destroyed the foes of 

Kutsa, reveal the same care for uS. 

26. Handsome-featured Indra, we addressed thee, 

who art fit to be praised, for our protection, in as much 

as thou art the disconfiter of all adversaries. 

27. It is Indra who succours men from the wicked 

machinations of lhe evil beings, who enriches the 

dwellers on the bank of the seven rivers, now“hburl, thou 

who aboundest in wealth, thy weapon at the D4sa. 

28. Thou Varu,” hast distributed unbounded wealth 

to those who have solicited (riches) on behalf of 

1 The text has only Dashamah, the tenth one, Sayana cites 

a text from the Taittareya Brahmana, which states that there are 

nine vital principles in the human body and Indra is the tenth, 

Nava vai Purushe Pran4h manushyeshu VartamanA Indras tesham 
dashamah—Taittareya Bhahmana I. 3,7, 4, and Taittareya Samhits 

1,7, 9. 
2 Varu is said to have distributed alms that his father Shsha- 

man might go to heaven. 
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Sashdman, so dy thou now distribute to the progeny 
of Vyasva; follow suit, O you blessed, food-possessing 
Ushas.! 

29. May the gifts of a prince, disposed* to do: 

good to mankind, when offering the Soma oblation, 

extend to the descendants of Vyasva, yea, and substan- 

_ tial wealth by hundreds and thousands. 
30. O thou, who art glorified by those who ask: 

where doth Varu dwell, reply, the mighty prince, the 

refuge of all, abides on the bank of the Gomati. 

SUKTA V. (XXV.) 

Tue deities are Mitra and Varuna, excepting the tenth, eleventh 

and twelfth stanz1, in which they are Vishvedevas, the Rishi 

is the son of Vyasva, the metre is Ushnih, except in the 

penultimate stanza, where it is Ushnigyarbha. 

Mitra and Varuna, performers of good works, distri- 

butors of wealth, bringers of opulence to men, well- 

born of old, offspring of Aditi, observers of vows, 
({ worship the two). 

g. The great and righteous Aditi, the mother of 

the celestials, gave bith to those two, who are the 

possessors of opulence, and resplendent with great 
effulgence (for the destruction of the) Asuras. 

3. The great Mitra and Varuna, the two sovereign 

gods, the impellers (of all sentient creatures on account 

of theice knowing the minds of all), the observers of 

1 The text has Subhage Vajimikate, Sayana supplies Ushas 

on the authority of Saunaka and gives an alternative reading. 
which is paralleled by V. 3 of the sixth Sukta of this Anuvaka. 

a The text has Narya, which is explained by Narahitasyapatyam. 

177 
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truth, illumine our sacrificial rite (with your in-born) 

effulgence. 
4. Grandsons of invincible prowess, offspring of 

energy, doers of good deeds, generous benefactors, 

they preside over the habitation of food: 

5. Confer upon us good gifts, viands, whether 

celestial or terrestrial, may the water-shedding Rains 
wait on you. 

6. These are they who regard the great deities as 

the bull contemplates the herd; sovereigns, observant of 

truth, and propitious to worship. 

7. Performers of good deeds, observers of truth, 

they set down for the office of sovereignty, respectors 

of compacts, mighty-prowessed, may they acquire vigour. 

8. Thoroughly acquainted with the path, beholding 

before the eyes can behold, existent from time im- 

memorial, presiding over day and night, with their 

radiance which (illumine both these divisions of time), 

verily they have been adored (by men). 

9. May the divine Aditi who can suffer no discom- 

fiture, may the Ndsatyas protect us, may we be defended 
by the swift-coursing Maruts. 

to. Generously liberal and unconquerable Maruts, 

guard over vessels by day and night, so that we may 

enjoy security through your protection. 

11. We, protected by his protection, offer our praise 

to Vishnu, who injureth not his votaries, dost thou go 

alone and unaided to battle, make opulence to flow 

to thy worshippers, hear our prayer in behalf of the 
celebrator of this sacrifice. 

12. We solicit that vast and all-guarding wealth, 
coveted of all, which Mitra, Varuna and Aryaman hold 
under their protection. 
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13. Yea, my he, who sets flow the waters, the 

Maruts, the Asvins, Indra, Vishnu, may all these to- 

gether, the conferers of benefits, preserve that wealth 

(for our enjoyment.) 

14. Those swift-coursing, adorable leaders na men, 

subdue the haughtiness of any of our enemies whatever, 

as an impetuous current Sweeps away all barriers 

(before it). 

15. This (Marut}, the lords of men, contemplates. 

many profound themes ; we follow his rites for your 
sake, 

16. We observe the ancient rites of the royal 

Varuna and the far-famed Mitra, (rites) that are bene- 

ficial to the works of our household. 

17. It is he Mitra, who has fixed the confines of 

both earth and heaven with his luminous rays; it is 

he who has filled the heaven and earth with his majesty. 

18. He, the impeller of all creatures and actions. 

(Mitra and Varuna, collectively considered), has raised 

his radiance in the space of heaven, augmented and 

worshipped with burnt offerings he is effulgent, like 

(the divine)zAcni. 

19. In this spacious sacrificial chamber raise your 

voice in praise of him who presides ower food, born 

of cattle, who has means enough to give nutritious 

sustenance. 

20. By might and day I adore the splendid white 
effulgence (of Mitra and Varuna) and both the heaven 

and earth, do thow Varuna ever lead us to the presence 
of the bountiful and the magnanimous. 

a1. We have obtained from the son of Sushaman, 
the descendant of Ukshan, the discomfiter of foes, an 

easy-going, silver chariot, yoked with (a pair ef 
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22. These two are pre-eminently the destrovers of 

foes among bay horses and of those eager in combat 

the two strong carriers of men. 

23. Through this new laudation (of Mitra and 

Varuna). I have simultaneously received from that 

mighty prince, two swift-coursing steeds, worthy of the 
worshipper of deities. 

SUKTA VI. (XXVI) 

Tie deities are the Asvins but of the last six stanzas the deity 
is Vays The Rishi, as before, is Visvamanas, the son of 

Vyasva, the descendant of Angiras, the metre of the first 

fifteen stanzis and the twenty-second, twenty-third, and 

twenty fourth is Usnth, that of the sixteenth and thre. fol- 

lowing is Gdyatri, as also of the twenty-first and twenty-fifth, 

that of the twentieth being Anushtubdh. 

INVINCIBLE (Asvins), showerers of blessings, I invoke 

your chariot amidst the virtuous, who are congregated 

(here) to celebrate your arrival. 

2. Speak thus, O king, Varu, (as) you NAdsatyas, 

impellers of rain, showerers of benefits, come to 

Sush4man with your protection to confer upon him great 

stiches, so come t.. me (for the bestowal thereof). 

3. Rich in sustenance, we invoke you, who are 

eager to obtain saerifictal food, on this oceasion at the 

passing of night (z.e., at dawn) with oblations. 

4. Leaders of (sacrificial rites}, let your renowned, 

all-conveying cars come to us, and do you accept the 

iudation of thy devoted votary for his prosperity. 

5. Asvins, rich in showering (benefits’, find out the 

gutleful; verily, Rudras, vex your adversaries. 
6. Dasras, who are gratified by sacrificial cere- 
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montes, whose charming complexion gratifreth all on- 
Jookers, lords of rain, pass with your swift-coursing 

horses round our entire sacrifice. 

7. Come tous, Asvins, with opulence capable of 

supporting all, for you are opulent, heroic and car 

suffer no defeat by adversaries. 

8. Indra and Ndsatyas, who art most accessible (to 

worshippers), come to this my sacrificial rite, come gods, 

to day, with other divinities. 

g. Desirous of you, who are the showerers of riches, 

we invoke you, as did our father Vyasva, come, generous 

Asvins, hither with auspicious intention. 

to. Praise the Asvins, O Rishi, that they may hsten 

to thy repeated invocations and destroy the close-coming 

eenmics as well as the (demon) Pants. 

11. Hear, O you who crown all sacrificial rites with 

success, the Invocation of me, the son of Vyasva, and 

detect this my invocation as zealously devoted to you; 

and may Varuna, Mitra and Aryamarn concurrently grant 
me opulence. 

12. Worshtpful conferers of boons, confer upon us 

a portion of that wealth which is granted by you and 

which you bring for giving it to the worshipper. 

13. The man whe ts surrounded by sacrifices offered 

to you, like a woman carrying a second sheet over her 

ordinary garment, rewarding him, Asvins, you place him 

in opulence. 

14. Graciously disposed towards nre, come Asvins, 
to the dwelling of him who kuows (how to prepare for 

you the most copiously effused libatfon to be drunk by 

the leaders of saered rites. 

15 Rich in confering boons (on your votaries) 

come to our dwelling fer the potion to be drunk by 
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the leaders of sacred rites, for you complete the 

sacrifice by praise, as the death-dealing arrows slays 

the stag.’ 

16. <Asvins, leaders (of saered rites), among (all 

other) invocations, may my earnest laudation invoke 

you as a messenger, may it be pleasing to you. 

17, Whether itmmoital (ones), you rejoice in the 

water of the welkin or in the habitation of the cele- 

brator of the sacrifice, hear this my invocation. 

18. Verily this Sveta-yuvari, the golden channeled 

stream, is of all streams the especial bearer of the 

baudation to you. 

1g. Asvins, pursuing a brilliant course, you became 

renowned by the silvery river praising you in proper 

strain, the river that enriches those who live on its. 

banks.* 

20. Harness the steeds that draw your (celestiak 

ear, Vayu; bring them, Vasu, encouraged to the sacred 

site; then drink our Soma Hbation, come to our daily 

(sacrificial) potions. 

21. We invoke thy protection VA4yu, lord of sacrt- 

fice, wonderful son-in-law of Brahm4 (Tvashtri »* 

1 The text has Vishadrahava, SdAyana explains it as Teva 

(Vishadraha) Yatha VyAdho Mrigam Abhilasitam disam prapayati 

‘Tadvat StutyA Yujvam Avaikalyena Samdptim Prapayathath, asa 

hunter by an arrow brings the deer to his desired spot, so you 

by praise bring the sacred rite to termination without making 

defective any of its parts. 

2 lhe river is alleged to have praised the Asvins, as the Rishi 

lived on its banks. These banks were golden and accordingly 

Said to enrich those who live near it. 

3 Sayana here explaine Trashtri by BrahmA, Mahidhara, 

aentifies Tvashtri with Aditya (sun). The Wind Vayu having 
taken water from Aditya fertilises it as rain and is hence called 
the son-in-law af the sum 
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22. We, the offerers of the Soma libation, solicit 

wealth from the regal son-in-law of Tvashtri, may we 

become opulent. 

23. Véyu, make happiness. reign in heaven (as 

thou art the supporter cf all celestial luminaries), bear 
quickly thy well-horsed chariot; do thou, who .art 

mighty, yoke the broad flanked (horses) to the car. 

24. We invoke thee, who art of graceful form, ex- 

tending through thy magnitude thy limbs in all direc- 

tions, to our religious rites like the Soma-bruising stone. 

2§. Divine Vayu, foremost of the divinities, exalt. 

ing in their own mind, give us food and water and so 

cause our rites to be duly performed. 

SUKTA VII. (XXVII.) 

Tue deities are the Vis’vedevas, Manu the son of Vivasvat, is 

the Rishi, the metre of the odd verses is Brihati; of the even, 

Satobrihats, 

AGNI is the ministrant priest at the sacrifice, the stones, 

the sacred grass are prepared for the sacrificial 

ceremony, I invoke with the holy verse the Maruts, 

Brahmanaspati and all the gods for their desirable 

protection. ; 

2. Approach (Agni) the beast (of our sacrifice)? 

approach Vanaspatin and our sacrificial chamber, be 

near unto our Soma-bruising stone by day and night. 

Be ye the protectors, O Visvedevas, the grantors of 
dwellings, and lords of all riches, of our rites. 

1 The text has A pasum gasi—Sayana explains it as sacrificial 

beast. 
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3. May the ancient, victimless sacrifice handsomely 
go unto Agni and other divinities. May Adityas and 

the vow-observing Varuna accompany the Maruts of 

spreading opulence. 

4. May the jfoe-devouring Visvedevas, the lords of 

all riches, contribute to the prosperity of Manu; O ye, 

gods, the lords of all riches, grant us dwellings with 

your compassionate protection. 

5. Assembled and possessed of equal amity may 

{they) come unto us; O Maruts, O Aditi, the great 

goddess, take your seats in thts’our habitation. 

6. Maruts, send your favourite horses to this sacrt- 

fice come, O Miura, to accept the sacrificial libation, 
Indra, Varuna, and Adityas, who speedily resort to 

battle, sit on the blades of our sacrificial grass. 

7. Varuna, we, like Manu, thaving performed the 
Soma-bruising rite and kindled the sacrificial fire and 

having frequently offered sacrificial libations and cut 

the blades of Kusha grass, invoke thee. 
8. Maruts, Vishnu, Asvins, and Pushan come to 

our sacrifice, invoked by our praise come likewise, O 

Indra, the foremost of the gods; Hymnisers desirous of 

Indra, invoke him as the destroyer of Vitra. 

g. Strife-less divinities, give us dwelling-houses 

free from all discomforts, O House-granting gods, may 

not. any one from far or near assail our much coveted 

habitation, 

10. Foe-devouring divinities, you have the fellow- 
feeling born of belonging to the same race as well as 

the feeling of friendship, make us fit for prosperity and 
for the acquisition of great riches. 

11. Affluent deities, possessor of all kinds of wealth, 

ipresently I, soliciting food, have addressed this hymn 
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teyou for obtaihing the varied and beautiful weaith 
which is at your disposal. : 

12, Maruts, to whom beautiful hymns are addressed, 

whefi the adorable up-coursing sun from amongst you 
rises in heaven, bipeds, quadrupeds and birds are led to 
their respective works. | 
.. £3. Hymnising him with laudations, we shall invoke 

the effulgent deity amongst you to protect our rite, we 
shall invoke the effulgent deity to obtain our coveted 

things, we shall obtain the effulgent deity for the acqui- 
Sition of food. 

14. Visvedevas, (all) equally wrathful simultaneously 
proceed to make gifts unto Manu. For this day ana 
other days may they be donors of gifts to our sons. 

15. Strifeless deities, we invoke your présence ia 
sacrifice which is the repository of laudations: Mitra 
Varuna, envy (hostility) can not affect the mortal (man, 

who render services unto you. 

16. He augments his dwelling,? who gives (you 

ablations for obtaining commendable wealth, he in- 

creases his progeny through the performance of sacri< 
fice, untouched by envy he @hrives (in every way). 

17. HHe acquires wealth without (fighting) battle, 

he traverses the road on an excellent courser: Aryama) 

Mitra and Varuna, equally bountiful unto him, concur- 

rently succour him from the evils of life. 

a8. Make accessable, Q Gods, the place which 
is inaccessable or difficult to traverse through. May 
this thunder perish without hurting any creature. 

39. Gods, fond of oblations, after the sun has risen 
to day, you have supported the auspicious habitation ; 

ut The text has Pra Sa Ksheyan Tivatéi which means his 

Rouse grows in size and prosperity. 

1978 
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Deities possessed of all riches you have supported it 
after the sun has gone down, at the dawn of day and 

at noontide. 

20. ‘Impellers (of the universe) fm as much as you 
have given a house to the giver of the oblation inorder 

to obtain the sacrifice, so, O ye house-giving, all opulent 

deities, we shall worship you in that auspicious, bliss- | 
ful habitation of yours. 

21. Gods, who are possessed of all kinds of wealth, 

the wealth which has been retained for the use of the 

all-wise, oblation-giving Manu, at sun rise, noon and 

eventide. 

22. O ye, resplendent gods, we may, like sons of 

your loins, shall obtain that wealth, capable of support- 

ing many (men): Adityas, we shall, by casting lib: .ions 
of clarified butter in the sacred fire with the aid of that 

“wealth, shall grow enormously wealthy. 

SURKTA XXVIII. (XXVIII) 

VISVEDEVAS are the deities of sthis Sukta, Manu, the son of 

Vivasvat is the Rishi. The metre of the first three Verses and 

of the fifth is Gayatr: that of the fourth being Puraushnik. 

May the three and thirty gods, who sat on the blades 

of Kusha grass, behold us and give us two-fold wealth. 

2. Marut, Mitra and Aryaman approaching the 

donor of excellent libation have been invoked with 

offerings meant for the gods in the company of their 
far-coursing wives. 

3. May they, with their attendants, be our protectors 
in the front and back of us, to the north of us and 
below us. 
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4. Whatever the {gods desire happen to pass, none 
frustrate the will of the gods, no, not even the non- 

maker of gifts? 

5. The seven Maruts have seven kinds of weapon, 

seven kinds of ornaments and seven kinds of efful- 

gence. 

SUKTA XXIX. 

VisveDEvas are the deities of the Sukta, the Rishi is Kasyapa, the 

the son of Marichi, or Manu, the son of Vivasvat, the metre is 

Tripad. 

THE yellow coloured,fall’coursing young and secondless 

Somadeva (moon,) the leader of nights, manifests his 
golden ornaments (beams). 

2. Among the gods, the resplendent, intelligent 

Agni, alone attains to his proper place. 
3. Tvasta, who resides in the firm and non- 

moving region among the gods, is holding an iron axe 

in his hand. 
4. (Indra) alene is wielding the thunder bolt in his 

hand, (and) killing Vritras (impediments to rain). 

5. Blissful, pure and violent Rudra, the possessor 

‘ of mendicaments is wilding a sharp edged weapon in his 

hand. 
6. One (Pushan) protects the way ; like a thief, he 

is cognisant of wealth.® 

1 The text has Arava Cka na martyah, 3. ¢., niggardly non- 
sacrificing fellow, an Asura (demon) who does not make any gift. 

a Taskara Yathaneva Veda msdhindm. As a thief keeps in- 
formation of the hiddem depositories of wealth, so he is cognisant 

of all the sources of opulience. 
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7. One (Vishnu) is worthy of the laudations of 
many, be has castjthree steps and the gods are delighted 
thereat. | ; 

8. Two (Asvins), like two persons with ‘one woman 
in a foreign land, they travel on horse back. 

9. Twa (Mitra and Varuna), who are compeers to 

each other, are extremely}effulgent and are possessors 

of libations of clarified butter. They buitd the abodes 
infthe effulgent heaven. : 

10. Hymners chant the Mahas&ma Mantras aad 

thereby make%the sun:brilliant. 

SUKTA’ XXX. 

Gow : there; is‘{nofinfant among you, no nor a child 
either, all of you are great. 

2. Foe-devouring Gods, worthy of Manu’s sacri- 
ficiaL rite, you number thirty-three. You have been 

hymnised in this manner. 

3. Succour us (from evils) Protect us And speak 

sweetly unto us. Gods! make us not deviate from the 

path which proceeds from Manu.? Make us not deviate 
froth the path which stretches far into the distance.. 

4. Gods and Vaisvanara (fire) you are all-here, be 

bocated all of you here, grant us far-spreading fekcity 
as well as cows and horses etc. 

t The text has Pathab PicrddmAnavddadhi~-The path chalkedi ; 
@ut and followed hy the patriaxch Manu. 
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a ne ‘ SURTA XXXI. - " 

Sacziric® and praise of the person on whose behalf it | 
brated are the deities of the frst four Riks ; of the fifth, siath; 

seventh, eighth and ninth Riks husband and wife are the 
deities, and of the tenth to the eighteenth Riks the praise. 
of man and wife ie the deity, the Rishi is Manu, the son of 

Vivasvat, the Metre of the first eight verses and of the 

eleveth, twelfth, and.thirteenth is Gayatri,’ that of the ninth 

and fourteenth is Amushtubdh, that of the ténth is Padanichut: 
and that of.the fifteenth, sixteenth, seventeenth and Seneenh 

is Pamkti. 

Him, who celebrates a sacrifice, who celebrates it again, 

who performs a Soma-brusing sacrifice and cooks the 

sacrificial porridge and again desires to sing the hymn 

of Indra. 

2. He, who offers unto Indra sacrificial cakes and 

milk, mixes Soma juice, verily Indra protects him from. 
sin. 

3. The effulgent, heaveu-sent chariot goes unto 
(fe. belongs to) him, and he, by that chariot, over- 

comes all impediments offered by his enemies becomes 
prosperous. 

4. Food with sons and industructable herds of 

cattle can be obtained every day in the habitation of 

atch a person. 

5. Gods, the husband and wife, who with one 
mind performs, the Soma-bruising sacrifice, purifies the 
Soma and mixes the;'Some juice with the mizing 
implements 

6. Obtain enough edibles, go unto the sacrificial 
rite in sweet concert and never had to go any where. 

else in search of food. 

q. They do not deceive the gods by witholding: sy 

thing from them, formerly offered to be given, 
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desire they not for the discontinuance of your grace 
unto them, they serve you with oblations of excellent 

food. 

8. :Blest with sons‘ and progeny, and bedecked 

with ornaments of gold, both of them (2.e., husband and 

wife) enjoy the fullest term of life. 

g. The gods desire for the hymns by this couple, 

the performers of sacrificial rites, pleasant unto them 

(gods), they offer to the gods pleasure-giving viands 

and for immortality? they weave woolen and silken 

clothes and render services unto the gods. 

10. We desire for the happiness which the hills and 
rivers can confer, we solicit the happiness which Vishnu 

with the gods can offer. 
tr. The wealth-giving, venerable Pushan, the 

possessor of the greatest riches, is making his auspicious 
advent, after his advent may the auspicious way be 

auspicious unto us. 
12. Hymnisers of the Invincible, effulgent Pushan 

are now being possessed of ample hymns, by dint of 

devotion are becoming sinless in respect of Adityas. 
13. May the paths to sacrifice be as easily acces- 

sable as Mitra, Varuna, and Aryaman are beneficially 
protective unto us. 

14. For the acquisition of wealth, O gods, I hymnise 

the effulgent Agni, the foremost of divinities, with 
hymns, the man who is your servant, is hymnising 

Agui, the loved of many, the first auxiliary to the per- 

formance of sacrifice. 

t The text has Amritaya which literally meins for obtaining 
immortality by progeny and living in their sons and sons’ sons, 
and so on, for ever, 
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15. The chariot of a god-deserving man easily 
traverses the difficult path, as a hero speedily cuts his 

way through the ranks of a hostile army. The cele- 
brator of a sacrifice, desirous of propitiating the minds 

of gods by hymns, makes an easy conquest of the 

person without sacrifice. 
16. You shall not perish, O you, on whose behalf 

the sacrifice is celebrated, you shall not perish, O you, 

who do the Soma-bruising’ rite, you shall not perish, 

O you, who are desirous of gods. The celebrator of a 

sacrifice, who desires to propitiate the minds of gods 

with hymns, defeats one without sacrifice. 

17. The celebrator of a sacrifice, who desire to 
please the minds of gods with hymns, defeats a person 

without sacrifice, none can impel him with his acts, he 

Is never separated from his own place, (house), he is 

never separated from his sons. 
18. The celebrator of sacrifice, desirous of pro- 

pitiating the minds of gods with hymns defeats the 

person without sacrifice. Strong and beautiful sons are 

born unto him, wealth consisting of horses becomes his 

(in this world), P tb 





THIRD ADHYAYA, 

SUKTA I. (XXXII) 

Inpra fs the deity of this Sukta, the Rishi is Medhatett of the 

family of Kanva, the metre is Gdayefri. 

Kanvas, when Indra is intoxicated, you sing by bymns 
the virtues of the Rijisha Soma. 

2. The formidable Indra, by sending down the rains, 
killed Srivinda, Anarsani, Pipru, Dasa and Ahisava. - 

3. Indra, rent open the envelop of the big, — 

cloud, do that heroic exploit. 

4. I solicit Indra to listen to your hymns and to 

protect you (from evil) as men solicit water froma 
(raining) cloud. 

5. Hero, gladdened by hymns, keep open the door 

of cowsheds and horsesheds for thy votaries like unto 
the gates of the city of (our) adversaries. 

6. Indra, if you feel attached to the Soma-Juice 

effused by me, or if you are pleased to graut me food, 

come from far with food to us. 

q. Weare thy hymnisers Indra, fit to be hymnised, 
Soma-Drinker, make us glad. 

8. Maghavan, propitiated (by our hymns), give us 

everlasting fvod, you are possessed of ample wealth. 

9. Make us, possessors of horses, cows and gold, 
may we be possessed of food. 

10. Indra, for the p rotection of the worlds, stretches 

his arms, and does auspi cious deeds for their sustenance, 
he is invoked by mighty bymns, we invoke him. 

11. He who performs anany «cts in battle and after 

that kills, he who bas destreyed Vritra, has much wealth 
fer his votaries, 

79 
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rz. May that Sakra &ll us with strength. Bountiful 

is Indra may he gward all our fissures? with all pro- 
*tectiens. 

13. Address hymns to Indra, who is the protector 
of: wealth easily accessable and a iis to the cele- 

brator of a Soma-sacrifice. 

t ag. He comes unto his (votartes), he is great, im- 

movable in war, conquerer of food and lord of much 
wealth by foree. 

15. There is no controller of his good deeds; He 
dees not make gifts, none can say such. 

16.. The debts of Soma-Deinking Votaries as well 

as those of the perfurmers of Soma-sacrifices are dis- 

charged. A man of smad substance cagnot drink the 
Soma-Juice. 

. 2p. Sing unte Indra, worthy of laudation, address 
bemas unto Indra, worthy of being bymnised, compose 

sacred verses in praise of the adorable Indra. 

‘ 88 Strong and praise-worthy ladra, unsurreunded 
by. enemies, has pieced through. hundreds and thou- 

sands of enemies; he causes.the celebrator of a sacri- 

fige to. thrive. 

tg. Invocable Indra, you walk near the sacsincins 
libatrons offered by mea, you daink the effused Soma- 
Juice. 

ap. Indra, dank this juice of your Soma-plant, 
purchased in exchange of cows and mixed with water. 

21. Come, Indra, discarding the person who wrath- 

| fully does the Soma-bruising sacrifice or who, does that. 
sacrifice at an improper place, driak this effused Soma; 
— —— us. ee 

. ’ ‘The text has Amtar abharah, literally it means fill up all 

or imterst:ces. Ji may also mean guard our weak points 

Mes: 
tage come 

‘ 
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ge.” Indra, you have knows (our) prayers; you. deme: 
from far in theee directions,’ come by passing. dver thé 
five-fold creatures.” J 

23. As the sun sheds down light, thou: dost shower 

ewalth (on thy votaries), as waters. combine (acetid 

mulate) on a low ground, may my hymns combine: 

with me. ae 

24. Priests’. cast Soma libations unto the beautt- 

ful chined Indra, invoke him: for drinking: the effuséd: 

Soma-fuice. 

25. He has riven:the cloud for rain-water,. has cat 

down the water and has given. milk. in. cows:* ie 
26: Fhe most effulgent Indra has killed: Vritra,. 

Aurnan abhu and Abis'u, he has pierced the cloud. with 

eold water,® 

f The text has [hi tisrah pardvata; Sayine oxplaine pe 

font, back and sidewise. 

3 The text has-Ihi pancha Jandnati:. The five-fold creation, 9.4.. 

the Gandharvas, the Pitris (manes), the gods, the Asuras and. 

the Rakshasas. MaxMuller explains-Panchajanan by five nations,. 

inhabiting. the banks of the five branches of the Indus. 

3 Adhvaryavds (Lit) Priests who recite the Rik. verses: im ‘ 

vedic Sacrifice: 

4 The text has. Pakvam—(lit) digested, The milk.is called 

Pakkam. beoause it is manufactured out of: lymph-chyle through: 

" a piockss of organic metabolism (Rasapaka).—Tr, 

5: The text has Himendvighyadurvudam;, Sayana- explains 

Himena by Wima-barine. which may either mean-cold: watér or: 
frost. Allthe English translators of the Rigveda: have adepted: 
Sayan's interpretation, Or, on the other bend, prefer to explain: 

Himena by. Himartham (for tpe sake of aotd water) neecentitig. 
for the accusative case ending as an- instance of Hetumat Karanggee 
According to our.dmtyepretation the verse would read *! ee 
pieracdsthe aloud, fon told: water Tn 
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34. Sing in honour of the fierce, cruel, destructive 
and Jong abiding Iodra the song which has been ab- 
tained thtough the grace of the gods. 

28. Intoxicated with Soma-Juice he (Indra) jatoews 
the gods of all (the sacrificial acts). 

29. Let (his) two golden mamed heroes simulta, 
neously exhilerated (with Soma-wine) carry Indra to« 

wards the wholesome sacrificial foods offered in this 
sacrifice. 

30. Indra, adored of many, let (thy) two steeds, 

hymnised by Priyamedha, carry thee to us for drinking 
the Sema-luice. 

SUKTA II. (XXXIUE) 

Tur Rishi is Medhatithi of the family of Kaxva; the Deity ie 
Indra ; the metre of the first fifteen verses is Brihati that of 

_ the next three is Gayatri, that of the last verse (ninteenth) 

being Anushtup. 

WE have performed a Soma-bringing sacrifice unto 
thee, like the down-coursing water we shall Hie towards 

thee, on the effasion of the sacred Soma, O Vritra- 

killer, the hymnisers worship thee. 
2. Indra, giver of dwellings, the leader of rites 

are shouting thy praises as Soma is issuing forth. 
When bellowing like a bull will Indra come thirsting 

for Soma to the place (of rites) 2 

3. Indra, subjugator of enemies give thousands of 
viands to the sons of Kanva, Far seeing Maghavah 

Indra we pray for tawny coloured (full sine) paddy. 
4. Drink Soma Medhatithi, and exhilarated with 

the drink sing to Indra who harnesses horses, helps the 

issuing of Soma, wiclder of thusder and whose chariot 
is of geld, 
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+ §. Siag te-him (Indra) whose right hand ,js beauti- 
ful so is his left hand, who is the. Lord, wise performer 
of various deeds, possesser of vast wealth, who breaks 
open int» many cities and is calm. 

6. Punisher of enemies, free, whose protection is 
invoked in war, who is possessed of ahundany wealth, 
drinker of Soma oft praised, successful in his design 

(and is like a) milch cow. 

q- Of beautiful cheek bone pleased with Soma who 

demolishes cities with might when Soma issues forth, 

and he drinks with the priests, who knows him ? who 
gives food ? 

8. Asan elephant while in search of enemies holds 

back the dews of passion, so does Indra contro] 

exhilerations in rites. None can ohs'ruct thee, come to 

the libation : thou by thy might walkest evervwhere. 

9. When roused enemies cannot obstruct Indra 
he is firm (and always) ready equipped for battle, if 

invoked by his worshipper (Indra) possesser of immense 
wealth will nat go away but come to them. 

10. Fierce (Indra) verily thou showerest the desired 

(benefits) (send down) by unresisted mighty steeds. Thou 

art known as the showerer of the desired object while 
far and showerer of the desired object while near. 

11. Possesser of wealth abundant thy reins are 

showerers of the desired object thy whip Is the shewerer 

of the desired obj-ct, performer of a hundred horse. 

sacrificing rite, (thou too) art showerer of the desired 
object. . 

12. Showerer of the desired object, may the Soma 

effused out for thee shower the desired object, ‘straight 

goer give (us wealth the effused Soma is far thee held 

in water, 
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13. Mighty Indea comé to the libation of sweet 

Soma. Instituter of religious decds, Maghavan treats. 

our worship chants and hymus (though away frem us.) 
14. Destroyer of Vitra and performer of a hundred 

horse-sacrificing rite, Lord, may the steeds harnessed 
in thy chariot wherein thon art. seated, pi thee te. 
our rites ignoring the rites ef others.. 

15. Mightiest of the Mighty, accept our praise in- 

this oceasion. Thow brilliant like the effulgent Soma,. 

may rites succeed in producing thy exhilaration. 
16. The heroic Indra who is our Guide, delights not 

in punishing you, me or any body else.* 

17. Indra has said that uncontrolable isthe mind 
of woman and that her intellect 1s poor.? 

18. The two horses. rushing to the libacion draw 
his chariot, and are thus- most potent in showering bene- 

ficence. 
19. Thou of Playoge cast down thy looks, don’t 

Fook up, put thy feet close, let not thy ankles be seen, 

for thou hast become a. woman froma priest. 

* Sastra Sasana apparently here means“ punishing” in con 
sradistinction to “ Frotecting.” 

t This alludes to the legend which natrates how. Amage, tue 
ten of Playoga was changed into a womak 
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SUKTA IIL. (XXXIV.) 

oe Indra; Rishi Nipatithi, the descendant of Kanva. Bat 

in the last three stanzas the Rishi are Vashrochishas of the 

_ race of Angiras. The metre is Anushtubh in the first fifteen 

Verses, Gayatri in the three last. . 

INDRA, come with thy horses to the invocations of 
Kanvas, Indra governs heaven, (partaking) radiant ob- 
dation go back to heaven. 

_ 2 May the grinding stone send forth Soma with 
(loud) noise in this rite and by the noise bring Indra. 
hither. 

3. As the wolf make a lamb shake with fear so in 
this rite the grinding tone is shaking the Soma creeper, 

Thou governor of yonder heaven go back thither (par- 
taking) radiant obiations. 
.. 4 The Kanwas invoke thee Indra for food and thy 

protection thou ruler of yonder heaven so return thither 
(paxtaking) of the radiant oblation. 

5 As the shower offers (to the wind) (his) first 

drink so shall I offer to thee the effusing Soma, Ruler of 
heaven, (partake) of the radiant oblation and return 

tbither. 
6. Thou sustainer of the universe, lord of the family 

of heaven come to us, come for our protection. Ruler 
of heaven return thither (partaking) the radiant obla- 

aon. . , 
7. Wise, protector it thousand ways, granter of 

igemense wealth come to us, Ruler of heaven return - 
(partaking) the radiant libation. 

8. May the invoker (Agni) among gods worship- 
able and by men cherished in their houses invoke thee 

hither Ruler of heaven:, Dost thou return thither (par- 

taking) the radiant libation. 

ry a as 
’ 
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g. As (the two wings) (bear) the falcon se may thy 

two steeds sending forth the dews of passion bear thee 
alung. Ruler of heaven return thither ipartaking) the 

radiant libation. 

10. Lord, come frum every direction we are offere 
ing this Soma for thy libation, Ruler of heaven, (pat 

take) tunis radiant libation and return thither. 

11. Come to bear our chaunts and to our delight, 

Ruler uf heaven (partake) the radiant libation and re- 

turn thither. 

12, Possesser of full developed steeds come with 

thy two (exactly) similar fully developed steeds, Ruler 
of heaven (partake) the radiant libation and retura 

thither. © 

13. Come from the mountains, from above the firma. 

ment: Ruler of heaveh, (partake) the radiant libation 

and retuco thither, 

14. Hero give us thousand cows and horses: Ruler 

of heaven (partake) the radiant libation aud seturn 

thither. 

15. Indra grant us our thousands and one desire. 
Ruler of heaven (partake) the radiant libation and re- 

turn thither. 

16. We are adored with wealth and take like Indra 
migity steeds, 

17, The steeds shine like the sun while running 
straight like winds bright coloured, light-footed. 

18. ‘Alter getting) the horses yoked to the chariet 
with revolving wheels we enter into the midet of the 
forest. 
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SUKTA V. (XXXV.) 

Derres are the Aswins ; Rishi Syavaswa of Atri family. The 

metre of the first twenty verses is Uporishtajjyotis of ths 

twenty-second and twenty-fourth. Pankti of twesty-third 

Mahabrihati. —- 

Aswins, drink Soma with Agni, Indra, Varuna, Vishnu, 

Adityas, Rudras, and Vasus. 

2. Mighty Aswins, drink ooma with the intelligent, 

with all creation, with heavez, with earth, with moun- 

tains, with the Dawn and the Sun. 

3. Aswins, drink Soma with the thirty-three gods, 

partaker. in this rite, with Maruts, Vrigus, the Dawn 

and the Sun. 

4. Celestial Aswins, be propitiated with the rite, 

hear our invocations, accept all our offerings, accept 

this food with the Dawn and the Sun. | 

5. Celestial Aswins, do yuu be pleased with our 
pra:cse as youths are with maidens accept all the offer- 

ings, and accept the food with the Dawn and the Sun. 

6. Celestial Aswins, accept our praises, be gratified 

with the rite and accept the offerings, accept the food 
with the Dawn and the Sun. 

9. Like (the yellow céloured bird) Haridrava® 

plunging into water (on its prey) do you come to the 
effused Soma, (like also) two buffaloes plunging into 

.water. Do come with the Dawn and the Sun from three 
‘directions. : 

8. Aswins, like two geese, like-two travellers, like 
two buffaloes (running to drink) come down to Soma, 
come from three directions, with the Dawn and the Sun, 

x Haridrava is here meant a bird with yellow coloured plumes, 

180 | | 
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9. Aswins, like falcons, fike buffaloes, come down 

to Soma, come from three directions with the Dawn and 

the Sun. 
~ to. Aswins, do drink, be satiated, come give us 

children, give us wealth, give us strength united with 

the Dawn and the Sun. 

11. Attain victory, protect and praise (your devotees) 

grant us children, wealth {and strength united with the 
Dawn aad the Sun. 

12. Aswins, “destroy the enemies, come to yout 
friends grant us children, wealth and strength united 

with the Dawn and the Sun. 

13. Aswins come with Mitras, Varunas, and Maruts 
to the invocation of your devotees, come with the 

Dawn, the Sun and the Adityas. 
14. Aswins, come with the Angiras, Vishnu and 

Maruts to the invocation of your devotees, come with 
the Dawn, the Sun and the Adityas, 

_ 15. Aswins, come with Rivers, with thunder the 
showerer of the desired, with Maruts to the invocation 

of the devotees, come with the Dawn, the Sun and the 

Adityas. | 

16. , Aswins, do you sanctify (our) praises and 

actions, do destroy the Rakshasas, do control the 
Rakshasas, drink Soma (offered by) the devotees with J 
the Dawn and the Sun. 

17. Be propitious to the strong, be propitious to 
men, destroy the Rakshasas, control the Rakshasas, 
drink Soma of (thy) ia with the Dawn and 
the Sun. 

18. Be propitious to the kine, be propitious to men, 
destroy; the, Rakshasas, control the Rakshasas drink 

+ Somajof (thy) dsvotees with the Dawn and the Sun.. 



Rig-Vede Samhita. ” gyge 

+9. Aswins, humiliator of the pride of enemies; as 
you listen to the praises of Atri, so do you listen to the 
select praise of Soma offering Syavaswa, drink Soma 
in this morning rite with the Dawn and the Sun. 

zo. Aswins, do you accept the praise of Syavaswa 
&s an Ornament, drink Soma in this morning rite with 
the{Dawn and the Sun. 

21. Aswins, humiliator of the pride of enemies, take 

the sacrifices of Soma offering Syavaswas as you do 
take up the reins. (Drink Soma) effused the previous 
day with the Dawn and the Sun. | 

22. Aswins, direct your chariot towards us, do come 
to the rite, do come to the direction of Soma, drinks 

aunbrosia like Soma, seeking protection J invoke you, 
do you grant wealth to the offerers of sacrifice. 

23. Aswins, you are the leader of rites come and 
drink the Soma offered by me as praises are sung and 
sacrifice made. 

24. Aswins, do you be satiated with the drink of 
consecrated and offered (Soma), seeking your protection 

EF invoke you, do grant wealth to the devotee. 

SUKTA VI. (XXXVI) 

Tue deity is Indra, Rishi is. Nipstithisoa of Kanws, the frat. 

six verses are in Sakvari and the seventh in Mahapankti, 

SATAKRATU, protector of the effuser of Soma, protector 

ef those laying the sacred kusha grass, drink that portion. 

ef the Soma assigned to thee, Lord of the ‘ighteous, 

eonquerer of forces. numerous, controller of waters, 

leaders of Maruts.. 
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2. ‘Maghavan, protect thy worshipper with tliyself, 

drink that portion of the Soma assigned to thee. | ord 

of the righteous, conqueror, of forces numerous ‘.un- — 

troHer of waters, leader of Maruts. 

3. Magpgvan, protect the gods with food (u!icred 
at the rites) and thyself with strength, drink that! portion 

of the Goma assigned to thee Lord of the righteous, 

gonqueror of forces numerous, controller of waters, 

leader of Maruts. | 
4. The Heaven, the Earth have sprung from thee 

drink that portion of the Soma assigned to thee, Lord 

of the righteous, conqueror of forees numerous, controller 

of waters, leader of Maruts. 

5. The horses, the cattle have sp.ung from thee, 

drink that portion of the Soma assigned to thee, Lord 
ef the righteous, conqueror of forces numerous, con- 
troller of waters, leader of Maruts. 

6. ‘Possessor of the thunderbolt, honor the invoca- 

tion of Atris, drink that portion of the Soma assigned 

to thee Lord of the righteous, conqueror of forces 

sumerous, controller of waters, leader of Maruts. 

7. Listen to the prayers of Syavaswa effusing Soma 

as thou didst to those of Atri, thou singly didst protect 

in battle Trasudasyu hearing his invocation. 

SUKTA VII. (XXXVI) 

Deity, Rishi, Nipatithi sons of Kanwa, the metre is of 

the first verse Atijugati of the rest Mahapankti. 

INDRA, Lord of rites, thou givest all protections against 
enemies in battle, protectest the effuser of Soma, un- 
blemished wirkder of thunderbolt, destroyer of Vritra, 
Grink Soma (offered) at this mid-day rite. 
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2. Terrible Indra, subduer of enemies” forces, Lord 

of rites, thou givest all protections against enemies 
in battle, protectest the effuser of Soma, unblemished 
wieldgr of thunderbolt, destroyer of Vritra, ausk Soma 

(offered, at this mid-day rite. 

3. Indra, unseconded ruler of the world, ‘Lord of 

rites, thow givest all protections against enemies in 
battle, protectest the effuser of Soma, unblemished 

wielder of thunderbolt, destroyer of Vritra, drink Soma 
(offered) at this mid-day rite. 

4. Indra, thou alone protected these two ‘Lokas 

(heaven and earth) in their separate existence, Lord of 

rites, thou givest all protections against enemies in 

battle, protectest the effuser of Soma, unblemished 

wielder of thunderbolt, destroyer of vee drink Soma 
(offered) at this mid-day rite. 

5. Indra disposer of our prosperity and gain, Lord 

of rites, thou givest all protections against enemies 

in battle, protectest the effuser of Soma, unblemished 

wielder of thunderbolt, destroyer of Vritra, drink Soma 
(offered) at this mid-day rite. 

6. Indra, thou art the power of the world, thou 

undefended (alone) protectest with all thy protections, 

Lord of rites, thou givest all protections against enemies 

in battle, protectest the effuser of Soma, unblemished 
wielder of thunderbolt, destroyer of Vritra; drink Soma 

(offered) at this mid-day rite. 

q. Listen to the invocations of Syavaswa in thy 

praise as thou didst of the Atris performing sacred rites, 
unaided didst thou protect in battle Trasadasyu envigo- 
sating his strength. 
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SUKTA VII}. (XXXVIM.) 

_ Darrres Agni and Indra, Rishi, som of Kanwa, Metre Gaystrii ' 

IN rites you are the pure (high) priests Agnt and Iadra 
hear this (our invocations.) 

2. Exterminators (together) mounted in one chariot, 
wnconquerable destroyers of Vritra, Agni and Indra 
hear this (our invocations). 

3. The leaders of rites have with grinding stone 

effused this Soma for thee, Agni and Indra hear this 

{our invocations). 

4. Together worshipped Lords Indra and Agni ac- 
cept these offerings come to drink (the Soma) effused 
for this rite. 

5. Be propitiated with the sact.iices which carry 

away to you the oblations come to this rite Indra and 

Agni leaders of rites. 

6. Be propitiated with this my earnest praises 
offered in the way of Gyatri. Do come here. 

7. Possessing (large) spoils come with the gods to 
drink Soma in the morning. 

8. Indra and Agni, do come to the invocation of 

the priests of Syavaswa cfhusing Soma come to drink. 
g. Indra and Agni like the Rishis | invoke you 

(seeking) your protection come to drink Soma. 

10. Linvoke you Agni, Indra and Saraswati in the 
way of Gayatri seeking your protection, 
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SUETA IX. (XXXIX.) 

[Deity Agni, Rishi, Nabhaka of Kanva Family, Metre Mahapankti. 

i worsuip thee praiseworthy Agni, invoke him with 
praise to the rite, may Agni propitiate the gods with 

our offerings in the rite, the wise Agni moves over both 

{the worlds) as messenger of gods may our enemies 

be all perished. 

2. Agni (roused in our favuu) by our prayers make 

all assailings of vur enemies futile, destroy the, eaemtes 

of the unstinted, may our enemies of poor intellect 

vanish away; mayfour enemies beiall destroyed. 

3. Agni grants every kind of food prayed for, in- 

voked with sacrifices, Agni grants to the worshipper 

peace and enjoyments delightful to the senses, he is 

indispensable in the invocation of the gods, may ouc 
enemeies be all destroyed. 

4. Agai illusteated for many mighty deeds, invoker 
ef the gods, run to the enemies (leaving. around victims, 

may our enemies be all destroyed. 

5. Agni knows the origin of gods ; knows the secret 

of men; Agni disposes wealth; properly invoked with 

sacrifices, Agni opens the door of wealth; may our 
enemies be all destroyed. 

6. Adorable Agni dwells amongst the gods; dwells 

amongst the righteous; like the earth nourishing all 

creation, Agni with pleasute nourishes al] deeds; Agni 

is adorable among gods; may our enemies be all 

destroyed. 

7. Agni worshipped by seven ministers, dwelling in 
seven rivers (even) dwelling in three worlds, let us go 
to him Agni for Mandhata killed Daisyus much more 

than others ; may our enemies be all destroyed. 
8. Wise A ni dwells in the first three regions, may 
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Agni well bedecked wise and intelligent invoke the 

thirty-three gods and fulfil our prayers; May our 

senemirs be all destroyed. 

“g, Agni of yore, thou art Lord of wealth among 

gods and Lord of wealth among men (also); thou art 

like a bridge, water flows around thee; may our enemies 

de all destroyed. 

SUKTA X. (X.L) 

Tue Deities are Agni and Indra. Rishi. Nabhaka Metre of 
the second verse Sakwari of the twelfth Trishtubh of the rest 

Mahapankti. 

INDRA and Agni, Subdue our enemies and give us 

wealth; we shall with (the help of) wealth subdue 

enemies as fire does consume a forest helped by wind; 
may our enemies be all destroyed. 

2. Indra and Agni, should not we pray for wealth 

from you, we must perform rites invoking the mighty 
indra the leader amongst the leaders; he comes on 

his steed sometimes to partake of the sacrifices of the 

rites and to give us food. May our enemies be all 
destroyed. 

3. The illustrious Indra and Agni do come to the 
battles, asked by the sages you seeking friendship make 

public the doings of your worshippers, inay our enemies 
be all destroyed. 

4.. Worship Indra and Agni like Nabhaka? with 

praises and sacrifices; all the universe exists in Agni 

and Indra, in their laps the earth and heaven are 

held; may our enemies be all destroyed. 
ei -wemameeemmeene a 

« Nabbaka being the Rishi it may be that illustrious Rishi 
of the sane name is meant or it may be that others aro strongly 
asked to worship like him, 
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§. Like Nabhaka Rishi send up your prayer te 
Indra and Agni, they appeared over the ocean with 
seven roots and secret gates of whom Indra is by his 
might the Lord, may our enemies be all destroyed. 

6. Indra, cut down the enemies like an aged 

(gardener) cutting} off the twigs of creepers; weaken 

the strength of the slaves and by thy favor we shall 

devide the wealth amongst us gathered by the slaves 

may our enemies be all destroyed. 

7. With all these people who are invoking Agni and 

Indra with praises and sacred fires and with our people 

we shall be able to conquer our enemies and receive their 

supplication ; may our enemies be all destroyed. 

8. With Indra and Agni who from below go up te 
heaven by means of bright rays the priests are carry- 

ing sacrifices for rites for them they liberated the ocean ; 

mayjourjenemies be all destroyed. 

9. Indra, possessor of the horse of the name Hari, 

weilderd of thunderbult, with many to bear comparison 

with thee,:instigates,’ possessing many praise worthy let 

them help our work, may our enemies be all destroyed. 

10, Rouse Indra, the distributor (of wealth) with 

stirring praises. He breaks open by his might the egg 

of Sushana and subdues the water of heaven may our 

enemies{be_all destroyed. 

tr. Rouse the Lord of rite indestructible, distributor 

(of wealth) adorable. He comes to the rites breaks 

open the egg of Sushana by his might and subdues 

water; may our enemies be all destroyed. 

12. Like my fathers like Mandhata like Angiras 

{ have worshipped Indra and Agni with new hymns, 

help us with three-storied houses and make us possessor 

af wealth. 

18! 
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SUKTA XI. (XL) 

Detry—Varuna; Rishi—Nabhak ; Metre—Mabapankti. 

SING in praise of Varuna, seeking wealth and of the 

highly learned Maruts protecting men by his actions 

as the cattle, may our enemies be all destroyed.? 

2. (I praise) Varuna with similar praise, with the 

praise of my forefathers, with the praise of Nabhak, 

who springs up by rivers wherein he has seven sisters ; 

may our enemies be all destroyed. 

3. Varuna embraces the night, beautiful in appear- 

ance and agile in movement, he enshrouds the universe 

with deeds, all soliciting (his aid) worship him during 

three daily Sandhyas, may our enemies be all des- 

troyed. : 

4. He holds up the (four) corners over the world, 

he is the master, he is the Lord of where we dwell and 

of heaven, he like a Lord protects our cattle, may our 

enemies be all destroyed. 

5. He is the sustainer of the universe, he knows 

the hidden names of the rays; he is wise and holds up 

the action of many wise like heaven; may our enemies 

be all destroyed. 

6. . Worship Varuna possessing the three Lokas on 

whom the wise have relied as on the axle of the wheel 

of actions, our (enemies) are collecting horses as cattle 

are collected in the pasture, may our enemies be all 
destroved. 

7- Varuna spreads over all quarters, he destroys 
the spreading cities of the enemies, the gods perform 
deeds before his chariots, may our enemies be all des- 
troved. 

(Reem oetlieecemeesenarananenecnaageUEsSecEEIAERSASURRRTEEREE 

t The Commentaries do not much enlighten this ‘obscure 
passages. 
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8. The vast ocean like Varuna disappears and fike 
Sun quickly reappears and mounts to heaven and 

bestows the four quarters to the people, with radiance 
he destroys darkness and reaches heaven, may our 

enemies be all destroyed. 

g. Varuna dweller in above, whose white rays spread 
the three Lokas, immoveable is his dwelling place, 

he is the Lord of the seven oceans ; may our enemies 

be all destroyed. 

io. Who makes his rays both white and black 
whose work displays the earth and the sky above, as 

sun holds up the heaven so does he the earth in sky, 

may our enemies be all destroyed. 

SUKTA XII. (XLIL) 

Deities Varuna and Aswins. Rishi. Nabhaka or Archananas. 
metre —Anustova. 

ALL knowing mighty Varuna has surprised the heaven, 

has measured the spread works, many are the deeds 
Varuna. 

2. Worship the mighty Varuna, salute the preserver 

of nectar wise Varuna, may he grant us three storied 

house, we are in his laps; may the heaven and earth 
protect us. 

3. Divine Varuna, sharpen the powers and actions 

of one engaged in the rite of your worship, that theres 

by may I ascend a vessel capable of smoothly taking 
me on the otherside. 

4. Nasatya Aswins, the Rishis have fallen to invoke 
you to drink Soma; may Aswins destroy all ous 

enemies). : 



1440 Rig- Veda Samhita. 

sg, NasatyaAswins, like Rishi Atri singing praise 
invoking to drink Soma; may Aswins destroy all our. 

6. Nasatyat Nke the wise invoking you to drink 

Soma, I de invoke you to drink Soma; may Aswins 

destroy all our enemies. 

SUKTA XIII. (XLII) 

Deity Agni; Rishi Virupa son of Angiras ; metre, Gayatri. 

THE ministers are singing hvmns in praise of Agni, he 

js wise and dispenser, he never wishes ill of his wor- 

shippers. 

2. Agni omniscient and ‘orn with the knowledge 
ef Vedas. Thou art the giver, we are therefore sing- 

ing the hymn in praise of thee. 
3. Agni, brilliant are thy sharp rays consuming 

the forest like the animals eating (twigs) with their 

sharp teeth. 

4. Destroying, carried by winds and smoke shrouded 

rays are going up to sky in diff-rent directions. 

5. Differently blazing these rays looked like the 

herbingers of the Dawn. 

6. The dust raised by Agnt as he moves become 

‘black. 

7. Consuming the forest as his food Agni is never 

satiated he runs‘for fresh new "plants. 

8. Avni is bending the twigs by his tongue and 

blazing i the forest. 

g. Agni, thou’ canst enter into water, thou clingst 

to wood/and is bornfin its womb. 

10... Agni, invoked }with clarified butter thou suckest 

from the mouth of the ladJe, thy rays axe shining 
beautiful. 
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rr. | Whose scrifices are edible, whose food is 

covetable ? I shall worship that Agni singing his pratse 

and in whose back Soma is poured ? 

12. Invoke of gods, adorable wise Agni we are 

bowing to thee and invoking thee by offering Samidh. 

13. Sacred invoked Agni we are invoking thee 

like Vrigu and Manu. 

14. Agni, thou art Bipra, righteous and friend and 

art kindled by Agni. 

15. Agni grant to those offering you sacrifices 

immense wealth, food and sons of mighty strength. 

16. Brother Agni, born of might, possesser of the 

steed named Roliitaka, minister of righteous actions 

accept my praises. 

19. Agni, my praises are going up to thee, like- 

wise go the cows to the thirsting bellowing calves in 

the stall. 
18. Agni, thou art the chief amongst the Angiras, 

all‘the people are attached to thee to attain the objects 
of their desire. 

19. The wise, the intelligent and the learned pro- 

pitiate Ayni desirous of obtaining food. 

20. Agni, thou art mighty, bearer of sacrifices, 

minister and illustrious ; the ministers who perform rites 

at home, are praising thee. 

2t. Agni, as you are the Lord, and deal equally 

with all thy worshippers, invoke you to the battle. 

22. Agni, who is blazing with the sacrifice of ghee 

who is hearing this our invocation, sing in praise of 
him. 

23. Agni, you are born with the knowledge of 

Vedas, you destrov enemies and hear our invocation, 
we are invoking you, 
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24. Lord of men, great leader of actions, invoke 

such Agni, may he listen to us. 

25. Hover in all places, strong with mighty strength 

noble, we shall invigorate Agni like a horse. 

26. Agni, you blaze forth by destroying the enemies 

and by consuming the Rakshasas. 

27. Agni, chief.amongst the Angiras, men put ‘you 

ablaze like Manu, hear us as you did Manu. 
28. Agni, you'are born of the might of heavea and 

the sky, we invoke youjwith bymns. 

ag. All these people, your worshippers are offering 

sacrifices for your food. 

30. Agni by* your favour shall we do righteous 

actions and be pursuing.and shall get clear of difficult 

passages. “ 

31. Joyful Agni, loved by many, blazing with sacred 
rays in the rite we delightfully solicit you. 

32. Agni, you are Bivabusu, you are like the 

raising Sun destroying darkness with thy rays. 

33. Mightv Agni, your bestowable covetable wealth 
is never exhausted we pray for them from you. 

SUKTA XIV. (XLIV.) 

Deity Agni; Rishi Virupa son of Angiras, metre Gayatri. 

PROPITIATE the guest Agni, with sacrifices awaken 

him with sacrifices and offer ghee unto him. 

2. Agni, accept my praises, be invigorated with my 
sacrifices be agreeable to our hy mns. 

3. Messenger of gods,i carrier of sacrifices Agni, 
we place you before us and praise you, may he ‘bring 
the gods to the rite. 
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4. Blazing Agni, when you are blazing your mighty 

bright rays are revealed. 

5. Coveteous Agni, let the lables offering ghee 

reach, accept our sacrifices. 

6. Joyous Agni, ministers, priest, with various rays,- 

Bivabasu, | invoke him, may hear me. 
97. Ancient Agni, minister, adorable, propitiated, 

wise, active, and the refuge in rite, | worship him, 
8. Agni chief amongst the Angiras do gradually 

partake these sacrifices and in fullness of time complete 

the rite. 

9g. Adorable Agni of bright rays, being set ablage 

and knowing the gods bring them to his rite. 

1o. Agni, is, wise, minister, unopposed, smoke 
shrouded, Bivabasu, and the learner of rite, we pray 

from him. 

tr. Both of might Agni or destroyer protect us 
destroy the enemies. 

12, Wise Agni is ancient, shining with ornament 

of praises are spreading with worshippers. 

13. Son of might devine Agni is invoked in this 
rite without enemies. 

14. Agni adorable by Mitras come with gods and 

shine with bright rays in this rite. 

1s. Those who cherish Agni in his house desirous 

of wealth, Agni grants them wealth. 

16. Agni, head of the gods summit of the heaven, 

Lord of the world, strength of water, gladden all. 
17. Agni, your pure, white, bright rays are shining. 

18. Agni, Lord of heaven, Lord of covetable bes- 

towable wealth, may I your worshipper, be happy. 

tg. Agni, the wise praise you, please you by their 
actions, may our sacrifices invigorate, you. 
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‘ 20, Agni, you are without enemy mighty, messenger 

of gods worshipped, we, alwavs seek your friendship. 

_ 21, Agni is instituter of extremely pure work, 

sacred, wise and sagacious being invoked he is. 
shining. 

22. Agni let our sacrifices and praisses envigorate. 

you, know that we are doiny the work of a friend. 

23. Agni, whatever I be, I am I, and theu art thou,. 

let thy blessings be true. 

24. Agni, you give houses, and are Basuprati and 

Bivabasu, may we get you, favor. 

25. Agni, let my loud praises go up te you like 

rivers runaing to the ocean. 

26. Agni is young, Lord vf the people, wise, con- 

sumer of all, performer of many deeds, I am praising 

him for beautifications. 

27. Leader of rites, sharp, and mighty Agni, we 

intend to worship him with hymns. 

28, ‘Pure, adorable Agni our minister be attached 

to you, make him happy. | | 

a9. Agni, vou are Calm, like the wise offering 

sacrifices sitting, you are always awake and playing in 

the sky. 

30. House giver wise Agni, rescue eur work from 

the unrighteous and the enemies, 

SUKTA XV. (XLV) 

Deities are Indra and of the rst verse Agni also, Rishi—Trisoka 

of Kanwa family metre—Gayatri. 

THE minister are fully kindling Agai, those ef whom 

Indra is the friend, are laying the sacred Kushagrass, 

2. Large is their fuel, numerous their hymn-, broad 
the shaving, and young ludra is their friend. 
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3.. Who surrounded by. enemies and at first help- 
, ‘ess but (eventuallyy by owa. might eee enemies ? 
‘ young Indra is their friend. 

4. The destroyer of Vitra just being bora ‘took 
up bow and arrow and enquired of his mother who 
were renowned as ferocious. 

5. The powerfull mother inawered that those who 
seek thy enmity look like elephants fighting in a 
mountain, 

6. Maghavan, do hear our praises, you grant what 

the worshipper ask of you; those whom you make firm, 

become firm. | 

7. When the warrior goes to battle seeking beautt- 
ful horses, he is the lord of the lords of charioteers. 

8. Indra, weilder of thunderbolt, strike down thy 
enemies scattering them, grant us food abundant. 

g. Whom the enemies cannot do any harm may he 
to fulfil our desire, place a beautiful chariot before us. 

10. May we not have to go to your enemies, (ndra, 

but we go to you when you are in possession of cow 

abundant and so capable of fulfilling our desire. 

11. Wielder of thunderbolt slowly we shall come to 

possess horses, wealth abundant, wise and be without 

disturbance. 

12, Indra, give to thy worshippers hundreds and 

thousands nice beautiful and loving things. 

13. Indra, we know you as possessor of enormous 
wealth, mighty, scatterer of enemies and seizer of thei 
wealth and like a horse protector. 

14. Wise, patient, merchant, we are praying before 
thee ; may Soma exhilerate thee, thou art bigh. 
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4 5. Those who being rich do not give to others 

and those who envy you the Lord of wealth, may you 
take away their wealth and give it to us. 

16. Indra as people after collecting grass look for 

the. cattle so do we look for you after effusing Soma. 

-39. Indra, you are nut dumb, your ear can hear, 
we are invoking you, seeking your protection. 

18. Indra, hear this our invocation and invigorate 

thy strength and be our bosom friend. 

19. Indra, when being stricken with poverty we 
seek vou and praise you then be you roused to grant us 
cattle, 

20. Lord of strength, being weak, we shall get you 

as a stick, and shall invoke vou at the rite. 

a1. Sing hymns in praise of Indra possessing wealth 

abundant and disposer of it, none can obstruct him in 
battle. 

22. Ox like Indra, when the Soma is effused we 

offer * for you, be propitiated, drink the exhilerating 
Soma, : 

23. Indra, let not the fools while seeking your pro- 

tection slight and envy von, do vou not befriend them. 

24. Indra, let the people he exhilerated with Soma 
offered at this rite, seeking large wealth do you drink 

like the golden stag drinking from oceans. 

25. Indra, killer of Vitra, speak to this assembly 
the wealth you have sent to distant lands before and 

now. | 

26. Indra, you have drunk Soma_ effused by 
Rudra Rishi and have destroved the enemy of the 
thousand handed, then your power was mighty. 
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37. Knowing full well as righteous the actions of 
Turteashu, and of Jadu, you overpuwered Abnalega. 

28. Ministers, 1 praise Indra the protector of your 
sons, the overcomer of the enemies, Lord of cattle aud | 

bestower of food. 

29. As Soma is effused chaunts are uttered (in 

praise of) Indra, shower of rains and bestower of wealth. 

30. Indra is the gate of water, he rent the spread- 

ing cloud for Trishoka, and made passage for water. 
31. Indra, what you hold being joyous, what you 

worship, what you give, why have not you done? make 

us bappy. 

32. Indra, doing even little like you one becomes 

renowned, may your attention be drawn to me. 

33- Indra, be those renown and praises for which 

you make us happy be yours. 

34. Indra, do not destroy us because of one failing, 

because of two or many failings. 

35.. Indra, I am fearless by the protection of your, 

ferocious, striker of enemies, loving and _ bearing 

patiently all enmity. : 

36. Indra, Lord of immense wealth, we are speak- 

ing of the wealth of your friend, of the son of him, 

may not your mind turn back from us. 

37. When, which friend besides Indra can say 

before asked, whom am I to kill? who being afraid 

will fly froni me? . 

38. Bestower of the desired, when Soma was 

effused you unstintedly drank well coming forth as a 

gamester (after the game). 

39. Lord of a beautiful chariot, I drove thy 

horses hither hasnessed to the Chasiot as soom as 
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ordered, you have given. immense wealth to the 

ministers. 

. 40. Indra, cleave the enemies, destroy them, make- 

their attacks fruitless and give us their covetable wealth. 

4. Indra give us the covetable wealth which you 
placed in asecure place in a quiet place, in secnre 
place. | 

42. Indra, give us the enormous wealth which you 

are renowned to possess.. 



FOURTH ADHYAYA, 

MANDALA VEIE. 

ANUVA’KA VE. 

SUKTA IV. (XLVL) 

Derrtes are Indra, Prathusraba and Vayu, Risht :—Vasa the som 
of Aswa. 

InDRA, Lord of wealth, giver of success and work we 

are friend of those like thee. Fhouw art the Lord of 
the horse named Hart. . 

2. kndra thou art known as sure disposer of food 
and disposer of wealth. 

3. Swatakretu, protector im immeasurable ways, 

the worshipper sing the praises of thy nobleness, 
4- The people who are protected by the Maruts 

without any enemy by Aryoma and Mitra, those people 

are worthy. 

5 The worshippers who are favoured by Agni be- 

come owners ot cattle and horses and of strong progeny: 

and thus prosper and also prosper with abundance of 

wealth. 

6. Mighty, fearless, Lord of all, illustrious Indra, 

we solicit wealth. 

7. Mover in everv place, fearless, helper 1a all. ways,. 

the Maruth forces are of Indra. Mav the fiving horses. 

bring Indra Lord of abundance for his exhilaration to. 

the effused Soma. 

8. Indra that chief exhilaration with which thow 

killest thy enemies and collectest their wealth which ia 
in battle. | | 
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g. Indra adorable by all, subdver of enemies with 
difficulty to be subdued renowned everywhere, mightiest 

of the mighty, disposer of dwellings, come with exhila- 
‘ration to our rite we wish to go to the pasture filled 
with caftle. 

10. Indra Lord of abundance, if we wish for cattle, 
horses or chariot give them to us as of old. 

11. Hero Indra verily I do not know the measure 

of thy wealth, Vagaban Indra wielder of thunderbolt, 

steadily give us wealth and honour our action by giving 

us food. 

12. The graceful Indra whose friends are the 

ministers, who is worshipped by many, he knows all 
things born. All people always invoke that mighty 
Indra with sacrifices. 

13. May that Indra, Lord of abundance, Vagaban, 

killer of Vritra proceed us in battle and protect us. 
14. Worshippers worshipped with that high flow 

of praises when Indra is exhilarated by drinking Soma, 

offered by you Indra of right judgment, illustrious, 

mighty and subduer of enemies. 

15. Indra give me wealth-for thy person; in battle 

give the wealth of food; priest give wealth to the sons. 

16. Lord of all wealth obstructing designer of 

battles, subduer of enemies ; soon give us wealth. 

17. Indra you are great ; we desire your approach ; 

you are moving, fully moving and permitter ; I worship 

you with rite and praises; you are the leader of Maruts 

Lord of men with salute and praise; we salute and 

sing your praises. 

18. We shall ' perform a rite invoking Marutas 
making great noise and hurrying with rains from cloude 
and in that rite we shall get as much happiness with 
Marutas making loud uoise as they can give. 
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“19. Immensely mighty Indra; you are the destroyer 
of the wicked-minded; collect for us proper wealth. 
Your intelligence is always engaged in ee 
wealth; bring precious wealth. 

20. Giver, ferocious, incomprehensible, using fan- 

guages kind and true subduer of enemies Lord of all 
do you subdue enemies; grant us enjoyable increasing 
wealth in battle. 

231. Because Vasa the son of Aswa got from the 

kings Prathusraba, the son of his daughter wealth in 

the morning, let the unworshipping man obtaining full 

wealth come. 

22. I have obtained sixty thousand times, ten 

thousand horses, twenty hundreds camels, black 

coloured ten hundred Vraba in three places, I pot ten 

thousand cattle of white colour. 

23. Ten black horses are causing the wheel of the 
chariot to revolve. They are of mighty speed and 
might. 

24. The gift of Prathusraba the son of Kanva pos. 

sessing precious wealth is this. He hax given golden 

chariot, he is verily liberal and wise. He has attained 

increasing fame. 

25. Vayu come to us to give precious wealth and 
adorable strength, you are disposer of great wealth. 

We are praising you, you giver of precious wealth, we 
are praising you speedily. 

26. Drinker of Soma, Lord of brilliant secret Soma 

who goes on horse, lives in a dwelling and goes with 
the help of thrice seventy-three cattle; he is coming to 

you Soma; he is mixed with the effuser. 
27. He who was pleased with the intention of 

giving me various kinds of wealth, ordered Arabhda, 
Akha, Nahusa and Sukrittvak the-leader of actions. 
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28 Vayu he who is. mightier than the kings 
Uchaittya and Vapu that king pure like Ghee has given 
this food on' the back of horses, camels and dogs. 

They are‘here and are your favour. 
29. Now, by the favour of that king the disposer 

of wealth { get like horses sixty thousand loving cows, 

30. The oxes are coming to me as the cows go to 

the stall. 

3t. The camels were sent to the wood, he called 
‘back hundred camels for me and brought twenty 
hundred cows of white colour for me. 

gz. I am Vipra, I am the protector of cows and 
horses, I take from this Ballvatha hundred cows and 

horses. These people are your. Be delighted by being 

protected Indra and gods, 

33 They are now bringing adorable daughter with 

golden ornament to Vasa son of Aswa. 

SUKTA V. (XLVIL) 

Dairies Adityas with Ushas in the last 5 verses, Rishi 

Trita Apta, EOL = tnueennnnt 

Mirra and Varunas your protection to the offerer of 

sacrifices is noble. Those worshippers whom you pro- 

tect cannot be polluted by the touch of sin ; (when you 

protect there is no danger, your protection is real pro- 
tection.) 

2, Adityas you know how to remove sorrows, Give 
us [happiness like the birds spread in their wings (over 

their youngs) when you protect there is no danger, 

your protection is real protection. 
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3. Give us happiness like the birds spréad in their 
wings Adityas Lord of all wealth we solicit wealth from 
thee ‘enough for the whole ‘hoiise, when ‘you protect 

there is no danger, your protection is real protection. 

‘4. Those to whom noble-minded Adityas ‘give food 

and house to live in they become master of every body’s 

wealth, when you protect there is no danger, your 
protection is real protection. 

5. A people mounted in a chariot avoid rough ways 
so shall we avoid the ways of sin; we shall enjoy 
the happiness granted by Indra and the protection of 

Aditya, when you protect there is no danger, your 
protection is real protection. 

6. By difficulty does a man living acquire your 
wealth, but when you Adityas (favour him) with a visit 

receives great wealth, when you protect there is no 

danger, your protection is real protection. 

7. Adityas whom you give lasting happiness though 

sharp, anger does not harm him, neither does misery 

reach him, when you protect there is no danger, your 
protection is real protection. 

8. Adityas we shall live in your protection like the 

warriors getting protection of armour, protect us from 

all injuries great or small, when you protect there is 
tid danger, your protection Is real protection. 

9. May Adity protect us, may Adity grant us happi- 
ness. Mother of Mitra, Varuna and Ayryama_ possess- 

ing abundance, when you protect there is no danger, 

your’ protection is real protection. 

to. Adityas grant us that happiness which offers 
protection, adorable is not troubled with diseases is 
three-fold and befitting the life in a house, when you 

183 
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protect there is no danger, your protection is real 

protection. 

_ 11. Adityas do you look upon us like those looking 
from shore. . Lead us to righteous path as horses are 

led to good ghat, when you protect there is no danger, 

your protection is real protection. 

12. Adityas let our enemies though strong not 

attain happiness in this world. May cows be happy, 
may calves be happy, may the heroes seeking food be 

‘happy, when you protect there is no danger, your pro- 

tection is real protection. 

13. Adityas the evils which have appeared and those 

which like evil may not they effect me Aptakrita, keep 
them away, when you protect there is no danger, your 

protection is real protection. 

34. Daughter of heaven the bad dreams of us and 
of our cattle, keep them away from Aptakrita, when 

you protect there is no danger your protection is real 
protection. 

14. Daughter of Heaven the bad dreams of jewllers 
or of garland-makers, may they not affect Aptakrita, 
when: you protect there is no danger, your protection 

is real protection. 

16. Dawn, if the food and shares are attained in 

dream the sorrow of a bad dream goes away from 

_Aptakrita, when you protect there is no danger your 

protection is real protection. 

17. As the heart, bones, etc., of the animal offered 

at a rite gradually vanish as a debt is gradually paid up 
‘so-may the miseries of Aptakrita gradually vanish, when 

you protect there is no danger your protection is real 
(protection. 
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18. We shall be victorious to-day; to-day we shall 
attain happiness ; to-day we shall become sinless; Dawn. 

as we have got fear from a bad dream do remove 

that fear, when you protect there is no danger, your 

protection is real protection. 

SUKIA VI. (XLVIIL) 
Duiry Soma, Rishi—Pragatha, Son of Kanva, oe eee but: 

5 Verse Yagati. . 

I aM vastly wise well-read and engaged in good works, 

may I taste much adored sweet food. Vasudeva and 

Myastaganas know this food as good. 

2. Soma, enter into my heart thou art Adity, thou 

assuagest the anger of gods. Soma secured the friend- 

ship of Indra and as a horse carries a burden so bring 

us Our wealth. 

3. Nectar Soma we shall drink you and become 

immortal and then go to heaven and know the gods. 

What can enemy do to us. I am a man what can 

enemy do to me. 

4. Soma, as a father is a friend of son, so you 

become joyous to our heart when we have drunk you. 

Soma praised by many, you are wise ; grant us long life. 

5. I am giving, intending, protecting Soma may 
when drink rouse us to action as cattle are attached to 

chariots in Parvas., Let also protect us from slips of 

character and keep us away from diseases. 

6. Soma, when drunk you fire me like a blazing fire; 

favour us particularly; make us immensely rich, we, 
are singing hymns for your pleasure. Lord of wealth, 
be you propitiated. 
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7. ‘We intensely desiring shall drink, effused Soma 

as ancestral ‘wealth, king Soma lengthen our life as 

the sun lengthens days. 

8. King Soma, grant us happiness for our sacrifices ; 
we are engaged i in rites; we shall be yours to recognise | 

us; our enemies are increasing so is our anger; pro- 

tect us from both these enemies. 

g. Soma, you are protector of our body. leader of 

actions, permeate of our whole body, though we dis. 

turb you still be a good friend and give us nicest food 
and thus make us happy. 

10. Soma, don’t bring disorder to our stomach, I 
shall mix with you. Soma when drunk do no injury. 

Indra master of the horses named Hari, the Soma that 

has gone to-my stomach, I pray for its lasting ‘dwelling 

therein. 
11, Let those diseases baffling all treatment be 

removed. These diseases spreading are making us 
fearful. Noble Soma has come to us, its drink increases 

longivity, we are men we shall go to it. 

12. Fathers, that Soma which when drunk make us 
immortal, let it enter our heart. We shall worship it 

with sacrifices and shall get its favour by its favourable 

disposition. 

13. Soma united with Pitries you are spreading 
Over heaven and earth. We shall worship you with 

sacrifices. We.shall be Lord of wealth. 

14. Gods, granter of salvation, speak unto us sweet 

' words ; may we not be intoxicated, may not the fault. 

finders blame us, may we be loving to Soma and get 
good praises to utter praise. 

15. Soma you give us food frum all directions, you 
are greater of heaven, Omniscient, do you enter. Indra 
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united and happy protect us. withiall protection frox 

front and from behind. 

BALAKHILLA HYMNS. 

SUKTA 1. (XLIX.) 

Notem=The Suktas from 49 to 59 are called Balakhilla. Shayana 

mentioned in the Note of Atyaraya Brahmanas that 

they are only eight, however these Balakhillas are 

considered separately from other Suktas in Rig-Vedas. 

Deity. Indra, Rishi Praskanva. 

THaT I may attain wealth I invoke Indra Lord of pre- 

cious wealth and sing his praise, Maghaban, Lord of ’ 

abundance he gives to his worshippers thousands and 

thousands. 

2. He ts walking magistically as if Lord of hundred 

forces, for the sacrificers he is killing Bitra, protector 

of many. Gifts proceeds from him as streams pring out 

of a mountain. . 

3. Worshipable [ndra,. the exiilarating Soma. ts. - 

being effused for the hero, wielder of thunder-bolt , 

may abundance go to you as water fills its dwelling, 

the Lake. | 
4.. Drink the sweet Soma, Sinless, salvation giving |: 

and leader to heaven, when you are; exhilarated , a 

. 5. . Indra, Lord. of food, the gifts:you offered-to us. ; 

are making this Soma sweet, the ¢ffusers are -inveking + 
you ;. come to it quickly runing like, a horse... 

6.. We shall, now go to. Indra with salute bie AS +5, 

covered. with, Bibbuti,. Lord, of, inexhaustible wealth, . 
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ferocious hero, wielder.of thunder-bolt as a gushing’ 
fountain rushes forth so do our prayers spring forth. 

- 7, Wherever you be now, ferocious, noble Indra, 

whether in the rite or in the earth, do come from there 

to this our rite with speedy and ferocious horses, 
8. Your horses named Hari have the speed of 

winds and are vanquisher of enemies, with that help you 

go to men and goto the earth overgrown with many 

things born. 
g. Give us wealth, cattle, we solicit of thee Magha- | 

ban because you did help Medhatithi and Nipatithi in 

their obtaining of wealth. . 

10. Maghaban because you gave wealth in gold 

and cattle, to Kanwas, Trasadasyu, Paktha, Daseabraja, © 

Gosarpha and Rijiswan. 

BALAKHILLA. 

SUKTA I. (L). 

DESIRING wealth I worship Shakra, Lord of precious ° 
wealth, he gives wealth in thousands to the worshipper 

and effuser. 
3. Of immeasurable Indra, your weapons are hun- 

dreds and food abundant, when the effused Soma ex- | 

hilarates him then being fuod-giver like a mountain 

delights the wealthy. 

3- When the effused Soma has exhilarated Indra 

the giver of dwellings, I offer you Soma like water— 
you are like the milch cow to thy worshipper. 

4. Worshippers, for your protection all rightious . 
actions are dropping sweets in invocation of Indra. 
Giver of dwelling, Soma being effused goes to you. 
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5. ‘Indra being invoked to our good rite is going 
like a horse; relishing Indra, your worshippers are 
sweetening this Soma. Honour thee invocation of the 

Sons of Puru. 

6. We worship “Indra, hero, ferocious, speedy, 

pleasing by gifts of wealth and having abundance of 

Bibhuti, wielder of thunder-bolt, like a well do you with 

spreading wealth drink Soma like water for the wel- 

being of*your worshipper. 

7. Loving, noble Indra whether you be away or in 

this earth or in the heaven come harnessing the loving 

Hari, in your chariot: 

8. Your horses carrying chariot are envyless and 
competing the speed of wind. To their help you have 
killed the Dashyus,* you have made them famous and 
all things known. 

g. Hero, keeper of dwellings Indra we know of 
so much thy wealth for which you did protect Yatashe 
and Vashaya with Dashyabraja. 

ro. Maghaban wielder of thunder-bolt do protect 

us with horse as you did protect in secret rite, Kanwa, 

Gosherya and Dirghanith.] 

BALKHILLA. 

SUKTA III. )LI). 

INDRA as” you did drink Some for the priest, Sambanin, 
as you did for Medhatithi and Nipatithi possessing fat 
and speedy cattle. 

® Apparently the Rishi means subjugation of the Non-Aryans 

by the Aryans. 
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2. Old Parshardban:sat laying Prakasana up. The 

Rishi who’was a terror to Dashyu -protected thousand 
cows, 

3. Who is attainable by chants who being roused 
bv Rishi ts all-knowing; intending protection for his 
pleasure utter praises. 

4. For whom is good places who is worshipping 
mantras with seven ipoints and three places, he has 

made this universe, full of sounds and is producer of 
strength. 

§. We invoke Indra the giver of our wealth we 

know his favourable disposition; may we go to a 

pasture with cows. 

6. Giver of dwelling, adorable Maghaban whom you 
give determining to give, his wealth goes increasing. 

You are thus, so with effused Some we invoke you. 

g. Indra you never cease producing, you come to 

the sacrificer. You are God; you gift comes once and 

oft. - 
8. He who filled the well by killing Shusuva by 

weapon hurled with might, who surprised the heaven, 

who coming to earth produced all things. 
g. Aryans and slaves are protector of wealth and 

worshipper who came before Arya, fair coloured, 

Paberu, he is united with vou, dispenser of wealth. 
10. Quickly the Bipras are uttering worshipping 

mantras with sweet honey and thrifting ghee, wealth is 

being sent tothem, Manly strength and effused Some 
are coming fo us. 
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BALAKHILLA.. 
SUKTA IV. (LIL) 

INORA as you drunk the Soma of Manu as you ful- 
filled the wishes of Trita as you were exhilarated. _ 

2. As you become exhilarated with Pishadra when 

Matrarisha effuses Soma at the rite. As you did drink 
the radiant Soma with Dasashipra and Dashanya. 

| 3. He who has taken for himself the hymns, who 

has dared heroically drink Soma, in whose presence 

Bishnujput three steps as directed by Mitra. 
4. Indra of great speed who desires praises in the 

rite, you we are invoking desirous of food like milkers 

calling cows giving milk. 
s. He is our giver, he is our father, he is noble, 

ferocious, Lord of wealth. Ferocious Maghaban, may 
Indra Lord of abundance grant us cattle and horses. 

6. Indra whom you wishes to give, his wealth goes 

increasing; Desire of wealth we invoke Basumati and 

Satakrita with praises. : 

9. Never do you fall into error; you protect both 
kind. Speedy Aditya the blazing invocation for thee 
rests in heaven. 

- 8. Worshipable, liberal Maghaban you give to the 

sacrificer; giver of dwellings, as you did hear of the’ 

invocation of Kanwa likewise do you hear our words, 

praises and invocation. : 

‘9. Sing ancient hymns in praise of Indra, Sing 
the grand hymn before the rite and animate the body 
of the worshippers. 

10. Indra sends vast wealth, sends to the world 

the sun, the sun and the white coloured, pure things he 
has sent. 

11, Soma mixed with milk exhilarated Indra. 



nis Rig Veda Samhith. 

BALAKHBILLA. 

SUKTA V. (LIIL.) 

We ‘approach Thee Maghabad, the lief amongst 
Maghabans, penetrator into enemies fortress, Lord of 
wealth and our Lord, I pray for wealth from you. 
-"'2, ‘He who every day increasing in strength did 

protect Ayu, Kutsha, and Athiligba we invoke that: 

Indra Satakritu, Lord of the horses named mark ioe 

food. - 

3. All the Somas that are effused far away amongst 

the Locas that is effused here, all. these Soma are 

effused here, all these Soma are effused by the grind. 

ing stone. 

4. Whereever you are satisfied with the drink 
of Soma you subdue and destroy all enemies; even 

amongst the wel-behaved you are exhilarating Soma. 

5. Indra you are the first blessings, very much a 

friend, properly wise, granter of blessings, fulfiller of 

desires like a friend come with protection. 

6. Quick in battle, nourisher of the righteous. : 

Lord of all, to worship such Indra amongst the people. 
may those worshippers who by action bring good fruit, 

sing hymns ’and continue without a break to perform 

the rite. 

7. May we have all that are best of you, we shall 
seek your protection and we shall invoke you. We 
shall sing hymns in invocation of you we shall worship , 

you and praise you. . 

8. Indra Lord of the horse: named Hari, desirous 

of food, hurse and cattle we are invoking you and under. 
your protection go to you; when we are overtaken 
with fear, place you before the enemies: 
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' BALAKHILLA | 
SUKTA VE. (LIV.) 

INDRA, the worshippers are, singing the praise of your 

heroism, and by praising you attain strength. They.’ 

have brought you sacrifices dropping ghee. 

2. Indra whose Soma exhilarates you, their righte- 

aus actions are reaching you; as you were favourably 

disposed to Sambata and Krisha so be towards us. 

3. May all the Gods come to us being equally 
delighted. 

4. May Bashus and Rudras come for our protec- 
tion, may Maruth hear our invocation; Prisha, Vishnu 

and Swareshvati, seven oceans, water, Bayu, Mountair 

and forests protect my right. May the earth hear my 
invocation. 

5. Indra, your wealth, prime Maghaban and killer 

of Dyatya do you grow with it and be exhifarated for 
prosperity and gift ; you are worshipable. 

6. Lord of battle institutor of righteous actions, 

king do you lead us to battte. It is ramoured that 

Gods unite at a rite to partake sacrifice. 
4. Arya Indra is the disposer of blessing of the 

longivity of men, Maghaban be kind to us, increase us, 

give os food. e 

8. Indra we shall worship you with praises. 

Satakritu you gave substantial, inexhaustibe wealth to 

Prakas. 

BALAKHILLA ¢ Ha 

SUKTA VIL (LV.) 

We know the works of Indra as various; he is a bul? 

unto the Dashyu, his wealth is coming to us. 
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a. As the stars shining the sky so hundreds of 
hundred of bull are looking beautiful thus surprising 
the heaven with their grandeour. 

3. ‘Fhere are Swatabenu, Swatasha, Swatamlata- 
Chamba and four hundred shepherds. 

4. Sons of Kanwa, living from youth to youth, 

thou art mightily working like horses. 
5. Let the seven yolk team be praised. The 

young lives are of mighty strength. The deep ground 
makes go gallopping baffling the idle fellow. 

BALAKHILLA 

SUKTA VII (LVI) 

You are a bull to the Dashus, your inexhaustible 
wealth has heen perceived. Your forces spread to the 

Heaven. 
2. You are a bull to the Dashus, gtve me ten 

thousand from your permanent wealth. | 
3- Give me one hundred asses, one hundred worthy 

sheep and one hundred slaves. 

4. Te the Putakrita bas been brought mare, well 

crested one unlike any in the herd. 
gs. Agni bas appeared, is wise and has beautiful 

chariot and carries sacrifices, He is moving with 
white and brilliant rays, he is looking irate; he appears 

in the heaven like) Surja. 

6. Nasatyas come to the rite in a chariot built in 
ancient time. You were worshipable like God. 
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BALAKHILLA. 

SUKTA IX. (LVIL) 

Do you drink by the right of your action the third 

livation. 
2. The number of Gods are thirty-three, they are 

true, they are visible before the rite. Aswins with 
brilliant fire do you come to my this Soma rite and 
and drink. 

3. Aswins you are the granter of the desired, by 
heaven, earth and sky. I have invoked thee, those who 

praised thousand times, come to them for drink, 

4. Nasatyas, your portion remains thus set apart 
this is your praise, do come and protect us, drink this 

sweet Soma and protect the sacrificer with your actions, 

BALAKBILLA, 

SUKTA X. (LVIIL) 

OF him who is variously conceived by the noble minded 

priests.engaged in this rite who do not ulter any word, 

‘are engaged as a priest, how little do the worshippers 
know of him. | 

a. Sage Agni appears kindled in many wood ; 
one Sun lords over the whole world; one Dawn reveals 

every thing. One is in various forms, 

3. Dazzling chariot.moving quickly on its three 
wheels, sending out brildance with casy seat and abun. 

dance with his approach the dawn came out with wone 

derful abundance ; do you come here and drink in your 
chariot. 
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BALAKHILLA. | , 
SUKTA XI. (LIX.) 

Acni, Indra, Varuna in the chief rite we invoke you to 

drink Soma. [his is your ‘portion; come following it, 

in every rite nourish the sacrifices and libations, male 

gift to the worshipper offering Soma libations. . 

2. Indra and. Varuna are here, walking by a path 
leading to beyond the sky; no god-fearing men can be 

their enemy. The vegetable and water attain their 

powers; Indra and Varuna, it is true that for you 

Saptabani is effusing the Soma of Krishna; you are 

the supporter of good works. 

3. The men without enemy who worship you with 
good works, worship you, a worshipper. 

4. The amiable seven sisters in the house of rite, 

are become giver of abundance. Indra and Varuna 

those who drop ghee for you uphold them and give 
them gifts. 

5. Desirous of good fortune we are praising the 
nobleness of brilliant Indra and Varuna. We are drop- 
ping ghee, Indra and Varuna are the lord ef righteous 
“works, May they protect us by thrice seven. 

6. Indra and Varuna what you did grant to the 

Rishis wise-words hymns, Sruti and the Lokas: we are 
being engaged in rite shatl engage them. ; 

q. India and Varuna the wealth which pleases the 
might, but does not make vain, give the worshippers 

such wealth; give us sons, nourishment and cover, 

serve our longivity, that we may live long. | 



ANUVA’KA VIL 

SUKTA I. (LX.) 

Deity Agni, Rishi Vargaba of Pragatha. 

AGNI come with the fishes: we select thee as our priest 

engaged in rites annointed with ghee sitting on the 
Kusa grass, Iet you be adorned. — 

2. Angira, bern of strength in the rite the laddles 
go towards you; we praise ancient Agni born of 
Strength with burning brilliant rays in the rite. 

3. Agni you are wise, dispenser of success, purifyer 
you are priest and worthy of rite; Sukra you are 
delightful and best in the rite. The Brahmanas worship 

you by contemplating you in their minds. , 
4. The chiefest of youth lasting Agni, I am without 

enemy; gods desire me bring them, giver of dwellings 
come to the well-arranged food; be pleased, being 

invoked with praises. 
5. Agni you are the protector; you are true, wise 

and all-pervading; you exist in sacred wood blazing 

Agni. The Brahmin worshippers are adoring you. 

6 Most purifyers Agni be lighted and enlightened 
for the people and for the worshippers grant happiness, 
You are'noble. Be kind to mv worshippers get the 
happiness granted by gods. May they be favoured 

with pure Agni, the subduer of enemies. 

q. Agni as you burn the wood of this earth so do 
.you worshipper of the friends burn our enemies and 
those want to do mischief. Agni do not put us under 
the subjugation of envious people. possessing strength. 

8. Do not put us under people who use bad words. 

Chiefest of the youth, your. protection knows no enemy, 

rescues from danger and is pleasing. 
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9. Protect us by that protection, Agni, Mighty 
protect us by first rig, by second rig, by third rig and 
also by the-fourth rig, 

10. Protect us from the Rakshasas and the un- 
charitable, protect us in the battle; you are near, under 

friend ; we shall have you in the rite abundance. 

11. Purifying Agni, give us wealth increasing food 

and précivus; you are near and dispenser of wealth 
being well-disposed give us wealth and renown, com- 

mitted by many. 

12. Give us the wealth by which we may destroy 

the quick and arrow sendig enemies; you are wise, 

and disposer of dwellings; multiplyer favour us with 
food and crown our wealth producing actions. 

13. Agni is like a Barun shaking his head with 

horns sharpened, his cheek-bones are sharp and irresis- 
tible, his teeth are good, he is born of might. 

14. Rain producing Agni when you spread; none 

can resist your speed ; you are our worshipper, perform 

our rite with sacrifices; give us many desirable wealth. 

15. With mothers* in either side you sleep in the. 
wood; people kindle you, thereafter you carry without. 

rest the sacrifices of the worshippers to the gods and 
shine among the gods. 

16. Agni to you the worshippers praise you are 

charitable and inexhaustable you give heat and by your 

might penetrate the clouds ; Agni proceed us. 

“17. Worshippers for you I invoke Agni we have cut 
the sacred grass and placed the sacrifices ; Agni sustains. 

works, exists many war and the worshipper every where. 

| © The two pieces of wood called Aranies from which sacrificial 
fire is produced and which was perhaps the means of ere 
fire;in ancient time 1s meant, 
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18. Agni the worshippers are worshipping: you 
with wise priests singing Syama hymns in the good 
dwelling place; Agni do you of your own accord 

bring us various kinds of food and bless them near for 

our protection ; 

19. Agni God worshippable, protector of people and 

causer of trouble to the Rakhyasas, you are protector 

of the dwelling of your worshippers which you never 

live. The noble Lord of Heaven and always exists in 

the dwelling of the worshipper. 

zo. Agni, Lord of brilliant wealth let not the 

Rakhyasas enter amongst us, let not the evil spirit do us 

any injury, poverty doer of mischief Rakhyasas of 

mighty strength put them further than Gaguyti* means 
two cross. 

SUKTA IL (LXI) 

Derry Indra Rishi Metre as above. 

May Indra hear both our praises, may Maghaban with. 
our devoted offering come increasing our strength to 

drink Soma. 
2. That beautiful Indra heaven and earth design 

as showering and as strength. Thou seatest amongst 
the Gods thy peers in the chief place desiring Some. 

3. Indra Lord of abundance pour in the effused 
Soma, Indra possessor of the steeds Hari, I know you 
as the subduer of enemies, as the demolisher of other 

and as demolishable by man. 

4. Maghaban Indra none can question your. truth, 

May we succeed in blessings of success from you; 

x Means two cross implied here at a very great distance. - 

185 
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goud chick bond, wilder of thunderbolt may we speedily 
subdue the enethies and obtain food under your 
protection. 

5. Indra Lord of rite give us the desired success 

with all protection ; here you are illustrious and cause at 

tainment of wealth I adore you as my good tuck Indra. 
6. You ate feeder of horses; you are nourisher of 

hotses and you increase the cattle; you are golden- 

bodied and Hke a fountain ; which you wish to give us 

none can be jealous for it ; therefore bring for us what 
we desire to possess. 

9. Indra come to us; give us your worshippers 
wealth. I desire cow; give me cows, I desire horse; 

give me horses. 

8. Indra! grant us hundreds of thousands flocks 
of cattle. We shall bring Indra destroyer of (enemies) 

cities invoking him by praising various ways for our 

protection. 
_g. Indra, Satakrutu, irrestible when angry, pre- 

eminently heroic in battle those who sing your praises, 
be they qualified or otherwise, rejoice by your grace. 

10, Strong armed, destroyer of cities will hear my 
invocation. Desirous of wealth we shall invoke Lord 
of wealth, institutor of various works, Indra, by singing 
his praises. 

11. We do not appear evil nor so destitute as 
unable to offer sacrifices; nor are we without sacred 
fires; we are assenrbled and Soma is effused; We 

make the giver of rain, Indra, our frrend.* 

12. We shall reach Indra, the terrible and the 

subduer of enemies. Like debt are His praises due. 
Me is inviolate ; Lord of charriot, knowing the quickest 

* Monomals is talon asa transitive Verb; Chapter V. 6% 
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horse from amongst a flock. He is giver and reaches 
-us amongst many. 

13. Indra! protect us from whom we are afraid. 

Maghaban you are capable, to make us fearless and 
for our protection destroy the enemies and the evil 

wishers. : 
14. Lord of wealth, you give enormous wealth and 

houses to your worshippers, so we invoke you with 

offering of Soma. Maghaban, Indra, who is being 
honoured with hymns. 

15. Indra, knower of all, destroyer of Vitra, pro- 

tector and worshipped by all, may you protect our sons, 

last and middle, may you protect us from front and 

from behind. 

16. Indra, protect us from the West, from the 

North, from the South, from the East, from every 
direction. Indra drive away the alarm, arising from 
supernatural sources and throw away one Godly 

weapons. 
17. Indra, protect us to day and to-morrow and 

for all times thereafter. Protector of righteous, we 

are your worshippers protect us all day through. 

t8 Maghaban Hero, Lord of wealth abundant, 

conductor of victory, your arms weild thunder bolt ts 

the showerer of blessings of wealth. 

SUKTA III, (LXII.) 

Dairy Indra, Rishi Pragatha of the Kanva family, Metre Panki. 

OFFER praises to Indra for protection, praise him much 
as he is pleased with it augment the ample food of the 
Soma loving Indra with recited hymns. Indra’s offer 

ings are worthy of praise. 
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a. Without any followers and unlike other gods 

unconquerable, Indra alone is mightier than all of 
former times. His bounty deserves praise. | 

3. . Prompt giver, willing to grant us blessings cc come 

to us on your steed (flying unurged), Indra, you should 

be made known to the public, your powers when exhi- 

bited before the public, should be made broadly known. 

4. Indra, do you come, we shall utter hymns in 

your praise making you joyous; mightiest of all do 

you bless thy worshippers, desirous of food for their 

praises. Blessed are the Indra’s gifts. 
5. Indra, the most resolute, pleased with the offering 

of strong Soma by your worshippers and the humility 
of the adorers give them their desired, Blessed are 

the gifts of Indra. 
6. Indra, you look down upon the worshippers like 

' athirsty man looking for water into a well and are 
pleased with us for effused Soma and become our 
friend. Blessed are the gifts of Indra, 

7. Initiating your wisdom and heroism, the. gods 

attained wisdom and herolsm, you are Lord of cattle 

and worshipped by many. Blessed are the gifts of 

Indra. 

8. Indra, in this rite, I sing the praise of your 
imitable might. Lord of rites, you destroyed Vitra by 
youc might. Blessed are the gifts of Indra. 

g. Asa loving woman wins lovers enamoured of 
beauty so does Indra wins men. Indra makes the 

[periods of time and makes men conscious thereof and 

in these renowned. Blessed are the gifts of Indra: 
10. Indra, those worshippers who possess large 

flocks of cattle, enjoy your blessings, augment largely 
your strength and augment your renowned wisdom. 
Blessed are the gifts of Indra. 
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11. Indra, may we remain united, so long as we 

do not attain wealth, destroyer of Vitra, wielder of 
thunder-bolt, hero, even the thrifty lord your sera 

Blessed are the gifts of Indra. 
12. We shall rightly praise Indra, and not falsely 

singing his praise. Great is the destruction of those 
who do not perform rites but bright is the gifts to the 
effuser of Soma. 

SUKTA IV. (LXIIT) 

Deity Indra, but in the last verse Deva-Rishi Pragatha, Metre 

of the rst, ath, 5th and 7th verses, Anushtubh of the and, 3rd, 

6th, 8th, oth, soth, :1th—Gayatri of the 1ath—Trishtubh. 

HE is chief ; of the worshipped, he is the most desirable 

by his actions. He is coming Pitri Manu attained 
among the Gods those works through which Indra js 

attainable. | 
2. The Soma effusing stones do not forsake Indra, 

the hymns and chaunts. 

3. Sage Indra, discover the cows for Angiraj. 
We sing the praise of his heroism. 

4. Like of your Indra is augmenter of the sages, 

performer of the work of the worshippers, may he come 

when the rites for pleasing worshippable Soma is per- 
formed for protection. | 

5. Indra, the performer of the rites in invocation 
‘of the husband of the Goddess Shawha are sung in 
your praises; worshippers are singing the praises of 
Indra for his quick bestowing of wealth. 

6. Indra, who is known to the worshipper as harm. 

less in hymn losses all heroism and actions. 
q. When the people of the five Janapada utters 

praise addressing Indra, he by his might destroys his 
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enemies: chief Indra in hymn losses the worship of 
the worshippers. 

8. Indra, because you have done those heroic ac- 

tions, so we invoke you, do you protect the path of 
the wheel. | 

g. When the rain-giving! Indra gives all sorts of 
food, stir out and receive, like cattle'receiving wheat. 

10. We are worshippers and praised soliciting 

protection, may we be in charge of food proginiting 

Indra with Maru. 

11. You appear at the rite and are dazzling ; "heroic 
Indra, verily we shall worship you with mantras and 
be victorious with your help. | 

12. Terrible as clouds hanging heavy with water 

and delightful when invited and who the Vitra destroy- 
ed, Indra, come quickly to the worshippers and those 
reading the Sutras; may he save us. Indra is the chief 
amongst Gods. 

SUKTA V. (LXIV.) 

Deity Indra, Rishi Pragatha, Metre Gayatri. 

INDRA, may we be intoxicated with the praises, Lord 

of thunder-bolt, give us wealth. Destroy those who 

envy your worship. 

2. Obstruct with your feet, the covetous poor; you 

are great and has no rival. 

3. You are the Lord of the effused Soma. Lord of 
uneffused Soma, king of the people. 

4. Indra, come for the people of this earth; fill 
the place for the performance of the rite with noise 
and go'to heaven. 
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§ You fill up both heaven and earth, you have for 
your worshippers destroyed the clouds overhung with 
dew drops. 

6. When the Soma is effused we invoke you in 
day and night, fulfil our desires. 
9, Where is that unhumbled Indra, that rain-giving, 
ever fresh and broad shouldered; which worshipper 
worship him? 

8. Rain-giving Indra being pleased knows the rite 

of which the worshipper knows how to worship him. 

g. The sacrifices of the worshippers are for you, 
destroyer of Vitra, during the reading of Sastras, the 
hymns in praises of your might are for you, like whom 
are you; who can approach you at war. 

10. Amongst numerous people I am effusing Soma 
for you ; come to it; come quickly and drink it. 

11. This Soma makes you the most intoxicated 

while in Sharyana, makes you the most intoxicated 
in Arjikya. 

12, Do drink that beautiful Soma to-day to give 
us wealth, Indra come quickly to the vessel of Soma. 

SUKTA VI. (LXV.) 

Derty Rishi, Metre as above. 

INDRA, we invoke you from the east, from the west, 
from the North and from below, come quickly to the 
help of the horse. 

2. Whether you be intoxicated in the springs of 
the heaven or in the earth or in the cause of the food. 

3. So Indra, I worship you with hymns, you ate 
mighty and large, we invoke you like a cow for drinking 
of Soma and enjoyment. 
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4. The horse is harnessed into a chariot: invoke 

your. might and fire. | 

5. Indra, we are worshipping you with hymns and 
utterances; you are noble, ferocious, giver of wealth, 

come and drink Soma. 

6. Indra with effused Soma and sacrifices we in- 
voke you to sit on our Kusa grass. 

7. Indra, as you are worshipped by many so we 

invoke you. 

8. Indra, Adharya and others are effusing the honey 
of Soma; do you drink it with relish. 

g. Indra, you are Lord, you show yourself to all 
the worshippers; come quickly, give us the precious 

food. | 
to. Indra is the Lord of the*golden cows, may he 

be liberal to us, gods, may not Indra be envied. 

rr. I owed thousand golden cows abundant, delight. 
ful and spreading. 

£2. Iam unprotected and unhappy, may my people 
get wealth, if gods be pleased large amount of food 
comes. 

SUKTA VII. (LXVI) 

Dery Indra, Rishi Kali, Metre Pragatha, but in the last two 
Anushtub. 

SinG Soma songs in invocation of Indra who when 

obstructed comes in his mighty steed to give wealth. 

“3... The ferocious enemies cannot resist the large 
cheek-boned Indra nor can man. He too obtain pleasure 
from drinking Soma, gives to the praisers and effusers 
of Soma. 
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9. He who: deserves. the: worship; of the. 
knows how t6 train horses, who law to second, ones, 
that wonderful destroyer of Vitra, discovers laige Blocks 
of cows atid ptoceed towards them, 

4. He who bestows abundant wealtlr burried in bacth * 
to his wotshippers that wielder of thundér-bolt large 

cheek-boned, Lord of yellow coloured steeds, can atta 
what he wishes. 

5. Hero Indra, worshipped by many; what you 
desired of the worshippers as of yore we are<giving 

you that quickly. Be that a rite or Uktha ‘or words 
we have offered unto you. 

6. Priest; wielder of thunder-bélt und’ drinker of 

Sonra when the Soma is effused'yda became ittoxiedted 

you became’ bestower of immense wealth to the éffaser 
of Soma. 

7. We shall now and to-morrow please Indra, wielder 

of thunderbolt, bring here effused Soma fos him, may 
he come when he hears our hymns. 

8, Though the thieves are obstructive and des» 

troyer of travellers, still he cannot résist thé action of 
Indra; do come pleased Indra, and come particularly. 

9. Which heroic action remains uninstituted by 
Indra; which of his heroic work remains udinstituedt 

be is bold frony his birth up. 

10. Where was the might of Iadra ungrinding, 
which destcuctible remains undestroyed. Indra stbju- 
gates all travellers and Baniks: 

12, Destroyer of Vitra, wielder of 
iv your invocation do we offer néw hymns: — 

+12. Institutor of various works, fulfiller’ of 

s; al protection lodges in you. The worshippers 
you. Do‘come avoiditg the enéiiies’ céinp te 

our camps. Mighty hear us. 7 
186 

& 
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13,. Indra, we are yours, your worshippers. Priest 

Maghavan there is none besides you to give pleasure. .. 

14. Indra relieve us from poverty, starvation and 

blame, grant us protection. The mightiest of the mighty 

you know the means. 

15. Be your Soma effused, Kalis don’t be afraid, 

Rikhas are flying away. They are going away of their 

own accord. 

SUKTA VIII. (LXVIT.) 

THe Rishi is Masya the Son of Sammada, or Masya the Son of 

Mitra and Varuna, or some fishes (Matsyah) caught in a net. 

The deities are the Adityas ; the Metre is Gayatri. 

SOLICIT protection of Mighty Adityas seeking pleasant 

objects of desire. 

2. May Aditya’s Varuna, Mitra, Aryama take us 
through our calamities knowing them fully. 

3. Surprising, praiseworthy wealth the Adityas 

possess for offerers of sacrifices and of the Soma. 
4 Mighty are you Aryama, Mitra and Varuna al 

comprehensive is your protection. We solicit your 

protection. 

5. Adityas, hearers of hymns where* be you ? hurry 
to us while we live and before we are dead. 

6. AH your wealth, all your dwelling-places are 
for those tired in offering Soma; give kind response 
to their prayer. 

q. The failings of the-evil-doers are large. Happi- 
ness is for the pure. Adityas you know no sin. 

* Sayana and Nirukta differ; one puts it \who) another as 
Kwa. 
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8. May we_not,be ensnared. May the illustrious, 
all victorious Indra lead us%to noble undertaking. 

9. Quick protecting gods let notf‘our evil-minded 
enemies torment us with destruction. 

10. Desirous of satisfaction I invoke aoblefgoddess 
Aditya, bestower of unbounded joy. 

it. Mother of mighty children* you protect us 

from every direction. May not our$!destroying enemy 

injure‘our offspring. 

12. Aditya going deep and travelling far, come to 

us by your might that our offspring may have long life. 

13. The chief amongst men, innocent and alive 
to glory and dignity and kind protect our Yajnas. 

14. Adityas save us from the crushing mouth of the 

destroying enemy as a thief confined. 

15. Adityas let the snare and mischievous design 

go away without injury. 

16. Generous Aditya your protection has always 

given us delight as in old. 
17. Sage gods, drive away the evil-minded enemies 

against us and grant us (peacefully) to live.f 

18. Adityas and Adit, may we attain by our hymns 

and worship release from bond of a prisoner. 

19. Adities be kind to us, we have not the power 

to rend asender the bond. | 

20. Adityas let not this hand-woven net of Vivaswat 

undo us before mature age. 

2t. Adityas do you destroy our enemies, vanish 
wickedness; undo light net; wipe away mischief from 

everywhere. 

* Sayana’s interpretation appears to be revised. 

+ By another interpretation it may mean “Od! wise deities 
ye help to life many a one who turns from sin,” 



_FIVTH ADHYAYA, 
PRL 

MANDALA VIII.—(Continyed), 

ANUVA’KA VIL.— 

SUKTA IX. (LXVIII) 

Tug, Rishi is Priyamedha of the race of Angiras; the deity of 

the first thirteen verses is Indra, and of the six last the gift 
of Riksha and Aswamedha, the metre af the first, fourth, 

seventh, tenth verses is Anushtubh of the remainder Gayatri. 

MIGHTY Indra protector of the righteous, subjugator of 
enemies, we invoke you here coming in a car for pro- 

tection and blessings. 
_2. Worshipped, Mighty of high attainments and 

of enormous power with your dignity permeating the 
universe, of enormous power. 

3. Your hands will be all subduing golden thunder. 

bolts, 
4. Surrounded by your car I invoke the Mighty 

Lord who is humiliated by none and conquers all and 
whom victory follows as soldiers. 

 §- Of inexhaustible and increasing might, come and 
help, those engagad in battle solicit your help in 
many ways, 

6. The unbounded prhiseworthy, strong, Lord of 
precious wealth, 

9. To you, I send my invocation, you who guide 
as the offerer begins to offer sacrifice, giver of success 
‘do you drink the Soma to my blessings. 
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8. Mighty one of unsurpagsiag strength and im- 

martal friendship. . 

Q. Thunderer with your protection and with your 
alliance let us gain enormoys wealth in battle, may we 

safely perform our psual bathing in the water when the 
BUD rises. 

to. We invoke you Indra worshipable, possessing 
much wisdom, with hymns and sacrifices for your protec. 
tian af me who praised you for so much cattle. 

it. Wielder of thunder-bolt, delicious is your friend. 
ship, pleasing your generosity and richly deseryed the 

sacrifices, 
12, Give us abundant wealth give abundant wealth 

to our children, to our dwelling, fulfil qur desire to live. 
13. We pray for broad roads for our chariot, our 

sacrifice, our flocks and our servants. 

14, Intoxicated with Soma, six princes came two 
by two with the delightful gifts, 

1§, From Indrata | got two ateeds moving arrow- 
like straight, from the son of Riksha two Bay and from 
the son of Aswamedha two ream. 

16. From the son of Atithigha a nice car and two 
horses from the son of Riksha with good reins and two 
with beautiful ornaments from the san of Aswamedha. 

17. From the pioug Indrata, the son of Atjthigha, 
I have got besides six horses and mares, 

18, Amongst these horses fying atraight like arrow 
is a gaod roam mare with good reing and whip, F 

19, Princes, granter of food, even the evil-minded 
haa no bad word for you. | 
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SUKTA X. ‘(LXIX.) 

RisH1 as before, Neities Indra,: Vishwadeb, and Varuna Metre— 

and Verse Ushnik. gth, sth, “6th Gayatri,’ rrth, »6th Pankti, 

. 37th, 88th Brihati, rest Anustubh. 

SING thrice in praise of Indra,* joy-giver to heroes and 

offer him sacrifices. He will bless your rites with 

successful performances of sacrifices. 
2. For you I invoke the father of dawns; for you 

I invoke (him who) sends down. water roaring down the 

rivers. I invoke the Lord of cattle as you desired to 

possess kine. 
3. Those who enter into the birth-place of the gods 

and where the sun shines brilliantly, those with whose 

milk the wells are filled, they are mixing the Soma for 
Indra. 

4. Indra is the Lord of cattle, son of rite, protector 

of the righteous, worship him in such a way with 

praises as might appeal him. 
5. The steeds Hari of effulgent rays have put Indra 

on Kusa grass; we shall worship the Indra thus placed. 

6. When Indra receives the honey from all neigh- 

‘bourhood the cows fly unto him the wielder of thunder- 

bolt to mix the Soma with honey. 

q- When I and Indra went to the house of Surjya 

‘having drunk Soma in one and twenty places we meet 
together. | 

8. Loving Medhas do you worship Indra? D6 you 

worship him particularly as the demolisher of cities are 
worshipped by the sons, do you invoke in that way ? 

g. The drums are terribly resounding, the bathers 

guard twangs, the yellow coloured bow-string are 
dancing. 

- oo is here explained as—one ruling (ind or showering 
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ta, When the rivers, beautiful fair rivers expand, 
mightily then do you grant innocent old Soma for 
Indra. 

11. Indra has drunk, so has Agni, so has Vishwa- 
devas and being- satiated let. Varuna live here. The 

water is singing hymns for Varuna like unto the cows 
calling up their calves. 

12. Varuna you are 4 good god, seven rivers flow 
into your head as the rays follow to their origins. 

13.. Do you Indra, let loose the horses of beautiful 
giant to go to the worshippers, Indra the object of 
comparison for whom every body makes room he is 
the dispenser of water. 

14. Sakra went slighting the enemies and surpass- 

ing all the evil-minded, the beautiful and most loving 
Indra by his words penetrate into the cloud. 

15. This Indra like a tender aged Kumar -is sitting 
in a new charict for father and mother is maturing like 
a large stag, the cloud of many actions. 

16. . Lord of chariot of beautiful cheek-boned, do 

you mount on a chariot. 

17. Those possessing food of themselves. Sing in 

praise of bright Indra, and afterwards chaunts when 
offering rite, then get wealth securely placed. 

18. The Medhas have got their old place they for 

the first offerings spread the Kusa grass and placed 

the sacrifices. 



MiPTH ADHYAYA—(Coniinuedy == 

ANUVAKA VII. 

SUERTA I.. XX), 

Riswt ares Deity Indra, Metre-«first Six verses Pragathe, 
next Six Brihsti, 13th Ushni, rgth Axustubh, tsth Pura- 
Ushni. 

I PRAISE Indra, Lord of all, driving and reinstated in 
his chariots dashing away through the forces, the chief 
destroyer of Vitra. 

2. Purehanman Indra seekirig protection is doubty 
mighty, wielding the thunder-bolt, dazling like the 
mighty in Heaven. 

3- He who has’ propitiated Indra by offerings can 

not be approached by any action; giver of increasing 
strength, mighty, ever victorious, always bold and 
praised by all. 

4. Praise Him, the irresistibte, the mighty, van- 
quistrer of enemies; at whose birth the cows came 

running to-welcome at the Heaven arid earth, and sang 

§. Hundred Heavens and hundred earths bedr no 
comparison with the Indra; even thousand suns casinot 
reveal thy glory; wielder of thunder-bolt, the Heaven, 

the earth or other things cannot encompass thee.* 

* Chandogys U. P. III 14. 

“The soul within my heart is greater than the earth, greater 

than the sky, greater than the Heaven, greater than all these 

worlds,” 
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6. Giver of blessings thou hast infused mighty 

power into our hosts; Maghaban, wielder of thunder- 

bolt, protect us many ways from the numerous cowpen 

of our enemies. 

7- Everlasting Indra, the man who does not worship 
thee, borne by horses, possessing car with two differ- 
ently coloured horses yolked into you, gets no food. 

8. Worship Indra propitiating by sacrifices who is 
worshipped in deaths and amidst difficulties in battles. 

g- Hero, destroyer of dwellings, bless us with 

much food, much wealth and much fame. : 

10. Indra propitiated by sacrifices, bless richly with 
the enemies wealth, possessor of enormous wealth, 

take us on thy lap for protection, destroying Datwa 

with might. 

11. Those who do not worship the gods nor 

offer sacrifice, may thy friend Pravata throw them down 

from Heaven, hurling them down unto the terrible 

gtinder ; this the worship of others. 

12, Mighty Indra, be kind to us like fried grain, 

take up the cows, take them twice and give them to us. 

13. Priests, attend carefully the sacrifices, we can- 
not otherwise fittingly perform the rite in praise of the 

vanquisher of enemies, the ever victorious, the showerer 

of blessings. 

14. Indra, worshipped equally by us all worshipped 

by many Rishis offering sacrifices, killer of enemies, 

leaving calves after calves to your worshippers. 

15. May the Maghaban lead the cows and calves of 

the enemies away from them as a goat ts led to drink.- 

687 
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| SUKTA II. (LXXI) 

Dury Agni, Rishi, Sudity or Purumilla, Metre, first nino verses 
Gayatri, the rest Pragatha. 

AGNI, do giant us wealth abundant and protect us of 
all mean and mortal enemies. 

2, You gave delight as you were born, we shall 

protect you from men during all day; do protect your- 

self from evil spirit during night burning brightly. 

3. Son of might, dazzling and blessed, companion 
of Gods* grant us covetable wealth. 

4. Agni, the greedy cannot take away wealth from 

your worshippers whom vou protect. 

5. Sage Agni, he who makes sacrifices and is 
roused by you to get by wealth with your protection 
lords over flocks of cattle. 

6. Agni, you give to the sacrificer wealth and 
large number of sons, lead us to abundant wealth. 

7. Jatavedas, leave us not unprotected in the bands 

of the evil-minded and the wicked ; protect us. 

8. Agni, may not the unworshipper snatch away the 

wealth which you, the Lord of wealth, have given to us. 
g. Son of might, kind and bestower of dwellings, 

giver of wealth abundant to your worshippers. 

10. May our hymns reach bright Agni shooting 
out consuming rays, may our sacrifices and Soma reach 

Him and secure protection of the possessor of wealth 

abundant and praised by many. 

11. Jatavedas Agni, son of might, giver of all 

covetable things, immortal amongst Gods and amongst 

men, doubly immortal, the chief priest with supreme 

exhileration amongst the worshippers. 

* Sayana has “ Sanovswaupmast’’ others have ‘' Sanoviswe- 
bhirdeveih.” 
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12. I worship Agni in the beginning as I offer the 
sacrifices, I praise him as the sacrifice is being made, | 
I praise him amongst the gods as the sacrifices, and ] 

praise him desirous of possessing lands, [ praise him 

when the enemies come towards us. 

13. May Agni, the Lord of all covetable things, 

grant us food out of kindness; we pray for affluence 

for our sons and grand-sons from the granter of dwell- 

ings and protector of our persons. 

14. Sing, O Purumilla, sing loudly in praise of 

Agni whose splendours go out in all directions, seeking 
protection and wealth like other sacrificers who sang 

loudly of the fame of the illustrious for themselves ; 

pray for a dwelling for Sudity. 

15. We sing in praise of Agni soliciting to drive 

away the enemies, soliciting to grant us protection 

and happiness; deservedly is he worshipped granter of 

dwellings to the Rishis and protector of all. 

SUKTA HI. (LXXIE) 

Deity Agni, Rishi Haryata, son of Pragatha, Metre Gayatrt. 

AGN! has come, offer the Soma, the well-skilled in sacri- 

fices Adbwaryu, make sacrifices again. 

3. The Hotri roused the burning flame of Agni, 
kindly disposed towards the sacrificer and delighting. 

3. They roused sleeping Rudra with their tongues 
desirous of bringing him in front, wishing well of the 

. sacrificer. 

4. Agni, the bestower of food, mounts up to burs 

the firmament scorching the clouds with tongues sad 
| flame, mounts up to the water. 
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5. Dazzling and jumping from hither to thither like 
-a calf knows no destruction and rouses up to praise 

him. 

6. His chariot is seen with the mighty harness of 
his horses all at once. 

7. Two leading other five, in all seven milk-cows 

are on the beach of reverberating river.* 

8. Being tnvoked by the folded-hands of the wor- 

shippers, Indra by his three rays sends down the clouds 

upon earth, 

g The red, white, black coloured dashmg and new 

ays come swiftly to the sacrifice, the priests offer 
butter unto them. 

10. They with afl reverence worship as it goes up 

in circle. 

11, The sage priests come close and pour the 

butter into the Kosa setting down the cauldron. 

12. Come close to the cauldron, the sacrifice is 

successful and promises good abundant gokdem Pans. of 

the cauldron. 

3. Pour down the mixture unto the stream of 

milk reaching heaven and earth, bring the bull to the 
river. 

14. Like calves knowing their mothers, they know 
their own dwelling-place flocking hither and thither 

with their kin. 

15. The ministrels serve milk and food to Indra 
and Agni; Agni is devouring the food with his jaw. 

* This and the following describes alligorically Pravargye 
ceremony. 
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16. The wind with suns seven rays milks the good 
food and drink from the one with seven steps.* 

17. Mitra and Varuna, I drink Soma as the sua 

fises ; it is a medicine to the sufferer. 

18. Standing in chosen place I offer you oblations, 

Agni is filling the sky in all directions with bright rays. 

SUKTA IV. (LXXIII.) 

Deitizs Aswins, Rishi Gopavana, Metre, Gayatri. 

ASWINS wake as I am making sacrifices (come) yoking 

your chariot. May your shelter encompass me! 

2. Aswins, drive down in your chariot swift than 

the twinkle of an eye. May your shelter encom- 
pass me! 

3. Aswins, for Atri you pour cold water ’on"’scorch- 

ing fire. May your shelter encompass me? 
4. Where are you? Where have you gone to? 

Where have you flown to as if like hawks ? May your 

shelter encompass me ! 

§. Hear my invocation from wherever place and at 

what hour to-day? May your shelter encompass me} 
6. In danger Aswins should be most earnestly 

solicited, I have formed friendship with them. May 
your shelter encompass me ! 

7. Aswins you built up a dwelling for the protec- 
tion of Atri. May your shelter encompass me! 

8. While Atri sang in praise of you, you kept 

down the scorching fire. May your shelter encom- 
pass me ! 

* Sayana explains “ Saptapadimu” the middle tone with glid- 

ing food personified in the cow milked in‘o the Dharma, 
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9. Saptavadhri by praising you kindled the flanes 

of fire. May your shelter encompass me! 

10.- Lords of tmmense wealth hear my prayer, do 
come. May your shelter encompass me ! 

11, As an old man though often called, ‘idea not 

come, so are yeu acting. May your shelter encom- 

pass me |! 

12. Aswins, you are closely related with a common 

kinsmen.* May your shelter encompass me! 

13. Aswins, your chariot moves down with great 

speed through wo lds heaven and earth. May your 

shelter encompass me! 

t4. Bring us many thousands flocks of cattle and 

horses. May your shelter encompass me! | 
15. Go not by us with your many thousands flocks. 

of cattle and horses neglecting us. May your shelter 
encompass me ! 

16. The dawn has come out with red effulgence, 

the mistress of the! rite is throwing light. May your 

shelter encompass me! 

49. Aswins, like a wood-cutter cleaning a tree with 

his axe, the dazzling sun cleans the darkness. May 
your shelter encompass me ! 

18. Bold Saptavadri loaded with the heavy burden 

of the basket and being dragged back as a mighty force 

breaks through a city, break through it. May your 

shelter encompass me ! 

* ‘This alludes to the myth of the two Aswins being both bora 
from the wife of the Sun (See Vivaswat) who had taken the 

1 of a mare. 
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SUKTA V. (LXXIV). 

Derry in first twelve verses Agni, Metre of the 1st, 4th, 7th, roth, 

last three—Anustubh and rest Gayatri. 

AGNI desirous of sacrifices, beloved and invoked by 

all, 1 invoke him in a way becoming of a household, on 

your behalf, seeking happiness. 

2. Him is offered clarified butter, Him all worship 

like a friend with hymns aad offer oblations. 

3 Jatavedas, who wormly worships on behalf of 

the worshippers is offering sacrifices at the rite to go 

up to Heaven. 

4. We are near the mighty Agni, the killer of the 

wicked and the blesser of the rigkteous, in his force 

Srutarvan, the heroic son of Riksha is mighty. 

5. The immortal, praise-worthy Jatavedas who 

sends light cleaning darkness receiving clarified butter 

offered at the rite. 

6. Agni, these many worshippers praise you with 
oblations pouring down from up-raised ladles. 

7. Joyous pure Agni of mighty deeds, come beauti- 

ful friend, we have prepared theic new hymn in praise 

of you. 

8. Joyous, kind Agni, may this please you; we 

. praise you with it, mightest of the mighty. 

9: May this new praise add enormous wealth to 

our possessions in battle. 

10. Worship the dazzling swift goiug Agni who 

brings the spoil of the enemy to our cars enabling us to 

ravage our enemies and their precious and abundant 

stores and who like Indra protect us. 

ta.. Purifier Agni, Angirash, who being invoked by 

Gopavana gave abundant food to prayers. 
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12. Agni, whom innumerable worshippers praise 
seeking food, come to their help and destroy their 

enemies. 
13. Being called before the mighty son of Riksha, 

Srutarvan, subduer of enemy, rove the heads of the 

four horses as the wool of rams. | 
54. As the birds bore away to his house the son 

of Tugra, so the chariot with the quick four horses 
of the mighty Lord bear me to the store of the 

enemies, 

15. I invoke you mighty Parushni, none can give 
so many and so good horses as the mighty king. 

SUKTA VI. (LXXV). 

Deity Agni, Rishi Virupa, Metre Gayatri. 

AGNI, your god-carrying horses as a good charioteer 
and like a worshipper seek in the front. 

2.. Divine Agni most wise speak to the gods in 

favour of us, secure for us the desired things. 

3, Mighty young, son of might, true aud worship- 
able honoured by many with sacrifices. 

4. Agni, Lord of many-fold food, Lord and master 

of immense wealth. 

5. Angiras, In company with other gods take up 
our sacrifices like Rebhus bending the tyre of a wheel. 

6. Virupa, with unbroken addresses sing in praise 
of the propitiated bestower. 

7. With the help of dazzlingly bright Agni, our 
host, we shall destroy mighty enemies and obtain their 
cow. 
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8. As a cow full of milk and dropping it down in 

stream does not forsake its calf so may we not be for- 
saken by Agni who unites with gods. 

g. As‘awave unsettles a ship so may we not be 

over thrown by any sudden attack of wicked enemy 

1@. Divine Agni, you are invoked with praises 

soliciting strength with which to overthrow the enemy. 

tr. Agni, grant us immense wealth; so that we 

may have our desired fulfilled. — 

12. Lord of space, grant us abundant space. 

13. Don’t forsake us overwhelmed by enemy; help 

us to plunder the possession of: the enemies. 

14. Agni, jealously protect all the worshippers 

whose offerings he has partaken. | 

15. Agni, make us free from all our adversaries 

and protect all over whom I am master. 

16. Agni like a father you have given us protection 
in previous times; we seek that blessings now. 

SUKTA VII. (LXXVI.) 

Darry Indra, Rishi Purusuti, Metre Gayatri. 

I tnvOKE Sage Indra with Maruths, who by might lord 

ever all, seeking demolition of the enemies. 

2. Indra, with Maruths broke open the head of 
Vitra by his thunder-bolt of hundred knots. 

g. Indra of ever increasing strength with Maruths 

tore into parts Vitra making way for rains from the sky. 
4. This is Indra who with Maruths controlled all 

rites to drink Soma. 

3. We praise thefpowerful Indra and Maruths, the 

mighty receiver of the evening oblations. 

133 
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6. We invoke Indra and Maruths with sacred hymns 
to drink Soma. 

7- Indra, Swatakratu worshipped: by many, giver 

of blessings, drink Soma offered at the rite. 

8. Indra wielder of thunder-bolt for you and for 

Maruths. Soma has been effused and ts offered with 

devotion and while praise is sung. 

g. Indra with your companion Maruths drink 

effused Soma offered in the rites intended to gain 

heaven ;* and make your thunder-bolt sharp with might. 

10. Indra, mighty, waking up did shake his mouth 

and drunk Soma effused by being pressed between two 

boards. 

11, When youdid crush down the Dayshu, heaven 

and earth recognised you as their Lord. 

12. The hymn sung at the sacrifice goes up to 

eight points; goes up to Sun, goes ‘up not so far as 

Indra. 

SUKTA VIII. (LXXVII). 

Deity Rishi as above, Metre 1—9 Gayatri, 10 Brihati, 11 Swata- 

brihati, 

SWATAKRATU no sooner was born and enquired of his 
mother who were the most strong and most illustrious. 

2. His heroic mother replied they are Aurunavabha 

and Ahisuva they are your enemies whom you must 

conquer. 

3. The destroyer of Vitra, dragged them along 

like spokes tied in a chariot ; the demoljsher of enemies 

grew mighty strong. 

* This admits of the interpretation “sacred days returning 

with intervals.” 
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4. Thirty lakes of Soma, he drank at a draught. 

5. Intending to bestow affluence to Brahmanas, 

Indra, broke the cloud in the regions, where none can 

stand. 

6. Indra, squeezed rains from the clouds with his 
long arrow and got rice boiled. 

7- Your friend and ally the long arrow has hundred 

points and thousand feathers. 

8. Immensely roused, strong and heroic, you bestow 

wealth to your worshippers to their children and to their 

wives. 

g. These mighty mountains were set in place by 
you ; you placed them solidly in your mind. 

10. The round going sun sent forth by you bring 

waters hundred cattles and rice boiled in milk, Indra 

slew the bear who took away water* 

11. Your good bow made with skill sends forth for 

your golden arrow without missing the point; your 

arms are always ready for fight; vanquishing and over- 

throwing, cleaning and destroying. 

SUKTA IX. (LXXVIII.) 

Deity, Rishi as above, Metre Gayatri but in the last Brihati. 

BEING propitiated with the food offered at our sacrifice 
mighty Indra, give us hundred and thousand cows, 

2. Bring for us in highly priced, golden pots, oil 

and condiments and cows and horses. 

3. Firm, bestower of dwellings, illustrious, bring 
for us ornaments for the year. 

ee and 

* A long liae of legends have born of it, 
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4. None brings good fortunes like you; none 

brings spoil from the enemy; none gives blessings ; 

none élse, O mighty is leader of sacrifices. 
5. Indra cannot be thrown down or conquered; 

he is omnitient and hears everything. 

6. He humiliates the wrathful, remaining uninjured ; 
he humiliates all who speak ill of him, 

gq. The drinker of Soma, the anxious destroyer of 

Vitra, is full satiated with the viands offered by the 

worshippers. 

8. Drinker of Soma, all wealth, all things bright 

and rich are stored in you. 

g. My desires run to you soliciting horses, cows, 

gold and barley. 

10. Indra, Maghavan, I invoke you and take up 

the sickle, grant me Soma barley thus cut and thus 

piled. 

SUKTA X. (LXXIX.) 

Deziry Soma, Rishi Kritun, Metre, Gayatri but in the last verse 

Anustubh. 

SING hymn in praise of Soma producing all irresistible, 

victorious, sage and wise granting food. 

2. He covers the uncovered; the sick is by him 

cured; the blind sees, the lame walks. 

3. Soma, give us generous protection against the 

evil-doings of our enemies. 

4. Soma, with your prowess and sagacity drive 

away our mischievous enemies out from earth and out 

from heaven. / 

§- Solicit for wealth invoking for gifts the generous- 
minded, we speak out our desires like the thirsty. 
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6. By Soma induced one losing all, regains them 
by offering sacrifices, Soma grants life long without end. 

7. Soma, granter of felicity, doing actions without 

vanity, surely bless dwelling in our hearts. 

8. Soma, do not frighten us; give no cause for 

fear, Over-power us not with your dazzling brilliance. 

9. O King! diive away our enemies, drive away 

those who intend evil of us; drive away the mischief- 

makers, | remain awake watchful of the empires. 

SUKTA XI. (LXXX.) 

Deiry Indra, but of the last Deva, Rishi Ekadyu Metre Gayatri 

but in the last Trishtubh. 

SWATAKRATU Indra, I know no other granting happi- 
ness, do you grant us happiness. 

2. Invaluable, you did protect us in battle in the 

past; do you make us happy, by your protection. 

3. Leader of the priests, master of the sacrifices, 

give us immensely. 

4. Indra, thunderer keep safe our conveyances left 

behind, bring them tn front. 

5. Do you get up; why should you remain idle? 

Let our carin the foremost front; here near you are 

our sacrifices soliciting food. 

6. Keep away from harm; our ears run in search 

of food; you can do anything you please; make our 

victory absolute. 
- 7. Indra, resolute, invincible like a city vanquisher 

of enemy, this good timely offered sacrifices go to- 

wards you. Dt 
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8. May we not be blamed; very distant ts the place 

where abundant wealth is stored; may not our enemies 
be able to pertake of it. 

9g. We invoke you in your sacrificial fourth name 

when you hasten down to our protection.* 

10. Make the possession of Akadyu abundant, 

O Immortal Gods and Goddesses, who have pleased you 

with honouring praises ; may Indra, quickly come to us 

in the morning who grants abundance for righteous 

actions. 

* The four names are constalation names, Vide Satap, 
Brahm, ii. 1, 2, 21. 



ANUVA’KA IX. 

ADHYAYA V.~(Continued) 

SUKTA I. (LXXXI.) 

Derry Indra, Rishi Kusidin, Metre Gayatri. 

INDRA, Lord of the horses; do you seize spoil, wonder- 

ful, admirable and worth possessing. 

2. You areirenowned, the accomplisher of mighty 

deeds, Lord of wealth abundant, granter of immense 

gifts of gigantic boyant and mighty protector. __ 

3. As a ferocious bull cannot be held back se 

neither man nor gods can hold you back when you are 

disposed to give. 

4. Come rushing to us, praise Indra, the Lord of 

abundance, brilliant, may we not be vexed by the 

possession of others. 

5: May Indra, be the Prastotri and the Upagatri 

the singer of the prelude and of the accompaniment, 

may he hear our praises, may he Lord of wealth be 

propitiated. 
6. Bestow us gifts with your right hand; and with 

your left hand, do not keep us away from possessing 

‘wealth. 

7. Heroic Indra, of firm determination, come bring- 

ing the wealth of the most low-minded of the men. 

8. Indra, grant us from your immense wealth which 

the sage, worshipper gets from you. 7 

9. May we get wealth quickly soliciting wealth 
men at once worship you. | 



SIXTH ADHYAYA. 

MANDALA VIIIl.—(Continued.) 

ANUVAKA IX.—(Continued.) 

SUKTA II. (LX XXII) 

Derry, Rishi, Metre as above, 

DESTROYER of Vitra, come quickly from wherever you 

are far or nigh to drink exhilarating Soma offered at 
the sacrifice. 

2. Come and drink the most exhilarating effused 

Soma as you lke it very much. 
3. Be propitiated with offering; may this at once 

subside your anger against the enemies and make your 
heart joyous. 

4. Indra, without enemy, come invoked by singing 

of hymns from heaven dazzlingly brilliant to this sacri- 
fice where fire burns throwing brilliance over the world. 

5. Indra, grinded by stones, the Soma has been 

effused, and has been mixed with milk as is this 
solemnly offered for your pleasure. 

6. Indra, be kind to my solicitations, attend this 

rite of drinking of Soma mixed with milk. 

7. Indra king of kings, drink all the Soma poured 

Chamasus and Chamu. . 

8. Indra king of kings, drink all the Soma as is in 
the calves looking like a moon in the water. 

9. King of kings, drink all the Soma which the 

hawk got from heaven without being violated and sore 

away for you holding by its foot. 
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SUKTA III. (LXXXIIL) 
Deity, Vish wadevah, Rishi, and Metre as above. 

WE pray for the noble protection of the granter of 
desires for our age and benefit. | 

2. May Varuna, Mitra, Aryaman be always. our 

friend and protect us. 

3. Leaders of rite lead us through far sparing 
enemies like a ship making way through water. 

4. Aryaman, may we get wealth, praiseworthy 

wealth which wealth we pray for Varuna. : 

5. Most sage, driver of enemy, Lord of wealth, 

Aditya, may I not get wealth which is unclean one by 

unrighteous actions. 

6. Most liberal deities, be we' performing Agnibotra 

at home or go we in search of fuel; we invoke you 

to accept our oblations. 

7. Indra, Vishnu, Maruths and Adityas come from 

your brethren. 

8. Most liberal-minded, though born differently from 
the same mother’s womb we at once announce your 

brotherly relationship by our songs.* 

9. Most liberal deities come here headed: by [ndra 

as your leader with all your brilliance we repeatedly 

worship you. 

* This alludes to the legend in Taitt Samhita where Aditi 

concerned four Adityas and then because of her covetious desire 

and barren egg and also again Vivaswat, but however no mantion 

is made of her giving birth to Pushan and Aryaman. 

189 
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SUKTA IV. (LKXXIV,) 

. Dairy, Agni, Rishi Ushanash, Metre Gayatri. 

F SING in praise of Agni, loved by all; his presence is 
delightful like of a friend, who brings cartful abundance. 

2.. Who engaged in the God ordained functions 

ef Garhapathya and Ahanairiya is like a Sage and Seer. 

3. Agni of everlasting youth, accept our worship, 

protect your worshippers, protect their children. 

4. Angiras, Divine Agai, how am I to utter your 
praises ; you are supremely slighter of your enemies. 

5. Born of might, what sacrifices, by which devotees, 

should be offered to you and when shall your praises 

be sung? 

6. May our worships propitiate you to bring for 

us nice houses and enormous wealth of food. 

q. Whose sacrifices please you the most, Lord of 

dwellings, Agni, who by praise, can secure of you 

abundance mm kine > 

8. Agni is kept burning brilliantly in the house ; 

powerful Agni, illustrious for mighty deeds, rushes ows 

in front in battles. 

g. With full proteetion he lives in his own house 
and injuring enemies he remains himself uninjured and 
grows powerful with mighty offsprings. 

SUKTA V. (LXXXV.) 

Derry Aswins, Rishi Krishna, Metre Gayatri. 

NasaTvas, Aswins being invoked by me do you come 
to drink, joy-giving Soma. 
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2. Aswins, hear my praises and my prayers, joy- 
giving Soma. 

3. Aswins, plentiful in rites, Krishna prays, joy- 

giving Soma. 

4. Hear the praises of Krishna, praising you with 

hymns, master, joy-giving Soma. 

5. Lords, grant to the wise priests an invincible 
house, joy-giving Soma. 

6. Aswins, come to the sacrificer singing your 
praise in his dwelling, joy-giving Soma. 

y. Lord of raining wealth, come in your solid built 

chariot driven by asses, joy-giving Soma. 

8. Aswins, come in your triangular car provided 
with’ three seats; Aswins, Nasatyas, hasten to me as { 
worship, 

g. Aswins, Nasatyas, come down speedily invoked 

by me to drink intoxicating Soma. 

SUKTA VI. (LXXXVI) 

Deity Aswins, Rishi Viswaka or Krishna, Metre Yagati. 

HEALTH giver, spring of joy worshipped by Daksha 

Dasaraj, Viswaka praises you for his son, let not our 
friendly relations be disturbed; hasten hither with easy 

reins, 

2. Vimanas worshipped you before and you were 
pleased to give him the knowledge of obtaining wealth. 
Viswaka praises you for his son; let not our friendly 
relations be disturbed ; hasten hither with easy reins. 

3. Spring of joy to many, you granted affluence 
and precious wealth to Vishnava, Viswaka praises you 
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for his son; let not oug friendly relotions be disturbed ; 

hasten hither with easy reins. : 

4. We invoke the hero, the Lord of wealth, the 

Lord of Soma, dwelling far away, who singing of hymns 
like of his father is most pleasing, soliciting protection ; 

let not our friendly relations be disturbed,’ hasten 

hither with easy reins. 

5. Like the harminger of truth, the sun puts down 
(in the evening) which he again sends’abroad in the 
morning; Truth really subdues the assault of the 

enemies, but not our friendly relations be disturbed, 

hasten hither with easy reins. 

SUKTA VII. (LXXXVIL) 
Deity Aswins, Rishi Dyumnika, Son of Vasista, Metre 

Praggtha, 

ASWINS, the songs in praise of you go up like water 

in a well during rainy season ; come down guickly, the 
Soma is effused at the bright rite giving joy; leaders 
of rites like Gauras drinking from a pool. 

2. Aswins, drink the intoxicating Soma as it tickles 

down into the cup, sit with joy on the sacred grass 
spread in the house of your worshipper and drink the 
Soma. 

3. Your worshippers prayed you soliciting protec- 
tion, come loved to their rite at the dawn in the house 
of those who have arranged to spread the sacred Kusa 
grass. 

4. Aswins, hasten from the Heaven, do you with 
all brilliance sit on the sacred grass, drink the intoxi- 
‘cating Soma like two Gauras from a pool and ‘Brow 
mighty. 
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5. Aswins, drive down in*your golden chariot with 
your shining horses, Lord Jan, protector of the 
righteous, drink Soma. 

6. Aswins, of fine deportments, mighty in actions 
hasten down as we your worshippers praise praying 

you to partake the viands offered at the sacrifice. 

SUKTA VIII. (LXXXVIII.) 

Deity Indra, RishitNodhas, Metre‘ Pragatha.. 

LikE acow calling its calf in the cowshed we invoke 
beautiful Indra, singing hymns, who overthrows enemies 

and delights in the exhilarating drink. 

2, Indra, strong with forces around like a moun- 

tain, protector of many, of dazzling brilliance, bounteous 

we invoke him for precious food and abundant cattle 

increased hundred and thousand fold. 
3. Indra, whenever you intend to give wealth to 

your worshipper as I am, none can obstruct you nor 

even the green and firm mountains. 

4. Verily you are a mighty hero by your many 
deeds, overthrowing all by your strength ; we sing this 

hymn made by Gautamas bringing you here to’ grant 

ag n 
Indra you have exhausted the Heaven by your 

de the bounds of this earth hold you not, ar 
grant us food. 

6. Maghaban, bounteous, hear our invocations 

soliciting food; none can obstruct you when you wish 
to give food to your worshipper. 

* Sayana explains this hymn “bring hither for their pratec- 

tion when they have made manifest.” 
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SUKTA IX. (LXXXIX). 

Derry as above, Rishi Nrimedha and Purumedha, Metre of first 

four verses Pragatha, fifth, sixth Anustubh, seventh Brihati. 

Sinc the mighty hymn Brihatsaman in praise of Indra, 
the purifier of sin, by which the righteous produced 
the Godly all rousing sun for the Gods. 

2. Indra, of dazzling brilliance, Lord of the forces 

of Maruths, destroyer of the unworshipping, vanquisher 

of the mischievous, wactornous, the Gods covet your 

friendship. 

3. May Swatakratu, the destroyer of Vitra, strike 

down with his thunder-bolt of hundred age Vitra, 
priests sing loudly hymn in praise of Indra. 

4. Indra, hero of mighty daring, daringly bring 
us food which you possess in abundance; let water 
rush out and spread over the Earth;* strike down 
Vitra and drive away all. 

5. Maghaban, none proceeded you, when you were 

born to kill Vitra, you spread the Earth and held up 
the Heaven. 

6, Sacrifice was offered to you, pleasing hymns 
were sung in praise of you; all that had been till then 
born; you are above them all. 

7. You put delicious milk in cows, you put 
the sun up to Heaven; as Gharma is heated with 
Summon hymns so are you with praise; the mighty 
summon should be sung in your honour. 

* Mothers means water, Tait. U. P. Il. 1, “from the waters 

comes the Earth, from the Earth—the plants, from the plants—= 
the food, foods—semen, from semen—men.” 
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SUKTA X. (XC). 

Dairy Rjshi as above, Metre Pragatha 

DESTROVER of Vitra, overthrower of the strongest 

enemies, praiseworthy helper in battles accept our 

praises and libations. 

2. Mighty bestower of wealth, oe you make 

your worshippers joyful, Lords over many, Lord of 

enormous wealth, worthy son of might, we pray for your 

worthy gifts. 

3. Indra, Lord of bay hurses, worshippable, we 

worship you with fitting praises; accept our hymns 

composed ia praise of you. 

4. Maghaban, righteous, untouched, you subdue 

adversaries, ferocious, grant wealth flowing to your 

worshippers. 

5. Indra, Lord of might, Lord of dazzling Soma 
offered at the rite, granter of protection you alone 

crush down the enemy with your thunder-bolt whom 

none else could withstand or turn away. 
6. Lord of might! Lord of true knowledge! we 

invoke you for wealth which is our portion your dwell- 

ing is glorious ; May your blessings crown use 

SUKTA XI. (XCL) 

Deity same, Rishi Apala daughter of Atri, Metre Anustubh but 

in the first verse, Pangti. 

A YOUTHFUL woman while going to fetch water found 

some Soma plants growing by the way, she took them 

up to carry home thinking to squeeze out Soma from 

them for Indra.* 

* That there is a legend named Satyayana Brahmana that 

Apala getting a pernicious skin-disease was repudiated by her 
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2.. Indra, hero, dazzling bright, drink this Soma 

effused by my teeth with this fried barley and 
Krambha. 

3. We want to know you well but we know you 
not, Soma ese to come out slowly, first, quickly there- 
after, 

4. May Indra siaké us manifold mighty, may he 

grant us abundance and manifold wealth; hated by 

our husbands and compelled to be separated from him, 
may we be united with Indra. 

5. Indra, by your favour the three places yeilded 

my fathers bald head, his barren field and my body. 

6. By your favour, may my father’s field, his 

bald head and my body be over grown with hair. 

7. In the hole of the charriot of the cart and 
of the yolk, you did purify Apala and made her skin 

lustrious like the sun. | 

SUKTA XII. (XCII). 

‘Deny sgme, Rishi Srutakakha. Metre Gayatri but the first 

verse Anustubh. 

SING in praise of Indra, you the priests, he drinks your 

saccrifices offerd at the rite. Swatakratu is the mighty 

vanquisher of enemies and most generous of men. 

2. Anounce Indra, worshipped and praised by many 

illustrious and eternally worshippable. 

husband and returned her father’s hermitage, while once going 
to bathe found some Soma plants in the way began to chew them. 

Indra on a sudden appeared and enquired if Soma, being ’ effused 
anywhere. She told him all and asked Indra to take Soma out 

of her mouth. Indra fell in love with her and did drink the 
Soma which made mighty proud. 
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3. Indra, spring of delicht, bestower ot food abun- 

dant, may he grant us abundance. | 
4. Beautiful jawed Indra has drunk drops of Soma 

prepared with barley which Sudakiia scrupulous at the 

tite off-red. 

5. Proclaim the praise of Indra, inducing him to 
take Soma which makes him mighty strong. 

6. Having drunk the intoxicating Soma, ‘Indra 
grew mighty and conquered all, 

4 = Indra, victorious of all, receiver of your praises 

Invoke him for protection. 

8. Hero, irresistible, above injury by others, pete 
taker of Soma, unobstructed Lord, 

9. Praiseworthy, all-knowing, grant us wealth again 

and again, grant us protection and wealth of our 
enemies, 

10. Indra, of mighty strength, of hundred and 
thousand fold, come te us. 

rt. Sakra, thunderer, smiter of mountains, may we 

be successfully engaged in deeds, may we with the 

help of your horses become victorious in battles, 

12. As the cattle is satisfied with pastures may 
we satisfy you with our worship, 

13. Thunderer, Swatakratu, we like all mortal 

beings are moved with desires, 

14. Indra, the Supreme, son of might, men express 

their desires to you and are made happy by you. 

15. Generous giver, may vour terrible but nourishe 

ing deeds encompass with protection. 

16. Grant us that joy, Indra, which you enjoyed 

while intoxicated with Soma. 

t7. Indra, the highly praised Soma, kindled youre 

strength and destroyed your enemies, 

igo 
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18. Indra, thunderer, destroyer of enemies, verily: 
Soma is your drink; you bestow to our knowledge 
abundant wealth to your worshippers. 

19. We praise Soma effused for your exhilaration 

from every direction, dq worshippers praise Soma 

known to all. | 

20. Indra, crowned with the most perfect graces, 
praised by seven priests in company, Soma is effused 

and we invoke Indra, 

21. In the first three days of the Abhiplava the 
sacrifice which leads to Heaven lasted by Gods; may 

our worship augment it. 

232. Indra, the Supreme, let Soma go into von as 

the rivers run into the sea. 

23. Indra, giver all alive, you have come by Soma 

by your might which is entering into you. 

24. Indra, destroyer of Vitra, may the Soma be 
sufficient for your satisfaction. 

25. Srudakakha worships praying for a house, 
horse and cattle. 

26. May the Soma effused be enough for you; 

liberal minded, may you get it by your might. 

27. Thunderer, may our worship reach you; may 

we get from you enormous wealth. 

28. You area hero and resolute, loving to vanquish 
by the mighty ; we please you with praises. 

29. Indra, Lord of abundance, all are benefitted by 

your gift, by you my friend. 

30. Lord of food, do not behave like an idle Brah- 

man, enjoy the beaverage Soma ¢ffused and mixed 

with milk, 

31 Indra, may not the disturbing way-layers trouble 

us at night; may we with your help drive them away. 
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32. Indra with your help we shall challange the 
enemies, and you are our friend, we are your wor- 
shippers. 

33. Indra, the chaunters are your friends devoted 

to you, they are worshipping you over and over again. 

SUKTA XIII. (XCIIL) 

Deity Indra, Rishi Sukaksha, Metre Gayatri. | 

O SUN! you rise at the command of the Showerer of 
plenty, giver of abundance, well-intender of all, illus- 

trious for his wealth. 

2. Destroyer of Vitra and of Ahi, he smote down 
ninety-nine cities. 

3. May our noble friend Indra, give us horses, 

kine and barley like a cow having abundant milk. 

4. Sun, you have risen to-day by the command and 

with the strength of Indra. 

5. Verily you are right thinking in your increasing 

strength, ‘I shall not die.” 

6. You go quickly whenever Soma is effused 
whether far or near. 

7. Wemightily praise Indra, the slayer of Vitra, 

may he grant us abundance, 

8. Indra noted for bounty, Lord of strength, Lord 

of intoxicating Soma, illustrious, praiseworthy justly 
deserves Soma. 

g. Indra, unconquerable and swelling with strength, 
sharp and eager like a weapon with the praises of his 
worshippers, rushes quickly to assail enemies and 
hestows wealth. : 
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10. Indra, Maghaban, praisesworthy, if you are 
friendly towards us, do’ as we sing your praise, make. z 

our path smooth amidst difficulties. 3 
tr, Your command the most heroic cannot resist, 

nor can he tnjure your righteous empire. 

12. Both the Goddessés Heaven and Earth wore 

ship your irrisistable, scorching prowess, O Inara! 

of beautiful Jaw. 

13. By your grace sparkling milk is germinated in 

cows black red and spotted. 

14. When the Gods ran in various directions, 

afraid of the might -of Abi and overtaken with the 

fear of the Deer. 

15. ludra, destroyer of Vitra, unconquerable, with 

our enemy, you did use your mighty strength and 

drove away. 

16. The illustrious destroyer of Vitra, of great 

might is invoked here for wealth, 

17. We are desirous of possessing kine, you are} 

present at Soma offerings in vadious names and in 

Various places. 

18. May the destroyer of Vitra, Swakra, hear our 

praises and accept the Suma offered by us. 

19. Indra, bestower of abundance, gladen our 

heart with your approach and your wealth, 

20, The destroyer of Vitra, Lord of Niyuta is 

delighted to drink Soma and hymn is sung in his 
praises. 

21. Bestower of wealth to his worshipper, pleased 

with Soma, bring us thousand fold abundance, 

22. Soma with the waters vasativaryah and 
Ekadhanah longs to be drunk; stale Soma delicious 
to drink is mixed with water. 
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23. The priests have by their offerings at the rite 

mightily augmented the strength of Indra and sent 

him rushing to the Avabhrita. 

24. May his horses with beautiful golden manes 

bring him dancing to our rich and pure offering. 

25. Soma has been effused and Kusa-grass spread; 

Agni of dazzling bright rays bring Indra hither. 

26. May ladra give prowess and abundant wealth 

with dazzling Heaven to his worshippers and to the 

priest singing cyma in praise of Tudra, 

27. Swatakiatu fusing Inloxicating Soma for you 

and praising you, be kind to your worshippers, 

28. Swatakratu, Indra, if you ate kind to us give 

us fuod aud grant us might and bestow on us what 

is best. | 

29 Indra, Swatakratu, if you are kind to us shower 
blessings on us. 

30. Destroyer of Vitra, we invoke you with Soma 
effused, do you be kind to us, Inera, 

31. ludra, come on your horses to drink the effused 

Soma. 

a2, Swatakratu, most powerful destroyer of Vitra 

revealed in the two forms as destroyer aud as merciful, 

come on your herses to drink « flused Soma, 

33: Destroyer of Vitta, the effused Soma is for 

your drink ; come on your horses to drink it, 

34 May Indra, the migtty one, bring with him 

the showerer of abundance, Rabhu, Ribhukshaka, and 

the must powerful Vaja to partake of your offerings, © 



ANUVA’KA X. 

ADHYAYA VI —(Continued.) 

SUKTA I. (XCIV.) 

Derrizs, Maruths, Rishi Bindhu or Putadarksha, Metre 

Gayatri. 

THE mother of the Maruths of enormous wealth, Prisni, 

the cow desirous of food is drinking; she is yoked to 

their vehicles, she deserves honour. 

2. The Gods do their alloted works in her pre- 
sence. The sun and the moon move peacefully to 

give light to the world. 

3. The priests while worshipping sing hymns in 

praise of Maruths invoking them to drink Soma. 

4. Here is effused Soma, do you dazzling Maruths 

with Aswins drink of it. 

5. Mitra, Ayrjaman and Varuna, bestower of pos- 

terity and dwelling in three places, do you drink the 

Soma made clean by cloth. 
6. Like a priest, Indra, covets to drink Soma with 

milk in the morning. 
q7. When with the Maruths of mighty strength, 

killer of enemies come like a lightening through the 
firmament to partake of our offerings. : 

8. Dazzling bright of enormous strength, may I get 

your protection to-day. 

9. We have offered all the good things of earth and 
heaven, do you Maruths, come to drink Soma offered 
by us. 
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10. Dazzling, most powerful, I invoke yeu: do you 
tome to drink Soma. 

Ir. The heaven and earth are for you, Maruths, 

do vou come to our invocations to drink Soma. 

12. Maruths, moving in clouds, bestower of rains 

I invoke you all; do you come to drink Soma offered 
by us. 

SUKTA II. (XCV.) 

Deity Indra, Rishi Tiraschi, Metre Anustubh. 

PRAISEWORTHY Indra, like a charioteer our: praises 

fly to you, like cows running to their calves they run 

to you, O praiseworthy Rudra! as Soma is effused. 

2. Praiseworthy Indra, sparkling Soma is offered 

to you, drink your full measure; it is everywhere 

worthy of you. 

3. Indra, sending out light brilliance, Lord of the 

gods drink the effused Soma carried to you by the 

hawk to your full measure. 

4. Indra, you are most peek satisfy Tiraschi 

who are worshipping you soliciting wealth, cattle and 

heroic sons; you are the most powerful. 

5. Do you take into your well-known protection 

as you did in all times before him, who has composed 

the delightful new hymns in praise of you. 

6. Let us worship Indra, as we praised with hymns 

and songs in admiration of his might; we worship him 
for his various grand performances. 

7. Let us worship Indra with good hymns and 

chaunts and propitiate him with good Soma mixed with 
milk thereby inereasing his strength. : 
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8. Righteous Indra hasten to us with the Maruths 

protecting you all round, grant us unsoiled wealth and 

delight in drinking pure Soma. 

g Righteous Indra, grant us abundance, grant to 

vour worshtpper, highly priced bounties and as food; 

‘Indra, destroyer of enemies. 

SUKTA III. (XCVLI.) 

Deity Indra, Maruths t4th verse, Inira and Vrihaspati rsth 

verse, Rishi Byutana, Metre, Trishtubh, but in the qth 

verse \iraj. 

Ir was for Indra, the dawns delayed and did not rise 
up in time, the mothers, the Seven rivers, the waters 

stood away making way for men. 

2. It was Indra, the wielder of thunder-bolt who by 

throwing it did pierce and severe the twenty-one table. 

lands, keeping up the mountains, none, god or man 

could do what be the rain-giver has done waxing mighty 

SLroug, | 

3. Indra rushes out amongst enemies holding in 

his strong grasp, the steely thunder-bolt wielding it.in 

his mighty arm, his head fitted up with helinet, his eves 

watchtul of the enemies and his mouth-giving coms 

mands which to follow all near about run to hun, 

4. ludra, who hurled the mountains, kind to warriors 

magnavimous bestower, deserving all. offerings, I com 

template you. cu 

5. The Brahmanas send up theie prayers to you, 
the mountains like clouds piled roaring, the cows beh 

lowed loud aud jong as Indra you didst take up the 
thunderbolt to stake duwa Abi. 
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6. Let us invoke Indra, the granter to us and be 
friend with him; he preceeds all; all things proved 

forth from, him. . 
7. Indra, may your alliance with the Maruths be 

perpetual all gods fled hearing Vitra’s snorting you did 
vanquish the enemies. | 

8. Praise worthy, sixty three Maruths increased: your 
strength like cows combined ; we address you a portion 
of our share; we shall with offering increase your 
strength. 

g. Who could resist your thunder-bolt and your 
quick bow; O Rigishia, drive away the Asuras, they 
have been forsaken by Gods and have no arms to 
defend themselves. 

10. Sing beautifully invoking the powerful, Lord 
of strength and the most auspicious; praise him, the 
praiseworthy; may he bestow enormous wealth on me 
quickly. 

11. Sing beautifully of the powerful Indra; he is 
wafted by praise as a ship through water by performing 

rites aquire of him the bounteous and illustrious, may 
he grant abundance quickly. 

12. Worship Indra in a proper way acceptable 

to him; worship him by offering him all your sciences ; 

sing in praise of him who is the moat praiseworthy ; be 

pleased, do not grieve, Indra, as soon as he hears your 

prayers will grant you enormous wealth. 

13. Quick Krishna, with ten thousand Asuras 

gathered on the bank of Amsumati; Indra met him as 

he was crossing and destroyed his wicked forces.* 

* Various legends attach to this one is that Indra with Maruthe 

ahd Brihaspati smote Krishna with ten thousand forces. Another 

version has that Soma and: Kurus flew from Vitra to Amsumati 

Ig! 
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‘34. I invoke you showerer, vanquish Krishna, I 

have seen him hiding tn an unapproachable place in the 
Amsubati hiding as in a cloud. 

15. Indra with his ally-Vrihaspati destroved the 

unworshipping forces with Krishna as the quick dazzling 

‘Krishna appeared on Amsumati. 

16. Indra you are the born enemy of the ferocious 

seven who had not known any enemy before; you 

brought to light the Heaven and the Earth from con- 

cealment and filled the world with joy. 

17. Thunderer of form determination by hurling 

with unequalled force your weapon, the thunder-bold you 

killed Sushana and by your sagacity rescued the cows. 

18. Showerer, you smote all who disturbed your 

worship ; you did set free the rivers which were obs- 

tructed by the Dasas. 

19. The distroyer of Vitra ventures on rejoices in 

drinking Soma, his anger is unquenchable, be is the 

Lord of rites and is abundantly wealtiy as a day he is 

compared with the rest. 

20. Indra smote Vitra and protect men. he is praise- 

worthy, let us invoke him with the best of hymns; 

Maghaban, our shelter and courage, he alone gives 

food which makes us known. 

21. Indra, the destroyer of Vritra, the leader of 

Ribhus, was worthy of invocation as soon as born; he 

is like the Some juice is worthy of invocation by his: 

friends. 

and though requested would not come out, but Indra by force 

Soma carried to Gods who drunk So ma and destroyed the Asuras. 
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SUKTA IV. (XCVII.) 

Dziry Indra, Rishi Rebha, Metre first nine verses Brihati 

roth 13th—Atiyagati, 11th, rath—Uparistob Brihati, r4th— 

Trisutubh 15th Jagati. 

INDRA, Lord of Heaven, Maghaban, do you enrich 

your worshippers who have laid AKusa invoking you 

with the wealth of the Asuras whose precious possession 

you have captured. | 

2. Give cattle, horses, immense store which you 

have snatched away from the Asuras to your worship- 

pers and priests who always offer you Soma. Don’t 

give them miserly. 

3. Let the idle who idles may in careless sleep his 

time and does not worship y>u lose all his possessions, 

do you hide him away. 

4. Swakra, whether you are in the distant heaven 

or in this earth your worshipper earnestly invoke you 

by singing hymns to bring you to the rites as if in 

your steads running with you in Heaven. 

5. Wherever you be, destroyer of Vitra, in dazzling 

Heaven or in the sea or in the earth, or in this sky, 

hasten to our invocation, 

6. Indra, Lord of might, pertaker of Soma, grant 

us your food and abundance to our delight; here is 

Soma effused. 

7. Indra, be a partner with us in our joy; you 

alone are our shelter and our friend; do not forsake us. 

8. Indra, come amongst us, take your seat and 

drink Soma and grant us your worshippers, Maghaban, 

great shelter. 

9. Wielder of thudder-bolt, none, neither Gods nor 

men compare with you; you are supreme and above all. 

10. Indra has been roused by the corns of the 

worshippers ; the chief and victorious in battle, des- 
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troyer of enemies, the terrible, heroic, mighty, angry 

and awful seizer of the wealth of the enemy, is shining 
bright as hymns are sung. 

11, The Rebhas all in one - voice invoked Indra to 

driak Soma ard to grow mighty with the drink; Indra, 
‘attendar of rites, walks strong by drink, the Maruths 

were his strong guards. 

12. Worshippers salute Indra as his wheel is 

visible, they worship as the ram is visible and invoke 

the bright and kind Indra enthusiastically, their hymns 
of praise reach his “ears. 

13. Maghaban Indra, the Lord of might unobs- 

tructed, Lord of plenty and praiseworthy, I invoke him 

may he make us prosperous and bestow wealth. 

84, Indra, Swakra, Lord of strength, thunderer, 

destroyer of cities by your might all things, O thunderer! 

the heaven and the earth tremble with fear at you. 

15. Indra, appeartug many where in many guises, 
protect me, rescue me from sins as from water; when 
may we expect from you coveted wealth in various 
kinds and in various ways ? 



SEVENTH ADHYAYA. 

MANDALA VIITIl.—(Continued). 

ANUVAVKA X.—(Continied). 

SUKTA V. (XCVIIL) 

Deity Indra, Rishi, Nrimedha, Metre Ushnih, but 7th, roth and 

rith verses—Kakubh, oth, rath—Para Ushnib. 

SING Saman and Brihat to Indra, ithe Lord‘of rites, 

wise and sage who knows all and desires to be 
praised. 

2. Indra, victorious, by you the sunZhas"been illu- 

mind and revealed; you are .the{most strong, Lord of 

Gods and creater of all. 

3. Light goés out of you to illuminetthe sky‘and 

to illumine the Heaven with your brilliance; with much 
humility do the Gods covet your alliance. | 

4. Indra, grand in all ways like a mountain, Lord 

of Heaven, self-revealing,] victorious,{.desired of all, 

do come to our invocation. 

5. Verily, you are the Lord drinker of Soma, 
the heaven and the earth cannot encompass you; Lord 
of Heaven, you/nourish{those who make Soma for you. 

6. Indra, destroyer ‘of {the cities of [the enemy, 

destroyer of the -Dashus, protector of man, you are 
the Lord of Heaven. 

7. Wotshippable Indra, we send up our invocations 
addressing you as a man playfully sprinkles water when 

going over it. ) 
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8. As by the waters of the rivers a lakes wells, so 

do our praises go up every day, O Hero! the wielder of 

thunder-bolt. 

g. As hymns are sung, so our the horses, which 

carry Indra, ts quickly yoked to the broad-yoked speedy 

charriet. 

10. Indra, Maghaban, Omniscient grant us abun- 

dance and mighty strength and give us champion 

capable of conquering our enemies. 

ti, Tudra, Swatakratu, granter of dwellings, you are 

our father, you are our mother, grant us the happiness 
which belongs to you alone. 

12. Swatakratu of enormous strength, worshipped 

by all, I praise you with sacrifices, do you give us 

abundance. 

SUKTA VI. (XCIX.) 

Deity, Rishi Same, Metre Pragatha. 

YOUR worshippers, wielder of thunder-bolt have offered 

you to day and yesterday the drink of Soma; come to 

our dwelling hearing our praise. 

2. Lord of horses with beautiful jaw delight in 

Soma; your worshippers offer up their prayers, praise- 

worthy Indra! may your food be the very best and is 

the ideal food. 

3. As the rays gathering converged to the Sun so 

Maruths do to Indra; and divide his wealth to all born 

and that will be born; may we get our share.* 

* This verse has been variously interpreted. Mahidharas 

interpretation appears the best. “The gathering rays converse 

to the Sun purtioning out the wealth of Indra, may we obtain 

our shares and leave them behind to our sons who have been 
and will be born,” 
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4. Worship Indra, the showerer of abundant bless- 

ings which never injure and ever make one prosper. 

Indra never attend in making them gifts. 

5. Indra, victorious over hostile enemies, vanquisher 

of all challengers, destroyer of the wicked and evil- 

minded. 

6. Heaven and earth pursue you like mother, O 

Indra of ferocious strength! when you killed Vitra all 

fainted at your anger. 

7. Ever young, ever victorious and gqueller of 

enemy, mighty conqueror, the Lord of chariorters, 
uninjured by enemies, showerer of rains, your wor- 

shippers invoke you for protection. 

8. Self-consecrated Indra who purifying others, 

of immense protection and immense knowledge, the 

deity of all with abundant precious stores stowed away 

in hidden recesses which are showered upon the wor- 

shippers ; we invoke Indra seeking protection. 

SUKTA VII. (C.) 

Derry Indra and Vach in roth and rth verses, Rishi Nemz, 

Metre Trishtubh 6th Yagati, 7th, 8th and 9th Anustubh. 

TO conquer my enemies I go in company of my son 

before you while Vishvadevas follow me; come to my 

help Indra, if you intend to enrich me’ with the wealth 

of the enemy. 

2. I offer the ‘intoxicating Soma for your drink; 

do quaff the Soma and take it in; do you be iny right 

hand and ally, we together shall destroy the hosts of; 

the enemies. ' 
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3. Pray most devoutly and sing hymns in praise 

of Indra, you all the worshippers if verily does he exist ; 

Nema doubts as to whom we are to worship as none 

has seen Indra and he exists not. 
4. Worshippers, look up at me here; singly I 

conquer all by my strength; I wax mighty with the 
praises of my worshippers and hear to quash who 
quashed the worlds. 

5. When those who delight at the sacrifice come up 
to me on the back of the horse, my mind induced my 

heart to recognize that my worshippers and my children 

were sending up their pathetic invocations to me. 

6. Maghaban, all your heroic performances in 

favour of those who offer you Soma at the sacrifices 

should go out to the world; you made a gift to Sarabha, 
the relation of the Rishi of the wealth of the Paravata 

amassed by several. 

7. Indra has hurled his thunder-bolt amongst the 
most sensitive portion of the enemy, do you come now 

quickly, none is by to stop you as before. 

8. Suparna swept away passing through iron-city; 
he brought Soma from Heaven to Indra the wielder of 
thunder-bolt. 

g. Thunder-bolt is encompassed with waters in the 
sea, the enemies vanquished in battle and flying after: 
their submission to it. 

to. For where has departed the allotted portion of 
Vach, the queen the delight of Gods whose Mantras 
cannot be understood, she milks water and collects 

food for her. . 
tr. Gods brought out Vach in her is all varieties 

of animals; Vach offers meat and drink, she is the 
delight, praiseworthy come to us, 
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12. Vishnu come swiftly and majestically allow 

the thunder-bolt to lie; may we kill Vitra, unioose the 

rivers; may thus roaring flow on under the command 
of Indra. 

SUKTA VIII. (CI.) 

Deirigzs numerous, Rishi Jamadagni, Metre Pragatha but of the 
gr@ Gayatri, 4th Satabrihati, rgth Brihati syth, 15th, 16th 

Trishtubh. 

THR priest speedily invokes Mitra and Varuna for the 

fulfilmeat of the prayers of the worshipper is truely 

consecrating oblations for the sacrifice. 

2. The leaders of rites, enormously mighty, daze 

zling, all seeing and all hearing like the arms quick in 

execution of works helped by the rays of the sun. 

3. Who goes to you, Mitra and Varuna, is verily 

the messenger of Gods; he is made invincible with 

golden helm and is proud with wealth. 

4. Defend us from those who love not in making 

enquiries nor discourse. 

5. Do you sing in praise of Mitra, O Ayryaman, 

with a sacred hymn composed in the Mandir of sacri- 
fices; sing a pleasing hymao to Varuna, sing in praise 

of the kings; O you! making so much sacrifices. 

6. The red Vasu (gold) securer of victory was 

given by these, the unconquerable, immortal looks down 

upon the dwellings of man. . 

7. Nasatyas, in company, do you come to my rites 

and to my praising hymns to partake of the offerings. 

8. Lord of abundance, we pray for you that gift 
which defies being influenced amongst demons. Our 

praise goes to you to the east as you direct, O priests, 
praised hy Jamadagni. 
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9 Bayu, do you come to our rite, the sacrifice 

and the songs of praise are going up to Heaven. The 
Soma poured on the centre of the cloth ia kept epecially 

for you. 

10. The priests engaged in the rite, do go straight 

to offer you obldtions, Lord of the Niyut horses do- 

drink Soma both unmixed and mixed with milk. 

tt. Verily, verily, you are very great O Sun! 

. Aditya, your greatness is extolled. 

12. Verily, verily, O Sun! you are mighty, illue- 

trious and mighty among the Gods, you are the des- 

troyer of Demons as the support of the gods; your 

fame ia untarnished and world-wide. 

13. The Dawn, designed with so much beauty and 

brilliance, stooping and being praised is visible here, 
like the beautiful cow, proceeding to the ten regions 
which lay spreading like arms. 

t4. Three species met death, the others were pre- 

sent before Agni; the mighty Sun were in the world, 
by which purified went to the sky. 

1g. She is the mother of the Rudras, the daughter 

of Basus, the sister of Adityas, the nector dwells in 

her; I addrese the sage, do not kill the pure in- 

vidlate cow. 
16. The evil-minded alone do not attend the cow; 

she is divine, knows all utterances and all speech, she 

helps to worship gods. 

SURTA IX. (CIE) 

Darry Agni, Rishi Prayoga, Metre Geyatri. 

CELKSTIAL Sage Agni, of everlasting youth, God of 

dwellings, grant him to his worshipper, plenty of food. 
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& Posseasor of perfect knowledge, effélgent  Agai, 
do you’ induce the Gods to come to the rites wherein 
praises are sung with all reverence. 

§. Agui of everlasting youth, granter of wealth, 
with your help, with an easily vanquish enemy and 
slege their store of food. 

q. I offer up my pralee to Agni dwelling in the Sea. 

like Aurva-Bhrigu and Apnavana. 

§. loffer up my prayerto sage and mighty Agni, 
dwelling in the Sea roaring like the wind with the 

woice of Parganyas. 

6. 1 offer up my prayer to Agni, dwelling In the 

Sea, mighty like the forces of Sabitri and favour of 

Bhaga. 
7. Come to the mighty Agni, spreading the grand- 

aon of the unconquerable. 
8. Ae the carpenter cuts the timber so may he 

deal with us; may hia skill make us illustrious. 

9g. Agni, of all the Gods is the dispenser of actions, 

may he beatow on us plenty of food. 

:0. Agni, the chief amongst the worshipped fn 

the rite; sing you priests in praise of him at the rite. 

st. Agni, ever present at the sacrifice, shinning 

with effulgent purifying cays, the principal Gods 

amongst the worshipped. ) 

13. Agni possess the might of a steed, is an ally, 

vanguishing enemies O Puiests; Sing praise in his 

bonour. 

s3. The hymns of the worshipper sung io your 

praise unto your glory O Agnil go up to enkindle you 

when the Vayu comes. | 

14. All waters go to him; the grass with three 

joints unbound in bundles spread far for him. 
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“a5. Comes like the sun with blessings and comes 

with mighty protection to grant all desires. 

16. Carry our oblations, O celestial Agni of oe 
effulgence to the gods. 

17. O Sage, immortal Agni! the gods have given 

bieth to you, they are your mothers; you carry oblation 

to them. 

8, Wise, Sage Agni, your place is allotted to you 

by the Gods, you are the best and expert in carrying 
oblattons to them. 

1g. I have no cow ard nothing to cut wood with 

which [ may bring to you. 

20. Agni of everlasting youth, do you burn in the 

woods we offer to you. 

21. May you kindly accept all our woods like ghee, 

be it infested with ant or emmet. 

22. When one kindles Agni with the priests he 
should perform the rites with full devotion. ; 

SUKTA X. (CIIL) 

Deity Agni in the last Maruths as weil, Rishi Sodhri, Metre one 

to six Brihati, sth Viradrupa 7th, oth r1th 13th Swata Brihati, 

Sth, rath Kakubh roth Hrasyasi, 14th Anustubh. 

HE who is worshipped with sacrifices, who is master 
of all means, has come; our hymns go up to Agni was 

born in an auspicious moment and wee always helps 
the Ayrja. | 

2. Being invoked by Devadas Agni ran through 
the earth to meet the Gods and occupied the top of 
heaven his allotted place. 

3. All ace afraid of those who attend the sacred 
rites, so you all should devoutly worship Agni in the 
rite who grants large number of kine. 
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4. Agni, whom you intend to take into your favour 

who makes his offerings to youhas a mighty son who 

praises you always and is master of large hold, O granter 

of dwelling ! 

5. Lord of abundance, even food in strong hold 

is destroyed by the horses; your worshipper owns 

inexhaustible wealth, at your pleasure rise the fulfiil- 
ment of our desires. 

6. Agni who acts as the high priest between the 

Gods and the worshippers, who delights in making 

gifts of precious wealth, to Him (to Agni) let our 

praises like the calves full of intoxicating Soma. 

7. The worshippers of unstinted Sacrifices invoke 

you here with that hymns like horses harnessed to your 

charriot. O most beautiful Chief! bestow on us wealth 

and children and grand-children. 

8. Sing loudly in praise of Agni of immense 

strength the most beautiful true and of effulgent splen- 
dour. O Reciter of hymns. 

g. Agni of great glory and wealth ignited and 

invoked showers down enormous food and children on 

his worshippers. May he continue to grant us fresh 

bounty and variety of food. 

10. O Priests! praise loudly in honour of the most 

dear guest. Agni coming down in chariot. 

rx. Agni is worshippable, all knowing, bestower 

of precious wealth of far spread fame brought up from 
the bed of the Sea; it comes down rushing like water- 

falls in mountains increasing in strength wiih our rite . 
to wage war. 

12, Agni is the giver of dwellings is worshipped 
by all. He brings the Gods to the rites, none should 
stand in the way of our guest in coming to us. 
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1g. Agni those who worship you by singing your 

praise or uther waya, may no harm come to them in 
any way. The worshippers with all devotion perform 

sacrificial rites and offer livations «hat you may be 
pleased to carry the offerings to the Gods. 

14. Agni befriended by Maruths come to drink 
Soma with the Rudras; come to the invocations of 

Sobhasi, be propitiated with the sacrifices offered at 

the solemn rite. : 



MANDALA IX. 

ANUVA’KA I. 

ASTAK VI .-«fCoutinued.) 

ADHYAYA VII1.—~(Corstinwed, ) 

SUKTA I. (1). 

Darry Soma-Pavamana, Rishi Madbuchchhendse, Metre Gayatri. 

SOMA being effused flow in delicious and exhilarating 

torrents for the drink of Indra. 
2. The destroyer of Rakshasas, delightful sight 

to all, Soma being pressed with irons and effused has 
taken his place in the Drona. 

3. Bestower of abundant wealth, granter of the 

desired, specially destroyer of Vitra, grant us wealth 

of the wealthy. | . 

4. You are mighty, you come to the rite of the 
Gods, grant us strength and food. 

s. Indra, we worship you, that is our daily obser- 

“vance; we sing hymns addressing you. 

6. The daughter of the son makes your rushing 

stream pure by pressing it through hair seive. 
7. The ten sisters of the fingers seize the Soma 

when effused. 

8. The Soma is squeezed out by fingers sparkling 

like a water.skin, he rests in three places® and obstracts 

the enemy. 

* By three places are mont the Drana-Kalaea, the Adhavaniya 
and the Patabhrit the three vessels. 
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g. This fresh Soma is tempered with the milk of 

the inviolable kine for the drink of Indra. 

10, Mighty Indra, exhilarted with the drink of 

Soma destroys enemies. 

SUKTA II. (1I.) 

' Risu« Medhatithi, Deity and Metre as above. 

SOMA seeking the Gods flow on in your pure course ; 

shower Indra, do you betake the Soma, 

2. Soma, you are mighty, you fulfil desires; you 

are illustrious and sustainer ; do you send forth drink; 

take your own place. 

3. The effused desire fulfilling course of Soma, 

yeilds ambrossia, the performer of holy sacrifices, veils 

the Soma water. | 

4. Mighty one when you are covered with milk 
water rushes forth to you. 

5. Ambrossia is produced of Soma; he sustains the 

heaven surprises the earth, fulfil our desire and is 

purified in water. 

6. Fulfiller of desires, yellow coloured, mighty 

and like a friend Soma of beautiful sight resounds and 

sparkles with the Sun. 

y. Indra, by your grace; all busily engaged voices 

are purified to betake you as you flow on for exhila- 

ration. 

8. Soma, you are mighty praised, you are smiter 

of enemies and have created good places for your 

worshippers, we covet exhilaration from you. 

9g. Desirous of Indra flow towards us in your 

ambrozaic course. | 

10. Indra, you are the sole of the rite, you bestow 
cow, horses, food and children. 
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SUKTA III. (III.) 

RisH1 Sunassapha, Deity and Metre as above. 

IMMORTAL Soma, is coming like a bird to take its place, 

in Drana-kalasa. 

2. Being pressed with fingers the Soma is effused 

and flows on. 

3. The worshippers performing rites betake the 

Soma like horse for battle. 

4. Thus flowing this heroic Soma moving with 

mighty desire to distribute all the wealth. 

5. The flowing Soma wants a chariot, roars and 
grants all desires. 

6. The sage worship Soma, he gives precious 

wealth to the offerer of sacrifices and enter into water. 

7. The flowing and roaring Soma overcomes all 

places and goes to Heaven. 

8. The following Soma is worshipped at the rite and 

is upenvied ; goes to Heaven, overcoming all places. 

g. This yellow Soma, born for the Gods being 

effused runs to the straining cloth. 

10. The Soma of mighty deeds, grants food as 

born and being effused flows in stream. 

SUKTA IV. (IV.) 
Risur Hiranyastupa, Deity and Metre as above, 

FLOWING Soma, of mighty food, receive (Gods) conquer 

(enemies) and act for our welfare. 

2. O Soma! give us light, give us Heaven, grant 

us good fortune, act for our welfare. | 

3. O Soma! grant us strength and initiations des- 

trey the enemies, act for our welfare. 

193 



1534 Rig-Veda Samhita. 

4. Effusers of Soma, do you effuse Soma for the 
drink of Indra, act for our welfare. 

5. Soma, do you by your actions and protectiom 

attain for us the sun, act for our welfare. | 
6. By your actions and protection we shall ever 

enjoy the sight of Sun, act for our welfare, 

7. Soma, armed with mighty weapons, do you grant 
us wealth which goes on .increasing in the Earth and 

Heaven, act for our welfare. 

8. You are never wounded tn battles bieugh always 

over throwing the enemy, you grant wealth, act for our 

welfare. 

g. Flowing Soma, the priests worship you at the 

rite for their own upholding, act for our welfare. 

10. Indra, grant us various wealth of various kinds 

all reaching many horses, act for our welfare. 

SUKTA V. (¥.) 

Deities Apris Rishi Ashita or Dvalz Metro Gayatri but last four 
verses Anustubh, 

Soma effused Lord of all, disposer of the desired, 
flowing, roaring and pleasing the Gods. 

2. Effused Soma, grandson of water hears at a 

height, flows dazzling through the sky. 

3. Worshippable, granter of desires, dazzling, effused 

Soma is flowing deliciously with mighty force. 

4. Str-wing the Kusa-grass with heads eastwards 

at the rite the bright, yeHow and coloured Soma flowes 
rushing with might. 

5. The golden Goddess of the gate being wor. 
shipped with the effused Soma walks mightily in al 
directions. 
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6. The effused Soma now longs for the beautiful, 
grand, mighty graceful, fair night. 

7. The observed of man, the priest of the Gods, 

we invoke the two Gods; the effused Soma is dazzling 

and granter of desires. | 

8. May the three beautiful Goddess Varati, Swaras- 

wati and mighty Ila come to this our rite in honour of 
Soma. 

g. {invoke Tashta, first born, preceeding, protector, 

the yellow coloured, effused Soma is dazzling; showerer 

of desires, Lord of ail. 

10. Effused Soma, like gold yellow coloured dazz- 

ling, do you purify the thousand branches tree with 

your delicious drops. 

11. Bishadevas, O Bayu, Brihaspati, Surja, Agni 
and Indra, do all come to the consideration of Soma. 

SUKTA VI. (VI) 

Deity Soma, Pavamana, Rishi as above, Metre Gayatri. 

Soma, showerer of the desired following Gods and 

favouring us, grant us protection and flow into the 

woolen sieve. 

2. Soma, as you are the lord, grant us intoxicating 

Soma and mighty horses. 
3. You being effused send down the exhilarating 

old ambrossia, woolen sieve and grant us strength and 

food. 

4. As water flows downwards so quickly persues 

the effused Soma Indra. 

5. The ten sisters of the ten fingers press the 

Soma as if a mighty horse, sporting out through the 
seive and sportful. 
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6. The Gods will be exhilarated with the effused 

Soma, granter of desires, mix it with milk for battle. 
q. The Soma effused for Indra is flowing ia streams 

as its water is delicious. 

— «8. The essence of the rite effused Soma rushes 

forth protecting ancient wisdom and granting desires. 

g. Exhilarating Soma, being effused for the drink 
of Indra is roaring at tne rite desiring Indra. 

SUKTA VII. (VIL) 

Deity Rishi, Metre as above. 

THE Juices of Beautiful Soma being rightly effused 
are flowing gracefully. 

2. The Soma is the most praiseworthy sacrifice. 
He is falling into the mighty water and mighty streams 
are flowing. 

3. Granter of desires righteous, unenviable chief 

Soma mixed with water, is flowing to the rite. 

4. Sage Soma Lord of wealth, when praised the 

mighty waxes, mighty in heaven. 
5. When the Soma its offered by the priests and 

the effused Soma flows like a king to the enemy. 
6. The yellow coloured Soma being mixed water 

falls on the woolen sieve and flows roaring heariug 
praises. 

q- Those who are pleased with Soma attains the 

intoxicated Bayu and Aswins. 
8. Those whose offering of Soma flows in waves 

to Mitra Varuna and Bhaga, they become happy. 

g. O Earth and Heaven, do you desirous of Soma, 

grant us food, Basu and wealth. 
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SUKTA VIU. (VIIL) 

Derry, Rishi and Metre as above. 

THE Soma, augmenting the strength of Indra, is drop- 
ping the delightful ambrosia coveted by him. 

2.° The Soma is being effused, he is put into the 

laddle, he goes to Bayu and Aswins, may he give us 

mighty strength. 

3. O Soma! being effused pleasing to the eye, 

do you take your seat at the rite for the worship of 

Indra and invoke him. | 

4. The ten fingers nurse you, seven priests please 

you, the sages make you intoxicated. 

5. You are made with the help of water and lamb- 

wool; we shall mix you with milk for the intoxi- 

cation of Gods. 

6. The effused yellow coloured Soma dropped into 

the vessels, is like cloth covering milk. 

7. O Soma! we are rich, drop unto us, destroy 

the enemies, meet the friend. 

8. QO Soma! you shower down rains on the earth, 

produce wealth, grant us dwellings at the war. 

g. You are the observer of the Jeaders and all- 

knowing, we drink you Indra had drunk ; may we obtain 

wealth and children. 

SUKTA IX. (TX). 

RisHi, Deity and Metre as above. 

THE seer Soma being pressed with the grinding stone 

and effused goes to the birds dear to Heaven. 

2. Do you flow in your dwelling, unenvied, hymned 

by all, worshipping and enough for the drink of men. . 
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3. Purely born, mighty augmentor of rite, like 

mother to Heaven and Earth ts dazzling. 

4. The Soma which is augmented by the rivers, 

that Soma being pressed with fingers purifies the seven 

rivers. , 
5. Indra, your performances are unenvied sustain 

the mighty Soma for great actions by the learned. 

6. Immortal Soma, is leader and pleasing to the 

Gods, knows the seven rivers, fills the wells and pleases 

the rivers. 

4. Soma protect us in the ordained day; do 
you destroy the Rakshyas with whom we ought to 

wage war. 

8. Soma being invoked with new hymns, do you 

hasten take rite and dazzling as of yore. 

g. Purifying Soma, grant us wealth and children, 
mighty food ‘and horses, do you bestow them on us 

and fulfil our desires. 

SUKTA X. (X.) 

Deity Rishi, Metre as above. 

THE Soma is roaring like a chariot and a horse desiring 

food is coming for the wealth of the worshipper. 

2. The Soma is coming like a chariot as a carrier 

holds up by his arm so do the Ritic, the Soma in their 
arms. 

3. As a king is pleased with praise, asa rite is 

consecrated by the seven priests, so is the Soma by 

milk. 

4. Being praiséd with mighty’ praise, the effused 

Soma flows for intoxication. 
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5. The drink of Indra, the good fortune of the 

Dawn, Soma, the hero is roaring. 

‘6. The worshipping, old, fulfiller of desires, Soma, 

the people who drinks such Soma are open in the gates 

of the rite. 

7. Like well-mate seven friends the well-conceived 

Soma ts being worshipped by the seven priests. 

8. I take Soma in as Soma occupies the naval 

part in a rite, | am wise and shall glorify Soma. 

g. The dazzling praising Indra, with all desired 

objects are encompassed, does not even see the Soma. 

SUKTA XI. (XL) 

Deity Rishi, Metre as above. 

O LEADERS! the dropping Soma desirious of worship- 
ping the Gods sing in his praise. 

2. Your dazzling ambrosia is being consecrated with 
milk drink of Soma. 

3. OKing! Do you drop for our cows, for our 

sons, for our horses, for our vegetables. 

4. Sing in praise of Soma, yellow-coloured, dazzling 

like the Dawn, source of strength, reaching the sky. 

5- Consecrate the Soma effused with the effusing 

stones, pour milk in the exhilarating Soma. 

6. Go bowing to Soma, put card in it, offer up 

Soma for Indra. 

7. OSoma! you are destroyer of enemies granter 

of the desire of the Gods; do you drop for our cows. 
8. O Soma, you know the mind and is Lord of it, 

you flow that Indra might be exhilarated. 
g. Effused Soma, do you with Indra, grant us mighty 

wealth. 
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SUKTA XII, (XII). 

Dgity Rishi, and Metre as above. 

Most delicious Soma is being effused for Indra at the 
place of rite. 

2. As the cows bellows before their calves, so do 

the wise before Indra for the drink of Soma. 

3. Exhilarating Soma leaves at the junction of the 

rivers, the wise Soma leaves at the mean words. 

4. Righteous Sage, wise Soma Is worshipped in the 
Jamb-wool as the naval part of the sky. | 

5. The God of Soma enter into the vessel and the 

woolen seive where Soma is. 

6. Soma having pleased the exhilarating clouds 

roars loudly shaking the sky. 

7. Ever worshipped, producer of kkira the Lord 

of wilderness, Soma leaves amidst works to please men. 

8, Wise Soma, being sent from Heaven flows to 
the regions pleasing to the sages. 

g. O Effused Soma, do you grant us dazzling, 
beautiful horses of wealth. 



ADHYAYA VIII, 

MANDALA IX.—(Continued) . 

ANUVA’KA I.—(Continued). 

SUKTA XIII. (XIII) 

Delty, Rishi and Metre as above. 

PURIFYING Soma, flows abundantly in streams and pa ss- 
ing through the woolen sieve, is going to the conse- 
crated vessels for the drink of Bayu and Indra. 

2. Ye seeking protection, go in search of the effused 
Soma for the drink of Brahmanas and gods. 

3. Strength giving, worshippable Soma is flowing 

out for the performance of rites and to grant food. 

4. Soma flow in dazzling and mighty streams for 

the attainment of our food. 

5. May the effused Soma grant us thousand fold 

wealth and mighty strength. 

6. The Soma being sent through the woolen sieve 

by the effusers, is flowing like a horse !ed to battle. 

7. Like a calf run in bellowing to the cow the 

Soma is flowing roaring to the vessel, the priests hold 

him up with their hands. 

8. The Soma is exhilarating and sisting to Indra, 

effused Soma you destroy the enemies roaring. 
@ : 

g. The effused omniscient Soma, you are destroyer, 
you all sit at the rite. 

194 
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SUKTA XIV. (XIV,) 

Deity, Rishi and Metre as. above. | 

THE wise mixed Soma is flowing with the waves of 

the rivers making noise pleasing to the ear of many. 

2. When the friendly inhabitants of the five Jana- 

padas nicely decorate the sustaining Soma with praises 

desirous of action. 

3. The gods are exhilarated with the drink of 
mighty Soma mixed with milk. 

4. Soma flows downwards through the holes of the 

woolen sieve to meet the friend Indra at this rite. 

5- As Soma mixing his body up with the milk is 

being rubbed with the grand-sdn like fingers of the 
priests as a young mare is rubbed, 

6. Soma effused with fingers is running roaring to 

be mixed up with milk, I shall attain you. 
7. The fingers being rubbed are being mixed up 

with the Soma; they mount on the back of the mighty 
Soma. 

8. The Soma do you come towards us with all the 

wealth of the Heaven and the earth. 

SUKTA XV. (XV.) 

Derry, Rishi and Metre as above. 

THE heroie Soma being ‘effused with fingers is going 
to the Heaven of the creation of Indra with the help of 

swift going chariot on the strength of mighty action. 

2. The Soma, desires mighty action at the rite 
where the gods are present. 

3. The Soma being placed at the Havirdhan flows 

beautifully through the mid-path to the Ahavaniya. 
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4. The Soma shakes the horn, his horses are sharp 

like those of the bull, the Lord of cattle. He by his 

strength gets wealth for us. 

5. The speedy Soma flowing in the white creepers 

is Lord of the flowing juice. 

6. He reveals and falls upon the eoncented and the 

discomfitted and killed them at the junction of time. 

7. The priests are putting it into the Dranas, he 

is yielding abundant juice. 

8. The well-weaponed ten fingers, seven priests 

express the exhilarating juice. 

SUKTA XVI. (XVL) 

Derry, Rishi and Metre as above. 

THE Soma, competent to destroy the Rakshasas, the 

ambrosia of Heaven and earth, is being effused for the 

enemy destroying in intoxication of Indra; he is run- 

ning as a horse. 

2, We mix the Soma in this rite with the milk by 

our fingers; the granter of strength and thine, covering 

of water. 

3. The Soma unattainable by the enemies flowing 

in the sky inconceivable place him in the sieve, purify 
it far the drink of Indra. 

4. The Soma being worshipped goes to the purify- 
ing Sea and thence sits in the Dronas. 

5. Indra, the Soma is flowing to you with allt 
reverance for increasing your strength for the mighty 
battle. | 

6. Purified with the woolen sieve and thus looking 
beautiful, Soma stands like a hero to obtain cows, 
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7. As the water placed high, rushes down from 

above so does the mighty strength giving stream of the 

effused Soma on the purifying straining cloth. 

8. Soma, you flow to the woolen sieve for purifica- 

tion, you protect the wise priests. 

SUKTA XVII. (XVII) 

‘ Deity, Rishi and Metre as above. 

As the rivers run downwards so does the destroyer 

of enemy swift and spreading Soma run to the Dronas. 

2. As the rain oe to the ground so does the 

effused Soma drop down for the enjoyment of Indra. 

3. Most ancient exhilarating intoxicating Soma 

having killed the Rakshasas is going to the purified 
vessels for the gods. 

4. The Soma is flowing to the pitchers, is being 

‘poured upon the straining cloth and being augmented 
at the sacrifice by praises. | 

5. The Soma surpassing the three worlds you are 

now revealing the Heaven and moving, you are reveal- 
ing the Sun. 

6. The wise serving priests intending well are wor- 

shipping you and sending up praises in your honour, 

7. Soma, the sage, leading priests desiring of food 

are purifying you for the sacrifices. 

8. The Soma flows deliciously, do you mightily 
occupy your seat and with a beautiful form sit at the 
rite for drink. 
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‘SUKTA XVIIL (XVIII) 

Deity, Rishi and Metre as above. 

THE Soma is being effused with the stone and flowing 
into the straining cloth, you are the sustainer of all 

amidst the intoxicating beverage. 

2. Soma, you are wise, you are poet, you are born 
of food and bestower of ambrosia you are the sustainer 

of all amidst the intoxicating beverage. 

3. All.the gods are equally delighted to drink of 
you. You are the sustainer of all amidst the intoxi- 
cating beverage. 

4. He holds up with his hand all the covetable 
wealth. You are the sustainer of all amidst the intoxi- 
cating beverage. 

5. He like the two mothers is milching the cow, 

you are the sustainer of all amidst the intoxicating 
beverage. 

6. He quickly covers the earth and the Heaven 
with food. You are the susfainer of all amidst the 
intoxicating beverage. 

7. He is mighty and when is purified he falls with 
noise into the pitcher, You are the sustainer of all 
amidst the intoxicating beverage. 

SUKTA XIX. (XIX) 

Deity, Rishi and Metre as above. 

ALL the desirable wealth of various kinds of Heaven 

and Earth, you bring to us when you are purified. 

2. OSoma! you and Indra are the Lord of all 
you are the nourisher and Lord of cattle, prosper our 

actions. 
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3. Soma, the fulfiller of desires, yellow coloured 
heing purified is taken his place on the Kusa. 

4. The mother like (.e. Basativari water) the sun 

like Soma being sucked by him is cherishing the 

strength of Soma the fulfiller of desires. 

5. When being mixed with Basativari Soma puts 
germ in it for conception and bright milk is milched. 

6. Flowing Soma, bring near those who are away, 

strike terror into the enemy, seige their wealth. 

7. Soma, whether you are near or away destroy 

the overpowering strenth of the enemy, their food and 
their mighty strength. 

SUKTA XX. (XX.) 

Daity, Rishi and Metre as above. 

THE seer Soma is passing through the woolen sieve for 

the drink of the gods and is triumphing over the adver- 

saries and destroying the boastful. . 

2. The pure flowing Soma grants thousand fold 
food with cows to his worshippers. 

3. Soma, you by your own will grant wealth, do 

you grant us food. 

4. Soma, send to us mighty fame and give lasting 

wealth to the priests and food to the worshippers. 

5. Soma you are institutor of righteous actions, 

being purified you are like a king, do you accept our 

praises O wonderful carrier of sacrifices. 

6. The Soma is the carrier, being rubbed mightily 

with the haads goes to the pitcher. 

_ 7. Soma, you are sporting and intend to give 
granting good vigour to your worshipper you are going 
to the straining cloth like a gift. 
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SUKTA XXI. (XXI). 

Deity, Rishi and Metre as above. 

Tue flowing, bright, enemy conquering, nourishing, ex- - 
hilarating Soma is going to Indra. 

2, They nourish the effuser mixed with all and 

grant food and wealth to the foe conquering wor- 

shippers. 

3. The Somas are like sea waves, dropping and 
sporting easily into pitchers. 

4. The purified Soma like horses harnessed in 
chariot spread the wealth. 

5. The Soma as fulfill our desires make gift 
silently. 

6. As the review puts the charioteer commendably 
before him so do you grant knowledge to the wor- 

shipper and be purified with water. 

7. The effused Soma, desires sacrifices the mighty 
Soma have sharpened the intellect of the worshippers. 

SUKTA XXII. (XXII) 

Derry, Rishi and Metre as above. 

Tue Soma Juices: as let off roars and leaves out like 

the horses and chariots engaged in battle. 

2. The Soma Juices are spreading like mighty 

winds like the rains from clouds like the tongues 

of fire. 

3. The pure Soma Juice wise and being mixed with 

.curds permeate by the intelligence. 

4, The Soma Juices are purified and immortal .are 

never tired in traversing their paths over the universe. 

5. These Soma Juices spread traversing over sky 
and earth and traascend to fleaven. 
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6. Rivers coming down follow the good Soma, as 
it comes spreading to the sacrifice, honouring it. 

7. Soma, you have in you the wealth which you 
ceased from Panis; you did roar loud at the sacrifice. 

SUKTA XXIL (XXIII) 

Doiry, Rishi and Metre as above. 

SOMA Juice being effused at the rite flows speedily in 

exhilarating stream. 

2. Which ancient horse traverses new pastures and 
kindle the sun. 

3. Purified Soma, give us the dwelling of those 
who do not offer sacrifices; grant us wealth and 

progeny. 

4. Quick rushing Soma Juice drop in exhilarating 
beverage and go to the ambrosia yielding pitchers. 

5. Soma the sustainer of the world holds within 

sense-stirring essences, is a guard against calumny 

and heroic. . 

6. Soma, worthy of sacrifice dropping for Indra 

and the other gods desiring to bestow food on us. 
7. Soma is the chief amongst the exhilarating 

beverage irresistable Indra destroyed enemies in the 

past, may he do 3o ever. 

SUKTA XXIV. (XXIV.) 

Derry, Rishi and Metre as above. 

SOMA Juices being effused, are going sparkling and 

being mixed and expressed in water. 

* By this Rik, Soma is being alligorically worshipped 
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a. Flowing Soma Juices running like down going 
water to gratify Indra. 

3. Purified Soma, whence may you be brought by 
the priests; you are going to Indra for his drink. 

4. Soma, you are worshippable, you intoxicate men 
overcome enemy and is effused for the drink of Indra. 

5. Soma, being effused by grinding stones you run 

to the purifying sieve and thence for the belly of Indra. 

6. Ochiefest of the slayers of Vitra, be effused, 

you are worshippable with hymns, pure purifier and 
unprecedented. 

7- Effused exhilarating Soma is known as pure 

and purifier. He is delightably Gods and destroyer of 

enemies. : 

ANUVA’KA II. 

ADHYAYA VIII .—-(Continued.) 

SUKTA L (XXV.) 

Dairy, Rishi and Metre as above. 

YELLOW coloured Soma, you are exhilarating and are 

being effused for the drink of Gods, Maruths and Bayu. 

2. Purifying Soma, being held up by our actions 

enter to your place, and into the Bayu by your own 

action. 
3. The Soma has taken his place is fulfiller of 

desires, wise, learning, slayer of Vitra, and is shining 

mightily desirous of Gods. 

4, Purified, graceful Soma enters into all forms and 

is going where the immortals are arrived. 

Ik 
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5. The beautiful Soma, being effused with noise 
and endowed with wisdom is flowing to Indra. 

' 6. The mightiest of the exhilarating heverage, wise 

Soma after passing through the refining cloth you are 

flowing to attain worshippable Indra. 

SUKTA II. (XXVI.) 

Derry, and Metre as above, Rishi Idhamadha Son of Brihachyupa. 

THE priests purified the flowing Soma by their worship 

and fingers. 

2. The hymns are praising Soma the sustainer of 

Heaven, dazzling and flowing in thousand streams. 

3. The sustainer of all, the institutor of various 

actions, Soma is by his wisdom sending up his devotion 
to Heaven. | 

4. The Soma placed in pitcher ts Lord of praise 

and unenviable. The priests are sending him by the 
actions of their arms. 

5. The fingers are sending up Soma to higher 

regions, he is graceful and observer. 

, 6. - Purifying Soma, you are being sent up to 

Indra, you are augmented with praise, dazzling and 

exhilarating. 

SUKTA III. (XXVIII) 

-Darty Metre.as above, Rishi, Nrimedha son of Angira., 

SOMA, wise and worshipped from all sides after pass. 

ing through the filtering cloth and being purtfied is 
destroying enemies. 
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2. Soma is victorious over all stengthening and 

is being sent to the straining cloth for Indra and Bayu. 

3. The Soma is being pressed in various ways, js 

the ‘head of the Heaven and knows all, being placed 
in beautiful vessel. 

4. Soma, is desirous of bestowing on us cow eine 

gold, is victorious over fierce and mighty enemies and 

being himself uninjured is roaring. 

5. Soma, being purified falls on Heaven, purified 

with the sieve is mighty and exhilarating. _ 3 

6. Mighty Soma fulfiller of desires, purifyer is 

‘going to Heaven through the sky. 

SUK IA IV. (XXVIII | 

Rishi Privamedha, Deity and Metre as above. 

SwirT flowing, stored in pitchers, all knowing, Lord 
of all, Soma is falling to the woolen-filter. 

2. Soma being effused for the Gods and desirous 

of entering into their body is arOPPINE on the purify- 

-ing filter. 

3. Soma, immortal, destroyer of Vitra desirous of 

the Gods is taking his allotted place. 

4. This fulfiller of desires roaring Soma, upheld by 
fingers is running to Dranas. 

5. All seeing, all knowing Soma being purified, is 

purifying the sun and all objects of bright force. 

6. This Soma purified, strong, unenvi»ble arid is the 

protection of Gods and destruction’ of the evil-mindéd’s 

he is flowing. : i. es 
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SUKTA V. (XXIX) 

Risu1 Nrimedha, Deity and Metre as above. 

SomMA, the showerer effusing in streams and is flowing 
desirous of showing its strength on the Gods. 

2. Worshipping, leaders, Lord of rites the Adhar- 
yus, pressing the Soma, ancient, worshippable and 

like a horse. 

3. Soma, of abundant wealth, your strength be- 

come subduing, when purified do you fill the ocean like 

pitchers. 
4. Soma, do you capture all wealth and flow in 

streams and drive away the enemies all at once toa 

distant place. 

5. Soma, protect us from the reproach of those 

who are miserly and who speak ill of others ; may we 

be free. 

6. Soma, flow in streams, capture the wealth of 

Heaven and Earth and attain dazzling might. 

SUKTA VI. (XXX) 

Risnt Bindhu, Deity and Metre as above. 

THE streams of the mighty Soma, is flowing easily ; 

he is roaring as being purtfhed. 

2. The Soma being sent out by the effusers is 

roaring about Indra while being purified. 

3. Soma, do you flow tn streams that men may 

attain heroic, victorious and covetable strength. 
4: This Soma, being purified is flowing in streams 

to the Dranas after being purifted by the filter. 

5. Soma, you are the sweetest amidst water, 

delicious and yellow coloured; you are being pressed 

by the grinding stones for the drink of - Indra. 
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6. Do you effuse Soma, of the sweetest nice, 
graceful exhilarating for our strength and for the drink 

of Indra. 

SUKTA VII. (XXXI) 

RisH1 Gautama, Deity and Metre as above. 

SoMA, the institutor of various good actions is flowing 
when purified and is bestowing leaving wealth on us, 

2. Soma, you are the Lord of food and augmenter 
of the effulgent objects of the Heaven and earth. 

3. Soma, may the Bayus be pleasing to you, the 

rivers flow to you and augment your might. | 
4. Soma, you are augmented by Bayu and water; 

may the raining strength fall on you from all sides; you 

seize food at the battle. 

5. Yellow-coloured Soma, the cows are giving 

Ghee and full milk forme; you are placed i in a high 

place. 

6. Soma, Lord of the world we covet your friend- 
ship, you possess the best Bow. 

SUKTA VIII (XXXII) 

Risxt Syabaswa, Deity and Metre as above. 

EXHILARATING Soma juices being effused are flowing 

for the food of the worshippers. 
.2. Trita ts invoking with fingers pressing grinding 

stones, the yellow coloured Soma for the drink of 

Indra. 

3. As a swan enters into water so does Soma into 

the minds of his worshippers ; Soma is being sweetened 
with milk. 
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4. Soma being mixed with water do you look like 
a deer upon the Heaven and the Earth, 

5. As a woman praises her fond lover so utter- 

ances of praise reach you; you are rushing to the 
desired battle like a hero. 

6. Grant us abundant oblations for renowned fame, 

wealth, wisdom and glory. 

SUKTA IX. (XXXIII). 

Rusu Trita, Deity and Metre as above. 

Like the buffalows entering into forests like waves 

of water the intelligent Soma is flowing. 

2. Sparkling, yellow coloured Soma Juices are 

flowing in the streams of nectar into the Dranas grant- 
ing food with cows. 

3. The effused Soma is Sains to Indra, Bayu, 

Varuna, Maruths and Bishnu. 

4. The three words are being uttered the pleasing 

cows are bellowing, yellow coloured Soma is flowing 

roaring. 

5. Praises are being sung and the mother of rite, 

Soma, being invoked by the worshippers, is being 

pressed like a child. 

6. Soma, from the four sides pour upon us four 

oceans of riches, fulfil our thousands of desires. 

| SUKTA X. (XXXIV). 

Deity Rishi, and Metre as above. =. 

THE Soma being effused is flowing in streams to the 
filtering cloth breaking through the strong cities of 
enemies. 
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2. The effused Soma Juices are going to Indra, 
Bayu, Maruths and Vishnu. , 

. 3 The effusers are ever effusing Soma Juices by. 

the grinding stones and by their actions milking out, 

the juice. 

4. The exhilarating Soma of Trita has been puri- 
fied for him and has attained his ownself. ‘ 

5. The Maruths, the Sons of pans protector of 

rites, are milking out the Soma. 

_ 6, The praises being sung are going up to Soma, 
is flowing roaring desiruus of praises. 

SUKTA XI. (XXXV,) 

_Risa1 Prabhabasu Son of Angiras, Deity and Metre as above. . 

SOMA being purified is flowing in streams, come to the 
dazzling rites to grant us abundant wealth. 

2. Soma, showerer, terror to the enemies, holder 

of our wealth by your might. 

3. Hero Soma, by your might we shall conquer 

our enemies desirous of battle. 

4. Desirous of propitiating the worshippers the 
Soma, the bestower of food, omniscient knower of ac- 

tions expert in bow and strings, is sending food. 

5. We are sending up praises to Soma to please 

him, Soma is the protector of cows. 

_ 6, All are engaged in propitiating the Lord of” 

actions, pure, possessor of abundant wealth, Soma. 
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SUKTA XII. (XXXVI) 

Risa: Prabhabasu, Deity and Metre as above. 

BEING pressed with two boards the Soma like the 
mighty steeds yolked in chariots for battle has leaped 

out and is flowing. 

2. Soma, you are carrier, roused desirous of Gods, 

drapper of necter, do you flow through the filtering 

cloth. 

3. Ancient, purified Soma, reveal the places in 
Heaven, grant us strength at the rite. 

4. Being adorned with the priests desirous of rites 

and pressed with their hands the Soma is flowing 
the woolen sieve. 

5. May the effused Soma grant to the offer of 

sacrifices O the wealth of the Heaven, the Earth and 

Sky. 
6. Soma, the Lord of might go up to Heaven 

desirous of granting to your worshippers horses, cows 

and heroes. 

SUKTA XIII. (XXX VII). 

RisHr Rahus Deity and Metre as above. 

THe Soma effused for drink is fulfiller of desires, 

destroyer of Rakshasas and desirous of Gods is going 
to the purifying cloth. 

2. The Soma is yellow coloured, sees al] and 
sustains all. He is held up by the purifying cloth 
whence roaring goes to the Dranas. 

3. The light of Heaven, speedy Soma when purifiep 

is destroyer of Rakshasas. It is flowing down through 

the woolen sieve, 
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‘4. This Soma being worshipped at the mighty 

rite of Trita, revealed the sun with friends. 

5. The fulfiller of desires, destroyer of Vitra, 
unenviable effused Soma is running to the Dranas “ke 

a horse gallopping to the battle field. 

6. The mighty Soma holding residue and being. 

led by the wise is falling into the Dranas for the 

drink of Indra. 

SUKTA XIV. (XX XVIII). 

Deity, Rishi and Metre as above. 

THE Soma like a chariot and desiring to fulfil the 

desires of the worshippers and to give them thousand 
fold food is going to the Dranas through the filtering 

cloth. 

2. ‘The finger of Trita is preparing the yellow 

coloured Soma holding residues for the drink of Indra 

by pressing it with grinding stones. 

3. Ten yellow coloured fingers desirous of actions 

are pressing the Soma. The Soma with their help is 
designed for the exhilaration of Indra. 

4. The Soma is like a eagle amongst men ana 
flowing as a lover goes to the beloved. 

5. These exhilarating Juices see all; the Soma is the 

child of Heaven; he is entering into the straining cloth, 

@. The _ yellow cloured Soma, sustainer of all, 

being effused for drink is going to its loved places. 

SUKTA XV. (XXXIX.) 

Rist Brihatmati of Angziras, Deity and Metre as above. 

MiGHTY Soma, do you go to the Gods in appearance 

pleasing to them and announce for the Gods. 

196 
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2. Having consecrated the unconsecrated places 
and having granted food to the performer of nes you 
shower rains from above. 

3. The effused Soma, holding light, seeing all and 

making them bright is speedily flowing to the straining 
cloth. 

4. The Soma being placed on the woolen sieve ts 
falling as it were on the waves of the ocean, it speedily 
goes up to Heaven. 

5. Soma intending pleasure of the Gods of the 

Near regions or of distant regions, being effused is 
dropping nector for Indra. 

6. The priests are singing praises in chorus and 
sending the yellow coloured Soma to the grinding 

stones. Do you come to the rite. 

SUKTA XVI, (XL). 

Dery, Rishi and Metre as above. 

THE all seeing Soma, when purified surpasses all the 
evil-minded, all are adorning him with actions 

3. The dawn like Soma is dropping into the Dronas 

thereafter being effused and full of desires is going to 
Indra, and attaining sure place. 

3. Soma, O Indra! being effused do you shower 
on us wealth from four sides. ® 

4. Purified Soma, O Indra! do you bring various 
kinds of wealth and grant us thousand fold. 

5. O Soma! when effused do you bring for us good 
heroic wealth and increase the praise of the wor- 
shippers. 

6, Indra, Soma, being purified bring for us in- 

creasing wealth from Heaven and earth. 
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SUKTA XVII. (XLII). . 

Rust Medhatithi of Kanva, Deity and Metre as above. . 

Tue Soma Juices of quick dazzling and flowing like 
waters are moving to kill the black coloured, sing ina 
praise of them. 

a. Overcoming the unworshipping Dashus, we shall 
sing praise of the graceful Sama intending to subdue 

and kill the Rakshasas, 

3. When effused the Butlianes of mighty Soma 

move in the sky and is roaring hard like that of the 

rains. 

4. Soma, being effused do you send to us mighty 

food with cattle and horses. 

5. All seeing Soma, do you be effused and as the 

sun fills the days with his rays, fill the earth with the 

“sky with your juice. 

6. Soma, as the rivers flow on the earth so do you 

flow in pleasing streams on all sides. 

SUKTA XVIII. (XLIL) 

RisH1 Medhatithi, Deity and Metre as above. 

YELLOW coloured Soma, producing the light of the 

earth, the sun of the sky is flowing being covered with 

down going waters. 

2. This ancient Soma, being praised is flowing in. 
streams to the Gods. 

3. Soma of immeasurable strength is filling the 
pitchers desirous of quickly attaining the food. 

4. Soma of ancient Juice is falling on the straining 
cloth and is invoking roaring the Gods. 

5. This Soma when effused goes to the desirable 

wealth and te the Gods.crowning rites. 



“es a ' Rig. Veda Nem nte 

_& Soma, you being effused grant us wealth of cows, 

rece, heroes and wealth obtained at battte and abun- 

dant food. . | 

SUKTA XIX. (XLIIL) 

1, Deity and Metre as above. 

THE Soma, who is like a horse and who is mixed with 

milk for the ex uierator of Gods, we propitiate him 

with praises. 

2. All praises seeking protection are rousing Soma 

for the drink of Indra as in ancient time. 

3. Graceful Soma, being purified for Medhatithi 
and adorned with praises, is flowing to the pitchers. 

4. Purified Indra grant us good and bright and 
many propitious wealth. 

5. The Soma is roaring tike a horse going to battle 
on the straining cloth. He roars desiring Gods. 

6. Sema, for to give us wealth and for the better- 

ment of Medhatithi. Do you be effused and grant us 
also beautiful heroic sons. 








