
Siirah At-Tahrim: 66 : 1 - 5 
517 

(The Prohibiting) 
This Silrah is Madan: and it has 12 verses and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 5 

0 Holy Prophet, why do you ban (on your self) 
something that Allah has made lawful for you, seeking 
t h e  p l e a s u r e  of you r  wives? And Allah i s  
Most-Forgiving, Very Merciful. [I] Allah has prescribed 
(the way of) absolution from your oaths. And Allah is 
your protector, and He is the All-Knowing, the All-Wise. 
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[2] And (remember) when the Holy Prophet told one of 
his wives something in secret. So, when she disclosed it 
(to another wife), and Allah made it known to him, he 
told (the disclosing wife) part of it, and bypassed 
another part. So when he informed her about it, she 
said, "Who told you about this?" He said, "It is told to me 
by the All-Knowing, the All-Aware. [31 

(0 two wives of the Holy Prophet,) If both of you repent 
to Allah, then (your conduct calls for it, because) your 
hearts have diverted. And if you back each other against 
him (the Holy Prophet), then Allah is his supporter, 
and JibrTl and righteous believers and, after all that, 
angels are his helpers. [41 It is hoped that, if he divorces 
you, Allah will give him in your place wives better than 
you, submissive to Allah, believing, devout, penitent, 
steadfast in worship, fasting, previously married and 
virgins. [51 

Commentary 
Cause of Revelation 

It is recorded in Sahih of BukhZn and in other collection of Ahadith, 
on the authority of Sayyidah 'xishah &, that it was a daily practice of 
the Messenger of Allah to visit each of his wives after 'asr prayer for a 
short time inquiring about their welfare. Once he visited Sayyidah 
Zainab $!$ and spent more time with her than normal and had some 

honey offered by her. Sayyidah 'A'ishah $!$ says: "I developed some envy 
and in consultation with Hafeah & decided that when the Messenger of 
Allah $& would visit any one of us, she should say to him 'you have had 
Maghiiftr', (a  herb that  resembled gum with a slightly unpleasant 
smell.)"' They executed their plan. The Messenger of Allah $$!$ said: "I 
have not had any Maghiiftr. I only had some honey." The Holy wife said: 
"It is possible that the honeybee might have sat on the MaghZfir shrub 
and drank its nectar. The Messenger of Allah &, because of his natural 
dislike for unpleasant odour, swore and promised not to take honey any 
more. However, he did not want the feelings of Sayyidah Zainab & to be 
hurt, and therefore he said to his wife that the incident should be kept 
secret and should not be recounted to anyone else. But she told about it to 
another wife. 

[I] It should be noted here that these words were spoken by them in an interrogative 
accent, and therefore it was not a false statement. (Muhammad Taqi Usmani). 
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Some reports say that it was at  the house of Sayyidah Hafeah b h; that 
he was served with honey, and tha t  the wives who planned were 
~ a ~ y i d a h  'Zishah, Saudah and Safiyyah ;6; hi pJ. Other reports 
recount the incident in other ways. It is possible that many incidents of 
similar nature might have taken place and these verses were revealed 
after them. [Bayan-ul-Qur5nl. 

In brief, these verses tell us that the Messenger of Allah banned a 
lawful thing [honey] on himself by swearing an oath. If such an act is 
done for a genuine need or expedience, [ma~lahah], it is permissible; it is 
not a sin. But the incident does not show that there was no such need for 
him to have the trouble of baning a lawful thing on himself. He had done 
this for the pleasure of his holy wives. In such circumstances, it was not 
necessary for him to have pleased them. Therefore, the  verse, 

, ,L a  , -, > #  , A 

compassionately addresses the Holy Prophet U rUI JA i. yp 2 21 6% 
r r r  a r r > J ,  ' > r , '>' 

flJ ,+ alj &ljj b& (0 Prophet, why do you ban (on your self) 
something that Allah has made lawful for you, seeking the pleasure of 
your wives? And Allah is Most-Forgiving, Very Merciful.. .66:l) According 
to the principles of general stylistics, the Qur'Zn does not address the Holy 
Prophet &!$ by his name but by his Prophetic title thus: '0 Prophet' which 
is his special honour. Although this is a loving question posed by way of 
compassion, it could have created the misunderstanding that  he has 
committed a major error and he is being questioned about it .  The 

4 ,  a r r > s ,  > L  concluding phrase allays this suspicion: FJ ,+ dl; meaning that even if 
it would have been a sin (for the sake of argument), then 'Allah is 
Most-Forgiving, Very Merciful.' 

Ruling 
There are three ways in which one can prohibit a 'lawful thing' for 

himself, the details of which were given under verse [87] of Siirah 
Al-midah in Ma'Zriful Qur'Zn V01.3~~~239-241 .  C 4 I$Y I$! ~ 3 1  gr~ 
$ hi '0 those who believe, do not make unlawful iood things that 
Allah has  made lawful for you--[5:87] The three ways may be 
summarised here thus: [I] If someone holds a lawful thing as unlawful as 
part of his religious belief, it is kufr and an enormous sin. [21 If he does 
not believe it as unlawful in religion, but bans something on himself by 
swearing an oath without any need to do so, it is a sinful act, and it is 
necessary for him to break the oath and expiate, which will be discussed 



later. However, If this is done for some need or advantage, i t  is 
permissible but undesirable. [3] If someone neither believes a lawful thing 
to be unlawful, nor swears an oath to ban it on himself, but makes a 
resolve in hislher mind to abandon the lawful thing for ever. If this 
resolution for permanent abandonment is with the intention of reward, it 
would be an  innovation (bid'ah) in the established religion and 
monasticism which is a reproachable sin. If such a restriction is not with 
the intention of reward, but rather for some other reason, such as for 
treatment of a physical ailment or spiritual malady, i t  is absolutely 
permissible. Reports about some noble Sufis who abandoned some lawful 
things fall under this last category. 

In this incident, the Messenger of Allah $#$ swore an oath to abstain 
from honey. After the revelation of the verse, he broke the oath and 
expiated for it. As reported in Ad-Durr-ul-Manthur, he emancipated a 
slave in payment of his expiation. [Bayan-ul-Qur5nl 

&;&T $ dl 2 3  (Allah has prescribed [the way of] absolution 
from your oaths.. ..66:2). This verse reminds that where it is necessary or 
better to break the oath, Allah has prescribed a way to absolve oneself 
from the liability of the oath by expiation, the details of which are given 
in other verses. 

8 a SF'? 4~ +jji & J! &I -r*l 21; (And [remember] when the Prophet told one 
of his wives something in secret ... 66:3). The Holy Prophet $& confided a 
certain secret in one of his wives. According to most versions of the 
authentic report, the 'secret' in this verse refers to the ban the Holy 
Prophet imposed on himself about honey, but at  the same time he did 
not want Sayyidah Zainab's & feelings to be hurt  and therefore he 
directed the wife to keep it secret from others, but the disclosing wife 
divulged the secret to another wife, as followsin the next verse. Although 
there are some other reports that explain the 'secret' in some other way, 
what has been mentioned above is in accordance with the most authentic 
narrations. 

& t> >>ij & 32 & &I : g j  + LC L% (So, when she disclosed it [to 

another wife], and Allah made it known to him, he told [the disclosing 
wife] part of it, and bypassed another part ... 66:3). In other words, when 
the disclosing wife divulged the secret to another wife, and Allah disclosed 
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this fact to the Holy Prophet $$$, he complained to the disclosing wife 
about her disclosure, but he did not convey to her the whole information. 
Instead, he communicated part of it to her and withheld part of it. This 
was because of the Holy Prophet's $&? magnanimity and high morals. If he 
had disclosed the entire information he had received from Allah, it would 
have embarrassed her most profoundly. Who was the disclosing wife and 
who was the one to whom the secret was disclosed? The Qur'an is silent on 
their identity and does not name them. According to the best received 

it would appear that it was Sayyidah Hafqah & whom the 
Holy Prophet #$ directed to keep the matter secret, and she divulged it to 
Sayyidah 'A'ishah &, as  recorded in Bukhiiri on the authority of 
SayyidnZ Ibn 'AbbZs & which will be narrated later. 

Some narratives report that when Sayyidah Hafsah & divulged the 
secret, the Holy Prophet @ decided to divorce her, but Allah sent Jibra73 

to him, preventing him from divorcing her on the ground that she 
offered many prayers and kept fasts abundantly. Her name appears in 
the list of his wives in Paradise. [Mazhari] 

&$ L& & 41 J! G$ A;! [O two wives of the Prophet,] If both of you 
repent to Allah, then [your conduct calls for it, because] your hearts have 
diverted .... 66:4). The reference here is made to two of his blessed wives 
who, as mentioned above in brief, contrived to draw the Holy Prophet $& 
into swearing an oath and making the aforementioned promise to abstain 
from honey. Who are they? BukhZ6 and other collections of Traditions 
record a lengthy Tradition about this on the authority of Ibn 'AbbZs & 
who narrates that he was always on the look-out to enquire of Sayyidnii 
'Umar & as to who were the two wives to whom reference had been 
made in the above verse. So, when SayyidnZ 'Umar & was on his way to 
pilgrimage, the former joined him. One day, in the course of the journey, 
the latter went to answer the call of nature. When he returned, the 
former had arranged water for the latter's ablution. He poured water on 
his hands. Whilst pouring the water for ablution, he enquired as to who 
were the two wives to whom reference is made in the dual verb C$ S! (If 
both of you repent) SayyidnZ 'Umar & asked him in surprise: 'Do you 
not know who they were?' Ibn 'AbbZs 4$b said: 'No!' SayyidnZ 'Umar & 
said they were Hafsah and 'A'ishah @, and then proceeded to recount a 
lengthy story related to this incident which also contained some incidents 



that took place earlier. The details of the incident are available in Tafsir 
Mazhar;. This verse addresses the two blessed wives of the Holy Prophet 
$!$ and requires them to turn to Allah as their hearts have deviated, albeit 
what they did, stem from their love for the Holy Prophet g, but in the 
process they, in consultation with one another, adopted a way that hurt 
the Holy Prophet $$$ This is a sin for which repentance was necessary. 

, J  j,\ ;G&\-& :!, 
" 3  r 4  J,' j (And if you back each other against him 

[the Prophet], then Allah is his supporter, and Jibril and righteous 
believers and, after all that, angels are his helpers .... 66:4). The current 
verse warns the wives tha t  if they do not repent and please the 
Messenger of Allah $!$, they will not cause any loss to him, because Allah 
is his Protector, and so are Jibril, every right-acting believer and, 
furthermore, the other angels too will come to his support, and it will be 
the wives themselves who will suffer loss. 

# , , J .'. 68, 12 413jl414 LI L! +J & (It is hoped that, if he divorces you, 
Allah will give him in your place wives better than you, submissive to 
Allah, believing, devout, penitent, steadfast in worship, fasting, 
previously married and virgins.. . .66:5). The verse refutes the possible 
thought of the wives that if they are divorced, the Holy Prophet & will 
probably not get women better than themselves. The verse under 
comment responds to their assessment of the situation. It purports to say 
that nothing is beyond Allah's power. If he divorces them, Allah will give 
him in exchange better wives than he has at  the moment. This does not 
necessarily imply that  there were better wives than the present holy 
wives at  that time. Possibly such women were not available at  that point 
of time, but, should the need have arisen, He could make other women 
better than they are. These verses specifically dealt with the holy wives of 
the Holy Prophet s, their deeds, their moral reform, their discipline and 
training. Similar injunctions are given in the verses that follow for the 
general body of Muslims and believers. 

Verses 6 - 7 



0 those who believe, save yourselves and your families 
from a fire, the fuel of which is human beings and 
stones, appointed on which are angels, stern and 
severe, who do not disobey Allah in what He orders 
them, and do whatever they are ordered to do. [ 6 l O  
those who disbelieve, do not make excuses today. You 
will only be recompensed for what you have been doing. 
171 

Commentary 
F i  6 (0 those who believe, save yourselves and your families 

from a fire ... 66:6). This verse addresses the general body of Muslims and 
enjoins upon them to safeguard themselves and their families from a fire 
of Hell whose fuel is people and stones. Then the verse goes on to  describe 
the intensity and horror of the Hell-Fire. Towards the end of it the angels 
in charge of it, whose name is Zabaniah, are described. They are harsh 
and terrible from whom no inmate of Hell will be able to rescue himself by 
force, power, strength, flattery or bribery. 

The word @i (your families) comprehends wife, children and slaves 
[males as well as females]. I t  is not inconceivable to include full-time 
servants in the imperative like slaves. When this verse was revealed, 
SayyidnZ 'Umar & inquired: "0 Messenger of Allah, we understand how 
to save ourselves from Hell, that is, we guard ourselves against sins and 
carry out the Divine injunctions, but how do we safeguard our families 
from Hell?" The Messenger of Allah replied: "Instruct them to refrain 
from deeds that Allah has prohibited, and ask them to carry out deeds 
that Allah has enjoined. This will rescue them from the Hell-Fire." 
[R%-ul-Masnil 

Education and Training of Wife and Children: 
Every Muslim's Responsibility 

The jurists have pointed out that, according to the verse under 
comment, it is the responsibility of every Muslim to educate the wife and 
children in matters of Shar'; obligations, and in matters of halal and 
haram and train them diligently to act upon them. A hadith says, "May 



Allah shower His mercy upon a person who says: '0 my wife and children, 
(be mindful of) your prayers, your fasting, your alms, your indigent, your 
orphan, your neighbour! It is hopeful that Allah will gather all these with 
him in Paradise" 'Your prayers, your fasting' and so on' implies 'Take care 
of them. Do not ignore them.' The phrase &. ,&&- 'Your indigent, 
your orphan and so on' implies 'Fulfil their rights towards them willingly 
and readily.' Righteous elders have said that  the person deepest in 
punishment on the Day of Judgement will be the one whose family is 
ignorant and unaware of the religion. [R%l 

,,',,, ',' , > / > :  ' , - , ,," , , . w  

o+ F G  d j p  L;! r$i Y l& (0 those who disbelieve, do 
not make excuses today. You will only be recompensed for what you have 
been doing ... .66:7) After advising the general body of believers, the 
current verse turns attention to the non-believers who are asked not to 
try to make excuses, because they will not be accepted. They will be told 
that they are merely being repaid for what they did. 

Verses 8 - 12 



0 those who believe, turn to Allah with a faithful 
repentance. It is hoped from your Lord that he will 
write off your faults, and will admit you to the gardens 
beneath which rivers flow, on the Day when Allah will 
not disgrace the Prophet and those who believed with 
him. Their light will run before them and to their right 
hands. They will say, "Our Lord, perfect for us our light, 
and forgive us. Indeed you are powerful over every 
thing!' [81 0 Prophet, carry out jihad (struggle) against 
the disbelievers and the hypocrites, and be harsh with 
them. And their final abode is Jahannam (Hell), and it 
is an evil end. [9] 

Allah has cited for the disbelievers the example of the 
wife of Niih and the wife of LC%. Both were married 
with two of Our righteous slaves, but betrayed them. 
So they could not avail them at all, and it was said, 
"Enter the Fire along with those who enter." [I01 And 
Allah has cited for the believers the example of the wife 
of Fir'aun (the Pharaoh), when she said, "My Lord, build 
for me, near You, a house in the Paradize, and deliver 
me from Fir'aun and his deeds, and deliver me from the 
unjust people!', [Ill and (also the example of) Maryam, 
daughter of 'ImrZn who guarded her chastity, so We 
breathed into her Our spirit, and she testified to the 
truth of the words of her Lord and His books, and she 
was one of the devout. [I21 

Commentary 
+ , > * +,,, 

L-+ $ j  $1 J! I$> (...turn to Allah with a faithful repentance ... 66%). 

The word taubah, literally, means 'to turn' or 'to return', in the sense of 
turning or withdrawing from sins. In the terminology of the Qur'an and 
Sunnah, it signifies 'to regret committing sins in the past and to firmly 
resolve abstaining from them in future'. Taubah is qualified in the verse 
by the word L+ nasiih. If i t  is taken as  the infinitive of nasahal  
nas;hah, it signifies 'to make pure and sincere'; and if it be derived from 
nasahah, it signifies 'to repair clothes by sewing'. In terms of the first 
meaning, the expression nasiih signifies sincerelfaithful [repentance], 
free from pretence and hypocrisy. In this interpretation, a sinner is 
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required to regret the sins he has committed and give them up purely for 
the pleasure of Allah and for fear of Divine chastisement. In terms of the 
second meaning, na~ i ih  would signify that 'the sinner is required to repair 
the torn clothes of righteous deeds'. SayyidnZ Hasan BasZ & says that 
taubatan nEsiihE signifies that  a person should regret his past evil 
actions, and make a firm resolve never to repeat them. Kalbi says the 
phrase taubatan na~i iha  signifies that a person should pray for pardon 
with his tongue, regret in his heart, and should prevent the limbs of his 
body from committing sins in the future. 

Sayyidnii 'Ali & was asked as to what is 'taubah' and he replied that 
it consists of six elements: [I] to regret one's past evil deeds; [21 to carry 
out Divine duties that were missed; [3] to restore the rights that were 
usurped; [4] to ask forgiveness of a person who has been wronged by him 
physically or verbally; [51 to make a firm resolve of avoiding the sin in 
future; and [61 to consume one's self in obedience of Allah as one thus far 
consumed one's self in His disobedience. [Mazhari]. In fact, all of the 
conditions of 'taubah' put forward by SayyidnZ 'AS && are recognized by 
all the scholars. However, some have described them concisely and others 
in details. 

$i Ej;"; & (It is hoped from your Lord that he will write off 
your faults ... 66%). The verb 'asa means 'it is hoped'. In this context, it 
purports to mean 'promise', but the expression of 'hope' is used to indicate 
that taubah or any other righteous deeds are not the just and equal price 
for the Paradise or the divine forgiveness. In fact, one compensation for 
man's good deeds has already been given to him in this world in the form 
of worldly blessings. Therefore, as regards the law of equality, it is not 
necessary that  he is further compensated by the Jannah. I t  entirely 
depends on Divine grace and favour as is mentioned in a Had$th which 
says: 'Your actions alone cannot salvage you.' The Companions inquired: 
'0 Messenger of Allah, not even you?' He replied: 'No, not even me unless 
the Divine grace and mercy covers me.' [BukhZn and Muslim a s  quoted by 

Mazhari] 

," ,, .@* I, 

F;' $2 ;Zg 3(t; Gs ( Allah has cited for the disbelievers the 
example of the wife of Niih and the wife of LG$ ... 6610). Towards the end 
of this Siirah, Allah has set forth examples of four women. The first 
example comprises two women who were the wives of two Holy Prophets 
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C L+&. They, in matters of religion, opposed their husbands and 
secretly sided with the unbelievers and pagans. As a result, they ended 
up in the abyss of Hell, and their marital relation with the prophets could 
not save them from the punishment.The name of the wife of NZh @\ is 
said to be Waghilah, while the name of the wife of LGt =\ is said to be 
Gl ihah .  [QurtubIl Some scholars have attributed other names to them. 

The third woman is the one who was the wife of the Pharaoh, the 
worst disbeliever and claimant of godhead, but she believed in Muss m\. 
She was given such a high rank by Allah that she was shown her place in 
the Paradise, right here in this world, and the infidelity of her husband 
did not prove to be an impediment in her achieving this high rank. 

The fourth woman is Maryam rWI L&. She was not wife of anyone, 
but her faith and virtuous deeds earned for her such a high degree that 
she was invested with perfections of the prophets, even though she was 
not a prophet according to the majority of scholars. Verse [ll] serves as a 
warning to the unbelievers who think that  they will attain salvation 
merely by their companionship with believers, the good company will not 
rescue them in the Hereafter if they persist in their disbelief. So likewise, 
a disbeliever's disbelief will not harm a believing relative. Therefore, the 
auliyas' and ambiyas' wives should not carelessly take for granted that 
they will attain salvation on account of their husbands nor should the 
wife of a disbeliever think that his disbelief will harm her. Every person, 
man or woman, should be concerned about hisher own faith and action. 

#>, , .> ., r , " ' ,,,, 1 ' 1 ,  

& A+ 2 $1 +J cJb i! d 9 . j  ob\ I$\ 34 $& h~ "3; (And Allah 
has cited for the believers the example of the wife of Fir'aun (the 
Pharaoh), when she said, "My Lord, build for me, near You, a house in 
the Paradise ... 6 6 : l l )  This is the example of the wife of Fir'aun (the 
Pharaoh) whose name was 'Asiyah bint MuzZhim. When MGsa -1 
accomplished his task in defeating the sorcerers who embraced Mosaic 
faith, she too embraced the Mosaic faith and became a Muslim. Fir'aun 
ordered that  she should be tortured severely and tormented harshly. 
According to some reports, her hands and feet were pegged with nails to 
the ground and a huge rock was placed on her chest, so that she might 
not be able to move. In this state she supplicated to Allah as mentioned in 
this verse. According to other reports, it was suggested that a huge rock 
be dropped on her. They had hardly dropped the rock and she prayed to 
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Allah as quoted in the verse. Allah then showed Sayyidah 'k4iyah @ her 
house in Paradise. and while looking a t  this vision her soul departed. 
When the rock fell on her body, it was lifeless. [Mazhag]. 

$j l& & &%j (and she testified to the truth of the words of her 
Lord and His books, and she was one of the devout .... 66:12) The phrase 
'Words of her Lord' refers to scriptures that were revealed to the Holy 
Prophets. The word kutub [Books] refers to the well-known celestial books 
- Injil, Zabiir and Torah. The concluding statement MI & (and she 
was one of the devout.. ..66:12) describes the quality of Sayyidah Maryam 
CWI u. The word qanitin is the plural of qanit and signifies 'devout 
and obedient'. Sayyidnii Abii MiisZ & narrates that the Messenger of 
Allah said: "Whilst many men have attained spiritual perfection, 
among women only Sayyidah 'Asiyah, wife of Fir'aun, and Sayyidah 
Maryam, daughter of 'ImrZn rXJl +, achieved this perfection." [BukhZri 

and Muslim a s  quoted by Mazhar?]. Apparently, 'perfection' in this context 
refers to 'characteristics of Prophethood'. Despite being a woman, she 
achieved them. [Mazharil. And Allah knows best! 

Alhamdulillah 
The Commentary on 

Siirah At-Tahrim 
Ends here 




