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RELIGION IN PUBLIC SCHOOLS.
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• s" ith a keen appreciation of tlie breadth of view of an association whictj
z

invites the presentation of a subject, with an appeal so potent, with an interpretatioi
|(

so varied, with
_

a consequence so incalculable, as that of Religion in the Public
n

Schools, I feel it a great privilege to address the Interdenominational Ministerial)
Association of Newark and vicinity. Surely the spirit which prompted you tc

; )summon to this conference for free discussion an advocate of the absolute separation
of Church and State, an idea about which we are still largely disagreed, is one o

,

the choicest fruits of time. How
# beautifully this occasion compares with man;

,

scenes enacted during the Middle Ages when my ancestors, at the point of the
fsword, were led to Christian churches to hear sermons for their conversion. Thi:
|occasion to me is bright with the promise of that golden era when the childrei

),

ol men. true, each one to the ideas; faithful, each one to the ideals, with whicl),
God has peculiarly blessed us, can meet together in calm deliberation to formulat<

r

,

for our guidance such practices as shall be conducive to our common welfare,
subversive of the peace and happiness of none.

How that immortal document, the Declaration of Independence, like a divim -

revelation attesting the rights of man, reverberates with such principles: “W<
hold these truths to be self-evident, that all men are created equal; that they art
endowed by their Creator with certain inalienable rights; that among these art

j
life, liberty and the pursuit of happiness. That to secure these rights, governments art

,

instituted among men deriving their just powers from the consent of the governed.’
,,

Dedicated to these principles, our Republic has wondrously flourished. In ;

comparatively few years, a new and hazardous experiment in government, institute! i

!'•' refugees from religious persecutions and political injustice, has vindicate!
tlic sacrifices, the hardships and the patience of its founders. Their sturdiness am

j

energy, invigorated by the spirit of freedom, soon converted a howling wildernes;
into fertile fields and thriving cities.

I rom lands of bigotry and injustice, from countries where despair and dis ecom agement have marked the efforts of the common people, there has continuously
flensed to our shores a race of noble men. For the sake of liberty, they have braved th<

s of the deep, disregarded the difficulties attending the breaking of old ties, o
oine and friendship, to settle in a strange land. This spirit made them welcome t<

our country. Columbia proclaimed them free and independent, as sh Q pointed t<
the Constitution, which has given the people of the United States the right “to form ;

1110,1

1

Perfect union, establish justice, insure domestic tranquility, provide for the com ,

i defence, promote the general welfare, and secure the blessings of liberty to our .

^
l\i s and our posterity.” In this spirit it has been ordained “Congress shall make n<
i\ inspecting an establishment of religion, or prohibiting the free exercise thereof.’

(1 Amendment to Constitution).
A government established upon such principles requires as an indispensable

element an enlightened people. A government that derives its just power.* front
consent ot the governed could not long survive if the people were srecreant tA

• responsibility of teaching every citizen his obligation to the State,' dependin*
>o directly upon his knowledge and his deed.

A i a justice, therefore, it is recognized that the public school system of oui-
s its real foundation. “Out of the public school comes, must come, if we ar|
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last, the real democracy that has our hopes in keeping,” said Jacob Riis. “Their
solute democracy and their universal use of the English language have made
e common schools most successful machinery for converting the raw material of

Lmigration into American citizens.” - (Prof. Alex. Johnston). The mingling
gether of children of all classes, creeds and nationalities, as they seek from a

mmon source the common knowledge that shall fit them for citizenship in their

immon country, a spirit of equality and hopefulness has been developed, which
the directive force in our progress.

This true bulwark of our nation, the public school, has from time to time been
reatened. Its non-sectarian character, the absolute equality of the varied elements
at constitute it, the liberty of conscience which it has cherished, have often been
idangered. At the present day, in free America, whose chief boast has ever been
3 recognition of the rights and liberties of every individual, there are many orga-

zed efforts at work to introduce into the public schools of the land clearly formu-
,ted sectarian influences. In various parts of the country ministerial associations

•e pledged to resolutions which call for the introduction into our schools of

sligious teachings, as well as for the recognition by the government of specific

digious truths. Lay organizations have supplemented these efforts of the clergy

Y expressing approval of the principle. Many individuals through their utterances

•om pulpit and platform have indicated their advocacy of the movement. The
urpose of these various organizations and individuals is to change the complexion
f our public schools, to introduce into a non-sectarian atmosphere an element of

digion. They advocate the reading of the Bible, the singing of hymns and religious

mgs, the recital of the Lord’s Prayer, the study of selected passages from
le Bible, and the repetition of the Ten Commandments. Where certain of these

jractices already prevail, contrary to the laws, of the State and Nation, they who
ave registered their protest have met with some criticism and defiance. Their

Ibjection to the continuance of such sectarian influences has made them seem like

estroyers of the land.

The sincerity of purpose of those who seem to see the signs of decay and
iissolut.ion in our national life, whom “rumor of oppression and deceit, of unsuc-

essful and successful war,” terrifies with the doom of an inevitable disaster, is not

o be questioned. Beneath their sobs and lamentations over the degeneracy of our

imes, when violence, immorality and dishonesty unrestrained stalk proudly through

he land, can be heard the refrain, “the Public Schools are Godless, irreligious, and
nswerable for the wrong.”

I am optimist enough, nor do I need to stretch my confidence in the progress

f mankind, to deny the allegation. I call to witness the conscience of man made
nore sensitive to distinguish between right and wrong. I call to witness the

plendid humanitarian movements that have been inaugurated during the last fifty

ears towards the amelioration of the condition of the poor and distressed. I call

o witness the more harmonious relationship and spirit of co-operation now obtaining

>etween the forces of capital and labor. I call to witness the effective protests of

he people against corruption in offices of public trust and honor. 1 call to witness

• he awakened conscience of mankind against the evils of child labor and neglect,

irmly, “God’s in His Heaven; all’s right with the world!”

It is strange how the eyes of many are blinded to the progress of our time.

While we should recognize that self-complacency is a hindrance to further growth,

’ve should not fail to remember that pessimism and despair are signs of inertia,

hopelessness and decadence.

Toward this better day of ours, the public schools have been, most potent

'actors. Their influence cannot be measured. And it is not only impolitic, but

highly unwarranted to heap abuse upon such a worthy institution.

But even though the age were degenerate and evils in countless hordes fed upon

;he vitals o! our institutions, I believe the public schools would be unable to correct

'Lem, representing as they do the temper of the times. As a stream cannot run

ligher than its source,” the public schools, equipped by men and women, who are

’products of the age, are built by and for the people, after the model of the age.

The effort that is made by a portion of the population to inject into the public
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schools certain sectarian teachings is a retrogressive movement, and marks i

adherents as un-American. By checking it in time, we save the schools froi
inevitable disaster.

Because of the danger which has threatened the public schools, we Jews hat
protested against the introduction or the continuance of sectarianism. We hat
been aided by an ever increasing body of Protestant and Catholics, as institutior
and as individuals who are not less Christian because they recognize that the schoo'
are not Godless, though God is not taught; not immoral, though religion is nc
imparted.

:i'n

1 IT
It is to be observed that our protest was prompted not by our Judaism but b

our Americanism, our desire to keep inviolate the precious institutions upon whic
our nation rests, to deepen their foundation, to enlarge their scope and power.

It is hinted that we Jews fear conversion of our children. But what has Israt
to fear on that score, if darkest Russia, through fiendish cruelty and oppression, ha
been unable to change us? This is no insinuation that Christians desire so to convei
the Jews.

iiti

Nor is the protest of the Jew an assumption of superiority in conceptions of Go
and truth. We are taught to respect all creeds. Our sages have enjoined upon u
to recite a benediction in the presence of a wise man, though he be a heathen.

It is claimed that by our protest we Jews ally ourselves with the forces c
atheism, which seek to uproot religion from the hearts of the people, that we sho
a disregard of the Holy Bible and its noble literature. What thinking man coul ia

long hold such a view when he recalls that Israel, among all the peoples of the eart
has shown such heroic and unselfish, pure and deep-rooted love for God, for hurnar
ity and for truth, as to have won the admiration of all men? Can we be charge
with indifference to the Bible which we have brought to the world and are seekin
still to impress upon men its true meaning when it is remembered how we have sul|

0fered to protect it? As its interpreters, we have merely objected to what we consider,
distortion of its real significance. At the same time we pray for the extension of th
influence of all the Churches, that the people of the nation may be attracted to thei
to learn the meaning of the Bible as each individual may desire.

It. lias been hinted that we Jews in our protest desire to attack Christianity
How little they understand Israel, who make the charge. We recognize Christianit
as a daughter Faith through which a large part of the world has been blessed, an
Israel most willingly accords to Christianity all praise and honor for her splendi
work.

lit

Simply because we love our blessed country, simply because we are deepl
attached to her institutions, simply because we desire to perpetuate her name, he
worth, her power as a land of political freedom and religious liberty, have we bee
led to protest against the introduction or continuance of any influence that migl
work toward the destruction of these ideals.

OUR PROTEST IS BASED UPON THE PRESENT SITUATION IN THE PUBLI
SCHOOLS OF NEWARK.

I |)on 1 borough investigation of the extent to which sectarian influences ha
1 into the schools of our city, I found that the following instances, in van 1

ing degrees, prevail:
i lie reading of a selection from the Bible, followed by the recital of the Lord

Prayer each morning.
ignnient of subjects for compositions taken from the New Testament an

j

; ous pictures in the room or presented by the teachers.
Selection ot passages to be read almost exclusively from New Testament.
Pupils’ response to roll call by reciting Bible verse.
Presentation and discussion of the life of Jesus.

f
1 ending of Bible has been followed by comment and interpretation.

aiversal custom with very tew notable exceptions of singing purely secula !t

that teach such ideas as
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Jesus the Savior of mankind.
The Immaculate Conception of Jesus.

The Trinity.
The mission of the Christian Church.
The Resurrection.
The Incarnation.
The meaning of the Holy Sacrament.
Many hymns sung in our public schools have been taken verbatim from church

mnals.
.

For conscientiously refusing to sing certain sectarian hymns, Jewish children

ive been punished as follows:

1. They have been kept after school.

2. They have been embarrassed by being forced to change their seats.

3. They have been ordered to remain in the hall during the singing.

SPECIAL SCHOOL EXERCISES.

The mid-winter holiday is preceded by exercises which to my knowledge in

•veral instances are most appropriate to a denominational service.

The peculiarly religious content of the Christmas holiday, through songs, reci-

itions and interpretation have been introduced into the school.

The same may be said of the spring holiday, or Easter celebration. Its denom-

lational significance has been imparted to children in the public school.

We take the irrefutable stand that such v practices are sectarian, and as such aie

atagonistic to the principle of religious liberty.

The reading of the Bible even without comment is sectarian. For the version

f the Bible that is used proclaims it. Protestants would not think of using the

ouay Version held sacred by Catholics. Catholics would not make use of the King

ames Version or Authorized Version. Neither would be bound by Leeser, whose

•anslation is used by Jews.

Then the mere reading is sufficient to indoctrinate pupils with such ideas as the

uvinity of Jesus, Eternal Punishment of the Wicked, Binding Force of the Sacra-

ients, Salvation by Faith, about which ideas there are conscientious differences

The American Bible Society reports how Catholics have been converted to

rotestantism merely by reading the Scriptures.
,

Each teacher moreover, will naturally select passages which are m accord with

is own views and by persistent iteration, even without intention, will, toice nis

lews upon others. The inflection of his voice, his glance and emphasis in reading

ertain passages are sufficient to impress his views.

In the matter of Bible reading and singing hymns in school, a notable decision

as been handed down by William H. Taft, Secretary of War, who, when judge of

he Supreme Court of Ohio, tried the case of Minor against the Board of Education

f Cincinnati, which ruled sectarian influences out of the public schools.. He said:

The singing of Protestant hymns may be used to communicate dogmatic instruction

s effectually as the Bible itself. I cannot doubt, therefore, that the use of
.

the

iible with the appropriate singing provided for by the old rule, and as practiced

inder it, was and is sectarian. It is Protestant worship and its use is a symbol of

’rotestant supremacy in the schools, and as such is offensive to Catholics and to

William M. Salter says: “If the Bible is read as an introductory exercise along

nth the repetition of the Lord’s Prayer, then it is a book of religion—and if read

nth the understanding that its inculcations are of divine authority, the religious

iuestion is up in all its force.” (Bible in the Schools.)
. . ... .

This sectarian influence has led in some instances to religious bigotry, as evi-

denced by the following facts:
. , ,

l The age-long fiction that Jews crucified Jesus is given credence b.y lmpres-

ionable minds through statements of teachers.
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2. Insults have been passed upon the Jewish people by teachers’ characters
tions of the work and worth of Israel.

j

3. Criticisms of Israel’s rejection of Jesus has been expressed.
4. Pupils’ conscientious refusal to take part in secular exercises has met wit

rejoinder, "You had better go back to Russia.”
5. Attention has been called in open class to the fact that certain children wer

Jewish.
To such practices in the name of liberty of conscience we have raised ou

protest. We have sought to call attention to the evils of sectarianism when applie
to public schools. It is unnecessary to assure you that we do not object in an
particular to the maintenance of sectarian lines when limited to religious institution
and applied to those who of their own free will desire so to be bound. But man:
festly it is unlawful, improper and dangerous to inject into the public schools of ou
land any spirit in whatever form it may be embodied that may conflict with th
religious views of any of the pupils, no matter how small a minority they may b
constituted.

Such practices are unlawful according to the first amendment to the constitu
tion, which denies Congress the right to make any law respecting an establishmen
of religion or prohibiting the free exercise thereof.

The State law on the subject reads as follows: “No religious service or exercis
except the reading of the Bible and the repeating of the Lord’s Prayer shall be held i:

any school receiving any portion of the money appropriated for the support of publi
schools.” While the State grants the right to read the Bible and repeat the Lord’
Prayer only, I believe, as several States have declared through their Supreme Courts
that it is unlawful to hold even so much of a religious service in the schools; tha
our State law is in conflict with the Constitution of the United States. But even a
the State law stands, it is unlawful for the Board of Education to permit the singin;
of religious hymns and other religious influences that now prevail in our schools.

Upon the point at issue, Thomas Jefferson has said: “To compel a man t

furnish contributions of money for the propagation of opinions which he disbelieve
is sinful and tyrannical.” (Preamble of Act for Establishing Religious Freedom.)

The Supreme Court of Ohio in Minor case has declared: “That to tax a ma:
to put down his own religion is of the very essence of tyranny, that however simpl
the tax, it is the first step in the direction of an establishment of religion, and I sha]
add that the first step in that direction is the fatal step, because it logically involve
the last step.” The superintendent of public schools in Poughkeepsie, N. Y., has de
dared in forcible words: "The public school system must be conducted in such a broai
and catholic spirit that the Protestant and Jew and Catholic alike shall find thereii
absolutely no complaint as to the exercise, directly or indirectly, of any denomina
tional influence. In this respect every school maintained at public expense shouh
be ir •, open and accessible without reasonable ground for objection from any soure
whatever.”

Th'- argument is sometimes made that since the Christian people are in th
majority, they' have the right to introduce religious exercises acceptable to th'

majority , in matters of conscience, “One on God’s side constitutes a majority.'
S'lppn " the Chaldeans had voted against Abraham’s proposition that there was a:

invisible God, not the work of man’s hands, that ruled the world, the overwhelmin
;

negative vote would not have destroyed the value of his protest. Suppose th
Romans had voted against the higher ideas of the early Christians, the large
negative vote would not have uprooted the Christian ideas. These hypotheses haV'
been cited merely to indicate the futility of an appeal to numbers in questions
dealing with ideas.

Justice Welch, of the Ohio Supreme Court, has said: “Constitutions are enacte'
for the purpose of protecting the weak against the strong, the few against th
many.”

"The right of man must be understood in a sense that can admit of no singl
exception, for to allege an exception is the same thing as to deny the principle—an
it is to utter a treason against humanity. The same is true and is true with a:

emphasis in relation to those rights which are at once the surest guaranty of ever
other and the most precious of all, the rights of conscience.”—Isaac Taylor.
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The argument is also made that as our own nation is a Christian nation, it is

iminently proper to introduce the teachings of Christianity into the public schools.
Vhile it is true that the people of the Christian religion far outnumber those of other

it
aiths, it ca’nnot be said that Christianity is recognized as a State religion. Our gov-
srnment recognizes no religion, because it protects all religions. The Constitution

,j
itrictly prohibits the recognition of any religious faith. Even the oft quoted personal
opinion of Justice Brewer declares nothing more than that the majority of the people

u
>f this land belong to the Christian religion.

ie Thomas Jefferson relates in his autobiography a most interesting incident in

d ionnection with the establishment of the principle of religious liberty in Virginia,
ii ‘The bill for establishing religious freedom, the principles of which I had drawn in

a ill the latitude of reason and right. It still met with opposition, but with some
ii nutilations in the preamble it was finally passed, and a singular proposition proved
.hat its protection of opinion was meant to be universal. Where the preamble declares
.hat coercion is a departure from the plan of the holy author o£ our religion, an
imendment was proposed by inserting the words ‘Jesus Christ,’ so that it should
•ead ‘a departure from the plan of Jesus Christ, the holy author of our religion.’ The
nsertion was rejected by a great majority, in proof that they meant to comprehend
vithin the mantle of its protection the Jew and the Gentile, the Christian and Mahom-
etan, the Hindoo and Infidel of every denomination.”

Jefferson’s Memoir Correspondence and Miscellanies by Randolph, 1829.

The United States Supreme Court has used this Virginia Bill Establishing Re-
ligious Freedom for a definition of religious freedom and recognized it as a standard
rf the American idea of religious liberty. (98 U. S., 145.) (Quoted from Kohler’s
article, Phases in the History of Religious Liberty in America.)

In 1796, George Washington signed a treaty with Tripoli in which it was stated,
“The Government of the United States of America is not in any sense founded on the
Christian religion.”

If our country is to be designated by the religous influences which have shaped
It, have we Jews not the right with reason to assert that this is really a Jewish country?
Is not the very foundation of the government that immortal document which Moses
^delivered unto the Children of Israel in the wilderness? Are not the civil and moral
codes, which we use, for the most part the work of ancient Jewish prophets and states-
men? Did not Jesus speak from a Jewish mind and heart the magnificent thoughts
which proclaim Him one of Israel’s great prophets? Speaking of the use which the
Pilgrim Fathers made of the Old Testament and its ideas, a leading Rabbi has said:
‘‘The freedom loving spirit of the Old Testament had the right ring to them.
It spoke of evils that corresponded with their own, and pointed out remedies that
held out the possibility of a cure. For a long time the Old Testament constituted for
them almost their only literature. Its language became their language; its names, the
names they gave their children. It was their text-book in religion, in govern-
ment, in law. Its contents seemed as much intended for them as for Israel
of old. Their oppressions in old England had been their Egyptian bondage.
Their persecuting James I. had been their Pharaoh. Their rough and stormy passage
on the Atlantic was their Red Sea. Their New England wilderness was the wilderness
of Sinai. Their Plymouth Rock was their Mount Sinai, where they proclaimed and
’re-enacted Old Testament laws and institutions as their laws and institutions, and
Jwhence they thundered into the new world and into the old those eternal truths
[of liberty and justice whose reverberations have not ceased unto this day.” (Ply-
mouth Rock is said to be the ledge on which Pilgrim Fathers first stepped, Inter.
'Ency.

)

(Dr. Joseph Krauskopf, “The Rise of Religious Liberty in the United States.”)
I would say, however, that our noble country is neither Christian, nor Jewish,

: nor Mohammedan, nor Infidel, but American, implying as it does, the precipitate of a

t
thousand different elements fused and refined into a unique civilization, thus far the

j

highest political organization known to man.
Aside from the legal aspects of the case, there are even higher considerations,

s
the moral issues involved which should lead us to reject the sectarian influences in the
public schools.
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I ask you to consider the impropriety of the majority to force upon a minority
religious influences to which they conscientiously object. Truly it is not in the spirit^
of Jesus. Stanley Matthews, a late judge of the Supreme Court of the United States, ex-

to

pressed himself in the Supreme Court of Ohio as follows: “I would not give up, I would M
not abate a jot or tittle of my belief in that Book, and in the God that it reveals, and in

aD

the salvation that it affords, for ail that this world can give. And yet, if your Honors
.j

please, in the spirit of my divine Master, I do not want to compel any man. If he
jn

eaunot believe, it is not to be the ground of exclusion from civil right; it is not to
a

bar him from any privileges. Oh, no, it was to the lost that the Saviour came, to seek
^

them as well as to save them; and I know no other way, I know no better way, to
recommend the truth of that Book to those who cannot receive it, but to live like Him

o(

whose teaching is to be just, to be good, to be kind, to be charitable, to receive them
{

all in the arms of my human sympathy, and to say to them: Sacred as I believe that
te

truth to be, just so sacred is your right to judge it.” (Minor Case vs. Board of Educa-jp
tion.) papM I

George Washington in a letter to the Quakers, said: ‘‘I assure you very explic-„
itly that in my opinion the conscientious scruples of all men should be treated with^
great delicacy and tenderness.” To the same effect writes Dr. J. G. Holland: “Are^
we willing to force our version upon the Catholics when we would not submit to have
their version forced upon us? Would we care to have only so much of the Bible

sc

in the schools as a Jew would accept? No, then what right have we to force upon
W(

the Jew that part of our Bible which he will not accept? (Scribner’s, February, 1876.)
^

Consider also the counter proposition. Suppose the scientific, artistic and literary
^

societies should formulate the laws and theories of their respective interests and inves-
ac

tigations, and should thereupon petition all religious organizations to use them in their
j

preaching and teaching in order to make members of religious bodies more literary,^
more scientific and more artistic. While it is admitted that the church indirectly has

J
interest in such activities, it has never pretended to teach science, art or literature.
Likewise the public school, while interested indirectly in the prevalence of a healthy^
religious sentiment, cannot, dare not, advocate the cause of any creed.

How dangerous to the American Commonwealth would be the separation of the
1

pupils according to creeds, which would necessarily follow thp introduction of religi-
ous teachings into the public schools. “At the present time the differences of race, 5.

creed and class are more fully and thoroughly obliterated in the public schools than
5

elsewhere. All our boys and girls are unified in the common sentiment of a true and
jdevoted patriotism. To undo this achievement by erecting sectarian barriers would

be ;m unspeakable disaster. The plan of admitting an invasion of religious teachers*
in the public schools must therefore be unqualifiedly rejected.” (Henry Berkowitz.

) j.

The suggestion has been offered that those pupils who desire may be excused
rt

from participation in the religious exercises, a plan which at one time I myself
desired, but it is only an expedient measure. On this subject Judge Orton, in the

pWisconsin Supreme Court, said: “The suggestion itself concedes the whole argu-;,
mem/' Mr. W. W. Prescott writes: “When analyzed this conscience clause is simply ;

the language of toleration. The right to permit a child to be absent from religious!;
instruction implies the right to compel his attendance. Toleration is not the opposite!^
of intolerance, but the counterfeit of it. Both are despotisms; the one assumes che

withholding liberty of conscience, the other of granting it. The principle of i

tot miion in religion is neither a Christian nor an American principle.”

.Many who reject absolutely the teaching of religion in the public schools favor
|a

tli' introduction of carefully selected passages from the Bible and the recital of the.,
T' n Commandments. On the face of it, the argument seems a good one, but analysis

p

shows that it is not merely sectarian, but impossible. The Bible cannot be read with
K

uml'TU mding without comment. For they who read it have different attitudes^
son" regard it as the literal word of God, others consider it the inspired

f m n, / hers hold it as a plain historic record, while many esteem it only for
'ury merit. No matter what the attitude, one finds it necessary at every turn

of vho sacred Book, to explain and interpret. If this is true for mature
the churches, how much more necessary for immature school children?
Macaulay in a famous essay on Church and State: “But whether there

<"d or many, what may be God’s natural and what His moral attributes, in
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what relation His creatures stand to Him, whether He has ever disclosed Himself
to us by any other revelation than that which is written in all parts of the glorious
|and well-ordered world which He has made, whether His revelation be contained in
any permanent record, how that record should be interpreted, and whether it have
pleased Him to appoint any unerring interpreter on earth, these are questions respect-
ing which there exists the widest diversity of opinion, and respecting some of which
a large part of our race has, ever since the dawn of regular history, been deplorably
in error.” How can the public school pretend to answer such questions?

In the interpretation of the Ten Commandments, too, how varied are the opinions
af mankind. Does the injunction, ‘‘Remember the Sabbath day to keep it holy,”
refer to Saturday or Sunday? Does the Commandment, ‘‘Thou shalt not commit adul-
tery,” grant divorce for adultery? About the former. Catholics and most Protestants
iiffer from the Jews. About the latter, Catholics differ from Protestants and Jews.

The teacher’s attitude toward religion seems to have been ignored in the recent
agitation for religion in the public schools. Suppose they cannot conscientiously teach
a religion that conflicts with their own. Shall they be expected to make hypocrites of
themselves, or are there to be instituted religious tests for teachers? How about the
Board of Education? If religious tests are to be instituted for teachers then the
school commissioners must needs be constituted as an ecclesiastical body. The State
would naturally decide what form of religion is to be taught, if at all, and then in
the words of a committee report adopted by the United States Senate, January 19,
1829, we shall have realized that “all religious despotism commences by combination
md influence, and when that influence begins to operate upon political institutions
of a country, the civil power soon bends under it, and the catastrophe of other nations
furnishes an awful warning of the consequences.” Religion in the schools would lead
inevitably to the union of church and State.

Said Madison, writing to Everett (March 19, 1823): “The settled opinion here
is that religion is essentially distinct from civil government and exempt from its

cognizance; that a connection between them is injurious to both.”
“Leave the matter of religion,” said General Grant, “to the family altar, the

' Church and the private school, supported entirely by private contribution. Keep the
’ State and the Church forever separate.”

Bishop Potter has said: “Religious teaching by the State has been corrupt or
intolerant, whenever it has existed, and usurps a function which belongs not to the

1

State, but to the family and the Church. I have no slightest doubt upon the subject,
’ our republican institutions rest upon the declared cornerstone of absolute freedom of
! religion.”

It is strange that Protestants who desire to introduce religious teachings into the
public schools do not recognize the grave dangers lurking therein to the church itself.

For if once the principle should be established there would follow a contest among
the Protestants themselves as to what form of Protestanism should be taught. In
this connection my thought may be brought out clearly in the words of the great
Madison: “It is proper to take alarm at the first experiment upon our liberties.

Who does not see that the same authority which can establish Christianity in exclu-
sion of all other religions, may establish with the same ease, any particular sect of
Christians, in exclusion of all other sects?”

It seems also to have escaped the observation of the Protestants who are agi-
r tating the advisability of introducing religious teaching into the public schools to
J save the nation, that they make a most damaging confession of the failure of the
Protestant Churches and homes to do their duty. The Churchman, a leading Epis-

1 copal paper, has declared: “It is because the Church and Christian parents have
failed to give the religious training that they ought to have given that the demand is

1 made for such instruction in the public schools. With anxiety, sometimes it seems
• with desperation, they ask that the State shall do what the Church has failed to do.”

Are the Protestant Churches also willing to admit that public school teachers
• are qualified to speak with authority on the vital question of religion and to impart
to children without any special and well seasoned preparation, the articles of faith,

;
the interpretation of doctrines, the history and function of the Church? If Church

: and school are similar in function why maintain both?
Macaulay wrote true words when he said: “It is of much more importance that
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the knowledge of religious truth should be wisely diffused than that the art of sculp-
ture should flourish among us. Yet it by no means follows that the Royal Academy
ought to unite with its present functions those of the Society for Promoting Christian
Knowledge and distribute theological tracts and send forth missionaries. For the
effect of such folly would be that we would have the worst possible Academy of Arc,
and the worst possible Society for the Promotion of Christian Knowledge. The com-
munity, it is plain, would be thrown into universal confusion, if it were supposed to be
the duty of every association which is formed for one good object to promote every
other good object.” (Critical, Historical and Miscellaneous Essays, Vol. II, Page
341 .)

So the public school with its clearly defined function in the State would not only
injure itself, but also the Church, were it to invade the province of religion.

It cannot, therefore, be inferred that the indirect influence of religion through
teacher and pupil does not or should not be a determining factor in the school room,!
but it must be kept in the background. It is false to say that the spirit of religion
does not hover at all times over the school to guide and protect it. Teachers are
so much better because of the sound and enthusiastic religious spirit which they may
possess. Teachers of the Jewish as well as of all Christian and other Faiths are
valuable by reason of their loyalty to their respective creeds, provided they are
permeated in their attitude towards others, with an uncompromising spirit of liberty
of conscience. At all times a healthy religious spirit must be implied, but never,
never, protruded to the surface of the public school life.

“Yet there is a vital distinction to be made here,” said Prof. Walter Hervey,
“the distinction between knowledge about and acquaintance with; between formal,
explicit, direct, categorical instruction and indirect, implicit, real and vital influence,
atmosphere and content. I should not care to have my child told at school, ‘There is,

a God.' But I should think it a strange school, indeed, in which there would not be!

many times distinct, though implicit recognition of the fact.” (Religion vs. Moral
Teaching in Public and Elementary Schools.)

“The very organization, discipline and method of the school is a moral force.
First sib nee is a primary essential, which in ethical terms, is self-restraint. Then
follows order in sitting, standing and moving; orderliness in the process of the whole
system proceeding duly from task to task. Obedience is a moral lesson in which
training proceeds throughout the school life and develops in its three degrees—first,

promptness; second, cheerfulness; third, obedience in spirit, and highest of all, obedi-
ent not under compulsion from without, but through respect for authority. The
sense of responsibility, absolute honesty and purity in word and deed and a host of
other moral qualities are constantly inculcated every moment in the class room.’'
(Dr. Henry Berkowitz, Moral Training in Public Schools.)

T ooking at the precedents which have been established in Germany, Russia, Spain
and England, where the State recognizes religion', do we find, as we might expect, a
nobler, more patriotic, more enlightened citizenship than is produced in free America?
Mr. Morley has said: “Religion here in America is more sincere than in England,
because here the people must look out for it themselves and secure no State recogni-
tion or support.” The conscience of the American people is as enlightened, balanced
and idealistic as in any other country in the world, and it must be remembered, it

b a s been developed in non-sectarian schools. To change them would be to turn back
the hands on the clock of progress.

t' it 1" true, as has been stated by competent authorities that little more than
one-third of the school children of the United States receive any religious instruction,
let this condition serve as a warning, an opportunity and a responsibility to the
churches of all creeds; a warning lest the inability of the churches to attract boys and

' to i tie religious school may be due to their lower standard of instruction and
>d than they find in the public school; an opportunity to go forth with renewed
mpered by justice and liberty, to win to the religious schools all the children
ut ion; a responsibility to inculcate in the homes and churches such a stirring
and love of truth and justice that shall be the foundation of a broader

1 1
1

1 ri 1 refined citizenship, composed of a thousand independent elements fused
into one.

v e do not recognize this responsibility to our churches as well as to our coun-



try, the independence of function in Church and School, the churches will lose their
nfluence, the schools will be impaired. In the words of Phillip Brooks, “Nothing
is left, then, but a third possibility. And what is that? The secular school pure
ind simple, the school where the Bible is not read nor any religious instruction
j;iven. I have already said that our schools are essentially just that now. That
.hey are destined to become that more and more is perfectly inevitable. Nobody but
King Canute or-- Mrs. Partington would attempt to stop the tide.” (Essays and
Addresses, pp. 526-527.)

And gentlemen, after all has been spoken, our declaration of faithfulness and
ove for the public schools of our land, our undying affection for the country which we
aelped to discover, develop and protect; our willingness to co-operate with all organi-
sations and individuals to deepen the intellectual, the moral, the material foundations
)f our country; aye, the religious foundations also of the individual churches; after
ill these assurances have been given, we Jews can but repeat the immortal words of
:he immortal Luther: “I cannot and will not recant anything. Here I stand. I

sannot otherwise. So help me God. Amen!”
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